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And he shall slaughter it
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on the side of the altar
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northward
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before Hashem (Leviticus 1:11)
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A different explanation: “A fresh olive tree, fair with goodly fruit”
(Jeremiah 11:16) — this is what is written: “Beautiful for situation,
the joy of the whole earth, is Mount Zion, on the sides of the north,
the city of the great King” (Psalms 48:3).
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“Beautiful for situation” — this is a Greek expression; they call a
bride “nofi.”
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“The joy of the whole earth” — because no one in Israel was
distressed when the Beis HaMikdash stood, for a man would enter
full of sins, offer a sacrifice, and be atoned.
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There is no joy greater than this — that he would leave a righteous
man.
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This is what is meant by: “Beautiful for situation, the joy of the
whole earth.”

It is written: “You said: I am perfect in beauty.” You said it — but
others do not say it.
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But regarding Jerusalem — all declare her praise, as it is said: “Is
this the city of which they say: Perfect in beauty?” (Lamentations
2:15)
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And it is written: “Mount Zion, on the sides of the north, the city
of the great King” — the place where sacrifices are offered, as it is
said: “And he shall slaughter it on the side of the altar northward”
(Leviticus 1:11).
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Therefore it says: “A fresh olive tree, fair with goodly fruit.” Just
as oil illuminates, so does Hashem illuminate the entire world, as it
says: “Nations will walk by your light” (Isaiah 60:3).
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Therefore Israel are called “a fresh olive tree” — for they give
light to all.
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And see further on this in Rashi on Tehillim there, and in the
Midrash on Tehillim there as well.
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“Mount Zion, on the sides of the north” — but is it really in the
north? Is it not in the south? Rather, it is that one stood in the north
and offered his sin-offering, which is slaughtered in the north, as it
is said: “And he shall slaughter it on the side of the altar
northward” (Leviticus 1:11).
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And it was brought in the Yalkut there as well.
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And it is possible to explain that “Beautiful for situation” refers to
the concept of a bride — and what is the connection between this
and “the sides of the north,” which is the place of the sacrifices?
And what is the connection to “A fresh olive tree, fair with goodly
fruit”?
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It must be because regarding Mount Zion it is written “Beautiful
for situation,” and likewise regarding the olive it is written
“beautiful fruit.”
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And see regarding the matter of “a fresh olive tree,” that Israel are
called by this name
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in Menachos chapter 5, 53b (Menachos 2"y 317 17"'D)

2"y 3717 77D Ningna

and see what is written in Likkutei Torah, Parshas Naso, in the
discourse beginning “Explanation of the verse ‘So shall you
bless...””
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and there, at the end of that section, regarding the words of our
Sages on the verse
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“A land of fresh olive 01l” — a land in which most of its measures
are based on olives
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And one could say this connects with what is written in the Zohar
[, Vayigash 206b, on the verse
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“For behold, the kings assembled...”
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and this is the language:
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Rabbi Yehuda said: This is the secret of faith, for when will is
found and connection is crowned as one
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this is for the opening of the treasure, and this for the gathering and
collecting within

M2 U RYR27 KT) XXX XNOX?

T o

X7

and then — “For behold, the kings assembled” — two holy
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worlds, the upper world and the lower world

RO KRV IRDY XY

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

Temach Tzedek
Ohr HaTorah
Vayikra

7''o2

(And see in Torah Or, Parshas Bereishis, in the discourse
beginning “To understand the concept of the blessings...”
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where it explains the idea of the concealed world and the revealed
world — see there.
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and this is the idea of “two worlds,” the upper world and the lower
world, mentioned here in the Zohar
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“They passed together” — a secret of the matter: when they are
united as one, then “they passed together”
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because all the sins of the world cannot be subdued until they unite
as one, as it is written: “and passes over transgression.”
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And according to this: “they passed together” — the sins passed
and were atoned for, for then all faces shine, and all sins are
removed
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[And the explanation of the Mikdash Melech there is: like the law
of two worlds becoming unified as one. The explanation is: they
are Z”A and Nukva (Ze’ir Anpin and Malchus), and they are the
“kings who assembled,” and through this they “passed
together”—meaning the sins passed and were atoned.

7200 TRYY 1A 172 10 TR W TRnT v
MOV 7YY D00%nT 0,1t 0 (WD LRIND
MINRY T2 PR Y — "I N AL

And the reason can be explained as written in Likkutei Torah on
the discourse “Tiku BaChodesh Shofar” for Rosh Hashanah, Part
2: that through this supernal will, which is far above the chain of
creation (hishtalshelus), all lackings and blemishes are filled.
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And like the analogy of a river that was destroyed and dried up:
when they want to refill it, they dig into the depth of the source
from where it flows, and through that, the river returns and is
refilled—see there.
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And similarly is the matter of “For behold, the kings
assembled”—this is the concept of the drawing down of “a river
goes out from Eden to water the garden” (Bereishis 2:10), as is

known.
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And the root of this drawing down extends from the level of “Eden
haFElyon,” which is the level of “b’Eden mikedem” (in Eden from
before), which is the level of Chochmah Ila’ah (supernal wisdom)
called Eden, and from the level of Kesser (crown), which is called
“Kedem” (primordial), which receives from the Primordial One
(Kadmono shel Olam).
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And in the Remez section of the Zohar there on Parshas Vayigash
in the explanation of “when the will is found”—this refers to
Mazal and “Notzer Chesed” (the preserver of kindness), the root of]
the Chassadim (kindnesses), and this is the Supernal Will.
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And therefore, through this, all blemishes are filled.

And behold it is further stated there in the Zohar, and this is its
language: “Rabbi Chiyya said: This secret is in the rectification of
the offering, for when the offering is brought and everything is
satisfied, and each one as appropriate to him, then all becomes
unified as one, and all faces shine, and one bond is found.”
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“And then ‘the kings assembled and were brought together as one
to atone for sins and to pass over them,” and then ‘the kings
assembled and were unified together; they passed together to
illuminate all faces.”

2 ¥ X9 RO MATINY 7Y 220700 11
RN 7Y 073787 17791 ,37728 RI2UND
".PDIR 22 RVTIN? "IN 1Y — K03

And the Mikdash Melech there writes that Rabbi Chiyya is not
disagreeing with the Tikkunei Zohar but is explaining when the
true unification of Z”A and Nukva occurs—it is when Israel
engages in sacrifices.
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And the Zohar there explains that this is the matter of “Vayigash
eilav Yehudah” (Bereishis 44:18), for Yehudah is Malchus, and see
what is written in the discourse “Yehudah Atah Yoducha
Achecha.” And Yosef is the Tzaddik, Yesod, from whom light
shines into Malchus with additional and abundant illumination.
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And see also on the verse “Ben Porat Yosef,” and this is the idea of
“For behold, the kings assembled.”
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And see in Midrash Rabbah, the beginning of Parshas Vayigash, it
also interprets the verse “For behold, the kings assembled”
(Tehillim 48:5) regarding Yosef and Yehudah. And see more on
this in Torah Or on the maamar “Vayigash Eilav Yehudah.”
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And on this unification, the Zohar interprets the verse “Yafeh
Nof...” (Tehillim 48:3) and these are its words:
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“Rabbi Abba opened and said: ‘Yafeh Nof, joy of all the earth,
Mount Tzion, the farthest north, city of the Great King’—this
verse is the secret of faith. “Yafeh Nof’—this is Yosef the Tzaddik,
as it is written of him (Bereishis 39:6), ‘And Yosef was handsome
in form and handsome in appearance.’”
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“‘Joy of all the earth’—this is the joy above and below. ‘Mount
Tzion, farthest north’—because in its portion stands the Mishkan
of Shiloh. ‘Mount Tzion’—that is Yerushalayim. ‘Farthest
north’—indeed, above and below.”
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“‘City of the Great King’—this is the place that is prepared to
receive the Great King, which is the Supernal King over all, the
Holy of Holies (Kodesh HaKodashim).”
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“For from there comes all illumination and all blessings and all joy
of everything. For from there all faces are illuminated, and from
the Beis HaMikdash blessing flows; from there blessings go out to
the entire world, for the whole world is blessed from there.”
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And also see further about the concept of “Yafeh Nof, joy...” in
Zohar, end of Parshas Va’eschanan (Devarim 3:23), volume 3,
page 272b, and in Tikkunei Zohar, Tikkun 21, page 55a.
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And behold, mitzvos are called “holy” [w7p]—"“He sanctified us
with His commandments.” And the concept of “farthest north” is
that it is where the korbanos are slaughtered, which are called
“most holy” (2°w7p *w7p). And through this one draws from the
level of the Supernal King, Who is the Kodesh Kodashim.
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IAnd see his explanation on this in Zohar, beginning of Parshas
'Yisro (Shemos 18:1), volume 2, page 67b—that it is Binah in
which is the revelation of Atik Yomin.
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And since this is a drawing from the level of the Kodesh
Kodashim, therefore through it all blemishes in the mitzvos are
filled—blemishes that affect the Supernal Kodesh, as explained in
Likkutei Torah, in the discourse “Shabbas Shabbason Hu
Lachem,” and there in chapter 4.
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[And see what is written similarly elsewhere, in the glosses on the
verse “And Moshe spoke to the heads of the tribes.”
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And therefore, it is “the joy of all the earth,” as explained in
Likkutei Torah on the verse “Sos Asis BaHashem,” and also what
is written elsewhere on the verse “And as a bridegroom rejoices
over his bride, so shall your G-d rejoice over you” (Yeshayah
62:5).
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And “Yasis” (He will rejoice) means that He also causes others to
rejoice, as explained in Shnei Luchos HaBris (Shlah) in the
introduction to Torah SheB’Ksav, page 266b.
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Therefore, from this comes rejoicing in Hashem (7").
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However, the Midrash Rabbah on Parshas Tetzaveh mentioned
above argues with the Zohar, for the Zohar interprets “Yafeh Nof”
(Tehillim 48:3) about Yosef, who is the Tzaddik, the foundation of
the world (Yesod).
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And see more on this in Pardes, under the entry “Yafeh Nof,” and
so too in Ma’aseh Avraham, letter Yud, section 12.
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And the Midrash Rabbah interprets it regarding the feminine
aspect, which is Knesses Yisrael, called “the bride,” and also
called ““Yafeh Nof,” as it is written (Shir HaShirim 1:15), “Behold,
you are beautiful, my beloved,” and (ibid. 2:10), “Arise, my
beloved, my beautiful one.”
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And the concept of this beauty is the inclusion of the three “colors”
(attributes), which are love, fear, and the arousal of compassion,
etc.
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And see what is written in Likkutei Torah, in the maamar “Ki
Seitzei” for Rosh Hashanah, on the subject of the beautiful captive
woman (Eshet Yefas Toar), and in Shir HaShirim, in the maamar
“Hinech Yafah Ra’ayasi.”
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And through this is drawn from above as well—from the level of
the supernal beauty.
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And on this it is said (Yirmiyahu 11:16), “A fresh olive tree,
beautiful with good fruit,” which is the level of Yesod, and this is
the level of Yosef, etc.
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And he is the one who brings added and abundant light of wisdom
and daas (understanding) into Knesses Yisrael, which is called “the
bride”—this is the concept of “Or Zarua Latzaddik” (Tehillim
07:11), etc.
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And this is the matter of “shemen zayis” (olive oil), which is
illumination, as written in Midrash Rabbah, beginning of Parshas
Tetzaveh mentioned above.
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And see more on the matter of oil in Likkutei Torah, in the maamar
“Behaaloscha Es HaNeiros” for Rosh Hashanah, section 5.
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And see in Zohar 11, Parshas Vayikra, 7b, on the verse “Like the
good oil,” etc., and there on 8a, regarding “oil and incense gladden
the heart,” and in the beginning of Parshas Shemini, 39a.
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And see in Pardes, under the entry “Shemen,” and in Ma’aseh
Avraham, letter Shin, section 48.
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[And see further about the concept of oil in the Siddur, in the
wedding discourses beginning with “Sos Tasis VeTagel
HaAkarah,” on the topic of “And His feet shall stand on that day
on the Mount of Olives” (Zechariah 14:4).
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And in Likkutei Torah on Shir HaShirim, in the maamar “Tze’enah
[URe’enah B’nos Tziyon,” for Rosh Hashanah, Chapter 5, on the
topic of “to brighten the face with oil.”
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And this is the concept of what our Sages said regarding the order
of the arrangement (of the Temple service): that after the blood of
the Tamid offering came the preparation of the two lamps, etc.
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This is a drawing from the level of “a fresh olive tree, beautiful
with good fruit” (Yirmiyahu 11:16), which is the level of “Yafeh
[Nof,” etc., “Yarkesei Tzafon.”
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IAnd see more on this in Torah Or, in the maamar “BeChaf Hei
B’Kislev Yomei DeChanukah,” and in Ma’aseh Avraham, letter
'Yud, section 45: “Yarkesei Tzafon” is called Yesod of Knesses

Yisrael, which is hidden between its Netzach and Hod. End quote.
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And this too is the concept of “Har Tziyon Yarkesei Tzafon”
(Tehillim 48:3), which is also explained in Ma’aseh Avraham,
letter Hei, section 6, as referring to the Yesod of Knesses
Yisrael—see there.
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And the meaning of “Yesod of Knesses Yisrael” is that which
receives the Chochmah and Daas, and is in a state of bittul
(self-nullification) and an empty vessel to receive the light and
flow of Chochmah from the mashpia (source), as explained
elsewhere in the discourse “HaNosein LaSechvi Vinah.”
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And see in Torah Or on Parshas Mishpatim, in the maamar “Lo
Sihyeh Meshakeilah VaAkarah,” regarding the cup of blessing, and
in Likkutei Torah in the maamar “Simeni KaChosam,” regarding
the concept of an engraved seal from below.
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And there it is explained that the making of this vessel to be a truly
empty vessel is through Gevurah.
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And this is “Sechvi” ("13%), whose numerical value is the same as
“Gever EI” (9% 123)—the level of Gavriel.
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And see further below, section 2, regarding “Ki Gavar Aleinu
Chasdo” (Tehillim 117:2), and therefore it is appropriate that it is
called specifically “Yarkesei Tzafon.”
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And see Zohar III, 118b, regarding “He places his bed between
north and south,” etc.
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And this means that the making of this empty vessel is through the
attribute of “Tzafon” (north).
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And also Yosef is called “Tzafnas Paneiach” (Bereishis 41:45), as
will be explained below, section 2.
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Summary. The explanation of what is written, “For behold, the
kings assembled” (Tehillim 48:5), and through this the sins passed
and were atoned—because this drawing down fills the blemishes.
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“And a river goes forth...” (Bereishis 2:10), and this gathering (of
kings) happens through the korbanos (offerings). And this is the
matter of “Vayigash Filav Yehudah” (Bereishis 44:18).
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[And this is “Yafeh Nof”—Yosef is “handsome in form,” “Yarkesei
Tzafon,” the place of slaughtering the Kodshei Kodoshim (most
sacred offerings), and through this, atonement is made for
blemishes in the level of “Kadosh” of “Asher Kideshanu
B’mitzvosav.” And this is according to the Zohar’s explanation.

_ nngg Snjjzn ’njgn '-‘Dw ;-]DV _ "rnj nayn L-[n
29 920 AL T DWTR WTR NNy oy

N WD ’97:7 7.

However, the Midrash Rabbah interprets “Yafeh Nof” as referring
to the level of the bride, similar to “My beloved, my beautiful one”
(Shir HaShirim 2:10).

Y729 — "2 NINR 7Y WP 731 IR W
™2 QWA W) N9 NYYY).

“My beloved” (°n?y7) means: the one who sustains Hashem
through the two daily offerings.

103 "7 D019 PRIV M (WIR — Ny
TR

And it is called “Har Tziyon Yarkesei Tzafon.” And also, the
making of the empty vessel of the receiver—this is through
Gevuros.

2777 7920 vy 031 .7719% 2N372 1Y 777 RpN
NNy 7HY Ay — Dapna Y.

And furthermore, these Gevuros are specifically in the level of
Tziyon, as it is written (Tehillim 25:14), “The secret of Hashem is
to those who fear Him, and His covenant to inform them.”

LR "199%7 N2 3 — 1990 NINMTY — T
PRI /77907 (777D @°9°N) 2INY 113
"ay>T7ing inv3d.

And the drawing down from above—this is the concept of “Zayis
Ra’anan Yafeh Pri To’ar” (Yirmiyahu 11:16), the level of
“shemen” (oil) that brings light to the world—this is the level of
“In Your light we shall see light” (Tehillim 36:10).

9 7197 1Y NN T T - TYnTRY mavem
TR X020y Y D2 L,(TT0iRT 1NRTY) "IRN
2379 209°0N0) 7R RT3 TR DA — 0Rivy).

And see what is written regarding oil in Torah Or, Parshas Mikeitz,
in the maamar “Ki Atah Neiri,” and regarding “when he prepares
the lamps,” in the maamar on Chanukah.

;PR DWIR IR 77102 W 1239R 2INW AR 1Y)
NY 1270727 IR ,700 AR 037 Dnnnd 272
"0240 123V ‘7"[‘11]?33 23272 — "mﬁ;m.
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And behold, in Midrash Rabbah on Parshas Vayikra, end of
Parshah 2 (Vayikra Rabbah 2:7), on the verse (Vayikra 1:5), “And
he shall slaughter the young bull...” and regarding the ram it says,
“to the north, before Hashem” (Vayikra 1:11).

2 AYI9 A0 KRN MY 7271 WUTRR 03 (2
NP2 13 DX OWY" 22"V 1'0p A7 (72 131 XIPM)
XIP>1) 751 930 A390%” SMIR KT ORI LN
R'™IR).

They said: At the time when Avraham bound Yitzchak his son,
Hashem established two lambs—one for the morning, and one for
the evening.

TR — 1132 PUY DX 77X TRYY Ayw3a N
piahsBaknlvivAviviyish WakvmcRai7E s U Ry ]
27y Y.

And so too, whenever the Jewish people would offer the Tamid
sacrifice upon the altar and recite this verse, “To the north, before
Hashem,” Hashem would remember the binding of Yitzchak.

"33 9V TR 0°2RR YR P Rt 92 ,12)
— "1°3197 MDY — 7 XIPRT DY OOXIPY 1arma
POYY NTORY XIT™PN2WITRT 12T

I call as witnesses heaven and earth: whether among the nations,
whether a Jew, whether a man or a woman, whether a servant or
maidservant—if they recite this verse “Tzafonah Lifnei Hashem,”
Hashem remembers the Akeidah of Yitzchak.

72,20 P2 — YIRT DR 20T DY ’?y YN
— TR 2,7V TRLAWR T LUOR 72 ,ON
i — 2397 TSY I KRR IS PRI

POXY NTRY XIT-TIN2WITRA.

As it is said, “To the north, before Hashem.”

13939 N3I0Y” RIY.

Another interpretation: “To the north, before
Hashem”—corresponds to the deeds of Avraham, Yitzchak, and
Yaakov, which are hidden (2°119%) before Him.

DTN 2V O Yn T3 — T 0197 MDY iR1'T
7197 D19 DIV — 3PN PIYY.

And from where do we know that this word “tzafonah” implies
something hidden? As it is written (Shir HaShirim 7:14), “New
and old [things], my beloved, have I hidden (tzafanti) for you.”

W) MRIY 20X 1Y RIA AT TWAY I
"9 SRIDY TiT DY 03 DWW (77T D,

And the Mikdash Melech explains that therefore this
phrase—*“Tzafonah Lifnei Hashem”—is said specifically
regarding the ram, as a remembrance of the ram of Yitzchak.

12 VA 7N "2 NRYT 12W T2 W TR WD
PIY Y 12287 291 — 1 7397 nyiny.

And all of this is explained in Tanna D’vei Eliyahu Rabbah,
Chapter 6.

N PR T3 AN "2 K03 Wi 7] 721,

[t turns out that both Tanna D’vei Eliyahu and Midrash Rabbah
explain “tzafonah” in two ways: (1) the literal meaning—northern
direction, as in “to the north and to the south” (Bereishis 28:14);
and (2) from the root meaning “hidden,” as in “she hid him for
three months” (Shemos 2:2).

"AYiog” DYNR 12T WIITIT TR TATY XYM
3903”7 91,7198 NXE — Juwn3 (1) WD 1w
3 — oY 1Y (2) 5(7:n7> MWRI2) "2
202 MAY) "0NY AYRY 3I9YRYY).
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And see in Midrash Rabbah on Parshas Devarim (Devarim 2:3), on
the verse “You have circled this mountain long enough, turn

yourselves northward”—they interpret “northward” as fleeing to
Torah.

0°127) P02y ,0°7327 NYIR 7271 WTR3 AR
— "73D% 027 19 777 777 DX 20 097 27 (A2
77IR2 3.

And “tzafonah” refers only to Torah, as it is written (Mishlei 2:7),
‘“He stores away sound wisdom for the upright.”

X ("2 90Wn) MMRIY ,A7IR RN IR 1R
"TWAR DY

See also Midrash Rabbah on the verse (Tehillim 31:20), “How
great is Your goodness, which You have hidden (tzafanta)...”

:("2:X"% @9°1N) PI0T DY L1371 W2 oY TiY
"DIDY WY F0 27w

And we must understand: what is the connection between
remembering the Akeidah of Yitzchak and reciting the verse
“Tzafonah Lifnei Hashem”?

POX NTRY 1127 29 MW 37 :IX37 ¥
"7 7197 MDY 109D DR "TrOY?

The explanation is: concerning Avraham it is said (Bereishis 12:9),
“continuing toward the south”—*“south” refers to the right line, the
attribute of Chesed of Avraham.

T 1012 UNI) T DTN 72 T
o NP3 13 P T 233" — "R Yiog)
D77ANY.

And “north” is the left line, Gevurah and Binah, and this is the
level of Yitzchak.

NN Aan L0021 773 — z?N?JWEI W2 RIA "ﬁsgq
PIXY.

[And therefore, “Tzafonah” is related to the level of Yitzchak.

PO NIMR? "AIOR” T 13799,

And the idea is as explained in Torah Ohr, in the maamar “Eileh
Toldos Yitzchak,” that Avraham, who is Chesed, is the drawing
down from above to below, as in “His right hand embraces me”
(Shir HaShirim 2:6).

PR” 2IMT 372 TR 7702 2NY 3 DM
TOWRIT R — 700 RITY 2712RY — Py niThin
W) IR0 W 0T 7Y L9y gy

.2 @WN).

And love is that “Shem Shamayim” (Heavenly Name) be
beloved—meaning that the level of Malchus, which is called
“Shem Shamayim,” becomes desirable to draw into it light from
the Essence. And this is called “those who sanctify Your Name.”

NP WD 2NN "D DY MY — M)
A2 TYRT? 2080 — "D DY NIRRT M
"I YRR RPN ,O%YI NP0 K.

And Yitzchak was one who dug wells—this is the concept of
revealing from below to above, like the ascent from the level of
Memalei Kol Alman to Soveiv Kol Alman, similar to (Tehillim
145:1) “I will exalt You, my G-d the King.”

TUNYR M1%3 NN RITY — NINR2 1930 70 Py
TR9Y 29 X7 nrnan NPy 977 %Y ,1vn?
"I RN TN 1Y PRy 92 2210 nena?
R:77P 2°2°0N)).

From below to above, as is written in the maamar “Ki Atah Neiri.”

"3 AN °27 1772 N2V 02 ,A9ynY munhn.
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In Memalei Kol Alman, this is like the interweaving of Havayah
within Adnus. And the level of Yitzchak is like the interweaving of
Adnus within Havayah.

SITND ™M 2P 7 09 ] - PRy 23 K73
I TR 2P 777 2V ] — PR NPT,

And this is the concept of “bending at ‘Baruch’ and standing
upright at ‘Hashem’.”

W2 NP TN PIID 1 3.

And this is similar to the difference between the revelation of
G-dliness at the time of Matan Torah, and the revelation that will
be after the resurrection of the dead.

0% TATAW NIFON YDA 2 WIBTT 777 7Y 3N
DONRT NN N AW M0AT 191,779

As explained in the Siddur, Shaar Rosh HaShanah, in the maamar
beginning “Ad-nai Sefasai Tiftach.”

TR 1773 70,7 WRI YW 1792 2IN2Y 0
"RNSR NP,

And this is the concept of “And Yitzchak came from coming from
Be’er Lachai Ro’i” (Bereishis 24:62), which unites the level of
Malchus (called “be’er,” a well) with the level of “Chai
HaOlamim.”

KT T XD Ki2n PR NEY 7Y )
NXRIT M29RT 12MRY — (270:7"2 MWRI2)
ravRRiv S NPTR? N

As is written in the Zohar, Parshas Toldos, 135b: “MiBo Be’er
Lachai Ro’i”—meaning, the ascents of the be’er (well) to receive
from the level of “Chai HaOlamim.”

12"y 779P 77,0170 NYIS 2572 23N D
2327 N33 NPy 0T - o8 ST N3 Nian
nns;;’?ﬁy,j | NPNAN.

And behold, our Sages said (Berachos 6b): A person should
always be careful with the Minchah prayer, for Eliyahu was only
answered at Minchah.

R0 2R9%7 ((27Y Y M212) D77 ANIRT MR I
w3 NY MR NTW ,IRIT N9DN3 0T TN
"IN N9DN3 RYN.

And this is explained elsewhere on the verse (Melachim I 18:36),
“And it was at the time of the Minchah offering, and Eliyahu
approached...”—based on what is written in the Zohar I, Parshas
Vayechi, 229b.

:(179:1 'R 0°3%1) 21097 DY I0R 2ipH3 IRIIm
M2 °977Y IR WA ,Amand nivya M
2"y ¥”37 A7 I MY 'K PN T2 2N,

On the verse (Tehillim 100:2), “Serve Hashem with joy”—this is
the Shacharis prayer and the Tamid of the morning, which is the
aspect of the right side and Avraham.

— ranpa 7 AR 1TV (2P 2°9°0N) P00 DY
TR NP2 XY 0V 7Y TR W nhen i)
277K

“Come before Him with singing” (Tehillim 100:2)—this is the
Tamid of the afternoon and the Minchah prayer, the aspect of
Yitzchak.

V2 7% TR ] - (Q0) "R ISy Wa
PIU¥Y NN — A03RT N79M BN,

And from this comes: “Know that Havayah is Elokim” (Devarim
4:39)—that is, the unification of the two Names: Havayah and
Elokim.

0’127) "n*p"vzng NVT /97 92 W U1 A1
ﬂ’P’?Nﬂ YT — ninwg 2 T 0T — (00T
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And as written by the Ramaz (Rav Moshe Zacuto), at the
beginning of Parshas Tazria (on page 42), on the verse (Vayikra
12:2), “A woman who conceives and gives birth to a male,” that
the entire concept of the union of the supernal middos is that the
Chassadim (kindnesses) sweeten the Gevuros (severities).

29 ,(2"2 A7) ¥R MY T 1703 2103 0
AT T 22Y — L AT YD 22 AR 102
NY DRRK DTONIY KT — NPy niTed
ninma3a.

For then conception occurs, as in 171 2"y (Gematria: 72 + 216 =
288), the numerical value of “Chessed” and “Gevurah.”

"TQR” RIIWMR ,1MT AMY — MY APYI TRY
"I,

And this is the entire purpose of holy Gevuros, as it says, “And to
your husband will be your desire” (Bereishis 3:16). End quote.

:2IN2Y 113 — TYATRT NINI23T NI 93 X7 NRIN
279y .(1"0:3 NPWRI) "IN TUOR DRY”.

And so too it is written in Tanya, Part 1, Chapter 40, in the second
gloss: Therefore, the main unification and sweetening of Gevuros
through Chassadim is in the Minchah prayer.

MWD 7302, P2 ,R)IAT 19932 12703 2N 1)
7T — 027002 NIM2IT PPN TIT RY LXION
nmanea n9en3.

Therefore, the Maariv prayer is voluntary, because the attribute of
judgment has already been united with mercy. So it is explained in
the Zohar there.

NN AP0 123Y 11D .M NP3y Nven 127
QY 2 W'D 19 — 007 NIR3 PII.

Therefore, Eliyahu was answered then—because the Name
Havayah shone within the Name Elokim, similar to what was
mentioned above, Section 1, on the verse “For behold, the kings
assembled.”

QW2 PRI 0 QWY — 71 9T0R RN TIw 107)
27 W92 R Y0, 2T D30T 17T Y L, 000
"7yl 020703 3.

And the reason this occurs specifically in the Minchah prayer,
which is the level of Yitzchak and Gevurah, can be explained in
several ways.

XTIy e nRHn NPT KT Y — ovem)
DYy 93 Toi? ¥ — 723 NI PN N2,

The first: Through Chessed (kindness) the light is drawn only as a
makif (surrounding level), “and His right hand embraces me,” but
to draw into an internal level—this is specifically through
Gevurah.

— RPPR NI P TYR 90T TN IR
W — PIID NI TWRNY 23K " IpR0n rp
NPIT 237 770D

Like “the blood is the soul” (Devarim 12:23)—it is natural heat.
And it is known that the soul’s vitality comes from natural heat
and the boiling of the blood.

(373:2 0°127) "wRT NI QT 3 (1IN M
NI — W3 NIO IRYY 1T OpIRT AN X —
D73 NIPNY "YR9T O TV

Whereas the opposite—God forbid—is coldness, which is the
withdrawal of life-force from the body.

RTY MR X — 972 DAY 07 12 PRY 2
D37 10 NIT MPHRRS.

And so too with mitzvos, whose root and source is in the level of
Kesser—“620 pillars of light,” etc.

— N2 NINI2 0P QYWY — NNERT 12IV3 19)
"0 "IN STRY 9N

Powered By: ChassidusNow.com

13



https://www.chassidusnow.com/

Temach Tzedek
Ohr HaTorah
Vayikra

7''o2

Like the analogy of a pillar, through which flow is drawn from
above to below—so too through mitzvos, the infinite light is drawn
to be enclothed in vessels.

T2V TYRI AL OTOYY TP UnT
IOTPRIIN TWRI MRT VTI77Y 12 — Y
92 NPMR2 WINTY.

And the primary drawing is specifically through the level of
Gevurah—mnot as Din, but on the contrary: it is the essential
spreading of vitality.

N?1,RP17 23 DM RO — MWHTT @Y
MLWoNT PY Ko7 — 7907 KPX 1’7 NINa2
nen.

Their source is from the Gevuros of Atik—“Butsina deKardinusa,”
which is higher than Chassadim.

RI¥I2 ,PONYT NIMAS NIMER - DU
U700 NN TRYRTY  RDITIRT.

(See what is written in the maamar “Ki BaYom HaZeh Yechaper,”
on “Vesamticha Benikras HaTzur”’; and in “Sos Asis,” on “Tagel
Nafshi BeElokai”; and in “Ushavtem Mayim,” regarding the “Cup
of Salvations.”)

(= 9927 717 22 997 7772 2INDY T P
Wi 7727 57NIT NIPID TARRY 1IPR
TN $OFIRE CWHI PART VR — RO
"RIVIWY I 23 — "2 DNIRWN).

For from Chassadim comes only makif—“And His right hand
embraces me,” i.e., only back-side (achorayim).

32,3727 °pR P AWV - 0700 NITAR 02
17;? nmjm_s nIPna —"I1p20n o ::nn;ng;’.

And even though Chassadim have greater power to descend into
low levels, nevertheless, it remains only makif and not pnimi.

DUuYRNR DIV — 077903 13 2173 M2V AN
SRR P71 RIT,NRT 92 OV — TR) 02230 07797
smoap X9,

Unlike the influence of Gevuros, which is internal—Ilike the
life-force that flows through limbs.

NP NPMRR KT — NINAT DYV 12 TR M)
"3 DN NPT NYIWT 19 RPT.

As is written in Likkutei Torah on Shir HaShirim, in the
commentary on “Kol Dodi,” and there in Chapter 2—see there.

MROIT2,DVET VW Y TR WIP?2 2N 13
aw Py — 2 P72 avy "7 iR .

And see in Zohar, end of Parshas Chayei Sarah, 133a: “Come and
see, Avraham...”

XY A7OP AT AR O MRS 1i0 072 TN
"nNe n:ﬁr:g SIUBH.

But Yitzchak... and see further in Zohar, Parshas Va’eira, 34a:
“Come and see, at the time when the night divides, the northern
'wind is aroused, and it arouses love toward the Matronita. For if
not for the awakening from the north, the King would not unite
with her, because from the north rests love, as it is written, ‘His
left hand is under my head...”” (Shir HaShirim 2:6).

79 97 ,RIN] NYI2 ET2 AR 79,13 P DaN
T19¥T RN ,XP°7 320K RNYWA 1R ** Ry
LRI °237 KNIV YD WPRT 0K
;702 91 T200K K7 — 1IDXT RDIYON RIW7RT
(12 DWA W) 0077 ,RNI2°20 W 119¥T 12
"3 WYKL Nop 9RHY.
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From this, we understand the concept of placing one’s bed between
north and south (Berachos 5b). See also Zohar on Parshas
Bamidbar, 118b, that this is the meaning of “His left under...” and
“His right...”

"2inTy 1Y 192 N i 1Y 120 Ap
A7 ,727H3 DY 772 19703 TV .(2Y ' mdID)
"2 3371 12 N 19X 1Y RAY - 279 1P

[And see more in Zohar 49a: “From here we learn that the north is
aroused...”

RIDVDIN INDR” X"V UM AT I T A AR
195 1NN 1IDXT.

And in Parshas Vayeishev, 186b, on the verse “I have awakened
from the north...”

“nivpar (PI093 oY ,2"y 1"op A3 ,2AWN NP9
"3 "yiDEn.

IAnd further in Zohar, Parshas Beha’aloscha, 148b: “Then He will
rejoice like a warrior running on the path”—this means that
internal influence comes specifically through ‘like a warrior.’

TTP 12"V N"0P AT ,A07Y72 NWIR W2 1Y TV
AYIWIIY — AT IR PN 79280 o
RP17 "ﬂﬁ.“.;;" "_{?‘55} aN2 — NPN°1D NI,

See there the explanation of the Ramaz.

TR0 WD v aRT.

And this Gevurah too is the meaning of “Ki Gavar Aleinu
Chasdo”—that through this is drawn “V’emes Havayah L’olam”
(Tehillim 117:2), as written in the maamar “Ki Atah Neiri.”

,1ITOM VY 923 97 177 ¥ ] — §F 23 O
0°2°1n) ALY T nRRY YR np oYY
771 AR %" 7772 NY i1 ,(2:p.

And it is drawn through “Who is the mighty one? He who
conquers his inclination,” etc.—and through this is drawn from
above the level of “Ki Gavar Aleinu Chasdo.”

"I9X7 NS WRIBT — 2923 PR 1Y YR X
W2Y 123 72" NIMR TP W1 AL TONY L0
"1791.

And this is the level of Erech Apayim (long-suffering), and the
root of “Who is the mighty one...” is the level of the Akeidah of
Yitzchak, etc.

WL — "2 PN PR MR I 1102 RIT
12 PR NTORY NI

And see what is written regarding two angels arguing in
heaven—Michael and Gavriel; one said Shoham (onyx), and one
said Yashfeh (jasper).

SPNTR YN 712 53987 1TV 2NY R TV
T LRI IR TO ORI PRDOR — RYOPI2
WY TN

IAnd see in Zohar, Parshas Beshalach, 48b, on the verse “And I will
establish My covenant with Yitzchak™ (Bereishis 17:21).

PI02T 7,27V 11" AT I7WR MWD 12 7N
R"D:1" MIWRID) "RIEd DY 29K SN°I3 NRYY).

And in Ma’aseh Avraham, letter Yud, section 44: Yitzchak is
sometimes called “Yesod,” “Ketz Chai” (End of Life).

NP3 PR 170 Y0 TV NN D7 Awyn
"™ PR nsmyg’p Ti0%.
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And from all this we understand the concept of “Tzafonah Lifnei
Hashem”—that specifically in this level is the unification and
internalized influence, i.e., through the level of Yitzchak.

J10T — 157 9389 3D (1Y 120 A1 9am

T T

"3 PR NN OTT7Y AT MRS

And behold, “Tzafonah” is also the level of “Mitzafon”—Ilike “She
hid him” (37393¥m1) and “How great is Your goodness that You have
hidden” (n39Y).

T17 7Y ,isERr NN 12703 X7 — 1inR i
"PIDE YR 7230 271 AR L,(22 M) MInIeEnY
'2:R"9 D°2°1N)).

[And the idea is that only Kodshei Kodoshim (most sacred
offerings) must be slaughtered in the north, whereas Kodshim
Kalim (less sacred offerings) can be slaughtered anywhere in the
courtyard.

7,782 NV — 2OWTR SWTR KP1T °D (1)
TV 2iPR Y93 1YW — 2%hp 2OWTR 19 PRY.

And the reason is because Kodshei Kodoshim are pure...

MP3 — BWTR WP *2 NI

Binah is where Atik is revealed, as explained above.

Y7 WINWY 3 ,POAY M7ANT DYY — A3,

And see more on this in Zohar, beginning of Parshas Tzav, and
what is written about it in the explanation on the verse “Shabbos
Shabbason.”

A1 2Y MW 1 1% NYNR WY T2 A 1)
"N NRWY 9 hY TN

If so, the korbanos, which are called Kodesh Kodoshim, must be
understood that in and through them is the elevation of Malchus to
the level of Kodesh Kodoshim, which is the three upper Sefiros
(Gimel Rishonos).

TI$ - BT WP DX — MR 12 OX
NP7 MR nYy X7 87 by B3y i
nINWNT 1A DTY BT WY

And this is the idea of a korban olah (which ascends). But by a
chattas (sin offering), it says “and he shall descend”—this implies
that it draws down from the level of Kodesh Kodoshim downward.

W2 — T K] DREA TR 129 1Y NN
YRy DOWTR SWIRR TIWRIT XN AW 1Y,

And the level of Kodesh Kodoshim is called “How great is Your
goodness that You have hidden” (Tehillim 31:20), which is the
level of Olam HaBa (the World to Come), from which there is no
revelation now.

PR TIW 27 7R DRI BOWTR VW NIN
,R37 299 NI02 R — ('2:R"2 2°9°nn) "RIsy
WS MH3 AR PRY.

And “tzafanta” (You have hidden) has the same gematria as
“Kesser.”

07 KRR "RIDE” O3,

Also, the final letters of the phrase “tovcha asher tzafanta” (7230
n19% WR) spell 620, which corresponds to the 613 Torah mitzvos
and the 7 Rabbinic mitzvos.

7790 K37 — "DIDX R 72" :NiaN 9pI0 0N
T RDUIVINT NigR 31990 S7HRY T ,(620)
DR STIWY TN 2R 11277 NIRR.

‘Which is from the level of “tzafanta,” which is Kesser.

NP XY ,"NIDY” NIMIR DIV,
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Therefore, the Kodesh Kodoshim must specifically be slaughtered
in the north—due to two reasons:

"I — 7IDED VMY RPYT 2WTR “WTR ,197)
aMmpn:

(1) From the aspect of the north, which is connected to
Yitzchak—“His left hand under my head” (Shir HaShirim
2:6)—through this specifically comes the drawing down in an
internal way from Kodesh Kodoshim. As with Eliyahu, who was
answered specifically during the Minchah prayer.

nnn oNRRY PO TV XY T8 NI KT
DM TRWRITT NIRRT 7] 079V - RN,
IR IMIRY 13 ,DOWTR SWTR D10 AP
NPT 7737 n7on3.

(2) Because this drawing comes from “How great is Your
goodness that You have hidden,” etc.

720 27 7R NI X7 — W AWHIOY ran

AL L ELE S

"3 D3R MWK,

And this is the idea of “He remembers the Akeidah of
Yitzchak”—for the Akeidah is the level of “Who is mighty? He
who conquers his inclination,” and this arouses from Above the
drawing down from Arich Anpin, that His mercy should
overpower the attribute of judgment.

X7 PR NTORRY — "PRRY DTORY 99 1 N
njjjym ,"iﬂ‘,’? nR waiaT — 933 IR NINA
WY — POIN TN AW 12703 TYR?

"3 1T DT DY TR0

And therefore, the Akeidah of Yitzchak is above the
wood—meaning, it transcends the levels of the Tree of Life and
Tree of Knowledge.

N7 RY? YRR KT - PORY NTORY 107)
YT YY) 2N VY nman Toynh.

R

Summary: What is written in Midrash Rabbah and Tanna D’Bei
Eliyahu—that at the time when they recite the verse “Tzafonah
Lifnei Hashem,” Hashem remembers the Akeidah of Yitzchak.

TPWa — 1"RTAR 727 W2 N 0 MNP
9237 — 777 9% IR RIPRT PIIPY
PR NTORY RATTTINRTRHTR.

Because “Tzafon” (north) and Yitzchak are both the left
side—“His left hand is under my head.”

nnn foNRRT NIRR ONRWE R - pOx] 1B 02
nng;‘m’ﬁ’?_

And it is the elevation of Knesses Yisrael from below to above,
like “Ali Be’er,” and “MiBo Be’er Lachai Ro’1.”

ST 29 7w’y e DRIWY neyp nYoy )
"X M2 W3 RN .

Whereas Avraham draws from above to below.

men’ oynin TR 0772

And this is the matter of the two daily offerings that Hashem
instituted at the time of the Akeidah of Yitzchak through Avraham:

XYT™TIN2WITRD AV, 1TORRT S 1Y 0T
DTN SO PR TRYIY Aywa:

The morning Tamid is the aspect of Avraham—*“Serve Hashem
with joy.”

7 D 3T3Y7 — BITIIN PO - MY Sy D
"3,

The afternoon Tamid is the aspect of Yitzchak—“Come before
Him with singing.”

WD — PIYY NN W] - DIIWT PR W TR
"R IRy,
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“Before Him” literally—like “Tzafonah Lifnei Hashem” and like
“MiBo Be’er Lachai Ro’i.”

YT 791,15 %38 A3ier 177 0y — wn rinyn
KT M2 XD Kiane.

And this is the concept of “Know that Hashem is Elokim”—the
unification of the Name Havayah (which is mercy) with the Name
Elokim (which is judgment).

TN MAn — "ﬂ’,‘;‘ﬁ:;;:t N7 757 92 T 121V A0
RITY) 2IFOR awa (20017 N1 RIAY) 97 aw
173 NIR).

Therefore, Eliyahu was answered specifically in the Minchah
prayer.

NPT 7030 N2DN2 NN 7393 N7 0N 102,

And see in Zohar, Parshas Toldos 141a, on the verse “And Hashem
will guide you always” (Yeshayahu 58:11)—this refers to the
afternoon Tamid, which is empowered under Yitzchak’s arm, and
this is the share of the World to Come.

:PI0DT ¥ ,R"Y X" A7 ,NITIA NWD 02 T
PRT TR0 KT — (R™71WYYY) "TORR 17 A
NT],PI¥OT “¥INT NIND ARANN ATRT 2727
R37 29907 RPN

Meaning that through Yitzchak, Malchus connects with Binah,
which is called the World to Come.

TIOR3 MBYRT NYWRNR — PR ST AnT
N27 @YY NRIRIT.

[And that is above the level of the wood—i.e., above the Tree of
Life and Tree of Knowledge.

nImaR ToyR N7 ,09%YY YYnn nna X
nYTI YY 8703 T,

But regarding Avraham—*“He planted an Eshel”—this is drawing
from the Tree of Life and the level of Chesed—**And His right
hand embraces me.”

Y¥ NPIIR T2URT — YIWR DY — D773X2 Y
"MIPANN 19N — TRI NN 2.

But internalized drawing comes only through Gevuros—“He
rejoices like a warrior to run the path.” “Yasis” (he will rejoice) is
gematria 620, the same as “tzafanta” (You have hidden).

NiMI23 7O7HY RNT — NIMOID NIIAD TOWRT VAN
— "RSY) AR PR 993D RO — RPYY
"RIDRN KV P 77N KIWRO.

And this is the idea of the northern wind that would blow at
midnight on Dovid’s harp (Berachos 3b; Shlah 124a)—because the
joy that would awaken came from the north.

9i192 797% nixn2 NIWT NAIIDE MY 1Y N
DY — (R"Y 772 77 779% ;27Y '3 MO2) 717 9w
"5 1D TR VPN N3 AR MDY

And see in Tola’as Yaakov on “Baruch She’amar,” in the maamar
beginning “There is also in this matter...”—that song is the
arousal from the left, which is the north side.

7772, RRY TIN27 023 — 2Py NY7INa VY
m'ﬁjmjn N7 — ﬂ’t;?tl 2 —"M272 t:?j Tﬁm"
1D TX NI PN,

And see there further at the end of the Maamar on Maariv.
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And see Zohar I, Parshas Lech Lecha, 82b, on “and the harp: I will
awaken the dawn” (Tehillim 57:9); also in Parshas Va’eira 57a,
and in Midrash Rabbah, Parshas Beha’aloscha 64:4.

TAY2 —2"Y 270 77,77 T2 DWID LR pon 131
N33 5("0:171 2°2°0N) N 7PN — 29y
SANYT2 NWIR — 127 WU SRV 11 AT R
'7:7"0 WIT.

And in Midrash Eicha on the verse “Arise, cry out at night, at the
beginning of the watches...” (Eicha 2:19).

79992 910 MR IPI0DT DY — AR WA
V72 1K) RN WRYY).

And see Pardes, entry “Kinnor,” and in Tikkunei Zohar, end of
Tikkun 20—they bring Beis Yosef and Ma’aseh Avraham, letter
Kaf, section 35: the kinnor (harp) is 26 = candle, uniting Malchus
(called “candle”) with Tiferes, which is the Name Havayah.

RI® — 31 PPN ;78D T — 07723 1Y
NIX — 077K PYRIY AR N3 02T — ' PPN
nIANT N1 =D = "i1rT T YR D

— ™7 0¥ XY — NIR9NI 78T NRRIT ,MSYRn
172 RT3

Thus, all this is drawn down through the northern wind.

DPIDE M0 STYY Tl 71 02 ).

And “Tzafonah” is a language of “hiddenness”—as in “which You
have hidden,” the level of the World to Come.

nIn3 RIS PR jivEn 1Y — "aniegr mam
N37 299,

IAnd Yosef is called “Tzafnas Paneach”—*"“the hidden is revealed to
him”—because he is the Tzaddik, Yesod of the world, who draws
from the World to Come into Malchus, which is called this world.

"D — 7 773 TIRVRT — "IIYR NIDE” XP1 A0
N27 2Rivn TwRnT a2y 7907 PUTI NI
717 293 NRIPIT NSNS

And therefore, the korbanos slaughtered in the north are called
Kodesh Kodoshim.

SWTR 2ORPI — 1IDN2 U niaeT 127
WP

And this is the concept of “Tzafonah Lifnei Hashem.”

"a ’JB'? 79D IV .

(*)

And in Torah Or, Parshas Vayeishev, in the maamar “B’chaf Hei
B’Kislev”, it explains that the concept of “Tzafonah Lifnei
Hashem” corresponds to what is stated in Etz Chayim: “with great
strength.”

,"f??;.—j 723 7772 ,2Y YR IR 77NN
YY3 777 0V 7 — 7 vagh s PIT (We
509 817’733" — .

And this is the idea of 7zafon—the aspect of Gevurah, which is
from the left, as in “with great trembling they rise”—and through
this one draws down “before Hashem,” the source of the level of
Havayah.

JONRWT 8 RTY N33 D102 "I9S 1Y )
T A OOV, RORWINm BTy WYIgr 07 W
™7 aw nens ﬁp@ — e ’;P’?"-
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(That is, like the concept of “Lifnei Hashem Titharu” and as
explained on “They brought their offering before Hashem” in
Likkutei Torah, Parshas Shelach, in the maamar “Ani Hashem
Elokeichem Asher Hotzeisi...” at the end of Rosh Hashanah. And
there in Chapter 1 is discussion of “trembling”—understood by the
discerning.)

(2302 1227, "379N 17 23927 W — AT

— """ 938% D12 DX W27 2T HY WIER
BRFOR 7NN TR AT MR AR WRTa
oY .25 Ni0 TIWT WRIT — .. ONRYIT WK
PITY — WY IR R PIB).

And behold, the elevation of the animal soul to become absorbed
in the Infinite Light, blessed be He, is extremely great and
powerful.

nID=PR=TIR2 PHonh nonnan wein nYhya mam
D 277 TRR 9973 — N7 7IN2.

This is the concept of “with great strength”—for the animal soul
is taken from the Chayos HaKodesh (Holy Beasts) of the
Merkavah.

NI WET 0D — N’?’U;" nrna XY
TPV WIPT Nivm MR

And the Chayos carry the throne, and there is an image of a man
upon it from above, and “with great trembling they rise.”

1LY IR IRIDI NIATY ,REDT MR NIRWI N0
DIRWINR 2173 WP A2y,

And this was the idea of the blood of the Tamid offering,
“Tzafonah Lifnei Hashem "—that the offerings were in the animal
soul, to elevate it to its root which is from the face of an ox in the
Merkavah.

— 177 538% ISR — TORDT BT T 17 )
YR ANioYaY TR Wes v N2 Ry
T122TRIW NI 19 N1MIN TRV

And the Tamid was from the Kodesh Kodoshim, whose slaughter
was in the north—Gevurah, which is from the left, the level of
oreat trembling.

I9¥2 MYTWY 20T SRR 77 TROM
173 Wy NM3 ORRWE 1w 123 NN,

(And see more on this in Likkutei Torah, in the maamar “Ha azinu
[HaShamayim” for Rosh HaShanah, Chapter 2, and in Shir
HaShirim, in the maamar “Shechorah Ani V’Naavah”, end of
Chapter 3.)

(7RO AWIRAT 7772 — IR SWIPDS TR PN
T3 — ROPWT VW, PIp I WNIT —
'3 P78 N0 73w WRIT — "TIND NN i),

Also, “Tzafonah Lifnei Hashem” refers to the final “Hei” of the
[Name Havayah, which is the level of concealment and contraction
of the Infinite Light—and from this came the trembling.

Y 720K 7 NIRRT — 1T 918 MIieR” o)
nie=PR=IIR 2IXRXY 2YYT NN TV N7 aw
WY TRy ovny ,RNT 71N

And this is “Tzafonah Lifnei Hashem "—that from the level of
Tzafonah, which is great trembling, they rise and lift the throne,
and the image of Man is above the level of Man, for their root is
from the World of Tohu, before a king reigned for the Children of
[srael.

NI ,maiBRT NInARY — 1 s18Y ey N
RT3 DY DORWIN DORWINR 973 WyI DN
97 DTN NIMAR T7YRY DTN IR MY
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And behold, Havayah—yud is Chochmah, etc.—the level of
Adam; but with great trembling they rise above the level of Adam.

TR 72,27 NIWI — 11D WIM TO — M7 M
DTN NIMAR A7YRY — MRONwINn DT Wye .

And this 1s “Lifnei Hashem "—the source of the level of the Name
Havayah, from which comes the being of the level of Havayah.

DW?:W 0T aw nhna 'ﬁp?; - e ’;E)’?" Ehinl
" NPT ANINT NTY Tl

And just as the blood of the Tamid was offered from the literal
animal soul, so too is prayer in place of offerings—the elevation
and integration of the animal soul within a person.

TRTRT Wy QORI TROT BTW W3 1M
NIy Ko7 — nizp DipRa — A%ERT T wnn
QINIW NRIT W3 MY7anT.

And this too is with great trembling—the level of fiery sparks and
burning in longing and thirst, etc.

W DY NIOMR 01T W3 12703 X
"3 TIRRYY TRIR2 MVENT.

And since he explains the concept of Tzafonah (northward) as
referring to b ’cheila yeseirah (“with extra strength”), this is similar
to what is written in Tola’as Yaakov on the Mishnah Eizehu
Mekoman regarding the Olah offering:

FERDMRY 77 7Y "TI0Y” 1 UIRY mRm
nIwR 7y 3pYY nYRIN2 1INIY T YD AL,
FPIYT 023 "R N AR

“And their slaughter is in the north, because it comes to atone for
one who has drawn his heart to an evil thought toward the northern
side.”

TWRIY DY 9907 INIW LI WMWY 2
m3iDED TEY MY nwnn? 2%

[And similarly, this is explained in Recanati on Parshas Vayikra.

X" N2 "RIP*IR WA 19,

And because the Olah ascends to the highest thought, which no
created being has a portion or comprehension in it—neither the
Kohanim nor the owners have any share in it—rather, it must be
completely consumed from the soul to the flesh. End quote.

FEPRY ,MINYT 72YTRT 7Y 79 7290y 2
N9 D332 TX — MW A3 P A3 oy
2 TY WoIn T22RY RPN — MINY A2 079YR7
270y,

According to this, we find that in the korbanos which are
slaughtered in the north, there are two opposing ideas:

"I W — 1I9¥2 WMYIIPY NiIRa — 71 °07 XYM
22IBF 2!

(1) Seemingly a deficiency, because they come on account of
sin—this corresponds to the verse “From the north shall evil open”
(Yirmiyahu 1:14).

— RQOI7Y WY D ,RNWIRY TUINRDY KT
TR NNAT) MAYNT INER JIDRRY (N2 RINY).

(2) A great praise, because they ascend to the level of Kodesh
Kodoshim and Gimel Rishonos (the three upper Sefiros).

5, BOWTR WP NP2 D7INY 9iTa mawsh an
PITRERY.
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'Whereas korbanos that are slaughtered in the south are called
Kodshim Kalim—they are within zeman (time), not Gimel
Rishonos, which are called Kodesh Kodoshim, since in them shines
the level of Atikah, which is Sovev Kol Alman.

WIRIY — 21772 INYIPY NI2IP2 12 TRY 1)
DRI MIWNT 132 X7 Y213 0O ,B%hp 2R
RPNV NIMR PRR QP2Y DWn — DOWTR WTR
Prby b2 230 XY,

But in truth, both are true—for this is the concept of teshuvah:

NIMR T W] 0D L NBE 270N — NRKE YIN
an:

First, through sin, the person falls lower and lower into the
northern (dark) side.

NI ,TYR TURY T — XOOD U770V — Ay
1707 XY 03 ,aioga.

But through teshuvah, he is elevated and draws down from Kodesh
HaKadashim, as our Sages said: “In the place where baalei
teshuvah stand, even the completely righteous cannot stand.”

SRR TN ThYnn — 7RI 9770y DaR
AR 2uRY BiPRI OTIIMRY 0D BWTR
mTIREY 299907 2R3 BIPOTI PR — 2ITRIY.

And this is the level of “MiTzafon Zahav Ya’aseh” (Iyov 37:22),
which is higher than Kesef Nivchar (Tehillim 19:11), the term used
for the tzaddik.

,(272:179 21R) 7NRY 277 1IDR” NN N
0°7°7N) "R NP NIMAR yRY XY
POTE Ty (R

And see in Tanya, Chapter 32.

279 P72 ,RUNT 903 1Y)

And this is like what is written in the Gemara (Sukkah 52a):
“There are seven names for the evil inclination... and Yoel called
it Tzafoni, as it is written (Yoel 2:20): ‘And the Tzafoni
(northerner) I will distance from you ”—this is the yetzer hara,
which is hidden and stands in the heart of a person.

YW N7V 2717720 — K22 2R21Y D 73m)
L3903 IRTP PRI ... P77 300 WY ninw
"RMYR PN SIIDET NRY (1312 ORT) NIy
2R Py 273 TR PRV Y7 W N

And see Tanya, Chapter 12, regarding the beinoni, about the nature
of the animal soul, that the kelipah in the left chamber of the heart
is not pushed out at all from its place.

DYY) M "33 303 193,37 PR RINR T
N — Yonnwa Yonaw Appay ,nian wh 7Y
PR 993 N,

And also there in Chapter 10, regarding the tzaddik who has evil,
etc.

"3 7§ T TR 02,7 PR 12703 DY),

And see Zohar II, end of Parshas Pekudei, 288a, regarding “V’es
HaTzafoni Archik Mei’aleichem”, and there in the commentary of
the Mikdash Melech—parallel to Binah, which is called
“uTzefunecha Temalei Vitnam” (Tehillim 17:14).

R"Y 1707 A7 ,°7IPR AWIR NI0 /2 P9 IR T
DY) ,"aohun PN MIBET DRY V3 -
107 PO T — T2 WIRRD W3

T D9N) 1BIwa KRN TIBXY (NRIRIT).

And see also in Pardes, Shaar Heichal HaTemuros, Chapter 7.
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And perhaps this is what is stated in Likkutei Torah, in the
maamar “V'samti Kadkod”, for Rosh Hashanah, Part 1:

L7190 WP 2IN2% 1R T, iR w Y9INY
'R P72 TIWT WNRIT T2 Ny a7

“And behold, zeh [ 'umas zeh asah Elokim—G-d made one
opposite the other (Koheles 7:14)—that even in the sitra achra
there exists this level of Yechidah, which is the level of will that
transcends intellect...”

NIW02 DAY — "DOFONT AWY 7T NRYY A1 LT
79X NITR ROOY LI T DM WY RN
"D Dpan mhynhy.

And similarly, it is explained in the commentary on Ki Seitzei,
regarding “She shall remove the garment of her captivity”, that
this refers to the Makif of the kelipah, just like in holiness there is
the level of Yechidah, etc.—see there.

DX TPRTY 023 ,NEN 927 DY IR22 IWINI 1
3 ,7999pT NOPR NIMR XOTY AR nonw
DY 7Y — "3 "RTMY NP0 W AWITRIY.

And therefore it is called Tzafoni—because it is hidden and
standing...

"2 TR PBRY — RN K1 127,

But through teshuvah, one transforms it from the above-mentioned
tzafon to be included in the 7Zzafon of holiness.

137 IR NIMAR TBIR — AR 777V 2N
TEITRT MIDYr3 Yot —

And this is the meaning of “Tzafonah Lifnei Hashem”, and this is
accomplished through extra strength, etc.

3 TR,

iR
Summary

In Torah Or, it explains “Tzafonah Lifnei Hashem” as referring to
baalei teshuvah, who rise with great strength, and the holy Chayos
rise with great trembling.

sy 777 9y 77 7100 m3iDR” WaN — IR 77IN3
WA NI KT KPUN3 PRWRT — n3vwn
5973 WY NINWINN.

And this corresponds to the level of speech—connected to the
verse “V’es HaTzafoni” (Yoel 2:20)—this refers to the yetzer hara.
[And when the yetzer hara is transformed into good, there is great
advantage.

:ﬂJjU’[ ,"’;ﬁbhjﬂ nm" n;*n;z: — 273 7[1_3: 53_] mn
12 w2 — 2i0Y 7 0900 I9WWR 2T % M
TIninY hen.

See also in the Ramaz on Parshas Yisro, 69b.

7Y V7D [T N NN PRI Y.

And this is the concept of Kodesh Kodoshim being slaughtered in
the north—because in the north there is both deficiency (“V’es
HaTzafoni Archik’) and also greatness, through teshuvah, with a
love like fiery coals.

NIMIRY ,TIDED NV — 2IWITR SWTR IV 3N
JPOTIR S3DRT NRY 177 2Y — MDY w jiny
2N NIMA2 — 7WR STYHY I MW ax
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As with the advantage of “MiTzafon Zahav Ya’aseh” (gold from
the north) over the level of kesef (silver), which refers to the
righteous.
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And see about feshuvah in Likkutei Torah on Shir HaShirim, in the
maamar “Yonasi B’Chagvei HaSela”, in the matter of “Kumi
Lach, Harei’'ni Es Mar aich”, and also in the maamar “Mi
Yitn’cha Ka’ach Li”.

W BY 7790 SWIPYR — TIWD 1Y TN
SRR IV ,"YRRT Mana NI 0772 ,2vwn
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(4) And in Rabbenu Bechayei, Parshas Tzav, in its place, on the
verse “On the northern side of the altar” (Vayikra 1:11), page
132a, this is what he writes:

Py P10 By inipRa — 13 NYID 02 1213 (7
— X"V 279P A7 (X" RIPM) 73903 0atRT T
39w 1Y

And our sages expounded: “The northern wind is not encircling,
and a three-legged chair cannot stand—it requires a fourth leg.
Therefore, the korbanos are the legs of the world.”

Sw Xp2Y,n33i0n MK NYiD M B W
23737 937 TR — TR DN 2v9 iy
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(See Taanis Chapter 4, 27b, where it says: “Were it not for the
order of the korbanos...”).

(779 NPRPORW” 127 13 AT ,NNYNT T PR Y
”...n%139p).

And in Pirkei d’Rabbi Eliezer, it says: “He created the northern
wind, but did not complete it...”

12§93 N9Y,IRT2 7993 717 — K71 9w 2opnDan.

According to Kabbalah, Tzafonah is the attribute of Gevurah, in
order to cast it upon Him.

73,7237 NTH RO AR — A93R0 TNTTON
"2 R AW,

And this is the concept of ascending the kevesh (ramp), to His fiery
furnace.

iy P a0 — w227 Ty wny .

And “turn to surround”—this refers to Kesser Elyon, which
surrounds all.

b2 22197 ,31%Y 209 N7 — 220% 9.

And he came to the southeast corner—he intended in Mem-Ches
(48) to draw down from the Sovev into the three upper Sefiros, to
the south, which is Chesed.

RYIY IR 1 — NMR 1RINT 1R 0 8
7907 RITY — 23777 OR NIRRT 73 22107 IN.

And from the southeast is Ziferes, and from the northeast, to
complete it with Gevuros.

NP1IDY MR ,NINEN RIT — NI DRI
NIM237 PHN 2oBWIY —

And afterwards, from the northwest is Atarah, through Netzach
into Yesod, the House of Kingship.

T TIRET ROT — 2R MT0EN 12 )
noRRI Nv3 — 70T DN nimgan.

And the explanation is: to complete the attribute of Gevurah with
Him—this can be understood by what is written elsewhere on the
verse “Tzchok asah li Elokim” (“G-d has made laughter for me”).
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That the name Elokim, which conceals in order to be in the state of
“yesh” (something), and is the attribute of judgment—from this
comes laughter and the revelation of supreme delight.

NIMI2 NI 7D 1NORT — 2OFON oW NIMaY
PRE TWYI A1 — T DR DN XM e
w7 2gn .

And this happens when the yesh (ego/self) is nullified.

w7 Dz TR 0.

And this is what it says: “Leviathan, this You formed to play with”
(Tehillim 104:26).

0v7n) i3 PR HREY T N S2IN3Y AN
2:77p).

(As explained in the maamar Eileh Masei, and on Tzav Es B nei
Yisrael on “Es korbani lachmi...”, and in Parshas Vayeitzei on
“Vshavti b shalom...”, and in the maamar “Va’ehi Etzlo

[Amun "—on the verse “Mimoshevoseichem tavi’u lechem

tenufah...”).

(532 NN IR DY ,7OPOR TR 77T ININIMY D
K37 NWI2RY .15 MRAY IR DR — ORI
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That laughter comes from the nullification of the yesh (ego/self),
because this is something novel.

VAT 937 WY 007 W Dhwan qwn pinay.

Because when the soul was before it was clothed in the body and
animal soul, it was already in a state of bitfu/—and this is not a
novelty.

WHIRY NIA3 AONGRNT DR TRwIw n 03
99 WITR 71 PR — P NN ANNT - noaa.

For all the worlds are truly like a drop in the ocean and considered
as nothing.

23 772U NN 27 — 292 ninivn 9 3
20 K921 ,09979R.

But when the soul descends and is clothed in the body—and even
the body and animal soul have a yearning and desire for
G-dliness—this is a complete novelty.

D3 — T2 TRWIT NRPNT — 12 IIRY 0 7N
2937 niv2 NIM2 2T WY — nonIaT wei nag
w3 W 23 nivT? — 79231 MINY A7 i
5373 WITT 3777 — 272 75Y PIwad.

And this is the elevation of mayin nukvin (feminine waters).

171 DRV NN,

Even though, in truth, the nature of the bittul of the animal soul is
not comparable to the bittul in the higher worlds.

R — NTRT WeY YW WA MR NHRIV AR
201997 ninDivaw Mwan meh M.

But because it is a novelty—like the analogy below: “The heart of
kings is unfathomable,” and when they want to draw the king’s
heart to turn to the request of a simple person, it is through
bringing something novel, like a bird that speaks.

291 gn? YW W 13T MY DR P3N
2 NiaRY 127 TIWR? DYWL PR - 207
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Even though people speak with higher intellect, that is not
novel—but the fact that the bird speaks is novel and draws the
king’s heart.

AT PR — TN AP DOITH BTN 33Y 2 7Y AK
SR RIT — NIRTR TIDRTW A8 — T2 22K W
Ty 2% T,

Likewise, the fact that the yesh becomes battel—this is a novelty,
that from animal there becomes a man, as it says “Adam
u 'veheima t’oshiya Hashem” (Tehillim 36:7).

NNy W 937 KT — Duan: wumy 12
"I YOI TR ATRY (NI 0D BTN TwY:
"9 0°°0N)).

And through this, specifically, one arouses from Above the
drawing down of will and supernal delight, as above.

WIT — TR TYRR? TR NPT L)
732,799 31y 1i87 NownT.

And see also in Parshas Vayishlach, on the verse “Vayikach min
haba b’yado minchah...”

IPIOBT DY MW MWD — 39723 MR T
I 9702 R2T R RN

Like the analogy of the animal that carries the person riding upon
it to a place that he himself would be unable to reach.

— 779 22177 2TRT IR NRWIIY RT3 — YW

T T
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And this is the idea of Yitzchak— “tzchok ”—and the supernal
delight that “Elokim has made for me,” through the rectification of
the attribute of Gevurah.

" mRyr — 1Y MR - PRE - PIEY 1
"D ANMIFT AT PR TV RPN

And that is through sweetening the Gevurah within the soul, which
is the yetzer hara, etc.

RITY — WeIaw NIMANT NpART STy — M
12 YT R0

IAnd seec in Midrash Rabbah, Parshas Bamidbar, section 2, on the
verse “Degel Machaneh Dan Tzafonah...” (Bamidbar 2:25), that
from there darkness goes forth, and it is necessary to illuminate the
darkness through Asher and Naftali—Asher because of “Asher
kideshanu b’mitzvosav,” and Naftali because of the verse “U ‘nofes
tzufim...”.

37" (PIDBTOY '3 P79 T3THR NYID N33 T
TR ,RYP TWNT QWY N3 "3ieg 17 M
by X — 093 TN 1YY TWNT NS TRy

DB 5375y “onom MINiRe3 WPTR N 0w
e nnﬁpﬁx'

And the advantage of light is that it emerges from darkness—that
is, when darkness is transformed into light.

— AT, T I TR — IR 1Y MM
2IRY 7973 TWRNIYS.

And this is explained in Likkutei Torah, Parshas Va’eschanan, in
the maamar “V’yadata Hayom...”, for Rosh Hashanah, that
“Hashem Hu HaElokim~ means the transformation of darkness to
light.

7T 770, WANNY MR TN WIRDR NI Ywnd
WR'W ,":l’r(‘bg;.j N7 5792 110 2 Dy
.
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And in Parshas Ki Seitzei, in the maamar “V’lo Avah” and
“Kanesher Ya’ir”, in the explanation of “Mi zos olah min
hamidbar”, and in the maamar “Eileh Masei” for Rosh Hashanah,
Chapter 2, about “Tov me’od”, that this refers to the yetzer hara
when it is transformed to good.

7791 "8 NPV 11773 170 ,NR¥N 93 N9

T TV DNT R YR LYY W T

PR IR WRAT — OpRR AYRT 17T, 1IATRT
TOTIWD VT X2 7 - TRR 2w a2
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And this is the concept of “Tzafonah Lifnei Hashem "—that when
we read this verse, Hashem remembers the Akeidah of Yitzchak,
through which the Attribute of Judgment was completed and
transformed into the Attribute of Mercy.

N PIPWRY — 1 S1pY mIiey” Y A
mn-qaﬁ;-wﬁwa ﬂ;ﬁ? —ne ’;5’? n;ﬁs;" :81?7_33
T DT AW AT OTIUYY PR DTORY

oo nTRh TonIn.

As it is written in Midrash Rabbah, Parshas Vayeitzei, Section
83, on the verse “And Hashem remembered Rachel "—that the
righteous transform the Attribute of Judgment to Mercy.

9¥ 27D P72 ,R¥™M MWD 727 WTRI 1102V 02
DOPITEIY — 7917 DY 2P0 o1 (P08
2RO DAY 17T NTR 2935R.

This is done through their deeds which draw from the level of
tzchok (laughter) and supreme pleasure—Atikah Kadisha, in which
there is no left side (Gevurah), and thus the revelation transforms
the Judgment of Atzilus into Mercy.

NI1MRR DPWYRI 2O3WRR Y ST — M
RPORY DA XY 119RI M1gam pings
TV 1271 ,RPOAY RT3 KON n9T RUOTR
NTRY MPSRIW PTI NTn 19Ty T —
2.

And this is the meaning of “Vayaakod es Yitzchak b’no”— “He
bound Yitzchak his son "—above the trees, i.e., above the Tree of
Life and the Tree of Knowledge, which contain Chesed and
Gevurah.

,BONYY Dynn — 712 PR DY TR 11 )
T2 THN 072 WO NPT Y 20T PV 0.

But above the trees—this is like what is explained in Zohar 111,
Parshas Shelach, 158b, on the verse “Hayesh bah eitz im

ayin "—that the level of “ayin” is above the Tree of Life, which is
Atikah Kadisha, called “ayin” because it is not grasped at all.

A PEM I0TR NN 3 ] — 2vRYY umn YIX
T¥ 73 W3 P09 7Y 2"V NP AT W nwe
TR A99RY N7 — PR DY APnaIY LN OX
"PRTNRTPIT LRWITR RPOAY NI K0T ,2700
D92 NI AIRY 2R —

As explained in the Siddur, in the discourse for Lag BaOmer, and
this is the level to which the Akeidah of Yitzchak reached.

TYONT QWYY ,miva A% wNT2 ,TI72 2INJY N3
PR DTORY.
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And this is the concept of “Tzchok asah li Elokim "—that the name
Elokim specifically is associated with “VehaElokim nissah es
Avraham ”, and through this higher drawing from beyond the trees,
Judgment is transformed into Mercy—and then it is called “7ov

Meod”.

DY P17 — "2OFRN Y7 Ty pinys 1w I
PTTOYY,MRINAR DR 793 2UFORTY 00T 20508
DR TTI NTR TRTI — DORYY Ywn T I2WnD
INRR 23V NIRRT N 200

And similarly, through the korbanos of “Tzafonah Lifnei
Hashem”, the Attribute of Judgment, from the north, is
transformed into the Attribute of Mercy—until it becomes like

“Asher tzafanta liyerei’cha”— “that which You have hidden for

)

those who fear You.’

— "7 538 MIBR (NIIRNRD VTRV — 12785 19
TY 2O NTRY 1IDXT 1PTT NTR DR T8
TPRTY DI WR TIT YV XY,

The level of Asher kid shanu b’mitzvosav is tzafanta, which has the
same numerical value as kesser, and this is “lifnei Hashem "—the
'Yud is Chochmah, the first Hei is Binah, etc.

— "PIDY’ RO — nqqnﬁgn; WJQTP qg};_sn npma
ST TN — 111 9;5‘?'1 R ,7903" ROWR
12 77393 R

And see what is written about “Ruach Tzfonis einah mesoveves”
in Likkutei Torah, beginning of Parshas Tazria, and in Zohar III,
Parshas Korach, 178a-b, on the verse “V’avad halLevi...”

TR OIS M PIYD 2N R PN
RPN YIS NOWRY LTI Y0IR73 — "ngRion
9Y ,2"Y) K"V N"YP 7,70 MW LA P91

Y TaPY PI091.

From this it is implied that the concept of “Ruach Tzfonis” that
was created but not completed, is similar to what the sages said:
that the mazikin (damaging spirits) were created on Erev Shabbos
at twilight.

— §7723 N5Y IR — 7nopiDR MY NPT wRwm
N2 27¥3 RT3 PROIRTY DT 1R 8D RIT
niwRws 1.

And this is explained in the Zohar, in Parshas Bereishis (14a), that
their spirits were brought forth, but their bodies were not created
because the day was sanctified—thus, they were not completed.

IR"Y T AT AOWRT2 NI B TR WD
STITT KR I3NKD PTWT 19 PR v
W K — 170X ,"°13N0R N9 — N2 WIRDN
IDRI3.

And likewise, “Ruach Tzfonis bara v’lo gamar "—because the
maczikin stem from the northern wind.

12 72,7713 K91 I3 — nopisg M 32783 1)
TR73 N2V 103 ,NP1IDE M3 2NRY — PROTRD
X DR NOWNRY.

[And the concept is that the root of the soul is drawn from Memalei
Kol Almin (filling all worlds), and the body is drawn from Soveiv
Kol Almin (surrounding all worlds), as explained in Torah Or, in
the maamar “Yavi'u Levush Malchus.”

,TPRPY B2 Npnnn TRl wWe WY PIwm
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And the demons only receive nefesh from Memalei Kol Almin, and
their bodies were not created, for the light of Soveiv Kol Almin did
not shine upon them.

7Y B3 NRmn w3 p1 a2 e NY 0T
©D 22987 TR 277 K7 XY °2 87131 XY 29
TR

And this is the meaning of “the northern wind does not
that the level of Soveiv does not illuminate within them
in order that the physical body be created.

’

encircle’
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And in Be’er HaZohar, Parshas Korach, this concept was
explained earlier—that from the left line, when it extends
downward through the Hishtalshelus, from there comes the
greatest nurturing of the external forces (kelipah).

3 — IV DV7 INAND AR NYID LT I3
TR — Y7 MPWIRYIR TURIYD oNRwT
“niz 2T NP B,

Similar to Canaan, who was drawn specifically from Chochmah,
which corresponds to the Three Completely Impure Kelipos, that
descend from the left line, etc.

3T N LRPYT TR0 UMY 1933 Ny
"> DRRWT 17 WHRRIY nixuwd nisvp.

And therefore Avraham said to Eliezer that he should not take a
wife for Yitzchak from the daughters of Canaan, but rather from
my land—because they stem from Kelipat Noga, which can be
elevated.

P TR MY NPw — TTYTINT TN BN 199)
;7391 N2vHpn DY — “XN B 1,793 N3
"5 nivena® nivion.

And therefore their creation (of the demons) was not completed, in
order that there not be completion within the Three Impure
Kelipos.

D N KOW 077 30802 7Ra NP 19700
13 nisvhp 133

And see in Tola’as Yaakov, on the topic of Shabbos, letter v,
regarding the Friday night prayer.

n9en 1Iv2 /0 NIR — N3W 023 ,3pY nYRing 1w
naw Y.

And see in Toras Emet, in the maamar “Vayakhel Moshe”,
regarding how afterward, at the end and ultimate purpose of the

descent of the flow (of divine influence), that is the aspect of
Shabbos.

223,77 DR 1770 170 ,NBK N1INg I
RYT I8 — YOWT NPT D990 M33 — 12 N
n3w nma.

And that is in order that the shefa not continue to extend too far,
etc.

TR i VWBENTY YDWT TR XYY 973 — WM
"o,

And see what is written on the verse “Veha aretz hadom raglai”
(Yeshayahu 66:1), etc.

S9N BT PIRTY PI0D DY MR 78 1
13 ('R0 NPYRY).

And see Zohar 11, Parshas Pekudei, 288b, regarding the “Zahav
haTenufah” (the waved gold), and the reason that their sustenance
(of the external forces) comes specifically from the left side.

17393 ,2"Y 1177 77,2799 NWID '3 P9 93T
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Because the left repels—Ilike someone who throws behind the
shoulders—and from that level, they too can receive.

— @IONP MMM STWT IRRP — IT DRRW %D
baph am=aa nivioY it menan.

Not so from the right side, where the shefa comes in
closeness—they cannot receive from there.

— 2R3 N2 VDWW — 10 NIMIN 32 PRY
aun Paph Y9I PN

And therefore the northern wind (left side) was not completed, in
order that the shefa not extend too far downward, etc.

572 — DRI 3 — NA3ig M0 TR KXY 3970
"3 menk 972 Ni° Yows vweny NHW.

As a result, the world remained with blemish.

19352 RRPY INNWK — Ny,

And the Levi’im, who stem from the left side of holiness, rectify
this by including the left within the right.

3PN — TWATRT IRRWT PR 27W — 2HM
RI7°2 KON R7PONY.

And they say song over the wine, which gladdens Elokim,
etc.—they rectify this.

BT — 113 BOFON MRWRT — TN Y W BYIIKY
R

And the idea is that even from the northern wind, influence should
not be drawn to the external forces, as with “Veha aretz hadom
raglai”, that the legs should not descend downward, etc.

2o YEWT TR NY 1i5% MR BaY — WM
WY KDY — Y931 8T YIRTY” 27T Y -
12 niT vy,

[And therefore the altar had a sovev (circular ledge) even on the
northern side, in order that also the northern wind be
surrounded—that is, that Soveiv Kol Almin be drawn down, as
mentioned earlier.

B3 R — 7I8¥ T B3 23160 M7 MM 19
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IAnd then, on the contrary, from there influence is drawn to Israel,
as it says: “Asher tzafanta li’yerei’cha "—because through turning
darkness into light, they draw down the advantage of the light.

)

3 28R YORT 2w TRl — NITTR TN
DY STV 02 R DIDE WK (N2Y
D7 TR T TIYY — NYIR Riwn 0000
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And this is the drawing from the level of “Asher tzafanta”, the
aspect of “Yoshes choshech sisro "—which is higher than light and
revelation. Rather, it is hidden and concealed.

FENPTR — "I9YE WK NI MWRTI K
N n3man AyRY XY — 100 TN Yy
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And this is through “Tzafanti lecha "—through mitzvos and good
deeds.

DOWYRY NIZRR — 17 AP STYHY — M
a%ain.

As it says “Umitzvos titzpon itcha” (Mishlei 2), and “Chachamim
vitztapnu da’as” (Mishlei 10:14).

IR L,('2°7wWn) TINR YBER NigRY 1INy 02
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And Rashi explains: they guard it in their hearts so they do not
forget it—as it says “Bilibi tzafanti imrasecha lemaan lo echtah
lach” (Tehillim 119:11).

3 ,mamaw Koy 203 WP "N WY
"7 RUMN KY TWRY T0VRK N9y 23737 [Ny
X":07p 0°9°0n)).

And Rashi explains: I didn’t let it be forgotten from me.

IR My 7onn Kb 5w wR.

(And in Midrash Tehillim there it says: the yetzer hara only rules
over one who does not have Torah—and one who has Torah in his
heart, the yetzer hara does not rule over him.

"3 NN vPIY P97 9% X7 (0w 2han W
P79 PR — 9293 7RI MY — 7790 12 PRy
"3 uBiw.

As it says: “Toras Elokav bilibo lo timad ashuraiv” (Tehillim
37:31).

"PIWR TYRN KD — 373 PFOY ANinT N
X"9:17% 0°9°nn)).

And Moshe says: “Vesamtem es devarai eileh al levavchem v’al
nafshechem” (Devarim 11:18).

2232% DY 79K 3T DR 2RRY MIN YR 19
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Therefore it says: “Bilibi tzafanti imrasecha”. End quote.

DOV MANYRR SNIDF 2737 WK 197

And one may say that the root of the Torah is from the level of
Kesser, which is called “Asher tzafanta”, as mentioned above.

,1NP" NN — 7IRT Wi 03 et e
2712 "DIDY TWR" KIPIT.

For the 613 mitzvos of the Torah and the seven of the Rabbis are a
total of 620 pillars of light.

TR 27 — 132772 71 L,RDIIRT MR A79P D
IR TINY.

And the Torah is from the Mocha Stima’ah (concealed mind) of
Kesser, which is the level of “Asher tzafanta.”

N2 NI ,ﬁn:;tﬂ NRINY Nf:ﬂ?ﬁ?ﬁ N7 mjnm
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Also, its root is from the Gevuros of Arich Anpin, which is clothed
in Mocha Stima’ah.

NIYRPRT ,PRIN TIWT NIM2M — AW 53 o)
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Therefore, it is a “spice” to distance the Tzafoni, which is the
yetzer hara, etc.

RITY 9% DR PANT? 1PRRR" K0T i1 7207
"0 P %0

And this is what it says in Midrash Rabbah, Parshas Devarim, on
the verse “P’nu lachem tzafonah”—that it refers to the Torah, as it
says “Utzafon la’y sharim tushiyah” (Mishlei 2:7).

:PI02T 7Y ,B7I3T ARNB 7237 WNTRI 21NV I
IV L TIRT 9V ORpT — 7mainE 2% M
7212 99Wn) 1IN 2O I0RY).

And see what is written regarding Torah being called oz and
tushiyah, in Toras Emet, Parshas Yisro, in the maamar
“Bachodesh Hashlishi”.

TV DRTPI AN IR R R PN
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And in Kiddushin 30b, on the verse “Vesamtem...”, the Torah is
compared to a perfect drug: “I have created the yetzer hara, and |
have created the Torah as its antidote.”

— ranpY” (pIvs YV 2y Trh N7 PR
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And one may say along these lines, that the yetzer hara’s root of
nurture is from the residue of Gevurah,

S¥°7 DWW InRh 1 WY — 1 777 By e winw
72T 030N — YT

and through Torah, which is Ziferes, which connects Chesed and
Gevurah—so that the left is included in the right, it is called
Shalom (in the P shmah),

7QM NI3MRT — NIREA ROIW — 77T TN
NRIRIY,RIMO2 WHINR RYRRW XTY 7720
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and by this is also made shalom in the P shamat, that the yetzer
hara is subdued to the yetzer tov, etc.

%07 Rupwss raibhwr 99as ARyl a1 07
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And see in Iggeres HaKodesh, section 12, on the verse “V’haya
ma’aseh hatzedakah shalom”.

AT P0DT 7Y L2710 1200 WP NTAND 1N
"oivY TRTRT TWYR.

And see Likkutei Torah, Parshas Re’eh, in the maamar “V’chol
Banayich...” regarding “v’rav shalom banayich”, and in the
Siddur, in the maamar “Mizmor [ sodah”,

1012 D2V 1772 ,INT NEWNS TR IR P
“9apar 7772 ,717927 , 7703 aY 21y 023
"7ing.

regarding how through the two loaves (Shtei hal.echem), even
chametz can be elevated.

nivYnT? Ym0 9i5) — anhn Snwaw v,

And in Ramaz, beginning of Parshas Chukas, 179b, that through
Torah—which is Yesod of Abba—the power of the Eitz HaDaas
Tov v’Ra is nullified.

12" UV A7 NPT NWIB NOWRT TR
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And likewise, “Charus al haluchos™— “Freedom from the yetzer
hara”, etc.

Y7 ¥ M — "RinhT By N 9703 19)
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For the yetzer hara draws sustenance only from the middos
(emotions), from the ZAT, but not from the GAR.

9733 N Dax .07 niTeg P — Inpear .

Therefore Binah is called cheirus (freedom), and this is what is
said: “There is no free person except one who engages in Torah.”

T2 TR VY "R NNTRE AT 107)
"ANIR2 PRIDY M RPN — 1IN 13,

And see also in Ramaz, beginning of Parshas Korach, and in
Mekomas Miros there.

NinIPR AP NWIR NOWRT 1703 12733 1N
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And see about ben chorin in Zohar, Parshas Lech Lecha, 95b, and
in Pardes, in the entries ben chorin and cheirus.
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And there it is explained that Yetzias Mitzrayim, which is cheirus
(freedom), comes from Binah.

TYRI,NIANT RIT),2YIFR NROXY — NN O
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And it is known that Mitzrayim is the boundaries and limitations of
the body and the animal soul.
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And see what was explained above in section 'X, about the
elevation of the seven candles through the light of
Chochmah—and this is the concept of ben chorin, which is also
ben shemen, as explained in the Zohar and Pardes.
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And let us return to our topic: this is the concept of “And he shall

’

slaughter ... on the northern side before Hashem.’

157 MDY 11D LAY Y I — MY 2N
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For Hashem is called light, as it says, “For You light my lamp,”
and “Hashem is my light” (Tehillim 27:1).

,7571 RN AR 937 12INY NI ,TIR R 170D
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However, the level of “Yoshes choshech sisro”—“He makes
darkness His hiding place”—is called “before Hashem”; that is,
the level of “#zafanta”, in whose root the Gevuros come first.
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As explained in Likkutei Torah, in the maamar “Eileh Pekudei”,
regarding “At first darkness...”

STIPD TRNY 17T 79 I3 WAy 02
"3 PRSI NYR IR,

And this is the concept that by transforming darkness into
light— “Tzafanti lecha "—one rectifies the level of Tzafon.
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And this is “MiTzafon zahav yavo ”— From the north gold will
come”—the level of Zahav haTlenufah, as mentioned earlier.

MEISNAT TP NPT ADRY 377 IO )
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And the ascent to the level of Tzafon, which is not
surrounded—this means, it is higher than Soveiv Kol Almin.

Toyn’ 77 — naaion APRY 10X N7 MoYm
TRy 93 23ieR.

And this is Kodesh Kodashim, for Kodesh is Soveiv Kol Almin, and
Kodesh Kodashim, even from Kodesh, is separated—this is beyond
Soveiv Kol Almin.
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And afterwards, “And he shall sprinkle... its blood upon the altar,
around.”

72929 IR DY AT DR 1D PN 17D N

The meaning of “around” is that through this ascent, it will be
drawn down as Soveiv Kol Almin—that is, the revelation of the
name Havayah, which is the level of Soveiv.

TR — T IRDYT 7TIhYR — 720297 whE
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For “around” means the two placements [of the blood], which are
four—the northeast corner is the drawing of the yud-hei of
Havayah, and the southwest corner is the vav-hei, etc.

177 P3N 7% NN ORW RIT 139397 03
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And therefore the Korbanos that are Kodesh Kodashim must be
slaughtered on the north side, for through this is the ascent to
Kodesh Kodashim (see Zohar and Ramaz, beginning of Parshas
Tzav).

— P1OTYRY L TI0E3 1YY — 2R YWTR 127)
TR TR VY) BOWTR WIPY MoyT KT
X NP MWK

And therefore, at the time when Yisrael read the verse “Tzafonah
lifnei Hashem,” Hashem remembers the Akeidah of Yitzchak.

"357 M3 NYPRI PP PRI Tywa — 199
PITXS NTORY RAT"MN2=RITRI 999 — 1.

For Yitzchak, with mesirus nefesh, rectified the northern wind, and
in the future they will say to Yitzchak: “You are our father.”

,MP3I53 M TpN — W3 NIOR3 — PIY? 2
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For the level of Yitzchak is the concept of “Not with silver will you
be redeemed”, and like the superiority of gold over silver.

21,9830 g3 N9 IV I — PUYY NN 03
neRT YY 2717 N2wn.

As explained in Tanya, chapter 50, and in Pri Etz Chaim, Shaar
Chag HaMatzos, chapter 6, in the name of the Arizal.
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And the level of gold is “MiTzafon zahav yavo.”

MDY 277 YiDERY MY — 377 NPI.

[And this is that the ram of Avraham was also created on Erev
Shabbos at twilight, etc.

N2W 29¥3 12723 N33 — 271 YW 08T — )
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And from this comes the supernal delight— “Tzchok asah li
[Elokim "—specifically through the concealment.

o Y PImRT — Y1VPRT MIYRT W A1
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And from this is drawn: “And Hashem will be for me Elokim.”

U-Yreh v R Rh b A L (7as il rat )

And this is “Tzafonah lifnei Hashem”
Havayah, etc.

beyond the name

"1 9T QR YR — 11 vanY mainy .

And see in Midrash Rabbah, Shir HaShirim, on the verse
“Chadashim gam yeshanim tzafanti lach”—
stored for you”: you are hidden for Me, and I am hidden for you,
etc.

“new and old I have

23 W [PI0D 7Y ,BPWT ™ 71373 1R
"NIDY MIN1 %9 DAY ANN — 77 “NIDY DI
"3 2h.

And this is the concept of “Yiras Hashem otzaro "—the fear of
Hashem is His treasure.

PIRIN T AR 1Y 0.

That when a person deeply focuses to reveal the treasure of fear of
Heaven— “Atem tzefunim li”"—as above in “Bilibi tzafanti
imrasecha”,

— DY DR DY IR NiPA7 payn D7¥G TWRY
SNIDY "3737 T3 27191, OIDY anRY
":mjnx —

through this: “Va’ani tzafanti lachem ”—I have hidden for you a
treasure of fear of Heaven, which is drawn from Mocha Stima’ah.

DR YW ¥R — 7237 SRIDY IRV L TV
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And this i1s: “Tzafanta li’yerei’echa "—specifically.

NPYT — TN Di2E

And one can also say that “MiTzafon zahav yavo” refers to the
golden altar, upon which the ketores was offered, and it is drawn
from the north, after the blood of the tamid, which was in the
north—then comes the level of ketores on the golden altar, etc.
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Summary: The explanation of the Bachya on “7Tzafonah” is that it
completes the attribute of Gevurah.

NTR PHR 2O/WTH — 73D AT WIdE LMINp
7237,

This is in line with the idea that tzaddikim transform the attribute
of judgment into mercy.

NTRY T NTR 2IRIN DOPOTRYW — 7 DY 4
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And this is through drawing down from Atik Yomin,

TR P0Y) TRIN TR A2WRT Ty — ).

and this is the concept of “/ remember the Akeidah of
Yitzchak ”—when the attribute of judgment was transformed into
mercy.

72571 TRY — PR NTORY 99T CIN 1P M
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As our sages say: while Avraham was binding Yitzchak, Hashem
was binding the heavenly ministers of the nations.
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As cited in Yalkut Shimoni, Parshas Vayeira, section 248.

a7 TR — R0 NWND — ivnw wIphs.

And this is through the drawing from Atik, which has no left side.

DR QW PRY ,PINY NOWRT STIOY — WM.

Therefore, likewise, through “Tzafonah lifnei Hashem "—which is
the level of Gevurah on the left side—when they read “Tzafonah”,
Hashem remembers the Akeidah of Yitzchak.

nPmR — 1 3R MIBRY VTN — 1273 127
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The northern wind is not encompassed—it was created but not
completed—so that it would not extend into the kelipos too much.

— M3 N9 71873 — N33R AN No3ioy M
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And therefore the demons were created on Erev Shabbos at
twilight.

NIWRWT 192 N2W 2993 NI 2OTWT 199

And through the Levi’im and the korbanos that are Tzafonah, the
left line is rectified.

Y2 Y03 — "A3ieRT 2IY niazIRm 2N YT
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Therefore the mizbeach had a surrounding on the north side as
well.
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And from the darkness came an increase of light—a revelation
from the level of “Asher tzafanta”, which is Kesser, “Yoshes
choshech sisro”.
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And this is “Tzchok asah li Elokim "—the Akeidah of
Yitzchak—the ram created at twilight, which rectified the level of
Tzafon.

298 — PIXY NTORY — RdPRN Y Ay pingr
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And afterward: “And he shall sprinkle... around”—two
placements that are four, corresponding to the name Havayah,
Soveiv Kol Almin.

TR NIINR SRW — 72938 113 PNV 172 MR
1Y B2 2210 — M7 oW — v2IK.

And one must be involved in Torah— “Bilibi tzafanti

]

imrasecha”—and through this, “so that I not sin against You.’

"INVRR SRIDY V373" — TINT PRI NPT? TR
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For Tzafon is from afar—the Tzafoni.
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And see in Pri Etz Chaim, in the kavanos of Shofar, that through
the Gevuros of Arich Anpin, all judgments are subdued.
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And also: “Vesamtem sam tam”—a perfect remedy”—for Ziferes
unites Chesed and Gevurah so that the left is included in the right,
and the yetzer hara is subdued to the yetzer tov.
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And this is: “Im teitiv se’eis "—if you improve, you will be
elevated.

"ARW 250N 2R .

That through Torah, which is a good portion ( “lekach tov”), the
yetzer hara is subdued to the yetzer tov.

237 YIn1 — 72l Aph” R — Aing Tehyw
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For its source is from the level of seichel tov, where no evil exists
at all—shalom in the upper worlds and shalom in the lower
worlds.
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And “rav shalom ”—abundant peace—also corresponds to
“Charus al haluchos”, meaning freedom from the yetzer hara.
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Ben chorin (a free man) = ben shemen (a son of oil) as explained
in Zohar, Parshas Lech Lecha, 95b.
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