
 

 

 

 



 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Vayakhel & Pekudei 

א מאמר  
These are the accounts of the Mishkan, etc. Behold, the Torah 
can be explained in several ways. And it appears to explain that 
great is the act of charity. One who gives charity to the complete 
righteous person, who makes a unification in the supernal 
attributes. 

 

ה ן פְקוּדֵי אֵלֶּ כָּ שְׁ ה ]י"ל[ הַתּוֹרָה הִנֵּה .כו׳ הַמִּ לְכַמָּ  
הִנֵּה לְפָרֵשׁ וְנרְִאֶה פָניִם, ה גְּדוֹלָה דְּ דָקָה, מַעֲשֵׂ הַצְּ  
יק צְדָקָה הַנּוֹתֵן דִּ לֵם לַצַּ ה הַשָּׁ עוֹשֶׂ דּוֹת יחִוּד שֶׁ בַּמִּ  

 הָעֶלְיוֹנוֹת

As is known, that there are two attributes: “Tzaddik” and 
“Tzedek.” And through the righteous person who receives the 
charity, he raises the final hei, which is with us in our exile, to 
the attribute of Tzedek, and it becomes Tzedakah. 

 
יָּדוּעַ יֵּשׁ כַּ ניֵ שֶׁ יק מִדּוֹת שְׁ יק וְעַל־ידְֵי וְצֶדֶק, צַדִּ דִּ הַצַּ  

דָקָה אֶת הַמְקַבֵּל אַחֲרוֹנהָ הַה׳ אֶת מַעֲלֶה הוּא הַצְּ  
הִיא נוּ שֶׁ גָלוּתֵנוּ אִתָּ ת בְּ ה צֶדֶק לְמִדַּ צְדָקָה וְנעֲַשֵׂ  

And then the world becomes filled and satisfied with every 
good: abundance and blessing and mercy and life and children 
and sustenance and peace without end or limit. All of this is 
drawn down through the righteous person who receives the 
charity. 

 
בֵעַ מָלֵא הָעוֹלָם וְאָז פַע טוּב כָּל וְשָׂ וְרַחֲמִים וּבְרָכָה שֶׁ  

לוֹם וּמְזוֹניֵ וּבָניֵ וְחַיִּים ע וְתַכְלִית קֵץ אֵין עַד וְשָׁ פָּ הַנִּשְׁ  
יק עַל־ידְֵי דִּ דָקָה אֶת הַמְקַבֵּל הַצַּ הַצְּ  

And through the bringing of the influence to the entire world, to 
every single individual, each according to the measure of his 
lack and his need. And this is hinted in the verse: “And they 
shall give, each man a ransom, etc.” (Exodus 30:12). 

 
עָה הוֹלָכַת וְעַל־ידְֵי פָּ וְאֶחָד אֶחָד לְכָל הָעוֹלָם לְכָל הַהַשְׁ  

י טָרְכוּתוֹ. מַחְסרֹוֹ דֵּ ז וְזהֶ וְהַצְּ פָּסוּק מְרֻמָּ אִישׁ "וְנתְָנוּ בַּ  
כֹּפֶר כו׳  " (Exodus 30:12) 

The word “Venatnu” spelled backwards is also “Venatnu,” as 
mentioned above. For through charity, charity comes into the 
world. 

 
ן הוּא לְמַפְרֵעַ הָאוֹתִיּוֹת וְנתְָנוּ מִלַּת נַּ"ל, וְנתְָנוּ גַּם־כֵּ כַּ  

עַל־ידְֵי דָקָה שֶׁ לָעוֹלָם צְדָקָה בָּא הַצְּ  

And behold, there are three levels of righteous individuals. There 
is a righteous person who does not pay attention to consider in 
his receiving of charity the benefit and enjoyment of himself. 

 
לֹשׁ ישֵׁ וְהִנֵּה יקִים. מַדְרֵגוֹת שָׁ יק ישֵׁ צַדִּ אֵינוֹ צַדִּ שֶׁ  

גִּיחַ שֹׁב מַשְׁ לָתוֹ לַחֲ קַבָּ דָקָה בְּ עַצְמוֹ וְהֲנאַָת לְטוֹבַת הַצְּ  

Rather all his intention is only that through this abundance of 
goodness will be drawn down to all Israel. And constantly his 
soul and his good will long to see the joy of Israel, that no good 
thing should be lacking to them. 

 

וָּנתָוֹ כָּל אֶלָּא דֵי הוּא כַּ ע כְּ פַּ יוּשְׁ פַע עַל־ידְֵי־זהֶ שֶׁ שֶׁ  
רָאֵל, לְכָל טוֹבָה הַטּוֹב וּרְצוֹנוֹ נפְַשׁוֹ וְתָמִיד ישְׂ  

תּוֹקֵק מְחַת לִרְאוֹת מִשְׁ רָאֵל בְּשִׂ לֹּא ישְׂ כָּל לָהֶם יחְֶסַר שֶׁ  
 טוּב

But that which concerns his own needs he does not consider at 
all whatsoever. And everything in his eyes is as if his house were 
filled and prepared with every good thing. 

 
נּוֹגֵעַ מַה אֲבָל גִּיחַ אֵינוֹ לְהִצְטָרְכוּתוֹ לוֹ שֶּׁ לָל מַשְׁ כְּ  

כֹּל וּכְלָל, עֵיניָו וְהַ אִלּוּ בְּ טוּב כָּל וּמוּכָן מָלֵא בֵּיתוֹ כְּ  

And this righteous person is called by the name “male,” even 
though he receives. For all his intention and request is only in 
order to bestow. And this is the known union that there is a union 
from itself within itself. 

 
יק וְזהֶ דִּ ם נקְִרָא הַצַּ הוּא אַף דּוּכְרָא בְּשֵׁ י מְקַבֵּל, שֶׁ כִּ  
וָּנתָוֹ כָּל תוֹ כַּ שָׁ דֵי אֶלָּא אֵינוֹ וּבַקָּ יעַ, כְּ פִּ הוּא וְזהֶ לְהַשְׁ  

יֵּשׁ הַיָּדוּעַ הַזִּיוּוּג וּבֵיהּ מִיניֵהּ זיִוּוּג שֶׁ  
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And there is a righteous person who receives charity and his 
intention is also for his own benefit, for his sustenance and 
livelihood. And this one is called by the name “female,” because 
his intention is also to receive. 

 
יק וְישֵׁ ן וְכַוָּנתָוֹ צְדָקָה הַמְקַבֵּל צַדִּ עַצְמוֹ לַהֲנאַָת גַּם־כֵּ  
דֵי ם נקְִרָא וְזהֶ וּפַרְנסָָתוֹ, מְזוֹנוֹתָיו כְּ מֵחֲמַת נוּקְבָא בְּשֵׁ  

וָּנתָוֹ כַּ ן שֶׁ לְקַבֵּל גַּם־כֵּ  

And this righteous person also makes a unification of the two 
attributes mentioned above through the receiving into his hand 
of the charity. 

 
יק דִּ ן הַזֶּה וְהַצַּ ה גַּם־כֵּ ניֵ יחִוּד עוֹשֶׂ דּוֹת לִשְׁ הַנַּ"ל הַמִּ  
לָה עַל־ידְֵי דָקָה לְידָוֹ קַבָּ הַצְּ  

And this is “And every man with whom was found blue and 
purple,” meaning the righteous person who is called by the name 
“male” as mentioned above, whose every need is as if everything 
is already found with him prepared. 

 
ר אִישׁ "וְכָל וְזהֶוּ כֵלֶת אִתּוֹ נמְִצָא אֲשֶׁ וְאַרְגָּמָן", תְּ  

הַייְנוּ יק דְּ דִּ ם הַנִּקְרָא הַצַּ נַּ"ל דּוּכְרָא בְּשֵׁ כָּל כַּ שֶׁ  
אִלּוּ הִצְטָרְכוּתוֹ כֹּל אֶצְלוֹ נמְִצָא כְּ מוּכָן הַ  

“Blue and purple” is a hint to all kinds of goodness, and his 
intention is only to bestow. “They brought” means that such 
righteous individuals always bring abundant flow of every good 
to the world. 

 
" כֵלֶת וָּנתָוֹ וְאֵין טוֹבָה, מִיניֵ לְכָל רֶמֶז וְאַרְגָּמָן" תְּ רַק כַּ  

יעַ: פִּ יקִים רָ"ל "הֵבִיאוּ" לְהַשְׁ אֵלּוּ צַדִּ מְבִיאִים הֵם כָּ  
מִיד פַע תָּ לָעוֹלָם טוּב כָּל רַב שֶׁ  

“And every woman” means the second righteous person who is 
called by the name “female” as mentioned above, except that she 
is “wise of heart,” meaning in the service of the Creator, may He 
be blessed, and in His holy Torah to give pleasure to his Maker. 

 
" ה" וְכָל יק רָ"ל אִשָּׁ דִּ ניִ הַצַּ ם הַנִּקְרָא הַשֵּׁ נוּקְבָא בְּשֵׁ  

נַּ"ל, הוּא רַק כַּ עֲבוֹדַת הַינְוּ לֵב" "חַכְמַת שֶׁ הַבּוֹרֵא בַּ  
רַךְ ה וּבְתוֹרָתוֹ יתְִבָּ דוֹשָׁ לְיוֹצְרוֹ רוּחַ נחַַת לַעֲשׂוֹת הַקְּ  

“With her hands she spun,” meaning through her hands, that the 
righteous one receives the charity into his hand, he also draws 
down influence. “And they brought spun material,” meaning 
influence. 

 
" ידֶָיהָ קַבֵּל ידֶָיהָ עַל־ידְֵי רָ"ל טָווּ" בְּ מְּ דֶק שֶׁ לְידָוֹ הַצֶּ  

ן הוּא יךְ גַּם־כֵּ עָה, מַמְשִׁ פָּ הַינְוּ מָטְוֶה" "וַיָּבִיאוּ הַשְׁ  
עָה פָּ  הַשְׁ

“Blue and purple” is a hint to all kinds of influences.  " כֵלֶת עוֹת מִיניֵ לְכָל רֶמֶז וְאַרְגָּמָן" תְּ פָּ הַשְׁ  

Third: “And all the women whose heart lifted them in wisdom,” 
meaning the righteous person who has a lifting of the heart in 
supernal wisdom, even though his intention is to receive and he 
is also called by the name “female.” 

 
ים "וְכָל ג׳ ר הַנָּשִׁ א אֲשֶׁ ן נשָׂ חָכְמָה", אתָֹנהָ לִבָּ רָ"ל בְּ  

יק דִּ יֵּשׁ הַצַּ יאַת לוֹ שֶׁ חָכְמָה לֵב נשִׂ אַף עֶלְיוֹנהָ, בְּ  
וָּנתָוֹ כַּ ן וְנקְִרָא לְקַבֵּל שֶׁ ם גַּם־כֵּ נוּקְבָא בְּשֵׁ  

“They spun the goats,” meaning a hint that just as wool has its 
root from the goats, so this righteous person draws influence 
from the root. 

 
" צֶמֶר רֶמֶז רָ"ל הָעִזִּים" אֶת טָווּ רְשׁוֹ כְּ שָּׁ מִן הוּא שֶׁ  

יק כָּךְ הָעִזִּים דִּ ךְ הַזֶּה הַצַּ עָה מוֹשֵׁ פָּ שֹּׁרֶשׁ הַשְׁ מֵהַ  

And this is “And these are the accounts of the Mishkan,” a hint 
to the three righteous individuals mentioned above. “Accounts” 
means that which the righteous person appoints for every person 
through good influence. 

 
ן" פְקוּדֵי "וְאֵלֶּה וְזהֶוּ כָּ שְׁ ה רֶמֶז הַמִּ לֹשָׁ יקִים לִשְׁ צַדִּ  

ירוּשׁ "פְקוּדֵי" הַנַּ"ל, יק מַה פֵּ דִּ הַצַּ כָּל אֶת פּוֹקֵד שֶּׁ  
עָה אָדָם פָּ הַשְׁ טוֹבָה בְּ  
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In them there are three levels. First: “the Mishkan,” which is 
from the language of drawing down, that he draws influence 
through receiving charity into his hand and makes a unification 
in the two attributes mentioned above. 

 
הֶם ישֵׁ לֹשׁ בָּ ן" א׳ מַדְרֵגוֹת, שָׁ כָּ שְׁ מִלְּשׁוֹן הוּא "הַמִּ  

כָה יךְ הַמְשָׁ מְשִׁ מַּ עָה שֶׁ פָּ לַת עַל־ידְֵי הַשְׁ דָקָה קַבָּ הַצְּ  
ה לְידָוֹ ניֵ יחִוּד וְעוֹשֶׂ הַנַּ"ל מִדּוֹת בִּשְׁ  

And this is “the Mishkan” with the letter hei. Second: 
“Mishkan,” a hint to the completely perfect righteous person 
mentioned above. This one is called by the name “male.” 

 
ן וְזהֶוּ כָּ שְׁ ן" ב׳ בְּה״א. הַמִּ כָּ יק רֶמֶז "מִשְׁ דִּ לֵם לַצַּ הַשָּׁ  

נַּ"ל וְהַגָּמוּר ם נקְִרָא זהֶ כַּ נַּ"ל דּוּכְרָא בְּשֵׁ כַּ  

And he is called in hidden and concealed language, because he 
does not pay attention to himself as if he is not in the world, and 
he makes a unification from himself within himself. 

 
אֵינוֹ מֵחֲמַת וְנעְֶלָם סָתוּם בִּלְשׁוֹן וְנקְִרָא גִּיחַ שֶׁ עַל מַשְׁ  
אִלּוּ עַצְמוֹ ה בָּעוֹלָם אֵינוֹ כְּ וּבֵיהּ מִיניֵהּ יחִוּד וְעוֹשֶׂ  

“The testimony that was appointed according to the mouth of 
Moses and Aaron,” who always longed to bestow upon Israel 
and their intention and attention was not on themselves. 

 
" ר הָעֵדֻת ד אֲשֶׁ קַּ י עַל פֻּ ה פִּ הָיוּ וְאַהֲרןֹ" משֶׁ שֶׁ  

תּוֹקְקִים מִיד מִשְׁ יעַ תָּ פִּ רָאֵל לְהַשְׁ וָּנתָָם הָיתְָה וְלֹא לְישְׂ כַּ  
גָּחָתָם עַצְמָם עַל וְהַשְׁ  

And this is “And Hashem said to Moses: carve for yourself” 
(Exodus 34:1). And our Sages expounded: the chips shall be 
yours. 

 
יֹּאמֶר וְזהֶוּ ה אֶל ה׳ "וַ סָל משֶׁ לְךָ פְּ " (Exodus 

סלֶֹת חֲז״ל וְדָרְשׁוּ ,(34:1 לְּךָ יהְִיהֶ הַפְּ כו׳ שֶׁ  

And it is possible to intend the explanation of the Gemara: that 
the Holy One, blessed be He, said to Moses that everything that 
concerns you for your sustenance and needs should be in your 
eyes like the refuse of food that is rejected from the body. 

 
ירוּשׁ לְכַוֵּן וְישֵׁ ם הַגְּמָרָא פֵּ הַשֵּׁ רַךְ שֶׁ ה אָמַר יתְִבָּ לְמשֶׁ  
נּוֹגֵעַ מַה כָּל יהְִיהֶ לְהִצְטָרְכוּתְךָ לִפַרְנסָָתְךָ לְךָ שֶּׁ  

עֵיניֶךָ פְסלֶֹת בְּ אֲכָל כְּ הַגּוּף מִן הַנִּדְחֶה הַמַּ  

That you should not pay attention to that which concerns you. 
“From here Moses became wealthy,” meaning that Moses our 
teacher, peace be upon him, did as the Holy One, blessed be He, 
said to him. 

 
לֹּא גִּיחַ שֶׁ ר מִכָּאן לְךָ: הַנּוֹגֵעַ עַל תַשְׁ ה, נתְִעַשֵּׁ משֶׁ  

ירוּשׁ ה פֵּ משֶׁ ינוּ שֶׁ ה ע״ה רַבֵּ ר עָשָׂ אֲשֶׁ ם לוֹ אָמַר כַּ הַשֵּׁ  
רַךְ  יתְִבָּ

And all his intention was that they should be filled and satisfied 
with every good. And this was all his wealth, that he saw in their 
wealth and their goodness. 

 
וָּנתָוֹ כָּל וְהָיתְָה יִּהְיוּ כַּ בֵעִים מְלֵאִים שֶׁ וְזהֶ טוּב, כָּל וּשְׂ  

רוֹ כָּל הָיהָ רָאָה עָשְׁ רָם שֶׁ עָשְׁ וְטוֹבָתָם בְּ  

Third: “the service of the Levites,” meaning the smaller 
righteous ones who accompany Hashem in His service. They 
also bestow flow of blessing and life to the world and to all 
Israel. 

 
יקִים הַינְוּ הַלְוִיִּם" "עֲבוֹדַת ג׳ דִּ טַנִּים הַצַּ אֶל הַנִּלְוִים הַקְּ  
יעִים הֵם גַּם לַעֲבוֹדָתוֹ, ה׳ פִּ פַע מַשְׁ רָכָה שֶׁ וְחַיִּים בְּ  

רָאֵל וּלְכָל לָעוֹלָם ישְׂ  

[NOTE Summary:​
Rabbi Elimelech of Lizhensk explains that the verses describing the contributions for the Mishkan allude to 
different types of righteous individuals through whom Divine abundance flows into the world. Charity given to 
a true righteous person is not merely financial support. In the spiritual structure of the worlds it creates a 
unification between the attributes called צדיק and צדק. Through this unification the final letter ה of the Divine 
Name, which represents the Divine Presence dwelling with Israel in exile, is elevated and united with its 
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source. When this occurs, the result is צְדָקָה, meaning that Divine goodness flows into the world in the form of 
blessing, mercy, life, sustenance, children, and peace for all people. 

The Torah hints that there are three spiritual levels of righteous individuals who serve as channels for this 
Divine flow. The first and highest level is the completely selfless righteous person. Although he receives 
charity, he does not think about himself at all. In his mind it is as if he already possesses everything he needs. 
His only intention is that the charity given to him should become a channel through which Divine abundance 
spreads to all Israel. Because his intention is purely to give and not to receive, he is called דוכרא, the “male” 
aspect in the language of Kabbalah, meaning a source of influence. This level is hinted in the verse “every man 
with whom was found techelet and argaman,” symbolizing that all forms of goodness are already considered 
present with him. 

The second level is a righteous person who receives charity partly for his own needs, such as his sustenance 
and livelihood. Nevertheless, his heart is devoted to the service of the Creator and the study of Torah. Even 
though he receives for himself, the act of receiving still creates a spiritual unification and draws blessing into 
the world. This level is called נוקבא, the “female” aspect, because it includes the element of receiving. The verse 
“every woman wise of heart” hints to this type of righteous individual, whose wisdom and devotion allow him 
to transform what he receives into spiritual influence. 

The third level is a righteous person whose heart is elevated in supernal wisdom, yet whose primary role is to 
draw influence from higher spiritual roots and transmit it downward. The verse “they spun the goats” alludes to 
this process. Just as wool originates from goats and is transformed into thread, so this righteous person draws 
spiritual energy from its hidden source and brings it into the world in a form that can sustain others. 

These three levels are hinted in the phrase “These are the accounts of the Mishkan.” The word פקודי refers to 
the way the righteous person “appoints” or distributes Divine influence to each individual according to his 
needs. One level is called המשכן, referring to the drawing down of influence through receiving charity. Another 
level is משכן without the letter ה, hinting to the completely selfless righteous person who is hidden and inward, 
concerned only with giving. The third level corresponds to “the service of the Levites,” referring to the smaller 
righteous individuals who attach themselves to God’s service and who also become channels of blessing for the 
world. 

The Torah then brings the example of Moses. When God told Moses “carve for yourself,” the sages teach that 
the leftover fragments from the Tablets became Moses’ wealth. Rabbi Elimelech explains that the deeper 
message is that Moses regarded anything connected to his own personal needs as insignificant, like refuse that a 
person discards from the body. His true wealth was not material riches but the joy he felt when he saw the 
people of Israel filled with goodness and blessing. 

Thus the Mishkan symbolizes not only the physical sanctuary but also the living network of righteous 
individuals through whom Divine life and abundance continually flow into the world. 
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Practical Takeaway:​
A person does not need to reach the level of the greatest righteous individuals to participate in this spiritual 
process. Whenever someone gives charity, supports holiness, or helps sustain those who dedicate their lives to 
Torah and service of God, he becomes part of the channel through which blessing flows into the world. The 
teaching also reminds a person to gradually shift focus away from excessive concern for personal gain and 
toward the wellbeing of others. The more a person learns to rejoice in the goodness of others and in the blessing 
that spreads through the community, the more he aligns himself with the spiritual path of the righteous. 

Chassidic Story:​
A well-known story is told about Rabbi Elimelech of Lizhensk and his brother Rabbi Zusha of Anipoli during 
the years when they wandered from town to town in poverty. Once they arrived in a village where they had no 
money at all for food. Rabbi Zusha was distressed and said to his brother that perhaps they should pray for their 
own sustenance. 

Rabbi Elimelech replied that a tzaddik should not focus on his own needs. Instead they should pray that the 
people of the town should be blessed with abundance, and then surely they themselves would also be sustained. 

They began to pray with great devotion for the welfare of the entire town. Shortly afterward a wealthy villager 
invited them into his home, saying that he had suddenly felt an urge to give charity and host guests. The 
brothers were given food and lodging. 

Rabbi Elimelech then said to Rabbi Zusha that when a person thinks only about his own needs, his prayer 
remains narrow. But when he prays for the good of others, he connects to a much wider channel of blessing. In 
that broader flow of goodness, everyone is included. 

This story reflects the teaching that the greatest righteous individuals see their own wellbeing only as part of 
the larger blessing meant for all of Israel. END NOTE] 

ב מאמר  
And he made for the altar a grating, etc. And first we will 
explain the verse: “And Hashem said to Moses: make for 
yourself a fiery serpent,” and Moses made a copper serpent 
(Numbers 21:8–9). 

 
חַ וַיַּעַשׂ זְבֵּ ר לַמִּ חִלָּה כו׳, מִכְבָּ הַפָּסוּק נפְָרֵשׁ וּמִתְּ  

יֹּאמֶר ה אֶל ד׳ "וַ ה משֶׁ רָף לְךָ עֲשֵׂ ה וַיַּעַשׂ שָׂ נחְַשׁ משֶׁ  
ת  (Numbers 21:8–9) "הַנְּחשֶׁ

And behold, this requires explanation to understand why Moses 
changed it. And I will first introduce an explanation regarding 
what the earlier sages examined: “In the beginning G-d created,” 
etc. 

 
ה לְהָבִין בֵּיאוּר צָרִיךְ זהֶ וְהִנֵּה נָּה לָמָּ ה, שִׁ ים משֶׁ וְאַקְדִּ  

מַה לְפָרֵשׁ לְךָ קוּ בְּ קְדְּ דִּ אֵי שֶּׁ ית קַמָּ כו׳ בָּרָא" "בְּרֵאשִׁ  
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“At first it arose in thought to create it with the attribute of 
judgment,” etc. (Rashi on Genesis 1:1). And Heaven forbid for 
us to think about the Holy One, blessed be He, the One true and 
simple, that there should be any change with Him, Heaven 
forbid. 

 

חִלָּה בָה עָלָה מִתְּ ת לְבָרְאוֹ בְמַחֲשָׁ מִדַּ ין בְּ כו׳ הַדִּ  
(Rashi on Genesis 1:1), שֹׁב לָנוּ וְחָלִילָה עַל לַחֲ  

דוֹשׁ י הָאֶחָד הוּא בָּרוּךְ הַקָּ יְּהֵא הַפָּשׁוּט הָאֲמִתִּ שֶׁ  
נּוּי אֵיזהֶ חָלִילָה אֶצְלוֹ שִׁ  

Rather the essential explanation is as follows: truly a person 
must serve the Creator in every possible way so as not to sin 
before Him, Heaven forbid, in any transgression or even the 
slightest trace of sin. 

 
ר אַךְ אֱמֶת כָּךְ, הוּא הָעִקָּ רִיךְ בֶּ צָּ אֶת לַעֲבוֹד הָאָדָם שֶׁ  

כָל הַבּוֹרֵא י אוֹפָניִם אוֹפְניֵ בְּ חָלִילָה לְפָניָו יחֱֶטָא לְבִלְתִּ  
חֵטְא וְנדְִנוּד עֲבֵרָה בְּשׁוּם  

And even the lightest of the light should be in his eyes like the 
most severe. And this righteous person could exist even through 
the attribute of judgment. 

 
לָה לּוֹת וְהַקָּ בַּקַּ עֵיניָו יהְִיהֶ שֶׁ חֲמוּרוֹת, בְּ יק וְזהֶ כַּ דִּ הַצַּ  

ת עַל־ידְֵי אַף לְהִתְקַיֵּם יכָוֹל הָיהָ ין מִדַּ הַדִּ  

And this is what the line of judgment requires, that a person 
should be like this. But those who ascend spiritually are few who 
can stand against the strict line of judgment. 

 
ין שׁוּרַת וְזהֶ יְּהֵא נוֹתֵן הַדִּ ניֵ אֲבָל כָּךְ, הָאָדָם שֶׁ עֲלִיָּה בְּ  

ה יִּהְיוּ מְעוּטִים הֵמָּ ין שׁוּרַת נגֶֶד לַעֲמוֹד יכְוֹלִים שֶׁ הַדִּ  

And therefore it was necessary to associate the attribute of 
mercy. And in truth, at the beginning the Holy One, blessed be 
He, saw in one and the second two levels. 

 
ף צָרִיךְ הָיהָ וְלָכֵן תֵּ ת לְשַׁ חִלָּה וּבֶאֱמֶת הָרַחֲמִים, מִדַּ תְּ בַּ  
דוֹשׁ רָאָה אֶחָד הוּא בָּרוּךְ הַקָּ ניִ בְּ מַדְרֵגוֹת הַשֵּׁ  

Meaning a righteous person from the outset and the level of a 
baal teshuvah. And this is “At first it arose in thought,” etc., 
meaning from the beginning of creation it arose in thought to 
create it with the attribute of judgment. 

 
יק הַינְוּ רָא צַדִּ עַל וּמַדְרֵגוֹת מֵעִיקָּ שׁוּבָה, בַּ וְזהֶוּ תְּ  

חִלָּה בָה עָלָה מִתְּ מַחֲשָׁ חָלַת רָ"ל כו׳ בְּ רִיאָה מֵהַתְּ הַבְּ  
בָה עָלָה מַחֲשָׁ ת לְבָרְאוֹ בְּ מִדַּ ין בְּ הַדִּ  

This refers to the righteous person who can exist according to 
the strict line of judgment. And He saw that the world cannot 
endure, because the nature of creation makes it impossible that 
all should be righteous. 

 
יק עַל קָאֵי דִּ יָּכוֹל הַצַּ י לְהִתְקַיֵּם שֶׁ ין, שׁוּרַת עַל־פִּ הַדִּ  

אֵין וְרָאָה בַע מֵחֲמַת מִתְקַיֵּם הָעוֹלָם שֶׁ טֶּ רִיאָה שֶׁ הַבְּ  
י לְתִּ רִי בִּ לָּם לִהְיוֹת אֶפְשָׁ יקִים כֻּ צַדִּ  

As I wrote elsewhere. And therefore He associated the attribute 
of mercy. But in truth He considered and saw everything 
together without any change, Heaven forbid. 

 
ר אֲשֶׁ י כַּ תַבְתִּ מָקוֹם כָּ ף אַחֵר, בְּ תֵּ ת וְשִׁ הָרַחֲמִים, מִדַּ  

אֱמֶת אֲבָל ב בֶּ כֹּל וְרָאָה חִשֵּׁ יחַַד הַ לִי בְּ נוּת שׁוּם בְּ תַּ הִשְׁ  
 חָלִילָה

And this is “I am Hashem your G-d, truth.” Meaning that one 
who walks truthfully in the service of the Creator, may He be 
blessed, so as not to sin, even the attribute of judgment is mercy 
for him. 

 
הוֹלֵךְ מִי רָ"ל אֱמֶת", אֱלֹקֵיכֶם ה׳ "אֲניִ וְזהֶוּ אֱמֶת שֶׁ בֶּ  

עֲבוֹדַת רַךְ הַבּוֹרֵא בַּ לֹּא יתְִבָּ ת אַף חָלִילָה יחֱֶטָא שֶׁ דַּ הַמִּ  
ין אֶצְלוֹ רַחֲמִים הוּא הַדִּ  

And he has nothing to fear from the attribute of judgment. And 
this is “I am Hashem before a person sins and after a person 
sins” (Rosh Hashanah 17b). 

 
א לוֹ וְאֵין ת לְהִתְירֵּ דַּ ין, מִמִּ קדֶֹם ה׳ "אֲניִ וְזהֶוּ הַדִּ  

יֶּחֱטָא יֶּחֱטָא וְאַחַר הָאָדָם שֶׁ שֶׁ " (Rosh Hashanah 
17b) 
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For before a person sins, even judgment is mercy. And even after 
he sins, I am Hashem of mercy. 

 
קוֹדֶם יֶּחֱטָא דְּ ין גַּם שֶׁ אַחַר וְאַף רַחֲמִים, הוּא הַדִּ  
יֶּחֱטָא הָרַחֲמִים ה׳ אֲניִ שֶׁ  

And this is “And they shall make for Me a sanctuary,” etc. 
(Exodus 25:8), that the Temple above corresponds to the Temple 
below. 

 
שׁ" לִי "וְעָשׂוּ וְזהֶוּ כו׳ מִקְדָּ  (Exodus 25:8), בֵּית  שֶׁ

שׁ קְדָּ מַעְלָה הַמִּ לְּ נגֶֶד מְכוּוָּן שֶׁ ית כְּ שׁ בֵּ קְדָּ ה הַמִּ מַטָּ לְּ שֶׁ  

And when a person sanctifies himself below, he makes a 
sanctuary for Hashem, blessed be He. 

 
אָדָם שׁ וּכְשֶׁ ה עַצְמוֹ מְקַדֵּ ה לְמַטָּ שׁ עוֹשֶׂ לַה׳ מִקְדָּ  

רַךְ  יתְִבָּ
And this is “And they shall make for Me a sanctuary.” When? 
“And I will dwell among them,” meaning when they sanctify 
themselves below, then I dwell among them. 

 
שׁ", לִי "וְעָשׂוּ וְזהֶוּ י אֵימָתַי, מִקְדָּ כַנתִּ בְּתוֹכָם", "וְשָׁ  
שׁוּ הַינְוּ יִּקַדְּ ה עַצְמָם כְּשֶׁ אָז לְמַטָּ בְּתוֹכָם שׁוֹכֵן אֲניִ שֶׁ  

Then they make for Me a sanctuary above.  ין אָז שׁ לִי עוֹשִׂ לְמַעְלָה מִקְדָּ  
And this is “Make for yourself a fiery serpent” (Numbers 21:8), 
meaning people who burn in their holiness and like flashes of 
fire in their fervor. Certainly these righteous individuals, about 
them it is said “You shall decree a matter and it shall be 
established for you” (Job 22:28). 

 

ה וְזהֶוּ רָף לְךָ "עֲשֵׂ שָׂ " (Numbers 21:8), ניֵ רָ"ל בְּ  
תָם הַשּׂוֹרְפִים אָדָם קְדוּשָׁ פֵי בִּ הִתְלַהֲבוּתָם, אֵשׁ וּכְרִשְׁ  

יקִים בוודאי דִּ כו׳ אוֹמֶר וְתִגְזרַ נאֱֶמַר עֲלֵיהֶם הַלָּלוּ הַצַּ  
(Job 22:28) 

“And place it upon a banner,” meaning that you should place this 
righteous person as a banner for the world, so that everyone will 
understand that all his actions and deeds are entirely miraculous 
acts. 

 
" ים ירוּשׁ נסֵ" עַל אתֹוֹ וְשִׂ ים פֵּ שִׂ תָּ יק אֶת שֶׁ דִּ הַזֶּה הַצַּ  

יָּבִינוּ לָעוֹלָם, לְנסֵ כֹּל שֶׁ כָּל הַ עוּלוֹתָיו שֶׁ יו פְּ כֹּל וּמַעֲשָׂ הַ  
ה ים מַעֲשֵׂ נסִּ  

And this is “everyone who is bitten,” meaning anyone who has a 
bite, that is, he lacks something, whether healing or sustenance, 
life, or children. 

 
יֵּשׁ מִי כָּל רָ"ל הַנָּשׁוּךְ" "כָּל וְזהֶוּ יכָה, לוֹ שֶׁ הַייְנוּ נשִׁ דְּ  

חָסֵר בָר אֵיזהֶ לוֹ שֶׁ ניֵ חַיֵּי מְזוֹניֵ וְהֵן רְפוּאָה הֵן דָּ בְּ  

“And he shall look at it and live,” immediately with even the 
slightest glance the righteous person mentioned above will draw 
down for him everything. 

 
" כֶף וָחָי" אתֹוֹ וְרָאָה רְאִיָּה תֵּ הוּ כָּל בִּ עָלְמָא דְּ יךְ בְּ ימְַשִׁ  

יק לוֹ דִּ כֹּל הַנַּ"ל הַצַּ הַ  

And Moses our teacher, peace be upon him, saw that those who 
ascend spiritually are few, and “Moses made a copper serpent” 
(Numbers 21:9). 

 
ה ינוּ וּמשֶׁ ניֵ רָאָה ע״ה רַבֵּ בְּ ה עֲלִיָּה שֶׁ מְעוּטִים הֵמָּ  

ה "וַיַּעַשׂ ת נחְַשׁ משֶׁ הַנְּחשֶׁ " (Numbers 21:9) 

And Rashi of blessed memory explained: a play on the language. 
It can be explained as follows: “serpent” is the Satan, the evil 
inclination that rises and prosecutes. 

 
"י וּפֵרֵשׁ ירוּשׁ יֵ"ל הַלָּשׁוֹן, עַל נוֹפֵל לְשׁוֹן ז״ל רַשִׁ הַפֵּ  

טָן הוּא נחָָשׁ כָּךְ, וּמְקַטְרֵג הָעוֹלֶה הָרָע הַיֵּצֶר הוּא הַשָּׂ  

And Moses our teacher, peace be upon him, saw to make against 
it copper, that even one who is not such a great righteous person 
as mentioned above, and this is hinted by copper. 

 
ה וְרָאָה ינוּ משֶׁ ת, נגְֶדּוֹ לַעֲשׂוֹת ע״ה רַבֵּ אַף נחְשֶׁ מִי שֶׁ  
אֵינוֹ יק כָּל־כָּךְ שֶׁ נַּ"ל, צַדִּ ז וְלָזהֶ כַּ ת מְרַמֵּ נחְשֶׁ  
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For the copper of the donations of the Mishkan atoned for the 
deed of the serpent, that even such a righteous person will have 
the ability in his hand to accomplish everything. 

 
ת הַנְּחשֶׁ ל שֶׁ ן נדְִבַת שֶׁ כָּ שְׁ ר הָיהָ הַמִּ ה עַל מְכַפֵּ מַעֲשֵׂ  

גַּם נחָָשׁ, יק שֶׁ דִּ זהֶ הַצַּ ידָוֹ יכְוֹלֶת יהְִיהֶ כָּ כֹּל לִפְעוֹל בְּ הַ  

And Moses did not change from the words of the Holy One, 
blessed be He, for so was the intention of creation at the 
beginning as mentioned above. 

 
נֶּה הָיהָ וְלֹא ה מְשַׁ בְרֵי משֶׁ דוֹשׁ מִדִּ י הוּא, בָּרוּךְ הַקָּ כֵן כִּ  
וָּנתַ הָיהָ רִיאָה כַּ חִלָּה הַבְּ תְּ נַּ"ל בַּ כַּ  

And this is “And he made for the altar a grating of network of 
copper” (Exodus 38:4). “A grating” means to sift with a sieve in 
order to see the deeds of the righteous person from the outset. 

 
חַ "וַיַּעַשׂ וְזהֶוּ זבֵּ ה מִכְבָּר לַמִּ ת מַעֲשֵׂ ת רֶשֶׁ נחְשֶׁ " 

(Exodus 38:4), ירוּשׁ מִכְבָּר רָ"ל כְבָרָה כּוֹבְרוֹ פֵּ בִּ  
ה אֶת לִרְאוֹת יק מַעֲשֵׂ דִּ רָא הַצַּ מֵעִיקָּ דְּ  

And those who ascend spiritually are few. Therefore he made 
and caused that even the righteous person who is not at such a 
great level can also accomplish everything. 

 
ה עֲלִיָּה וּבְניֵ ה וְלָכֵן מְעוּטִים, הֵמָּ גַּם וּפָעַל עָשָׂ שֶׁ  

יק דִּ אֵינוֹ הַצַּ בְחִינהָ שֶׁ יכָוֹל הוּא גַּם כָּל־כָּךְ גְּדוֹלָה בִּ  
כֹּל לִפְעוֹל הַ  

And the measure of the verse should be thus: “And he made for 
the altar,” meaning so that the altar should be an altar of 
atonement. 

 
עוּר וְיהְִיהֶ חַ" "וַיַּעַשׂ כָּךְ, הַכָּתוּב שִׁ זבֵּ לְמַעַן רָ"ל לַמִּ  
חַ יהְִיהֶ רָה מִזבֵּ פָּ כַּ  

“A grating,” the necessity to see the deed of the completely 
righteous person. “Copper, work of network,” meaning that since 
most people are caught in the trap and net of the serpent, the evil 
inclination. 

 
" ה לִרְאוֹת הַהֶכְרֵחִי מִכְבָּר" יק מַעֲשֵׂ דִּ הַגָּמוּר, הַצַּ  

ת ה "נחְשֶׁ ת" מַעֲשֵׂ רבֹ וּמֵחֲמַת רָ"ל רֶשֶׁ ניֵ שֶׁ אָדָם בְּ  
דִים מְצוּדַת נלְִכָּ ת בִּ הָרָע הַיֵּצֶר הַנָּחָשׁ וְרֶשֶׁ  

He made and caused that even the righteous person hinted by the 
name copper will accomplish everything, as mentioned above, 
and this is clear. 

 
ה גַּם וּפָעַל עָשָׂ יק שֶׁ דִּ ז הַצַּ ם הַמְרֻמָּ ת בְּשֵׁ יפְִעוֹל נחְשֶׁ  
כֹּל נַּ"ל, הַ וְקַ"ל כַּ  

[NOTE Summary:​
Rabbi Elimelech of Lizhensk explains the deeper spiritual meaning behind the verses about the fiery serpent, 
the copper serpent made by Moses, and the copper grating of the altar. These verses reveal an important 
principle about the different spiritual levels through which Divine influence enters the world. 

The Torah states that God told Moses: “Make for yourself a fiery serpent and place it upon a banner” (Numbers 
21:8). Rabbi Elimelech interprets the word שרף not simply as a snake but as a hint to righteous individuals who 
burn with holiness and fiery devotion to God. Their passion for Divine service resembles sparks of fire. Such 
individuals possess extraordinary spiritual power, and about them it is said, “You shall decree a matter and it 
shall be fulfilled for you” (Job 22:28). Their prayers and words carry tremendous spiritual influence. 

The command to place the serpent “upon a banner” symbolizes elevating such a righteous person as a visible 
sign for the world. People should recognize that the deeds and actions of such a tzaddik are themselves 
miraculous. Through him, Divine blessing flows into the world. Therefore the verse continues, “Anyone who is 
bitten shall look at it and live.” The “bite” represents any deficiency or suffering that a person experiences, 
whether illness, lack of sustenance, or other needs such as life and children. By connecting to the righteous 

Powered By: ChassidusNow.com 
9 

https://www.chassidusnow.com/


 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Vayakhel & Pekudei 

person and directing one’s gaze toward him, even with the slightest spiritual awareness, Divine blessing can be 
drawn down to heal and restore what is lacking. 

However, Moses understood that individuals who reach such a high level of holiness are rare. The truly 
elevated souls who burn with constant spiritual fire are few. Therefore Moses made “a copper serpent.” Rashi 
explains that the Torah uses a play on words between serpent (נחש) and copper (נחושת). Rabbi Elimelech 
interprets this symbolically. The serpent represents the Satan or the evil inclination that rises and accuses. 
Copper, on the other hand, symbolizes a lower spiritual level. Moses introduced a system through which even a 
tzaddik who is not at the highest level could still serve as a channel of Divine influence. 

The copper used in the Mishkan donations is connected to this idea. The sages teach that the copper of the 
Mishkan atoned for the sin connected to the serpent. In the spiritual sense this means that even a righteous 
person who has not reached the most elevated level can still overcome the forces of accusation and draw 
blessing into the world. 

This idea is further hinted in the verse describing the altar: “He made for the altar a grating of network of 
copper” (Exodus 38:4). Rabbi Elimelech explains that the word מכבר can mean a sieve used for sifting. The 
imagery suggests examining the deeds of the highest righteous individuals and recognizing that such levels are 
rare. Since most people are not able to reach such heights, God arranged that spiritual influence could still be 
drawn into the world through other righteous individuals of more modest spiritual stature. 

The copper network of the altar also symbolizes the reality that most people become caught in the “net” of the 
serpent, meaning the traps of the evil inclination. Because humanity struggles with these spiritual obstacles, 
God established a system of mercy whereby even lower levels of righteousness can serve as channels of Divine 
blessing and atonement. Through such tzaddikim, influence continues to flow into the world despite the 
imperfections of human beings. 

Thus Moses did not truly change God’s command. Rather, he revealed the deeper intention of creation itself. 
From the very beginning, the Divine plan included multiple levels of spiritual leadership so that blessing could 
reach all people, even when the world does not contain many perfectly righteous individuals. 

Practical Takeaway:​
This teaching encourages humility and hope at the same time. On one hand, it reminds a person that the highest 
spiritual levels are rare and difficult to attain. On the other hand, it teaches that Divine influence does not 
depend solely on the existence of perfect saints. Even individuals who have not reached the highest level can 
still serve as channels of goodness and blessing when their hearts are directed toward God. 

A person should therefore strive to increase holiness within his own life while recognizing that every sincere 
effort to serve God contributes to the flow of blessing in the world. 
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Chassidic Story:​
A well-known story illustrates Rabbi Elimelech’s outlook on spiritual leadership. Once a man came to Rabbi 
Elimelech of Lizhensk complaining that he could not reach the level of the great saints he had heard about. He 
felt discouraged, believing that since he was not a perfect tzaddik his efforts had little value. 

Rabbi Elimelech responded with an analogy. A great palace is illuminated by many different lights. At the 
center may stand a large chandelier whose brilliance fills the entire hall. But along the walls there are also 
smaller lamps. If those lamps were extinguished, the palace would still become darker. 

He explained that the world is similar. There are rare individuals whose holiness shines like a great chandelier. 
Yet the world also depends on many smaller lights. Every person who serves God sincerely adds another light 
to the palace. 

The visitor left encouraged, understanding that even if one does not reach the highest spiritual level, one’s 
service still contributes to bringing light and blessing into the world. 

END NOTE] 
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