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Likkutei Torah 
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וְגוֹ׳ גֵרְשׁוֹן בְּניֵ ראֹשׁ אֶת נשָׂאֹ  
 

Introduction​
Rabbi Shneur Zalman of Liadi, known as the Alter Rebbe, founded the Chabad school of Chassidus and 

authored both the Tanya and the Shulchan Aruch HaRav. In this maamar, he develops a sweeping explanation 
of the journeys of the Mishkan (Tabernacle) in the wilderness, transforming them from historical events into an 

inner map of the soul. The entire structure of the Mishkan, the Levi’im (Levites), the journeys through the 
desert, and the order of prayer become a living spiritual process through which a Jew subdues concealment, 

reveals Elokus (Godliness), and transforms darkness into light. 

 (א)
Lift up the head of the sons of Gershon, etc. One must 
understand why regarding the sons of Gershon it says “also 
they,” and also why specifically regarding the sons of Gershon it 
says, “By the command of Aharon and his sons shall be all the 
service of the sons of the Gershoni,” and it was not said so 
regarding the sons of Kehos and Merari. 

 

נאֱֶמַר לָמָּה לְהָבִין ישֵׁ .וְגוֹ׳ גֵרְשׁוֹן בְּנֵי ראֹשׁ אֶת נָשׂאֹ  
דַּוְקָא גֵרְשׁוֹן בִּבְניֵ שֶּׁכָּתוּב מַה וְגַם הֵם גַּם גֵרְשׁוֹן בִּבְניֵ  

וְלֹא הַגֵּרְשׁוֹניִ בְּניֵ עֲבוֹדַת כָּל תִּהְיהֶ וּבָניָו אַהֲרןֹ פִּי עַל  
וּמְרָרִי קְהָת בִּבְניֵ כֵּן נאֱֶמַר . 

However behold, first it is necessary to understand the general 
matter of the Mishkan and their travels in the wilderness. 

הַמִּשְׁכָּן עִניְןַ כְּלָלוּת לְהָבִין צָרִיךְ תְּחִלָּה הִנּהֵ אַךְ   
בַּמִּדְבָּר וּנסְִיעָתָם . 

For behold, the root reason for their travels in the wilderness 
with the Mishkan and its vessels was in order to subdue the 
power of the nurture of the external forces, whose root of 
nurture is specifically in the wilderness. 

וְכֵלָיו הַמִּשְׁכָּן עִם בַּמִּדְבָּר נסְִיעָתָם טַעַם שׁרֶֹשׁ דְּהִנּהֵ   
ינְיִקָתָם שֶׁשּׁרֶֹשׁ הַחִיצוֹניִם ינְיִקַת כּחַֹ לְהַכְניִעַ כְּדֵי הָיהָ  

דַּוְקָא בַּמִּדְבָּר הוּא . 

Therefore, in the wilderness there is no growth of vegetation 
and grass at all, rather desolation alone, because the flow of 
influence is specifically from the side of holiness, “And You 
give life to them all” (Nehemiah 9:6). 

אֶלָּא כְּלָל וָדֶשֶׁא צֶמַח גִּידּוּל שָׁם אֵין בַּמִּדְבָּר וְלָכֵךְ   
דִּקְדוּשָּׁה מִסִּטְרָא הִיא הַהַשְׁפָּעָה כִּי בִּלְבַד, שִׁמָּמוֹן  
ט:ו )נחמיה כֻּלָּם אֶת מְחַיּהֶ וְאַתָּה דַּוְקָא ). 

And it is written, “Righteous is Hashem” (Psalms 145:17), 
 righteous, that He is a giver of influence and a master of ,פירוש
charity. 

שֶׁהוּא צַדִּיק פֵּירוּשׁ קמה:יז( )תהלים ה׳ צַדִּיק וּכְתִיב   
צְדָקָה וּבַעַל מַשְׁפִּיעַ . 

And likewise, in every side of holiness there is this aspect.  זוֹ בְּחִינהָ ישֵׁ דִּקְדוּשָּׁה סִטְרָא בְּכָל וְכֵן . 

And behold, in the Holy One blessed be He, kindness is drawn 
from greatness, as it is written, “Slow to anger and great in 
kindness” (Numbers 14:18). 

כְּמוֹ הַגְּדוּלָּה מִצַּד נמְִשָׁךְ הַחֶסֶד בְּהַקָּבָּ״ה וְהִנּהֵ   
יד:יח )במדבר חָסֶד וּגְדָל אַפַּיםִ אֶרֶךְ שֶׁכָּתוּב ). 
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And in every side of holiness, kindness is drawn from 
self-nullification, that one is nullified to Hashem and considered 
as naught and nothing in his own eyes, therefore it is fitting to 
give to another who is more important. 

הַבִּיטּוּל מִצַּד נמְִשָׁךְ הַחֶסֶד דִּקְדוּשָּׁה סִטְרָא וּבְכָל   
לִיתֵּן רָאוּי לָכֵן בְּעֵיניָו וָאֶפֶס לְאַיןִ וְנחְֶשָׁב לַה׳ שֶׁבָּטֵל  

יוֹתֵר חָשׁוּב שֶׁהוּא לְזוּלָתוֹ . 

And as it is written regarding Avraham, “And I am dust and 
ashes” (Genesis 18:27), and therefore he would do kindness with 
all people, etc. 

 
)בראשית וָאֵפֶר עָפָר וְאָנכִֹי בְּאַבְרָהָם שֶׁכָּתוּב וּכְמוֹ  

כו׳ אָדָם בְּניֵ כָּל עִם חֶסֶד עוֹשֶׂה הָיהָ וּלְפִיכָךְ יח:כז( . 

As opposed to one who is an entity and a thing, and is not 
nullified, who needs everything for himself and is not in the 
aspect of a giver of influence. 

 
הַכּלֹ צָרִיךְ בָּטֵל וְאֵינוֹ וְדָבָר ישֵׁ שֶׁהוּא מִי כֵּן שֶּׁאֵין מַה  

מַשְׁפִּיעַ בְּחִינתַ וְאֵינוֹ לְגַרְמֵיהּ . 

Therefore, in the wilderness there are snake, serpent, and 
scorpion (Deuteronomy 8:15), because there is the source of the 
kelipos, which are an entity and a separate thing, and they do not 
possess the aspect of self-nullification, therefore no influence at 
all comes from them. 

 
גַּם ח:טו( )דברים וְעַקְרָב שָׂרָף נחָָשׁ הֵם בַּמִּדְבָּר וְלָכֵן  

וְאֵין נפְִרָד וְדָבָר ישֵׁ שֶׁהֵם הַקְּלִיפּוֹת מְקוֹר שֶׁשָּׁם כֵּן  
הַשְׁפָּעָה שׁוּם מִמֶּנּוּ אֵין לָכֵן הַבִּיטּוּל בְּחִינתַ בָּהֶם . 

And behold, therefore there was the travel of the Aron and 
Yisrael in the wilderness in order to subdue the wilderness. 

 
כְּדֵי בַּמִּדְבָּר וְישְִׂרָאֵל הָאָרוֹן נסְִיעַת הָיהָ לְכָךְ וְהִנּהֵ  

הַמִּדְבָּר אֶת לְהַכְניִעַ . 
Therefore they carried the Mishkan in the forty-two journeys, 
which is the aspect of the Name of forty-two. 

 
בְּחִינתַ שֶׁהוּא מַסָּעוֹת בְּמ״ב הַמִּשְׁכָּן אֶת נשְָׂאוּ וּלְכָךְ  
מ״ב שֵׁם . 

And this was through the revelation of Godliness that was in the 
Mishkan, that when they carried it in the wilderness, 
automatically they were subdued, as it is written, “As wax melts, 
etc.” (Psalms 68:3) [and see what is explained on the verse 
“These are the journeys”]. 

 

כְּשֶׁנּשְָׂאוּ בַּמִּשְׁכָּן שֶׁהָיהָ אֱלֹקוּת גִּילּוּי ידְֵי עַל וְהַינְוּ  
דּוֹנגַ כְּהִמֵּס שֶׁכָּתוּב וּכְמוֹ נכְִנעְוּ מִמֵּילָא בַּמִּדְבָּר אוֹתוֹ  
אֵלֶּה פָּסוּק עַל מִזּהֶ שֶּׁכָּתוּב ]וְעַמָּה סח:ג( )תהלים וְגוֹ׳  

 .[מַסְעֵי

And the benefit of this subduing was the matter of preparation 
for the future to come, that there could be revelation of 
Godliness in our lowly world, as it is written, “And the glory of 
Hashem shall be revealed” (Isaiah 40:5). 

 
לָבאֹ לֶעָתִיד הֲכָנהָ עִניְןַ הָיתְָה זוֹ הַכְנעָָה וְתוֹעֶלֶת  
כְּמוֹ שֶׁלָּנוּ הַשָּׁפָל בָּעוֹלָם אֱלֹקוּת גִּילּוּי לִהְיוֹת שֶׁיּוּכַל  

מ:ה )ישעיה וְגוֹ׳ ה׳ כְּבוֹד וְנגְִלָה שֶׁכָּתוּב ). 

For through the fact that first the source of concealment and 
egotism was subdued, afterward there can be within it the 
revelation in the future to come. 

 
יוּכַל וְהַיּשֵׁ הַהֶסְתֵּר מְקוֹר תְּחִלָּה שֶׁנּכְִנעַ ידְֵי שֶׁעַל  

לָבאֹ לֶעָתִיד הַגִּילּוּי כָּךְ אַחַר בּוֹ לִהְיוֹת . 
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[And it is possible to say that it is like the matter that in the 
service of Hashem there first must be the aspect of iskafya 
(subduing), in order that through this afterward one can come to 
the aspect and level of is’hapcha chashucha linehora 
(transformation of darkness to light). 

 
[ לִהְיוֹת צָרִיךְ ה׳ שֶׁבַּעֲבוֹדַת כְּעִניְןַ שֶׁהוּא לוֹמַר וְאֶפְשָׁר  

לָבוֹא יוּכַל זהֶ ידְֵי שֶׁעַל בִּכְדֵי אִתְכַּפְיאָ בְּחִינתַ תְּחִלָּה  
לִנהְוֹרָא חֲשׁוֹכָא אִתְהַפְּכָא וּמַדְרֵגַת לִבְחִינתַ כָּךְ אַחַר . 

And without the aspect of iskafya first, one cannot come to the 
aspect of is’hapcha chashucha, etc. Likewise, in this manner, in 
order that in the future to come there should be revelation of 
Godliness literally in the lowly world, that the darkness should 
transform to actual light, as it is written, “At evening time there 
shall be light” (Zechariah 14:7). 

 

לִבְחִינתַ לָבוֹא יוּכַל לֹא תְּחִלָּה אִתְכַּפְיאָ בְּחִינתַ וּבְלִי  
כְּדֵי זהֶ דֶּרֶךְ עַל כֵן כְּמוֹ כו׳. חֲשׁוֹכָא אִתְהַפְּכָא  
הַשָּׁפָל בָּעוֹלָם מַמָּשׁ אֱלֹקוּת גִּילּוּי יהְִיהֶ לָבאֹ שֶׁלֶּעָתִיד  
עֶרֶב לְעֵת שֶׁכָּתוּב כְּמוֹ מַמָּשׁ לְאוֹר הַחשֶֹׁךְ שֶׁיּהֵָפֵךְ  
יד:ז )זכריה אוֹר יהְִיהֶ ). 

Therefore first there had to be the aspect of subduing the 
wilderness, etc. And see what is explained on the verse “These 
are the journeys” in another explanation, that through this man 
has the power to subdue his body, etc.] 

 
כו׳, הַמִּדְבָּר הַכְנעַָת בְּחִינתַ תְּחִלָּה לִהְיוֹת הוּצְרַךְ לְכָךְ  

שֶׁעַל אַחֵר בְּעִניְןָ מַסְעֵי אֵלֶּה פָּסוּק עַל שֶּׁכָּתוּב וְעַמָּה  
כו׳ שֶׁלּוֹ הַגּוּף לְהַכְניִעַ הָאָדָם בְּידַ כּחַֹ ישֵׁ זהֶ ידְֵי ]. 

And the matter of this revelation that will be in the future to 
come is that behold, in truth, before His Essence, may He be 
blessed, there is no aspect of concealment and hiddenness at all. 

 
הִנּהֵ כִּי הוּא לָבאֹ לֶעָתִיד שֶׁיּהְִיהֶ הַזּהֶ הַגִּילּוּי וְעִניְןַ  

בְּחִינתַ שׁוּם אֵין יתְִבָּרֵךְ עַצְמוּתוֹ קַמֵּיהּ הֲרֵי בֶּאֱמֶת  
כְּלָל וְהֶעְלֵם הֶסְתֵּר . 

For before Him all are considered as nothing, and there is no 
change at all between before the world was created and after the 
creation. 

 
קדֶֹם בֵּין כְּלָל שִׁינּוּי וְאֵין חֲשִׁיבִי כְּלָא כּוּלָּא קַמֵּיהּ כִּי  

הַבְּרִיאָה לְאַחַר הָעוֹלָם שֶׁנּבְִרָא . 

For even now He is one, singular, and unique, as before the 
world was created, since the entire essential coming-into-being 
of the creations ex nihilo is only from the aspect of the letters of 
speech, “By the word of Hashem the heavens were made” 
(Psalms 33:6). 

 

שֶׁנּבְִרָא קדֶֹם כְּמוֹ וּמְיוּחָד יחִָיד אֶחָד הוּא עַתָּה גַּם כִּי  
מֵאַיןִ ישֵׁ הַנּבְִרָאִים הִתְהַוּוּת עִיקַר שֶׁכָּל מֵאַחַר הָעוֹלָם  

נעֲַשׂוּ שָׁמַיםִ ה׳ בִּדְבַר הַדִּבּוּר אוֹתִיּוֹת מִבְּחִינתַ רַק הוּא  
לג:ו )תהלים ). 

And by way of analogy, speech in a person is nullified and 
secondary relative to thought, and it occupies absolutely no place 
whatsoever. 

 
לְגַבֵּי וְטָפֵל בָּטֵל שֶׁהוּא בָּאָדָם הַדִּבּוּר מָשָׁל דֶּרֶךְ וְעַל  

וּכְלָל כְּלָל מָקוֹם תּוֹפֵס וּבִלְתִּי הַמַּחֲשָׁבָה . 

Rather, only for the listener is the speech grasped as an entity 
and a thing. 

וְדָבָר לְישֵׁ נתְִפָּס שֶׁהַדִּבּוּר הוּא הַשּׁוֹמֵעַ אֵצֶל רַק  . 

And so above, the aspect of the letters of speech in the ten 
utterances, relative to the creations that come from them ex 
nihilo, are in the aspect of an entity. 

 
מַאֲמָרוֹת בַּעֲשָׂרָה הַדִּבּוּר אוֹתִיּוֹת בְּחִינתַ לְמַעְלָה וְכָךְ  

ישֵׁ בִּבְחִינתַ הֵם מֵאַיןִ ישֵׁ מֵהֶם הַנּבְִרָאִים לְגַבֵּי . 
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But relative to His Essence, may He be blessed, they are nullified 
as naught. 

כְּלָא בְּטֵלִים הֵם יתְִבָּרֵךְ עַצְמוּתוֹ לְגַבֵּי אֲבָל  . 

Therefore, even though מצד the aspect of the revelation of the 
letters of speech the world appears to our eyes as an entity and a 
thing, nevertheless, by Him, may He be blessed, there is no 
concealment and hiddenness at all. 

 
הַדִּבּוּר אוֹתִיּוֹת הִתְגַּלּוּת בְּחִינתַ שֶׁמִּצַּד פִּי עַל אַף וּלְכָךְ  
אֶצְלוֹ אֲבָל לְעֵיניֵנוּ, וְדָבָר ישֵׁ לִבְחִינתַ הָעוֹלָם נרְִאֶה  

כְּלָל וְהֶעְלֵם הֶסְתֵּר אֵין יתְִבָּרֵךְ . 

Therefore, in the future to come, when the glory of Hashem will 
be revealed, which is the aspect of the revelation of the Essence 
of Godliness, then automatically no concealment whatsoever will 
conceal. 

 
בְּחִינתַ שֶׁהוּא ה׳ כְּבוֹד שֶׁיּתְִגַּלֶּה לָבאֹ לֶעָתִיד כֵּן וְעַל  

שׁוּם יסְַתִּיר לֹא מִמֵּילָא אָזיַ אֱלֹקוּת עַצְמִיּוּת גִּילּוּי  
כְּלָל הֶסְתֵּר . 

And there will be revelation of Godliness even in Asiyah, until 
“all flesh shall see” (Isaiah 40:5), even through the 
comprehension of its physical intellect. 

 
בָּשָׂר כָּל שֶׁיּרְִאוּ עַד בַּעֲשִׂיּהָ גַּם אֱלֹקוּת גִּילּוּי וְיהְִיהֶ  

הַגַּשְׁמִיּוֹת שִׂכְלוֹ בְּהַשָּׂגַת אֲפִלּוּ מ:ה( )ישעיה . 

And in order that this revelation should be in the future to come, 
there had to be the travel of the Mishkan in the wilderness to 
subdue it, as mentioned above. 

 
לִהְיוֹת הוּצְרַךְ לָבאֹ לֶעָתִיד זהֶ גִּילּוּי שֶׁיּהְִיהֶ וּכְדֵי  

לְעֵיל כַּנּזִכְָּר אוֹתוֹ לְהַכְניִעַ בַּמִּדְבָּר הַמִּשְׁכָּן נסְִיעַת : 

 (ב)
And behold, this was the matter of the travel of the Mishkan 
literally in actuality in the aspect of world, and likewise it is also 
now spiritually in the aspect of soul. 

 
בִּבְחִינתַ מַמָּשׁ בְּפוֹעַל הַמִּשְׁכָּן נסְִיעַת עִניְןַ הָיהָ זהֶ וְהִנּהֵ  

נפֶֶשׁ בִּבְחִינתַ בְּרוּחָניִּוּת עַכְשָׁיו גַּם הוּא כֵן וּכְמוֹ עוֹלָם . 

For there is an aspect of Mishkan specifically within every single 
individual, and all the particular matters that are in it all exist in 
the soul of man. 

 
פְּרָטֵי וְכָל וְאֶחָד אֶחָד בְּכָל בִּפְרָט מִשְׁכָּן בְּחִינתַ ישֵׁ כִּי  

הָאָדָם בְּנפֶֶשׁ ישֵׁ הַכּלֹ שֶׁבּוֹ הָעִניְנָיִם . 

For behold, it is written, “And they shall make for Me a 
sanctuary and I shall dwell within them” (Exodus 25:8), and our 
Rabbis of blessed memory said, “Within him” it is not stated, 
rather “within them,” because every single one of Yisrael must 
make an aspect of Mishkan within his soul. 

 

)שמות בְּתוֹכָם וְשָׁכַנתְִּי מִקְדָּשׁ לִי וְעָשׂוּ כְּתִיב דְּהִנּהֵ  
לֹא בְּתוֹכוֹ לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ וְאָמְרוּ כה:ח(  
מִיּשְִׂרָאֵל וְאֶחָד אֶחָד שֶׁכָּל לְפִי בְּתוֹכָם אֶלָּא נאֱֶמַר  
בְּנפְַשׁוֹ מִשְׁכָּן בְּחִינתַ לַעֲשׂוֹת צָרִיךְ . 

And this means to draw down the aspect of revelation of 
Godliness within his soul through service of the heart, which is 
prayer (Taanis 2a), when his heart will be pure, as it is written, 
“Create for me a pure heart, O God” (Psalms 51:12), etc. 

 
בַּעֲבוֹדָה בְּנפְַשׁוֹ אֱלֹקוּת גִּילּוּי בְּחִינתַ לְהַמְשִׁיךְ וְהַינְוּ  

כְּמוֹ טָהוֹר לְבָבוֹ כְּשֶׁיּהְִיהֶ ב.( )תענית תְּפִלָּה זוֹ שֶׁבַּלֵּב  
כו׳ נא:יב( )תהלים אֱלֹקִים לִי בְּרָא טָהוֹר לֵב שֶׁכָּתוּב . 
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And as it is written, “Pure of heart,” etc. (Psalms 24:4), for when 
his heart is pure from every impurity, only for Hashem alone, 
then he is called a Mishkan for the dwelling within it of the 
revelation of the light of Hashem. 

 
דְּכַאֲשֶׁר כד:ד( )תהלים כו׳ לֵבָב בַּר שֶׁכָּתוּב וּכְמוֹ  
מִשְׁכָּן נקְִרָא אָזיַ לְבַדּוֹ לַה׳ בִּלְתִּי סִיג מִכָּל טָהוֹר לְבָבוֹ  

ה׳ אוֹר גִּילּוּי בּוֹ לִשְׁכּוֹן . 

And as it is written, “Clean hands and a pure heart,” etc., “he 
shall receive blessing from Hashem” (Psalms 24:4-5), for the 
 of blessing is the drawing down of revelation of Godliness פירוש
within his soul, etc. 

 

מֵאֵת בְרָכָה ישִָּׂא כו׳ לֵבָב וּבַר כַפַּיםִ נקְִי שֶׁכָּתוּב וּכְמוֹ  
הַמְשָׁכַת הוּא בְּרָכָה דְּפֵירוּשׁ כד:ד-ה( )תהלים ה׳  

שֶּׁאָמְרוּ מַה כֵּן גַּם ]וְזהֶוּ כו׳ בְּנפְַשׁוֹ אֱלֹקוּת גִּילּוּי  
קְדוּשָּׁה לִידֵי מְבִיאָה טָהֳרָה לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ  

חֲננַאְֵל בְּרַבֵּנוּ עַיּןֵ ]. 
And through this he will also push away and subdue the 
concealment of the animal soul that conceals and separates, and 
the world appears to him as an entity and a separate thing. 

 
נפֶֶשׁ שֶׁל הַהֶסְתֵּר כֵּן גַּם וְיכְַניִעַ ידְִחֶה זהֶ ידְֵי וְעַל  

לִבְחִינתַ הָעוֹלָם לוֹ וְנרְִאֶה וּמַבְדִּיל הַמַּסְתִּיר הַבַּהֲמִית  
נפְִרָד וְדָבָר ישֵׁ . 

And this is because of the coarseness of the materiality of his 
animal soul. 

הַבַּהֲמִית נפְַשׁוֹ חמֶֹר גַּסּוּת מִפְּניֵ וְהַינְוּ  . 

But when his heart is pure and clear, he will see with the eye of 
his intellect how in truth it does not conceal, and as it is above, 
that before Him all is as nothing. 

 
שֶׁאֵין אֵיךְ שִׂכְלוֹ בְּעֵין ירְִאֶה וּבָרוּר זךְַ כְּשֶׁלְּבָבוֹ אֲבָל  

כו׳ כְּלָא דְּקַמֵּיהּ לְמַעְלָה שֶׁהוּא וּכְמוֹ בֶּאֱמֶת מַסְתִּיר . 

For through the purity of his heart, revelation of Godliness is 
drawn down also within the aspect of concealment and 
hiddenness, that it should not conceal. 

 
בִּבְחִינתַ גַּם אֱלֹקוּת גִּילּוּי נמְִשָׁךְ לִבּוֹ זכַּוּת ידְֵי עַל כִּי  

יסְַתִּיר שֶׁלֹּא וְהַהֶעְלֵם הַהֶסְתֵּר . 

And this is like how there was the travel of the Mishkan in the 
aspect of wilderness, through which it would subdue the 
wilderness, etc. 

 
שֶׁעַל מִדְבָּר בִּבְחִינתַ הַמִּשְׁכָּן נסְִיעַת שֶׁהָיהָ כְּמוֹ וְזהֶוּ  
כו׳ הַמִּדְבָּר אֶת מַכְניִעַ הָיהָ זהֶ ידְֵי . 

And so it is in the soul now, the subduing of the evil inclination, 
which is also the aspect of wilderness, which is “a land not 
sown” (Jeremiah 2:2). 

 
כֵּן גַּם שֶׁהוּא הָרָע הַיּצֵֶר הַכְנעַָת עַכְשָׁיו בַּנּפֶֶשׁ הוּא וְכָךְ  

ב:ב )ירמיה זרְוּעָה לֹא אֶרֶץ שֶׁהוּא מִדְבָּר בְּחִינתַ ). 

Meaning, the actions and the speech and the thoughts that are not 
for Hashem, etc. 

 
לַה׳ לֹא אֲשֶׁר וְהַמַּחֲשָׁבוֹת וְהַדִּבּוּרִים הַמַּעֲשִׂים דְּהַינְוּ  
כו׳ הֵמָּה . 

And this is, “Where no man dwells there” (Jeremiah 2:6), פירוש, 
“man” is what is written, “And upon the likeness of the throne 
was a likeness like the appearance of a man” (Ezekiel 1:26), etc. 

 
אָדָם פֵּירוּשׁ ב:ו( )ירמיה שָׁם אָדָם ישַָׁב לֹא אֲשֶׁר וְזהֶוּ  
אָדָם כְּמַרְאֵה דְּמוּת הַכִּסֵּא דְּמוּת וְעַל שֶּׁכָּתוּב מַה הוּא  

א:כו )יחזקאל כו׳ ). 

“Does not dwell there,” because it is written, “And they shall 
make for Me a sanctuary and I shall dwell within them” (Exodus 

 
בְּתוֹכָם וְשָׁכַנתְִּי מִקְדָּשׁ לִי וְעָשׂוּ כִּי שָׁם ישֵֵׁב לֹא  

הַמַּתְחִיל בְּדִבּוּר מִזּהֶ שֶׁכָּתוּב כְּמוֹ כְּתִיב כה:ח( )שמות  
לְדוֹדִי אֲניִ . 
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25:8), as is explained regarding this in the discourse beginning “I 
am to my beloved.” 
Therefore one must subdue this aspect of wilderness, which is 
the evil inclination, and this is through drawing down revelation 
of Godliness within his soul. 

 
הַיּצֵֶר שֶׁהוּא זהֶ מִדְבָּר בְּחִינתַ לְהַכְניִעַ צָרִיךְ כֵּן וְעַל  

בְּנפְַשׁוֹ אֱלֹקוּת גִּילּוּי הַמְשָׁכַת ידְֵי עַל וְהַינְוּ הָרָע . 

[And elsewhere it is explained regarding the matter of “with a 
beautiful and graceful kallah,” that the drawing down should not 
be according to the elevation, but on the contrary, first there 
should be the drawing down from above to below. 

 
[ וַחֲסוּדָה נאָָה כַּלָּה בְּהֵ״א בְּעִניְןַ נתְִבָּאֵר אַחֵר וּבְמָקוֹם  

תְּחִלָּה אַדְּרַבָּה אֶלָּא הַהַעֲלָאָה לְפִי הַהַמְשָׁכָה יהְִיהֶ שֶׁלֹּא  
לְמַטָּה מִלְמַעְלָה הַהַמְשָׁכָה יהְִיהֶ . 

Meaning, that the good deed should be even before turning away 
from evil in subtle matters, and he should not wait with “doing 
good” until first there will be “turn away from evil” in complete 
perfection. 

 
מֵרָע לְסוּר קדֶֹם אֲפִלּוּ יהְִיהֶ הַטּוֹב שֶׁהַמַּעֲשֶׂה דְּהַינְוּ  

סוּר תְּחִלָּה שֶׁיּהְִיהֶ עַד טוֹב בַּעֲשֵׂה ימְַתִּין וְלֹא בְּדַקּוּת  
בְּתַכְלִית מֵרָע . 

And this is because through this drawing down that is in “doing 
good,” then automatically all the external forces will fall, 
because a little light pushes away much darkness. 

 
אָזיַ טוֹב שֶׁבַּעֲשֵׂה הַהַמְשָׁכָה זהֶ ידְֵי שֶׁעַל מִשּׁוּם וְהַינְוּ  

הַרְבֵּה דּוֹחֶה אוֹר מְעַט כִּי הַחִיצוֹניִם כָּל יפְִּלוּ מִמֵּילָא  
הַחוֹשֶׁךְ מִן . 

And he will come to “turn away from evil” in complete 
perfection, etc. And similar to this is the matter of the travels of 
the Mishkan in the wilderness, that through drawing down 
revelation of Godliness, automatically the kelipos were subdued. 

 
עִניְןַ הוּא זהֶ דֶּרֶךְ וְעַל כו׳, בְּתַכְלִית מֵרָע לְסוּר וְיבָוֹא  

גִּילּוּי הַמְשָׁכַת ידְֵי שֶׁעַל בַּמִּדְבָּר הַמִּשְׁכָּן מַסְעוֹת  
הַקְּלִיפּוֹת נכְִנעְוּ מִמֵּילָא אֱלֹקוּת . 

As it is written, “And it was when the Aron traveled,” etc., “and 
Your enemies shall flee” (Numbers 10:35), etc. 

 
כו׳ מְשַׂנאְֶיךָ וְינָסֻוּ כו׳ הָאָרוֹן בִּנסְעַֹ וַיהְִי שֶׁכָּתוּב כְּמוֹ  

י:לה )במדבר ). 

And so this aspect exists in the soul, that through drawing down 
Godliness from above to below in good deeds and in the 
occupation of Torah and prayer, then automatically the 
physicality of the body and the animal soul will be subdued, etc.] 

 
אֱלֹקוּת הַמְשָׁכַת ידְֵי שֶׁעַל בַּנּפֶֶשׁ זוֹ בְּחִינהָ וְכָךְ  

וּתְפִלָּה הַתּוֹרָה וּבְעֵסֶק הַטּוֹב בַּמַּעֲשֶׂה לְמַטָּה מִלְמַעְלָה  
כו׳ הַבַּהֲמִית וְנפֶֶשׁ הַגּוּף גַּשְׁמִיּוּת יכִָּנעַ מִמֵּילָא אָזיַ ]. 

And behold, in the Mishkan there were three things: the planks 
of the Mishkan, and the curtains of the Mishkan, and the vessels, 
namely the Aron and Menorah and Mizbe’ach, etc. 

 
וִירִיעוֹת הַמִּשְׁכָּן קַרְשֵׁי דְּבָרִים ג׳ הָיוּ בַּמִּשְׁכָּן וְהִנּהֵ  

כו׳ וּמִזבְֵּחַ וּמְנוֹרָה אָרוֹן הַינְוּ וְהַכֵּלִים הַמִּשְׁכָּן . 

And behold, first one must understand the matter of the planks, 
which are called “standing acacia woods” (Exodus 26:15), which 
is similar to the fact that the angels are called “standing,” as it is 
written, “Seraphim standing” (Isaiah 6:2). 

 

עֲצֵי שֶׁנּקְִרָאִים הַקְּרָשִׁים עִניְןַ לוֹמַר ישֵׁ תְּחִלָּה וְהִנּהֵ  
דֶּרֶךְ עַל שֶׁהֵם כו:טו( )שמות עמְֹדִים שִׁטִּים  

שְׂרָפִים שֶׁכָּתוּב כְּמוֹ עוֹמְדִים, נקְִרָאִים שֶׁהַמַּלְאָכִים  
ו:ב )ישעיה עמְֹדִים ). 
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And as it is written in Midrash Shir HaShirim Rabbah at the end 
of the verse “Go out and see,” “Above, Seraphim stand, and 
below, the acacia woods stand.” 

 
פָּסוּק סוֹף רַבָּה הַשִּׁירִים שִׁיר בַּמִּדְרָשׁ שֶׁכָּתוּב וּכְמוֹ  

עֲצֵי לְמַטָּה אַף עוֹמְדִים שְׂרָפִים לְמַעְלָה וּרְאֶינהָ צְאֶינהָ  
עוֹמְדִים שִׁטִּים . 

And the פירוש of “Seraphim standing” is like the statement, “And 
all His ministering servants stand in the heights of the world and 
proclaim with awe,” etc. 

 
מְשָׁרְתָיו וַאֲשֶׁר כְּמַאֲמַר הַינְוּ עוֹמְדִים שְׂרָפִים וּפֵירוּשׁ  

כו׳ בְּירְִאָה וּמַשְׁמִיעִים עוֹלָם בְּרוּם עוֹמְדִים כֻּלָּם . 

(And see Zohar Terumah 169a and 170a.)  ( ע״א ק״ע וְדַף ע״א קס״ט דַּף תְּרוּמָה בַּזּהַֹר וְעַיּןֵ ). 

And the matter is that standing means silence.  ָשְׁתִיקָה אֶלָּא עֲמִידָה אֵין כִּי הוּא וְהָעִניְן . 

And the פירוש of silence is the aspect of complete nullification of 
the essence entirely. 

וָכלֹ מִכּלֹ הָעַצְמוּת בִּיטּוּל בְּחִינתַ הַינְוּ שְׁתִיקָה וּפֵירוּשׁ  . 

And this is the aspect of nullification of the will, that a person 
should not have another will besides the will for Hashem alone, 
as it is written, “And besides You I desire nothing” (Psalms 
73:25), etc. 

 
אַחֵר רָצוֹן לָאָדָם יהְֵא שֶׁלֹּא הָרָצוֹן בִּיטּוּל בְּחִינתַ וְהַינְוּ  
חָפַצְתִּי לֹא וְעִמְּךָ שֶׁכָּתוּב וּכְמוֹ אֶחָד לַה׳ הָרָצוֹן זוּלַת  
עג:כה )תהלים כו׳ ). 

And as our Rabbis of blessed memory said, “Nullify your will,” 
etc. (Avos 2:4) [see Iggeres HaKodesh beginning “Lehaskilcha 
Binah”]. 

 
כו׳ רְצוֹנךְָ בַּטֵּל לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ וּכְמַאֲמַר  

הַמַּתְחִיל דִּבּוּר הַקּדֶֹשׁ בְּאִגֶּרֶת ]עַיּןֵ ב:ד( )אבות  
בִינהָ לְהַשְׂכִּילְךָ ]. 

And the reason this aspect is called standing is because behold, 
when he has love and attachment to Hashem, this is the aspect of 
walking, as it is written regarding Avraham, “going and 
traveling” (Genesis 12:9), etc. 

 
כְּשֶׁיּשֵׁ הִנּהֵ כִּי הוּא עֲמִידָה זוֹ בְּחִינהָ שֶׁנּקְִרָא וְהַטַּעַם  

כְּמוֹ מְהַלֵּךְ בְּחִינתַ זהֶוּ בַּה׳ וְהַדְּבֵקוּת הָאַהֲבָה לוֹ  
יב:ט )בראשית כו׳ וְנסָוֹעַ הָלוֹךְ בְּאַבְרָהָם שֶׁכָּתוּב ). 

However, before he reaches this aspect of walking and this love, 
first there must be this aspect of standing, namely to stand and be 
silent from the spreading and movement that is on the side 
opposite holiness. 

 
לִהְיוֹת צָרִיךְ זוֹ וְאַהֲבָה הִלּוּךְ לִבְחִינתַ שֶׁיּגִַּיעַ קדֶֹם אַךְ  

מִן וְלִשְׁתּוֹק לַעֲמוֹד הַינְוּ זאֹת עֲמִידָה בְּחִינתַ תְּחִלָּה  
זהֶ שֶׁבִּלְעוּמַּת וְהִלּוּךְ הִתְפַּשְּׁטוּת . 

And these are the foreign desires, that a person wants and desires 
and yearns for foreign things. 

 
וּמִשְׁתּוֹקֵק וְחָפֵץ רוֹצֶה שֶׁהָאָדָם זרָוֹת הָרְצוֹנוֹת וְהֵן  

זרִָים לִדְבָרִים . 
This is also called walking, similar to what is written, “And a 
traveler came to the rich man” (II Samuel 12:4), which is the 
walking of the side opposite holiness. 

 
הֵלֶךְ וַיּבָאֹ שֶּׁכָּתוּב מַה דֶּרֶךְ עַל הִלּוּךְ כֵּן גַּם נקְִרָא זהֶוּ  

דִּלְעוּמַּת הַהִלּוּךְ שֶׁהוּא יב:ד( ב )שמואל הֶעָשִׁיר לָאִישׁ  
 .זהֶ

And this is “traveler,” that it goes and strengthens itself, that at 
first it is like a guest, etc., see there in Rashi’s commentary. 

 
כו׳ כָּאוֹרֵחַ הוּא שֶׁמִּתְּחִלָּה וּמִתְחַזּקֵ שֶׁהוֹלֵךְ הֵלֶךְ וְזהֶוּ  
רַשִׁ״י בְּפֵירוּשׁ שָׁם עַיּןֵ . 
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And there must be “those who send forth the feet of the ox and 
the donkey” (Isaiah 32:20), meaning to prevent the walking of 
the evil inclination. 

 
)ישעיה וְהַחֲמוֹר הַשּׁוֹר רֶגֶל מְשַׁלְּחֵי לִהְיוֹת וְצָרִיךְ  

הָרָע הַיּצֵֶר שֶׁל הִלּוּךְ לִמְנוֹעַ דְּהַינְוּ לב:כ( . 

(As is stated in the Gemara Avodah Zarah 5b and in Rashi there, 
and see Zohar II Shemos 5b, Beshalach 64b, and in the Ramaz 
beginning of Miketz.) 

 
( ע״ב ה׳ דַּף זרָָה דַּעֲבוֹדָה קַמָּא פֶּרֶק בַּגְּמָרָא כִּדְאִיתָא  

ה׳ דַּף שְׁמוֹת ב׳ חֵלֶק זהַֹר וְעַיּןֵ שָׁם רַשִׁ״י וּבְפֵירוּשׁ  
מִקֵּץ פָּרָשַׁת רֵישׁ וּבְהָרַמַ״ז ע״ב ס״ד דַּף בְּשַׁלַּח ע״ב ). 

And in order that this walking should transform into walking in 
Godliness, this is through first coming to the aspect of standing, 
which is the aspect of nullification of the will. 

 
הוּא בֶּאֱלֹקוּת הַהִלּוּךְ לִהְיוֹת זהֶ מֵהִלּוּךְ שֶׁיּתְִהַפֵּךְ וּכְדֵי  

בְּחִינתַ וְהוּא עֲמִידָה לִבְחִינתַ תְּחִלָּה שֶׁיּבָאֹ ידְֵי עַל  
רָצוֹן בִּיטּוּל . 

[And as mentioned above, that through iskafya (subduing) this is 
the path to come to the aspect of is’hapcha (transformation), etc., 
and see what is explained in the discourse beginning “Take from 
yourselves a portion,” in Parshas Vayakhel.] 

 
[ לָבוֹא הַדֶּרֶךְ הוּא אִתְכַּפְיאָ ידְֵי שֶׁעַל לְעֵיל וְכַנּזִכְָּר  

הַמַּתְחִיל בְּדִבּוּר שֶּׁכָּתוּב וְעַמָּה כו׳ אִתְהַפְּכָא לִבְחִינתַ  
וַיּקְַהֵל בְּפָרָשַׁת תְּרוּמָה מֵאִתְּכֶם קְחוּ ]. 

And this was the matter of the standing planks.  ֶעוֹמְדִים קְרָשִׁים עִניְןַ הָיהָ וְזה . 
And this standing and nullification of will is drawn through awe, 
and this is “all of them stand in the heights of the world and 
proclaim with awe.” 

 
כֻּלָּם וְזהֶוּ ירְִאָה ידְֵי עַל נמְִשָׁךְ זהֶ רָצוֹן וּבִיטּוּל וַעֲמִידָה  

בְּירְִאָה וּמַשְׁמִיעִים עוֹלָם בְּרוּם עוֹמְדִים . 

And this was the matter of the service of the sons of Merari, the 
carriers of the planks. 

הַקְּרָשִׁים נוֹשְׂאֵי מְרָרִי בְּניֵ עֲבוֹדַת עִניְןַ הָיהָ וְזהֶ  . 

For in order to come to this aspect of awe and standing, this is 
through bitterness, in that he becomes from the masters of 
accounting over the days of his life, most of which all pass in 
darkness, etc. 

 
ידְֵי עַל זהֶוּ זוֹ וַעֲמִידָה ירְִאָה לִבְחִינתַ לָבוֹא שֶׁכְּדֵי  

חֶלְדוֹ ימְֵי עַל דְחוּשְׁבְּנאָ מִמָּארֵי בִּהְיוֹתוֹ הַמְּרִירוּת  
כו׳ ילֵֵךְ בַּחשֶֹׁךְ כְּכֻלָּם רֻבָּם אֲשֶׁר . 

And through this he arouses abundant mercy, so that he can 
come to the aspect of “nullify your will,” and as is explained 
regarding this on the verse “The voice of my beloved,” 
concerning “with matzos and bitter herbs,” etc., see there. 

 
לִבְחִינתַ לָבוֹא שֶׁיּוּכַל רַבִּים רַחֲמִים מְעוֹרֵר זהֶ ידְֵי וְעַל  
דּוֹדִי קוֹל פָּסוּק עַל מִזּהֶ שֶׁכָּתוּב וּכְמוֹ רְצוֹנךְָ בַּטֵּל  

שָׁם עַיּןֵ כו׳ וּמְרוֹרִים מַצּוֹת עַל בְּעִניְןַ . 

And behold, from this afterward is drawn that he comes to the 
level of love and desire for Hashem in the aspect of expiration of 
the soul. 

 
הָאַהֲבָה לְמַדְרֵגַת לָבוֹא כָּךְ אַחַר נמְִשָׁךְ מִזּהֶ וְהִנּהֵ  

הַנּפֶֶשׁ כְּלוֹת בִּבְחִינתַ לַה׳ וְהָרָצוֹן . 

And this is the matter of the curtains of techeiles and argaman, 
etc., for techeiles is an expression of destruction, “My flesh and 
my heart expire” (Psalms 73:26). 

 
הוּא תְּכֵלֶת כִּי כו׳ וְאַרְגָּמָן תְּכֵלֶת הַירְִיעוֹת עִניְןַ וְזהֶוּ  

עג:כו )תהלים וּלְבָבִי שְׁאֵרִי כָּלָה כִּלָּיוֹן לְשׁוֹן ). 

Powered By: ChassidusNow.com 
9 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Alter Rebbe 
Likkutei Torah 
Parshas Naso 

וְגוֹ׳ גֵרְשׁוֹן בְּניֵ ראֹשׁ אֶת נשָׂאֹ  
 

And see what is explained regarding the matter of “My flesh 
expires” in the discourse beginning Shir HaShirim. 

 
שִׁיר הַמַּתְחִיל בְּדִבּוּר שְׁאֵרִי כָּלָה מֵעִניְןַ שֶּׁכָּתוּב וְעַמָּה  

 .הַשִּׁירִים
And it is the canopy over the planks, which are the aspect of the 
nullification of will mentioned above. 

 
רָצוֹן הַבִּיטּוּל בְּחִינתַ שֶׁהוּא הַקְּרָשִׁים עַל הַחוּפָּה וְהוּא  

לְעֵיל הַנּזִכְָּר . 
And it is also similar to the analogy that in a person there are 
bones, and there are flesh and sinews covering over them. 

 
בָּשָׂר וְישֵׁ עֲצָמוֹת בָּאָדָם שֶׁיּשֵׁ כִּדְמוּת כֵּן גַּם וְהוּא  

עֲלֵיהֶם הַחוֹפְפִים וְגִידִים . 
And the aspect of the bones is the foundation upon which the 
flesh and sinews are built. 

 
הַבָּשָׂר נבְִנהֶ שֶׁעֲלֵיהֶם הַיסְוֹד זהֶוּ הָעֲצָמוֹת וּבְחִינתַ  

 .וְהַגִּידִין
And this is the aspect of “All my bones shall say: Hashem, who 
is like You” (Psalms 35:10), the aspect of nullification of will. 

 
)תהלים כָמוֹךָ מִי ה׳ תּאֹמַרְנהָ עַצְמוֹתַי כָּל בְּחִינתַ וְהוּא  

רָצוֹן בִּיטּוּל בְּחִינתַ לה:י( . 
And this must be within a person the entire day, and from this 
afterward he will come to the aspect of flesh and sinews, which 
is the aspect of love. 

 
כָּךְ אַחַר יבָוֹא וּמִזּהֶ הַיּוֹם כָּל בָּאָדָם לִהְיוֹת צָרִיךְ וְזהֶ  

אַהֲבָה בְּחִינתַ הוּא וְגִידִים בָּשָׂר לִבְחִינתַ . 

[For flesh is the foundation of fire, and sinews are the aspect of 
blood and spirit.] 

 [ וְרוּחַ דָּם בְּחִינתַ וְגִידִים הָאֵשׁ יסְוֹד הוּא בָּשָׂר כִּי ]. 

And this is the service of the sons of Gershon.  ּגֵרְשׁוֹן בְּניֵ עֲבוֹדַת וְזהֶו : 

 (ג)
And behold, in the service of Hashem in prayer, this aspect of 
nullification of will mentioned above must be through the 
arousal of lower awe in Pesukei DeZimrah and the blessing of 
Yotzer Or, through recounting the awe and nullification of the 
angels. 

 

הַנּזִכְָּר רָצוֹן בִּיטּוּל בְּחִינתַ בִּתְפִלָּה ה׳ בַּעֲבוֹדַת וְהִנּהֵ  
תַּתָּאָה ירְִאָה הִתְעוֹרְרוּת ידְֵי עַל לִהְיוֹת צָרִיךְ לְעֵיל  

מִיּרְִאַת בְּסִיפּוּרוֹ אוֹר יוֹצֵר וּבִרְכַּת דְזמְִרָה בִּפְסוּקֵי  
הַמַּלְאָכִים וּבִיטּוּל . 

And to come to the aspect of walking and love is through 
contemplation when saying, “With an everlasting love,” etc., 
“Hear O Yisrael,” etc., which is the aspect of the chamber of 
love. 

 
הִתְבּוֹננְוּת ידְֵי עַל הוּא וְאַהֲבָה הִלּוּךְ לִבְחִינתַ וְלָבוֹא  
שֶׁהוּא כו׳ ישְִׂרָאֵל שְׁמַע כו׳ עוֹלָם אַהֲבַת בְּאָמְרוֹ  
הָאַהֲבָה הֵיכַל בְּחִינתַ . 

The פירוש of “Shema” is an expression of understanding, as is 
known. 

כַּיּדָוּעַ הֲבָנהָ לְשׁוֹן שְׁמַע פֵּירוּשׁ  . 

And this is the matter of contemplation in the greatness of 
Hashem, how all the worlds entirely, Gan Eden above and below, 
and also that which is destined to be in the seventh millennium in 
the future to come, and even until fifty thousand jubilees, all 
arose in one thought alone before His Essence, may He be 
blessed. 

 

הָעוֹלָמוֹת שֶׁכָּל אֵיךְ ה׳ בִּגְדוּלַּת הַהִתְבּוֹננְוּת עִניְןַ וְהוּא  
לִהְיוֹת שֶּׁעָתִיד מַה וְגַם וְתַחְתּוֹן עֶלְיוֹן עֵדֶן גַּן כֻּלָּם  

יוֹבְלוֹת אֲלָפִים נ׳ עַד וְגַם לָבאֹ לֶעָתִיד הַשְּׁבִיעִי בָּאֶלֶף  
יתְִבָּרֵךְ עַצְמוּתוֹ קַמֵּיהּ לְבַד אַחַת בְּמַחֲשָׁבָה עָלוּ כֻּלָּם . 
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And as the statement says, “He watches and gazes until the end 
of all generations,” and this gaze in one thought alone is as is 
written in the Zohar and in the Midrash, that “With one thought 
the Holy One blessed be He created all the worlds.” 

 
זוֹ וְהַבָּטָה הַדּוֹרוֹת כָּל סוֹף עַד וּמַבִּיט צוֹפֶה וּכְמַאֲמַר  

וּבַמִּדְרָשׁ בַּזּהַֹר שֶׁכָּתוּב כְּמוֹ לְבַד הִיא אַחַת בְּמַחֲשָׁבָה  
הָעוֹלָמוֹת כָּל הַקָּבָּ״ה בָּרָא אַחַת דְּבְמַחֲשָׁבָה . 

And by way of analogy, thought in lower man is only an aspect 
of a garment alone for the soul. 

 
רַק שֶׁאֵינהָּ הַתַּחְתּוֹן בָּאָדָם הַמַּחֲשָׁבָה מָשָׁל דֶּרֶךְ וְעַל  

לַנּפֶֶשׁ לְבַד לְבוּשׁ בְּחִינתַ . 
And all the more so above, for “My thoughts are not your 
thoughts” (Isaiah 55:8) is written. 

 
מַחְשְׁבוֹתֵיכֶם מַחְשְׁבוֹתַי לֹא כִּי לְמַעְלָה שֶׁכֵּן וְכָל  

כְּתִיב נה:ח( )ישעיה . 
[And see what is explained regarding this in the discourse 
beginning “Sing and rejoice daughter,” in Parshas Miketz.] 

 
[ בַּת וְשִׂמְחִי רָנּיִ הַמַּתְחִיל בְּדִבּוּר בָּזהֶ שֶּׁכָּתוּב וְעַמָּה  

מִקֵּץ בְּפָרָשַׁת ]. 
And this is, “Hashem reigns, He is clothed in grandeur” (Psalms 
93:1), meaning that which arose in thought before Him to 
emanate and create the worlds of Atzilus, Beriah, Yetzirah, and 
Asiyah, in order that He, may He be blessed, should be King 
over a people. 

 
מַה דְּהַינְוּ צג:א( )תהלים לָבֵשׁ גֵּאוּת מָלָךְ ה׳ וְזהֶוּ  

הָעוֹלָמוֹת וְלִבְרוֹא לְהַאֲצִיל לְפָניָו בְּמַחֲשָׁבָה שֶּׁעָלָה  
עָם עַל מֶלֶךְ יתְִבָּרֵךְ הוּא שֶׁיּהְִיהֶ בִּכְדֵי אֲבִיּ״ָע . 

Behold, this thought is that He clothed Himself in a garment.  ֵבִּלְבוּשׁ שֶּׁנּתְִלַבֵּשׁ מַה הוּא זוֹ מַחֲשָׁבָה הִנּה . 

For it is not like the will and thought of a flesh-and-blood king 
who wants to rule over his servants, for his servants are an entity 
and a thing even apart from his kingship over them. 

 
שֶׁרוֹצֶה וָדָם בָּשָׂר בְּמֶלֶךְ וְהַמַּחֲשָׁבָה הָרָצוֹן כְּמוֹ שֶׁאֵינוֹ  
בְּזוּלַת גַּם וְדָבָר מַהוּת הֵם שֶׁעֲבָדָיו עֲבָדָיו עַל לִמְלוֹךְ  

עֲלֵיהֶם מַלְכוּתוֹ . 

Therefore, it is relevant for the king to desire to reign over them.  עֲלֵיהֶם לִמְלוֹךְ לַמֶּלֶךְ רָצוֹן שַׁיּיָךְ כֵּן עַל . 

Which is not the case above, where all the worlds entirely come 
into being ex nihilo from Him, may He be blessed, through this 
will. 

 
ישֵׁ מִתְהַוִּים כֻּלָּם שֶׁהָעוֹלָמוֹת לְמַעְלָה כֵּן שֶּׁאֵין מַה  

זהֶ רָצוֹן ידְֵי עַל יתְִבָּרֵךְ מִמֶּנּוּ מֵאַיןִ . 

If so, in order that there should be this will to reign over them, it 
is only by way of the aspect of a garment, that He clothes 
Himself in this will and thought. 

 
עַל רַק הוּא עֲלֵיהֶם לִמְלוֹךְ זהֶ רָצוֹן שֶׁיּהְִיהֶ כְּדֵי כֵּן אִם  

זוֹ וּמַחֲשָׁבָה בְּרָצוֹן שֶׁמִּתְלַבֵּשׁ לְבוּשׁ בְּחִינתַ דֶּרֶךְ . 

Therefore it says, “Hashem reigns, He is clothed in grandeur” 
(Psalms 93:1), meaning that the supernal thought that arose 
before Him, “I shall reign,” is only an aspect of a garment alone. 

 
דְּהַינְוּ צג:א( )תהלים לָבֵשׁ גֵּאוּת מָלָךְ ה׳ אָמַר וּלְכָךְ  

הוּא אֶמְלוֹךְ אֲנאָ לְפָניָו שֶׁעָלְתָה הָעֶלְיוֹנהָ שֶׁהַמַּחֲשָׁבָה  
בִּלְבַד לְבוּשׁ בְּחִינתַ רַק . 

And this is, “They shall bring the royal garment that the king 
wore” (Esther 6:8), for kingship is only an aspect of a garment 
alone. 

 
)אסתר הַמֶּלֶךְ בּוֹ לָבַשׁ אֲשֶׁר מַלְכוּת לְבוּשׁ יבִָיאוּ וְזהֶוּ  

לְבַד לְבוּשׁ בְּחִינתַ רַק הוּא שֶׁהַמַּלְכוּת ו:ח( . 
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[However, it says, “They shall bring the royal garment,” for the 
matter depends on arousal from below, to draw His will, may He 
be blessed, into this thought. 

 
[ דִלְתַתָּא דְּבְאִתְעָרוּתָא כְּתִיב מַלְכוּת לְבוּשׁ יבִָיאוּ אַךְ  

זוֹ בְּמַחֲשָׁבָה יתְִבָּרֵךְ רְצוֹנוֹ לְהַמְשִׁיךְ מִילְּתָא תַּלְיאָ . 

And this is through fulfillment of Torah and mitzvos.  ּוְהַמִּצְווֹת הַתּוֹרָה קִיּוּם ידְֵי עַל וְהַינְו . 

And this is the matter of the Mishkan and “I shall dwell within 
them” (Exodus 25:8). 

כה:ח )שמות בְּתוֹכָם וְשָׁכַנתְִּי הַמִּשְׁכָּן עִניְןַ וְזהֶוּ  ). 

And this is the matter of “This time my husband shall become 
attached to me” (Genesis 29:34), etc. 

 
)בראשית כו׳ אֵלַי אִישִׁי ילִָּוֶה הַפַּעַם עִניְןַ וְזהֶוּ  

 .(כט:לד
Meaning, the drawing down of the Infinite Light to be drawn 
into this aspect of thought, as will be explained later.] 

 
בִּבְחִינתַ נמְִשָׁךְ לִהְיוֹת סוֹף אֵין אוֹר הַמְשָׁכַת הַינְוּ  

לְקַמָּן שֶׁיּתְִבָּאֵר כְּמוֹ זוֹ מַחֲשָׁבָה ]. 
And this is the contemplation in “Hear O Yisrael, Hashem is our 
God” (Deuteronomy 6:4). 

 
)דברים אֱלֹקֵינוּ ה׳ ישְִׂרָאֵל בִּשְׁמַע הַהִתְבּוֹננְוּת וְזהֶוּ  
 .(ו:ד

The פירוש is that He clothes Himself in this thought.  ׁזוֹ בְּמַחֲשָׁבָה מִתְלַבֵּשׁ שֶׁהוּא פֵּירוּש . 

And this is “our God,” the aspect of contraction.  ּצִמְצוּם בְּחִינתַ אֱלֹקֵינוּ וְזהֶו . 
And afterward we say “Blessed is the Name of the glory of His 
kingdom forever and ever,” for we bless and draw down the 
aspect of kingship also into the worlds of Beriah, Yetzirah, and 
Asiyah. 

 
וָעֶד לְעוֹלָם מַלְכוּתוֹ כְּבוֹד שֵׁם בָּרוּךְ אוֹמְרִים כָּךְ וְאַחַר  

בָּעוֹלָמוֹת גַּם מַלְכוּת בְּחִינתַ וּמַמְשִׁיכִים שֶׁמְּבָרְכִים  
עֲשִׂיּהָ יצְִירָה בְּרִיאָה . 

(And see what is explained in the discourse beginning “On the 
eighth day he sent.”) 

 
( הַשְּׁמִיניִ בַּיּוֹם הַמַּתְחִיל דִּבּוּר סוֹף שֶּׁכָּתוּב וְעַמָּה  

 .(שִׁלַּח
And from this contemplation there is born and drawn the aspect 
of “And you shall love” (Deuteronomy 6:5). 

 
)דברים וְאָהַבְתָּ בְּחִינתַ וְנמְִשָׁךְ נוֹלָד זוֹ וּמֵהִתְבּוֹננְוּת  

 .(ו:ה
And love is the matter of the curtains in a general sense, as will 
be explained. 

שֶׁיּתְִבָּאֵר כְּמוֹ כְּלָל דֶּרֶךְ הַירְִיעוֹת עִניְןַ הוּא וְהָאַהֲבָה  . 

But in a specific sense, they are the six attributes, as it is written 
regarding the angels, “With two he covers his face,” etc., “and 
with two he flies” (Isaiah 6:2), meaning ratzo and shov (running 
and returning). 

 
בַּמַּלְאָכִים שֶׁכָּתוּב כְּמוֹ מִדּוֹת שֵׁשׁ הֵן פְּרָט דֶּרֶךְ אֲבָל  

ו:ב( )ישעיה יעְוֹפֵף וּבִשְׁתַּיםִ כו׳ פָניָו יכְַסֶּה בִּשְׁתַּיםִ  
וָשׁוֹב רָצוֹא דְּהַינְוּ . 

Therefore the Name of forty-two contains seven verses, and in 
each one six words. 

 
שֵׁשׁ אֶחָד וּבְכָל פְּסוּקִים ז׳ בּוֹ ישֵׁ מ״ב שֵׁם וּלְכָךְ  

 .תֵּיבוֹת
And this is what is written regarding the curtains, “linen and 
purple,” etc. 

כו׳ וְאַרְגָּמָן שֵׁשׁ בַּירְִיעוֹת שֶׁנּאֱֶמַר וְזהֶוּ  . 
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“Six colors,” and the covering of tachash skins, whose Targum is 
sasgona. 

סַסְגוֹנאָ שֶׁתַּרְגּוּמוֹ תְּחָשִׁים עוֹרוֹת וּמִכְסֵה גַּוְוניִן שִׁית  . 

And our Rabbis of blessed memory said (Shabbos 28a), “that 
rejoices in many colors,” meaning the six attributes mentioned 
above. 

 
שֶׁשָּׂשׂ כח.( )שבת לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ וְאָמְרוּ  
לְעֵיל הַנּזִכְָּרוֹת מִדּוֹת שֵׁשׁ הַינְוּ הַרְבֵּה בְּגוֹניִן . 

[And see what is explained regarding the matter of ratzo and 
shov in the verse “And the Jews accepted,” etc.] 

 
[ וְקִבֵּל בְּפָסוּק וָשׁוֹב רָצוֹא בְּעִניְןַ שֶּׁכָּתוּב וְעַמָּה  

כו׳ הַיּהְוּדִים ]. 
And the matter of ratzo and shov in man: ratzo is love, and shov 
is the drawing down of the Infinite Light, blessed be He, through 
practical mitzvos, which are the two hundred and forty-eight 
limbs of the King. 

 
וְהַשּׁוֹב הָאַהֲבָה הוּא הָרָצוֹא בָּאָדָם וָשׁוֹב רָצוֹא וְעִניְןַ  
מִצְווֹת ידְֵי עַל הוּא בָּרוּךְ סוֹף אֵין אוֹר הַמְשָׁכַת הוּא  

דְּמַלְכָּא אֵבָרִין רמ״ח שֶׁהֵן מַעֲשִׂיּוֹת . 

Like a limb, which is a vessel for the revelation of the light and 
the vitality, etc. 

כו׳ וְהַחַיּוּת הָאוֹר לְגִילּוּי כְּלִי שֶׁהוּא הָאֵבֶר כְּמוֹ  . 

And through this drawing down, that a person draws upon 
himself the revelation of the dwelling of the Infinite Light, 
blessed be He, through the mitzvos, as in the statement, “Who 
sanctified us with His commandments.” 

 
גִּילּוּי עָלָיו מַמְשִׁיךְ שֶׁהָאָדָם זוֹ הַמְשָׁכָה ידְֵי וְעַל  

הַמִּצְווֹת ידְֵי עַל הוּא בָּרוּךְ סוֹף אֵין אוֹר הַשְׁרָאַת  
בְּמִצְווֹתָיו קִדְּשָׁנוּ אֲשֶׁר כְּמַאֲמַר . 

Behold, through this there returns and is aroused abundant love 
in the soul of man. 

 
בְּנפֶֶשׁ רַבָּה אַהֲבָה וּמִתְעוֹרֵר חוֹזרֵ זהֶ ידְֵי עַל הִנּהֵ  

 .הָאָדָם

[See what is explained on the verse “Heads of the tribes.”]  [ הַמַּטּוֹת רָאשֵׁי בַּפָּסוּק שֶּׁכָּתוּב מַה עַיּןֵ ]. 

And this is, “Draw me, after You we shall run” (Song of Songs 
1:4). 

א:ד השירים )שיר נּרָוּצָה אַחֲרֶיךָ מָשְׁכֵניִ וְזהֶוּ  ). 

And it is written, “With an everlasting love I have loved you, 
therefore I have drawn you with kindness” (Jeremiah 31:2), etc. 

 
וְגוֹ׳ חָסֶד מְשַׁכְתִּיךְ כֵּן עַל אֲהַבְתִּיךְ עוֹלָם אַהֲבַת וּכְתִיב  

לא:ב )ירמיה ). 

And it is found that there is ratzo after shov, and shov after ratzo.  הָרָצוֹא אַחַר וְשׁוֹב הַשּׁוֹב אַחַר רָצוֹא ישֵׁ וְנמְִצָא . 

And this is the matter of the sons of Gershon, who carried the 
curtains, meaning the drawing down of abundant love that is 
drawn through fulfillment of the mitzvos in everlasting love, 
which is the ratzo that precedes the shov, etc. 

 
הַמְשָׁכַת הַינְוּ הַירְִיעוֹת שֶׁנּשְָׂאוּ גֵרְשׁוֹן בְּניֵ עִניְןַ וְזהֶוּ  

בְּאַהֲבַת הַמִּצְווֹת קִיּוּם ידְֵי עַל הַנּמְִשָׁךְ רַבָּה אַהֲבָה  
כו׳ הַשּׁוֹב שֶׁקּוֹדֵם הָרָצוֹא שֶׁהוּא עוֹלָם . 

And also the curtains are encompassing, just as the mitzvos are 
garments for the soul. 

 
לְבוּשִׁים הֵם שֶׁהַמִּצְווֹת כְּמוֹ מַקִּיפִים הֵם הַירְִיעוֹת וְגַם  

 .לַנּפֶֶשׁ
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It is found that the service of the sons of Merari, the carriers of 
the planks, which are the aspect of “standing acacia woods,” this 
is lower awe, from which is drawn the aspect of standing and 
nullification of will. 

 
בְּחִינתַ שֶׁהֵן הַקְּרָשִׁים נוֹשְׂאֵי מְרָרִי בְּניֵ עֲבוֹדַת נמְִצָא  

נמְִשָׁךְ שֶׁמִּמֶּנּהָ תַּתָּאָה ירְִאָה זהֶוּ עוֹמְדִים שִׁטִּים עֲצֵי  
רָצוֹן וּבִיטּוּל הָעֲמִידָה בְּחִינתַ . 

And afterward is the aspect of the sons of Gershon, the carriers 
of the curtains, meaning the joining together of the two aspects 
of love, everlasting love and abundant love. 

 
הַינְוּ הַירְִיעוֹת נוֹשְׂאֵי גֵרְשׁוֹן בְּניֵ בְּחִינתַ כָּךְ וְאַחַר  

רַבָּה וְאַהֲבָה עוֹלָם אַהֲבַת אַהֲבָה בְּחִינוֹת ב׳ הִתְחַבְּרוּת . 

And the service of the sons of Kehos, the carriers of the Aron 
and the altars, etc., this is the aspect of higher awe, which is 
above even the aspect of abundant love. 

 
זהֶוּ כו׳ וְהַמִּזבְְּחוֹת הָאָרוֹן נוֹשְׂאֵי קְהָת בְּניֵ וַעֲבוֹדַת  
אַהֲבָה מִבְּחִינתַ גַּם לְמַעְלָה שֶׁהִיא עִלָּאָה ירְִאָה בְּחִינתַ  
 .רַבָּה

For behold, in the Aron the Tablets were hidden, as it is written, 
“He reveals deep things from darkness” (Job 12:22), as it is 
written, “How deep are Your thoughts” (Psalms 92:6). 

 
מְגַלֶּה כִּדְכְתִיב הַלּוּחוֹת גָּנוּז הָיהָ בָּאָרוֹן הִנּהֵ כִּי  

עָמְקוּ שֶׁכָּתוּב כְּמוֹ יב:כב( )איוב חשֶֹׁךְ מִנּיִ עֲמוּקוֹת  
צב:ו )תהלים מַחְשְׁבוֹתֶיךָ ). 

And the revelation was through the Menorah, as it is written, 
“And Torah is light” (Proverbs 6:23), that there is drawn the 
aspect of light and revelation from the aspect of hiddenness, “He 
made darkness His concealment” (Psalms 18:12). 

 
אוֹר וְתוֹרָה שֶׁכָּתוּב וּכְמוֹ הַמְּנוֹרָה ידְֵי עַל הָיהָ וְהַגִּילּוּי  
מִבְּחִינתַ וְגִילּוּי אוֹר בְּחִינתַ שֶׁנּמְִשָׁךְ ו:כג( )משלי  

יח:יב )תהלים סִתְרוֹ חשֶֹׁךְ דְּישֶָׁת הַהֶעְלֵם ). 

(And see what is explained in the discourse beginning “Six days 
shall you eat matzos,” in the פירוש of “And there was the cloud 
and the darkness, and it illuminated,” etc.) 

 
( תּאֹכַל ימִָים שֵׁשֶׁת הַמַּתְחִיל בְּדִבּוּר שֶּׁכָּתוּב וְעַמָּה  

כו׳ וַיּאֶָר וְהַחשֶֹׁךְ הֶעָנןָ וַיהְִי בְּפֵירוּשׁ מַצּוֹת ). 

And behold, through wisdom there are refinements, for the entire 
Torah is to refine refinements, and this is the matter of the altars. 

 
לְבָרֵר הִיא הַתּוֹרָה כָּל כִּי אִתְבָּרִירוּ בְּחָכְמָה וְהִנּהֵ  

הַמִּזבְְּחוֹת עִניְןַ וְזהֶוּ בֵּרוּרִים . 
Therefore this was the burden of the sons of Kehos, which is as it 
is written, “And to him shall nations gather” (Genesis 49:10), 
“the nations shall gather,” etc., which is the matter of the 
refinements. 

 
וְלוֹ שֶׁכָּתוּב כְּמוֹ שֶׁהוּא קְהָת בְּניֵ מַשָּׂא זהֶ הָיהָ וְלָכֵן  

כו׳ עַמְמַיּאָ יתְִכַּנּשְׁוּן מט:י( )בראשית עַמִּים יקְִהַת  
הַבֵּרוּרִים עִניְןַ שֶׁהוּא . 

And through wisdom there is also drawn the aspect of higher 
awe, as is known from the statement, “If there is no awe, there is 
no wisdom; if there is no wisdom, there is no awe” (Avos 3:17). 

 
כַּנּוֹדָע עִלָּאָה ירְִאָה בְּחִינתַ כֵּן גַּם נמְִשָׁךְ חָכְמָה ידְֵי וְעַל  

אֵין חָכְמָה אֵין אִם חָכְמָה אֵין ירְִאָה אֵין אִם מִמַּאֲמַר  
ג:יז )אבות ירְִאָה ). 

For first there must be lower awe, because if there is no lower 
awe it is impossible to come to the aspect of wisdom, and this is 
the aspect of the planks mentioned above. 

 
ירְִאָה אֵין דְּאִם תַּתָּאָה ירְִאָה לִהְיוֹת צָרִיךְ דְּמִתְּחִלָּה  

בְּחִינתַ וְזהֶוּ הַחָכְמָה לִבְחִינתַ לָבוֹא אֶפְשָׁר אִי תַּתָּאָה  
לְעֵיל הַנּזִכְָּרִים הַקְּרָשִׁים . 
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And afterward, “if there is no wisdom, there is no higher awe,” 
for in order to come to higher awe this is through Torah, which 
emerges from wisdom. 

 
לָבוֹא שֶׁכְּדֵי עִלָּאָה ירְִאָה אֵין חָכְמָה אֵין אִם כָּךְ וְאַחַר  

נפְָקַת דְּמֵחָכְמָה הַתּוֹרָה ידְֵי עַל זהֶוּ עִלָּאָה לִירְאָה . 

(And as was explained above in the discourse beginning “And 
God spoke all these words.”) 

 
( אֱלֹקִים וַידְַבֵּר הַמַּתְחִיל בְּדִבּוּר לְעֵיל שֶׁנּתְִבָּאֵר וּכְמוֹ  

הָאֵלֶּה הַדְּבָרִים כָּל אֵת ). 
It is found that the aspect of the sons of Kehos is higher awe that 
comes after abundant love. 

 
אַהֲבָה שֶׁלְּאַחַר עִלָּאָה ירְִאָה זהֶוּ קְהָת בְּניֵ בְּחִינתַ נמְִצָא  
 .רַבָּה

And this is the aspect of Shemoneh Esrei, which comes after 
“And you shall love” of Krias Shema. 

 
דִּקְרִיאַת וְאָהַבְתָּ שֶׁאַחַר עֶשְׂרֵה שְׁמוֹנהֶ בְּחִינתַ וְזהֶוּ  

 :שְׁמַע

 (ד)

However, that which the sons of Merari carried the planks was in 
order to elevate and connect lower awe with higher awe. 

 
הַינְוּ הַקְּרָשִׁים נוֹשְׂאִים מְרָרִי בְּניֵ שֶּׁהָיוּ מַה וְאָמְנםָ  

עִלָּאָה בְּירְִאָה תַּתָּאָה ירְִאָה וּלְחַבֵּר לְהַעֲלוֹת . 

For behold, the name Merari indicates this.  ֵזהֶ עַל מוֹרֶה מְרָרִי שֵׁם דְּהִנּה . 

For behold, in the Mishkan there were two times mor (myrrh).  מוֹר פְּעָמִים ב׳ הָיוּ בַּמִּשְׁכָּן הִנּהֵ כִּי . 

One was in “the finest spices, flowing myrrh” (Exodus 30:23), 
which was in the anointing oil. 

 
שֶׁבְּשֶׁמֶן ל:כג( )שמות דְּרוֹר מָר ראֹשׁ בְּבְשָׂמִים אֶחָד  

 .הַמִּשְׁחָה

The second was in the spices of the ketores, mor and ketziah.  ִוּקְצִיעָה מוֹר הַקְּטרֶֹת בְּסַמְּמָניֵ הַשֵּׁני . 

And the matter is that mor is made from the blood of an animal 
that is known, when the blood congeals and becomes spice. 

 
ידָוּעַ שֶׁנּקְִרֵאת חַיּהָ מִדַּם נעֲַשֶׂה הַמּוֹר כִּי וְהָעִניְןָ  

בּשֶֹׂם וְנעֲַשָׂה הַדָּם כְּשֶׁנּקְִרַשׁ . 
(And see what is explained regarding this in the discourse 
beginning “A person is obligated to intoxicate himself on 
Purim.”) 

 
( אִיניִשׁ חַיּיָב הַמַּתְחִיל בְּדִבּוּר מִזּהֶ שֶּׁכָּתוּב וְעַמָּה  

בְּפוּרַיּאָ לְבַסּוּמֵי ). 

And this is the matter of iskafya (subduing) and is’hapcha 
chashucha linehora (transforming darkness to light). 

לִנהְוֹרָא חֲשׁוֹכָא וְאִתְהַפְּכָא אִתְכַּפְיאָ עִניְןַ וְהוּא  . 

And this is the matter of the mor of the spices of the ketores, 
which is fragrance and elevation from below to above. 

 
וְהַעֲלָאָה רֵיחַ שֶׁהוּא הַקְּטרֶֹת דְּסַמְּמָניֵ מוֹר עִניְןַ וְזהֶוּ  

לְמַעְלָה מִלְּמַטָּה . 
And through this elevation there is aroused a drawing down from 
above to below. 

לְמַטָּה מִלְמַעְלָה הַמְשָׁכָה מְעוֹרֵר זוֹ הַעֲלָאָה ידְֵי וְעַל  . 

And this is the “flowing myrrh” in the anointing oil, which is 
called mira dachya (pure myrrh), which is the wisdom of Torah, 
which is also the aspect of higher awe. 

 
דַכְיאָ מֵירָא שֶׁנּקְִרָא הַמִּשְׁחָה שֶׁבְּשֶׁמֶן דְּרוֹר מָר וְהוּא  

עִלָּאָה ירְִאָה בְּחִינתַ כֵּן גַּם שֶׁהוּא הַתּוֹרָה חָכְמַת שֶׁהוּא . 
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And the mor in the ketores, which is iskafya and is’hapcha of 
darkness to light, is the aspect of lower awe. 

 
דַּחֲשׁוֹכָא וְאִתְהַפְּכָא אִתְכַּפְיאָ שֶׁהוּא שֶׁבַּקְּטרֶֹת וְהַמּוֹר  

תַּתָּאָה ירְִאָה בְּחִינתַ הוּא לִנהְוֹרָא . 

And it is what causes the drawing down of higher awe.  עִלָּאָה ירְִאָה הַמְשָׁכַת הַגּוֹרֵם וְהוּא . 

Therefore, Merari means the explanation of two times mor, 
namely the joining together of the two aspects of mor mentioned 
above. 

 
דְּהַינְוּ מוֹר פְּעָמִים ב׳ פֵּירוּשׁ הַינְוּ מְרָרִי וְלָכֵן  

לְעֵיל הַנּזִכְָּרוֹת מוֹר בְּחִינוֹת ב׳ הִתְחַבְּרוּת . 

Therefore they carried the planks, which is also the matter of 
connecting lower awe with higher awe. 

 
ירְִאָה חִבּוּר עִניְןַ כֵּן גַּם שֶׁהוּא הַקְּרָשִׁים נשְָׂאוּ הֵם וְלָכֵן  

עִלָּאָה בְּירְִאָה תַּתָּאָה . 
And this is, “By the command of Aharon and his sons shall be all 
the service of the sons of the Gershoni” (Numbers 4:27), that 
specifically regarding the service of the sons of Gershon it says 
“by the command of Aharon.” 

 
הַגֵּרְשׁוֹניִ בְּניֵ עֲבוֹדַת כָּל תִּהְיהֶ וּבָניָו אַהֲרןֹ פִּי עַל וְזהֶוּ  

נאֱֶמַר הַגֵּרְשׁוֹניִ בְּניֵ עֲבוֹדַת גַּבֵּי דְּדַוְקָא ד:כז( )במדבר  
אַהֲרןֹ פִּי עַל . 

For the service of the sons of Gershon, who carried the curtains, 
which are the aspect of encompassing lights, was to draw down 
the aspect of supernal love, which is the aspect of encompassing 
light, into the six attributes and colors within the soul’s 
attributes, as mentioned above. 

 

בְּחִינתַ שֶׁהֵם הַירְִיעוֹת שֶׁנּשְָׂאוּ גֵרְשׁוֹן בְּניֵ עֲבוֹדַת כִּי  
שֶׁהִיא עֶלְיוֹנהָ אַהֲבָה בְּחִינתַ לְהַמְשִׁיךְ וְהוּא מַקִּיפִים  
הַנּפֶֶשׁ שֶׁבְּמִדּוֹת וְגוָוניִן מִדּוֹת בְּשֵׁשׁ מַקִּיף בְּחִינתַ  
לְעֵיל כַּנּזִכְָּר . 

And this drawing down is specifically through Aharon, for he is 
the source of abundant love and the aspect of “abundant 
kindness.” 

 
מְקוֹר שֶׁהוּא אַהֲרןֹ ידְֵי עַל דַּוְקָא הִיא זוֹ וְהַמְשָׁכָה  
חֶסֶד וְרַב וּבְחִינתַ רַבָּה הָאַהֲבָה . 

Therefore Aharon is called ן׳ ה״ר א׳ , for “mountain” is the aspect 
of love, and therefore regarding Avraham, “My beloved,” he is 
called mountain. 

 
אַהֲבָה בְּחִינתַ הִיא הַר כִּי ן׳ הַ״ר א׳ אַהֲרןֹ נקְִרָא וְלָכֵן  
הַר נקְִרָא אהֲֹבִי אַבְרָהָם וְלָכֵן . 

However, Aharon died on Hor Hahar (Numbers 20:28), which is 
a higher love than the aspect of Avraham. 

 
אַהֲבָה שֶׁהִיא כ:כח( )במדבר הָהָר בְּהרֹ מֵת אַהֲרןֹ אַךְ  

אַבְרָהָם מִבְּחִינתַ יוֹתֵר עֶלְיוֹנהָ . 
(As is explained on the verse “And you shall make holy 
garments for Aharon,” etc.) 

 ( כו׳ לְאַהֲרןֹ קדֶֹשׁ בִגְדֵי וְעָשִׂיתָ פָּסוּק עַל שֶׁכָּתוּב כְּמוֹ ). 

And this is הר א׳ . The aleph is the aspect of wonder, which is 
from the supernal attributes that are above intellect, and in the 
Zohar are called “mountains of darkness.” 

 
מִמִּדּוֹת שֶׁהוּא פֶּלֶא בְּחִינתַ הוּא אֶלֶ״ף הַר. אֶלֶ״ף וְזהֶוּ  

חֲשׁוֹכָא טוּרֵי בַּזּהַֹר וְנקְִרָא מֵהַשֵּׂכֶל שֶׁלְּמַעְלָה עֶלְיוֹנוֹת . 

And the final nun is the aspect of the descent and drawing down 
of this light of abundant love below to all the souls of Yisrael, for 
Aharon is from the seven shepherds who sustain the souls of 
Yisrael. 

 
אַהֲבָה אוֹר וְהַמְשָׁכַת ירְִידַת בְּחִינתַ הִיא הַפְּשׁוּטָה וְנוּ״ן  
הוּא אַהֲרןֹ כִּי ישְִׂרָאֵל נשְִׁמוֹת לְכָל לְמַטָּה זוֹ רַבָּה  

ישְִׂרָאֵל לְנשְִׁמוֹת הַמְפַרְנסְִים רוֹעִים מִשִּׁבְעָה . 
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Therefore the sons of Gershon, who carried the curtains of the 
Mishkan, which is also the elevation and drawing down and 
connection of the two aspects of love, everlasting love and 
abundant love, this was specifically by the command of Aharon 
and his sons. 

 
כֵּן גַּם שֶׁהוּא הַמִּשְׁכָּן ירְִיעוֹת שֶׁנּשְָׂאוּ גֵרְשׁוֹן בְּניֵ וְלָכֵן  

עוֹלָם אַהֲבַת אַהֲבָה בְּחִינוֹת ב׳ וְחִבּוּר וְהַמְשָׁכָה הַעֲלָאָה  
וּבָניָו אַהֲרןֹ פִּי עַל דַּוְקָא זהֶ הָיהָ רַבָּה וְאַהֲבָה . 

For Aharon is the source of the aspect of abundant love and 
abundant kindness. 

חֶסֶד וְרַב רַבָּה אַהֲבָה בְּחִינתַ מְקוֹר הוּא דְּאַהֲרןֹ  . 

Therefore Gershon also is called specifically with a final nun.  דַּייְקָא פְּשׁוּטָה בְּנוּ״ן גֵּרְשׁוֹן כֵּן גַּם נקְִרָא וְלָכֵן . 

(Which is not the case with Gershom, which is with a final 
mem.) 

 ( בְּמֵ״ם שֶׁהוּא גֵּרְשׁםֹ כֵּן שֶּׁאֵין מַה ). 

For he also contains from the aspect of the final nun of Aharon, 
because the final nun hints to the drawing down below below. 

 
הַנוּ״ן כִּי דְּאַהֲרןֹ פְּשׁוּטָה נוּ״ן מִבְּחִינתַ כֵּן גַּם בּוֹ שֶׁיּשֵׁ  

מַטָּה לְמַטָּה הַהַמְשָׁכָה עַל רוֹמֶזתֶ פְּשׁוּטָה . 

And in order that there should be the drawing down below, this is 
through a higher aspect, as is known from the matter of “And I 
shall pass through the land of Egypt, I and not an angel” 
(Passover Haggadah). 

 
בְּחִינהָ ידְֵי עַל הִיא לְמַטָּה הַהַמְשָׁכָה שֶׁיּהְִיהֶ וּכְדֵי  

אֲניִ מִצְרַיםִ בְּאֶרֶץ וְעָבַרְתִּי מֵעִניְןַ כַּנּוֹדָע יוֹתֵר עֶלְיוֹנהָ  
מַלְאָךְ וְלֹא . 

Therefore specifically from the aspect of the abundant love of 
Aharon can it be drawn below into every soul. 

 
לְהִמָּשֵׁךְ יוּכַל דְּאַהֲרןֹ רַבָּה אַהֲבָה מִבְּחִינתַ דַּוְקָא כֵּן עַל  

נפֶֶשׁ בְּכָל לְמַטָּה . 
And behold, Gershon is an expression of divorce, for “Your right 
hand, Hashem, shatters the enemy” (Exodus 15:6). 

 
דַּוְקָא ה׳ ימְִינךְָ כִּי גֵּרוּשִׁין לְשׁוֹן הוּא גֵּרְשׁוֹן וְהִנּהֵ  

טו:ו )שמות אוֹיבֵ תִּרְעַץ ). 
This is the aspect of the animal soul, whereas from the line of the 
left there is nurture, etc. 

 
הַשְּׂמאֹל מִקַּו כֵּן שֶּׁאֵין מַה הַבַּהֲמִית נפֶֶשׁ בְּחִינתַ הוּא  
כו׳ ינְיִקָה ישֵׁ . 

Also, the curtains and the encompassing light blind the eyes of 
the external forces. 

הַחִיצוֹניִם עֵיניֵ מְסַמֵּא וְהַמַּקִּיף הַירְִיעוֹת גַּם  . 

And this is, “The sanctuary, Hashem, Your hands established” 
(Exodus 15:17), פירוש, that the level of the Levi’im was that they 
would connect the Infinite Light within the worlds. 

 
פֵּירוּשׁ טו:יז( )שמות ידֶָיךָ כּוֹננְוּ אֲדנֹיָ מִקְדָּשׁ וְזהֶוּ  

סוֹף אֵין אוֹר מְחַבְּרִים שֶׁהָיוּ הוּא הַלְוִיּםִ שֶׁמַּדְרֵגַת  
 .בָּעוֹלָמוֹת

For behold, in truth, “There is no comparison to You,” and 
therefore in order that through arousal from below there should 
be arousal from above, this is the matter of the Levi’im, which is 
an expression of connection, as it is written, “This time my 
husband shall become attached to me” (Genesis 29:34). 

 

שֶׁבְּאִתְעָרוּתָא כְּדֵי וְלָכֵן לְךָ עֲרוֹךְ אֵין בֶּאֱמֶת שֶׁהֲרֵי  
הַלְוִיּםִ עִניְןַ זהֶוּ דִלְעֵילָּא אִתְעָרוּתָא יהְִיהֶ דִלְתַתָּא  
אֵלַי אִישִׁי ילִָּוֶה הַפַּעַם שֶׁכָּתוּב כְּמוֹ חִבּוּר לְשׁוֹן שֶׁהוּא  

כט:לד )בראשית ). 

They are the ones who cause this connection.  זהֶ חִבּוּר הַגּוֹרְמִים שֶׁהֵם . 
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And this is that they would carry the Mishkan and its vessels, 
and afterward there would be encampment, elevation, and 
drawing down. 

 
חֲניִּהָ הָיתְָה כָּךְ וְאַחַר וְכֵלָיו הַמִּשְׁכָּן נוֹשְׂאִים שֶׁהָיוּ וְזהֶוּ  

וְהַמְשָׁכָה הַעֲלָאָה . 

And this is, “The sanctuary of Hashem Your hands established” 
(Exodus 15:17), that there should be revelation of the Infinite 
Light, blessed be He, below, “and I shall dwell within them” 
(Exodus 25:8). 

 
גִּילּוּי שֶׁיּהְִיהֶ טו:יז( )שמות כּוֹננְוּ אֲדנֹיָ מִקְדָּשׁ וְזהֶוּ  
)שמות בְּתוֹכָם וְשָׁכַנתְִּי לְמַטָּה הוּא בָּרוּךְ סוֹף אֵין אוֹר  

 .(כה:ח

“Your hands” are three hands: the great hand, the strong hand, 
and the uplifted hand. 

הָרָמָה ידָ הַחֲזקָָה ידָ הַגְּדוֹלָה ידָ ידָוֹת ג׳ הֵם ידֶָיךָ  . 

The great hand, which is the aspect of “and abundant kindness,” 
is the matter of the service of the sons of Gershon. 

 
עֲבוֹדַת עִניְןַ הוּא חֶסֶד וְרַב בְּחִינתַ שֶׁהִיא הַגְּדוֹלָה ידָ  

הַגֵּרְשׁוֹניִ בְּניֵ . 
And the strong hand, the aspect of “His left hand is under my 
head” (Song of Songs 2:6), is the aspect of the sons of Merari. 

 
)שיר לְראֹשִׁי תַּחַת שְׂמאֹלוֹ בְּחִינתַ הַחֲזקָָה וְידָ  

מְרָרִי בְּניֵ בְּחִינתַ הוּא ב:ו( השירים . 
And the uplifted hand, this is the aspect of the sons of Kehos, for 
“uplifted” is an expression of exaltedness. 

רוֹמְמוּת לְשׁוֹן רָמָה כִּי קְהָת בְּניֵ בְּחִינתַ זהֶוּ הָרָמָה וְידָ  . 

And this is the aspect of the sons of Kehos, who carried the Aron 
and the Tablets, etc. 

 
וְהַלּוּחוֹת הָאָרוֹן נוֹשְׂאִים שֶׁהָיוּ קְהָת בְּניֵ בְּחִינתַ וְהוּא  
 .כו׳

And behold, the power for this elevation, which is through the 
three Levi’im, cannot be except through a drawing down first 
from above. 

 
אֶפְשָׁר אִי לְוִיּםִ הַג׳ ידְֵי שֶׁעַל זוֹ לְהַעֲלָאָה הַכּחַֹ וְהִנּהֵ  

מִלְמַעְלָה בַּתְּחִלָּה הַמְשָׁכָה ידְֵי עַל אִם כִּי לִהְיוֹת . 

And this is through the Kohanim.  ּהַכּהֲֹניִם ידְֵי עַל וְזהֶו . 
Therefore the Levi’im would not begin their service except 
through the Kohanim, as it is written, “And they placed each 
man upon his service,” etc. 

 
ידְֵי עַל אִם כִּי בַּעֲבוֹדָתָם מַתְחִילִים הַלְוִיּםִ הָיוּ לֹא וְלָכֵן  

כו׳ עֲבוֹדָתוֹ עַל אִישׁ אִישׁ וְשָׂמוּ שֶׁכָּתוּב כְּמוֹ הַכּהֲֹניִם . 

And as is explained elsewhere.  ֹאַחֵר בְּמָקוֹם שֶׁכָּתוּב וּכְמו . 
(And see further regarding the matter of the three hands in the 
discourse beginning “A person is obligated to intoxicate himself 
on Purim.”) 

 
( הַמַּתְחִיל בְּדִבּוּר ידָוֹת ג׳ מֵעִניְןַ עוֹד שֶּׁכָּתוּב וְעַמָּה  

בְּפוּרַיּאָ לְבַסּוּמֵי אִיניִשׁ חַיּיָב ). 

And this is the matter of “Lift up the head of the sons of 
Gershon, also they” (Numbers 4:22), and that regarding the sons 
of Merari “lifting up the head” was not stated. 

 
)במדבר הֵם גַּם גֵרְשׁוֹן בְּניֵ ראֹשׁ אֶת נשָׂאֹ עִניְןַ וְזהֶוּ  

ראֹשׁ נשְִׂיאַת נאֱֶמַר לֹא מְרָרִי שֶּׁבִּבְניֵ וּמַה ד:כב( . 

See in Midrash Rabbah at the beginning of Parshas Naso, 
because Kehos was from the carriers of the Aron, which is the 
Holy of Holies, etc. 

 
מִטּוֹעֲניֵ הָיהָ שֶׁקְּהָת לְפִי נשָׂאֹ פָּרָשַׁת רֵישׁ בְּרַבּוֹת עַיּןֵ  

כו׳ הַקֳּדָשִׁים קדֶֹשׁ שֶׁהוּא הָאָרוֹן . 
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And Gershon was holy, meaning that he was the firstborn, and it 
is written, “Sanctify to Me every firstborn” (Exodus 13:2), etc. 

 
לִי קַדֶּשׁ וּכְתִיב בְּכוֹר שֶׁהָיהָ דְּהַינְוּ קדֶֹשׁ הָיהָ וְגֵרְשׁוֹן  

כו׳ יג:ב( )שמות בְּכוֹר כָּל . 
Which is not the case regarding the sons of Merari, etc., see 
there. 

שָׁם עַיּןֵ כו׳ מְרָרִי בִּבְניֵ כֵּן שֶּׁאֵין מַה  . 

And one can explain that behold, it was explained above in the 
 of “lift up the head,” meaning to connect the lower will פירוש
that is drawn from the aspect of head and intellect clothed in the 
body, and to connect it and elevate it to the aspect of will that is 
above intellect, which is from the aspect of his mazal, etc. 

 

ראֹשׁ אֶת שְׂאוּ בְּפֵירוּשׁ לְעֵיל מְבאָֹר דְּהִנּהֵ לְפָרֵשׁ וְישֵׁ  
מִבְּחִינתַ הַנּמְִשָׁךְ הַתַּחְתּוֹן רָצוֹן בְּחִינתַ לְקַשֵּׁר דְּהַינְוּ  
וּלְהַעֲלוֹתוֹ וּלְחַבְּרוֹ בַּגּוּף הַמְּלוּבָּשִׁים וּמוֹחִין ראֹשׁ  

מִבְּחִינתַ שֶׁהוּא הַשֵּׂכֶל מִן שֶׁלְּמַעְלָה הָרָצוֹן לִבְחִינתַ  
כו׳ מַזּלֵָיהּ . 

(See there at the beginning of Parshas Bamidbar.)  ( בַּמִּדְבָּר פָּרָשַׁת רֵישׁ שָׁם עַיּןֵ ). 
And behold, the essential elevation is through the occupation of 
Torah, which is the aspect of the supernal will. 

 
שֶׁהִיא הַתּוֹרָה עֵסֶק ידְֵי עַל זהֶוּ זוֹ הַהַעֲלָאָה עִיקַר וְהִנּהֵ  

הָעֶלְיוֹן רָצוֹן בְּחִינתַ . 
And as is explained there regarding the matter of “I held onto 
him,” etc., and in other places, and as explained above in the 
discourse beginning “And God spoke all these words,” regarding 
“If there is no wisdom, there is no awe.” 

 
וּכְמוֹ מְקוֹמוֹת וּבִשְׁאָר כו׳ אֲחַזתְִּיו בְּעִניְןַ שֶׁשָּׁם וּכְמוֹ  

הַדְּבָרִים כָּל אֵת אֱלֹקִים וַידְַבֵּר הַמַּתְחִיל בְּדִבּוּר שֶׁלְּעֵיל  
ירְִאָה אֵין חָכְמָה אֵין אִם גַּבֵּי . 

Therefore regarding the sons of Kehos, who carried the Aron in 
which were the Tablets, it says “Lift up the head.” 

 
שֶׁבּוֹ הָאָרוֹן אֶת טוֹעֲניִן שֶׁהָיוּ קְהָת בְּניֵ גַּבֵּי וְלָכֵן  

ראֹשׁ אֶת נשָׂאֹ נאֱֶמַר הַלּוּחוֹת . 
And this is the matter of “Holy of Holies.”  ּהַקֳּדָשִׁים קדֶֹשׁ עִניְןַ וְזהֶו . 
See what is explained in the discourse beginning “And Yaakov 
dwelled,” and in the discourse beginning “A Shabbos of rest.” 

 
וּבְדִבּוּר יעֲַקבֹ וַיּשֵֶׁב הַמַּתְחִיל בְּדִבּוּר שֶּׁכָּתוּב עַמָּה  

שַׁבָּתוֹן שַׁבַּת הַמַּתְחִיל . 
However, regarding the sons of Gershon, who carried the 
curtains, which is also the matter of joining everlasting love with 
abundant love, therefore it also says regarding them, “Lift up the 
head of the sons of Gershon, also they,” etc. 

 
כֵּן גַּם שֶׁהוּא הַירְִיעוֹת נוֹשְׂאֵי שֶׁהָיוּ גֵרְשׁוֹן שֶׁבִּבְניֵ אֶלָּא  
נאֱֶמַר לָכֵן רַבָּה בְּאַהֲבָה עוֹלָם אַהֲבַת הִתְחַבְּרוּת עִניְןַ  

כו׳ הֵם גַּם גֵרְשׁוֹן בְּניֵ ראֹשׁ אֶת נשָׂאֹ כֵּן גַּם בָּהֶם . 

But the service of the sons of Merari is in the aspect of awe that 
is drawn from the head and the intellect. 

 
מִן הַנּמְִשֶׁכֶת ירְִאָה בִּבְחִינתַ הוּא מְרָרִי בְּניֵ עֲבוֹדַת אֲבָל  

וְהַמּוֹחִין הָראֹשׁ . 
Therefore regarding them “lifting up the head” was not stated.  ְראֹשׁ נשְִׂיאַת בָּהֶם נאֱֶמַר לֹא לְכָך . 
Rather, through this one afterward comes to the aspect and level 
of Kehos and Gershon, which is the matter of lifting up the head. 

 
קְהָת וּמַעֲלַת לִבְחִינתַ כָּךְ אַחַר יבָוֹא זהֶ ידְֵי שֶׁעַל אֶלָּא  

ראֹשׁ נשְִׂיאַת עִניְןַ שֶׁהוּא וְגֵרְשׁוֹן . 

[NOTE Summary: 
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The Alter Rebbe begins by explaining that the journeys of the Mishkan through the wilderness were not merely 
logistical movements of the Jewish people. Their entire purpose was to weaken and subdue the יניקה (nurture) of 
the חיצונים (forces of spiritual concealment and impurity), whose root is specifically in the מדבר (wilderness). 
The wilderness represents spiritual barrenness because holiness is the true source of life and flow, as the verse 
says, “ כֻּלָּם אֶת מְחַיּהֶ וְאַתָּה ” (Nehemiah 9:6). The forces of impurity are called “ישות” (selfhood/entityhood), 
because they experience themselves as independent existence detached from Hashem. Since they lack ביטול 
(self-nullification), they cannot truly give or flow outward. 

Holiness, however, flows from humility and ביטול. The Alter Rebbe explains that Avraham Avinu embodied this 
through the statement “ וָאֵפֶר עָפָר וְאָנכִֹי ” (Genesis 18:27). Because he viewed himself as nothing, he became the 
ultimate source of חסד (kindness). This establishes the core spiritual principle of the maamar: wherever there is 
ego and separateness there is concealment, and wherever there is ביטול there is revelation. 

The Mishkan’s journeys through the desert therefore symbolized the conquest of concealment itself. By 
carrying the Mishkan through the wilderness, the Jewish people revealed Elokus within the place most 
identified with spiritual darkness. This prepared the world for the future revelation of “ ה׳ כְּבוֹד וְנגְִלָה ” (Isaiah 
40:5), when Godliness will become openly visible within physical reality itself. The Alter Rebbe explains that 
this mirrors the inner spiritual process of אתכפיא (subduing darkness) leading ultimately to אתהפכא (transforming 
darkness into light). First the concealment must be subdued, then eventually transformed. 

The maamar then shifts from the cosmic level to the inner world of the soul. Every Jew contains a personal 
Mishkan within himself, based on “ בְּתוֹכָם וְשָׁכַנתְִּי ” (Exodus 25:8), meaning that Hashem dwells ואחד אחד כל בתוך  
(within each individual). The human heart becomes a sanctuary when purified from selfishness and worldly 
distraction. Through תפילה (prayer), Torah, and mitzvos, a person reveals Godliness within himself and thereby 
weakens the concealment of the הבהמית נפש  (animal soul). 

The Alter Rebbe explains that the “wilderness” within a person is all thoughts, speech, and actions disconnected 
from Hashem. The evil inclination is itself called a wilderness, “ זרְוּעָה לֹא אֶרֶץ ” (Jeremiah 2:2), because it is 
spiritually barren. The method for conquering this inner wilderness is not merely fighting darkness directly, but 
drawing down Divine light. “ החושך מן הרבה דוחה אור מעט ” (a little light pushes away much darkness). Positive 
action, Torah, prayer, and mitzvos gradually weaken the ego-centered consciousness of the animal soul. 

The Mishkan itself contained three major components corresponding to stages of spiritual development: 

1.​  (the planks) הקרשים
2.​  (the curtains) היריעות
3.​  (the vessels) הכלים
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The קרשים (planks) represent תתאה יראה  (lower awe), הרצון ביטול  (nullification of personal will), and spiritual 
stillness. The Alter Rebbe explains that “standing” means silence and self-nullification. Before a person can 
become a “מהלך” (one who spiritually moves upward in love and passion), he must first become an “עומד” (one 
who stands still before Hashem in surrender). This is the work of suppressing foreign desires and resisting the 
pull of ego and temptation. 

This corresponds to the מררי בני עבודת  (service of the sons of Merari), who carried the planks. “Merari” comes 
from מרירות (bitterness). Through spiritual accounting, humility, and brokenheartedness over distance from 
Hashem, a person awakens רבים רחמים  (abundant Divine compassion) and reaches true surrender. 

From this surrender emerges the second stage: the יריעות (curtains), corresponding to אהבה (love). This is the 
service of גרשון בני  (the sons of Gershon). The curtains surrounded the Mishkan just as love surrounds and 
encompasses the soul. The Alter Rebbe explains two forms of love: 

עולם אהבת •  (love generated through contemplation)​
רבה אהבה •   (a higher, gifted love from above) 

Prayer develops these loves through meditation on Hashem’s greatness. During דזמרה פסוקי  (Pesukei DeZimrah) 
and אור יוצר  (Yotzer Or), a Jew awakens awe by contemplating the ביטול of the angels. Then during ישראל שמע  
(Deuteronomy 6:4), he contemplates how all worlds and all existence are absolutely insignificant before 
Hashem’s Essence. Even all future revelations, Gan Eden (Garden of Eden), and “fifty thousand jubilees” all 
exist merely within one Divine thought. 

This contemplation produces רצוא (yearning upward toward Hashem). Yet Judaism does not end in spiritual 
escape. It must be followed by שוב (return downward into the world through mitzvos). The mitzvos become 
channels through which Divine light is drawn into physical existence. Through this cycle of ושוב רצוא  (running 
and returning), the soul experiences both ascent and grounded embodiment. 

The Alter Rebbe then explains that the curtains correspond to the six emotional middos (attributes), represented 
by the six colors and the structure of מ״ב שם  (the Divine Name of forty-two). Spiritual love becomes diversified 
into multiple emotional expressions within the soul. 

Finally comes the קהת בני עבודת  (service of the sons of Kehos), corresponding to עילאה יראה  (higher awe). Kehos 
carried the Aron (Ark), the luchos (Tablets), and the Mizbe’ach (Altar). This represents the level of Torah and 
Chochmah (Divine wisdom). Through Torah, a Jew reaches a much deeper form of awe that emerges not from 
fear or struggle, but from direct encounter with Divine truth and transcendence. 
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The Aron contained hidden revelation. The Menorah represented the emergence of light from concealment. 
Torah refines reality and elevates existence through בירורים (spiritual refinement). Thus Kehos represents the 
highest stage: awe born from wisdom itself. 

The maamar concludes by explaining why “ ראֹשׁ אֶת נשָׂאֹ ” (lift up the head) is stated regarding Gershon and 
Kehos but not Merari. Merari represents the beginning stage of lower awe and struggle. Gershon and Kehos 
represent elevation into higher consciousness and supernal will. Through Torah, love, and higher awe, the lower 
human will becomes elevated and connected to the supernal העליון רצון  (Divine Will). 

Practical Takeaway: 

The Alter Rebbe is teaching that spiritual growth always begins with honesty and surrender. A person cannot 
jump directly into lofty spirituality while still ruled internally by ego, distraction, impulse, or self-importance. 
First comes “standing”: learning how to pause, surrender, quiet competing desires, and acknowledge 
dependence on Hashem. 

But Judaism does not stop at suppression. Once a person creates inner space through humility and discipline, he 
can begin filling himself with light through Torah, prayer, mitzvos, and contemplation. The goal is not 
self-destruction, but transformation. The darkness itself eventually becomes a כלי (vessel) for revelation. 

The maamar also teaches that revelation of Hashem is not meant only for spiritual worlds or mystical 
experiences. The ultimate goal is that even physical life, physical thought, and physical reality itself become 
permeated with Divine awareness. Every mitzvah performed in the physical world is part of the same mission 
as carrying the Mishkan through the desert: revealing holiness specifically within concealment. 

A Jew therefore lives through three constant stages: 

1.​ Submission and humility 
2.​ Love and longing for Hashem 
3.​ Deepened awe through Torah and wisdom 

These are not separate personalities. They are the architecture of the soul itself. 

Chassidic Story: 

A chassid once came to Rabbi Shneur Zalman of Liadi deeply broken over his spiritual state. He complained 
that no matter how much he learned or prayed, his mind constantly wandered and foreign thoughts 
overwhelmed him. He expected that real avodah (Divine service) should feel elevated and pure, yet he felt 
trapped in an inner wilderness. 
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The Alter Rebbe listened carefully and then told him that he misunderstood the entire purpose of his struggle. 

“If a person never discovers a wilderness within himself,” the Alter Rebbe explained, “then he never carried a 
Mishkan into it.” 

The chassid was confused. The Alter Rebbe continued: 

“The goal is not to escape the wilderness. The goal is to bring Hashem there.” 

He explained that many people imagine holiness means existing only in moments of inspiration, purity, or 
transcendence. But the Mishkan traveled specifically through barren places because the deepest revelation 
comes when Elokus (Godliness) enters concealment itself. 

The Alter Rebbe told him that every resisted temptation, every distracted prayer brought back to focus, every 
moment of humility, and every mitzvah done despite inner resistance is literally another מסע (journey) of the 
Mishkan through the desert of the soul. 

Only afterward did the chassid understand that his struggles were not proof of failure. They were proof that the 
Mishkan was moving. 

Therapeutic Psychological Integration 

One of the deepest psychological mistakes people make is assuming that spirituality means never struggling. 

People imagine that a “holy” person should naturally feel inspired, emotionally regulated, focused, calm, 
loving, connected, disciplined, and spiritually elevated all the time. So when they discover inner chaos, 
distraction, jealousy, addiction, insecurity, anger, compulsive thinking, or emotional numbness, they conclude 
something must be fundamentally wrong with them. 

The Alter Rebbe completely destroys that illusion. 

According to this maamar, the entire purpose of the Mishkan (Tabernacle) traveling through the wilderness was 
specifically to enter places of concealment. The desert was not a detour. It was the mission. 

Psychologically, this changes everything. 

Most people treat the “desert” inside themselves as evidence of failure. The Alter Rebbe says the desert is 
where the Mishkan belongs. 

Powered By: ChassidusNow.com 
23 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Alter Rebbe 
Likkutei Torah 
Parshas Naso 

וְגוֹ׳ גֵרְשׁוֹן בְּניֵ ראֹשׁ אֶת נשָׂאֹ  
 

The “wilderness” represents all the emotionally barren spaces inside a person: 

●​ numbness 
●​ anxiety 
●​ ego 
●​ compulsive desires 
●​ emptiness 
●​ distraction 
●​ spiritual exhaustion 
●​ emotional fragmentation 
●​ self-obsession 
●​ shame 
●​ inner chaos 

A person often believes:​
 “When I finally fix myself, then I’ll become spiritual.” 

The Alter Rebbe says the opposite:​
 Spirituality is the process of carrying holiness into the broken place itself. 

That is an enormous therapeutic shift. 

The maamar explains that holiness and ego operate in opposite ways. Ego says:​
 “I need.”​
 “I deserve.”​
 “What about me?”​
 “I must protect myself.”​
 “I must control.”​
 “I must win.”​
 “I must feel validated.” 

But קדושה (holiness) begins with ביטול (self-nullification), which psychologically does not mean self-hatred or 
becoming passive. It means loosening the obsessive centrality of the ego. 

The unhealthy ego constantly collapses inward toward itself. 

A healthy soul expands outward. 
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That is why Avraham Avinu, who said “ וָאֵפֶר עָפָר וְאָנכִֹי ” (Genesis 18:27), became the embodiment of חסד 
(kindness). The less psychologically defensive a person becomes, the more capable he becomes of genuine 
love, generosity, empathy, and connection. 

The Alter Rebbe then describes three stages of inner development through the structure of the Mishkan itself. 

The first stage is the קרשים (planks), representing יראה (awe) and inner restraint. 

This is psychologically the ability to stop. 

Not transform yet.​
 Not transcend yet.​
 Not become enlightened yet. 

Just stop. 

Stop feeding destructive impulses.​
 Stop automatically obeying every craving.​
 Stop identifying with every thought.​
 Stop running after every emotional appetite. 

That alone is massive spiritual work. 

Many people underestimate how psychologically powerful restraint is. In modern culture, restraint is often 
viewed negatively, as repression. But the Alter Rebbe describes something much deeper. 

This is not emotional suppression.​
 This is reclaiming authorship over the self. 

The person learns:​
 “My impulses are real, but they are not my master.” 

That stage is called אתכפיא (subduing). It is the ability to interrupt automaticity. 

Modern psychology would call this increasing differentiation from impulsive behavior patterns and 
strengthening conscious regulation. 

Only afterward comes the second stage: the יריעות (curtains), representing אהבה (love). 
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This is critical. 

Healthy spirituality cannot remain permanently in self-control mode. 

A person who only fights himself eventually becomes emotionally dry, rigid, exhausted, judgmental, or 
depressed. 

The soul needs warmth. 

The Alter Rebbe explains that after restraint comes emotional attachment to Hashem through contemplation, 
connection, meaning, prayer, beauty, yearning, and love. 

Psychologically, this means:​
 you cannot heal merely by removing darkness.​
 You must replace it with connection. 

People often try to “quit” destructive patterns while remaining emotionally empty inside. But the vacuum itself 
becomes unbearable. Eventually the person returns to the old coping mechanism. 

The Alter Rebbe says the soul needs positive attachment.​
 Love must replace compulsion. 

Then comes the third stage: קהת בני  (the sons of Kehos), representing עילאה יראה  (higher awe). 

This is no longer fear-based spirituality.​
 It is not guilt.​
 It is not panic.​
 It is not emotional intensity. 

It is profound perspective. 

This is the calm humility that emerges when a person encounters something infinitely greater than himself. 

In psychological terms, this resembles what researchers sometimes call self-transcendent experience: moments 
when the ego quiets because reality itself feels larger, deeper, and holier than the small self. 

The person no longer experiences life as:​
 “What do I get?” 
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Instead he begins asking:​
 “What is true?”​
 “What is sacred?”​
 “What does Hashem want from me?”​
 “How do I become a vessel?” 

That shift changes everything. 

One of the most therapeutic ideas in the entire maamar is the Alter Rebbe’s explanation that transformation 
happens through light more than through fighting darkness directly. 

“ החושך מן הרבה דוחה אור מעט ”​
 “A little light pushes away much darkness.” 

Many people live psychologically at war with themselves.​
 Constant self-criticism.​
 Constant shame.​
 Constant monitoring.​
 Constant internal attack. 

But endless inner combat often strengthens the very pattern a person is trying to eliminate. 

The Alter Rebbe instead emphasizes increasing light: 

●​ more Torah 
●​ more prayer 
●​ more meaning 
●​ more connection 
●​ more goodness 
●​ more alignment 
●​ more holiness 
●​ more purpose 

The darkness weakens because the soul becomes nourished. 

This is extraordinarily sophisticated psychologically. 
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A starving soul will always seek substitutes. 

A nourished soul becomes freer. 

The Alter Rebbe is ultimately teaching that the goal is not escaping physical life, but revealing Godliness 
specifically inside it. 

Not running from the world.​
 Transforming the world. 

Not denying the self.​
 Refining the self. 

Not destroying desire.​
 Redirecting desire. 

Not becoming less human.​
 Becoming more transparent to holiness. 

And perhaps most importantly:​
 the presence of struggle does not mean the Mishkan is absent. 

Sometimes the struggle itself is proof that the Mishkan is moving through the desert. 

END NOTE] 
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