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Siman #118
In the name of the revered Rabbi, of blessed memory, who D2IRY YO3Th A5XR 7Y 01T 297 ol
longed to reach the Four Parshiyos. And he said: TR N
Oh, if only it would already come, that the Four Parshiyos ROT 7P I DRT DY PV PIW 0ORN TR
should arrive, so that [ may see myself with the Almighty. QYT VA VT TR IRT TR ,N1WID Y2IR

TOWIITR

[FOOTNOTE:Behold I anticipate that the Four Parshiyos should already arrive, that I should appear before
Hashem, may He be blessed. And in “Chekel Yitzchak” (Spinka, Parashas Ki Sisa s.v. “Vayomer Hashem”) he
explains: behold, Hashem, may He be blessed, gave us the Four Parshiyos each year, and it is written in the
holy sefer “Kedushas Levi” (Parashas Ki Sisa, section two) that they correspond to the four letters of Havayah,
blessed be He and blessed be His Name, and our master in “Imrei Yosef” (Parashas Shekalim) elaborated on
this.

And in the simple understanding of the matter, if a person sins, he causes, Heaven forbid, a blemish and
separation in the letters of His Name, may He be blessed; therefore on Sukkos, after we have done teshuvah on
Yom Kippur, the Holy One, blessed be He, commanded to take the Four Species, which also correspond to the
letters of His Name, may He be blessed, as we say in the “Yehi Ratzon” before the blessing on the lulav. And
likewise, after the days of Shovavim that Israel do teshuvah, we read the Four Parshiyos in order to unify the
letters of the Name, blessed be He and blessed be His Name.

Therefore the holy Rav Rabbi Pinchas of Koretz, of blessed memory, said that he anticipates the Four
Parshiyos in order to appear before Hashem, may He be blessed, for the Four Parshiyos are the four letters of
the Name, blessed be He, end quote. And in “Knesses Yisrael” regarding the Four Parshiyos: the holy Rav of
Ruzhin said in the name of tzaddikim that in the Four Parshiyos each person can see himself with the Holy
One, blessed be He. And the matter is that the Four Parshiyos correspond to the four letters of Havayah,
blessed be He, and in each parashah one letter shines, and when a person sanctifies and purifies himself he
becomes a vessel for the indwelling of the Shechinah upon him, see there.

END FT]

The following is Kedushas Levi Parshas Ki Sisa, second section:
In Ki Tisa: "When you take the census of Bnei Yisrael
according to their numbers, each man shall give an

atonement for his soul to Hashem when you count them, so
that there will be no plague among them" (Shemos 30:12).

One may ask: What is the meaning of giving the Shekel WY T WIS 2RY Nna DY 10IT ORI IR
HaKodesh, and how does it atone for the plague? 337 °197 92 79207772
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First, I will explain to you the secret of the Four
Parshiyos—Shekalim, Zachor, Parah, and HaChodesh.

Behold, they correspond to the four letters of Hashem’s Name
(Havayah), in the arrangement >, according to the secret of
the four Partzufim (spiritual configurations)—Nukva, Ima,
Abba.

Shekalim corresponds to the final '77 of the Name, as the
Shekalim were for the Adnei Kesef *(silver sockets), since
Adon-ai is the secret of the final 7.

Zachor corresponds to the 1, which represents the masculine
(Zachor), as is known.

Parah corresponds to Binah, which is Ima Ila’ah (the supernal
mother), meaning the first 7.

HaChodesh corresponds to the ", which is Chochmah, as the
world was renewed through it.

And therefore, Chochmah is called Abba (father), for it is the
source that gives birth to the worlds, as "with Chochmah, He
created everything."

And between the third and fourth, one should not make a break,
for the third and fourth correspond to Abba and Ima, who are
two inseparable companions forever.

And the four cups of Pesach also correspond to these Four
Parshiyos.

And therefore, between the third and fourth cup, one should not
drink, for they are in the secret of Eat, O companions (Shir
HaShirim 5:1), and they are called Yayin HaMeshumar
(guarded wine), into which no external forces can enter.

And through these four Partzufim, Hashem governs the world
each year, as it is through them that He oversees all matters.
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"This shall they give, everyone who passes through the
counting: half a shekel, in the Shekel HaKodesh" (Shemos
30:13).

And through these four Partzufim, we have them this year, for
through them, He, may He be blessed, governs His world.

But there is a fifth Partzuf, which is called Arich Anpin, in the
secret of the "tip of the Yud."

And it is hinted at in the Aleph of Echad, for this they said: "As
long as one does not extend the A/eph too much."

For it is the secret of absolute Efes (nothingness), in which no
thought can grasp at all.

However, the thought is what wanders there, in the secret of
Mati v’lo Mati (reaching and not reaching), above to below
without rest, so that one does not extend there.

And this concept is the aspect of Shakla V’'Tarya (Talmudic
dialectic).

When thought reaches above, it is called Shakla, which is Tarya,
because 7arya (numerical value 611) in Aramaic means healing.

And Yishakla, which refers to Arich Anpin, also means healing,
like Maaleh Arubah (a healing salve).

And this is the meaning of Shekel HaKodesh, which is called the
Maayan HaChochmah (the spring of wisdom),

from which flows life below to the lower half of thought, which
wanders downward.

This is the aspect of Gufa (the body), corresponding to the upper
half of thought.

And on this, Eliyahu, of blessed memory, said: "This flowing [of
wisdom] is the soul within the body, for it is life to the body."

Thus, we conclude from this that the thought that wanders above
is called Machatzis HaShekel (half a shekel),

because it is in the aspect of Mati V’lo Mati (reaching and not
reaching).

And that Machatzis HaShekel protects the lower thought,

nU¥nn :0°7R90 DY N2vD 92 um f
32 YY) WP YRYa—Rwn).

"2 MW 7 W2 990 PO YW T )
iy 2y T30 X 072,

,PEIR TR RRI KWW W00 71879 W 2R
77 DY ixip 7903,

TP VA IRTPFIOET A28 T N
282 TN KoY.

19°0R TIWTN N°2 TR ,07NRT 09 TI0 K1 °3
72272

T NPY U122, 293 Yy Toynn un
al78

R K7W NP2 7 737 TV
NPRY DRI 2907 AY°a ROOWD 1wned
M 172 A9 WY XTI RL 02 ,R0 ROV

TN T 12 D3 T, TRIN T NIY L NRY)
2R Teyn" 1w

rrrrrr

NAYTRT OV 1D nme? men? 070 vl owny
il leleplviens

RP°Y?7 12W0R X070 T3 KW NINI NITY.

IR 023 ORT" 1231872 9307 IHR MR 7 O
RDINP O TRT XD ROHYIR."

7907 NYivD ARUnROY A 17 XTI REN
PRWT N3O NXRIL

"o K91 °0n NN OV RO 3.

TON?T TAWONT DY 1 KT DRWI noXnn iniv,

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

7"02
Reb Pinchas of Koretz
Imrie Pinchas
Four Parshos

so that sustenance and life should flow from there. 0% Yoy own vaia niva.

And this is the secret of: "This shall they give, everyone who
passes through the counting: half a shekel, in the Shekel
HaKodesh."

And all of this is so that there should be no plague among them. N33 072 A XOW L1 9.

¥R s0Rea Py N2y 93 up art i7io A
WIPT PRW—Rwa."

And this is the secret of "twenty gerah is the shekel"—that
Shekel is the secret of Kesser (Crown), which has the numerical
value of 20.

X1 2RWY 00—"2RWa np opy" Tio nn
'3 XY, N3 TI0.

And from there, the flow descends, in the aspect of Gerah, o : ;
. L 727 WY ,773 N2, vawn X2 oy,

which means "dripping, ' i T T

as the sustenance is drawn downward from there—think deeply

on this.

[NOTE Summary:

The verse states: “When you take the census of Bnei Yisrael... each man shall give an atonement for his soul...

so that there will be no plague among them” (Shemos 30:12). The question arises: what is the inner meaning of

the Shekel HaKodesh, and how does it protect from plague?

PrIT—TYnY? YOWT TYRI owRy.

Rabbi Levi Yitzchak reveals that the secret lies in the Four Parshiyos: Shekalim, Zachor, Parah, and
HaChodesh. These four are not merely readings on the calendar; they correspond to the four letters of the
Divine Name Havayah. Each parashah illuminates one letter and one spiritual configuration, a Partzuf, through
which Hashem conducts His world each year.

Shekalim corresponds to the final 71, the aspect of Malchus and Adonai, hinted in the Adnei Kesef, the silver
sockets formed from the half-shekels. Zachor corresponds to the 1, the masculine channel of Divine flow. Parah
corresponds to the first 77, Binah, Ima Ila’ah. HaChodesh corresponds to the *, Chochmah, Abba, the source of
renewal, for “with wisdom He created everything.” The order reflects the inner structure of the supernal worlds,
and between the third and fourth there must be no interruption, for Abba and Ima are inseparable companions.

These same four correspond to the four cups of Pesach. Between the third and fourth cups one may not drink,
for they represent a state of unity beyond division, called Yayin HaMeshumar, guarded wine, untouched by
external forces. Through these four Partzufim, Hashem governs the world annually, and through them blessing
and supervision flow.

But beyond these four lies a fifth dimension, Arich Anpin, hinted in the tip of the Yud and in the Aleph of
Echad. This is the level of absolute transcendence, the Efes HaMuchlat, beyond the grasp of thought. Thought
ascends and descends there in a state called Mati v’lo Mati, reaching and not reaching. This dynamic is
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reflected in Shakla v’Tarya, the back-and-forth of Torah dialectic, which itself draws healing. The Shekel
HaKodesh is thus the Maayan HaChochmah, the spring of wisdom, from which life flows to the lower realms.

Machatzis HaShekel represents the wandering upper half of thought, poised between contact and withdrawal.
That elevated half protects the lower half of thought and allows life and sustenance to flow downward. “Twenty
gerah is the shekel” hints that Shekel is the secret of Kesser, crowned above, from which the dripping flow of
blessing descends into the worlds.

Thus, the atonement of the half-shekel is not merely financial or symbolic. It repairs separation in the Divine
Name caused by sin, restores unity among its letters, and reconnects upper and lower thought. When the flow is
whole, there is no plague, for plague represents disconnection and fragmentation. The Shekel reestablishes
alignment between heaven and earth.

Practical Takeaway:

Each year, as we approach the Four Parshiyos, we are given an opportunity to realign ourselves with the four
letters of the Divine Name. Through sanctifying thought, refining intention, and engaging deeply in Torah, we
repair fragmentation within ourselves. When our “upper thought” is anchored in humility and awareness of the
Infinite, our “lower thought” becomes protected and filled with life.

The half-shekel teaches that we are always only a half. Completion comes through unity with Hashem and with
Klal Yisrael. When we live with this awareness, we draw healing, blessing, and protection into our lives.

Chassidic Story:

It is told that Rabbi Levi Yitzchak of Berditchev once stood before the Aron Kodesh before Parashas Shekalim
and wept. A chassid asked him why he was crying on such a holy Shabbos. He replied: “When the Yidden give
their half-shekel, they declare they are only half without Hashem. But when Hashem looks at His children and
says ‘You are My portion,” He too, as it were, declares He is only complete with them. How can I not weep at
such love?”

Then he lifted his hands and said: “Ribbono shel Olam, look at Your children. They come with half, and You
complete them. Remove all plague from them, for they seek only to be whole with You.”

END NOTE]

Siman #119

In the name of the Rav of blessed memory: From the Four
Parshiyos the beginning of the year commences; therefore they
chant “Atah Gibor” with the melody of Rosh Hashanah.

WK 200R NPWID VARG 9T 297 ol
MWD WX 12 7133 TAR 003 127 MW,
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And there is also a stanza, as in the Shacharis piyyut for 7V (D°9RY NYID? N°IOY 0ID3) 1IN W ON
Parashas Shekalim, “Until with scales of justice He will tip me,” TN LTI WRD DY T, hIv2 PN 1NN
which hints to Rosh Hashanah, for then the mazal is Moznayim. DOIIRM 2.

And he, of blessed memory, added: “By number, by measure,
everything is for You to elevate,” as in the piyyut “Sachtachiles
Mazalos” for the sign “Shamaris.”

"797 T7 73 7RWn3 13003 0I 01T N
"R 12707 "Nivi 0NR0” D).

And Pesach is closer; there is also in the Shacharis piyyut a oY Yy 0932 12 03 ¥ 217 I RIT oD
melody of the Days of Awe. X731 77 PAL
And on Shavuos there is also in Musaf, at the conclusion of
“Bekabbalas Yom Zeh,” and they chant with the melody of
“Yoshev” with which they begin on Rosh Hashanah.

[NOTE Summary:

From the Four Parshiyos begins an inner Rosh Hashanah. Although the calendar Rosh Hashanah comes in
Tishrei, the Rav teaches that spiritually the renewal of the year already starts with Shekalim, Zachor, Parah,
and HaChodesh. Therefore communities chant “Atah Gibor” in the melody of Rosh Hashanah, hinting that
judgment, awakening, and renewal are already stirring.

1 o N23R3” OYO3R N9IRA 12 D3 W2 NIIAY
MY WKN2 TYI0RY AW Py e oo,

The piyyut for Parashas Shekalim includes the phrase “Until with scales of justice He will tip me,” alluding to
the mazal of Moznayim, the scales, associated with judgment. The language of number and measure in the

liturgy further reinforces that this period is one of weighing and elevation. Everything is counted, measured,
and lifted.

Pesach, though closer in time, also carries melodies of the Days of Awe in certain piyyutim. Likewise, on
Shavuos, in Musaf at the conclusion of “Bekabbalas Yom Zeh,” the melody of “Yoshev,” which begins on
Rosh Hashanah, is used. The message is consistent: the festivals are not isolated events. The awe, judgment,
and renewal of Rosh Hashanah echo throughout the cycle, beginning already with the Four Parshiyos and
unfolding toward Pesach and Shavuos.

The Four Parshiyos mark the spiritual axis of the year’s renewal. They awaken the themes of 17, weighing,
awakening, and Divine sovereignty before redemption fully manifests.

Practical Takeaway:

Do not wait for Tishrei to begin introspection. From the Four Parshiyos onward, one should feel that he stands
in judgment and renewal. Listen carefully to the melodies, to the liturgical hints of scales and measurement.
Use this season to examine, recalibrate, and elevate. When you enter Pesach and Shavuos already conscious of
Divine kingship and accountability, the redemption and Torah you receive are deeper and more internalized.

END NOTE]
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Siman #120

The concept of the Four Parshiyos that are observed before
Pesach.

"Peh Sach" (Pesach), meaning that the mouth (Peh) should be
able to speak before Hashem. For in Egypt, the concept of
Pesach was that speech was in exile (see Perach S Shaar
Chasmal ch. 30), and they were unable to cry out.

Even Moshe Rabbeinu, peace be upon him, had a speech
impediment (k 'vad peh), until finally, "And they groaned..."
(Shemos 2:23), which was close to the redemption.

And afterward, "And they cried out," but still, they did not yet
have the aspect of speech, for a cry (Za 'akah) is in the heart.
Until they left [Egypt], then [Moshe] spoke to Bnei Yisrael, as it
is written in the Kavanos (Perach S Sass).

And when the mouth needs to speak before Hashem, a person
must be humble and as nothing before himself, as it is written in
the Shulchan Aruch (Orach Chaim sec. 93:6): "Before prayer,
one must contemplate the greatness of Hashem and the lowliness
of man—'Who am I..." etc.

And Rabbi Shlomo [of Heisin] said that even within the structure
of prayer itself, this was established: First, Adon Olam, and
afterward, L ’Olam Yehei Adam—'"What are we..." etc.

And as it is stated in the Zohar (Part 3, 136:6): "The prayer of
the poor surpasses all others..." And when David saw [this], he
removed his royal garments and sat on the ground like a pauper.

And he said: "Answer me, for [ am poor and destitute..."
Hashem said to him: "David, are you not a king?"

Then he responded: "I am pious," and ultimately, all of these
attributes were found in David.

And to understand how he truly made himself poor despite being
a king...

However, this can be understood according to what Rabbi

Shlomo [of Heisin], of blessed memory, said in the name of the
Baal Shem Tov:
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Even if the table stands with the food set upon it, if Hashem does
not command one to eat, it is impossible to eat.

Thus, even if a person is extremely wealthy, since everything is
in Hashem’s hands, the person himself is considered poor.
Understand this well.

And this is what he later said: "For I am pious," and since [ am
pious and believe that everything is in Hashem’s hands,
therefore, I am poor.

And therefore, we first read Parshas Shekalim, because the
Machatzis HaShekel (half-shekel) symbolizes the unity of Israel.

Each person is only half and is not complete except when joined
with his fellow, as is written in the holy books (Lilot Molados
Yaakov Yosef Parshas Ki Sisa).

And unity between one person and another is only possible
through humility, as is written elsewhere in the writings (Shaar
Taslas S’malos Malmal Lo), in the name of Rabbi Shmuel [of
Warkiwiker], of blessed memory.

In his explanation of the phrase 4 vessel that holds blessing, he
stated that a vessel must have all its walls equal. If not, the liquid
will spill...

And he related in the name of Rabbi Ze'ev of Zhitomir, who

said:

When we became Chassidim, we made a group and a partnership
to serve Hashem. And partners must contribute something to the
partnership.

One who was a scholar set aside his scholarly prestige, so that he
would not hold importance because of it.

And one who was wise, or of distinguished lineage, [set aside his
prestige] as well.

But later, when we saw that one of us was becoming arrogant
over his virtue, we said to him:

"If so, since you are claiming your share, I will also take my
share"—and the partnership was dissolved.

And afterward, [comes] Parshas Zachor—the obliteration of
Amalek.
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This refers to the trait of anger, which is a branch of arrogance,

as it is written elsewhere in the writings (Lekaman Malmal 432).

In the name of Rabbi Shmuel, of blessed memory, who said in
the name of Rabbi Nachman—but he, of blessed memory, did
not know which Rabbi Nachman.

And Rabbi Gershon Kitover, of blessed memory, cried out to
him: "From where do you know this?"

He replied: "'For but a moment is His anger' (Tehillim
30:6)—the initials of these words spell 'Reishis Goyim Amalek'
(Bamidbar 24:20)."

And he, of blessed memory, said that this can also be found
explicitly regarding Esav:

"And his wrath kept forever" (Amos 1:11)—this refers to anger,
etc.

And afterward, Parshas Parah alludes to the trait of arrogance, as

it is written in the book of the Rabbi of Polonnoye (7oldos
Yaakov Yosef, Parshas Vayakhel, and see there in Ko/
HaMenachas and Likutei Amarim).

Regarding the concept of purifying the impure, see there.
And similarly, it is written in the piyut (Lin L’ Sukkos in the
Seder S’p Parash): "If one becomes arrogant like a cedar, he
should humble himself like hyssop and a worm."

And afterward, Parshas HaChodesh—"a perfect lamb" (Sek
Tamim). The lamb (Seh) represents the attribute of unity, as the
Midrash states (Vayikra Rabbah 4:6):

"When a lamb is struck on one limb, all of its limbs feel it,"
referring to the phrase "Tamim" (perfect).

And "if it be too little," this represents the trait of
humility—minimizing oneself.

And afterward, one can reach the level of "Peh Sach"
(Pesach)—the ability to speak.
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[NOTE Summary:

The Four Parshiyos that precede Pesach are not merely preparatory readings; they are stages in restoring
speech. Pesach can be read as Peh Sach, the mouth that speaks. In Egypt, speech was in exile. The people
groaned, they cried, but a cry is still in the heart. Even Moshe Rabbeinu had heaviness of speech. True speech
before Hashem only emerged with redemption.

To speak before Hashem requires humility. As ruled in Shulchan Aruch, before prayer one must contemplate
the greatness of Hashem and the lowliness of man, saying in essence, “What am 1?”” Even within the structure
of prayer, we begin with Adon Olam and then declare “What are we?”” The Zohar teaches that the prayer of the
poor ascends above all. David HaMelech, though a king, removed his royal garments and said, “For I am poor
and destitute.” How could a king call himself poor? Because, as taught in the name of the Baal Shem Tov, even
if a table is filled with food, without Hashem’s command one cannot eat. All wealth is in Hashem’s hands.
Therefore even the richest person is essentially poor.

This inner poverty is the foundation of Parashas Shekalim. The Machatzis HaShekel teaches that each person is
only half. Completion comes only through unity with another. And unity is impossible without humility. A
vessel that holds blessing must have all its sides level. If one side stands higher in pride, the blessing spills. The
early Chassidim formed partnerships to serve Hashem, each surrendering his personal prestige. The moment
someone reclaimed his “share” in ego, the partnership dissolved.

Parashas Zachor follows, the obliteration of Amalek. Amalek is the trait of anger, a branch of arrogance. “For
but a moment is His anger” forms the initials of “Reishis Goyim Amalek.” Esav’s wrath that endures reflects
this same root. Anger must be uprooted.

Then comes Parashas Parah, which alludes to purification from the impurity of arrogance. If one grows tall like
a cedar, he must humble himself like hyssop and worm. Only humility purifies.

Finally comes Parashas HaChodesh and the Seh Tamim, the perfect lamb. A lamb symbolizes unity. When one
limb is struck, the whole body feels it. “Tamim” also implies wholeness through togetherness. “If it be too
little” hints to minimizing oneself. Through unity and self-minimization, the people become one organism.

Only after Shekalim, Zachor, Parah, and HaChodesh does one reach Pesach, Peh Sach. Speech is redeemed only
when humility, unity, and the removal of arrogance and anger have been achieved. Then the mouth can truly
speak before Hashem.

Practical Takeaway:

If you want your tefillah to be alive, begin with humility. See yourself as dependent on Hashem in every breath.
Seek unity with others by surrendering personal pride. Uproot anger as a form of Amalek within. Purify
arrogance as one purifies with the ashes of the Parah. Minimize yourself, and enlarge your sense of shared soul
with others.
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When humility and unity are established, speech becomes redeemed. Then your Peh becomes Sach. Your words

will not merely be sounds, but true prayer that reaches above.

Chassidic Story:

It is told that Reb Pinchas once observed a group of chassidim arguing sharply before davening. He waited until
they finished and then said softly, “You wish to reach Pesach, to speak before Hashem? First become one lamb.
If one limb pains you, let the whole body feel it. If one of you is higher than the others, blessing will spill.”

On another occasion, a wealthy man approached him proudly describing his success. Reb Pinchas asked him,
“If tonight Hashem would not will you to breathe, could you purchase one more breath?” The man lowered his
eyes. Reb Pinchas smiled gently: “Now you are ready to pray. Now your mouth can open.” END NOTE]

Siman #121

He, of blessed memory, said the reason why the world calls
the Four Parshiyos "Good Shabbosos" (in Yiddish: Gute
Shabbosim).

This follows what is written (Koheles Rabbah 18:3) that the
hidden primeval light (Ohr HaRishon HaGanuz) only served
Adam HaRishon for thirty-six hours, from Friday until after
Shabbos.

And similarly, on every Shabbos, the hidden light shines, for
Shabbos itself is the hidden light, as it is stated (Shabbos 10b): "1
have a precious gift in My treasury."

And therefore, the wicked cannot tolerate Shabbos, for "the
wicked shall be silenced in darkness" (Shmuel-2 20:9).

As it is written elsewhere (Likutei Amarim, above 63), in the
name of the Rabbi, of blessed memory, that when light comes,
the kelipos (husks of impurity) cannot endure it, and they
become blinded and fall.

Therefore, completely wicked individuals desecrate Shabbos
outright.

And those who are not completely wicked still find it
burdensome, like a heavy load, and wish to rid themselves of it,
because they cannot bear the light.

Therefore, a non-Jew who observes Shabbos is liable for death
(Sanhedrin 58b), because the very light of Shabbos itself kills
him, as he cannot endure it.
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But with Yisrael, the opposite is true—if one desecrates
Shabbos, G-d forbid, he is liable for death.

Because the 39 categories of labor are drawn from the 39 curses
(see Midrash Koheles Rabbah 10), which represent aspects of
death.

And this causes his death, for kelipah represents death, while
holiness represents life.

And the Torah is also from the hidden light, as it is stated
(Pesachim 88b): "You have a hidden treasure."

And Moshe Rabbeinu, too, was from the hidden light, as it is
written (Shemos 2:2): "And she saw that he was good, and she
hid him for three months."

And it is written (Bereishis 1:4): "And Hashem saw the light,
that it was good."

And it is written (Devarim 34:6): "And no man knew his burial
place," which is an aspect of being hidden.

And the manna was also from the hidden light (Ohr HaGanuz),
and therefore, it was as if placed in a box—that is, in a hidden
state.

And it is written (Shemos 16:33): "Take a jar... for a keepsake...
for preservation," referring to its concealment.

And likewise, it is stated (above, Parshas Beshalach) in the
name of Rabbi Nachum [of Chernobyl], of blessed memory, that
even now, Yisrael eats manna, only that it is clothed within
business dealings—see there.

And this follows the above concept, that now it is even more
hidden.

And therefore, before the Flood descended, it is written
(Bereishis 7:10): "And it was after seven days," and Rashi
explains: "These were the days of mourning for the righteous
Methuselah."

And it is stated in the Midrash (see Sanhedrin 108b) that during
these seven days, the hidden light (Ohr HaGanuz) shone.

And this follows the above concept—that through the descent of
this hidden light, the wicked were brought to downfall.
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And therefore, the Torah was given specifically on Shabbos,
through Moshe Rabbeinu, peace be upon him.

Therefore, it is forbidden to leave a book open and walk away,
and this is a very serious matter (see Yoreh De'ah La’az and
Kesalonis Shas).

For the letters of the Torah must be kept hidden, as they are from
the hidden light (Ohr HaGanuz).

Only at the time of learning from them does the hidden light
shine forth, and then it may be open.

And a Sefer Torah, whose holiness is even greater, must be kept
in an even more hidden state—meaning that the letters are
concealed, wrapped in parchment sheets, and above, wrapped in
a covering, and modestly stored in the Aron HaKodesh (holy
ark).

The light remains hidden within the letters, and the Sefer Torah
is not taken out of the Aron HaKodesh at all, except on Shabbos,
when the hidden light is revealed—therefore, we read from the
Torah.

And at any time that the Torah is read, the Rabbi, of blessed
memory, said that through the reading, we bring about an Eis
Ratzon (a time of Divine favor), as it is written elsewhere (Shaar
Seder HaYom, Malmal 160), in the explanation of the Midrash:
"And he saw, and behold, a well in the field..."—see there.
[NOTE Summary:
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Reb Pinchas explained why the world calls the Four Parshiyos “Good Shabbosos.” The goodness refers to the
Ohr HaGanuz, the hidden primeval light. Chazal teach that this light shone for Adam HaRishon for thirty-six
hours, from Friday until after Shabbos. Every Shabbos, that hidden light returns in concealed form, for Shabbos
itself is a manifestation of that hidden light, as it says, “I have a precious gift in My treasury” (Shabbos 10b).

This light is intolerable to the wicked. “The wicked shall be silenced in darkness.” When true light appears,
kelipah cannot endure it and collapses. Therefore, the completely wicked desecrate Shabbos openly, and even
those not entirely wicked feel it as a burden, because they cannot bear its illumination. A non-Jew who keeps
Shabbos is liable for death, for the light itself overwhelms him. With Israel the opposite is true: desecrating
Shabbos draws from the thirty-nine categories of labor, rooted in the thirty-nine curses, aspects of death.

Kelipah is death; holiness is life.
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The Torah itself is from this hidden light, a “hidden treasure.” Moshe Rabbeinu was from this light, as hinted in
“she saw that he was good, and she hid him.” The manna was also from the hidden light and therefore was kept
concealed in a jar. Even today, said Rabbi Nachum of Chernobyl, Israel still eats manna, only it is hidden within
business dealings. The light is present, but more deeply concealed.

Before the Flood, during the seven days of mourning for Methuselah, the Midrash says the hidden light shone.
Through that revelation the wicked were brought to downfall. So too, the Torah was given on Shabbos through
Moshe, for both are vessels of the hidden light.

Therefore, it is forbidden to leave a holy book open and unattended. The letters of Torah are carriers of the
hidden light and must be kept in a concealed state. Only at the time of learning may they be opened, allowing
the light to shine. A Sefer Torah, whose holiness is even greater, is wrapped in layers and stored modestly in the
Aron HaKodesh. It is taken out primarily on Shabbos, when the hidden light is revealed. Whenever Torah is
read publicly, it creates an Eis Ratzon, a time of Divine favor, for the hidden light emerges again.

Thus, the Four Parshiyos are called “Good Shabbosos” because during them the hidden light begins to shine
more openly, preparing the world for redemption and renewal.

Practical Takeaway:

Approach Shabbos, and especially the Four Parshiyos, with awareness that a higher light is present. Guard
holiness carefully, whether in speech, in handling sefarim, or in the sanctity of the day. When learning Torah,
recognize that you are uncovering hidden light. Use these Shabbosos to refine yourself, knowing that light
strengthens holiness and weakens impurity.

Chassidic Story:

It is told that Reb Pinchas once saw a sefer left open on a table while its owner had stepped away. He gently
closed it and said, “Do not leave the light uncovered.” The student was puzzled. Reb Pinchas explained, “The
letters hold the hidden light. It shines when you learn. When you are not receiving it, return it to concealment
with honor.”

On another Shabbos of Parashas Shekalim, he said to his chassidim, “These are Gute Shabbosim. Not because
the fish tastes better, but because the hidden light peeks through. If you prepare your heart, you will feel it.”

END NOTE]
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