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From a weekday talk on Thursday, Parshas Korach, 2nd of Rosh Chodesh Tammuz; and Shabbos
Parshas Korach, 3 Tammuz, 91’

Introduction

This discourse by the Lubavitcher Rebbe, delivered in connection with Gimmel Tammuz and the 12—13
Tammuz liberation days, brings into focus the essential role of every Jew in the unfolding of Geulah—the
true and complete Redemption. The Rebbe (Rabbi Menachem Mendel Schneerson, 1902—1994), seventh

Rebbe of Chabad-Lubavitch, led the global Jewish revival in the post-Holocaust era. He was the
son-in-law and successor of the Frierdiker Rebbe (Rabbi Yosef Yitzchak Schneersohn), whose
miraculous liberation from Soviet imprisonment on 12—13 Tammuz 1927 serves as the backdrop of this

discourse.

The Rebbe frames our generation’s mission in the context of history’s final moments before Redemption.
He explains that the spiritual breakthroughs of the past—Ilike the flowering of Aharon’s staff—must now
be internalized within each Jew. This teaching especially emphasizes that the world itself is ready for
Moshiach, and we must act with confidence, urgency, and joy to bring it to fruition.
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The 3rd of Tammuz is the day on which my revered father-in-law,
the Rebbe, was released (in the year 5687 — parazat) from
imprisonment in Shpalerka prison in Leningrad, on condition that
he travel immediately to exile, to the city of his banishment,
Kostroma, for three years.
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At that time, it was not yet known if this was a good
development, or how the matter would unfold—since even
though exile is a lighter form of imprisonment than incarceration,
it is still exile with all its limitations, and the danger still
remained that the authorities might change their minds, etc.
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But afterwards, on the 12th of Tammuz, he received (in
Kostroma) the notification that he was being released, and that
the certificate of freedom would be given to him the next day, the
13th of Tammuz. Then — when he was fully released — it became
revealed that the 3rd of Tammuz was the beginning of the
redemption.
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In addition to the fact that he was released from prison and sent to
a city of refuge (a lighter punishment), it became known
afterward that his exile to Kostroma had replaced the previously
decreed punishment of a fate opposite to life, G-d forbid—a
danger that threatened the entire future of Torah dissemination
and strengthening Judaism in general, and the spreading of the
wellsprings in particular.

23] ©I0RT N30 TR XYY 72 ¥ AN
727K ¥7i3 — (0 2R W) v7pn Ve
WY OiPR2 X2 RPRIORR? M2y
127197 12 PORIY 17¥77RINGT 007 79T
— Y3911 73202 TRYn MY 127 -

N¥373T 1TV TWRT 297 — 12X 7RI
ninyna N¥OM 9233 MIPT pum A7ing
¥I92 7Y,

In its place, the punishment was lessened and he was exiled, and
this ultimately led to his complete release on the 12th—13th of
Tammuz. Because of this miracle, this day was established as the
"Festival of Redemption," celebrated annually.

7V ,INIR 1937 WIYT DY A%RT A1 N
137 MR AMEY 737 777 7Y

797 0¥ ¥3pR1 77 03 22w .1nn A"a™a
MY TIY TR TIRAT M.

A simple question arises: Since the redemption was a miracle
from the Holy One Blessed Be He (and thus it is appropriate to
give thanks to G-d for His kindness and wonders to mankind),
why was the miracle not, from the outset, one of complete
perfection—that the full redemption come all at once, and not as
it occurred in stages?

" TIRATY P2 YR TR NN
T 127W) WINTWITRE 2Y 01 7077
("D78 °327 1PRIRON 1791 12 17" niaY
n°9oN2 01 AYIRYN A T RD YT —
MN7W2 RIAR 70w A7RI0Y ,Nm2wn
MY ,2¥92 MY "9 X971 ,N0X N33
;17830 N2003 — 0P P22 YWonwn
—92%) T80 32 — DNI0NT N3 IR
— Do) T2 KT P L(M937 INIX 207
[ELAkQ) J"":”’; n‘mm mn?xgz‘?

Even more: Even after the 12th—13th of Tammuz, the victory over
the opposing forces in that country was not yet complete. As is
evident in reality, various decrees remained on Jews in that
country for many years afterward, until the Redeemer himself had
to (so to speak) leave there. The obstacles and delays persisted for
many years after that.
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Only now, in these very recent years—more than sixty years after
the redemption (in 5687)—do we see the full results of that
redemption: the redemption of all Jews from that country.
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Certainly, the sequence of the redemption occurring in stages was
by Divine Providence, and it has a reason. Especially since this is
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connected to the imprisonment and redemption of the Nasi of
Israel—a general redemption for all the Jewish people.
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As the Redeemer himself wrote: "Not only me alone did the Holy
One Blessed Be He redeem on the 12th of Tammuz, but also all
those who love our holy Torah, observe mitzvos, and even those
who are called by the name Yisrael."
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On the day of the 3rd of Tammuz—many years and many, many
generations earlier—a miracle occurred: on this day, Yehoshua
said, “Sun, stand still over Givon,” and the sun stood still... “until
the nation avenged itself upon its enemies.” (Yehoshua 10:12—13)
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Since everything is through Divine Providence, and each year the
events repeat themselves as they occurred the first time, it must be
said that there is certainly a connection between the two miracles
that happened on the 3rd of Tammuz: “Sun, stand still over
Givon,” and the beginning of the redemption of my revered
father-in-law, the Rebbe (as will be explained below in section 7).
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Regarding the question mentioned above about the 3rd of Tammuz
why wasn’t the miracle, from the outset, one of complete
redemption), an explanation is also required concerning the
miracle of “Sun, stand still over Givon”:
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Since a miracle occurred here—and such a great miracle as
stopping the sun (which is one of the greatest miracles that ever
happened, to the point that the verse states, “and there was no day
like that before it or after it”)—so that Yehoshua and the children
of Israel could continue the battle by seeing their enemies and
pursuing them (for at that time the sun stood opposite Givon, and
there was concern that it would set at its proper time and they
wouldn’t be able to pursue the enemy in the dark of night, so he
said to the sun not to proceed in its path and to remain opposite

Givon, in the place it stood)—
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—then the miracle could have already been a complete miracle:
that instead of stopping the sun so that they could fight (through
natural means) in daylight, the miracle should have been (that
'Yehoshua could and should have asked from Hashem) that they
win the war from the outset (and not require stopping the sun at
all, or that they be able to fight even at night, similar to “for all the
children of Israel had light in their dwellings” during the plague of
darkness in Egypt, and similar examples).
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Also within the miracle that “the sun stood still,” there is room to
investigate in what manner the miracle occurred: Was it only in
regard to the detail required to fulfill the miracle’s purpose—that
the sunlight (daylight) continue to shine—so that all that was
needed was for the sun itself to stop and continue shining upon the
earth (and similarly the moon in the Valley of Ayalon)?
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Or was the miracle in the entire order of the sun’s movement—that
is, the miracle halted also all matters associated with the sun’s
path: the causes of it (the path of the daily sphere, and therefore
the motion of all the spheres that occur through the revolution of
the daily sphere that encompasses and rotates all), and also the
outcomes from this, and the revolution of the small spheres within
the sun’s own sphere, and the like?
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The distinction between these two modes is: whether it is a miracle
that overrides—breaks—nature, by halting only the sun (and the
moon); or a miracle that operates within the nature of the sun, and
consequently also affects the entire natural system of the sun
which is connected with the movement of all the spheres).
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And one may say that this is similar to two types of miracles: (a) A
miracle that does not change the nature of the thing. Like the
miracle of the plague of blood, in which the water turned into
blood, but remained in the essence of water, and when the miracle
ceased, the change of the water into blood automatically ceased.
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And in our case—“and the sun stood still”—it was merely a
miracle in relation to the sun itself, and afterwards the fixed order
of the sun’s movement within the system of the other spheres
resumed.
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b) A miracle that changes the nature and essence of the thing (like
the miracle of “his hand was leprous as snow,” where after the
miracle, the leprosy on the hand existed in a natural manner), and
to return it to its prior nature requires an additional miracle.
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And it can be said that similarly is the explanation of a similar
question in our Parshah — regarding the miracle of “the staff of
Aharon blossomed”:
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Following the protest against the priesthood by Korach and his
assembly, G-d commanded Moshe to take a staff from each tribe,
twelve staffs — “each man’s name you shall write upon his stafft,”
and “the name of Aharon you shall write upon the staff of Levi,”
and it would be that the man whom I choose — his staff will
blossom.
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And so it was — Moshe placed all the staffs before Hashem in the
Tent of Testimony, and on the next day — “Moshe came to the
Tent of Testimony, and behold: the staff of Aharon of the house of
[Levi had blossomed — it brought forth a blossom, sprouted a bud,
and ripened almonds.”
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And Moshe brought out all the staffs so that all the children of
[srael could see it, and Hashem said: “Return the staff of Aharon
before the Testimony for a safeguard — as a sign,” as a
remembrance that I chose Aharon the Kohen, etc.
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One must understand: since the blossoming of Aharon’s staff was
A miracle in order to show Hashem’s choice of Aharon — it would
have sufficed if there were simply ready-made almonds on the
staff, as a sign to the people.
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That is, seemingly it would have been enough for the miracle to
touch only the detail connected to the purpose of the miracle (“that
[ chose Aharon the Kohen”) — why was it necessary for the
miracle of the almonds to follow a natural growth process — “it
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brought forth a blossom, sprouted a bud, and ripened almonds™
and all of this Moshe showed to the children of Israel)?
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And furthermore — for safeguarding: not only were the staff and
almonds preserved, but also the blossoms, as stated in the Gemara:
“When the Ark was hidden, there was hidden with it... the staff of
Aharon with its almonds and blossoms”!
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And the point of the matter is: the purpose and novelty of this
miracle is that although a staff, by its nature, cannot blossom or
produce fruit — this could only occur through the power of G-d (a
miracle) — nevertheless, this miracle acted upon Aharon’s staff
not as something that remained entirely above nature, but
something that became connected with the nature of the staff.
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And therefore the manner of blossoming was in a natural order

though not in natural time constraints) of fruit development: “It
brought forth a blossom” (literally), “sprouted a bud” (the fruit’s
formation when the flower falls), “and ripened almonds” (when
the visible fruit is complete — that they were almonds).
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[And this showed the children of Israel that the choice of Aharon
the Kohen by Hashem was in a manner that the priesthood became
his natural status (which remained forever by Aharon and his
sons). |
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And similarly is the explanation of the miracle of “Sun, stand still
over Givon,” and the miracle of the redemption of the 3rd of
Tammuz, as will be explained further.
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And it can be said that the explanation of this is as follows:
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Our Sages of blessed memory say: “Everything that the Holy One,
Blessed be He, created in His world, He created only for His

elory.”
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That is, everything in the world — even though “world” (2%1)
comes from the term concealment and hiding — was created in
order to reveal the glory of the Holy One, Blessed be He. And this
is accomplished through the service of the Jew, who utilizes
worldly matters for the sake of the glory of the Holy One, Blessed
be He.
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And the reason and necessity for this is also hinted in the language
of the Mishnah: “Everything that the Holy One, Blessed be He,
created...” —
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Since the Holy One, Blessed be He, informed us in His Torah that
“the Holy One, Blessed be He, created” — that He created the
thing and revealed how He created it, that He created it in a
manner that He, so to speak, invested of His powers and time (the
six days of Creation) to create every created thing with a unique
power —
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the power of yesh me’ayin (something from nothing), which is
specifically in the power of the Divine Essence.
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And especially according to the teaching of the Baal Shem Tov,
that the creation is renewed at every moment from absolute
nothingness — this itself is proof that the Holy One, Blessed be
He, wants that the created beings should have a connection with
the Creator (the Holy One, Blessed be He) from whom they come,
to the point that they can, so to speak, add to His glory.
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Because if it were not so, the question arises: why did the Holy
One, Blessed be He, create the world (not in a detached way,
where the creation, for example, is unaware that the Holy One,
Blessed be He, created it, and is unaware of the manner in which it
was created — with Ten Utterances, etc. — but rather), in a way
that He “invested” His essence-power and His Ten Utterances into
the creation?
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[n a manner that He “invested” His (essential) power and His Ten
Utterances into creation?
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And more than that: why did He create the world in such a way
that He re-creates it every single moment anew — for He could
have created it with such powerful force that by its initial
formation it would have the ability to last six thousand years?
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and there would be no need for continual renewal each moment .27 AYTD DNINGY YA 922 PRI X9
through the word of Hashem. 7.
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And it may be said that the reason for this is: since it arose in His
Blessed Will that each created being should feel how it brings
about (or that through it is brought about) an addition and renewal
— then the creation has true and complete delight.
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As is the nature of creation, that “a person prefers one measure of
his own more than nine of his friend’s” (Bava Metzia 38a).
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That is, in addition to fulfilling what the Holy One, Blessed be He,
commands him, he also causes, so to speak, an addition from
himself.
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And true renewal is — when it is connected to the Holy One,
Blessed be He — he reveals the glory of the Holy One, Blessed be
He.
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And for this purpose, the Holy One, Blessed be He, invested His
power of creation into the world, and in a way that He creates it
anew every moment —
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because this connects each created being at every moment with the
Holy One, Blessed be He — that in each detail and each moment
the created being has the ability to reveal His glory anew (the
word of Hashem that brought it into being at that very moment
Anew ).
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[f the creation had been made in a way that it received the power
of the Holy One, Blessed be He — a strong force that remained
forever or for a fixed time — and was not renewed each moment
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the revelation of the glory of the Holy One, Blessed be He, would
have been in a general way, and a one-time matter.
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But through the fact that every moment each creature is
reanimated through the word of Hashem — they reveal, each
moment anew, the glory of the Holy One, Blessed be He.
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For example: through drinking water — a Jew recites the blessing
“that all comes into being through His word,” and thereby reveals
the increase and renewal that the water causes [since without the
water he would not recite the blessing], in revealing the glory of
the Holy One, Blessed be He, “that all came into being through
His word.”
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And so — “that all comes into being through His word” — this
reveals the word of Hashem in all created things.
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And when one drinks water and recites another blessing at a later
time — this reveals the new word of Hashem that is then added in
him (the one reciting the blessing) and throughout the entire world.

1212 N9YII A2 T 20 AW RITYN
"7 927" Y 73R A1 277 — 0P 0RR
0717 221 (17192) 12 18 ARV W,

[And similarly — through a particular blessing, such as “Borei Pri
Hagafen” and the like — the new word of Hashem in every grape
or wine in the world is revealed.]

[x712" — n°079 1273 >0V AT
W "0 927" NN - 12 RePD) 1930 9
D71V 223 1937 719 223].

Q)

And in a similar way, as it is regarding the revelation of the glory
of the Holy One, blessed be He, in the generality of creation
nature), so too is it with the revelation of G-dliness through
miracles: the completeness of the intent in most miracles is that the
miracle not remain something totally above the way of nature, but
that the miracle become connected and penetrate within nature.

Y 17123 2937 Y3113 XY 203 TI779W)
,(¥2Y) I¥I3T NI \ITTPNITWITRD
TPy MPORT 033 03 N ATTITY
OFIY X D703 I3 PR MY (0703
VYT 7T A7 YRRV 13T WY XD
Y2972 1T WRDY DY NIX.

[n a similar way is the miracle of “the staff of Aharon blossomed”
— that the miracle (which came to reveal that “I have chosen
Aharon the Kohen”) affected the staff of Aharon, that it became
and remained connected with the nature of the staff, such that the
blossoming took place in the natural order of the growth of fruit,
with the entire order of progression in this: “And it brought forth a
blossom and it budded a bud and it ripened almonds.”

YR MDY 0377 YA2 03 R ATV
IR "P02Y NI937 R3Y) 033w — "IN
W YV LTI o2 Py ("R

0 A9 I9RY 72 ,70nd ¥ay oy MR
779 92 oy ,NiIe NPRET "V 17032

TR PO YEI D RY A1Y nvYRYnn
DTRY".

And one may say — in the language of Chassidus — that the
relevance is specifically with “Kohanim”: the innovation of a
Kohen (in the Priestly Blessing) is that it draws down from beyond
the order of Hishtalshelus.

Dy M2Wa - MT0nT 11w73 - i v
(2°372 N9I32) MITIT VAT RRIT 1373
T0R TPy TWRD ATy R
mowonya".

Therefore, it is associated with alacrity (“swiftly runs His word”),
and for this reason the sign for the Holy One’s choice in the love
of Aharon is specifically with almonds, since they ripen faster than
all other fruits — “in twenty-one days,” faster than all other fruits.

Y02 7R TY) MM oY MR A1 197
NN27 100 1 oyuny ,("iN37

DYTRW3A RIT 19X N2792 RIT-TN2 VIR
2% 0¥ MI7 DTN DIV 10 RR1T
YR N R ,"0i R"02) "ninog
nineg),
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And in our case, the speed (was not in twenty-one days, but rather)
within one night — since alacrity and speed indicate a drawing
down from beyond the order of Hishtalshelus: a drawing that
comes in the order of Hishtalshelus is delayed and suspended until
it is drawn and arrives below — for in every progression from
chamber to chamber, it is by means of judgment, whether it is
fitting, etc.

;01> X232 X9) Mviand ang 177 1
DIV MY 112 30 7772 7in2 (XY
:NIPYRRYI 700 TYRRY NWRT 7Y 1
22Y0n XIT™ MIYRYT 1703 1URT
223 MY AYn? R TYRIY TY A7
BY T3V XA 9277 2270 MW RYn
12 K37 IR oR'",

But in the Priestly Blessing, the flow is drawn down with speed
through all the worlds without hindrance or obstruction.

YOI Y1 D°IGD 12723 12TRY
32971 910 T3 NI 92 797 e
q:'"

On the other hand, the drawing (in speed) from beyond the order
of Hishtalshelus is drawn through all the worlds — as emphasized
in the miracle of “the staff of Aharon blossomed,” that together
with the fact that it is a miracle and came with speed, it is
connected and passes through the way of nature of fruit
blossoming.

T2YRRY (MTR32) IAWRTD - XY™ TTR?
"N 232 77 NWRI NYnY TTen
10y TV "IN Tun 19T 0303 WaTH2
I2IYY MR A7 07 ,MINIR2 KR 03 WHY
nine7 NONXT Yaua 177.

And one may say and add: the relevance is specifically with
Parshas Korach. With a preface: “Korach” and “Chukas” are both
composed of the letters of “Chok” [a decree], except that in
“Korach” is added a Reish, and in “Chukas” is added a Tav.

(NW12) oy MW 201 i Y N

0°2272 "N "MPY 00 TRI R1T P

noRIMM "MIPAY XN ,"PN NPNINGR DI
1H,D "m?ﬂ;ﬂ ,W‘”’W_:

[n the case of Korach (from the tribe of Levi), the revelation of
“Chok” — beyond reason and understanding and beyond measure
and limitation (as is explained in Chassidus, that Korach’s claim
came because of his lofty stature; he was wise — “Pikei’ach haya”
— for he perceived the revelation beyond measure and limitation as
it will be in the future);

P N33 Mg (12 VW) MR P3N
22301 TR T2YRT) NYT) oYL A7yY
9232 X2 MR NIYLY NIT°0N2 IXR2)
’4533 Ihanhel mmg;’ ,"Tl::l 73 ,ﬁn?;z?;
AT 993 7723 AT TRN YNV

7= 7°0Y?);

His mistake (in the protest against Aharon the Kohen) was in the
concept of “Reish” — rash, poverty — which indicates that the
drawing down (of thought and speech) does not descend in the
order of Hishtalshelus.

T2 apa (7797 IR Y Nywa) inwe
TAYRTIY MY ("I ",
1702 N7 ArK (M7 AWNRT)
MYy

Korach wished to divide between Above and below), like the
letter “Reish” which lacks the third line (of the letter Hei) which
corresponds to action.

(NI ,("1IAGNY 10°7Y 12 PRO? 71X P
7332 (‘71 NIXT) “WIWI 12T 790 A3y
nwy@"

Whereas in “Chukas” — “This is the statute (chok) of the Torah” —
it is drawn down from “Chok” (beyond limitation) into the letter
Tav, the end and conclusion of all the 22 letters of the Torah,

— "MIAT NRD DR "NR0R 127TRY N
niN2 (77237 A7 TRR TPYRY) PR AT
71ing NP 2" 92 oY) AiD "N,
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meaning: that it is drawn into everything and through the entire
order of Hishtalshelus (all the letters from Alef to Tav),

MPWIRYI 110 92 TIT) 722 WY T
10 7Y q"9R% nDIRG 92)),

into all three garments (in the letter Tav): thought, speech, and
action; and Torah, service, and acts of kindness,

737 72¢0R7 (‘N NIX2) 0°7RT '3 292
D°700 M7 7712y 1M, Apym,

And on the contrary: in a manner that they all become unified —
since in the completion and fulfillment of the avodah, when there
is the swiftness of holiness (i.e., a drawing-down from above the
order of Hishtalshelus into the order of Hishtalshelus), there
becomes the unification of all three garments,

112 — 072 0°1200% DY 19R3 (277X
AW R ,A7I2YT MN2Y 003y

70 TYNPY ARWRIIR) AYIRT MR
11203 A1, (M2YRYT 1702 MY Ry
D77 A 937 T,

such that from the higher realms (thought and speech) one
descends immediately and swiftly to the lower realm (action),
without interruption between them (unlike the structure of the
letter Hei);

TR O°K2 (M2T) AWER) 7YY
023 PORT X772 ,(7yn) 1IANA2 MAvn2
X"7 IR X7)).

and from this one comes — to the point at the bottom-left of the
letter Tav — the point of bittul, a great point (possessing both
length and breadth),

XY PIT N°ARAR TTR32 — DRI
N2y2) A9 A7 2023 N7R3 (‘N NiX)T
07 7N),

meaning: the bittul comes together with the expansion in both
length and breadth; and this comes at the end of the letter — which
signifies the completion of the point of bittul at the culmination of
the avodah.

DY Y — NG 0192 X2 1 520
779297 003 22T NTR) NNV

And through this is accomplished the concept of “Chukas” also
from the expression of “engraving” — which signifies an eternal
drawing (without change), associated with the letter Tav,

TR 03 "NR"T LT 2RI TN
*23) DPIRI MWRT %Y MY L RRn"
n oy apwRn ,(uw,

as our Sages of blessed memory said: “Tav — Techiyah”
[Resurrection] — that its completeness is eternal life.

= "mnn - rp" 2 T TIRD?
DM¥1 070 ANMIWY.

Q)

Based on the above, one may say regarding the miracle of
"Shemesh b'Givon Dom" (Sun, stand still at Givon):

W' 0172 nIPTW 2OYh 19137 070y
0i7 7iva3a":

— The intention of this miracle was not to completely depart from
the ways of nature — but rather, as in many cases, the miracle
should serve the victory of the war, which is associated (at least
partially) also with the natural way.

—Y2WT 22770 NRY? X — 1023 7] 032 127
Y20} 03W D0V 2739 R — 717

T

yapa 777 oy 03 (N¥pn3.

Even in this war — where "Hashem fought for Israel" — there still
needed to be a clothing [of the Divine] also in the natural manner;

— W% o1 Y — T ap7na 1998
T2 23 MWR2NTI NP7 7278 AT
yaya
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and therefore it was not a miracle that completely replaced the war
through natural means (via Yehoshua), but a miracle that assisted
their war:

NY a7 P2y 01 M KD X107

T

DIy mane? Yoy

the preparation and enabling of victory was through the miracle of
“Shemesh b'Givon Dom,” but the miracle itself did not effect the
victory.

037 °T7Y 17 1N%I? MW 90
2v9 K7 iny 837 228 ,"0i7 1ivaan vyt
1T Ny

After the natural daylight shone (the light of the sun), Yehoshua
and the Israelites still had to pursue and fight the enemies by
natural means.

NIRY) YT 2P IR PRIY R
T2 AT YW 00 1 (R
Yyapa 7772 DNIRG oy an7ae).

And based on this, it is perhaps more reasonable to say that the
miracle itself ("Shemesh b'Givon Dom") was of the kind that is
tied to the natural course of the sun (the second manner mentioned
above, section 2),

03TV , 712 72097 NP V2N 71BN
WRY 1982 M7 (D17 1w wRy'") Yy
Y9713 "W 19K) W 7200 vay oy
27YY) —

and that this miracle halted not only the sun and the moon, but all
the stars and constellations, and the entire daily revolution, and all
the galgalim (celestial spheres) associated with the movement of
the sun.

22 DY RPN ,OVI WRYWD DY P X? %Y )
;7222 "niT 2293 72001 N1 0023133

[And this is sweetened based on the explanation in Chassidus
regarding Yehoshua’s statement, "Shemesh b'Givon Dom, and
moon in the valley of Ayalon," that through halting the movement
of the sun and moon (their bowing and bittul),

[N°7K2 NIT0G2 MIN°2T "0y PAR)

" TI2R PRya 0 01T iV vyt v
13277 WD 7200 NTRY VY

DY P02 INGAYID)),

meaning that through this influence upon the sun, he caused it not
to sing praise — Yehoshua sought to cancel the spiritual influence
to the nations of the world (with whom the Israelites were
fighting), who worship the sun and moon (and stars and
constellations);

Taioyn o7 Wwa 9Y Tye STV WY
AYRYIT DY Y927 YW 13— a7Y
2K 33 TR W71 oRYY) 071 nink?),

and through this — the victory in the war was also effected. And
based on this, it is even more reasonable to say that through
“Shemesh b’Givon Dom,” not only the motion of the sun and
moon were stopped, but also the motions of other stars and
constellations (in the other celestial spheres).]

J(Ni23m1 ©°22101) TP Wawd NR o0T2ivY
Wy 7oy Y Ind N2anen 1o
0T Waawn 920n 21 KD 3y "oiT vl

N9l 002290 79V O¥ 03°270n 03 RN

()

And in this manner, perhaps we may also explain the miracle of
the redemption on the 3rd of Tammuz (in the year 5687):

D32 112907 03 MW AR AT

197N NIY32) TR 3T TIRID):
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Alongside the fact that the miracle of the 3rd of Tammuz was a
miracle above nature, it had an effect within nature itself, such that
"it agreed" to the miracle—

M2yn7Y 03 M TRR AT 033V A1 oy T2
RITY RO VYR TYRWD 12 AN ,vapmn
0377 "0°207

especially since from the outset it was a miracle clothed in
nature—particularly in relation to the miracle of the blossoming of
Aharon’s staff and “sun, stand still in Giv’on”—

Y2 W2nT 01 ] M7 TINN7RY 0PN
WY "R YR 1197 0377 TR TR
037 1‘!37;3;"

as is known, those very people who had imprisoned the Rebbe (the
one who was imprisoned and redeemed), they themselves (while
still in full power) were forced to release him—

0X2T Y2 DX MORY DWIR DNIRY YT
X781 (02N3 D71W3) KD 0T 7283
v

until they even had to assist in the release and redemption.

TRIT MW Y207 DX VY TV

And it may be said, that this is why the miracle did not occur all at
once (with a complete redemption),

198332) NOR N33 037 X2 X7 199¢ 0l wn
oY)

but rather unfolded in stages via natural means—commensurate
with the reality of those opposing him (who remained powerful),

DRNF2 — Y2UT 7772 02207 PRInT K78
19p03 M) THRY TYT 2307)

so that they themselves (by their nature) would reach the
recognition that they must release him—

17232 W3 ("0YY) DI TEN DY
MY 0ORY

beginning with the nullification of the death sentence (G-d forbid)
and commuting it to exile in the city of Kostrama,

1237 R0 0707 1997 TUAT 21020 207
RIRVORPD J072pn 1YL ini2aaY

until they released him completely.

737 SNIR MY — 7Y

However, even after this, that country remained in its full
might—including in its opposition to Judaism, etc.,

R0 APTRT TIRWI 727K 03 23
NT? MTMNA? MW — 2715 ,79pn32
121 7%

and therefore the complete redemption of the Jewish people in that
country was drawn out over time—

PXWTIAT TRNT MY AW 137)
1T TR (R73 1PTR)

until they themselves (over the course of years) would eventually
reach the recognition and begin from there to permit the Jews to
live freely in all matters of Judaism—

Ai0™A0 W (2°IWT TWR3I) DREY DIV TY
PRI NI DY I TR0
NITY ORI 223 NPWINI 3TNTY

and even to allow Jews to leave that country (and even assist them
in doing so)—

ARY) R°77 APTRI DT DROY 1RT? 0N
722 0777 ¥°07)

including also in these very days—the discussion and desire of
many in that country to restore the city’s name from "Leningrad"
where the imprisonment and jailing took place) to "Petersburg"—

KDY NPT — U R R - 0 T
NY I X7 T2 TR2) 2T 1M
TRUI? v oy

the name that they had given it (after their leader), to return it to
“Petersburg”—

((2 79087 N°232 AW PRRT 1 AP
702 - (Drmn oY 9Y) A7 103 oY owa
A2wLYs "
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the name the czar had given it at the time of the city’s founding
which represents the complete opposite of the Communists).

("ITRT TPRIT ORI 12 YT oY
N33 1212 A7 X WY a¥T — (PRI
DOV IMIPIN AT TRTT NN AXMY) 1Y)

And although even under the czar’s rule there were obstacles and
impediments to Judaism—it did not reach the severity of what was
done by those who imprisoned the Rebbe and his redemption;

NiwIR 17 INET 1i07Y NOR ARY 03N
TRYIY anY YA A1 PR — NITY? 00213
T7RIT) TORMT DY NN QRY 9K "9

and it may be said, that in the very discussion and desire to restore
the city's name from “Leningrad” back to “Petersburg,” we see
even more clearly the ongoing effect of the redemption of 12—13
Tammuz: the general redemption of all Jews from their oppressors
in general, and specifically in that country.

2007 1187 RIOIRZPWIRY T2 W
"IRPI VYT OV DY 02

7797 NX NP 1932 ORI — "AIRwLYD?
TPRAT TN 272" TRAIN N
;77222 DTN XTI 927 19T
N7 APTR2 V.

(M

And perhaps one can also connect this with the Month of
Redemption (the month of Tammuz) — the fourth month, which
comes after—and through the power of—the third month (the
“third month,” i.e., Sivan), akin to the expression “0°77 713"

bestow goodness upon the poor): the influence (“g’mol”) of the
third month, the month of Matan Torah (the Giving of the Torah),
upon the fourth month, the month in which the imprisonment
concluded and the redemption occurred (corresponding to the idea
of “0°91,” poverty)—in a way that this (aspect of “dalim,” poverty)
is transformed into the Month of Redemption.

W) A7RT WIN OY 03 7] WRY UK
§M923 - XY WY ,°y277 Wng — (e
372 (R0 RO “Wowa wing - oY
aYswIa ,"0°h7 Y3 nianTwRy M A nix
UIna 1R 1R WIna A wnT (9h3)
T777Y) 9K D10 TWRTT W T
T2 (277 NImR) MY N3 ("7 T
TP Y.

And one can say that this idea is hinted to in the form of the letter
7 (dalet):

7 (NIR)T NER Ty A AW i wn':

Even though the letter 7 and the letter 3 (reish) are similar in that
both indicate poverty: dalet from the word n¥»7 (impoverishment),
and also from the acronym “0°%7”; and reish from the word w9

destitute), “and to the poor there is nothing”—and both are
comprised of two strokes, one horizontal and one vertical (from
top to bottom)—nonetheless, there is a fundamental difference
between them: the letter 7 has a point (the ) behind it (which
connects the two lines), while the 9 does not.

722 N7 " NIRTY T NIRGY 08HYAR
1W%n N7 NrIya 1 2Y N 1YY
v 1R W ,0097 NIanTwRT mvT
D3R °3Wn NI TR "7 PR WA
m2ynY7n) IR TN 2072 APYR7 TN

W T NIRY PR RY P9 Y — (pn?
W DY NWRRY) 31nR% () 1783

3 NiX 127 PRYR (DR
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One of the meanings in this is: the point symbolizes bitul
self-nullification), and this refers to the “Pintele Yid,” the
essential point of Jewishness, which exists in complete form in
every single Jew, even when he is in a state of “backside” (not in a
revealed state of holiness)—as our Sages said: “Even though he
has sinned, he is still a Jew”—since this nekudah (point) of
Jewishness is above all concealments and obscurations, and higher
than all levels in the chain of spiritual descent—Yechidah, which
connects the Jew to the Yachid (the singular One above).

TV 9¥ 7R A7RIT 112 DRI TON
AIYY MITINT NTRI 2Y ORP 1,203

179K, 28 TR TONT22 23K NmPY2
0°192 X9) "D2INRT 23702 KNI XIT WK
RUIY 2272¥™R 2" 17000 R (Y TRT
29n7 X7 MTP NTRIY 112, "R 2R
NAYTI 920 T2YRPY ,0A0T) MY 72
NY NWRRY T7m — MPYRRYE 17032
MYy T oY hma'

And this point (bitul) behind the 7 implies that the poverty and
humility of the dalet is bitul of holiness, which connects it to the
highest levels—dalet also from the word “91n°%7” (You have lifted
me up)—and similar to what is said about prayer: “A prayer of the
afflicted... he pours out his speech before Hashem”—meaning it
reaches before Hashem. This is not so with the letter 3, which
lacks this point of bitul—its poverty is such that it has no
connection to holiness.

n2TaY 77 77 inRn (2102) i1 aTen
WRRY TYTRT 2027 XTI DY NIy
19W%n 03 N7 ,ni%Y1 °337 NixYTI oy ik
7807 A7¥Ra TITTON L(7RT) "IT
S TRy g 109 AyanY yy

202 7Y 773 77 TRY "1 NING 127PRY
MW oW A7 PRY 723 X7 NPT —
TYTR?.

And according to this, it is possible to explain the distinction
between the two lines of the Reish and the Daled:

1Y T2 PN NN IT? 10 A1
N"273 29 W7 Y 0TRa:

the two lines—horizontal and vertical—include all the levels of
the order of Hishtalshelus, which are generally divided into upper
and lower, width and length:

92 NX 029799 — TR 2002 07RO
7222 PRNNRY ,M7WeRY 1707 NI
T A0, 1A 107V

the horizontal line (on top) signifies completeness in expansion,
but in the superior grandeur itself (in terms of quality),

;10732 DY R (002) A7vn? 7
TIT0) MRy AIPPYT KO3 P3N
nn:*g),

and the vertical line indicates the drawing down from above to
below (to lower levels).

M7 ToYRYR MWD 7Y AR IR R
ani* NioMI NIANTY)).

The completeness of the Avodah is expressed in that both qualities
exist together: the point of bitul (nullification), and how this is
drawn and penetrates also into the order of Hishtalshelus (the two
lines).

RY PIY 7193 XYM A7I280 MY
TWRI AIY °9 22T NTRY 172 NIYRT
D°TRT 1Y) M2WHPRYA 17032 03 1TINY):

'When both concepts of upper and lower exist, but the point of
bitul (the essence) is missing, then ultimately there is also a lack
in the connection between the two lines (to the point that even the
completeness of the two lines themselves is lacking),

228 ,7IA00Y T9PYT DORYT O o K2
A107A10 "7 — (D¥YTT) PW2T NTRI 100
D3 00V 7Y) D°TRT "IWT MATII X 07
DRYY O°TR3 JWT MN7Ya),
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o the point that the separation between them can lead to a state of
esh (poverty)—poverty as the opposite of holiness (as was with
orach, whose name spells “chak resh,” as mentioned earlier in
section 5).

¥ 2317 X027 210) o2 Tneay Ty
AW 993 T0T7OY) NWITRD 797 NNy LW
2°¥7 12132 ,W" P NBDIX LR PN

7 YD),

But when there is the bitul of the point of Jewishness (the dot
behind the Daled)—which is outside and above both lines [higher
even than the superiority of a corner vertex|,

MTPT NTRIT 21927 1192 KD 228
I RomY — (0"777 N8R 77R30)
TIRT T2YRIR NP 0R3 3 YRy
i,

and together with this there are the two lines (as in the shape of the
[Daled), then there is the completeness of the Avodah of the two
lines, and also the completeness of their connection.

I — (N"27 NiXID) DRI "I AT oY T
0N ,0°TR0 3T A7i2y7 MY A
QP12 M2ANT MY,

And this is the theme of the fourth month, the month of
redemption—the redemption of the 3rd of Tammuz and
12th—13th of Tammuz—that the miracle from beyond nature (like
the point) draws and transforms the nature of the world (the two
lines of length and width),

— T7RAT WIN Y000 WY 12100 1
DI7Y — 1R A™—2") 1R '3 NHR)
TR (TTR3T TIT77Y) YWD T7vn7Y
TINT D°TRE "IW) 02197 Y39 NY 97
U

until this reaches even a state of resh, the poverty of the world
below (the idea of imprisonment by those who oppose holiness),
and this too is transformed.

71 DY 03 9T, (AR,

On the contrary: precisely through the descent below into a state of]
distress is revealed the concept of “I am with him in distress,”
that touches His Essence, beyond all boundaries of the Seder
Hishtalshelus of upper and lower,

Y 2807 MR AT 1YY RRYT T3
T8 IR Yy TR A7 — A%
220 TYRRY L7120 IRy 9y Py
1AM 197y MPY?RYE 1707 0T,

and therefore, even though Hashem is exalted above all, and
distress is found in the lowest world, still “I am with him in
distress”—a reversal of the concept of Hishtalshelus, of upper and
lower—

R XITPIIWITRAY 2277y — 127
07193 Ko7 7R 1m0 TovR? TRY 117y
21X Jay" 7T — 1w TYRY TRY TIA0R
TIANDY 1177Y7 ,NIPWRYE 797) "TRD),

and even in this state—of Achoraim—the Yud (the point of
Jewishness) is revealed, until it draws and connects even the upper
and lower levels of Seder Hishtalshelus.

A730R — DAY NN — A7 2$23 03
D3 W TWRIY 1Y (M NTRY) TP
NIPYLRYT 797 1IAERT) 11780 DX,

()

From the above, several lessons can be derived—both in the
general service of man, in regard to oneself, in his service in the
world, in Torah and mitzvah matters, and in matters of the
mundane (such as a person's livelihood). And especially in
connection to the redemption of the third of Tammuz, in relation to

M2232 73,077 792 DIW? Y7 N
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the mission of spreading Torah and Judaism and disseminating the
wellsprings outward.
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And in particular, since there is a command that “the staff of
Aharon is to be placed as a keepsake for a sign” (“that I have
chosen Aharon the Kohen™), and since once the Ark was hidden,
the staff of Aharon was hidden with it—with its almonds and
blossoms—this indicates an eternal instruction for generations.
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And since every individual Jew is part of a “Kingdom of Priests,”
and even “High Priests” [as ruled by the Rambam, that “not only
the tribe of Levi, but any individual whose spirit moves him, etc.,
he is sanctified as holy of holies”’]—it follows that within every
Jew there must be something of the concept of the blossoming of
Aharon’s staff: “And it brought forth blossoms, sprouted buds, and
produced ripe almonds.”
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The lesson from this in the general service of Hashem: Even
though a Jew’s service must be based on kabbolas ol—accepting
the yoke—which is beyond reason and understanding, and
performed with alacrity that transcends all measure and limitation,
“with all your might,” and it is specifically this that reaches the
supernal “me’od” (beyond measure)—and one might think that
this alone expresses the perfection of Divine service (as is known
in the expression: “Had we been commanded merely to chop
wood...”).
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There remains the instruction from “the blossoming of Aharon’s
staff”’: that after the foundation of kabbolas ol, there can and must
follow a quality of expansion—of one’s inner faculties, and even
of one’s very nature and being—until it yields fruit: “and it
brought forth blossoms, and sprouted buds, and produced ripe
almonds.” This should be in such a way that one’s nature and
existence become filled with alacrity—a swift nature”—beyond
all limit and measure. Everything one does through natural effort
is done with the greatest speed—holy alacrity.

MORPY IR TR 1SR IR AN
T7IOR 7% 17107 .9 n22pT Ti0N

7% 7Y M2 RE - N9 I Y T i3
MRXHT) VYTV A1 19K, "D TRY 73
YaY) M7 29 1982 ARyl ingy 9y

2 92W 223 AT TR TYRw ("
27 NI R DY 1PRIND2 Aivy
MYTRT MITITLTAT

Powered By: ChassidusNow.com

17



http://chassidusnow.com/donate
http://chassidusnow.com

The Rebbe

Sichas Nun Alef
Parshas Korach

7''o2

[n this way, there is also a lesson regarding mundane matters for a
Jew, especially regarding one’s material livelihood: everyone can
learn from the “blossoming of Aharon’s staff” (which was
preserved for safekeeping)—similar to the jar of manna, which
was also preserved “for your generations” (Shemos 16:33).
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For when the Jewish people complained to Yirmiyahu—who
rebuked them: “Why are you not occupied with Torah?”—they
responded, “Shall we abandon our work and study Torah? From
where will we earn our livelihood?” He brought out the jar of
manna and said to them: “See! With this your forefathers were
sustained. The Holy One has many messengers to provide
sustenance to those who fear Him” (Yalkut Shimoni, Yirmiyahu

333).
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[n a similar way is the lesson from the blossoming of Aharon’s
staff: that almonds (physical sustenance) grew miraculously and
with alacrity. And so it is concerning the livelihood of the Jewish
people.
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On the other hand, it is written, “And Hashem your G-d will bless
you in all that you do” (Devarim 15:18)—that the drawing down
of material sustenance occurs through a natural order of “growing
almonds” (“and it brought forth blossoms, and sprouted buds, and
produced ripe almonds’), which comes through honest business
dealings (Chulin 44b), plowing and sowing—within the
boundaries of the natural world—infused with faith in Hashem.
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This becomes the vessel to receive the blessings of the Holy One
for livelihood in a natural manner—but such a miracle that is
enclothed in the natural world, where it is clearly seen how the
world and its very systems assist in channeling sustenance to the
Jewish people.
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As is especially seen in the final generations, where Hashem has
blessed the Jewish people that they should receive their livelihood
with less toil, with more peace of mind and bodily ease (more so
than in previous generations), as the world itself now assists in
this.
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From this, there is also a specific teaching regarding the service of
spreading the wellsprings outward, which greatly expanded after
and through the redemption of the 3rd of Tammuz and the
12th—13th of Tammuz: One can say that the three aspects of “Your
wellsprings shall be spread outward” (Proverbs 5:16) correspond
to the three elements mentioned in the verse: “Your wellsprings” —
the line of inner expansion (breadth); “shall be spread” — the point
of nullification; and “outward” — the line of length, indicating the
downward flow from above to below.
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First and foremost, a Jew must be in a state of “they shall be
spread” — his very being must be “spreading,” a being that radiates
G-dliness, and in a manner that transcends all limitation (“they
shall be spread” without bounds). Even before he is told
specifically what to spread [“your wellsprings”] and where to
spread, he must know that immediately upon waking in the
morning (even before engaging in his detailed personal service),
he is already a being of “they shall be spread” — with “Modeh
Ani... great is Your faithfulness.” “I was created to serve my
Creator” does not mean he is an independent being who devotes
himself to G-d, but that his entire being is “they shall be spread.”
[n the well-known expression: “Lechatchila Ariber” — from the
outset, he stands above.
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Afterward, he must extend this into details: “Your wellsprings” —
he must spread the wellsprings of Torah specifically, which purify
with even the smallest measure of G-dliness [above the levels of
mikvah water, etc.], and he must spread them “outward,” starting
with the “outward” within himself (from the point of faith and
kabbalas ol into his intellect, emotions, and inner faculties), and
further to the literal “outside” — outside the four cubits of holiness,
of the yeshivah, synagogue, and study hall, and even into
“outside” with a final “hey” — that which is the lowest possible
“outside.”
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And in the spirit of the well-known story about a chassid who
walked through the city streets without concern for boundaries and
limitations, in the manner of a true chassid — even though at that
time this was associated with danger. A police officer stopped him
and asked: “Kto idiot?” (“Who is walking?”’) — and he responded:
“Bittul idiot!” (“Bittul is walking!”). He answered what was truly
established within him — that his entire being is bittul, and the
reality of “bittul” 1s what walks.
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Together with this, he answered specifically in Russian, because
his bittul extended even into the reality and language of the place —
in the nature and context of Russia itself. As the saying goes: “I
went to the city — walk according to its customs” — in a way that
the language and reality of the place itself declare and sense:
“Bittul walks.”
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However, the question still remains—as many ask: Even when [
myself am performing my service with complete integrity, to the
point that I reach a level where my very being is "Yafutzu" (total
bittul/nullification), what impact does this actually have, given that
“you are the fewest of all the nations” (Deuteronomy 7:7)? And in
the world around, there are seventy nations, with a massive
quantitative abundance compared to a single sheep. And in other
words: What will the world say? What will the nations say about
the fact that a Jew performs the service of “Your wellsprings shall
spread outward,” and especially regarding hastening the true and
complete redemption? After all, they do not understand what this
even means! Yes, this is indeed a lofty and exalted form of
service—but seemingly, one must take into account—the argument
goes—the reality of the world!
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And the answer to this is: The world is already
prepared—completely! When a Jew performs his service properly,
in a manner that is beyond all measurement and limitation, and yet
at the same time it is clothed within the vessels of the garments of
nature—he will then see how the world, the natural order of the
world, and the nations of the world all assist him in his service.
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Even back when there were obstacles and impediments, the way of]
the chassid was such that his stance was—and therefore he would
say— “Bittul idiot!” All the more so now, when many of those
obstacles and impediments no longer exist, and as mentioned
above, even in that country (referring to the USSR) there have
been tremendous positive changes. On the contrary—in the world
itself one sees open miracles and wonders, particularly in recent
years—‘a year of miracles,” *
wonders.”” It is already time that even though the matter of
miracles and wonders is inherently beyond measure and
limitation—nevertheless, this penetrates also into the natural
world, such that the world itself contributes to the blossoming of
the Redemption. Just as “the staff of Aharon blossomed” by
affecting the natural quality of the staff to bring forth blossoming
fruit, in a way aligned with the laws of nature.

a year of ‘I will show you
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And similarly to what happened at the Exodus from Egypt: “As in
the days of your exodus from the land of Egypt, I will show you
wonders” (Micah 7:15). In addition to the miracles that happened
then, there was also “they emptied Egypt” (Exodus 12:36)—in
such a way that even though it began through a miracle, this
brought about that the Egyptians themselves assisted the Children
of Israel, and they gave more than was requested. All the more so
in the true and complete Redemption—when there will be wonders
that surpass even the wonders of the Exodus from Egypt—it will
also happen in such a way that the world and the natural order
itself will assist in bringing it about.
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And in practical terms: As we arrive from the 3rd of Tammuz into
and within the days of redemption—12—13 Tammuz—each and
every year (a year encompassing all changes of time), there must
be an ascent. Every individual must add with increased strength
and greater intensity in all activities of spreading Torah and
Judaism, and spreading the wellsprings outward. And this must be
done with alacrity and with the awareness that the world itself
assists the Jew in his service.
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Especially during the summer—when children go to summer
camps—we must ensure that Jewish children attend camps
founded upon proper education and purity of holiness. And those
involved in the education of children must ensure that the summer
is utilized to its fullest, with utmost diligence, using every
available moment to increase both in their own learning and in that
of the children, in all matters of Judaism—with vitality and joy.
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And on a related note: Based on the custom to say Pirkei Avos
cach Shabbos of the summer (after Minchah), this is an opportune
time to encourage again—especially since this Shabbos marks the
tenth time this year that Pirkei Avos is recited (six weeks between
Pesach and Shavuos, and four weeks after Shavuos until this
Shabbos)—that since it is part of the Oral Torah, one should at
least study one Mishnah in-depth.
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Similarly, we should encourage the fine custom in many places to
review a Chassidic maamar after Minchah on Shabbos. May it be
G-d’s will that this be done in a manner of “Dachak” (as the term
is used in Minchah prayer), meaning it is received with intensity
and makes a deep impression in those who hear it, causing change
to the point of engraving within them—so much so that it
immediately and actually brings the true and complete redemption,
with the offering of the tenth Parah Adumah, which will be
performed by King Moshiach—may he be revealed speedily.
Amen, so may it be His will.

123 2i07 730 7Y ivY ¥ 17
N790 IOX? NIT0T INRN G2 Ninipn
192 AL MY 1% 1) - Naw3R anm
(73R N2902 TRY WY °D3) NRT

0732 2V YRR (WHYa W) 23Ry
A20) 072 P2M MV TR ROT 19R7 7Y "3
IPRRRT 7R3 DX 123 7] RO wan T
2R AV LT 119 DR LMY
11X 7T 12 TR 728 T TwRd

With our youth and our elders, our sons and our daughters—may
all the Jewish people walk together to the Holy Land, to Jerusalem
the holy city, to the Third Beis HaMikdash, and as
stated—immediately, literally now.
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[NOTE Summary:

The discourse begins by highlighting the timeless lessons derived from the episode of Aharon’s
staff flowering—“Q>7pW 923" 7% v¥21 119 Xy$".” This miracle, in which a dead stick suddenly
blossomed and bore fruit, serves as an eternal testimony to G-d’s choice of Aharon and
symbolizes the power of Divine service that transcends natural limits yet manifests within nature.

The Rebbe teaches that each Jew, being part of “a kingdom of priests,” must similarly undergo a
personal blossoming—cultivating holiness, vitality, and tangible fruit in the form of spreading
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Torah and mitzvos. Citing the Rambam, he explains that any Jew can become “kodesh
kodashim” if he dedicates himself wholly to G-d’s service.

A critical question is raised: What impact can one small people have in a vast world of nations?
The Rebbe addresses this by asserting that the world today is not only no longer an obstacle, but
is actively ready—indeed assisting—the mission of spreading Torah and holiness. This is
evidenced by the open miracles of recent years and the historical transformations in countries
once closed to Judaism.

As we transition from Gimmel Tammuz to the days of Yud-Beis and Yud-Gimmel Tammuz, the
Rebbe insists that this is a time of elevation, an annual aliyah that demands greater energy in our
efforts. This includes ensuring that Jewish children attend summer camps founded on Torah
values, utilizing every free moment for learning, and sharing Chassidus through regular
study—even on Shabbos afternoons after Mincha.

The discourse concludes with a fervent call for action: That our words, teachings, and efforts
should be said and shared with passion and “d’chakas”—a pressing sense of urgency. Through
this, we will merit to witness the final Redemption, led by Melech HaMoshiach, who will bring
the tenth Red Heifer and gather all Jews—including our youth and elders—to Eretz Yisrael, to
the rebuilt Beis HaMikdash, immediately.

Practical Takeaway:

e Every Jew is Aharon’s staff—you have within you the potential to bloom, bear fruit,
and become a living symbol of Divine truth, no matter how “dry” or limited your starting
point may appear.

e The world is ready—the fear that the world will resist holiness is outdated. Now, the
nations and the laws of nature themselves assist the Jewish mission.

e Time to act—use the summer months, children’s camps, Shabbos afternoons, and
personal downtime as opportunities to expand Torah learning and the wellsprings of
Chassidus.

e Teach with urgency—share Torah and Chassidus in a way that’s not just informative but
transformative. Push your words into others like engraving—permanent, deep, and
immediate.

e The Redemption is real and imminent—the signs, the miracles, and the spiritual
readiness all point to one thing: the time is now. Don’t wait. The Geulah begins with your
next mitzvah.

True Chassidic Story (with source):
In the summer of 1991, a group of yeshivah students asked the Rebbe whether they should
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continue traveling to distant places to put tefillin on other Jews and share Torah, even when met
with indifference or mockery. The Rebbe answered unequivocally:

“If Aharon’s dry staff can bloom and bear almonds—despite being lifeless and stripped of
bark—how much more can a living Jew, with a G-dly soul, be awakened. Don’t be discouraged
by what appears on the outside. You are not ‘convincing’ people—you are revealing what is
already there.”

(Heard by Rabbi Sholom Jacobson, recorded in “My Encounter with the Rebbe, ” JEM archives)

This reflected the Rebbe’s core belief: Every Jew is already connected; your job is to uncover
that connection with joy, love, and urgency. And even if all you have is a “dry staff,” the moment
you act in holiness, Hashem makes it bloom. END NOTE]
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