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To understand the matter of the Leviathan and the Wild Ox:
behold, in the Zohar, Parshas Beshalach, page 50b, on the verse
“This Leviathan You formed”, Rabbi Yitzchak said: "Above,
above there is a union that dwells in love and is never separated."
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And the Mikdash Melech explains that “above, above” refers to
the Yesod of Abba and Imma, which is above Malchus and above
Ze’eir Anpin.
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And this is also necessary from what it says, "and they never
separate"—this refers to the union of Abba and Imma which is
Tadir velo Pasik (constant and unceasing). As it is stated in the
Zohar Parshas Acharei, page 77b and page 61b, and in Vayikra,
page 4a.
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And likewise the Ramaz wrote in Parshas Bereishis (on page 6a)
that Leviathan is the Yesod of Abba—Dbecause "Leviathan" is a
term of attachment and union, like the verse “This time, my
husband will be attached to me”.
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And so they interpreted it regarding the union of the Infinite Light
(Ohr Ein Sof), which is Tadir velo Pasik as above.
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However, according to this, a question arises. For the Arizal
writes (as brought in Pri Etz Chayim and in Sefer HaMa’amarim
section 45) that there are two types of Chochmah-Binah unions:
one is constant—for giving vitality to the worlds, not for
generating souls, but only to give light and sustenance to the
worlds to keep them alive, as it says “You give life to them
all”—and therefore, this union is never separated in order to
provide nourishment and vitality for the upper worlds.
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But for generating souls for the lower worlds, that union only
happens occasionally and at specific times, as he writes there.
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If so, since the level of Leviathan is called by the name of this
unending connection (which is not for generating souls), then it
seems that it is from the union which is not for generating
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souls—whereas the union for generating souls is not constant.
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And it is difficult—if so, this union would be called an
incomplete union, as the Arizal writes that it is not so
praiseworthy.
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And so it is elaborated in Sefer HaMa’amarim page 95b
(beginning of section 165) and on page 103b (end of section 174).
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But the verse says, “This Leviathan You formed to play
with”—which implies that it is the epitome of perfection.
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And as it is written in Parshas Pinchas, on the verse “Command
the Children of Israel”, and further: that Leviathan and the fish of
the sea are the souls of the highest tzaddikim, as written in the
introduction to the Zohar page 6b and in Parshas Balak page
187b, on the verse “They shall multiply like fish...”.
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If so, it appears that it surely is from the union for generating
souls, etc.
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And this may be resolved by what is written in the Zohar Parshas
Acharei, page 61b: “At the time that he unites with her in a
complete union...”
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[n that path which is unknown above and below, etc., and they are
found in a desire that is not constant, etc., one from the other, end
quote — behold, even in the aspect of complete union he said it is
in a desire that is not constant.
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Therefore, one must say that the intention is: since, after all,
Chochmah and Binah themselves are constant and unceasing
Tadir velo Pasik), therefore, even though this union of complete
union is intermittent, it still can be called a connection of
unceasing desire, since they are never totally separated like Ze’ir
Anpin and Malchus.

N Y 127 — P09 K71 T 07 103V AP MY
IN1RY W — 2°p19%7 07 DY XY AL MY

D°7793 DPX D797 112 ,WI2Nn NPT KO3
M R"T 12 7.

And see in Sefer Aruget HaBosem on Parshas Shir HaShirim, in
the explanation of “the King to whom peace belongs,” etc.
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IAnd if so, it also makes sense that it is also called Leviathan, a
term of connection, etc.
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And this is also implied from what is stated in Zohar I, page 6a,
regarding the matter of “one fish,” etc., that was without... and
afterward it brought them out... a curved letter Kuf.

TIYR K'Y VAT N P I MY e 1 72)
X730 13 137 "3 19291 13 K92 M1 13 X3 70
7"

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

7'"ea
Tzemach Tzedek
Ohr HaTorah
Parshas Shemini
227 W 3NN Ay Pany

And the Ramaz there explains that it refers to the idea of Mayin
Nukvin and Mayin Dechurin (feminine and masculine waters), etc.
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[f so, it is explained that this is the level of complete union of
Abba and Imma, which is described by Mayin Nukvin and Mayin
Dechurin, as stated in Sefer HaMaamarim at the end of section
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Furthermore, the Ramaz explicitly writes there that in our times TR 17 10127 213 DY aw 170 202 X2T7327 T

the union is not constant for the sake of generating souls—only AR N2 P — ninwl NT2I0 8% IR 1IN
when there is some tzaddik, etc., see there. w"y "D PN,
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Abba and Imma, which is called complete union. DooW KT,

And all of this is according to the interpretation of Rabbi Yitzchak
in Zohar Beshalach, page 50b, that Leviathan is the Yesod of Abba
which unites with the Yesod of Imma, as mentioned above.
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However, Rabbi Yehudah there interprets that Leviathan is the
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And so it is in Zohar Vayechi, page 248a. X"V 11"'17 77 11 DYWL 7572 X D).

And it must be said that both interpretations are true, for Bina is
called “sea” and Malchus is also called “sea,” as written in Pardes,
entry Yam (Sea).
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And in regard to the aspect where Bina is called “sea,” then
[eviathan is the Yesod of Abba. But in regard to the aspect where
Malchus is called “sea,” then Leviathan is the Yesod of Ze’ir
Anpin.
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However, it is difficult—for Leviathan is a name that implies Tadir
velo Pasik, and how can that apply to Ze’ir Anpin and Malchus,
who are beloveds but not constant friends?
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[And this too can be answered: behold, the entire matter of Ze’ir
Anpin and Malchus separating is because Malchus descends into
Beriah-Yetzirah-Asiyah as in the secret of “Go and diminish
yourself,” etc.
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And from another place, it is explained that Malchus of Atzilus N7 APK ANXY NIPPYRT NIDINT — NN 2P
itself never descends into Beriah-Yetzirah-Asiyah—only one 2IN2Y 43 ,739% NOR 7302 P ,079Y7 ¥"I23
aspect of it does, as brought in Likutei HaShas of the Arizal. 2"1737 0T YIPa.

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

Tzemach Tzedek
Ohr HaTorah
Parshas Shemini

7''o2

227 WY 3NN A Pany

And this is the concept of “Like a rose among the thorns, so is My
beloved...” — that the external Malchus is among the thorns,
whereas the essential Malchus of Atzilus, called My beloved, is
always in Atzilus.
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And since she is always in Atzilus, then she is also in the level and
status of Imma.
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Therefore, it is proper that from this perspective, the Yesod of
7¢’ir Anpin is also called Leviathan, just as the Yesod of Abba is
called so, as explained above.
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And so it is explained elsewhere, that the two aspects within
Malchus of Atzilus are those which are called “sea” and “earth.”
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And therefore it is understood that the above-mentioned level is
called Leviathan, etc.
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And see in Zohar Hadash, Bereshis, page 12b, where it is written
that in this level the Malchus is called Binah, “Like a mother, so is
her daughter,” and is called Shechinta Ila’ah (Upper Shechinah),
etc.
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And this is the idea of Moshe merited Binah, etc., see there.
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And the matter of the Wild Ox (Shor HaBor) — behold, here our
Rebbe, of blessed memory, writes that it is the aspect of “expanded
from the left,” etc.
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And in the Zohar, Parshas Shemini, page 38b, on the verse “and a
bull and a ram for peace offerings” — because the bull is
complete, etc., the Mikdash Melech writes that the bull is in
Yesod, in the secret of “His firstborn bull has majesty”
[Deuteronomy 33:17], which refers to Yosef who is the aspect of
Yesod.
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And therefore also Moshiach ben Yosef is called Shor (Bull).
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And in my opinion, similarly should be interpreted the Zohar,
Parshas Shelach, page 163, regarding Shor Tam, and therefore
Yosef is called B chor Shor, etc., see there.
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And the Mikdash Melech there explains that it is the Yesod of the
150 [lights]... however, in the Pardes it is written that Shor Tam is
in holiness.
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And in Zohar Chukas, page 180, on the verse regarding the Parah
Red Heifer), that it receives from the left, etc.
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And according to the explanation that Parah refers to Malchus, as
is written in the Raya Mehemna there, “and the lower Shechinah
is the Parah, ” etc., if so, it makes sense that she receives from the
left.
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And who is the one from the left? The Shor (bull) — that is, the
aspect of Yesod.
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And what he wrote, that it is “expanded from the left,” means that
the Yesod leans toward Gevurah, as it is written in Pardes, Sha’ar
HaMachri’im, end of chapter 4.
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And therefore the acronym of Avag Yetzetz equals the gematria of
Shor, which is the Chesed within Gevurah, as explained
clsewhere.
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And furthermore, “I will multiply his seed and give him Yitzchak”
— that the drawing down of seed and the drop [of life] is through
the Gevuros of Yitzchak, etc.

— "PT$) N 127003 W X R T
12 PEIT NI T DY A90m YT nawRIY

And therefore it is appropriate to say that Shor refers to Yesod, etc.

12 71073 " Wi T 197

However, it is difficult: for behold, above it was explained
according to one opinion that the Yesod of Ze’ir Anpin is called
[eviathan — so how can it also be called Shor (Bull)?
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After all, Leviathan and Shor are two different levels to the point
that there will be a battle and war between them in the future, as
stated in the Zohar and in Midrash Rabbah, Parshas Shemini,
chapter 13.
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[f so, how is it possible that they are truly the same level?
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And granted, according to the first opinion above, that Leviathan
is the Yesod of Abba — it is well understood that the Yesod of
Z¢’ir Anpin is Shor.
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But according to the second opinion, it is difficult, etc.
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However, it may be said: it was already explained above that the
Yesod with Malchus, when she is called “sea,” refers to her being
in the state of Azzilus proper.
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But when Malchus descends into Beriah, Yetzirah, and Asiyah —
which is called Eretz (Earth) and Yabashah (Dry Land) — then the
union with the Yesod of Ze’ir Anpin is called Shor.
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And as our Sages said: “Never did I call my ox ‘my ox,” but rather
‘my field ox’”” (Shabbos 118b), and Rashi explains: this is the main
thing in the field, as it is written: “And great produce comes
through the strength of the ox” [Mishlei 14:4].
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And it is known that the growth of grain from the earth is like birth
from a woman, and the planting of the seed is like the planting of
the drop [of life], and all of this is through the power of the ox
mentioned above.
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And if not for that, the planting would not produce any growth,
etc.
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And now it is understood why it is also called Shor HaBor (Wild
0x), for Bor means “outside” — that is, the union with Malchus as
she is enclothed in Beriah, Yetzirah, and Asiyah — and this is the
meaning of “outside.”
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[And as written in Sefer HaKabbalah that Malchus is called “the
outer rose,” etc.
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And as it says: “I found you outside,” etc.
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And this is also the idea of Mishnayos and Baraisos, which are
called Malchus and Pilagshim (concubines), and as it says on the
, etc.
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verse: “And these are the names...’
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And Bor also means “grain,” as it is written: “Bread of Bor,’
because the main grain comes from the outside — that is, from the
field.
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And as it says in Parshas Chayei Sarah on the verse: “And Yitzchak
went out to meditate in the field.”
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And Bor also means “pure,” as in “Bar Levav” — that is, to purify
Beriah, Yetzirah, and Asiyah, which are also “outside,” through
the refinements of Nogah.
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And then the supernal union will be drawn and revealed below just

as it is above, etc.
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And this is the idea of the battle of the Leviathan and the Wild Ox
— for Leviathan is the union of Abba and Imma, or the union of
Z¢’ir Anpin and Malchus as they are in Atzilus, called “sea that is
covered.”
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[t follows that the main drawing down and revelation of light is
only above in Atzilus.
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But the level of Shor HaBor is to draw down the light and
revelation and union also below, in the outside, as it says:
“Wisdom cries out in the street”, as explained in Parshas Yisro on
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the verse “Remember...’
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Whereas the “Sea of Wisdom” is as the wisdom remains above.
But when it is drawn outward, then it exclaims — and this is
“Tao” and “Zemer”.
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And behold, Tao is translated (Onkelos) as Torbalah — that is,
Shor HaBor (Wild Ox), as brought in the Gemara Chullin, chapter
[“Trei Perek.”
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And therefore from this comes Zemer — which is as it says, “in
the street she cries out,” and this is “Sing and rejoice O daughter
of Tzion, for behold I come...”
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And 7ao may also be interpreted as an expression of ta ‘avah
desire), as explained in Pardes, Sha’ar HaOtiyos, entry “Tav.”
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For behold, it is explained in Zohar Vayikra, page 4a, in the matter
of friends and beloveds, that Abba and Imma are called friends,
because they are never separated — and this is the level of

L eviathan, as explained above.
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But Ze’ir Anpin and Nukvah are called beloveds, for they desire
one another, but are not always found [together] — and therefore
Shor HaBor, which hints to this union, is called 7ao, an expression
of desire — that one desires the other.
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And it may also be said that it is literally an expression of ta ‘avah
craving), as is written in Zohar Chukas, page 180b, and in Idra
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Rabba, page 128b, regarding Tav inscribed as an impression, etc.
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And from this one may reflect on the ta im [cells] that were in the
Beis HaMikdash — for the Keruvim inside indicate the level of
man to his fellow which is in Atzilus, etc. But the fa’im may allude
to the above concept. And since their source is very lofty, therefore
they had no windows to bring light, as it says: “He makes
darkness His concealment,” etc. And this is “I am black yet
beautiful.” And I heard from our Rebbe, z”1, that he heard from
the Maggid, may his memory be blessed, something about the

ta im that he had not yet revealed to anyone — and he did not
explain what it was.)
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And the Arizal explains that [Tav] is Malchus of the Ein Sof, etc.,
and it is also from matah lema’alah, the level of Tashrak (reverse
order of letters), which is Ohr Chozer (returning light).
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And this is the matter of “Show me your appearance”, and it is
understood that all of this relates to the level of Shor HaBor, etc.
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“Show me your appearance” — that is, the returning light (Ohr
Chozer) that is made through the descent into
Beri’ah-Yetzirah-Asiyah, etc., for descent is for the sake of ascent,
etc.
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Summary:

Leviathan is the union of Abba and Imma (Father and Mother), and it is called so because they are Tadir velo
Pasik (constant and unceasing). That is the meaning of Leviathan — a term of connection. And although the
complete union of Abba and Imma is not constant, nevertheless, Leviathan appears to refer to that complete
union. And even so, it is appropriate to call it Leviathan — a term of attachment — because, in any case, they
are always companions (re’im). Or it may be said [according to the verse]| “This time my husband will be
attached...” (hapam yillaveh). And according to the explanation mentioned in the Zohar, the Yesod of Ze’ir
Anpin is called Leviathan. But this is difficult — for in that context the union is only occasional. And it must be
explained: that is why they are not called re im — meaning, when Malchus is called Eretz (Earth). But in the
aspect where Malchus is called Yam (Sea), then they too are called re im, in the manner of what is written in the
explanation of “I am black but beautiful.”

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

Tzemach Tzedek
Ohr HaTorah
Parshas Shemini

7''o2

227 WY 3NN PaY Pany

And Shor HaBor — it may be said: [it corresponds to] the Face of
the Ox from the left side.

DRAET 1M Y 019 weih W — 127 1.

And the six directions (Vav Ketzavos) — it is said: he is one pillar,
and his name is Tzaddik.

MW TR TN TIRY RITY MRT — nNgR .

Therefore he is called [Shor], as it is written in Zohar III, 38b, that
Yesod is called Shor, in the secret of “His firstborn ox has
majesty,” regarding Yosef.

— 20" "3 P T 2N N3 KR Y
701 *237 "7 7132" TI02 "I X7R1 TI0NT.

And this is “Hadarm Lo ” (his majesty is his) — that is, the level
which unites with the level of Eretz (Earth), which is Malchus
when it descends into Beri’ah, Yetzirah, and Asiyah.

NIR2 oy NTmRD Arna wm — "1 73" N
¥'"127 N7 RO N XY, TN

And she is called Parah and Beheimah, with the Name Ban, “the
spirit of the animal that descends...”

T qun :".[":’-" DW ,"n@ﬁ;" "'-'-l@" nRIP
" "N

[As in:] “To my ox [I call] Shadai,” regarding Rabbi Yossi — for
Yossi is Yosef, as it says: “His firstborn ox,” etc.

"7 "o 3 — 0P "m0 Y iy
12 "179W 792" 92 MR, "nei".

Therefore it may also be said that this is the idea of Shor HaBor —
because Bor implies Chutz (outside), and likewise Baraisa relative
to Mishnah.

"2" *3,"23 " P Ny 12 03 0l U 127
ngwmn ,3;1? "ND’?W_;" ]31 ,"‘(’qﬂ" n;,r‘:;’.ﬂ'

And it is also a term of purification — in the manner of “zo

,"29y nidg TP MY 71T 7Y TN Tiw)

meditate in the field at evening,” from the darkness. Y.
Malchus is Tevuah (produce), and this is the battle between "3 1027 R AN, RIan" — "nIoon
Leviathan and Shor HaBor: na3":

For Leviathan is a very lofty drawing down — but its main
purpose is to increase light in Atzilus, in the Sea that is covered.

1MRY 228 ,TRD 77123 MaYnIa — "mnP 03
PINX 7Y 02" MP¥RA TIX 92017

However, the ox of the beasts of the land — through action —
draws revelation also into Beri’ah, Yetzirah, and Asiyah.

TR WYY 7Y " PIRG Ning2 " 938
y">132 03 1930

>

“Wisdoms cry out in the street, sing and rejoice, daughter...’
which is the level of Eretz.

"RITY — "2 "N2 M) 17,7310 Yana ning
.r.jxu n;,n;n.

And this is Tao and Zemer — see: Tavon (desire), the level of
beloveds — and also the term 7av, Tashrak, returning light (Ohr
Chozer): “Your appearance is lovely.”

nema — "iaRn 19" IR, e
SrinmaiR L "p R "R i 03 "o i
TIR] TR

Behold, the concept of the union of Abba and Imma (as explained
in the biur on Eleh Pekudei) is the level of bittul ha-yesh
nullification of ego-existence), to the point that it has no place at
all.

(TP AR AT R°22 IRIR) K"K T Iy 73T
TRy 22 0ipn 09I IRY TV W1 P2 NI R
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And like the concept that Moshe said, “And we are mah (what are
we),” etc., see there.

Wy "2 "R AnN" awn MRy 13991

And the explanation of the matter is understood from what is
written in the biur on “To understand what is written in the
Haggadah: This Matzah...” — that the level of the Mochin
intellectual faculties) of Imma is a level of hasagah
comprehension), in the manner that the effect comprehends its
cause.

T P AT NP T 13 LY M
NEPRT PR NPIAT — "3 1T ¥R 1702 N3y
in7y R P9YIY 77 %Y mYT nrna KXo,

And therefore, from this comes joy.

AR TR TYRI 1971,

But the Mochin of Abba is what is above comprehension — from
the level of the Infinite Light (Ohr Ein Sof), which is the level of
Sod Atzmus d’Kulo Samos (the secret of total concealment), where
“no thought can grasp Him.”

NP — TN TPYTY M KT RART P
M2),0m0 1927 0%y 70 NP2 X7 A0 TEIN
73 XQ 2N MAWTR.

And from this is drawn bittul (self-nullification), etc.

12 227 T TR

According to this, it is understood that the union of Abba and
[mma is bittul ha-yesh — that is, the drawing down of the Mochin
of Abba into the Mochin of Imma — and therefore bittul ha-yesh
results.

1237 ,077 902 RIT RMR TINT — 1230 77 09N
202 M 1971 ,XORT PR3 RINRT PO WY

[And see what is written on Parshas Re’eh on the verse “See [ set
before you...”, regarding the concept of this connection and union
of Chochmah and Binah in avodah.

— "3I% X" P09 Y X NP9 2N3Y M T
ATIaY3 APRTIRINT A TN T NP0 1.

And this is the concept of “The wisdom gives life, ” etc.

rrrrr

And this was also explained — the meaning and concept of the
union of Abba and Imma — in a similar way in the biur on
“Mizmor [’Todah ™.

2"33 7777 217 RMIRT T I WD N2 TN
77in% qinm" a7at.

And according to this, we understand the greatness of the souls
that were drawn from the union of Abba and Imma — for they
contain an extraordinary level of bittul — for that is precisely the
nature of the union of Abba and Imma.

— R"IRT TR DYRIY NRYIT N2Yn 129 A1 97
T 1AV W A1 02,0102 P03 N2 072 vy
R'"INT.

And therefore they are called Nunei Yama (fish of the sea) — for
they are in a state of bittul within their source — unlike those
created on land, who are in a state of yesh and separation from
their source, etc.

7iA 22 NPMI2 DIY — "N " DRI 122
TP W2 NPA22 00Y WY 0°X123 X2 ,073n
1D PR

And the matter that they are called Leviathan, as they connect the
[nfinite One, blessed be He, with the worlds — is because of their

N2 AI0TPRT 2220 oY "I IR 1IN
D7ipn oW Y RIT — Nindya R

SOurce:
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the Yesod of Abba, which is in them. And through that, there is a
connection from the Ein Sof into the worlds, as explained above
— that the Mochin of Abba are from that which is above
hishtalshelus, and the Yesod of Abba receives from the concealed
intellect.

I0"PRY NMATNT A7 ;7] JaY RIX TIO)
TRVNY i RIT RIART ey — 2"12 ninoya
RN RO 22Rn RIX 707 MW IR,

And the Ramaz, Part I, in Drush Vav, writes that it receives from
the Yesod of Arich Anpin.

T 7O 222RY 202, WINTR LN PN T
PO

Therefore, it is explained in E#z Chayim that the union of Abba
and Imma is specifically through mesirus nefesh (self-sacrifice) —
for the union of Abba and Imma is a drawing from the mekora

d ’kula (source of all), from Ein Sof and Kesser.

T NI RN TITY — D70 Y2 W3R 127)
YT 2Y X K"K T 02 ,KP)T WO NON
021 71077 LRPIDT KYipRn.

And therefore, it must be through mesirus nefesh specifically — as
mentioned in the second explanation on the verse “My dove...”

1 ,XPYT W) NTOR “T77Y XATY Wi T8 127
B mngjw Pm@ 77¥ ’JW jqxs;; -DTJW'

But the union of Ze’ir Anpin and Nukvah is through Torah and
mitzvos — because the union of Abba and Imma has already been
drawn down.

q23% 1179 NI AR 770w R 1M T DA
RN TIT W

Therefore, it is well understood that those above-mentioned souls
— called Nunei Yama — are specifically the ones who connect Ein
Sof into the worlds.

— "R " NIRRT — 2"30 NINYINY WU 127
Nin%ya AI0TPR 0°120RT RR1T 17,

Because they are in a state of bittul ha-yesh, and through that bittul
and mesirus nefesh, they draw the union of Abba and Imma —
which is the connection of the Ein Sof into the worlds.

WH3 NN 22 V7Y, W P02 N2 07 )
7I07PRT NIN2ONT RITY LRIN T DWW — 11
ninoya.

And see in the biur on Naso, third derush, on the Levi’im: “This
time my husband will be attached...” — that Leah is the level of
Binah, and this is the thought of “/ will rule,” and in order for
“My husband will be joined to me” — that the Ein Sof should be
drawn into this thought — this is through the above-mentioned
Levi’'im.

WK 117 0YT" 017 3 W K3 X022 1Y)
TAWOn X7 1,712 D02 ROT IR — MO
WY — "R WK 717" 72w, "IN RIR"T
"33 07 T0Y XIT — NRTT TWDR3a AI0TTR.

T A

Three levels: contraction and expansion — and this itself is the
concept of contemplation, which is expansion as explained above,
and the bittul of Chochmah, and through this — comes the
drawing down.

LSTRI0T 2102 219 MuYenT RNy — n1yiansg
TWNT 770K — A1 OOV

And the idea of “This time my husband will be joined to me” —
even though they are inherently two friends — it must be a
complete union, and as explained above that there is a distinction,
etc.

07 °27 *7¥927 *97hyaR — "M ayea" 1w
WY 91193, D00 R Y I — 1YY P
ARrEis il
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And behold, Leah and Rachel are until Atika Kasya and until Atika
Galya, as it is written in Parshas Vayeitzei in the biur on “And

’

Lavan had two daughters...’

Kony=7y" "meng X Ry~ 17 o0 AN 73
DY 13791 772 XEN NYI93 A0RY 9,7
15 "ning.

And they are literally the levels of Sea and Land.

‘("1?5"1 "D:H n;,ﬂ: W@@ 1[-”"'

Therefore Leah said “This time my husband will be joined to me”,
for Levi and Leviathan — their primary drawing is in the level of
Yam, etc.

- n.mnbn ”’1?" ,3 a"'-n,-?? DSJ‘-EJU" ngb n.lmg 13?1
"D NPN32 aNYRT RY'

IAnd also the service of the Levi’im, and “And the Levite shall
serve, ”’ 1s what draws the union of Abba and Imma.

T NRYRY X7 ,"7a 12" 07170 T2y o3
RN

See in the biur on Eleh Pekudei, that Pesukei d’Zimrah — which
is similar to the service of the Levi’im — is a preparation for
mesirus nefesh and the union of Abba and Imma in the first
paragraph of Krias Shema.

RITY ,"RYIT ORI09"Y — "TIpD AR A7 Y
T W N°OR? 1397 K7 ,07170 NTI2Y 1YI
Yy NRRT AWK AYIRY RN

And see also in Parshas Beshalach, in the biur on Az Yashir,
regarding the service of the Levi’im.

T2, W X" 172,073 NYI92 12 03 1Y)
o°93 NTiay.

And in Parshas Vayeitzei it is also explained how Levi, which is
connection, is drawn from Leah — from machshavah specifically
— that is, the union of Abba and Imma, from which the Nunei
Yama are drawn — Levi, Leviathan — for machshavah is the
source of this level.

RITY "2 PR — 19 03 IRINI DY RY) N9
W7 — RPIT AW AN YR, nwpna”
,n,j"?n - ”N@: ,;un T’DWDJ DWDW - NVV1N .”n,
13 i1 P07 PR XD AT 0 — "I,

The concept of the union of Abba and Imma is bittul ha-yesh —
self-nullification of ego — and therefore from this comes the
Nunei Yama [fish of the sea]. Also, according to the explanation
that Binah is thought, it is therefore the source of connection. And
they connect the Ein Sof to the worlds — like the union of Abba
and Imma, which is specifically through mesirus nefesh, because
this 1s drawing from the source of all, etc. And this is “This time
my husband will be joined to me”, for Leah is Binah, the sea, Ad
Atika Kesisa — and this is the service of the Levi’im, and “the
Levite shall serve.”)

(o1 A YR 127,07 2102 RMIRT T 1Y
TipR X7 127,73V A2 WD 03 N
3 — ninPy? Ri0-PR 020H 7Y ,MIWRNIT

WY 07 ,RP1T W93 NTOR VTV KM TN

RZ °2,0 "M oyea" A 0 Ripen 1awRT
BP0 NTIRY N LTNNY XYY D)3 K
X "0 7291").

And behold, it turns out that the service of the above-mentioned
Nunei Yama is primarily in spirituality — like mesirus nefesh,
which causes the union of Abba and Imma.

— NP2 IRY "33 X2 21 NTIYY R¥pI 73T
R™MR 70 27 WO N°OR k.
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And like the concept of the early Chassidim, who would pause
nine hours in their prayers — as explained in the biur on Shishim
Malchos, regarding “One is My dove, ” that the ratzon d’liba
inner heart’s will) is higher than Torah, etc.

NivY "o PRIY IV 003IWRYT 0700 1Y

A1 99y ,"nio7n DWE"T MR°22 72132 ,a07903
TIRTR 3123 K277 RMWIW ,"NIP R0 ORI
19",

And know that it is explained in the biur on Eleh Pekudei,
regarding the distinction between negative and positive
commandments: that through positive commandments one draws
the union of Ze’ir Anpin and Nukvah — which is the concept of
Pekudei HaMishkan, the lower Shechinah.

T3 ,2"30 "TPD AERT N33 IRIANT — yIm
Do2Wnn APy Nign "YYW — Ay Apyn XY
RDA ROV ,12WRT TPD 1Y NI L1 T

But the Mishkan Ha eidus — the union of Abba and Imma —
cannot be drawn through positive commandments, only through
mah (bittul) and nullification.

PR X — KN T — "NITYT 12wn" 23N
M " T P ARy N O WRTY.

And likewise, negative commandments — for the /av comes
before them, and it is the level of bittul and iskafya (subjugation),
etc.

nIR2 XIMY — 077 07iR "X 02 ,AYn X7 12)
13 X290 P13

And like the concept of hodaa (submission) and bittul, which is
above the level of berachah (blessing), as mentioned in the second
biur there on “There the tribes ascended...”, “eidus...”, “to give
thanks...”

;1273 NIPNAN YRV — P ARTIA 1Y
12 "D°0Y 7y oY °23 0% "D 1R°22 T2113
19 "niTin" o "maTy.

Therefore, one does not recite a blessing on a /av like one does on
an aseh.

Ay 2y 03 APYA X2 ¥ 1720 TR 127

And see biur on Raisi v’hinei menoras zahav, etc.

15 "33 N7 T R IR Ty

But this applies to action — there is no way to draw [the union of
Abba and Imma] except through a lav.

X2 070y 1 20w 0T TR — AR np X
ayyn.

But through kavanah and yichudim and ratzon ha-lev and bittul —
one surely draws this union, since the union of Abba and Imma is
specifically through mesirus nefesh.

— 7121 X277 ROWT) DT 7192 °T777Y 93K
MRV RIT RN TIN 02,1 T 202N ORI
NP7 W93 N7°0R.

And therefore we find that the Maggid told the Baal Shem Tov that
he should merit mesirus nefesh — implying that this is greater than
all fulfillment of Torah and mitzvos.

7PV 230 0¥ HY27 MR Tanaw 0¥ 197
arp 91 N 9T 717 YHwnT — Wo3 nony
nivnm 77ing.

For through the fulfillment of Torah and mitzvos, one cannot draw
the union of Abba and Imma through an aseh, only through a lav
— and that is only the withholding of a thing.

T T WD X NIEI TR DR 0TI7Y 0
X 7 ,APYR K7 TV LAY TN RN
037 NP .

But through mesirus nefesh — this union is drawn through kum

TRV AL T YR — WO N0R 1OV DK

v’ aseh (positive action).

ﬂwyl qunu'
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[f so, it is certainly from a level much higher than the union that
comes through a lav.

TR 737 NP WY TR KR KT — 12 X
npyR X7 Touy mma.

As mentioned in the discourse “Chayav inish [’besumei” — that
the level of mesirus nefesh and teshuvah is above both aseh and
lav, until one does not know between..., etc.

NPy — "p027 YOrK 270" 117 7"792 1219
K\ gy NPT ToYn7 ROT 1PN U N70R
1D "Pa v KT W — nun'.

And also according to Kabbalah, this can be explained — for it is
known that there are four levels in the union of Abba and Imma,
etc.

NirmR "7 WY Y7102 — W7 W2 73R "9y N
1P RMN ﬂﬂ?;'.

And it may also be said that through mesirus nefesh the union of
Abba and Imma is drawn — just as they are elevated into the
Chochmah and Binah of Kesser, where their place was before the
sin of the Tree of Knowledge, etc.

"IN T LRI WHI NTOR CTTIVY — 2 v o)
NI WY 0T APTIRIN2 0°7Ynn 0OY iny —
1D NYII YV RY0 OTR aRipn'.

And even though all this requires actual mesirus nefesh —
nevertheless, a radiance from this is certainly drawn through
mesirus nefesh in Krias Shema, as explained in the second biur on
Pekudei there, in the explanation of “Arise, go forth...”

PRI N — 2¥D3 WH3 NOR T0Y A1 22 D3
NR>P2 WH3 N0 T2 NIWHI Wan min 18T
"33 TP IWT X022 MY 1 Y0y

19 "7 " W'

[f so, from this is understood the greatness of the service of the
above-mentioned Nunei Yama (fish of the sea), whose main
service is in kavanos (spiritual intentions) and yichudim
unifications).

RYY,2"33 R *I1 NTI2Y N7y 19 TR L2 OX)
D 7" NiN22 anTiay.

And see what is written in the biur on “Place me as a seal”
regarding the concept of an impressed seal, etc., like the elevation
of the soul in the level of “To You, Hashem, I lift up my soul,” etc.

1397 ,"aning *1"T 2IN°22 23N2Y 72 TN
THR" NPAA2 NN Nivhy in3 N0 "yRiv anin”
10 "R W01 '

IAnd what was said, that their service is with coolness — that is
because fish do not have in them the element of fire.

TR D237 737 — MR2 2NTIAYY MKW 7
WX TI07 072,

And the idea is that this is higher than fiery flames, and as is
explained on the verse “You have captured my heart, my sister, my
bride, ” — that the life-force of bittul is higher than the fiery
flames of kallah (the yearning bride).

PI02 7Y 121391, "W oW "n 3123 MY — 1V
"WR HYN"n 923 2027 0y, "9 nny *1n3ay"
1727

And this is the meaning of “Say to wisdom: you are my sister” —
for “my sister” is the level of bas avi, nullification, etc.

nrR2 R0 NINR" 02, "N NIy Anan? "
15 w3 ,"ax na".

And therefore Moshe Rabbeinu said, “Where will I get meat?” —
which is the element of fire, etc.

RIMY — "3 "2 79 PRR" AP AP TN 1)
12 URg 7oY.

But he said, “Also all the fish of the sea...” — which were above
even the level of Nunei Yama.

D3 2y Y, 00T °3T 22 NX 03" 1N 23N
N2 O3 NN,
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It may be said that it was in a manner where sea and land were
equal, like the splitting of the sea, which is through a higher level,
for the manna, the bread from heaven, dripped from Atikah, etc.,
which is higher than yam and aretz.

(Ny™p W91 AP O YW 177 2Y My nit v
— TR 2,007 MNPy ApN TV \ay Mmoo
7YY N0 RPPAYH AP0IT — DOWD T oY

YR 02 NITan).

And from this is drawn “They shall multiply like fish in the midst
of the land.”

PRI 2723 2177 BT W

Or it may be said that his intention was that fish, as they become
clothed below, become material — whereas Nunei Yama remain
spiritual.

97 WA2NIYI — DTV HINPRY M7 W2 IR
NPITN2 R 1112 PRY 72, My —.

And the explanation of “Is the hand of Hashem short?” — is to
draw down this bittul even into meat, like the splitting of the sea,
and like the elevation of the Shor HaBor in the future, through the
battle [with Leviathan], etc.

99X 1] 02 TWRT? — "I%pR 1 " WD
027 W %Y 133 ,m90700 NY>R 13,7323
D OPIRT Y ThYY.

And the idea of flight — see what is written regarding “they glide
upon the water,” etc.

"197%Y DOUYY" *23 2IN2W R Y — Q7T 1Y)
1D "D?@El'.

And as is written — that the Arizal attained in a quarter of an hour
what would take seventy years, etc.

IYY Y2732 W 2" PIWIW — 2I03¥ 177 9N
12 MY DY TIRY

Through mesirus nefesh, the union of Abba and Imma is higher
than positive commandments and even higher than prohibitions —
because it is kum v’aseh (a positive act).

vy n1gmn 3123 XK T — W NT°OR YTy
APy 0P" R °3 — APYA Ko 120K

Therefore, the service of Nunei Yama is higher than that of
Yabashah — for they are yichudim like mesirus nefesh, an
impressed seal: “To You, Hashem, I lift up my soul,” etc.

D7 DOV — AWM 3123 K12 031 N7y L107
W91 PRR" YR onin" ,wo1 n°on 3
10 "RIN'.

[And what was said about their coolness — it is like the level of
“my sister”’, which is higher than kallah (bride).

,RINR" NN 777 %Y — DDIR2 RRIY
172" nPman myny.

And as is written “From where shall I have meat?” — for fiery
flames only apply from Beriah-Yetzirah-Asiyah into Atzilus, as it
says “My soul thirsts for You,” etc., when one is in the midbar
desert).

DY 02, WBY — "2 07 PRR" 23N2Y 1
3 ,MPRR? WYY PO T U
1D 12722 NP2 1077, WDl T7 axny" 230y

And she was brought out then and burned in the fiery flames of
shalhevesh — unlike in Atzilus itself, like one who stands in the
sea, where there is no thirst — only sailing in the sea of wisdom,
etc.

m,"NATAY" "UR "pWN"2 19 TR RN
T PR — D22 TIWY 112 ,AnYY MPOXRA 12 PRY
D RI00 022 O°VY P, TN

Powered By: ChassidusNow.com

15



https://www.chassidusnow.com/

7'"oa
Tzemach Tzedek
Ohr HaTorah
Parshas Shemini
227 WY 3NN PaY Pany
[INOTE: Summary
This deep Chassidic discourse explores the mystical symbolism of "% (Leviathan), 2277 2w
(Shor HaBor), and &% 5111 (Fish of the Sea) as metaphors for different modes of spiritual
connection and Divine service.

e Leviathan represents the union of Abba and Imma (Chochmah and Binah) — a level
of Divine unity rooted in absolute bittul ha-yesh (self-nullification). This union is 877 177
77907 (inseparable) and connects Ein Sof to the world through an internal, constant
bond — a “seal that presses inward.”

e Shor HaBor, by contrast, symbolizes the union of Ze’ir Anpin and Malchus —
particularly Malchus when it descends into Beri’ah-Yetzirah-Asiyah (BY'"A),
engaging with yesh, the realm of separate existence. This connection is made through
action (kum ve’aseh) — mitzvos and concrete service. It embodies a spiritual descent to
refine the physical world, termed the outer field or Bar.

e Nunei Yama, the souls that originate in the Leviathan-level of union, are likened to fish
of the sea. They live in an environment of complete bitful, “swimming” in Divine
wisdom. Their avodah is not fiery yearning (rishpei eish) but calm, deep contemplation
and mesirus nefesh, beyond passion — a still, cool flame. This inner service draws the
union of Abba and Imma into the world.

The discourse emphasizes that:

Positive commandments can draw the lower unity (Ze’ir and Malchus),
Negative commandments access higher levels, since they are rooted in bittul and
restraint,

e But mesirus nefesh alone draws the highest unity — that of Abba and Imma.

This theme appears in:

The Levi’im who serve with song and internal devotion,

The image of fish with no element of fire — a symbol of cold, clear nullification,

The concept that the future revelation (e.g., Leviathan vs. Shor HaBor) is a synthesis
between transcendent light and worldly integration.

& Practical Takeaway
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e Not all spiritual growth comes through passion or fiery emotion. In fact, the highest
connection to Hashem comes through inner calm, deep bitful, and quiet consistency
— especially through mesirus nefesh in kavannah (intention) and bitachon (trust).

e Don’t measure the depth of your davening or learning only by how emotional it felt —
sometimes the cool, steady moments of inner surrender are holier than the loudest
excitement.

e When faced with struggle, especially in a world full of distractions and separateness
(like Yabashah), know that your mesirus nefesh, even in small moments (e.g., standing
up for what’s right, saying Shema with intention, doing mitzvos with inner sincerity), is
what truly connects Ein Sof to the world.

LI Chassidic Story

The Baal Shem Tov and the Silent Jew

The Baal Shem Tov once visited a small village where the Jews were poor and unlearned. After
davening in shul, the Baal Shem Tov looked perplexed, even distressed. His students asked what
was wrong.

He said: “The gates of Heaven are closed... our tefillos are not rising.”

Suddenly, a simple Jew at the back of the shul — a wagon driver who could barely read — stood
up and said quietly:

“Master of the World, I don’t know how to pray. But I love You. I give You everything. My
hands, my horse, my life — they’re Yours.”

At that moment, the Baal Shem Tov smiled and said:
“Now the gates are open.”

He explained to his students: that man's inner surrender, with no noise, no fire, just pure bittul,
reached higher than all their learned prayers. END NOTE]
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