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And Balak the son of Tzipor saw etc. And at the outset we will 
preface with the explanation of the verse, “Open the gates, and 
there shall enter a righteous nation, keeper of faiths” (Yeshayahu 
26:2). It is taught in the Gemara (Shir HaShirim Rabbah 5:3, cf. 
Yoma 38b): “Open for Me an opening like the eye of a needle, and 
I will open for you an opening like the entrance of the Sanctuary.” 
And this is [the meaning of] “Open the gates”—that is, open the 
gates of teshuvah—and with this you will cause “there shall enter 
a righteous nation,” meaning that the prayer of the tzaddik will 
ascend to its root. For sometimes it is prevented from rising due to 
the wicked. Therefore, return [in teshuvah]. “Keeper of 
faiths”—this refers to the Holy One, blessed be He, who guards 
and waits for the prayer of the tzaddik to come before Him and 
guards the prayer in order to say upon it “Amen,” meaning to 
agree with it and fulfill his requests. 

לָק וַיַּרְא ן בָּ חִלָּה כו'. צִפּוֹר בֶּ ים וּמִתְּ פָּסוּק לְפָרֵשׁ נקְַדִּ  
תְחוּ עָרִים "פִּ יק גוֹי וְיבָאֹ שְׁ אִיתָא אֱמוּניִם", שׁוֹמֵר צַדִּ דְּ  
גְּמָרָא תְחוּ בַּ תַח לִי "פִּ סִדְקוֹ פֶּ ל כְּ ח וַאֲניִ מַחַט שֶׁ לָכֶם אֶפְתַּ  
חוֹ פְתָּ ל כִּ תְחוּ וְזהֶוּ אוּלָם" שֶׁ עָרִים", "פִּ ירוּשׁ שְׁ תְחוּ פֵּ פִּ  
עֲרֵי שׁוּבָה שַׁ גְרְמוּ וּבְזהֶ הַתְּ יק", גוֹי "וְיבָאֹ תַּ ירוּשׁ צַדִּ פֵּ  
יְּהֵא פִלַּת שֶׁ יק תְּ דִּ הּ, לִמְקוֹם עַד עוֹלָה הַצַּ רְשָׁ י שָׁ כִּ  

בֶת הִיא לְפָעָמִים עִים מִחֲמַת מֵלַעֲלוֹת מְעֻכֶּ לְכָךְ הָרְשָׁ  
שׁוּבוּ, ם עַל קָאֵי זהֶ אֱמוּניִם" "שׁוֹמֵר תָּ רֵךְ הַשֵּׁ יתְִבָּ  
ין הַשּׁוֹמֵר בוֹא מָתַי וּמְמַתֵּ פִלַּת תָּ יק תְּ דִּ וְשׁוֹמֵר לְפָניָו הַצַּ  

פִלָּה אֶת ירוּשׁ "אָמֵן", עָלֶיהָ לוֹמַר הַתְּ עִמּוֹ לְהַסְכִּים פֵּ  
דָבָר אֵלוֹתָיו בְּ לוֹ לְהִנָּתֵן שְׁ . 

And this is also [the meaning of] “And Balak saw… what Israel 
had done to the Amorite” (Bamidbar 22:2). He understood that 
certainly it was due to the great righteousness of Israel that they 
defeated Sichon and Og. Therefore, “Moav was very afraid of the 
people”—meaning the simple people, who were only on the level 
of awe—Moav was afraid of them. For a person, according to his 
level of service, so does he draw upon himself [a corresponding 
measure]. And those who served from awe drew upon themselves 
a fear from Above, and their fear fell upon their enemies. 
Therefore, “Moav was afraid of the people.” “And Moav was 
disgusted because of the children of Israel”—those who are 
alluded to by the term “Yisrael,” who are great tzaddikim that 
serve from love, drew upon themselves a great love, and therefore 
Moav was disgusted with their lives—for it is impossible for a 
rasha to receive love in his heart. Therefore, they were disgusted 
with their lives through that love, because they could not receive 
it. 

ן גַּם וְזהֶוּ לָק "וַיַּרְא כֵּ ר כו' בָּ ה אֲשֶׁ רָאֵל עָשָׂ לָאֱמרִֹי", ישְׂ  
אי וְהֵבִין בוַדַּ גֹּדֶל מִחֲמַת שֶׁ רָאֵל צִדְקַת  חוּ ישְׂ לְסִיחוֹן נצְּ  
ניֵ מוֹאָב "וַיָּגָר לְכָךְ וְעוֹג, ירוּשׁ הָעָם" מִפְּ מִפְּשׁוּטֵי פֵּ  
ר הָעָם י אֵינםָ אֲשֶׁ מַדְרֵגַת אִם כִּ מוֹאָב הָיוּ ירְִאָה, בְּ  

י מֵהֶם, מִתְירְַאִין עוֹבֵד מַדְרֵגָתוֹ לְפִי הָאָדָם כִּ ן שֶׁ כֵּ  
יךְ עָבְדוּ וְאוֹתָם עָלָיו, מַמְשִׁ יכוּ מִיִּרְאָה שֶׁ עַל הִמְשִׁ  
מַעְלָה ירְִאָה עַצְמָם לֶת אֵימָתָם וְהָיתְָה מִלְּ עַל מֻטֶּ  

ניֵ מוֹאָב "וַיָּגָר וְלָכֵן שׂוֹנאְֵיהֶם, קֹּץ הָעָם". מִפְּ ניֵ "וַיִּ מִפְּ  
רָאֵל" בְניֵ זיִן אוֹתָם ישְׂ חִינתַ הַמְרֻמָּ רָאֵל", בְּ וְהֵם "ישְׂ  

יקִים דִּ יכוּ מֵאַהֲבָה הָעוֹבְדִים גְּדוֹלִים הַצַּ עַצְמָם עַל הִמְשִׁ  
חַיֵּיהֶם מוֹאָב קָצוּ וְלָכֵן גְּדוֹלָה, אַהֲבָה י בְּ י זהֶ כִּ לְתִּ בִּ  

רִי ע אֶפְשָׁ לִבּוֹ, אַהֲבָה לְקַבֵּל לָרָשָׁ חַיֵּיהֶם קָצוּ לָכֵן בְּ עַל בְּ  
לֹּא הָאַהֲבָה ידְֵי לְקַבֵּל יכְֻלוּ שֶׁ . 
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[NOTE Summary​
Rebbe Elimelech of Lizhensk opens this teaching with the verse " צפור בן בלק וירא ," analyzing it through the 
lens of the pasuk in Yeshayahu: " אמונים שומר צדיק גוי ויבא שערים פתחו ." He explains that when we open the 
"gates" of teshuvah even slightly—like the “eye of a needle”—Hashem opens wide the heavenly gates of 
connection. This allows the prayers of tzaddikim to rise unhindered to their source. But sometimes those 
prayers are blocked by the actions of the wicked. Hashem waits and "guards" the prayers of the tzaddikim, 
holding them until they can be answered with an “Amen.” 

Balak, perceiving the spiritual strength of Israel, especially their recent victories over Sichon and Og, is 
overwhelmed not merely by military might but by the inner holiness of the people. Rebbe Elimelech interprets 
“ העם מפני מואב ויגר ” to mean that Moav was terrified even of the simple Jews who served Hashem with awe. 
Their fear drew down divine awe upon them, projecting spiritual dread onto their enemies. Meanwhile, the 
verse “ ישראל בני מפני ויקצו ” points to a deeper disgust that Moav felt for the tzaddikim who served out of love. 
That kind of love radiates a divine presence that a rasha cannot endure. Thus, Moav recoiled from their very 
lives, unable to tolerate a light that their hearts could not receive. 

Practical Takeaway​
Every Jew, no matter their level, can draw down a corresponding spiritual energy based on how they serve 
Hashem. If one serves with awe, they receive divine awe and protection; if one serves with love, they radiate 
divine love—powerful enough to disturb even the darkest forces. Your inner avodah changes your spiritual 
atmosphere. Even a small move toward teshuvah can unlock vast blessings—not just for yourself, but for your 
entire community. 

Chassidic Story​
Rebbe Elimelech once told his students that when a Jew prays sincerely—even one who thinks he is 
lowly—he sets off waves in the upper worlds. One winter, a farmer who had come to Lizhensk to sell his 
wares entered the shul early in the morning. Not knowing much, he mumbled through a few lines of Tehillim 
and sighed deeply. After he left, Rebbe Elimelech, who had been praying in the corner, turned to his students 
with tears in his eyes. “Do you know what just happened?” he asked. “That man’s sigh shook the heavens 
more than all the yeshivah students reciting their daily quota.” 

When one of the students expressed surprise, the Rebbe explained, “Because he offered it with every fiber of 
his being. It was a p'tach—a small opening of teshuvah. Hashem opened the gates wide, and his cry flew 
straight up.” 

Source: Noam Elimelech, oral traditions cited in Otzar Sipurei Tzaddikim vol. 3, and Me'orei Or. END 
NOTE] 
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Or it may be said in this manner: “Open the gates”—for it is 
taught in the Shulchan Aruch, Orach Chaim (Siman 215:1), that 
one does not respond “Amen” after his own blessing except after 
the final blessing [of a series]. And it appears that the reason is 
because every blessing that a person recites arouses the world 
corresponding to that particular blessing, which is its root and its 
light. And each and every blessing is its own world, continuing 
until the end of all the worlds. And a blessing that is the 
conclusion of a series of blessings corresponds to the end of the 
worlds. Therefore, after his own blessing, it is not appropriate to 
say “Amen,” because he has not yet completed the flow of lights 
through all the worlds. But another person may answer “Amen” to 
his blessing, for it is as if he agrees to his words, and through this 
he elevates it even higher. But the person himself is only permitted 
[to say Amen] at the end of the blessings, which corresponds to the 
end of the worlds. 

תְחוּ עַד"ז, יאֹמַר או עָרִים" "פִּ אִיתָא שְׁ ו"ע דְּ או"ח בִּשְׁ  
רְכַּת אַחַר אָמֵן עוֹניִן "אֵין רָכָה אַחַר אֶלָּא עַצְמוֹ בִּ בְּ  

הִיא רָכוֹת", סוֹף שֶׁ עַם וְנרְִאֶה הַבְּ הַטַּ כָּל לְפִי הוּא דַּ שֶׁ  
רָכָה אָדָם בְּ ל הָעוֹלָם אוֹתוֹ מְעוֹרֵר הוּא מְבָרֵךְ שֶׁ שֶׁ  

רָכָה ר הַהִיא הַבְּ ם אֲשֶׁ הּ שָׁ רְשָׁ רָכָה וּלְכָל וְאוֹרָהּ, שָׁ בְּ  
פְניֵ עוֹלָם הוּא וּבְרָכָה הָעוֹלָמוֹת, כָּל סוֹף עַד עַצְמוֹ בִּ  
הִיא וּבְרָכָה רָכוֹת סִיּוּם שֶׁ הָעוֹלָמוֹת, סוֹף נגֶֶד הִיא הַבְּ  

רְכַּת אַחַר וְלָכָךְ יָּךְ אֵין עַצְמוֹ בִּ יוָן אָמֵן לוֹמַר שַׁ לֹּא כֵּ שֶׁ  
כָל הָאוֹרוֹת עֲדַיןִ גָּמַר אי חֲבֵרוֹ אֲבָל הָעוֹלָמוֹת, בְּ רָשַׁ  

הוּא אָמֵן עָלָיו לַעֲנוֹת בָרָיו עַל מַסְכִּים כְּמוֹ שֶׁ וּבְזהֶ דְּ  
אי אֵינוֹ עַצְמוֹ הוּא אֲבָל לְמַעְלָה, יוֹתֵר מַעֲלֵהוּ י רָשַׁ אִם כִּ  
רָכוֹת בְּסוֹף הוּא הַבְּ הָעוֹלָמוֹת סוֹף נגֶֶד שֶׁ . 

And “Amen” is a praise encompassing all the worlds, as was 
established when they would say in the Mikdash: “From world to 
world” (cf. Divrei HaYamim I 16:36). And they subsequently 
established to respond “Amen,” which is [spelled] אמן 
(Alef-Mem-Nun). And this is also the meaning of “Blessed is 
Hashem from world to world—Amen” (Tehillim 106:48): the 
blessing that spans from world to world—it is permitted to answer 
Amen after one’s own blessings, as explained above. And it 
follows from this, that the great tzaddik who always ascends 
through the blessings to the end of all the worlds—he is permitted 
to answer Amen after his own blessing. And this is the meaning of 
“Open the gates”—that is, the tzaddik prays that the gates of 
prayer be opened for him. “And the righteous nation shall 
enter”—with his blessings. “Keeper of faiths”—meaning, that he 
will be able to answer Amen after his own blessings. Understand 
this well. 

בַח הוּא וְ"אָמֵן" דֶרֶךְ יחַַד, הָעוֹלָמוֹת כָּל עַל שֶׁ נִּתְקַן כְּ שֶׁ  
הָיוּ שׁ אוֹמְרִים שֶׁ קְדָּ מִּ הָעוֹלָם", וְעַד הָעוֹלָם "מִן בַּ  

ן גַּם וְהוּא א', וְהוּא אָמֵן לַעֲנוֹת כָּךְ אַחַר וְהִתְקִינוּ כֵּ  
ירוּשׁ ירוּשׁ אָמֵן" עוֹלָם וְעַד מֵעוֹלָם ה' "בָּרוּךְ הַפֵּ פֵּ  
רָכָה הִיא הַבְּ ר עוֹלָם וְעַד מֵעוֹלָם שֶׁ אַחַר אָמֵן לַעֲנוֹת מֻתָּ  

רְכוֹתָיו נַּ"ל. בִּ יק זהֶ לְפִי וְנמְִצָא כַּ דִּ הַצַּ הוּא הַגָּדוֹל שֶׁ שֶׁ  
מִיד עוֹלֶה כָל תָּ רָכוֹת בְּ הָיהָ הוּא הָעוֹלָמוֹת כָּל סוֹף עַד הַבְּ  
ר רְכַּת אַחַר אָמֵן לַעֲנוֹת מֻתָּ תְחוּ וְזהֶוּ עַצְמוֹ. בִּ "פִּ  

עָרִים" יק הַינְוּ שְׁ דִּ הַצַּ לֵּל שֶׁ חוּ מִתְפַּ יִּפְתְּ עֲרֵי לוֹ שֶׁ שַׁ  
פִלּוֹת, יק" גוֹי "וְיבָאֹ תְּ בְרָכוֹתָיו צַדִּ אֱמוּניִם" "שׁוֹמֵר בִּ  
ירוּשׁ יִּהְיהֶ פֵּ רְכוֹתָיו. אַחַר אָמֵן לַעֲנוֹת יכָוֹל שֶׁ ן בִּ וְהַבֵּ . 
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[NOTE Summary​
Rebbe Elimelech deepens his interpretation of “ אמונים שומר צדיק גוי ויבא שערים פתחו ” by exploring the halachah 
that a person may not answer “Amen” to his own blessing—unless it is the final one in a series. Drawing from 
Shulchan Aruch, he explains this restriction through mystical terms: each blessing a person recites elevates a 
distinct spiritual world associated with that blessing. Only upon completing all the blessings—symbolically 
completing the entire spiritual structure—can one say “Amen,” which encompasses and seals all the worlds. 

Another person, however, can say “Amen” to someone else's blessing, because they are not actively drawing 
down that light but merely affirming and elevating it. “Amen,” then, becomes a universal connector, uniting all 
levels of divine flow. But the great tzaddik, who continuously ascends through all levels of blessing, can say 
“Amen” to his own blessings—because he completes the process. 

Thus, “Open the gates” refers to opening up these levels of prayer; “and a righteous nation shall enter”—the 
tzaddik who elevates the blessings into all the worlds; and “keeper of faiths”—he may answer “Amen” to his 
own blessings, completing the circuit of divine flow. 

Practical Takeaway​
Every blessing you make is not just a personal act—it reverberates in spiritual realms. Even if we do not see it, 
each bracha constructs part of a spiritual edifice. When you bless with kavanah (intention), you draw light into 
the world. And when you answer “Amen” to another’s blessing, you are partnering in lifting that light higher. 
Know that your words—especially blessings—matter, and with them, you help complete a cosmic structure. 

Chassidic Story​
It is told that once, a chassid of Rebbe Elimelech who had begun studying the laws of blessings asked, “Why is 
it that Rebbe, after reciting a long sequence of personal blessings during davening, sometimes whispers 'Amen' 
quietly to himself?” 

Rebbe Elimelech responded with a warm smile and said, “When a soul completes a journey through the 
chambers of Heaven, it needs a seal—a confirmation that it has reached its end. For most, that seal comes from 
another person’s Amen. But when one walks with Heaven in every word, sometimes even one’s own Amen 
echoes through the upper worlds like thunder.” 

Source: Otzar Sipurei Tzaddikim, vol. 2; Pe’er Elimelech, minhagim and teachings based on Rebbe Elimelech’s 
inner circle END NOTE] 
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Or it may be said in this manner, “And Balak saw…” 
(Bamidbar 22:2), for Balak understood regarding Israel that they 
are able to effect through their speech whatever they desire, in the 
manner of what was said: “The tzaddik decrees, and the Holy One, 
blessed be He, fulfills” (cf. Moed Katan 16b). And this is [the 
meaning of] “And he saw” — [that is,] a term of understanding — 
that he understood “all that Israel had done” was “to the Emorite,” 
meaning: it was because of the Emorite — which refers to speech 
(Amori from the root אמר, “to speak”). And this is what they said: 
“His strength is only in his mouth” (Rashi on Bamidbar 22:2). 

לָק "וַיַּרְא עַד"ז יאֹמַר או י ,כו'" בָּ לָק כִּ מֵבִין הָיהָ בָּ  
רָאֵל ישְׂ יְּכוֹלִין בְּ דִבּוּר לִפְעלֹ שֶׁ הֶם בְּ לָּ רוֹצִים, מַה כָּל שֶׁ שֶּׁ  

רֶךְ עַל אָמְרוּ דֶּ יק שֶׁ דִּ בָ גּוֹזרֵ הַצַּ וְזהֶוּ מְקַיֵּם, ה"וְהַקָּ  
הֵבִין הֲבָנהָ, לָשׁוֹן "וַיַּרְא" ר כָּל "אֵת שֶׁ ה אֲשֶׁ עָשָׂ  

רָאֵל" בִיל כְּלוֹמַר "לָאֱמרִֹי", הוּא ישְׂ הוּא אֱמרִֹי בִּשְׁ  
בּוּר, אָמְרוּ וְזהֶוּ הַדִּ כֹּחוֹ אֵין שֶׁ פִיו אֶלָּא  בְּ . 

“And Moav was very afraid…” (ibid.)—it is worth paying 
attention to the fact that regarding “the people” it says “vayagar” 
(was afraid), and regarding “the children of Israel” it uses the term 
“vayakotz” (was disgusted). Also, why does it hint at this doubled 
language? And it seems [the answer is as follows]: For King 
Yannai said: “Do not fear the Perushim,” for he knew that they 
were complete tzaddikim and did not know how to take 
vengeance; rather, he feared the rest of the people. So too here: 
from those tzaddikim called “Bnei Yisrael” they were not afraid, 
for they felt secure regarding them. But from the simple people 
they were afraid. And this is [the meaning of] “And Moav was 
afraid because of the people.” 

" אֵצֶל לֵב לָשׂוּם רָאוּי — מוֹאָב" וַיָּגָר נאֱֶמַר הָעָם שֶׁ  
ניֵ וְאֵצֶל "וַיָּגָר" רָאֵל בְּ ה גַּם "וַיָּקָץ", לָשׁוֹן ישְׂ רָמַז לָמָּ  

פֶל י וְנרְִאֶה הַלָּשׁוֹן? כֶּ לֶךְ ינַּאי הִנֵּה כִּ אַל אָמַר: הַמֶּ  
תְירְָאוּ ים, מִן תִּ י הַפְּרוּשִׁ הֶם ידַָע כִּ הֵם בָּ יקִים שֶׁ צַדִּ  
הָיהָ רַק נקָָם, לִנקְםֹ יוֹדְעִים וְאֵינםָ גְּמוּרִים מִתְירֵָא שֶׁ  
אָר יקִים אוֹתָם כָּאן וְגַם הָעָם, מִשְּׁ דִּ ניֵ הַנִּקְרָאִים הַצַּ "בְּ  

רָאֵל", י מִתְירְָאִין הָיוּ לֹא מֵהֶם ישְׂ בְּטוּחִים הָיוּ כִּ  
עֵיניֵהֶם, "וַיָּגָר וְזהֶוּ מִתְירְָאִין, הָיוּ הָעָם מִפְּשׁוּטֵי אֲבָל בְּ  

ניֵ מוֹאָב הָעָם מִפְּ ". 

And he carefully used the word “vayakotz” regarding “Bnei 
Yisrael” to teach that they were not afraid of the tzaddikim, who 
are the level of “Bnei Yisrael,” but rather they loathed their good 
deeds—like the way of the wicked, who cannot tolerate righteous 
deeds. And not so is the way of the righteous, who rejoice greatly 
in the goodness of others. And understand this well. 

ק ניֵ אֵצֶל לוֹמַר וְדִקְדֵּ רָאֵל בְּ לֹּא לוֹמַר "וַיָּקָץ" ישְׂ הָיוּ שֶׁ  
יקִים מִן מִתְירְָאִין דִּ ר הַצַּ ניֵ מַדְרֵגַת הֵם אֲשֶׁ רָאֵל, בְּ ישְׂ  

יהֶם קָצוּ אֶלָּא מַעֲשֵׂ דֶרֶךְ הַטּוֹבִים, בְּ עִים כְּ אֵינםָ הָרְשָׁ שֶׁ  
בֹּל יכְוֹלִים יהֶם, לִסְ רֶךְ כֵן וְלֹא מַעֲשֵׂ יקִים דֶּ דִּ מֵחִים הַצַּ הַשְּׂ  
לְהָבִין וְקַל מְאדֹ. יוֹתֵר אֲחֵרִים בְּטוּב . 
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The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 
Parshas Balak 

[NOTE Summary​
Rebbe Elimelech explains that Balak’s fear was not merely political—it was spiritual. He understood that the 
strength of the Jewish people lay not in weapons, but in their words. As Chazal teach, “The tzaddik decrees, 
and Hashem fulfills.” Balak grasped that the Jewish victories over the Emorites were achieved through holy 
speech—prayer, blessings, and declarations of truth. That’s why the Torah says “וירא” (he saw), implying 
insight: he discerned the true, inner power of the Jewish people. 
Rebbe Elimelech notes the Torah’s double language: “ העם מפני מואב ויגר ” (Moav was afraid of the people) and 
“ ישראל בני מפני ויקץ ” (Moav was disgusted with the children of Israel). He explains: the nations weren’t afraid 
of the tzaddikim—the spiritual elite known as “Bnei Yisrael”—because they trusted that such righteous people 
wouldn't take revenge. What truly terrified them were the simple Jews, whose sincerity and raw fear of Heaven 
drew down overwhelming divine energy. Meanwhile, Moav loathed the tzaddikim—not out of fear, but because 
the purity of their deeds was unbearable to the wicked, who cannot tolerate the presence of righteousness. 

Practical Takeaway​
Your speech has power. Even if you’re not a tzaddik, sincere prayer and words of truth can shift reality. Don’t 
underestimate the spiritual weight of your davening or your blessings. Also, remember that the world may fear 
or resist holiness—not because it is aggressive, but because it shines too brightly for darkness to endure. Stand 
strong in your avodah, knowing that your sincerity causes ripples far beyond what you see. END NOTE] 

“For there is no enchantment in Yaakov…” (Bamidbar 23:23), 
and the Targum Onkelos translates: “For there are no enchanters 
who wish to do good for the house of Yaakov… at the time when 
it will be said to Yaakov and to Yisrael: What has God wrought?” 
And it is necessary to examine: how does one thing depend on the 
other? Because the sorcerers do not want good for Yisrael, 
therefore “it will be said to Yaakov…”? That is, that the 
ministering angels ask: “What has God wrought?”—how is this 
connected? 

" י יעֲַקבֹ נַחַשׁ לֹא כִּ לָא אֲרֵי אוֹנקְְלוֹס: וּתְרְגוּם כו'", בְּ  
יָּא ייֵטֵב צְבַן נחֲַשַׁ עִידָן 'כו יעֲַקבֹ לְבֵית דְּ ימַר כְּ לְיעֲַקבֹ יתֵּ  

רָאֵל ק: וְישֵׁ אֱלָהָא. עָבַד מַה וּלְישְׂ לְיאָ אֵיךְ לְדַקְדֵּ הָא תָּ  
הָא יָּא מִשּׁוּם — בְּ נחֲַשַׁ יֵּיטִיב רוֹצִים אֵינםָ דְּ רָאֵל שֶׁ לְישְׂ  
הַייְנוּ כו'?! לְיעֲַקבֹ יאֵָמֵר לָכֵן מַלְאֲכֵי דְּ רֵת דְּ שׁוֹאֲלִין הַשָּׁ  

עַל "מַה לְיאָ וְהֵיאַךְ — אֵל" פָּ זהֶ זהֶ תָּ בָּ ? 

And it is further necessary to examine the earlier verses: “And 
God came to Bilaam at night and said to him: If the men have 
come to call you, arise and go with them” (Bamidbar 22:20), and 
afterward it is written: “And God’s anger flared because he was 
going” (v. 22). Is it possible that Hashem Himself told him [to go], 
and then His anger burned over his going? Heaven forbid to think 
such a thing. Indeed, Rashi of blessed memory sensed this 
difficulty, but “the words of Torah are like a hammer…” (Shabbos 
88b). 

ק ישֵׁ וְעוֹד קְרָאוֹת לְדַקְדֵּ מִּ אֶל אֱלֹקים "וַיָּבאֹ הַקּוֹדְמִין: בַּ  
לְעָם יֹּאמֶר לַילְָה בִּ ים בָּאוּ לְךָ לִקְראֹ אִם לוֹ וַ קוּם הָאֲנשִׁ  

ם", לֵךְ י ה' אַף "וַיִּחַר כְּתוּב: כָּךְ וְאַחַר אִתָּ הוּא", הוֹלֵךְ כִּ  
ר וְכִי בָ"ה אֶפְשָׁ הַקָּ עַצְמוֹ לוֹ אָמַר שֶׁ אַפּוֹ יחֱֶרֶה כָּךְ וְאַחַר בְּ  

הִלּוּכוֹ? שֹׁב וְחָלִילָה בְּ זאֹת. לַחֲ הִרְגִּישׁ ז"ל רַשִ"י אַךְ כָּ  
זהֶ בְרֵי אֲבָל בָּ ישׁ תוֹרָה דִּ טִּ פַּ כו כַּ '. 
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The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 
Parshas Balak 

And what appears to me in explanation is as follows: Behold, the 
commentators seek to provide a reason for how Israel has a share 
in This World as well, since Yaakov and Esav divided the 
inheritance of the two worlds, and Yaakov chose the World to 
Come—so from where does Israel gain This World? And what 
appears to me is a beautiful reason. For behold, the complete 
tzaddik, in his level, through thoughts of teshuvah and his holy 
deeds, ascends from level to level until he reaches the level of the 
Hidden World (alma d’itkasya)—a concealed place where the 
sorcerers have no permission or hold. And from there he draws 
down influence to Israel. It thus turns out that truly, in the place of 
the sorcerers’ nurture, Israel has no connection within them. 
Rather, Israel draws their sustenance from a place that is very lofty 
and precious, to which they have no access. 

הִנֵּה לְפָרְשׁוֹ, וְנלְִעֵ"ד ים דְּ פָרְשִׁ רִים הַמְּ ן מְהַדְּ עַל טַעַם לִתֵּ  
י רָאֵל לָהֶם מֵאַיןִ כִּ ן גַּם לִנחְלֹ לְישְׂ אַחַר הַזֶּה, בָּעוֹלָם כֵּ  

יַּעֲקבֹ ו שֶׁ נחֲַלַת חָלְקוּ וְעֵשָׂ ניֵ בְּ יעֲַקבֹ וּבָחַר עוֹלָמוֹת שְׁ  
לִי וְנרְִאֶה הַזֶּה? הָעוֹלָם לָהֶם בָּא וּמֵאַיןִ — הַבָּא בָּעוֹלָם  

בַח: טַעַם הִנֵּה לְשֶׁ יק דְּ דִּ לֵם הַצַּ מַדְרֵגָתוֹ הַשָּׁ ידְֵי עַל בְּ  
יו תְשׁוּבָה הִרְהוּרֵי ים וּמַעֲשָׂ דוֹשִׁ דְרֵגָה הוֹלֵךְ הַקְּ מִמַּ  
גִּיעַ עַד לְמַדְרֵגָה מַּ סְיאָ עָלְמָא לְמַדְרֵגַת שֶׁ הַנֶּעְלָם, דְאִתְכַּ  

אֵין מָקוֹם ים וַאֲחִיזהָ רְשׁוּת שֶׁ נחֲַשִׁ ם, לַמְּ ם שָׁ הוּא וּמִשָּׁ  
יךְ פָּעוֹת מַמְשִׁ רָאֵל. הַשְׁ ן בֶאֱמֶת נמְִצָא לְישְׂ הוּא כֵּ  

בְּמָקוֹם ים ינְיִקַת שֶׁ נחֲַשִׁ ם הַמְּ רָאֵל אֵין שָׁ יָּיכוּת לְישְׂ שַׁ  
גְוַייְהוּ, רָאֵל רַק בִּ פְעוֹתֵיהֶם יוֹנקְִים ישְׂ קוֹם שִׁ גָּבוֹהַּ מִמָּ  

ר מְאדֹ וְיקָָר ם רְשׁוּת לָהֶם אֵין אֲשֶׁ שָׁ . 

And this is [the meaning of] what Shlomo HaMelech, may peace 
be upon him, said: “Also the world He has set in their heart” 
(Koheles 3:11). That is, “world” is from the language of ne’elam 
(hidden)—this refers to alma d’itkasya (the hidden world). “He 
has set in their heart”—in the heart of the tzaddik who is able to 
ascend in his level until he reaches the hidden place. And this is 
also [the meaning of] “The world will be built with kindness” 
(Tehillim 89:3)—that is, from the hidden world, as explained 
above, the tzaddik draws down chessed to the attribute of Binah. 
For “yibaneh” (will be built) has the same letters as “Binah.” And 
the fact that the word begins with the letter yud alludes to the 
attribute of Chochmah, for yud represents Chochmah, and 
“Wisdom shall be found from ayin (nothingness)” (Iyov 
28:12)—this refers to alma d’itkasya. And the tzaddik, through his 
holy deeds, walks until he finds this level, and from there he draws 
down influence to Yisrael. 

אָמַר וְזהֶוּ לֹמהֹ שֶׁ לֶךְ שְׁ לוֹם עָלָיו הַמֶּ הָעוֹלָם אֶת "גַּם הַשָּׁ  
לִבָּם" נתַָן הוּא — נעְֶלָם מִלְּשׁוֹן הוּא "עוֹלָם" ר"ל בְּ  

סְיאָ, עָלְמָא לִבָּם" "נתַָן דְאִתְכַּ ל בְּ יק שֶׁ דִּ יָּכוֹל הַצַּ שֶׁ  
מַדְרֵגָתוֹ לַעֲלוֹת ן גַּם וְזהֶוּ הַנֶּעְלָם. מָקוֹם עַד בְּ "עוֹלָם כֵּ  

נהֶ" חֶסֶד הַינְוּ — יבָּ נַּ"ל הַנֶּעְלָם מֵהָעוֹלָם דְּ יךְ כַּ מַמְשִׁ  
יק דִּ ת חֶסֶד הַצַּ ינהָ, לְמִדַּ י בִּ נהֶ כִּ ינהָ, אוֹתִיּוֹת יבָּ וּמַה בִּ  

בָה נִּכְתְּ תְחִלַּת הַיּוּ"ד שֶּׁ בָה בִּ ת רֶמֶז הוּא הַתֵּ חָכְמָה, לְמִדַּ  
י צֵא" מֵאַיןִ וְ"חָכְמָה חָכְמָה, הוּא יוּ"ד כִּ מָּ עָלְמָא הוּא תִּ  

סְיאָ, יק דְאִתְכַּ דִּ יו הוֹלֵךְ וְהַצַּ מַעֲשָׂ ים בְּ דוֹשִׁ יִּמְצָא עַד הַקְּ שֶׁ  
זֹּאת מַדְרֵגָה ם הַ יךְ הוּא וּמִשָּׁ פָּעוֹת מַמְשִׁ רָאֵל הַשְׁ לְישְׂ . 

And this too is alluded to in the Gemara (Berachos 55b): “Three 
things come through distraction: a snake, a lost object, and 
Moshiach.” That is, the snakes distract from this consciousness so 
that Israel should not have a share in This World. But in contrast, 
they themselves become distracted until they reach the world of 
metziah—the hidden world, which is like a metziah (a found 
treasure), and from there is the source of their flow. 

ן גַּם וְזהֶ גְּמָרָא: נרְִמַז כֵּ ה בַּ לֹשָׁ אִים דְבָרִים "שְׁ ח בָּ הֶסַּ בְּ  
עַת יחַ", ,וּמְצִיאָה ,נחָָשׁ :הֵן וְאֵלּוּ ,הַדַּ וְהַייְנוּ וּמָשִׁ  

ים הַנְּחָשִׁ יחִין שֶׁ עַת מַסִּ זֹּאת דַּ לֹּא הַ רָאֵל יהְִיהֶ שֶׁ חֵלֶק לְישְׂ  
ת הַזֶּה, בָּעוֹלָם יחִין הֵם גַּם זהֶ וּלְעֻמַּ ם מַסִּ עְתָּ הִגִּיעָם עַד דַּ  
צִיאָה לְעוֹלַם הוּא הַנֶּעְלָם הָעוֹלָם הוּא הַמְּ מְצִיאָה, שֶׁ כְּ  
ם ת וּמִשָּׁ כְתַּ פְעָתָם הַמְשַׁ שִׁ . 

Powered By: ChassidusNow.com 
7 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 
Parshas Balak 

And this too is [the meaning of] “For this, let every pious one 
pray” (Tehillim 32:6)—that is, the tzaddik prays on behalf of all of 
Israel that they should have chessed and mercy. For “chasid” is 
from the root of chessed, and the yud is also an allusion to the 
attribute of Chochmah—that in the tzaddik’s power lies the ability 
to draw down from there kindness and influences. And it says, “at 
a time of finding”—when the tzaddik reaches this time and finds 
it. For the middos are called “times” (itim), since the Infinite One, 
blessed be He, has no association with time; but the middos were 
concealed within His infinite essence, and when the time comes to 
bring them from potential to actual, they are called times. And 
when the tzaddik finds that middah—since it is impossible to stand 
in that level constantly, rather it is like a metziah (a sudden 
find)—that is the meaning of “le’eis matzo”. 

ן גַּם וְזהֶוּ לֵּל זאֹת "עַל כֵּ הַייְנוּ חָסִיד", כָּל יתְִפַּ יק דְּ דִּ הַצַּ שֶׁ  
לֵּל לָלוּת עַל יתְִפַּ רָאֵל כְּ יְּהֵא ישְׂ י וְרַחֲמִים, חֶסֶד לָהֶם שֶׁ כִּ  
ן גַּם רֶמֶז הוּא וְהַיּוּ"ד חֶסֶד, לְשׁוֹן הוּא חָסִיד ת כֵּ לְמִדַּ  
ידַ חָכְמָה בְּ יק שֶׁ דִּ יךְ הַצַּ ם לְהַמְשִׁ עוֹת, חֲסָדִים מִשָּׁ פָּ וְהַשְׁ  
יַּגִּיעַ מָצוֹא" "לְעֵת וְאָמַר יק כְּשֶׁ דִּ זֹּאת לָעֵת הַצַּ וְימְִצָא הַ  

י אוֹתָהּ, דּוֹת כִּ ים", נקְִרָאִים הַמִּ י "עִתִּ בָּרוּךְ סוֹף הָאֵין כִּ  
יָּךְ אֵין הוּא דּוֹת רַק עֵת, בּוֹ שַׁ הָאֵין בְּכחַֹ כְּמוּסִים הָיוּ הַמִּ  
יוֹצִיאֵם הָעֵת וְהִגִּיעַ הוּא בָּרוּךְ סוֹף כֹּחַ שֶׁ פֹּעַל אֶל מִ הַ  
ים, נקְִרָאִים וְלָכֵן יִּמְצָא עִתִּ יק וּכְשֶׁ דִּ ה הַצַּ דָּ זֹּאת, הַמִּ י הַ כִּ  

ר אִי זהֶ דְרֵגָה עוֹמֵד לִהְיוֹת אֶפְשָׁ מַּ זֹּאת בַּ תָמִיד הַ י בְּ אִם כִּ  
מְצִיאָה, הִיא מָצוֹא "לְעֵת וְהַייְנוּ כְּ ". 

“Only to the flood of many waters they will not reach him…” 
(ibid.)—meaning “rak” (only) indicates exclusion, to diminish the 
flood of many waters, which are the kelipos and the serpents, from 
this flow—“they will not reach him,” for they have no connection 
to this influence, as explained above. 

" טֶף רַק "רַק" ר"ל — יגִּיעוּ" לֹא אֵלָיו רַבִּים מַיםִ לְשֶׁ  
מַעֵט מִעוּט, הוּא מְּ טֶף שֶׁ ים מַיםִ לְשֶׁ לִיפּוֹת הֵם רַבִּ הַקְּ  

ים עָה וְהַנְּחָשִׁ פָּ זֹּאת מֵהַשְׁ "אֵלָיו — הַ אֵין יגִּיעוּ" לֹא שֶׁ שֶׁ  
יָּכוּת לָהֶם עָה שַׁ פָּ זֹּאת לַהַשְׁ נַּ"ל הַ כַּ . 

What emerges from all this is that the tzaddik walks through his 
holy deeds from level to level until he finally reaches that level 
which the sorcerers have no connection to. And this is the meaning 
of the verse “And [God] said: If the men have come to call you…” 
(Bamidbar 22:20), and Rashi explains: that you may receive 
reward—which is This World. “Arise, go with them”—for this is 
your portion, your due. But “God’s anger flared because he was 
going”—that is, because he seized the craft of Israel: to ascend 
from level to level like Israel, therefore the wrath of God flared, 
and so in the end, they killed him by the sword. And this is the 
intent of the Targum Onkelos: “For the sorcerers did not desire 
that good be bestowed upon the house of Yaakov…”—that is, they 
claim that This World is their rightful portion, and if so, from 
where do Israel draw their share in it? Therefore it says, “At this 
time it shall be said to Yaakov…”—meaning, the tzaddik must 
ascend above, to alma d’itkasya, beyond the domain of the 
ministering angels, and there—there is pure mercy and great 
kindness. 

יק מִזֶּה לָנוּ הַיּוֹצֵא דִּ הַצַּ יו הוֹלֵךְ שֶׁ מַעֲשָׂ ים בְּ דוֹשִׁ הַקְּ  
דְרֵגָה צאֹ עַד לְמַדְרֵגָה מִמַּ מָּ דְרֵגָה ימְִצָא שֶׁ זֹּאת הַמַּ אֵין הַ שֶׁ  

ים נחֲַשִׁ יָּכוּת לַמְּ גְוַייְהוּ. שַׁ ירוּשׁ וְזהֶוּ בִּ יֹּאמֶר הַכָּתוּב פֵּ "וַ  
ים" בָּאוּ לְךָ לִקְראֹ אִם בֵּל רַשִ"י וּפֵירֵשׁ הָאֲנשִׁ קַּ תִּ כָר שֶׁ שָׂ  
ם" לֵךְ "קוּם הַזֶּה, הָעוֹלָם וְהוּא — י אִתָּ חֶלְקְךָ זהֶ כִּ  

גִּיעַ י 'ה אַף "וַיִּחַר אֲבָל לְךָ. הַמַּ י ר"ל הוּא" הוֹלֵךְ כִּ כִּ  
פַס ל אוּמָנוּתָם תָּ רָאֵל שֶׁ דְרֵגָה הוֹלֵךְ לִהְיוֹת ישְׂ מִמַּ  

רָאֵל, לְמַדְרֵגָה ישְׂ הָרְגוּ בְּסוֹפוֹ וְלָכֵן כו', ה' אַף וַיִּחַר כְּ  
חֶרֶב. אוֹתוֹ וָּנתַ וְזהֶוּ בַּ רְגּוּם כַּ לָא "אֲרֵי אוֹנקְְלוֹס תַּ  

יָּא ייֵטֵב צְבַן נחֲַשַׁ הַייְנוּ ",'כו יעֲַקבֹ לְבֵית דְּ הֵם דְּ אִים שֶׁ בָּ  
טַעֲנהָ הָעוֹלָם בְּ גִּיעַ חֶלְקָם הוּא הַזֶּה שֶׁ ה לָהֶם, הַמַּ וּמֵעַתָּ  

רָאֵל מֵאַיןִ אָמַר וְלָכֵן הַזֶּה? בָּעוֹלָם וְנחֲַלָה חֵלֶק לְישְׂ  
עֵת ירוּשׁ — "'כו לְיעֲַקבֹ יאֵָמֵר "כַּ יק צָרִיךְ לְזהֶ פֵּ דִּ הַצַּ  

סְיאָ, עָלְמָא עַד לְמַעְלָה לְהַעֲלוֹת חִיצַת לִפְניִם דְאִתְכַּ מִמְּ  
רֵת, מַלְאֲכֵי ם הַשָּׁ וַחֲסָדִים גְּמוּרִים רַחֲמִים הוּא וְשָׁ  

 .גְּדוֹלִים
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Parshas Balak 

[NOTE Summary​
In this final section, Rebbe Elimelech of Lizhensk reveals a profound mystical path: that the tzaddik, through 
holy thoughts and deeds, ascends beyond the layers of reality into האצילות עולם  and further into עלמא 
 .the hidden spiritual world where the forces of impurity (like sorcery and evil speech) have no access—דאתכסיא
He interprets Koheles' verse “ בלבם נתן העולם את גם ” to mean that Hashem plants within the heart of the tzaddik 
the capacity to reach these hidden realms. There, the tzaddik draws down kindness and divine flow for all of 
Israel. 

He ties this idea to the verse “ יבנה חסד עולם ” and shows how “יבנה” hints at Binah, which is sustained through 
kindness drawn from Chochmah, the uppermost level of divine wisdom. The tzaddik connects even to this 
level—symbolized by the letter Yud—and brings blessing from there. 

The Gemara teaches that three things come unexpectedly: a snake, a lost object, and Moshiach. Rebbe 
Elimelech explains: snakes (i.e. forces of darkness) attempt to distract Israel from their portion in This World. 
But the tzaddik, rising to המציאה עולם  (a “world of finding”), brings down divine flow from the hidden world. 
Since this level cannot be dwelled in permanently, it is like a sudden “find.” From this concealed source, he 
brings blessing uncontaminated by kelipah. 

Even Bilaam sought to grasp this holy craft—ascending from level to level like the righteous of Israel. That is 
why, though Hashem permitted him to go, His wrath burned when Bilaam appropriated the “craft” of the 
tzaddik, a path that is not his to walk. Thus, he was ultimately slain by the sword. 

The Targum’s phrase “ יעקב לדבית דייטיב צבן נחשיא לא כי ” reflects the cosmic protest of the kelipos: “Why should 
Israel have a share in This World?” The answer lies in the hidden worlds—where the tzaddik stands beyond the 
grasp of evil and pleads for divine kindness from realms of pure mercy. 

Practical Takeaway​
A Jew’s share in This World is not granted through political entitlement or natural inheritance. It comes from 
spiritual courage. When you serve Hashem sincerely—even with small deeds—you emulate the tzaddik’s path: 
ascending step by step toward the hidden light. In a world filled with distraction and darkness, you can anchor 
yourself in something eternal by aiming your actions toward the hidden source. Even if you don’t feel lofty, 
your intentions can connect to that concealed reservoir, where blessing flows untainted. 

Chassidic Story​
Once, a poor villager came to Rebbe Elimelech, crying that he had been falsely accused of theft and sentenced 
unjustly. Rebbe Elimelech locked himself in his room. Hours passed. Then he emerged, trembling. “It is done,” 
he said quietly. That very day, the accuser publicly recanted and the charges were dropped. 

A chassid later asked the Rebbe, “What did you do during those hours?” 
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Noam Elimelech 
Parshas Balak 

Rebbe Elimelech replied, “I went looking for that man’s justice—not in courts of man, but in the place where 
snakes cannot bite, where only mercy exists. There, truth is untouched, and kindness can be drawn like water 
from a spring.” 

Source: Pe'er Elimelech, oral traditions, and Otzar Sipurei Tzaddikim vol. 2​
END NOTE] 

“How goodly are your tents, O Yaakov…” (Bamidbar 24:5). It 
is taught in the Gemara (Sanhedrin 105b) that all the blessings that 
were said by Bilaam were nullified, except for this verse: “Ma 
tovu.” And the reason for this appears by first explaining the 
verse: “And Hashem did not desire to listen to Bilaam, and He 
turned the curse into a blessing for you…” (Devarim 23:6). One 
must examine this: for at first it says “Hashem did not desire to 
listen”—which implies that He did not want to listen to him at all. 
Yet afterward it is written “and He turned”, which implies that He 
did hear, but transformed it into a blessing. 

" טֹּבוּ מַה גְּמָרָא אִיתָא כו'". אהָֹלֶיךָ  כָּל בַּ רָכוֹת שֶׁ הַבְּ  
נֶּאֶמְרוּ לְעָם ידְֵי עַל שֶׁ לוּ בִּ "מַה הַזֶּה הַפָּסוּק מִן חוּץ נתְִבַּטְּ  

טֹּבוּ". עַם  ים נרְִאֶה לָזהֶ וְהַטַּ הַקְדִּ "וְלֹא פָּסוּק לְפָרֵשׁ בְּ  
מעַֹ 'כו אָבָה ק: ישֵׁ ",'כו וַיַּהֲפךְֹ 'כו לִשְׁ רָא לְדַקְדֵּ מֵעִיקָּ דְּ  
מעַֹ" אָבָה "וְלֹא אָמַר מַע לִשְׁ לֹּא מַשְׁ מעַֹ רָצָה שֶׁ אֵלָיו לִשְׁ  
לָל, ר כְּ תִיב וְהַדַּ מַע "'כו "וַיַּהֲפךְֹ כְּ מַע מַשְׁ שָּׁ אֶלָּא שֶׁ  

הָפְכָהּ לִבְרָכָה שֶׁ . 

And it appears the explanation is as follows: it is taught in the 
Gemara (Sanhedrin 105b): “From the blessing of that wicked man, 
you can discern what was in his heart to curse—but Hashem 
turned it into a blessing.” And so is the meaning of the verse: 
“And He did not desire…”—that is, Hashem did not want to listen 
to his curse and to bless Israel with a blessing that would merely 
be the opposite of the curse that Bilaam intended. Rather, He 
blessed them with a blessing that was not the opposite of the curse. 
For Hashem’s intent, blessed be He, was that Bilaam should not 
think that Hashem simply didn’t want to curse, but also didn’t 
truly want to bless. Therefore, He did not choose a blessing that 
was merely the inversion of a curse. Instead, Hashem blessed them 
with an entirely different blessing, to make it known that His intent 
was to truly bless Israel—permanently and directly. And this is the 
meaning of “And He did not desire… and He turned”—He turned 
the thought that Bilaam had to curse, and in His great mercy, not 
only did He nullify the curse, but He also blessed them with 
another blessing entirely. 

ירוּשׁ וְנרְִאֶה הַפֵּ אִיתָא כָּךְ: שֶׁ גְּמָרָא דְּ רְכָתוֹ "מִתּוֹךְ בַּ ל בִּ שֶׁ  
ע אוֹתוֹ ה רָשָׁ לִבּוֹ הָיהָ מַה יוֹדֵעַ אַתָּ אֶלָּא — לְקַלְּלָם בְּ  

הָפַךְ ם שֶׁ ירוּשׁ וְכָךְ לִבְרָכָה", יתְִבָּרֵךְ הַשֵּׁ "וְלֹא הַפָּסוּק פֵּ  
בָ"ה ר"ל — אָבָה" הַקָּ מעַֹ רָצָה לֹא שֶׁ קִלְלָתוֹ לִשְׁ  

בְרָכָה וּלְבָרְכָם הִיא בִּ לָלָה הֶפֵךְ שֶׁ ב הַקְּ חִשֵּׁ לְעָם, שֶׁ אֶלָּא בִּ  
רְכָם בְרָכָה בֵּ אֵינהָּ בִּ לָלָה. הֶפֵךְ שֶׁ ם וְכַוָּנתַ הַקְּ רֵךְ הַשֵּׁ יתְִבָּ  
זהֶ הָיתְָה דֵי בָּ לֹּא כְּ לְעָם יסְָבּוֹר שֶׁ בָ"ה בִּ הַקָּ חָפֵץ אֵינוֹ שֶׁ  
רָאֵל אֶת לְבָרֵךְ ל רַק — ישְׂ לָלָה מֵהֶם לְבַטֵּ לֹּא הַקְּ שֶׁ  
חוּל, רְכָם וְלָכֵן תָּ הֶפֵךְ בֵּ לָלָה. בְּ רְכָם לְפִיכָךְ מִקְּ רֵךְ בֵּ יתְִבָּ  

בְרָכָה וָּנתָוֹ ידֵַע לְמַעַן אַחֶרֶת, בִּ כַּ י אֵינהָּ שֶׁ לְבָרֵךְ אִם כִּ  
רָאֵל אֶת שׁ ישְׂ מִיד. מַמָּ — וַיַּהֲפךְֹ" 'כו אָבָה "וְלֹא וְזהֶוּ תָּ  

הָפַךְ בְתּוֹ שֶׁ רָצָה מַחֲשַׁ לָם, שֶׁ ם לְקַלְּ רֵךְ וְהַשֵּׁ בְּרוֹב יתְִבָּ  
י לֹא — רַחֲמָיו ל דַּ טֵּ בִּ רְכָם אַף אֶלָּא קִלְלָתוֹ, שֶׁ בְרָכָה בֵּ בִּ  
 .אַחֶרֶת
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And this is the explanation of the verse: “And Bilaam saw that it 
was good in the eyes of Hashem to bless Israel…” (Bamidbar 
24:1). Its meaning is as above—that is, Bilaam understood that 
Hashem’s intention was not merely to cancel the curse, but solely 
to bless Israel. For if that were not so, He would have blessed them 
with a blessing that was simply the inverse of the curse. Therefore, 
it entered Bilaam’s heart also to bless Israel, and he thought a good 
thought toward them. And Hashem placed in his mouth the 
blessing “Mah tovu.” And therefore, that blessing was 
fulfilled—because it did not contain any trace of a curse, unlike 
the other blessings. 

ירוּשׁ וְזהֶוּ לְעָם "וַיַּרְא הַפָּסוּק פֵּ י בִּ עֵיניֵ טוֹב כִּ לְבָרֵךְ 'ה בְּ  
ירוּשׁוֹ ",'כו ן גַּם פֵּ דֶלְעֵיל כֵּ הַייְנוּ — כְּ לְעָם דְּ בִּ הֵבִין שֶׁ  

בָ"ה הַקָּ וָּנתָוֹ אֵין שֶׁ רָאֵל אֶת לְבָרֵךְ רַק כַּ ל וְלֹא ישְׂ לְבַטֵּ  
אִלּוּ לְבַד, קִלְלָתוֹ בְרָכָה לְבָרְכָם הָיהָ — כֵן שֶׁ הִיא בִּ שֶׁ  

לָלָה. הֶפֵךְ לִבּוֹ עָלָה וְלָכֵן הַקְּ ל בְּ לְעָם שֶׁ ן גַּם בִּ לְבָרֵךְ כֵּ  
רָאֵל אֶת ב ישְׂ בָה וְחִשֵּׁ ם וְנתַָן עֲלֵיהֶם, טוֹבָה מַחֲשָׁ הַשֵּׁ  

רֵךְ פִיו יתְִבָּ רְכַּת בְּ טֹּבוּ", "מַה בִּ י נתְִקַיְּימָה, וְלָכֵן  לֹא כִּ  
בֶת מִשּׁוּם בָּהּ הָיהָ אֵין מַה — קְלָלָה מַחֲשֶׁ ן שֶּׁ אָר כֵּ בִּשְׁ  

רָכוֹת  .הַבְּ

And this is the explanation of the Gemara: “From the blessing of 
that wicked one…” (Sanhedrin 105b). That is referring to the 
blessing “Mah tovu.” And it is called “his blessing” because he 
did not intend any curse in it—unlike the other blessings, which 
contained a mixture of curse, and that was the main thought of that 
wicked one in them. Therefore, this blessing alone endured. And 
the phrase “what was in his heart” refers to the other blessings. 
And understand this well, for it is sweet to the palate. 

ירוּשׁ וְזהֶוּ רְכָתוֹ הַגְּמָרָא פֵּ ל "מִבִּ ע אוֹתוֹ שֶׁ — "'כו רָשָׁ  
רְכַּת וְהַייְנוּ טֹּבוּ", "מַה בִּ רְכָתוֹ" נקְִרֵאת וְהִיא  י "בִּ לֹא כִּ  
ב אֵין מַה קְלָלָה, בָּהּ חִשֵּׁ ן שֶּׁ אָר כֵּ רָכוֹת שְׁ הָיהָ הַבְּ בָהֶן שֶׁ  

עֲרוּבוֹת ר הָיהָ וְזהֶ קְלָלָה, תַּ בְתּוֹ עִקָּ ל מַחֲשַׁ ע אוֹתוֹ שֶׁ רָשָׁ  
הֶן. וְקָא. זוֹ נתְִקַיְּימָה וְלָכֵן בָּ לִבּוֹ" הָיהָ "אֵיךְ וּפֵירוּשׁ דַּ בְּ  
אָר עַל קָאֵי רָכוֹת. שְׁ ן הַבְּ י וְהַבֵּ לַחֵךְ מָתוֹק כִּ . 

[NOTE Summary​
Rebbe Elimelech explains why the verse “ יעקב אוהליך טובו מה ” was the only one of Bilaam’s blessings that 
endured. The Talmud teaches that all of Bilaam’s other blessings were nullified—because they were not 
genuine. Hashem did not want to simply reverse Bilaam’s curses into blessings; He wanted to express His true 
will to bless Israel, independent of Bilaam’s intent. 

Unlike the other blessings, which were mere inversions of curses and thus still carried remnants of Bilaam’s 
malicious intent, “ טובו מה ” was different. Bilaam, seeing that it was good in Hashem’s eyes to bless Israel, 
genuinely desired to bless them and thought positively of them. In response, Hashem placed into his mouth a 
pure blessing—untainted by thoughts of curse. That’s why it is called “his blessing” in the Talmud: because it 
uniquely came from a place of sincerity. 

Practical Takeaway​
When your intentions are pure, your words endure. Hashem doesn’t want us merely to negate negativity; He 
wants us to align ourselves with genuine love, compassion, and goodwill. When you shift your mindset from 
not cursing to actively blessing, you tap into something eternal. Don’t just avoid harm—seek to bring light. 
END NOTE] 
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“Water shall flow from his buckets, and his seed shall be in 
many waters…” (Bamidbar 24:7). It is known that the tzaddik is 
the one who draws down divine influences to the worlds, and 
therefore he is called “his buckets” (d’lav), for through him comes 
the flow. And we hold (Mishnah Mikvaos 6:8) that “nitzok 
chibur”—a stream of water connecting a vessel and a mikveh is 
considered a valid connection for purity—since the liquid flowing 
from the bucket to the pit is deemed joined, it constitutes a 
connection for immersion. Likewise, the tzaddik functions 
similarly: the divine flow comes to him and streams downward 
from him to its supernal source through his attachment (deveikus), 
and this too is called nitzok (flow), which makes a chibur 
(connection). Thus, he is able to draw influence constantly, 
without interruption, and without any action at all—solely by the 
power of his righteousness, as explained above. 

" לָיו מַיםִ יזַָל מַיםִ וְזַרְעוֹ מִדָּ ים" בְּ )במדבר רַבִּ  
י ידָוּעַ כ"ד:ז'(. יק כִּ דִּ יךְ הוּא הַצַּ מְשִׁ פָּעוֹת הַמַּ הַשְׁ  

לָיו" נקְִרָא וּלְזהֶ לָעוֹלָמוֹת, עַל "דָּ פַע. בָּא ידָוֹ שֶׁ הַשֶּׁ  
נהָ חִיבּוּר" "ניִצוֹק לָן וְקַיָּימָא נהָ פ"ו מִקְוָאוֹת )מִשְׁ מִשְׁ  

ר וְהוּא ח'(, בֹּל כָּשֵׁ קְוֶה כְּמוֹ בּוֹ לִטְ מִּ מֵאַחַר עַצְמָהּ, בַּ  
נוֹזלֵ לִי מִן שֶׁ לְטָהֳרָה. חִיבּוּר הֲוֵי — הַבּוֹר אֶל הַדְּ  

יק דִּ ן גַּם וְהַצַּ פַע — כָּךְ הוּא כֵּ הַשֶּׁ וְנוֹזלֶֶת אֵלָיו בָּא שֶׁ  
נּוּ בֵקוּתוֹ, ידְֵי עַל לְמַעְלָה מְקוֹרָהּ אֶל מִמֶּ ן גַּם וַהֲוֵי דְּ כֵּ  

יךְ וִיכוֹל "חִיבּוּר", וַהֲוֵי "ניִצוֹק" עוֹת לְהַמְשִׁ פָּ מִיד הַשְׁ תָּ  
לִי סֵק, בְּ לִי הַפְּ עֻלָּה שׁוּם בְּ ר כָּל פְּ צִדְקוֹ בְּכחַֹ רַק — עִקָּ  

נַּ"ל  .כַּ

However, sometimes it is necessary to perform some action, so 
that the accuser (mekatreg) will not have an opening to accuse. 
One must do some deed—whether a mitzvah, Torah learning, or 
prayer—and through that he draws down the divine flow. Then the 
mouths of the accusers are sealed off from him, and they have no 
power, because the flow comes through that specific action. This 
action is called “planting” (zeriah), which is something 
visible—just like when one plants in order to cause grain to grow 
later. So too, the action is in order to draw down the flow. 

עֻלָּה אֵיזהֶ לַעֲשׂוֹת צָרִיךְ לְפָעָמִים אֲבָל דֵי פְּ לֹּא כְּ יהְִיהֶ שֶׁ  
קַטְרֵג תְחוֹן לַמְּ ה פִּ עֻלָּה אֵיזוֹ לַעֲשׂוֹת צָרִיךְ לְקַטְרֵג. פֶּ פְּ  

פִלָּה אוֹ תּוֹרָה אוֹ מִצְוָה — יךְ ידְֵיהֶם וְעַל — תְּ מַמְשִׁ  
פַע. ם וְאָז הַשֶּׁ י נסְִתַּ קַטְרְגִים פִּ לָהֶם וְאֵין מֵעָלָיו, הַמְּ  

י שׁוּלְטָנוּת, עֻלָּה בְּכחַֹ בָּא כִּ עֻלָּה הַהִיא. הַפְּ נקְִרֵאת וְהַפְּ  
הִיא — "זרְִיעָה" בָר שֶׁ זוֹרְעִין זרְִיעָה כְּמוֹ הַנִּרְאֶה דָּ שֶׁ  

דֵי ל לִפְעוֹל כְּ יִּגְדַּ בוּאָה שֶׁ עֻלָּה כֵּן — כָּךְ אַחַר הַתְּ הִיא הַפְּ  
דֵי יךְ כְּ פַע לְהַמְשִׁ הַשֶּׁ . 

And this is the explanation of the verse: “Water shall flow from his 
buckets”—meaning, the tzaddik, through the greatness of his 
deveikus, can draw down the divine flow, which is called “water”, 
representing chassadim (kindnesses), even without any action. But 
“his seed shall be in many waters”—means that the action is 
necessary because of the “many waters,” which are the kelipos 
(forces of impurity), who are called “many waters,” so that they 
should not accuse. And understand this well. 

ירוּשׁ וְזהֶוּ לָיו" מַיםִ "יזָלַ הַפָּסוּק פֵּ ירוּשׁ — מִדָּ יק פֵּ דִּ הַצַּ  
בֵקוּתוֹ בְּרוֹב לִי דְּ עֻלָּה בְּ יךְ יכָוֹל פְּ ן גַּם לְהַמְשִׁ פַע כֵּ הַשֶּׁ  

הֵם — "מַיםִ" הַנִּקְרָא מַיםִ "וְזרְַעוֹ אֲבָל הַחֲסָדִים, שֶׁ בְּ  
עֻלָּה ר"ל — רַבִּים" הַפְּ בִיל הִיא שֶׁ — רַבִּים" "מַיםִ בִּשְׁ  

לִיפּוֹת הֵם לֹּא — רַבִּים" "מַיםִ הַנִּקְרָאִים הַקְּ יקְַטְרְגוּ. שֶׁ  
ן  .וְהַבֵּ
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[NOTE Summary​
Rebbe Elimelech interprets the verse “ רבים במים וזרעו מדליו מים יזל ” as a mystical insight into how the tzaddik 
draws down divine blessing. The tzaddik is compared to a bucket (דליו) from which spiritual waters (i.e., divine 
kindness and blessing) continuously flow. Just as in Jewish law (nitzok chibur), a stream connecting a bucket to 
a mikveh forms a valid channel for purity, so too the tzaddik is a continuous conduit linking Heaven and Earth. 
Through his intense deveikus (cleaving to God), he draws blessing downward without even needing to act—his 
very presence channels divine influence. 
However, there are times when accusers (mekatregim) arise, seeking to block that flow. In such cases, the 
tzaddik must perform an outward act—a mitzvah, a prayer, or some sacred deed—to remove the accusation and 
allow the flow to continue. This action is compared to planting (זריעה): just as planting is done to produce 
growth later, the mitzvah is done to ensure that blessing reaches its destination. 

The phrase “ רבים במים וזרעו ” then means that this act of spiritual planting is directed against the “many 
waters”—a metaphor for the kelipos, the forces of spiritual obstruction. The tzaddik overcomes these forces 
through intentional, visible action that reopens the flow from Above. 

Practical Takeaway​
You have moments where spiritual connection feels natural and effortless—like water flowing from a bucket. 
But when you're met with inner resistance, doubt, or spiritual blockage, don’t despair. That’s your moment to 
act: say a prayer, do a mitzvah, learn some Torah. These acts aren’t just symbolic—they plant seeds that push 
through even the thickest resistance and allow divine blessing to flow again. Even one act, done sincerely, can 
silence your accusers and open gates above. END NOTE] 

In another manner: first we will preface with an explanation of a 
different verse, and then we will come to explain the matter before 
us. And this is [the matter]: for one may ask—why was Moshe 
Rabbeinu, peace be upon him, punished at Mei Merivah for 
striking the rock? Did not the Holy One, blessed be He, agree to 
his action, as it is written: “And abundant water came forth” 
(Bamidbar 20:11)? And if he acted improperly, then the rock 
should not have brought forth water. Would Hashem perform a 
miracle for a falsehood? Rather, it certainly appears that, Heaven 
forbid, the man of God would never do anything contrary to the 
will of the Creator, blessed be He. 

דֶרֶךְ חִלָּה .אַחֶרֶת בְּ ים תְּ ירוּשׁ נקְַדִּ פָסוּק פֵּ וְנבָוֹא אַחֵר בְּ  
ר הַבֵּיאוּר אֶל י וְהוּא לְפָניֵנוּ. אֲשֶׁ ה לְהַקְשׁוֹת ישֵׁ כִּ לָמָּ  

ה נעֱֶנשַׁ ינוּ משֶׁ לוֹם עָלָיו רַבֵּ מֵי הַשָּׁ הַכּוֹתוֹ מְרִיבָה בְּ בְּ  
לַע, בָ"ה הִסְכִּים הֲלֹא הַסֶּ כְתִיב ידָוֹ עַל הַקָּ מַיםִ "וַיֵּצְאוּ דִּ  

ה וּכְיוֹן רַבִּים", עָשָׂ לֹּא שֶׁ לַע הָיהָ לֹא כַּהוֹגֵן שֶׁ לְהוֹצִיא לַסֶּ  
יקְרֵי? ניִסָא רַחֲמָנאָ עָבֵיד וְכִי — מַיםִ נרְִאֶה אֶלָּא לְשִׁ  

אי וַדַּ לֹּא הָאֱלֹקִים לְאִישׁ לוֹ חֲלִילָה — בְּ רְצוֹן לַעֲשׂוֹת שֶׁ  
רֵךְ הַבּוֹרֵא יתְִבָּ . 
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Rather, the way of the tzaddik is always to seek after the good of 
Israel. And even if it appears to him that something contains some 
aspect of wrongdoing in doing that thing—but if it will be for the 
good of Israel—he does it, and accepts upon himself even to be in 
Gehinnom for their sake, for all his desire is to benefit them. And 
in truth, the tzaddik is able to draw down shefa (divine flow) 
through his holy speech, without any physical action at all. 

רֶךְ אֶלָּא דֶּ יק שֶׁ דִּ מִיד הַצַּ רָאֵל, טוֹבוֹת אַחַר לַחְזרֹ תָּ ישְׂ  
נִּרְאֶה וְאַף בָר בַּעֲשׂוֹתוֹ עֲבֵירָה קְצָת דָבָר אֵיזהֶ לוֹ שֶׁ הַדָּ  

יְּהֵא אֲבָל — הַהוּא רָאֵל לְטוֹבוֹת שֶׁ הוּ — ישְׂ וִיקַבֵּל עוֹשֵׂ  
נֹּם לִהְיוֹת אַף עָלָיו גֵיהִ י עֲבוּרָם, בְּ שׁוּקָתוֹ כָּל כִּ תַּ  

יק — וּבֶאֱמֶת לְהֵיטִיבָם. דִּ יךְ יכָוֹל הַצַּ פַע לְהַמְשִׁ עַל הַשֶּׁ  
בּוּרוֹ ידְֵי דוֹשׁ דִּ עֻלָּה שׁוּם בְּלֹא הַקָּ מִיּוּת פְּ ר כָּל גַּשְׁ עִקָּ . 

Only that sometimes, the tzaddik specifically needs to perform a 
physical action—because through speech, he is only able to 
influence those people who believe that the tzaddik can affect 
reality through speech. But for those who do not believe this, the 
tzaddik must draw influence through the path of nature, and 
therefore he must perform a physical action. For example: a sick 
person who cannot receive the proper medication because it is too 
strong or bitter, and so one must seek a gentler remedy that suits 
his nature and that he is able to tolerate. Even though if he could 
take the harsher medicine he would be healed more 
effectively—what can be done for him if he cannot tolerate it? 
And the analogy is clear. 

פָעָמִים רַק לְּ יק צָרִיךְ שֶׁ דִּ וְקָא הַצַּ עֻלָּה לַעֲשׂוֹת דַּ פְּ  
מִיּוּת, י גַּשְׁ דִבּוּר כִּ י לִפְעלֹ יכָוֹל אֵינוֹ בְּ אָדָם לִבְניֵ אִם כִּ  

אֲמִיניִם זהֶ הַמַּ יק בָּ דִּ הַצַּ דִבּוּר, לִפְעלֹ יכָוֹל שֶׁ אוֹתָם אֲבָל בְּ  
אֵין זהֶ מַאֲמִיניִם שֶׁ יק צָרִיךְ — בָּ דִּ יךְ הַצַּ דֶרֶךְ לוֹ לְהַמְשִׁ בְּ  

בַע, עֻלָּה צָרִיךְ וְלָזהֶ הַטֶּ מִיּוּת. לַפְּ דֶרֶךְ גַּשְׁ ל בְּ אֶל — מָשָׁ  
אֵינוֹ הַחוֹלֶה מִחְמַת לוֹ הַטּוֹבוֹת הָרְפוּאוֹת לְקַבֵּל יכָוֹל שֶׁ  

הֵן יוֹתֵר, חֲרִיפוֹת שֶׁ שׁ וְצָרִיךְ בְּ לְפִי קַלָּה רְפוּאָה לוֹ לְבַקֵּ  
יְּהֵא טִבְעוֹ בֹּל, יכָוֹל שֶׁ הָרְפוּאָה לוֹקֵחַ הָיהָ אִם אַף לִסְ  

רִיא, יוֹתֵר הָיהָ — הַחֲרִיפָה יוָן לוֹ לַּעֲשׂוֹת מַה בָּ אֵינוֹ כֵּ שֶׁ  
בֹּל, יכָוֹל ל לִסְ מוּבָן וְהַנִּמְשָׁ . 

And the intention of Moshe Rabbeinu, peace be upon him, was 
also that he thought truthfully: if I speak to the rock, it will be in 
accordance with the will of the Creator, blessed be He—but I will 
only be able to affect the righteous people, as we explained. 
Therefore, it is better that I perform a physical act, and it will be 
good for all, and all will equally receive the benefit. And to this 
the Holy One, blessed be He, agreed with him, seeing his very 
good intention. And therefore it is written: “and abundant water 
came forth”—meaning abundant, for the sake of the many, 
enough for all, as stated above. 

ה וְכוּוָנתַ ינוּ משֶׁ לוֹם עָלָיו רַבֵּ ן גַּם הַשָּׁ בַר — כֵּ סָּ אֱמֶת: שֶׁ  
לַע אֶל אֲדַבֵּר אִם רְצוֹן יהְִיהֶ — הַסֶּ רֵךְ, הַבּוֹרֵא כִּ יתְִבָּ  

י לִפְעלֹ יכָוֹל אֶהְיהֶ לֹא אֲבָל ים אִם כִּ יקִים לַאֲנשִׁ דִּ — הַצַּ  
ר ה מוּטָב לָכָךְ בֵּאַרְנוּ. כַּאֲשֶׁ עֻלָּה אֶעֱשֶׂ מִיּוּת פְּ וִיהִי — גַּשְׁ  

כֹּל טוֹב כֹּל לַ וִין וְהַ ים וּלְזהֶ בַּטּוֹבָה. שָׁ בָ"ה הִסְכִּ עַל הַקָּ  
רְאוֹתוֹ ידָוֹ וָּנתָוֹ בִּ מַיםִ "וַיֵּצְאוּ כְּתוּב וְלָכֵן מְאדֹ. הַטּוֹבָה כַּ  

ירוּשׁ — רַבִּים" הָיוּ — "רַבִּים" פֵּ בִיל שֶׁ — רַבִּים בִּשְׁ  
י כֹּל דַּ נַּ"ל לַ כַּ . 
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And this is [the meaning of] “Water shall flow from his 
buckets”—meaning, the tzaddik can draw down the shefa (divine 
flow) through his speech, for speech is called “dal” (poor), for one 
who wishes to affect reality through speech must be humble like a 
poor and needy person. As we find by King David, peace be upon 
him, who made himself like a pauper during prayer, as it is 
written: “A prayer of the poor man” (Tehillim 102:1). “And his 
seed shall be in many waters”—this refers to the physical actions 
that he performs, and they are considered like planting. They are 
“for many waters”—meaning, for the sake of the abundance of 
shefa (divine flow), so that it may also reach those who are unable 
to receive through speech alone. And understand this well. 

לָיו" מַיםִ "יזָלַ וְזהֶוּ ירוּשׁ: — מִדָּ יק פֵּ דִּ יךְ יכָוֹל הַצַּ לְהַמְשִׁ  
פַע בּוּרוֹ, ידְֵי עַל הַשֶּׁ י דִּ בּוּר כִּ ל", נקְִרָא הַדִּ י "דַּ מִי כִּ  

רוֹצֶה דִבּוּר לִפְעלֹ שֶׁ יְּהֵא צָרִיךְ — בְּ דַל מוּכְנעָ שֶׁ כְּ  
צִינוּ כְּמוֹ וְאֶבְיוֹן, מָּ דָוִד שֶׁ לֶךְ בְּ לוֹם עָלָיו הַמֶּ — הַשָּׁ  
ה עָשָׂ עָניִ עַצְמוֹ שֶׁ עֵת כְּ פִלָּה, בְּ כָּתוּב כְּמוֹ הַתְּ פִלָּה שֶׁ "תְּ  
מַיםִ "וְזרְַעוֹ לַעֲניִ". ירוּשׁ: — רַבִּים" בְּ עֻלּוֹת פֵּ הַפְּ  

מִיּוֹת ה הַגַּשְׁ עוֹשֶׂ בִים, זרְִיעָה כְּמוֹ וְהֵם — שֶׁ הֵם נחְֶשָׁ  
בִיל ירוּשׁ: — רַבִּים" "מַיםִ בִּשְׁ בִיל פֵּ פַע רִיבּוּי בִּשְׁ הַשֶּׁ  

יְּהֵא — ן גַּם שֶׁ אֵינםָ לְאוֹתָם כֵּ י עַל לְקַבֵּל יכְוֹלִים שֶׁ פִּ  
בּוּר. ן הַדִּ וְהַבֵּ . 

[NOTE Summary​
Rebbe Elimelech explains that Moshe Rabbeinu struck the rock not out of disobedience, but from deep care for 
the entire nation. While Moshe knew that speaking to the rock would have aligned perfectly with Hashem’s 
will, he also realized that such a miracle would only affect those who believed in the power of the tzaddik’s 
words. For the broader population—those who could only relate to physical actions—he chose to perform a 
visible deed by striking the rock, so all would benefit equally. Hashem, recognizing Moshe’s pure intention, 
agreed with his choice and allowed “abundant water” to flow—for the sake of the many. 

This ties into the verse “ רבים במים וזרעו מדליו מים יזל ”. The tzaddik, through his humility and deveikus, can draw 
down blessing through speech alone. But when dealing with those unable to receive such subtle influence, he 
must “plant” through physical acts—mitzvos or tangible gestures—to bring down blessing in a way they can 
receive. The “many waters” symbolize those people and circumstances that require a more physical channel for 
spiritual flow. 

Practical Takeaway​
When leading or guiding others, don't insist on only the highest path—adapt to meet people where they are. 
Sometimes a quiet word of truth is enough. Other times, action is required. Like Moshe, choose the way that 
benefits everyone, even if it means stepping beyond your ideal. The greatest leaders don't just do what's 
perfect—they do what's needed, for the sake of the whole. END NOTE] 
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“And Pinchas saw…” (Bamidbar 25:7), “and he took a spear 
in his hand.” The question is obvious: what did he see? And 
Rashi addresses this, see there. And it appears [to explain] that it is 
stated in the Yalkut Reuveni that “Pinchas saw”—he saw a closed 
Mem (ם) sealed in blood, flying through the air to bring the letters 
Vav (ו) and Tav (ת), and he became afraid, Heaven forbid, that this 
might spell מֻות (death). Therefore, he took a רמח (spear). Now, 
Pinchas in gematria equals 208 (רח), and he took the Mem (ם) and 
added it to his name, and it became 248) רמח ). 

" ינְחָס וַיַּרְא ח כו' פִּ ידָוֹ". רמַֹח וַיִּקַּ קְדּוּק בְּ מְפוֹרָשׁ הַדִּ  
"י רָאָה? מָה — זהֶ, הִרְגִּישׁ וְרַשִׁ — וְנרְִאֶה ע"ש. בָּ  

אִיתָא ילְַקוּט דְּ ינחְָס" "וַיַּרְא רְאוּבֵניִ בְּ מ"ם רָאָה — פִּ  
דָם חֲתוּמָה חַס וְנתְִירֵָא ת', ו' אוֹתִיּוֹת לְהָבִיא פּוֹרַחַת בְּ שֶׁ  
לוֹם לֹּא וְשָׁ ח לָכֵן מוּת, יהְִיהֶ שֶׁ ינחְָס — ח"רָמַ וַיִּקַּ פִּ  

מוֹ וְחִיבֵּר הַמ"ם וְנטַָל ח,"ר גִּימַטְרִיָּא ה — לִשְׁ וְנעֲַשָׂ  
ח"רָמַ . 

And let us first explain another verse: “And you who cleave…” 
(Devarim 4:4). Behold, we say: is it possible to cleave to the Holy 
One, blessed be He? Rather, cleave to His attributes: just as He is 
merciful, etc. Now, the worlds are called middos (attributes), and a 
person must cleave himself through performing the mitzvos to the 
worlds. However, even the worlds are “heights above heights,” 
and it is not possible to cleave to them except by performing the 
mitzvah completely. And our Sages taught us how to conduct 
ourselves in performing mitzvos, and they said: “Just as He is 
merciful…” That is, the Holy One, blessed be He, who bestows 
kindness upon us—it is all from the side of mercy. 

ם ם אֶחָד: פָּסוּק עוֹד לְפָרֵשׁ וּנקְַדֵּ בֵקִים "וְאַתֶּ ",'כו הַדְּ  
הִנֵּה ר וְכִי אָמְרִינןַ: דְּ דוֹשׁ לְדָבֵק אֶפְשָׁ הוּא? בָּרוּךְ בַּקָּ  
בֵק — אֶלָּא מִדּוֹתָיו, הִדָּ — וְהִנֵּה כו'. רַחוּם מַהוּ בְּ  

עַל עַצְמוֹ לְדַבֵּק הָאָדָם וְצָרִיךְ מִדּוֹת, נקְִרָאִים הָעוֹלָמוֹת  
יּוֹת ידְֵי צְווֹת עֲשִׂ הָעוֹלָמוֹת גַּם — וְאָמְנםָ בָּעוֹלָמוֹת. הַמִּ  
ר וְאִי גָּבהַֹּ", מֵעַל "גָּבהַֹּ הֵם הֶם לְדַבֵּק אֶפְשָׁ י בָּ אִם כִּ  

צְוָה בַּעֲשׂוֹת לֵמוּת. הַמִּ דוּנוּ בְּשְׁ נתְִנהֵַג אֵיךְ רַבּוֹתֵינוּ וְלִמְּ  
יּוֹת עֲשִׂ צְוָה, בַּ הַייְנוּ: רַחוּם", "מַהוּ וְאָמְרוּ הַמִּ ם דְּ הַשֵּׁ  
רֵךְ טִיב — יתְִבָּ כֹּל הוּא — לָנוּ הַמֵּ ד הַ הָרַחֲמִים מִצַּ . 

As our Sages said on the verse “Who preceded Me…” (Iyov 41:3): 
“Did you make a railing before I gave you a house?”—meaning, in 
every mitzvah, Hashem precedes the person, and only afterward 
does the person fulfill the mitzvah. And this is the meaning of 
“Just as He is merciful…”—that is, when you perform the 
mitzvah, do so with mercy. How so? With great deveikus and 
mesirus nefesh—self-sacrifice—with all 248 limbs. In this way, 
you are showing mercy to yourself and your soul, as our Sages 
said: “What should a man do to live?—Let him kill himself.” That 
is, through self-sacrifice in serving Hashem, he truly brings 
himself to life. 

אָמְרוּ כְּמוֹ ימַניִ "מִי הַפָּסוּק עַל חַזַ"ל שֶׁ לְלוּם ":'כו הִקְדִּ כָּ  
יתָ י לֹא אִם מַעֲקֶה עָשִׂ כָל וְכֵן בַיתִ? לְךָ נתַָתִּ — מִצְוָה בְּ  
ם רֵךְ הַשֵּׁ ים יתְִבָּ ה הָאָדָם כָּךְ וְאַחַר לָאָדָם, מַקְדִּ עוֹשֶׂ  

צְוָה. הַייְנוּ: — "'כו רַחוּם "מַהוּ וְזהֶוּ הַמִּ בַּעֲשׂוֹתְךָ דְּ  
צְוָה ה — הַמִּ עֲשֶׂ רַחֲמִים. תַּ מֵי? הֵיךְ בְּ הִנֵּה: — דָּ  

דְבֵקוּת מְסִירוּת גָּדוֹל בְּ כָל נפֶֶשׁ בְּ וּבָזהֶ אֵבָרִים, רַמַ"ח בְּ  
ה מָתְךָ עַצְמְךָ עַל מְרַחֵם אַתָּ אָמְרוּ כְּמוֹ — וְנשְׁ ז"ל שֶׁ  
ה "מַה וְהַייְנוּ עַצְמוֹ", אֶת ימְִית — ?וְיחְִיהֶ אָדָם יַּעֲשֶׂ  

מַאֲמָרֵינוּ הוּא בְּמַה — כְּ מְסִירוּת עַצְמוֹ מֵמִית שֶׁ נפֶֶשׁ בְּ  
עֲבוֹדָתוֹ זהֶ — בַּ עַצְמוֹ מְחַיֶּה בָּ . 

And this is [the meaning of] “And you who cleave…”—the Vav at 
the beginning adds to what came before: that when you cleave to 
Hashem through mitzvos, see to it that you too are 
cleaving—meaning, you should give yourself over with all 248 
limbs and draw everything into deveikus. 

ם וְזהֶוּ בֵקִים" "וְאַתֶּ עִניְןָ עַל מוֹסִיף הַו"ו ר"ל: — הַדְּ  
ם הַינְוּ: — רִאשׁוֹן אַתֶּ קִים כְּשֶׁ בְּ ם מִתְדַּ הַשֵּׁ רֵךְ בַּ עַל יתְִבָּ  

צְוֹת ידְֵי רְאוּ — הַמִּ הְיוּ תִּ תִּ ם גַּם שֶׁ הַדְבֵּקוּת אַתֶּ — בַּ  
ירוּשׁ: מְסְרוּ פֵּ כָל עַצְמְכֶם תִּ וְתַכְניִסוּ אֵבָרִים, רַמַ"ח בְּ  

כֹּל הַדְבֵּקוּת הַ בַּ . 
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Now, deveikus is a matter of contemplation and mental focus, to 
remove all thoughts except that one's senses and thoughts are upon 
the thing he is doing. This is what is called “seeing”—that he sees 
with the eyes of the mind, to cleave with a strong bond. And this is 
[the meaning of] “And Pinchas saw”—that is, in his thought to 
perform this mitzvah of avenging Hashem’s vengeance, he saw 
that he must do the mitzvah with great deveikus. 

בֵקוּת — וְהִנֵּה בָר הוּא הַדְּ ל דָּ כֶל וְעִיוּן הִתְבּוֹננְוּת שֶׁ בַּשֵּׂ  
בוֹתָיו כָּל לְהָסִיר — יְּהֵא רַק — מַחֲשָׁ יו שֶׁ חוּשָׁ  

בְתּוֹ בָר עַל וּמַחֲשַׁ הוּא הַזֶּה הַדָּ ה, שֶׁ הַנִּקְרָא וְהוּא עוֹשֶׂ  
ם רוֹאֶה — "רְאִיָּה" בְּשֵׁ עֵין שֶׁ כֶל בְּ בֵק הַשֵּׂ דָבֵק לְהִדָּ בְּ  
ינחְָס" "וַיַּרְא וְזהֶוּ טוֹב. הַייְנוּ: — פִּ בוֹ דְּ חָשְׁ לַעֲשׂוֹת בְּ  

צְוָה זֹּאת הַמִּ צְוָה לַעֲשׂוֹת רָאָה ה', נקְִמַת לִנקְםֹ הַ הַמִּ  
הַדְבֵּקוּת גָּדוֹל בְּ . 

“And he took a spear”—that is, [he gave over] all 248 of his limbs, 
and he gave over his soul, and brought his entire self into deveikus. 
“And he pierced them both…” And through this he turned away 
wrath from upon the Children of Israel. 

" ח הַייְנוּ: — רמַֹח" וַיִּקַּ וּמָסַר — אֵבָרָיו רַמַ"ח כָּל דְּ  
הַדְבֵּקוּת. עַצְמוֹ כָּל וְהִכְניִס — נפְַשׁוֹ אֶת "וַיִּדְקרֹ בַּ  

ניֵהֶם" יב — זהֶ ידְֵי וְעַל — שְׁ ניֵ מֵעַל הַחֵמָה הֵשִׁ בְּ  
רָאֵל  .ישְׂ

​
[NOTE Summary​
Rebbe Elimelech presents a deep and mystical reading of the episode of Pinchas. He begins by referencing a 
teaching from Yalkut Reuveni, which says that Pinchas saw a closed letter Mem (ם) flying in blood, followed by 
the letters Vav (ו) and Tav (ת)—spelling the word מות (death). Fearing the decree of death, Pinchas acted. His 
name, Pinchas (208), when combined with the missing Mem, becomes 248) רמח )—symbolizing the full number 
of human limbs, which in Kabbalah represent complete spiritual integration. Thus, בידו רמח ויקח  alludes to the 
fact that he took hold of all 248 limbs and served Hashem with total mesirus nefesh. 

This connects to the verse “ אלוקיכם 'בה הדבקים ואתם ”, which the Sages explain to mean: not literal physical 
cleaving, but clinging to Hashem’s middos—His spiritual attributes. The worlds themselves are divine middos, 
and true cleaving comes through performing mitzvos with complete self-nullification. As Rebbe Elimelech 
teaches, Hashem precedes every mitzvah with His own divine kindness. Our role is to respond by performing 
each mitzvah with mercy, with full emotional and physical presence. True deveikus means clearing one’s 
thoughts, concentrating fully, and entering the mitzvah with one’s entire being. 

That is what Pinchas did. When the opportunity arose to sanctify Hashem’s Name, he “saw”—meaning, with 
the eyes of intellect and soul—and acted with full deveikus, sacrificing all 248 limbs in a moment of total 
submission to holiness. Through this, he transformed death into life and turned away wrath from Israel. 
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Practical Takeaway​
Real deveikus is not just a feeling—it’s a decision to bring your full self into a mitzvah. Whether you’re 
praying, helping someone, or standing up for truth, you can choose to “take your spear”—to gather your entire 
body and soul—and act with inner clarity and unity. Even when others are passive, you can be like Pinchas: see 
what must be done, and do it completely. Sometimes, total devotion in one moment can save a nation. 

Chassidic Story​
It is told that Rebbe Elimelech once saw one of his disciples praying mechanically. After the davening, he 
quietly asked him: “When you say ‘ מאודך ובכל נפשך ובכל לבבך בכל אלקיך ה' את ואהבת ’—do you know what it 
means?” 

The disciple replied, “Yes, Rebbe, it means to love Hashem with all my heart, soul, and might.” 

The Rebbe nodded, then whispered: “Then why did you leave your body outside?” 

The student was silent. 

Rebbe Elimelech added, “If you want your prayer to reach Heaven, you must enter it with all 248 limbs. Don’t 
just say the words—take the spear.” 

Source: Pe’er Elimelech, Otzar Sipurei Tzaddikim, vol. 3 END NOTE] 

In another manner. And this is based on what is stated in the 
Gemara (Pesachim 50b): “A person should always learn Torah 
and do mitzvos even not for its own sake (shelo lishmah), because 
from not for its own sake one comes to for its own sake (lishmah).” 
It appears [we may] explain as follows: behold, all Torah and 
mitzvos that are done without proper intent are like a body without 
a soul. Thus, when a person learns Torah or does a mitzvah not for 
its own sake, it creates only the body of the mitzvah, without a 
soul. 

דֶרֶךְ י עַל וְהוּא אַחֶרֶת. בְּ אִיתָא פִּ גְּמָרָא דְּ "לְעוֹלָם בַּ  
לֹּא אֲפִלּוּ וּמִצְוֹת תּוֹרָה אָדָם ילְִמוֹד מָהּ שֶׁ תּוֹךְ לִשְׁ מִּ שֶׁ  
לֹּא מָהּ שֶׁ מָהּ", בָּא לִשְׁ הִנֵּה לְפָרֵשׁ: נרְִאֶה לִשְׁ תּוֹרָה כָּל דְּ  

ים וּמִצְוֹת וָּנהָ בְּלֹא הַנַּעֲשִׂ מָה, בְּלֹא כְּגוּף הִיא — כַּ נשָׁ  
אָדָם וְנמְִצָא: ה אוֹ תּוֹרָה לוֹמֵד כְּשֶׁ לֹּא מִצְוָה עוֹשֶׂ מָהּ שֶׁ לִשְׁ  

לִי לְבַד הַגּוּף רַק מִזֶּה נבְִרָא — מָה בְּ נשָׁ . 

But not so the holy tzaddik, who learns lishmah—through him are 
created 248 spiritual limbs. And the tzaddik who learns lishmah 
has the ability to elevate the Torah and mitzvos of the one who 
learned shelo lishmah, for he has the power to draw a soul into the 
Torah of the one who created only the body. And this is the 
meaning of “From not for its own sake, one comes to for its own 
sake”—that the Torah will come into the hands of the one who 
learns lishmah, and he will rectify it through the limbs of the soul. 

יק כֵן וְלֹא דִּ דוֹשׁ הַצַּ מָהּ הַלּוֹמֵד — הַקָּ נִּבְרָא — לִשְׁ עַל שֶׁ  
ידַ יכְוֹלֶת וְישֵׁ רוּחָניִּים, אֵבָרִים רַמַ"ח ידָוֹ יק בְּ דִּ הַצַּ  

מָהּ הַלּוֹמֵד צְוֹת הַתּוֹרָה לְהַעֲלוֹת לִשְׁ ל וְהַמִּ מַד זהֶ שֶׁ לָּ שֶׁ  
לֹּא מָהּ, שֶׁ י לִשְׁ ידָוֹ יכְוֹלֶת כִּ יךְ בְּ מָה לְהַמְשִׁ לְתוֹרָתוֹ נשָׁ  
ל ה זהֶ שֶׁ עָשָׂ ירוּשׁ וְזהֶוּ לְבַד. הַגּוּף שֶׁ לֹּא "מִתּוֹךְ הַפֵּ שֶׁ  

מָהּ מָהּ", בָּא — לִשְׁ ירוּשׁ: לִשְׁ הַתּוֹרָה פֵּ בוֹא הִיא שֶׁ לְידַ תָּ  
מָהּ הַלּוֹמֵד נהָּ וְהוּא לִשְׁ מָה אֵבָרֵי ידְֵי עַל יתְַקְּ הַנְּשָׁ . 
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And this is also possibly the meaning of the verse (Tehillim 
102:1): “A prayer of the poor man when he is wrapped…”—that 
is, “the poor man” refers to one poor in knowledge, who is unable 
to concentrate in his prayer. His rectification is to attach himself to 
the complete tzaddik, who does have proper intent in prayer, and 
the tzaddik will elevate the poor man’s prayer with his own pure 
prayer. 

ן גַּם וְזהֶוּ וָּנתַ לִהְיוֹת יכָוֹל כֵּ פִלָּה הַפָּסוּק כַּ י לֶעָניִ "תְּ כִּ  
ירוּשׁ — "'כו יעֲַטוֹף עַת עָניִ הַנִּקְרָא הוּא "עָניִ" פֵּ דַּ — בַּ  
תְפִלָּתוֹ. לְכַוֵּן יכָוֹל וְאֵינוֹ יַּחְבּר וּתְקָנתָוֹ: בִּ עִם עַצְמוֹ אֶת שֶׁ  

יק דִּ כַוֵּן — הַגָּמוּר הַצַּ פִלָּה הַמְּ תְּ אֶת יעֲַלֶה וְהוּא — בַּ  
פִלָּתוֹ ל תְּ פִלָּתוֹ עִם הֶעָניִ שֶׁ הַזַּכָּה תְּ . 

For the prayer of the poor man remains without a soul, and the 
tzaddik gives it vitality, and through this, his prayer rises. And this 
is [the meaning of] “A prayer of the poor man”—how shall it be 
accepted favorably? The verse explains: “when he is 
wrapped”—that is, when he connects with the complete tzaddik. 
“And before Hashem he pours out his supplication”—that is, the 
tzaddik pours out the poor man’s words before Hashem for them to 
be accepted with love. 

י פִלָּתוֹ כִּ ל תְּ אַרָה הֶעָניִ שֶׁ מָה, בְּלֹא נשְׁ יק נשָׁ דִּ נוֹתֵן וְהַצַּ  
פִלָּתוֹ זהֶ ידְֵי וְעַל חַיּוּת, בָּהּ פִלָּה וְזהֶוּ עוֹלָה. תְּ לֶעָניִ" "תְּ  
ה אֵיךְ — בֵל יעֲַשֶׂ קָּ תִּ פִלָּתוֹ שֶׁ וּמְפָרֵשׁ — לְרָצוֹן? תְּ  

י הַכָּתוּב: ירוּשׁ: — יעֲַטוֹף" "כִּ יִּתְחַבֵּר פֵּ יק עִם שֶׁ דִּ הַצַּ  
פֹּךְ 'ה "וְלִפְניֵ גָּמוּר,  יחוֹ" ישְׁ ירוּשׁ: — שִׂ יק פֵּ דִּ הַצַּ שֶׁ  
פֹּךְ  יחָה אֶת ישְׁ ל הַשִּׂ לָה ה' לִפְניֵ הֶעָניִ שֶׁ בְּאַהֲבָה לְקַבָּ . 

And this is also the meaning here of “And Pinchas saw…”—that 
one who learns Torah lishmah, his learning is called “seeing”, for 
his intent in learning is to see the mitzvah that is written in the 
learning, in order to fulfill it. But not so one who learns shelo 
lishmah, whose intent is only to be called “Rabbi.” 

ירוּשׁוֹ וְזהֶוּ ינחְָס" "וַיַּרְא כָּאן גַּם פֵּ הַלּוֹמֵד — פִּ תּוֹרָה דְּ  
מָהּ ם הַזֶּה הַלִּמּוּד נקְִרָא — לִשְׁ כִּי — "רְאִיָּה" בְּשֵׁ  
וָּנתָוֹ לִמּוּדוֹ כַּ צְוָה לִרְאוֹת בְּ לִמּוּד הַכְּתוּבָה הַמִּ — הַהוּא בְּ  
אֵין מַה עֲשׂוֹתָהּ, לְמַעַן ן שֶּׁ לֹּא הַלּוֹמֵד כֵּ מָהּ שֶׁ — לִשְׁ  

וָּנתָוֹ דֵי כַּ רֵא כְּ יִּקָּ י שֶׁ רַבִּ . 

And this is [the meaning of] “And Pinchas saw”—the verse 
testifies about him that his Torah was lishmah, which is called 
“seeing.” Now, Zimri was the prince of a tribe in Israel and was 
great in Torah. But when Pinchas saw that he did that act, he 
understood that all his Torah was shelo lishmah, and thus only the 
body of Torah was created from it. Therefore, “And he took a רמח 
(spear) in his hand”—that is, the 248 physical limbs of Zimri he 
took in hand to rectify and to draw into them life-force. And 
understand this well. 

ינחְָס" "וַיַּרְא וְזהֶוּ תּוֹרָתוֹ עָלָיו מֵעִיד הַכָּתוּב — פִּ שֶׁ  
מָהּ הָיתְָה ם הַנִּקְרֵאת — לִשְׁ זמְִרִי וְהִנֵּה "רְאִיָּה", בְּשֵׁ  
יא הָיהָ בֶט נשִׂ רָאֵל שֵׁ רָאָה בַּתּוֹרָה, גָדוֹל וְהָיהָ מִיִּשְׂ וּכְשֶׁ  

ינחְָס ה פִּ עָשָׂ ה שֶׁ עֲשֶׂ תּוֹרָתוֹ הֵבִין — הַהוּא הַמַּ הָיתְָה שֶׁ  
לֹּא מָהּ שֶׁ מַד, מַה כָּל לִשְׁ לָּ לֹּא וְנמְִצָא שֶּׁ מִתּוֹרָתוֹ נבְִרָא שֶׁ  

ח וְלָכֵן הַתּוֹרָה. גּוּף רַק ידָוֹ" ח"רָמַ "וַיִּקַּ ירוּשׁ: — בְּ פֵּ  
ל הַגּוּפִיִּים אֵבָרָיו רַמַ"ח אֶת ידָוֹ לָקַח זמְִרִי שֶׁ נםָ בְּ לְתַקְּ  

יעַ פִּ לְהָבִין וְקַל בְּתוֹכָם. חַיּוּת לָהֶם וּלְהַשְׁ . 
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[NOTE Summary​
Rebbe Elimelech offers a profound mystical explanation of the verse " בידו רמח ויקח פינחס וירא ". Drawing on the 
teaching " לשמה שלא אפילו ומצוות תורה אדם ילמוד לעולם " (one should always study even not for its own sake), he 
explains that Torah and mitzvos performed not for their own sake create only the body of holiness—a form 
without a soul. By contrast, the tzaddik who learns lishmah (for its own sake) generates spiritual limbs with a 
soul, forming a complete spiritual being. 

Crucially, such a tzaddik has the ability to elevate and complete the deficient actions of others. When someone 
studies or prays without deep intention, the tzaddik’s lishmah can infuse that act with soul. This is the deeper 
meaning of " לשמה בא לשמה שלא מתוך "—the act done not for its own sake eventually “comes” to the tzaddik who 
can purify and elevate it. 

Rebbe Elimelech ties this to the verse " יעטוף כי לעני תפלה ". The “poor man” represents one who is spiritually 
weak—unable to focus or reach Hashem. His prayer remains a lifeless body. But when he attaches himself to 
the tzaddik gamur, the tzaddik can wrap that prayer with life and intention, and raise it before Hashem. 

So too with Pinchas. He saw—meaning, he possessed inner clarity (re’iyah) born of lishmah. When he 
observed Zimri, a scholar and leader, fall into sin, he understood that Zimri’s Torah had been learned without 
true intention, creating only an empty body. “ בידו רמח ויקח ”—he took Zimri’s 248 physical limbs and, through 
his own holy action, uplifted and purified them, breathing life into what had become spiritually inert. 

Practical Takeaway​
Your mitzvos and learning are always valuable—but don’t be content with external action. Aim to do them with 
soul. And if you struggle to concentrate, attach yourself—through thought, love, or support—to those whose 
intentions are pure. A heartfelt amen, a connection to a tzaddik’s words, or sincere yearning can link your 
partial efforts to something whole. Even in imperfection, your longing can find completion. 

Chassidic Story​
A young man once asked the Rebbe Elimelech how to pray with proper kavana. The Rebbe answered: “You 
can’t always bring fire. But you can always bring wood. If you place your little offering beside the blaze of a 
tzaddik, it too will burn.” 

He continued, “And if you learn Torah just to be called a ‘rebbe,’ that Torah will be like dry bone. But if you 
place it in the hands of one who learns for truth, he will raise your words like limbs clothed in life.” 

Source: Noam Elimelech, commentary on Parshas Pinchas; Otzar Sipurei Tzaddikim, vol. 4​
END NOTE] 
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The Power of the Tzaddik to Elevate the Imperfect and Unite All Israel 

Unifying Motifs Across the Discourses: 

1.​ The Tzaddik as Intercessor and Transformer​
Across multiple teachings (e.g. “ יעקב אהליך טובו מה" ,”יעטוף כי לעני תפלה ", and “וירא 
 ,Rebbe Elimelech emphasizes that the tzaddik has the ability to uplift ,(”פינחס
complete, and rectify the spiritual lacks of others. Whether it's Torah learned shelo 
lishmah, prayer without kavana, or even actions done without full awareness, the 
tzaddik—through his purity and deveikus—can infuse soul into the body of those acts. 

2.​ Body vs. Soul / Action vs. Intention​
There’s a consistent duality in these teachings between guf (body) and neshamah (soul), 
representing outer religious action versus inner intentionality. Rebbe Elimelech 
teaches that mitzvos or Torah done without deep kavana are like bodies without souls. 
But through attachment to the tzaddik—or through deep internal mesirus nefesh—the 
soul can be restored. This theme is especially pronounced in the discourse on “ שלא מתוך  

לשמה בא לשמה ”. 
3.​ Deveikus as the Ultimate Goal​

In almost every discourse, deveikus (clinging to Hashem) is the desired end-state. 
Whether Pinchas achieves it through kavanas hamitzvah, or Moshe Rabbeinu strikes the 
rock in order to reach the many, the goal is always to act in a way that binds every limb, 
every emotion, every Jew to divine unity. 

4.​ The Role of Self-Negation and Sacrifice​
Rebbe Elimelech repeatedly highlights the mesirus nefesh of the tzaddik—both in spirit 
and in action. The tzaddik is willing to enter Gehinnom, if need be, for the sake of Israel. 
Pinchas merges his 248 limbs into divine will. Moshe chooses a less spiritually ideal act 
(striking the rock) to benefit the broader public. All of these show that true holiness is 
measured not by self-elevation, but by self-nullification for the sake of others. 

5.​ Rectification Through Unity​
The act of “attaching the poor man to the tzaddik” or “raising the lower level Torah 
through the higher” mirrors the theme of interconnectedness. Each Jew’s deed or prayer 
is not isolated. It is part of a collective spiritual organism, where the stronger uplift the 
weaker, and the righteous complete what the broken cannot. 

In Summary: 

These discourses, taken together, reflect Rebbe Elimelech’s foundational view of tzaddikim as 
spiritual conduits who not only model divine service but carry others with them. His Pinchas is 
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not merely a zealot; he is a mystic who sees the broken Torah of Zimri and responds by elevating 
even that. The tzaddik doesn't abandon the flawed—he embraces them, rectifies them, and lifts 
them up to Hashem. 

This constellation of teachings from Rebbe Elimelech on Parshas Pinchas forms a cohesive 
theology of redemption through righteous connection: through the tzaddik, through deveikus, 
and through the deep mystical power of mesirus nefesh—not just for personal elevation, but for 
the wholeness of all Israel. 
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