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  (ה)

And behold, when the light of Ahavah Rabbah cannot settle in 
the heart and mind, the light returns to depart, etc., as mentioned 
above. In this there are two manners. 

 
לְהִתְישֵַּׁב תוּכַל לֹא רַבָּה הָאַהֲבָה אוֹר כַּאֲשֶׁר וְהִנּהֵ  
ב' בָּזהֶ ישֵׁ כַּנַּ"ל כוּ' לָצֵאת הָאוֹר חוֹזרֵ וּמחַֹ בַּלֵּב  

 .אוֹפָניִם
One, from the abundance of delight, called love of delights, that 
“she yearns and even expires” (Tehillim 84:3), etc., the vessel 
cannot contain it. 

 
שֶׁנּכְִסְפָה בְּתַעֲנוּגִים אַהֲבָה שֶׁנּקְִרָא הַתַּעֲנוּג רבֹ מִצַּד א'  

הַכְּלִי יכְִילֶנּוּ לֹא כוּ' כָּלְתָה וְגַם . 

Or in the delight within the intellect that is beyond the measure, 
so that it cannot bear it, like Rabbi Akiva, his eyes flowed with 
tears when he heard the secrets of the Torah, which not every 
mind can endure, etc. 

 
יוּכַל שֶׁלֹּא הַמִּדָּה מִכְּפִי שֶׁלְּמַעְלָה שֶׁבַּשֵּׂכֶל בְּתַעֲנוּג אוֹ  

שָׁמַע כַּאֲשֶׁר דְּמָעוֹת עֵיניָו זלְָגוּ עֲקִיבָא רַבִּי כְּמוֹ שְׂאֵת  
כוּ סָבִיל מוֹחָא כָּל דְּלָאו דְּאוֹרַייְתָא רָזיִן '. 

And the second is the opposite of it, from the abundance of pain 
from the absence of the light for so long. When he sees a very 
great light, he will come to weeping in tears. 

 
כַּמָּה זהֶ הָאוֹר מֵהֶעְדֵּר הַצַּעַר מֵרבֹ וְהוּא מֵהִפּוּכוֹ וְהַב'  

בְּכִיּהָ לִידֵי יבָוֹא בְּיוֹתֵר גָּדוֹל אוֹר ירְִאֶה כַּאֲשֶׁר  
 .בִּדְמָעוֹת

Because this is above the vessel of the mind, the vessels of the 
mind are pressed and tears emerge, as is known that tears come 
from the excess of the mind, etc. 

 
וְיצְֵאוּ הַמּחַֹ כְּלֵי ידִָּחֲקוּ הַמּחַֹ מִכְּלִי לְמַעְלָה שֶׁזּהֶוּ לְפִי  

הַמּחַֹ שֶׁל הַמּוֹתָרוֹת מִן בָּאוֹת שֶׁהַדְּמָעוֹת כַּיּדָוּעַ דְּמָעוֹת  
 .'כוּ

When the vessels of the mind are pressed from containing, 
whether delight or pain, etc. 

כוּ צַעַר אוֹ ענֹגֶ אִם מֵהָכִיל הַמּחַֹ כְּלֵי ידִָּחֲקוּ כַּאֲשֶׁר  '. 

And behold, in the future it is written, “With weeping they shall 
come” (Yirmiyahu 31:8), etc., for in the future there will be the 
aspect of revelation of the Name Havayah, the aspect of Sovev, 
as it is written, “And the glory of Havayah shall be revealed” 
(Yeshayahu 40:5), etc. 

 

)ירְִמְיהָוּ כוּ' יבָאֹוּ בִּבְכִי כְּתִיב לָבוֹא לֶעָתִיד וְהִנּהֵ  
הִתְגַּלּוּת בְּחִינתַ יהְִיהֶ לָבוֹא שֶׁלֶּעָתִיד לְפִי ל"א:ח'(  

כְּבוֹד וְנגְִלָה שֶׁכָּתוּב וּכְמוֹ סוֹבֵב בְּחִינתַ הֲוָיָ"ה דְּשֵׁם  
מ':ה )ישְַׁעְיהָוּ כוּ' הֲוָיָ"ה '). 

In this there will be the two manners mentioned above, a matter 
and its opposite as one: that they will weep in tears from the 
pressing of the vessels of the mind that cannot contain the great 
light from the abundance of delight and joy and love. 

 
דְּהַינְוּ כְּאֶחָד וְהִפּוּכוֹ דָּבָר הַנַּ"ל הָאוֹפָניִם ב' בָּזהֶ יהְִיהֶ  

יכִָילוּ שֶׁלֹּא הַמּחַֹ כְּלֵי דְּחִיקַת מֵחֲמַת בִּדְמָעוֹת שֶׁיּבְִכּוּ  
וְאַהֲבָה וְשִׂמְחָה ענֹגֶ מֵרבֹ הַגָּדוֹל הָאוֹר . 

That the vessel of the mind and the heart cannot contain at all, as 
mentioned above in the matter of the cause of the emergence of 
tears. 

 
סִבַּת בְּעִניְןַ כַּנַּ"ל כְּלָל וְהַלֵּב הַמּחַֹ כְּלִי יכִָיל שֶׁלֹּא  

הַדְּמָעוֹת יצְִיאַת . 
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And the second, from the abundance of pain and bitterness over 
the past, that they were in darkness in the time of exile; and from 
within the darkness they went out to see such a great light, they 
will weep, as it is written, “The people that walked in darkness 
have seen a great light” (Yeshayahu 9:1). 

 

בַּחשֶֹׁךְ הָיוּ אֲשֶׁר הֶעָבָר עַל וּמְרִירוּת צַעַר מֵרבֹ וְהַב'  
גָּדוֹל בְּאוֹר לִרְאוֹת יצְָאוּ הַחשֶֹׁךְ וּמִתּוֹךְ הַגָּלוּת בִּזמְַן  
אוֹר רָאוּ בַּחשֶֹׁךְ הַהלְֹכִים הָעָם שֶׁכָּתוּב כַּמּוֹ יבְִכּוּ כָּזהֶ  

ט':א )ישְַׁעְיהָוּ כוּ' גָּדוֹל '). 

And this is “With weeping they shall come,” with weeping of 
joy and weeping of pain as one, etc., for this depends on that, 
and they shall become one, and this is sufficient for the 
understanding. 

 
צַעַר שֶׁל וּבְכִיּהָ שִׂמְחָה שֶׁל בִּבְכִיּהָ יבָאֹוּ בִּבְכִי וְזהֶוּ  

וְדַ"ל לַאֲחָדִים וְהָיוּ תַּלְיאָ בְּהָא דְּהָא כוּ' כְּאֶחָד . 

 (ו)
And indeed, behold, in order that the light be able to settle in the 
vessel and that the light of the Name Havayah not depart in the 
aspect of Ratzoh, etc., this is now through the fulfillment of the 
Torah and the mitzvot. 

 
יצֵֵא וְלֹא בַּכֵּלִי לְהִתְישֵָׁב הָאוֹר שֶׁיּוּכַל כְּדֵי הִנּהֵ וְאַמְנםָ  
עַכְשָׁיו זהֶוּ הִנּהֵ כוּ' רָצוֹא בִּבְחִינתַ הֲוָיָ"ה דְּשֵׁם הָאוֹר  

וְהַמִּצְוֹת הַתּוֹרָה בְּקִיּוּם . 

For the 248 positive commandments are called the 248 limbs of 
the King; and by way of analogy, the limbs of a person in which 
the light and vitality of the soul settle. 

 
דְּמַלְכָּא אֵבָרִין רַמַ"ח נקְִרָאִים עֲשֵׂה מִצְוֹת שֶׁרַמַ"ח  

הַנּפֶֶשׁ וְחַיּוּת שֶׁהָאוֹר הָאָדָם אֵבְרֵי מָשָׁל דֶּרֶךְ וְעַל  
בָּהֶם מִתְישֵָׁב . 

And the totality of the light and vitality is drawn from the mind 
to all the limbs, etc.; so above, in the commandments of 
Havayah, in every mitzvah the light of the Name Havayah 
settles in the vessel of the mitzvah. 

 
הָאֵבָרִים לְכָל הַמּוֹחַ מִן נמְִשָׁךְ וְהַחַיּוּת הָאוֹר וּכְלָלוּת  

מִתְישֵָׁב מִצְוָה שֶׁבְּכָל הֲוָיָ"ה בְּמִצְוֹת לְמַעְלָה כָּךְ כוּ'  
הַמִּצְוָה בִּכְלִי הֲוָיָ"ה דְּשֵׁם אוֹר . 

As in the mitzvah of tzedakah and chesed, which is called the 
right arm, etc.; and therefore the mitzvah of Torah study is equal 
to them all, like the mind which is the source of all vitality of the 
limbs, as is known, and sufficient for the understanding. 

 
כוּ' ימְִינאִָי דְּרוֹעָא שֶׁנּקְִרָא וְחֶסֶד הַצְּדָקָה בְּמִצְוַת כְּמוֹ  
שֶׁהוּא הַמּוֹחַ כְּמוֹ כֻּלָּן כְּנגֶֶד תִּלְמוּד תּוֹרָה מִצְוַת וְלָכֵן  

לְמֵבִין וְדַי כַּיּדָוּעַ הָאֵבָרִים חַיּוּת לְכָל מְקוֹר . 

And even though all the mitzvot are in the aspect of lights in 
vessels, which is the aspect of Shov, nevertheless the aspect of 
Shov is only after Ratzoh, etc. 

 
בִּכֵּלִים אוֹרוֹת בִּבְחִינתַ הֵן הַמִּצְוֹת שֶׁכָּל פִּי עַל וְאַף  

אֶלָּא הַשּׁוּב בְּחִינתַ אֵין מָקוֹם מִכָּל הַשּׁוּב בְּחִינתַ שֶׁזּהֶוּ  
כוּ הָרָצוֹא אַחַר '. 

Therefore, in the totality of the mitzvot there is also the aspect of 
Ratzoh and Shov, which is the aspect of direct light and 
returning light; and these are the chasadim of the 248 positive 
commandments in general, and the gevurot of the 365 
prohibitions in general. 

 

וָשׁוּב רָצוֹא בְּחִינתַ כֵּן גַּם הַמִּצְוֹת בִּכְלָלוּת ישֵׁ וּלְכָךְ  
הַחֲסָדִים וְהֵן חוֹזרֵ וְאוֹר ישָָׁר אוֹר בְּחִינתַ שֶׁהוּא  

לֹא דְּשַׁס"ה וְהַגְּבוּרוֹת בִּכְלָל עֲשֵׂה מִצְוֹת דְּרַמַ"ח  
בִּכְלָל תַעֲשֶׂה . 

For this is included in “Anochi” and “You shall have no other,” 
etc.; and the 248 positive commandments, which are in the 

 
מִצְוֹת וְרַמַ"ח כוּ' לְךָ יהְִיהֶ וְלֹא בְּאָנכִֹי נכְִלָל שֶׁזּהֶוּ  
עִקָּר וְכָךְ ישָָׁר דְּאוֹר הַחֲסָדִים בִּבְחִינתַ שֶׁהֵן עֲשֵׂה  

דַּוְקָא בִּכֵּלִים הוּא עִניְנָםָ . 
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aspect of chasadim of direct light, their essential matter is 
specifically in vessels. 

But the prohibitions are in the aspect of gevurot of returning 
light; therefore they come only in refraining from action of 
“Turn from evil,” etc., as was explained above in the matter of 
“My Name” with “Yah,” that the 365 prohibitions, etc. 

 

חוֹזרֵ דְּאוֹר הַגְּבוּרוֹת בִּבְחִינתַ הוּא תַעֲשֶׂה הַלֹּא אֲבָל  
כוּ' מֵרָע" דְּ"סוּר הַמַּעֲשֶׂה בִּמְניִעַת רַק בָּאִים כֵּן עַל  

שֶׁשַּׁס"ה "יהָּ" עִם "שְׁמִי" בְּעִניְןַ לְעֵיל שֶׁנּתְִבָּאֵר וּכְמוֹ  
כוּ תַעֲשֶׂה לֹא '. 

And this is the matter of the World to Come that comes from the 
mitzvot, of which it is said, “To bequeath substance to those who 
love Me” (Mishlei 8:21), specifically, and sufficient for the 
understanding. 

 
בּוֹ שֶׁנּאֱֶמַר הַמִּצְוֹת מִן שֶׁבָּא הַבָּא הָעוֹלָם עִניְןַ וְהַינְוּ  

וְדַי דַּוְקָא ח':כ"א( )מִשְׁלֵי ישֵׁ" אוֹהֲבַי "לְהַנחְִיל  
 .לְמֵבִין

 (ז)
And with this, the essential greatness of the giving of the Torah 
(Matan Torah) can be understood. 

ר כָּל יוּבַן וּבָזהֶ  מ"ת מַעֲלַת עִניְןַ עִיקַּ  

Even though Avraham had already observed all the Torah and 
Mitzvos, as it is written: "Because Avraham listened to My 
voice," 

 
אַף י עַל דְּ אַבְרָהָם פִּ בָר שֶׁ צְוֹת הַתּוֹרָה כָּל קִיֵּם כְּ וְהַמִּ  
נֶּאֱמַר כְּמוֹ ר "עֵקֶב שֶׁ מַע אֲשֶׁ כו בְּקוֹלִי" אַבְרָהָם שָׁ ' 

this was only because his service was in love and attachment, in 
the aspect of "Ratzoh v'Shuv" (yearning and returning), 

 
מְה רַק הַייְנוּ הָיתְָה בִּ וּדְבֵקוּת בְּאַהֲבָה עֲבוֹדָתוֹ שֶׁ  

בְחִינתַ וָשוּב "רָצוֹא בִּ " 
as it is written: "Going and journeying," etc.  ֹנֶּאֱמַר כְּמו כו וְנסָוֹעַ" "הָלוֹךְ שֶׁ ' 
This is the essence of all the Mitzvos, as is known,  ּזֶּהו לָלוּת שֶׁ צְוֹת כָּל כְּ כו הַמִּ ' 
that love is the root of the 248 positive commandments, and awe 
is the root of the 365 prohibitions. 

 
אַהֲבָה וּכְידָוּעַ שֹׁרֶשׁ דְּ ה מִצְוֹת רַמַ"ח  שֹׁרֶשׁ וְירְִאָה עֲשֵׂ   
ס"ה ה לֹא שַׁ תַעֲשֶׂ  

"Ratzoh v’Shuv" are love and awe, which are interwoven and 
become one. 

 
כְּלוּלִים וְירְִאָה אַהֲבָה הֵן וָשוּב וְרָצוֹא זהֶ זהֶ שֶׁ וְהָיוּ בָּ  

 לְאַחָדִים
Consequently, all actions of the Mitzvos are encompassed within 
love and awe, as mentioned above. 

ילָא  ה כָּל וְירְִאָה בְּאוֹהַב נכְִלַל וּמִמֵּ צְוֹת מַעֲשֵׂ נַּ"ל הַמִּ כַּ  

However, the beginning is rooted in the end, and the end in the 
beginning, 

תָן "נעָוּץ הֲרֵי מָקוֹם מִכָּל אֲבָל  חִלָּ בְּסוֹפָן תְּ " 

for the action is the primary aspect.  "ה כו' וְ"סוֹפָן עֲשֶׂ הַמַּ ר דְּ עִיקָּ  
This occurs when the light enters the vessel specifically, which 
is beyond the spiritual level of "Ratzoh v’Shuv" found in the 
angels called by the name "Elokim," 

 
ר וְהוּא אֲשֶׁ לִי הָאוֹר בָּא כַּ כֵּ וְקָא בַּ הִיא דַּ לְמַעְלָה שֶׁ  

חִינתַ מַלְאָכִים בְּרוּחָניִּוּת וָשוּב" "רָצוֹא מִבְּ ם דְּ בְּשֵׁ  
 ""אֱלֹקִים

and also beyond the "Ratzoh v’Shuv" of Avraham, which is 
associated with the name "Havayah." 

 
חִינתַ לְמַעְלָה וְגַם אַבְרָהָם וָשוּב" "רָצוֹא מִבְּ ם דְּ בְּשֵׁ  

 הוי"ה
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This was the essence of receiving the Torah, when the Jewish 
people said: "We will do, and we will hear." 

 
לַת עִניְןַ הָיהָ וְזהֶ ר הַתּוֹרָה קַבָּ אֲשֶׁ ניֵ אָמְרוּ כַּ רָאֵל בְּ ישְׂ  

ה מָע "נעֲַשֶׂ וְנשְׁ " 
Regarding this, our sages said: "Who revealed this secret to My 
children?" 

עַל  ניַ גִּלָּה "מִי רַזָ"ל אָמְרוּ זהֶ שֶׁ זהֶ רָז לִבָּ " 

That this is the method the angels use, as it is written: "Mighty 
ones who do His word," 

 
"ה מָּ ין שֶׁ שִׁ מְּ תַּ כָּתוּב: כְּמוֹ בּוֹ, מִשְׁ י כחַֹ "גִּבּוֹרֵי שֶׁ עשֵׂ  
 "דְבָרוֹ

and only afterward "to hear the voice of His word."  ר מעַֹ וְהַדָּ בָרוֹ בְּקוֹל לִשְׁ כו דְּ ' 

The explanation is that action refers to the vessel for the light,  ָיָּה הוּא וְהָעִניְן הַעֲשִׂ חִינתַ הִיא דְּ לִי בְּ לָאוֹר הַכֵּ  

which is the physical performance of the Mitzvah, and 
afterward, hearing corresponds to the light itself. 

 
ה וְהוּא צְוָה מַעֲשֵׂ פֹּעַל הַמִּ  שׁ, בִּ מִיעָה כָּךְ וְאַחַר מַמָּ הַשְּׁ  

הִיא חִינתַ שֶׁ הָאוֹר בְּ  
They placed "we will do" before "we will hear," meaning they 
prioritized the vessel over the light. 

 
ימוּ וְהֵם ה" הִקְדִּ מָע", "נעֲַשֶׂ ימוּ הַינְוּ לְ"נשְׁ הִקְדִּ שֶׁ  

חִינתַ לַעֲשׂוֹת לִי בְּ הָאוֹר קדֶֹם הַכֵּ  

Because "the final deed arose first in thought,"  סוֹף מִשּׁוּם" ה דְּ בָה עָלָה מַעֲשֶׂ מַחְשָׁ חִלָּה בְּ תְּ " 

(as our sages said, "the land preceded the heavens," as explained 
above). 

 
( אָמְרוּ וּכְמוֹ מַיםִ" קָדְמָה "אֶרֶץ שֶׁ אֵר כְּמוֹ לַשָּׁ נִּתְבָּ שֶׁ  

 (לְעֵיל

This is the secret of "M’H" (the divine attribute of humility),  ה הָרָז וְהוּא" מָּ "שֶׁ " 

which is why they are called "mighty ones who do His word" 
before hearing. 

נִּקְרְאוּ  י כחַֹ "גִּבּוֹרֵי שֶׁ ר דְבָרוֹ" עשֵׂ מעַֹ וְהַדָּ "לִשְׁ " 

Since the beginning is rooted in the end,  נעָוּץ וּמִשּׁוּם" תָן דְּ חִלָּ בְּסוֹפָן תְּ " 

this is beyond the "Ratzoh v’Shuv" of Avraham.  
ן עַל חִינתַ גַּם לְמַעְלָה הוּא כֵּ וָשוּב" "רָצוֹא מִבְּ  

אַבְרָהָם  דְּ
Proof is from "I appeared to Avraham with the name Shakai, but 
with My name Havayah, I was not known to them"—only at 
Matan Torah. 

 
ה וְרָאָיהָ כָּתוּב: מִמַּ אֵל כו' אַבְרָהָם" אֶל "וָאֵרָא שֶּׁ "בְּ  
י" דָּ מִי שַׁ י לֹא הוי"ה וּ"שְׁ ן רַק לָהֶם" נוֹדַעְתִּ מַתַּ תּוֹרָה בְּ  

Only at Matan Torah alone, and this is sufficient explanation.  ן רַק מַתַּ י לְבַד, תּוֹרָה בְּ לְמֵבִין וְדַּ . 

(And regarding what is stated: "Who revealed this secret to My 
children—that they said 'We will do' before 'We will hear'?" 

 ( נֶּאֱמַר וּמַה ניַ גִּלָּה "מִי שֶּׁ "ה זהֶ רָז לִבָּ מָּ כו שֶׁ '" 

But did not the angels themselves fail to receive the Torah and 
Mitzvos, 

לְאָכִים הֲלֹא  צְוֹת הַתּוֹרָה לְקַבֵּל יכְָלוּ לֹא הַמַּ וְהַמִּ , 

as is known from the matter of "Bestow Your glory upon the 
heavens"?) 

יָּדוּעַ  עִניְןַ כַּ נהָ בְּ מַיםִ" עַל הוֹדְךָ "תְּ כו הַשָּׁ '. 

And as mentioned above, the "Ratzoh v’Shuv" of angels exists 
only in the name "Elokim," 

 
בְחִינתַ וּכְנַ"ל מַלְאָכִים וָשוּב" "רָצוֹא בִּ הוּא דְּ רַק שֶׁ  
ם "אֱלֹקִים בְּשֵׁ " 

Powered By: ChassidusNow.com 
4 

https://www.chassidusnow.com/


 בס"ד

Mitteler Rebbe​
Shar HaPurim​
היהודיםי וקבל  ​

ט - ה  

which is lower than the "Ratzoh v’Shuv" of Avraham.  ,ה לְבַד דְרֵגַת לְמַטָּ אַבְרָהָם וָשוּב" "רָצוֹא מִמַּ כו דְּ '. 

The matter is that this "Mah" (humility) was drawn down at 
Matan Torah, 

"מָה" הוּא הָעִניְןָ  ךְ הוּא הַלָּלוּ דְּ נִּמְשַׁ ן שֶׁ מַתַּ תּוֹרָה בְּ , 

to create for the Jewish people two crowns: one corresponding to 
"We will do" and one corresponding to "We will hear." 

 
רָאֵל לִבְניֵ לַעֲשׂוֹת ניֵ ישְׂ תָרִים: שְׁ נגֶֶד אֶחָד כְּ ה" כְּ "נעֲַשֶׂ  
נגֶֶד וְאֶחָד מָע כְּ "נשְׁ ". 

And this occurred when Hashem descended upon Har Sinai,  יָּרַד וְהוּא סִיניַ הַר עַל ה' כְּשֶׁ , 
as will be explained further regarding "For You ride upon Your 
horses," etc. 

 
אֵר כְּמוֹ יּתְִבָּ סָמוּךְ שֶׁ עִניְןַ בְּ י בְּ רְכַּב "כִּ סוּסֶיךָ" עַל תִּ  
 .'כו

And this is sufficient explanation.  י לְמֵבִין וְדַּ . 
 (ח)

And this is the meaning of "The Jews accepted what they had 
begun to do." 

ר אֵת הַיְּהוּדִים "וְקִבֵּל וְזהֶוּ   לַעֲשׂוֹת הֵחֵלוּ אֲשֶׁ ". 

At Matan Torah, when they said, "We will do, and we will hear," 
this was only the beginning. 

 
הִנֵּה ן דְּ מַתַּ אָמְרוּ תּוֹרָה בְּ ה כְּשֶׁ מָע" "נעֲַשֶׂ הָיתְָה וְנשְׁ  

 .הַהַתְחָלָה
They first said "We will do" and afterward "We will hear," 
prioritizing the vessel before the light. 

 
אָמְרוּ מַה וְהוּא ה" שֶּׁ חִלָּה "נעֲַשֶׂ מָע", כָּךְ וְאַחַר תְּ "נשְׁ  

הוּא חִינתַ לַעֲשׂוֹת שֶׁ לִים בְּ חִלָּה הַכֵּ לָאוֹרוֹת תְּ . 
This was so that the light would be enclosed within the vessel 
and settle there, 

דֵי וְהוּא  יּתְִלַבֵּשׁ כְּ לִי הָאוֹר שֶׁ כֵּ ב בַּ וְקָא בּוֹ וְיתְִישֵׁ דַּ , 

because "the beginning is rooted in the end."  נעָוּץ מִשּׁוּם" תָן דְּ חִלָּ בְּסוֹפָן תְּ ". 
As it is written: "The conclusion of the matter: fear God and 
observe His commandments, for this is the entirety of 
man"—referring to the lights of the ten Sefiros. 

 
כָּתוּב: וּכְמוֹ בָר "סוֹף שֶׁ וְאֶת ירְָא הָאֱלֹקִים אֶת כו' דָּ  

מוֹר" מִצְוֹתָיו פֹּעַל שְׁ  שׁ, בְּ י מַמָּ כָּל זהֶ "כִּ  
אוֹרוֹת ר הָאָדָם"—דְּ עֶשֶׂ כו סְפִירוֹת דְּ '. 

However, at Matan Torah, this was only the beginning of 
forming the vessels. 

 
ן אֲבָל מַתַּ ה הַתְחָלַת רַק אָז הָיהָ לֹא תּוֹרָה בְּ עֲשֶׂ ל הַמַּ שֶׁ  

לִים  .הַכֵּ

As they said "We will do," it was merely the start of the action.  
אָמְרוּ וּכְמוֹ ה" שֶׁ הוּא כו', "נעֲַשֶׂ ה הַתְחָלַת רַק שֶׁ מַעֲשֶׂ  
 .לְבַד

But in the days of Achashverosh, "the Jews fulfilled and 
accepted what they had begun to do" at Matan Torah. 

 
ימֵי אֲבָל וֵרוֹשׁ, בִּ ר אֵת הַיְּהוּדִים וְקִבְּלוּ "קִיְּמוּ אֲחַשְׁ אֲשֶׁ  

ן לַעֲשׂוֹת" הֵחֵלוּ מַתַּ תּוֹרָה בְּ . 
This means they completed in action what had only begun at 
Matan Torah. 

 
גָּמְרוּ וְהוּא ה שֶׁ בָר מַה לְמַעֲשֶׂ כְּ ן לַעֲשׂוֹת הֵחֵלוּ שֶּׁ מַתַּ בְּ  

כו תּוֹרָה '. 
That is, when they said "We will do," they had not yet completed 
the work. 

 
הַייְנוּ אָמְרוּ דְּ ה" כְּשֶׁ גְּמַר עֲדַיןִ עָשׂוּ לֹא "נעֲַשֶׂ  

לָאכָה  .הַמְּ
But in the days of Achashverosh, they completed what had 
begun at the time of Matan Torah. 

 
וֵרוֹשׁ וּבִימֵי ר אֶת גָּמְרוּ אֲחַשְׁ זמְַן הֵחֵלוּ אֲשֶׁ ן בִּ מַתַּ  

כו תּוֹרָה '. 
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And this is a great wonder—how is it possible that at Matan 
Torah, when they stood at the mountain, saw and heard, and 
even placed "We will do" before "We will hear," the action was 
not yet complete, 

 
לֶא וְזהֶ אֵיךְ פֶּ ר גָּדוֹל—דְּ ן אֶפְשָׁ מַתַּ בְּ עָמְדוּ תּוֹרָה דְּ שֶׁ  

הָר מְעוּ וְרָאוּ בָּ ימוּ וְשָׁ ה" וְהִקְדִּ מָע" "נעֲַשֶׂ לֹא לְ"נשְׁ  
ה גְּמַר הָיהָ מַעֲשֶׂ , 

yet in the days of Achashverosh, the action was completed?  וֵרוֹשׁ וּבִימֵי ה אֲחַשְׁ ה גְּמַר נעֲַשָׂ מַעֲשֶׂ ? 

However, the explanation is as is known: In the days of 
Achashverosh, the Jewish people had true self-sacrifice (Mesirus 
Nefesh) for an entire year 

 
יָּדוּעַ הוּא הָעִניְןָ אֲבָל ימֵי כַּ בִּ וֵרוֹשׁ שֶׁ לִבְניֵ הָיהָ אֲחַשְׁ  

רָאֵל שׁ נפֶֶשׁ מְסִירַת ישְׂ נהָ אוֹתָהּ כָּל מַמָּ הַשָּׁ  

due to Haman the oppressor of the Jews, who sought to destroy 
them. 

גְזרֵַת  שׁ הַיְּהוּדִים צוֹרֵר הָמָן בְּ בִּקֵּ דָם שֶׁ לְאַבְּ . 

It was a unanimous agreement among all of them, from the 
greatest to the smallest, women and children alike. 

ה  נַּעֲשָׂ לָּם, אֵצֶל הֶסְכֵּם שֶׁ ים קָטָן, וְעַד מִגָּדוֹל כֻּ וָטָף נשִׁ . 

They resolved that even though they were subject to the decree 
of the king to be killed, 

 
גַּם אֵצֶלָם וְהוּחְלַט לֶךְ לְגְזרֵַת נתִּוֹניִם הֵם אִם שֶׁ הַמֶּ  
 ,לֵיהָרֵג

they would never abandon their faith under any circumstances.  תָם ימִָירוּ לֹא אוֹפֶן בְּשׁוּם דָּ . 

Even if they were all to be killed and completely annihilated, no 
foreign thought entered their hearts, G-d forbid. 

 
לָּם יהֵָרְגוּ אִם גַּם בַת עָלְתָה לֹא לְגַמְרֵי, וְיאֵָבְדוּ כֻּ מַחְשָׁ  

לְבָבָם חוּץ חַ"ו בִּ . 
Thus, they were all prepared to die in actual self-sacrifice for the 
sanctification of G-d's name. 

 
ן, וְאִם לָּם הֲרֵי כֵּ ניִם הָיוּ כֻּ עַל לַהֲרִיגָה וּמוּכָניִם מְזוּמָּ  

פֹּעַל ה' קִדּוּשׁ  שׁ בִּ מַמָּ . 

This was not merely potential self-sacrifice, but actual,  אֵין כֹּחַ, נפֶֶשׁ מְסִירַת נקְִרָא זהֶ שֶׁ  פֹּעַל אֶלָּא בַּ  שׁ בִּ מַמָּ , 

for since they were prepared to die, it is considered actual 
self-sacrifice. 

הָיוּ מֵאַחַר  פֹּעַל לַהֲרִיגָה מוּכָניִם שֶׁ  שׁ בִּ מַמָּ . 

And it is known that actual self-sacrifice reaches exceedingly 
high, 

 
עִניְןַ וְידָוּעַ פֹּעַל נפֶֶשׁ מְסִירַת שֶׁ  לְמַעְלָה מַגִּיעַ שׁוֹרְשׁוֹ בִּ  

 ,מַעְלָה
even beyond Torah and Mitzvos.  וּמִצְוֹת מִתּוֹרָה לְמַעְלָה גַּם . 

For it stems from the very essence and being of G-d Himself,  מַהוּתוֹ וְהוּא רֵךְ וְעַצְמוּתוֹ בְּ יתְִבָּ , 

since actual self-sacrifice transcends reason and will entirely.  
י פֹּעַל נפֶֶשׁ מְסִירַת כִּ  עַם מִן לְמַעְלָה זהֶוּ בִּ וְהָרָצוֹן הַטַּ  

כו לְגַמְרֵי '. 
In the manner of command, for it is an inheritance in naturalness 
from the fathers. 

הָאָבוֹת מִן בְּטִבְעִיּוּת הִיא ירְוּשָּׁה כִּי צִוּוּי בְּשֵׁם  . 

And therefore, when one ascends higher and higher to such an 
extent, from the departure of the light from the vessel entirely, in 
the aspect of “returning light” to the Essence itself— 

 
יצְִיאַת מִצַּד כָּךְ כָּל מַעְלָה לְמַעְלָה עוֹלֶה כַּאֲשֶׁר וּלְזאֹת  
אֶל חוֹזרֵ" "אוֹר בִּבְחִינתַ לְגַמְרֵי הַכֵּלִי מִן הָאוֹר  

מַמָּשׁ הָעַצְמוּת , 
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Behold, certainly the light returns and is drawn down to them 
through this ascent, from that place and supernal level to which 
they ascended through the self-sacrifice of their souls in absolute 
agreement, as mentioned above. 

 
זוֹ עֲלִיּהָ ידְֵי עַל הָאוֹר לָהֶם וְנמְִשָׁךְ חוֹזרֵ וַדַּאי הֲרֵי  

ידְֵי עַל לְשָׁם שֶׁעָלוּ הָעֶלְיוֹנהָ וּמַדְרֵגָה מָקוֹם מֵאוֹתוֹ  
כַּנַּ"ל הַמֻּחְלָט בַּהֶסְכֵּם נפְַשָׁם מְסִירַת . 

And it is that the light is drawn to them from the very Essence 
and Being of the Infinite, blessed be He, until the Torah was 
given to them as it is in His very Essence and Being itself, 

 
אֵין־סוֹף וְעַצְמוּת מִמַּהוּת הָאוֹר לָהֶם שֶׁנּמְִשַׁךְ וְהוּא  

שֶׁהִיא כְּמוֹ הַתּוֹרָה לָהֶם שֶׁנּתְִּנהָ עַד בָּרוּךְ־הוּא,  
מַמָּשׁ וְעַצְמוּתוֹ בְּמַהוּתוֹ , 

which is in the aspect of encompassing and garment, even 
though it is the most elevated light, as it is written, “He wraps 
Himself in light as a garment” (Tehillim 104:2), etc. 

 
הַיּוֹתֵר הָאוֹר שֶׁהוּא גַּם וּלְבוּשׁ, מַקִּיף בִּבְחִינתַ שֶׁהִיא  
)תְּהִלִּים כוּ' כַּשַּׂלְמָה" אוֹר "עטֶֹה שֶׁכָּתוּב: כְּמוֹ גָּבוֹהַּ,  

 .('ק"ד:ב
Behold, the higher it is, the more it is able to descend and 
humble itself and to settle. 

 
וּלְהַשְׁפִּיל לֵירֵד יוּכַל יוֹתֵר גָּבוֹהַּ, יוֹתֵר שֶׁהוּא כָּל הֲרֵי  

 .וּלְהִתְישֵַּׁב
And this is that there was drawn to them the aspect of the light 
of Torah in the aspect of “royal garment,” as it is written, “They 
shall bring the royal garment which the king wore” (Esther 6:8), 
as mentioned above. 

 
"לְבוּשׁ בִּבְחִינתַ דְּתוֹרָה אוֹר בְּחִינתַ לָהֶם שֶׁנּמְִשַׁךְ וְזהֶוּ  

אֲשֶׁר מַלְכוּת לְבוּשׁ "יבִָיאוּ שֶׁכָּתוּב: כְּמוֹ מַלְכוּת",  
כַּנַּ"ל ו':ח'(, )אֶסְתֵּר הַמֶּלֶךְ" בּוֹ לָבַשׁ . 

“As a garment,” which is called “royal garment,” which the 
King wore before He emanated and created, etc. 

 
בּוֹ לָבַשׁ מַלְכוּת"—אֲשֶׁר "לְבוּשׁ שֶׁנּקְִרָא כַּשַּׂלְמָה,"  

כו וּבָרָא שֶׁהֵאֱצִיל קדֶֹם הַמֶּלֶךְ '. 
And so too in the performance of the mitzvot, which are aspects 
of vessels from various kinds of vessels for the aspect of the 
Infinite, blessed be He, as He was in His very Essence, 

 
שׁוֹניִם מִכֵּלִים כֵּלִים בְּחִינתַ שֶׁהֵן הַמִּצְוֹת, בַּעֲשִׂיּתַ וְכֵן  

בְּעַצְמוּתוֹ שֶׁהָיהָ כְּמוֹ בָּרוּךְ־הוּא אֵין־סוֹף לִבְחִינתַ  
 ,מַמָּשׁ

and it is called “the horse upon which the King rode,” as 
mentioned above. 

כַּנַּ"ל הַמֶּלֶךְ" עָלָיו רָכַב אֲשֶׁר "הַסּוּס וְנקְִרָא  . 

And as is known, that “light” is called “rider,” and the vessel is 
called “horse,” because it clothes the light and the light rides 
upon it, 

 
נקְִרָא וְהַכֵּלִי "רוֹכֵב," נקְִרָא דְּ"אוֹר" שֶׁיּדָוּעַ, וּכְמוֹ  

עָלָיו רוֹכֵב וְהָאוֹר לָאוֹר, שֶׁמַּלְבִּישׁ מִשּׁוּם "סוּס" , 

like the letters which clothe the light of the intellect or the light 
of the attributes, as it is written elsewhere. 

 
אוֹר אוֹ הַשֵּׂכֶל לְאוֹר שֶׁמַּלְבִּישׁוֹת הָאוֹתִיּוֹת כְּמוֹ  

אַחֵר בְּמָקוֹם שֶׁכָּתוּב וּכְמוֹ הַמִּדּוֹת, . 
And these are the 248 positive commandments, which are called 
“the 248 limbs of the King,” etc. 

 
אֵבָרִין "רַמַ"ח שֶׁנּקְִרָאִים עֲשֵׂה, מִצְוֹת רַמַ"ח הֵן וְאֵלּוּ  

כו דְּמַלְכָּא" '. 
And by virtue of the aspect of their self-sacrifice as mentioned 
above, they merited that Torah and mitzvot be drawn to them 
from the most exalted place, more than as it was at the time of 
the Giving of the Torah. 

 
לָהֶם שֶׁיּמִָּשֵׁךְ זכָוּ כַּנַּ"ל, נפְַשָׁם מְסִירַת בְּחִינתַ וּמִצַּד  
שֶׁהָיהָ מִכְּמוֹ יוֹתֵר בְּיוֹתֵר, הַנּעֲַלֶה מִמָּקוֹם וּמִצְוֹת תּוֹרָה  
תּוֹרָה מַתַּן בִּזמְַן . 
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Even though they accepted willingly when they said “We will do 
and we will hear” (Shemot 24:7), etc., this was only a beginning. 

 
וְנשְִׁמָע" "נעֲַשֶׂה כְּשֶׁאָמְרוּ בְּרָצוֹן שֶׁקִּבְּלוּ אַף־עַל־פִּי  

הַתְחָלָה רַק זהֶוּ כ"ד:ז'(, )שְׁמוֹת כו' . 
But through self-sacrifice the acceptance of the will that was 
then at the Giving of the Torah was completed, for the reason 
mentioned above, 

 
אָז שֶׁהָיהָ הָרָצוֹן קַבָּלַת נגְִמַר נפֶֶשׁ מְסִירַת עַל־ידְֵי אֲבָל  

הַנַּ"ל מִטַּעַם תּוֹרָה, בְּמַתַּן , 

that actual self-sacrifice rises above all, to the extent that it has 
the power to establish and complete the entire acceptance of 
Torah and mitzvot that they began to do at the time of the Giving 
of the Torah, and sufficient for the understanding. 

 
בְּכוֹחוֹ שֶׁיּשֵׁ עַד עַל־הַכּלֹ, עוֹלָה בִּפעַֹל נפֶֶשׁ שֶׁמְּסִירַת  

לַעֲשׂוֹת שֶׁהֵחֵלוּ וּמִצְוֹת תּוֹרָה קַבָּלַת כָּל וּלְגַמֵּר לְקַיּםֵ  
לְמֵבִין וְדַי תּוֹרָה. מַתַּן בִּזמְַן . 

  (ט)
And to understand this with additional explanation, and how 
through self-sacrifice they merited that there be drawn the aspect 
of “royal garment” and “the horse upon which He rode,” etc., 
which are the aspect of the supernal Torah and mitzvot— 

 
מְסִירַת שֶׁעַל־ידְֵי וְאֵיךְ בֵּיאוּר, בְּתוֹסֶפֶת זהֶ וּלְהָבִין  

אֲשֶׁר וְ"סוּס מַלְכוּת" "לְבוּשׁ בְּחִינתַ שֶׁיּמִָּשֵׁךְ זכָוּ נפֶֶשׁ  
הָעֶלְיוֹניִם וּמִצְוֹת תּוֹרָה בְּחִינתַ שֶׁהֵן כו', רָכַב" , 

behold, it is necessary to preface an explanation of the matter of 
what is said, “For You ride upon Your horses, Your chariots are 
salvation” (Chavakuk 3:8). 

 
תִּרְכַּב "כִּי שֶׁנּאֱֶמַר: מַה עִניְןַ בֵּיאוּר לְהַקְדִּים ישֵׁ הִנּהֵ  

ג':ח )חֲבַקּוּק ישְׁוּעָה" מַרְכְּבוֹתֶיךָ סוּסֶיךָ, עַל '). 

The explanation: “Your horses” are two kinds of horses: one that 
runs with its strength upward, such as when ascending the height 
of a lofty mountain, where a person cannot walk on his feet at 
all, and the horse carries the rider upon it up to above. 

 

הָרוּץ אֶחָד, סוּסִים: מִיניֵ שְׁניֵ הֵם "סוּסֶיךָ" פֵּרוּשׁ,  
שֶׁלֹּא הַגָּבוֹהַּ, הָהָר בְּגוֹבַהּ כְּשֶׁעוֹלֶה כְּגוֹן לְמַעְלָה, בְּכחֹוֹ  
אֶת נוֹשֵׂא וְהַסּוּס כְּלָל, בְּרַגְלָיו לָלֶכֶת הָאָדָם יכָוֹל  

לְמַעְלָה עַד עָלָיו הָרוֹכֵב . 

And the second horse is that which in its strength carries to the 
depth all the burden upon it and does not stumble, and also on 
level ground runs swiftly, which is not within the power of a 
person. 

 
כָּל אֶת לָעֵמֶק נוֹשֵׂא בִּגְבוּרָתוֹ אֲשֶׁר הוּא הַשֵּׁניִ וְהַסּוּס  
בִּמְהִירוּת, רָץ בַּמִּישׁוֹר וְגַם יכִָּשֵׁל, וְלֹא עָלָיו הַמַּשָּׂא  
הָאָדָם בְּכחַֹ זהֶ שֶׁאֵין . 

And so they are the aspect of the letters which are called 
“horses,” as is known. 

כַּיּדָוּעַ "סוּסִים," שֶׁנּקְִרָאוֹת הָאוֹתִיּוֹת בְּחִינתַ הֵם וְכֵן  . 

There are two kinds of letters which are called vessels for the 
light of the intellect: there are letters that elevate and raise the 
light upward, in depth after depth, etc. 

 
ישֵׁ הַשֵּׂכֶל: לְאוֹר כֵּלִים שֶׁנּקְִרָאוֹת אוֹתִיּוֹת, מִיניֵ ב' ישֵׁ  

לְמַעְלָה הָאוֹר אֶת וּמְנשְַּׂאִים שֶׁמַּגְבִּיהִים אוֹתִיּוֹת  
כו עמֶֹק אַחַר בְּעמֶֹק מַעְלָה, '. 

And there are letters whose power is to bring down the light of 
the intellect to the very lowest below, to contain within them all 
that is hidden and concealed, etc., to draw it downward. 

 
לְמַטָּה עַד הַשֵּׂכֶל אוֹר אֶת לְהוֹרִיד שֶׁבְּכחָֹן אוֹתִיּוֹת וְישֵׁ  

כו', וְהַגָּנוּז הַסָּתוּם כָּל בְּתוֹכָן לְהָכִיל בְּיוֹתֵר, מַטָּה  
לְמַטָּה לְהוֹרִידוֹ . 
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And like Rabbi Akiva, who would expound upon every thorn, 
etc., to bring to revelation below in the lowest manner. 

 
כו', קוֹץ כָּל עַל דּוֹרֵשׁ שֶׁהָיהָ עֲקִיבָא, רַבִּי וּכְמוֹ  

בְּיוֹתֵר מַטָּה לְמַטָּה לְגִלּוּי לְהָבִיא . 
And conversely, there are in the letters, such as the TaNtaN 
letters, which are secrets and mysteries, in ascent after ascent up 
to the heights of levels. 

 
רָזיִן שֶׁהֵן בַּטַּ"נַּ"ת־אוֹתִיּוֹת, כְּמוֹ בָּאוֹתִיּוֹת, ישֵׁ וּלְהֶפֶךְ,  

הַמַּעֲלוֹת רוּם עַד עִלּוּי אַחַר בְּעִלּוּי וְסוֹדוֹת, . 

And all this was at the Giving of the Torah, in the Ten 
Commandments, and sufficient for the understanding. 

לְמֵבִין וְדַי הַדִּבְּרוֹת. בַּעֲשֶׂרֶת תּוֹרָה, בְּמַתַּן הָיהָ וְהַכּלֹ  . 

And the example from this will be understood above in the 
supernal chariot, which carries the rider, as it is written, “And 
upon the likeness of the throne was a likeness as the appearance 
of a man” (Yechezkel 1:26), etc., which are like “and the face of 
a lion to the right,” etc. 

 

הָעֶלְיוֹנהָ, בַּמֶּרְכָּבָה לְמַעְלָה יוּבַן מִזּהֶ וְהַדֻּגְמָה  
דְּמוּת "וְעַל שֶׁכָּתוּב: מַה שֶׁהוּא הָרוֹכֵב, אֶת שֶׁנּוֹשֵׂאת  

א':כ"ו(, )יחְֶזקְֵאל כו' אָדָם" כְּמַרְאֵה דְּמוּת הַכִּסֵּא,  
א':י )יחְֶזקְֵאל כו' הַיּמִָין" אֶל אַרְיהֵ "וּפְניֵ כְּמוֹ שֶׁהֵן '). 

There is in the chariot an additional advantage—to elevate the 
supernal Man who rides, up to the heights of levels, like the 
analogy of the horse that runs upward, etc. 

 
הָאָדָם אֶת יתְֵרָה—לְהַעֲלוֹת מַעֲלָה בַּמֶּרְכָּבָה ישֵׁ  

שֶׁרוּץ הַסּוּס כְּמָשָׁל הַמַּעֲלוֹת, רוּם עַד הָרוֹכֵב הָעֶלְיוֹן  
כו לְמַעְלָה '. 

And so too there is in this chariot the ability to draw down the 
revelation of the Divine light below below, like the revelation of 
the Shechinah to the prophets and the like, in the revelation of 
the Shechinah in the Heichal of the Holy of Holies. 

 
לְמַטָּה הָאֱלֹקִי הָאוֹר גִּלּוּי לְהוֹרִיד זוֹ בַּמֶּרְכָּבָה ישֵׁ וְכֵן  

בְּגִלּוּי בָּזהֶ, וְכַיּוֹצֵא לִנבְִיאִים הַשְּׁכִינהָ גִּלּוּי כְּמוֹ מַטָּה,  
הַקָּדָשִׁים קדֶֹשׁ בְּהֵיכַל הַשְּׁכִינהָ . 

And so it was at the Giving of the Torah, as it is said, “And 
Havayah descended upon Mount Sinai” (Shemot 19:20)—that 
He descended with His chariot. 

 
סִיניַ" הַר עַל ה' "וַיּרֵֶד שֶׁנּאֱֶמַר: תּוֹרָה, בְּמַתַּן הָיהָ וְכֵן  

שֶׁלּוֹ הַמֶּרְכָּבָה עִם שֶׁיּרַָד י"ט:כ'(, )שְׁמוֹת . 

And these are the “Mah” mentioned above, about which they 
said, “Who revealed this secret,” etc. (Shabbat 88a). 

 
"ה" וְהֵן כו' זהֶ" רָז גִּלָּה "מִי שֶׁאָמְרוּ: הַנַּ"ל, הַ"מָּ  

ע"א פ"ח )שַׁבָּת ). 
And this is what is said specifically about the Giving of the 
Torah: “For You ride upon Your horses” (Chavakuk 3:8), which 
are the aspect of the supernal chariot, that in their power is to 
draw down the rider, etc., just as they have the power to elevate 
the rider, as mentioned above. 

 

עַל תִּרְכַּב "כִּי דַּוְקָא: תּוֹרָה מַתַּן עַל שֶׁנּאֱֶמַר וְזהֶוּ  
עֶלְיוֹנהָ, מֶרְכָּבָה בְּחִינתַ שֶׁהֵן ג':ח'(, )חֲבַקּוּק סוּסֶיךָ"  
בְּכחָֹן שֶׁיּשֵׁ כְּמוֹ כו', הָרוֹכֵב אֶת לְהוֹרִיד שֶׁבְּכחָֹן  

כַּנַּ"ל הָרוֹכֵב אֶת לְהַעֲלוֹת . 

And at the Giving of the Torah there were these two kinds of 
chariots, and they were called “Your horses.” 

 
וְנקְִרָאוּ אֵלּוּ, מֶרְכָּבוֹת מִיניֵ ב' הָיוּ תּוֹרָה וּבְמַתַּן  

 "."סוּסֶיךָ
And this is the matter of Torah and mitzvot, which are called 
“chariot” to the Rider, because they are aspects of vessels for 
supernal lights, like every mitzvah is an aspect of a vessel for the 
light of Havayah, which in its ability is to elevate the light to the 
heights of levels. 

 

"מֶרְכָּבָה" שֶׁנּקְִרָאִים וְהַמִּצְוֹת, הַתּוֹרָה עִניְןַ וְהַייְנוּ  
כְּמוֹ עֶלְיוֹניִם. לְאוֹרוֹת כֵּלִים בְּחִינתַ שֶׁהֵן מִפְּניֵ לָרוֹכֵב,  

שֶׁבִּיכלְֹתָּהּ הֲוָיָ"ה, לְאוֹר כְּלִי בְּחִינתַ הִיא מִצְוָה שֶׁכָּל  
הַמַּעֲלוֹת לְרוּם לָאוֹר לַעֲלוֹת . 
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And there is yet another advantage in the performance of the 
mitzvot, which is called “chariot,” and this is the aspect of a 
vessel for the light, which is the rider, to draw down and extend 
the revelation of the Divine light to the very lowest below. 

 

שֶׁנּקְִרָא הַמִּצְוֹת בְּמַעֲשֵׂה מַעֲלָה עוֹד וְישֵׁ  
הָרוֹכֵב, שֶׁהוּא לָאוֹר, כְּלִי בְּחִינתַ "מֶרְכָּבָה"—וְהַייְנוּ  

לְמַטָּה הָאֱלֹקִי הָאוֹר גִּלּוּי בְּחִינתַ וּלְהַמְשִׁיךְ לְהוֹרִיד  
בְּיוֹתֵר מַטָּה . 

And this is “Your chariots are salvation” (Chavakuk 3:8); “Your 
chariots” in the plural, because there are many mitzvot which are 
vessels for lights to elevate them upward, and there are many 
mitzvot which are vessels for lights to draw them downward. 

 

)חֲבַקּוּק ישְׁוּעָה" "מַרְכְּבוֹתֶיךָ וְזהֶוּ  
הַרְבֵּה שֶׁיּשֵׁ מִפְּניֵ רַבִּים, לָשׁוֹן ג':ח'(—"מַרְכְּבוֹתֶיךָ"  

וְישֵׁ לְמַעְלָה, לְהַעֲלוֹתָם לְאוֹרוֹת כֵּלִים שֶׁהֵן מִצְוֹת  
לְמַטָּה לְהוֹרִידָם לְאוֹרוֹת כֵּלִים שֶׁהֵן מִצְוֹת הַרְבֵּה . 

Like the mitzvah of tzitzit, tefillin, Torah study, and tzedakah, 
which are to draw down the revelation of the light of the Infinite 
below, in mochin, in wisdom and in chesed; and so too sukkah 
and lulav and the like. 

 
שֶׁהֵן וּצְדָקָה, תּוֹרָה, תַּלְמוּד תְּפִילִּין, צִיצִית, מִצְוַת כְּמוֹ  

בְּחָכְמָה בְּמוֹחִין, לְמַטָּה אֵין־סוֹף אוֹר גִּלּוּי לְהַמְשִׁיךְ  
בָּהֶן וְכַיּוֹצֵא וְלוּלָב סֻכָּה וְכֵן וּבְחֶסֶד. . 

And in terumot and ma’asrot and korbanot it is the aspect of 
elevation upward, etc.; and the Torah includes both of them, 
therefore it is called “Your chariots” in the plural. 

 
הַעֲלָאָה בְּחִינתַ הוּא וּקָרְבָּנוֹת וּמַעַשְׂרוֹת וּבִתְרוּמוֹת  

לָכֵן מִשְּׁניֵהֶם, כְּלוּלָה וְהַתּוֹרָה כו'. מַעְלָה לְמַעְלָה  
רַבִּים לָשׁוֹן "מַרְכְּבוֹתֶיךָ" נקְִרֵאת . 

And what is said, “Your chariots are salvation,” that is, salvation 
for the rider upon the chariot in the two manners mentioned 
above, in descent and in ascent. 

 
ישְׁוּעָה ישְׁוּעָה"—הַייְנוּ, "מַרְכְּבוֹתֶיךָ שֶׁנּאֱֶמַר: וּמַה  

בִּירִידָה הַנַּ"ל, הָאוֹפַנּיִם בִּשְׁניֵ הַמֶּרְכָּבָה עַל לָרוֹכֵב  
 .וּבַעֲלִיּהָ

All this beyond the capacity of the rider himself, who could not 
by his own power ascend so nor descend so, only through the 
chariot that carries him upward and brings him down below 
below. 

 

יכָוֹל הָיהָ שֶׁלֹּא בְּעַצְמוֹ, הָרוֹכֵב כּחַֹ מִכְּפִי בְּיוֹתֵר הַכּלֹ  
כָּךְ—רַק לָרֶדֶת וְלֹא כָּךְ לַעֲלוֹת עַצְמוֹ כּחֹוֹ מִצַּד  

לְמַטָּה וּמוֹרִידָתוֹ לְמַעְלָה שֶׁנּוֹשֵׂאתוֹ הַמֶּרְכָּבָה עַל־ידְֵי  
 .מַטָּה

And this is only through the enclothing of the lights in vessels 
from various kinds of vessels, which are specifically the 
performance of the mitzvot. 

 
לִים הָאוֹרוֹת הִתְלַבְּשׁוּת עַל־ידְֵי רַק וְזהֶ מִכֵּלִים בְּכֵּ  

דַּוְקָא הַמִּצְוֹת מַעֲשֵׂה שֶׁהֵן שׁוֹניִם, . 

And this is the total matter of “the horse upon which the King 
rode,” which was at the time of the Giving of the Torah, as it is 
written there, “For You ride upon Your horses” (Chavakuk 3:8), 
as mentioned above, and sufficient for the understanding. 

 
עָלָיו רָכַב אֲשֶׁר "וְסוּס עִניְןַ כְּלָלוּת וְזהֶוּ  

"כִּי בֵּיהּ: דִּכְתִיב תּוֹרָה, מַתַּן בְּשַׁעַת הַמֶּלֶךְ"—שֶׁזּהֶוּ  
לְמֵבִין וְדַי כַּנַּ"ל. ג':ח'( )חֲבַקּוּק סוּסֶיךָ" עַל תִּרְכַּב . 

[NOTE Summary:​
The Mitteler Rebbe explains that when the light of Ahavah Rabbah, great love, cannot settle within the vessels 
of heart and mind, it withdraws in the mode of Ratzoh. This inability to contain the light produces tears. There 
are two opposite causes for such tears. 
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The first comes from overwhelming delight. The soul yearns and even expires, as it says, “My soul longs and 
even faints” (Tehillim 84:3). When the delight of Divine love or the intellectual pleasure in the secrets of Torah 
exceeds the capacity of the vessel, the mind is pressed. Rabbi Akiva’s eyes flowed with tears when he grasped 
profound mysteries that not every mind can endure. The tears emerge because the light is too great for the 
container. 

The second is the opposite. Tears can come from pain, from long absence of light. When one who has been in 
darkness suddenly encounters great illumination, the shock of contrast presses the vessels. Tears flow not from 
excess joy alone, but from the memory of exile and concealment. Thus, in the future redemption it is written, 
“With weeping they shall come” (Yirmiyahu 31:8). The revelation of the Name Havayah, the level of Sovev 
Kol Almin, will produce both weeping of joy and weeping of pain at once. “The people that walked in darkness 
have seen a great light” (Yeshayahu 9:1). The joy of revelation and the bitterness over past darkness unite. 

Yet the Divine intent is not that the light depart in Ratzoh alone. The light of Havayah must settle within 
vessels. This is achieved through Torah and mitzvot. The 248 positive commandments are the 248 limbs of the 
King. Just as the soul’s vitality settles in the limbs and is drawn from the mind to every organ, so the Divine 
light settles within each mitzvah. Torah study corresponds to the mind, the source of vitality for all. 

All mitzvot are lights in vessels, the aspect of Shov, but Shov follows Ratzoh. Within mitzvot themselves there 
is Ratzoh and Shov: the 248 positive commandments as chasadim, direct light; the 365 prohibitions as gevurot, 
returning light expressed through restraint. “Anochi” and “You shall have no other” encompass these roots. 
From this union comes the World to Come, “To bequeath substance to those who love Me” (Mishlei 8:21). 

This clarifies the greatness of Matan Torah. Avraham fulfilled the Torah through love and attachment in Ratzoh 
v’Shov, but that was still within spiritual movement. At Sinai the Jewish people said, “We will do and we will 
hear” (Shemot 24:7), placing action, the vessel, before hearing, the light. The final deed rose first in thought. 
This humility, Mah, drew down two crowns. Yet this was only a beginning. 

The completion occurred in the days of Achashverosh. Faced with annihilation, the Jewish people accepted true 
Mesirus Nefesh. Their readiness to die for faith was actual self-sacrifice, transcending reason and will. Mesirus 
Nefesh reaches higher than Torah and mitzvot because it stems from the very Essence. When light ascends 
completely as returning light to the Essence, it is drawn back from a higher source. Thus, Torah was given to 
them from a deeper level than at Sinai, as “royal garment,” “He wraps Himself in light as a garment” (Tehillim 
104:2), and as “the horse upon which the King rode” (Esther 6:8). 

Torah and mitzvot are called chariot and horses, as in “For You ride upon Your horses, Your chariots are 
salvation” (Chavakuk 3:8). A horse can lift the rider to heights unreachable by foot, and can also descend safely 
to depths. So too letters and mitzvot both elevate light upward and draw it downward. At Sinai, Havayah 
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descended with His chariot, “And Havayah descended upon Mount Sinai” (Shemot 19:20). The supernal 
chariot both elevates and reveals. 

The Jews “accepted what they had begun to do.” At Sinai they began forming vessels. In the days of 
Achashverosh, through Mesirus Nefesh, they completed the settlement of the light within those vessels. The 
beginning at Sinai was revelation. The completion at Purim was internalization through self-sacrifice. 

Practical Takeaway:​
Spiritual life oscillates between inspiration and integration. Moments of intense love, intellectual breakthrough, 
or emotional awakening may overflow and produce tears. But the goal is not perpetual overflow. The purpose is 
that the light settle within vessels through consistent action. 

When one prioritizes deed before feeling, commitment before comprehension, he builds vessels. Even more, 
when one acts with self-sacrifice beyond comfort and calculation, he connects to Essence. From that place, 
greater light can descend and remain. 

Weeping of joy and weeping of pain are not contradictions. Honest awareness of past darkness deepens 
capacity for present light. The greater the humility and commitment, the more the light can clothe itself and 
endure. 

Chassidic Story:​
It is told of a chassid of the Mitteler Rebbe who would experience overwhelming fervor in prayer. During 
davening he wept intensely, sometimes from ecstasy, sometimes from brokenness over his distance from G-d. 
After prayer, however, he felt empty and confused. 

He once asked the Rebbe whether his tears were a sign of true closeness. The Mitteler Rebbe answered: “Tears 
are a sign that the light is greater than the vessel. But what matters is whether the vessel grows.” 

The Rebbe instructed him to focus less on emotional intensity and more on steady mitzvah performance, careful 
Torah study, and acts of chesed done even without inspiration. Months later the chassid noticed that his tears 
were fewer, but his inner clarity deeper. His devotion no longer surged and vanished; it settled. 

The Rebbe told him: “At Sinai there was fire from above. In the days of Achashverosh there was fire from 
below. When the fire from below rises with Mesirus Nefesh, the fire from above can dwell within.” 

This is “With weeping they shall come.” Tears may open the heart, but only action and self-sacrifice make the 
light endure. END NOTE] 
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