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And behold, when the light of Ahavah Rabbah cannot settle in
the heart and mind, the light returns to depart, etc., as mentioned
above. In this there are two manners.
One, from the abundance of delight, called love of delights, that
“she yearns and even expires” (Tehillim 84:3), etc., the vessel
cannot contain it.
Or in the delight within the intellect that is beyond the measure,
so that it cannot bear it, like Rabbi Akiva, his eyes flowed with
tears when he heard the secrets of the Torah, which not every
mind can endure, etc.
And the second is the opposite of it, from the abundance of pain
from the absence of the light for so long. When he sees a very
great light, he will come to weeping in tears.
Because this is above the vessel of the mind, the vessels of the
mind are pressed and tears emerge, as is known that tears come
from the excess of the mind, etc.
When the vessels of the mind are pressed from containing,
whether delight or pain, etc.
And behold, in the future it is written, “With weeping they shall
come” (Yirmiyahu 31:8), etc., for in the future there will be the
aspect of revelation of the Name Havayah, the aspect of Sovev,
as it is written, “And the glory of Havayah shall be revealed”
(Yeshayahu 40:5), etc.
In this there will be the two manners mentioned above, a matter
and its opposite as one: that they will weep in tears from the
pressing of the vessels of the mind that cannot contain the great
light from the abundance of delight and joy and love.
That the vessel of the mind and the heart cannot contain at all, as
mentioned above in the matter of the cause of the emergence of
tears.
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And the second, from the abundance of pain and bitterness over
the past, that they were in darkness in the time of exile; and from
within the darkness they went out to see such a great light, they
will weep, as it is written, “The people that walked in darkness
have seen a great light” (Yeshayahu 9:1).

And this is “With weeping they shall come,” with weeping of
joy and weeping of pain as one, etc., for this depends on that,
and they shall become one, and this is sufficient for the
understanding.

")
And indeed, behold, in order that the light be able to settle in the
vessel and that the light of the Name Havayah not depart in the
aspect of Ratzoh, etc., this is now through the fulfillment of the
Torah and the mitzvot.
For the 248 positive commandments are called the 248 limbs of
the King; and by way of analogy, the limbs of a person in which
the light and vitality of the soul settle.
And the totality of the light and vitality is drawn from the mind
to all the limbs, etc.; so above, in the commandments of
Havayah, in every mitzvah the light of the Name Havayah
settles in the vessel of the mitzvah.
As in the mitzvah of tzedakah and chesed, which is called the
right arm, etc.; and therefore the mitzvah of Torah study is equal
to them all, like the mind which is the source of all vitality of the
limbs, as 1s known, and sufficient for the understanding.
And even though all the mitzvot are in the aspect of lights in
vessels, which is the aspect of Shov, nevertheless the aspect of
Shov is only after Ratzoh, etc.
Therefore, in the totality of the mitzvot there is also the aspect of
Ratzoh and Shov, which is the aspect of direct light and
returning light; and these are the chasadim of the 248 positive
commandments in general, and the gevurot of the 365
prohibitions in general.

For this is included in “Anochi” and “You shall have no other,”
etc.; and the 248 positive commandments, which are in the

7''o2

TWN2 P IR T2WT 7Y M WE 270 '2m
2173 IR2 NIRT7 IRY YN 73 M7 TAT2
TIR IR TWN2 000970 oY 2INY 192 392> 11D
R0 3Ywr) 10 ITy).

WY PY 023 Annl DY 2032 9823 0222 1N
2" DTOR? 1) XI9R K72 RTT 1D TN

R¥? X21°922 20207 7IR7 227 °T9 737 01K
VYV T 737 90 KN NP0 AT oW IRG
Nigna) IR0 0PRR.

RI7MT TR 1" DORIRI Y nivn n'ey
Wo3T NIm IRGY DIRG IAN 2WR 777 W
ahoialglylal

"X 227 7T 0 TYR1 nPOE TiRGT N9
29200 TR 2339 1" NT¥RR Toyn7 72 %
mgRT 292 "3 DY ik,

B2 "R RYINT RWRIV 790 MRTXD Ngna 3
R TR 123 172 TN TN IR N1ER 127)
707 T Y172 O°ANT NP 937 ipn.

0922 MR NPR22 13 NIYRT P3¢ 05 7Y AXY
RPN 233 NI02 PR OIPRn D 2T NN Y
12 RixX77 NN

W RI¥T NN 12 03 NIYRT M2292 W2 797
D790 17 I XY W R Nrog xay

X7 7"owT niT23d) 9222 Ay nivn 0"y
9222 1ipyn.

nign A7) "3 77 A X9 2312 9921 Y
WY 721 W2 TIRT 2°TR0T NINA2 1AW AWy
17 07722 NI 03

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

Mitteler Rebbe
Shar HaPurim
S2TITT Bap
V-5

aspect of chasadim of direct light, their essential matter is
specifically in vessels.

But the prohibitions are in the aspect of gevurot of returning
light; therefore they come only in refraining from action of
“Turn from evil,” etc., as was explained above in the matter of
“My Name” with “Yah,” that the 365 prohibitions, etc.

And this is the matter of the World to Come that comes from the
mitzvot, of which it is said, “To bequeath substance to those who
love Me” (Mishlei 8:21), specifically, and sufficient for the
understanding.

(%)
And with this, the essential greatness of the giving of the Torah
(Matan Torah) can be understood.
Even though Avraham had already observed all the Torah and

Mitzvos, as it is written: "Because Avraham listened to My
voice,"

this was only because his service was in love and attachment, in
the aspect of "Ratzoh v'Shuv" (yearning and returning),

as it is written: "Going and journeying," etc.

This is the essence of all the Mitzvos, as is known,

that love is the root of the 248 positive commandments, and awe
is the root of the 365 prohibitions.

"Ratzoh v’Shuv" are love and awe, which are interwoven and
become one.

Consequently, all actions of the Mitzvos are encompassed within
love and awe, as mentioned above.

However, the beginning is rooted in the end, and the end in the
beginning,

for the action is the primary aspect.

This occurs when the light enters the vessel specifically, which
is beyond the spiritual level of "Ratzoh v’Shuv" found in the
angels called by the name "Elokim,"

and also beyond the "Ratzoh v’Shuv" of Avraham, which is
associated with the name "Havayah."
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This was the essence of receiving the Torah, when the Jewish
people said: "We will do, and we will hear."

Regarding this, our sages said: "Who revealed this secret to My
children?"

That this is the method the angels use, as it is written: "Mighty
ones who do His word,"
and only afterward "to hear the voice of His word."

The explanation is that action refers to the vessel for the light,
which is the physical performance of the Mitzvah, and
afterward, hearing corresponds to the light itself.

They placed "we will do" before "we will hear," meaning they
prioritized the vessel over the light.

Because "the final deed arose first in thought,"

(as our sages said, "the land preceded the heavens," as explained
above).

This is the secret of "M’H" (the divine attribute of humility),
which is why they are called "mighty ones who do His word"
before hearing.

Since the beginning is rooted in the end,
this is beyond the "Ratzoh v’Shuv" of Avraham.

Proof is from "I appeared to Avraham with the name Shakai, but
with My name Havayah, I was not known to them"—only at
Matan Torah.

Only at Matan Torah alone, and this is sufficient explanation.
(And regarding what is stated: "Who revealed this secret to My
children—that they said 'We will do' before 'We will hear'?"
But did not the angels themselves fail to receive the Torah and
Mitzvos,

as is known from the matter of "Bestow Your glory upon the
heavens"?)

And as mentioned above, the "Ratzoh v’Shuv" of angels exists
only in the name "Elokim,"
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which is lower than the "Ratzoh v’Shuv" of Avraham.

The matter is that this "Mah" (humility) was drawn down at
Matan Torah,
to create for the Jewish people two crowns: one corresponding to
"We will do" and one corresponding to "We will hear."
And this occurred when Hashem descended upon Har Sinai,
as will be explained further regarding "For You ride upon Your
horses," etc.
And this is sufficient explanation.

)
And this is the meaning of "The Jews accepted what they had
begun to do."
At Matan Torah, when they said, "We will do, and we will hear,"
this was only the beginning.
They first said "We will do" and afterward "We will hear,"
prioritizing the vessel before the light.
This was so that the light would be enclosed within the vessel
and settle there,
because "the beginning is rooted in the end."
As it is written: "The conclusion of the matter: fear God and
observe His commandments, for this is the entirety of
man"—referring to the lights of the ten Sefiros.

However, at Matan Torah, this was only the beginning of
forming the vessels.

As they said "We will do," it was merely the start of the action.

But in the days of Achashverosh, "the Jews fulfilled and
accepted what they had begun to do" at Matan Torah.

This means they completed in action what had only begun at
Matan Torah.

That is, when they said "We will do," they had not yet completed
the work.

But in the days of Achashverosh, they completed what had
begun at the time of Matan Torah.
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And this is a great wonder—how is it possible that at Matan
Torah, when they stood at the mountain, saw and heard, and
even placed "We will do" before "We will hear," the action was
not yet complete,

yet in the days of Achashverosh, the action was completed?

However, the explanation is as is known: In the days of
Achashverosh, the Jewish people had true self-sacrifice (Mesirus
Nefesh) for an entire year

due to Haman the oppressor of the Jews, who sought to destroy
them.

It was a unanimous agreement among all of them, from the
greatest to the smallest, women and children alike.

They resolved that even though they were subject to the decree
of the king to be killed,

they would never abandon their faith under any circumstances.

Even if they were all to be killed and completely annihilated, no
foreign thought entered their hearts, G-d forbid.

Thus, they were all prepared to die in actual self-sacrifice for the
sanctification of G-d's name.

This was not merely potential self-sacrifice, but actual,

for since they were prepared to die, it is considered actual
self-sacrifice.

And it is known that actual self-sacrifice reaches exceedingly
high,

even beyond Torah and Mitzvos.

For it stems from the very essence and being of G-d Himself,

since actual self-sacrifice transcends reason and will entirely.

In the manner of command, for it is an inheritance in naturalness
from the fathers.

And therefore, when one ascends higher and higher to such an
extent, from the departure of the light from the vessel entirely, in
the aspect of “returning light” to the Essence itself—
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Behold, certainly the light returns and is drawn down to them
through this ascent, from that place and supernal level to which
they ascended through the self-sacrifice of their souls in absolute
agreement, as mentioned above.

And it is that the light is drawn to them from the very Essence
and Being of the Infinite, blessed be He, until the Torah was
given to them as it is in His very Essence and Being itself,
which is in the aspect of encompassing and garment, even
though it is the most elevated light, as it is written, “He wraps
Himself in light as a garment” (Tehillim 104:2), etc.

Behold, the higher it is, the more it is able to descend and
humble itself and to settle.

And this is that there was drawn to them the aspect of the light
of Torah in the aspect of “royal garment,” as it is written, “They
shall bring the royal garment which the king wore” (Esther 6:8),
as mentioned above.

“As a garment,” which is called “royal garment,” which the
King wore before He emanated and created, etc.

And so too in the performance of the mitzvot, which are aspects
of vessels from various kinds of vessels for the aspect of the
Infinite, blessed be He, as He was in His very Essence,

and it is called “the horse upon which the King rode,” as
mentioned above.

And as is known, that “light” is called “rider,” and the vessel is
called “horse,” because it clothes the light and the light rides
upon it,

like the letters which clothe the light of the intellect or the light
of the attributes, as it is written elsewhere.

And these are the 248 positive commandments, which are called
“the 248 limbs of the King,” etc.

And by virtue of the aspect of their self-sacrifice as mentioned
above, they merited that Torah and mitzvot be drawn to them
from the most exalted place, more than as it was at the time of
the Giving of the Torah.
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Even though they accepted willingly when they said “We will do
and we will hear” (Shemot 24:7), etc., this was only a beginning.

But through self-sacrifice the acceptance of the will that was
then at the Giving of the Torah was completed, for the reason
mentioned above,

that actual self-sacrifice rises above all, to the extent that it has
the power to establish and complete the entire acceptance of
Torah and mitzvot that they began to do at the time of the Giving
of the Torah, and sufficient for the understanding.

()
And to understand this with additional explanation, and how
through self-sacrifice they merited that there be drawn the aspect
of “royal garment” and “the horse upon which He rode,” etc.,
which are the aspect of the supernal Torah and mitzvot—
behold, it is necessary to preface an explanation of the matter of
what is said, “For You ride upon Your horses, Your chariots are
salvation” (Chavakuk 3:8).

The explanation: “Your horses” are two kinds of horses: one that
runs with its strength upward, such as when ascending the height
of a lofty mountain, where a person cannot walk on his feet at
all, and the horse carries the rider upon it up to above.

And the second horse is that which in its strength carries to the
depth all the burden upon it and does not stumble, and also on
level ground runs swiftly, which is not within the power of a
person.

And so they are the aspect of the letters which are called
“horses,” as is known.

There are two kinds of letters which are called vessels for the
light of the intellect: there are letters that elevate and raise the
light upward, in depth after depth, etc.

And there are letters whose power is to bring down the light of
the intellect to the very lowest below, to contain within them all
that is hidden and concealed, etc., to draw it downward.
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And like Rabbi Akiva, who would expound upon every thorn,
etc., to bring to revelation below in the lowest manner.

And conversely, there are in the letters, such as the TaNtaN
letters, which are secrets and mysteries, in ascent after ascent up
to the heights of levels.

And all this was at the Giving of the Torah, in the Ten
Commandments, and sufficient for the understanding.

And the example from this will be understood above in the
supernal chariot, which carries the rider, as it is written, “And
upon the likeness of the throne was a likeness as the appearance
of a man” (Yechezkel 1:26), etc., which are like “and the face of
a lion to the right,” etc.

There is in the chariot an additional advantage—to elevate the
supernal Man who rides, up to the heights of levels, like the
analogy of the horse that runs upward, etc.

And so too there is in this chariot the ability to draw down the
revelation of the Divine light below below, like the revelation of
the Shechinah to the prophets and the like, in the revelation of
the Shechinah in the Heichal of the Holy of Holies.

And so it was at the Giving of the Torah, as it is said, “And
Havayah descended upon Mount Sinai” (Shemot 19:20)—that
He descended with His chariot.

And these are the “Mah” mentioned above, about which they
said, “Who revealed this secret,” etc. (Shabbat 88a).

And this is what is said specifically about the Giving of the
Torah: “For You ride upon Your horses” (Chavakuk 3:8), which
are the aspect of the supernal chariot, that in their power is to
draw down the rider, etc., just as they have the power to elevate
the rider, as mentioned above.

And at the Giving of the Torah there were these two kinds of
chariots, and they were called “Your horses.”

And this is the matter of Torah and mitzvot, which are called
“chariot” to the Rider, because they are aspects of vessels for
supernal lights, like every mitzvah is an aspect of a vessel for the
light of Havayah, which in its ability is to elevate the light to the
heights of levels.
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And there is yet another advantage in the performance of the
mitzvot, which is called “chariot,” and this is the aspect of a
vessel for the light, which is the rider, to draw down and extend
the revelation of the Divine light to the very lowest below.

And this is “Your chariots are salvation” (Chavakuk 3:8); “Your
chariots” in the plural, because there are many mitzvot which are
vessels for lights to elevate them upward, and there are many
mitzvot which are vessels for lights to draw them downward.

Like the mitzvah of tzitzit, tefillin, Torah study, and tzedakah,
which are to draw down the revelation of the light of the Infinite
below, in mochin, in wisdom and in chesed; and so too sukkah
and lulav and the like.

And in terumot and ma’asrot and korbanot it is the aspect of
elevation upward, etc.; and the Torah includes both of them,
therefore it is called “Your chariots” in the plural.

And what is said, “Your chariots are salvation,” that is, salvation
for the rider upon the chariot in the two manners mentioned
above, in descent and in ascent.

All this beyond the capacity of the rider himself, who could not
by his own power ascend so nor descend so, only through the
chariot that carries him upward and brings him down below
below.

And this is only through the enclothing of the lights in vessels
from various kinds of vessels, which are specifically the
performance of the mitzvot.

And this is the total matter of “the horse upon which the King
rode,” which was at the time of the Giving of the Torah, as it is
written there, “For You ride upon Your horses” (Chavakuk 3:8),
as mentioned above, and sufficient for the understanding.
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The Mitteler Rebbe explains that when the light of Ahavah Rabbah, great love, cannot settle within the vessels
of heart and mind, it withdraws in the mode of Ratzoh. This inability to contain the light produces tears. There

are two opposite causes for such tears.
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The first comes from overwhelming delight. The soul yearns and even expires, as it says, “My soul longs and
even faints” (Tehillim 84:3). When the delight of Divine love or the intellectual pleasure in the secrets of Torah
exceeds the capacity of the vessel, the mind is pressed. Rabbi Akiva’s eyes flowed with tears when he grasped
profound mysteries that not every mind can endure. The tears emerge because the light is too great for the
container.

The second is the opposite. Tears can come from pain, from long absence of light. When one who has been in
darkness suddenly encounters great illumination, the shock of contrast presses the vessels. Tears flow not from
excess joy alone, but from the memory of exile and concealment. Thus, in the future redemption it is written,
“With weeping they shall come” (Yirmiyahu 31:8). The revelation of the Name Havayah, the level of Sovev
Kol Almin, will produce both weeping of joy and weeping of pain at once. “The people that walked in darkness
have seen a great light” (Yeshayahu 9:1). The joy of revelation and the bitterness over past darkness unite.

Yet the Divine intent is not that the light depart in Ratzoh alone. The light of Havayah must settle within
vessels. This is achieved through Torah and mitzvot. The 248 positive commandments are the 248 limbs of the
King. Just as the soul’s vitality settles in the limbs and is drawn from the mind to every organ, so the Divine
light settles within each mitzvah. Torah study corresponds to the mind, the source of vitality for all.

All mitzvot are lights in vessels, the aspect of Shov, but Shov follows Ratzoh. Within mitzvot themselves there
is Ratzoh and Shov: the 248 positive commandments as chasadim, direct light; the 365 prohibitions as gevurot,
returning light expressed through restraint. “Anochi” and “You shall have no other” encompass these roots.
From this union comes the World to Come, “To bequeath substance to those who love Me” (Mishlei 8:21).

This clarifies the greatness of Matan Torah. Avraham fulfilled the Torah through love and attachment in Ratzoh
v’Shov, but that was still within spiritual movement. At Sinai the Jewish people said, “We will do and we will
hear” (Shemot 24:7), placing action, the vessel, before hearing, the light. The final deed rose first in thought.
This humility, Mah, drew down two crowns. Yet this was only a beginning.

The completion occurred in the days of Achashverosh. Faced with annihilation, the Jewish people accepted true
Mesirus Nefesh. Their readiness to die for faith was actual self-sacrifice, transcending reason and will. Mesirus
Nefesh reaches higher than Torah and mitzvot because it stems from the very Essence. When light ascends
completely as returning light to the Essence, it is drawn back from a higher source. Thus, Torah was given to
them from a deeper level than at Sinai, as “royal garment,” “He wraps Himself in light as a garment” (Tehillim
104:2), and as “the horse upon which the King rode” (Esther 6:8).

Torah and mitzvot are called chariot and horses, as in “For You ride upon Your horses, Your chariots are
salvation” (Chavakuk 3:8). A horse can lift the rider to heights unreachable by foot, and can also descend safely
to depths. So too letters and mitzvot both elevate light upward and draw it downward. At Sinai, Havayah
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descended with His chariot, “And Havayah descended upon Mount Sinai” (Shemot 19:20). The supernal
chariot both elevates and reveals.

The Jews “accepted what they had begun to do.” At Sinai they began forming vessels. In the days of
Achashverosh, through Mesirus Nefesh, they completed the settlement of the light within those vessels. The
beginning at Sinai was revelation. The completion at Purim was internalization through self-sacrifice.

Practical Takeaway:

Spiritual life oscillates between inspiration and integration. Moments of intense love, intellectual breakthrough,
or emotional awakening may overflow and produce tears. But the goal is not perpetual overflow. The purpose is
that the light settle within vessels through consistent action.

When one prioritizes deed before feeling, commitment before comprehension, he builds vessels. Even more,
when one acts with self-sacrifice beyond comfort and calculation, he connects to Essence. From that place,
greater light can descend and remain.

Weeping of joy and weeping of pain are not contradictions. Honest awareness of past darkness deepens
capacity for present light. The greater the humility and commitment, the more the light can clothe itself and
endure.

Chassidic Story:

It is told of a chassid of the Mitteler Rebbe who would experience overwhelming fervor in prayer. During
davening he wept intensely, sometimes from ecstasy, sometimes from brokenness over his distance from G-d.
After prayer, however, he felt empty and confused.

He once asked the Rebbe whether his tears were a sign of true closeness. The Mitteler Rebbe answered: “Tears
are a sign that the light is greater than the vessel. But what matters is whether the vessel grows.”

The Rebbe instructed him to focus less on emotional intensity and more on steady mitzvah performance, careful
Torah study, and acts of chesed done even without inspiration. Months later the chassid noticed that his tears
were fewer, but his inner clarity deeper. His devotion no longer surged and vanished; it settled.

The Rebbe told him: “At Sinai there was fire from above. In the days of Achashverosh there was fire from
below. When the fire from below rises with Mesirus Nefesh, the fire from above can dwell within.”

This is “With weeping they shall come.” Tears may open the heart, but only action and self-sacrifice make the
light endure. END NOTE]
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