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"And they shall make for Me a sanctuary, and | will
dwell among them." It can be explained that it should
have said "and | will dwell in it" [within the sanctuary],
as it refers to the sanctuary, so why does it say
"among them"—meaning within Knesset Yisrael (the
assembly of Israel)? And what is the concept of
establishing the sanctuary for the indwelling of the
Divine Presence in Knesset Yisrael? However, first,
we can explain each particular aspect of the
construction of the Mishkan: the ten curtains, the
Ark, the Menorah, the Table, the Golden Altar, and
the Outer Altar, etc. It is known that the entire
structure of the Mishkan corresponds to the ten
supernal Sefirot of Atzilut, both in their immanent and
transcendent aspects. This can be understood by
first introducing the general concept of the Mishkan,
which consisted of two overarching elements: the
first being the curtains, which represent the
transcendent surrounding levels, and the second
being the vessels—the Ark, the Menorah, the Table,
and similar items—which correspond to the vessels.
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To understand this, we must first understand the
verse: "And you shall know today and take it to your
heart [etc.]." It is known that this entire concept
consists of two aspects. The first is the initial
knowledge in the intellect regarding the Divine Unity,
as it states, "And you shall know today." The second
aspect is bringing this understanding into the heart,
meaning that the very knowledge and
comprehension in the mind must be internalized into
the heart. This is what is meant by "and take it to
your heart," indicating that these are two separate
commandments. It implies that if one fulfills the
requirement of knowledge in the intellect but does
not internalize it in the heart, it is meaningless, for
the main objective is the internalization into the
heart. When it is truly taken into the heart, it gives
birth to love and awe in the heart, which corresponds
to the commandment of "And you shall love [the Lord
your God]" in the Shema. Even though one may fulfill
the mitzvah of recognizing Divine Unity intellectually,
this alone does not constitute the mitzvah in its full
sense, for the true unity of Hashem and Elokim only
dwells when the divine comprehension reaches the
heart specifically. This is because the essence of a
human being is defined in this way, as it is written.
This is also the meaning of "And | will dwell among
them"—that the Divine Presence resides within the
heart of every individual Jew. The plural term "among
them" implies that it applies to each and every
person. This is because there are two aspects of the
heart: the inner heart and the outer heart. Therefore,
the verse states "among them"—within both aspects
of the heart, which are interconnected. This is what
we mean when we say in prayer, "Unify our hearts,"
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signifying that if there is division within the heart, as
is written...

First, we must understand the concept of the mitzvah
of knowing the unity of God, as it is written: "For
Hashem is Elokim," meaning that they are completely
one [in the supernal unity]. This unity specifically
involves the unification of the two names, Hashem
and Elokim.
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It is known regarding the verse: "For Hashem Elokim
is a sun and a shield," that just as the shield of the
sun serves as a covering to conceal and obscure the
light of the sun, so too, the name Elokim serves to
constrict and conceal the name Havayah.
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If so, we must ask: how can it be said that "Hashem is
Elokim" literally, given that they are two
opposites—since the name Hashem represents
kindness and illumination, while the name Elokim
represents constriction and concealment of the light?
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However, the explanation is as follows: It is known
that it is truly a wonder how existence can come into
being from non-existence, as they are absolute
opposites. How can the unlimited force produce a
limited effect?
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Every force acts according to its nature, and if the
Creator’s force is infinite, then seemingly, the effect
should also be infinite. Why, then, do we see that the
divine force that created the heavens and the earth is
boundless, yet the heavens, the earth, and all their
hosts are finite and limited, subject to creation and
destruction?
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[The answer must be that the action and creation do
not emerge directly from the essence of the divine
force itself, but rather through an intermediary that
stands between them. This intermediary serves as a
shield and cover, constricting the essential light of the
name Havayah.
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This is what is called a "screen" or "curtain" that
separates between Atzilut and Beriah, similar to the
shield or covering of the sun. This shield does not
completely block the light of the sun; rather, it allows
the intense light of the sun to be received by clothing
it in this covering, called a shield or covering. Through
this, the light undergoes a slight change in its
essence, enabling it to shine in a way that can be
received.
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Consequently, the primary illumination in the world
comes specifically from the light that emerges through
the covering and shield of the sun. This is well
understood.
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This is what is called a "reflection of a reflection" or a
'derived light," as explained elsewhere. As it is
written: "In Your light, we shall see light."
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This is the concept of the name Elokim, which
constricts the light of the name Havayah. However,
this constriction is for the sake of the recipients so
that creation can come into being as a finite entity
from nothing.
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\Without the contraction of the name Elokim, all divine
influence and effusion from the name Havayah would
be infinite.
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Therefore, it is understood that from the shield and
covering—meaning from the name Elokim
specifically—comes and is drawn all the existence of
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created beings, bringing them from nothing into being.
This is well understood.
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With this, we can understand why, in the account of
Creation, the name Elokim is specifically mentioned.
As it is written, "In the beginning, Elokim created",
and "Elokim said, 'Let there be light'™, and all the
statements of creation are in the name Elokim
specifically.
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The name Elokim implies strength, a source, and an
influence, as seen in the word "EI" within Elokim. It
also includes the attribute of judgment and
limitation, as our sages stated: "Initially, it arose in
thought to create the world with the attribute of
judgment.” This is well understood.
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This is the meaning of what was said: "Before the
world was created, He and His Name alone
existed." The explanation is that "He and His Name"
refers to the name Havayah, which is His essential
Name, not referring to His actions that bring existence
into being.
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The Yud in the name Havayah signifies continuous
creation, bringing all into being. However, this occurs
ispecifically through the name Elokim, as explained
earlier.
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Therefore, before creation, the name Havayah was
completely unified with His very essence. Just as He
Himself was alone in absolute unity within the
Infinite Essence, so too was His Name—the name
Havayah—completely one with Him.
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This is the meaning of "He and His Name
alone"—there was nothing else to unify with Him
except His essential Name.
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However, after the constriction of the name Elokim,
which enabled creation to exist, it was necessary to
state: "And you shall know... that in the heavens
@above... there is none else."
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But before the constriction, there was nothing else
except He and His Name alone. This is well
understood.
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Likewise, even after the constriction of the name
Elokim, it is stated: "For Hashem is Elokim",
meaning that they are completely one.
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This is because even the name Elokim, which
constricts, is drawn from the Infinite Essence itself.
He, blessed be He, is omnipotent, and thus, He also
possesses the power to limit, which is expressed in
the name Elokim.
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Since He Himself, may He be blessed, established
this shield and covering—the name Elokim—in
order to enable finite creation, this limitation and
constriction do not apply to His essence at all, but
only to the recipients, allowing them to exist as finite
beings.
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On the contrary, the name Elokim is unified with the
Infinite Essence just as the name Havayah was
before creation, when "He and His Name alone"
existed.

TN"'NN AT D78 DY N2NTNI
"In DY D> n"a 0"N Ninxya
MvI XA "Ny NXN2N 0TI
wnn Tah.

Even now, after the constriction of the name
Elokim, there is truly none else besides Him,
despite the existence of the created world. As it is
written: "In the heavens above and on the earth
below, there is none else."
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This is because the names Havayah and Elokim are
ultimately united in perfect unity. Since both derive
from the same singular Divine source, they do not
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represent two opposites at all with respect to His
essence.

"2 [|]Ja'x1 2ma 1IN IRy 'R Non
n' INMxy 127 795 0non'.

As it is written: "I, Hashem, have not changed." Just
as before creation, "He and His Name alone"
existed, so too after creation, He and His Name
remain unchanged. The name Elokim does not truly
limit Him at all. This is well understood.

['2 MY X7 "1n X w'ndi
mwvI XIn "NY NN 0TIR
NIN NXM2N INKR D ,TA7
D¥N¥YN D'PIN DY 'RV '1D InwI
7" 7.

This is similar to what we say in prayer: "You were
before the world was created... You are the same
now." This means that before creation, He was
revealed, and now, after creation, He is hidden, but
still He and His Name remain as One—unchanged
at all by creation. This is well understood.
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This is the essence of the mitzvah of unifying God’s
oneness, as it is written: "And you shall know
today... that Hashem is Elokim."
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The two names, Havayah and Elokim, are united in
absolute oneness.
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This applies specifically to man, who is created in the
image of the supernal Adam, and is thus composed
of both divine names, Havayah and Elokim.
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Therefore, he is commanded to know and
internalize this unity in his heart—that Hashem is
Elokim, and that there is no other existence besides
Him, not even the highest angels.
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A proof of this is the fact that in all other created
beings, only the name Elokim is mentioned, as in:
"And Elokim said, 'Let there be light."™
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This is because all creations were brought into being
only through the name Elokim, as explained above.
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NOT COMPLETE...
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