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And Balak the son of Tzipor saw etc. And at the outset we will
preface with the explanation of the verse, “Open the gates, and
there shall enter a righteous nation, keeper of faiths” (Yeshayahu
26:2). It is taught in the Gemara (Shir HaShirim Rabbah 5:3, cf.
[Yoma 38b): “Open for Me an opening like the eye of a needle, and
[ will open for you an opening like the entrance of the Sanctuary.”
And this is [the meaning of] “Open the gates”—that is, open the
gates of teshuvah—and with this you will cause “there shall enter
a righteous nation,” meaning that the prayer of the tzaddik will
ascend to its root. For sometimes it is prevented from rising due to
the wicked. Therefore, return [in teshuvah]. “Keeper of
faiths”—this refers to the Holy One, blessed be He, who guards
and waits for the prayer of the tzaddik to come before Him and
guards the prayer in order to say upon it “Amen,” meaning to
agree with it and fulfill his requests.
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And this is also [the meaning of] “And Balak saw... what Israel
had done to the Amorite” (Bamidbar 22:2). He understood that
certainly it was due to the great righteousness of Israel that they
defeated Sichon and Og. Therefore, “Moav was very afraid of the
people”—meaning the simple people, who were only on the level
of awe—Moav was afraid of them. For a person, according to his
level of service, so does he draw upon himself [a corresponding
measure]. And those who served from awe drew upon themselves
a fear from Above, and their fear fell upon their enemies.
Therefore, “Moav was afraid of the people.” “And Moav was
disgusted because of the children of Israel”—those who are
alluded to by the term “Yisrael,” who are great tzaddikim that
serve from love, drew upon themselves a great love, and therefore
Moav was disgusted with their lives—for it is impossible for a
rasha to receive love in his heart. Therefore, they were disgusted
with their lives through that love, because they could not receive
it.
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[NOTE Summary

Rebbe Elimelech of Lizhensk opens this teaching with the verse "19% 12 P72 X1™," analyzing it through the
lens of the pasuk in Yeshayahu: "2 1% 9w 7% "3 X271 2w mnd. ” He explains that when we open the
"gates" of teshuvah even slightly—Ilike the “eye of a needle”—Hashem opens wide the heavenly gates of
connection. This allows the prayers of tzaddikim to rise unhindered to their source. But sometimes those
prayers are blocked by the actions of the wicked. Hashem waits and "guards" the prayers of the tzaddikim,
holding them until they can be answered with an “Amen.”

Balak, perceiving the spiritual strength of Israel, especially their recent victories over Sichon and Og, is
overwhelmed not merely by military might but by the inner holiness of the people. Rebbe Elimelech interprets
“avi 191 a8 M7 to mean that Moav was terrified even of the simple Jews who served Hashem with awe.
Their fear drew down divine awe upon them, projecting spiritual dread onto their enemies. Meanwhile, the
verse “ORIW° °32 °19m 1¥P" 7 points to a deeper disgust that Moav felt for the tzaddikim who served out of love.
That kind of love radiates a divine presence that a rasha cannot endure. Thus, Moav recoiled from their very
lives, unable to tolerate a light that their hearts could not receive.

Practical Takeaway

Every Jew, no matter their level, can draw down a corresponding spiritual energy based on how they serve
Hashem. If one serves with awe, they receive divine awe and protection; if one serves with love, they radiate
divine love—powerful enough to disturb even the darkest forces. Your inner avodah changes your spiritual
atmosphere. Even a small move toward teshuvah can unlock vast blessings—not just for yourself, but for your
entire community.

Chassidic Story

Rebbe Elimelech once told his students that when a Jew prays sincerely—even one who thinks he is
lowly—he sets off waves in the upper worlds. One winter, a farmer who had come to Lizhensk to sell his
wares entered the shul early in the morning. Not knowing much, he mumbled through a few lines of Tehillim
and sighed deeply. After he left, Rebbe Elimelech, who had been praying in the corner, turned to his students
with tears in his eyes. “Do you know what just happened?” he asked. “That man’s sigh shook the heavens
more than all the yeshivah students reciting their daily quota.”

When one of the students expressed surprise, the Rebbe explained, “Because he offered it with every fiber of
his being. It was a p'tach—a small opening of teshuvah. Hashem opened the gates wide, and his cry flew
straight up.”

Source: Noam Elimelech, oral traditions cited in Otzar Sipurei Tzaddikim vol. 3, and Me'orei Or. END
NOTE]
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Or it may be said in this manner: “Open the gates”—for it is
taught in the Shulchan Aruch, Orach Chaim (Siman 215:1), that
one does not respond “Amen” after his own blessing except after
the final blessing [of a series]. And it appears that the reason is
because every blessing that a person recites arouses the world
corresponding to that particular blessing, which is its root and its
light. And each and every blessing is its own world, continuing
until the end of all the worlds. And a blessing that is the
conclusion of a series of blessings corresponds to the end of the
worlds. Therefore, after his own blessing, it is not appropriate to
say “Amen,” because he has not yet completed the flow of lights
through all the worlds. But another person may answer “Amen” to
his blessing, for it is as if he agrees to his words, and through this
he elevates it even higher. But the person himself is only permitted
[to say Amen] at the end of the blessings, which corresponds to the
end of the worlds.
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And “Amen” is a praise encompassing all the worlds, as was
established when they would say in the Mikdash: “From world to
world” (cf. Divrei HaYamim I 16:36). And they subsequently
established to respond “Amen,” which is [spelled] 7aR
Alef-Mem-Nun). And this is also the meaning of “Blessed is
Hashem from world to world—Amen” (Tehillim 106:48): the
blessing that spans from world to world—it is permitted to answer
Amen after one’s own blessings, as explained above. And it
follows from this, that the great tzaddik who always ascends
through the blessings to the end of all the worlds—he is permitted
to answer Amen after his own blessing. And this is the meaning of
‘Open the gates”—that is, the tzaddik prays that the gates of
prayer be opened for him. “And the righteous nation shall
enter”—with his blessings. “Keeper of faiths”—meaning, that he
will be able to answer Amen after his own blessings. Understand
this well.

TRDIY 772, T NPT 93 2Y may R "
,'0%1v 791 07197 W WIRna 0 MmIR PRy

12 03 R ,'R RIT) TR NI 72 0K R0
VA "R 021y Ty oive et vhen
O ¥ NiaY? W 071 1) 071 XY 13723
R 2173 PRISTY ] °97 NRI 932 vRioN2
20 R NINGIvE 92 730 7Y NioN2T 902 na nhy
NN 3 INYY NI NR 1IN NIIY? A

MWW 37 MNP D9800 PIRAY 0T "D

"o any MY vniona "pre i X" ,nivon
13 - PRIDIR X 1 NiY? 1) Wy v,

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7'"ea
The Rebbe, Rebbe Elimelech of Lizhensk
Noam Elimelech
Parshas Balak

[NOTE Summary

Rebbe Elimelech deepens his interpretation of “01vaR 1w p>7% "2 X2 2w mnd ” by exploring the halachah
that a person may not answer “Amen” to his own blessing—unless it is the final one in a series. Drawing from
Shulchan Aruch, he explains this restriction through mystical terms: each blessing a person recites elevates a
distinct spiritual world associated with that blessing. Only upon completing all the blessings—symbolically
completing the entire spiritual structure—can one say “Amen,” which encompasses and seals all the worlds.

Another person, however, can say “Amen” to someone else's blessing, because they are not actively drawing
down that light but merely affirming and elevating it. “Amen,” then, becomes a universal connector, uniting all
levels of divine flow. But the great tzaddik, who continuously ascends through all levels of blessing, can say
“Amen” to his own blessings—because he completes the process.

Thus, “Open the gates” refers to opening up these levels of prayer; “and a righteous nation shall enter”—the
tzaddik who elevates the blessings into all the worlds; and “keeper of faiths”—he may answer “Amen” to his
own blessings, completing the circuit of divine flow.

[Practical Takeaway

Every blessing you make is not just a personal act—it reverberates in spiritual realms. Even if we do not see it,
each bracha constructs part of a spiritual edifice. When you bless with kavanah (intention), you draw light into
the world. And when you answer “Amen” to another’s blessing, you are partnering in lifting that light higher.
Know that your words—especially blessings—matter, and with them, you help complete a cosmic structure.

Chassidic Story

[t is told that once, a chassid of Rebbe Elimelech who had begun studying the laws of blessings asked, “Why is
it that Rebbe, after reciting a long sequence of personal blessings during davening, sometimes whispers 'Amen'’
quietly to himself?”’

Rebbe Elimelech responded with a warm smile and said, “When a soul completes a journey through the
chambers of Heaven, it needs a seal—a confirmation that it has reached its end. For most, that seal comes from
another person’s Amen. But when one walks with Heaven in every word, sometimes even one’s own Amen
echoes through the upper worlds like thunder.”

Source: Otzar Sipurei Tzaddikim, vol. 2; Pe’er Elimelech, minhagim and teachings based on Rebbe Elimelech’s
inner circle END NOTE]
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Or it may be said in this manner, “And Balak saw...”
Bamidbar 22:2), for Balak understood regarding Israel that they
are able to effect through their speech whatever they desire, in the
manner of what was said: “The tzaddik decrees, and the Holy One,
blessed be He, fulfills” (cf. Moed Katan 16b). And this is [the
meaning of] “And he saw” — [that is,] a term of understanding —
that he understood “all that Israel had done” was “to the Emorite,”
meaning: it was because of the Emorite — which refers to speech
Amori from the root 1R, “to speak’). And this is what they said:
“His strength is only in his mouth” (Rashi on Bamidbar 22:2).
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“And Moav was very afraid...” (ibid.)—it is worth paying
attention to the fact that regarding “the people” it says “vayagar”
was afraid), and regarding “the children of Israel” it uses the term
“vayakotz” (was disgusted). Also, why does it hint at this doubled
language? And it seems [the answer is as follows]: For King
Yannai said: “Do not fear the Perushim,” for he knew that they
were complete tzaddikim and did not know how to take
vengeance; rather, he feared the rest of the people. So too here:
from those tzaddikim called “Bnei Yisrael” they were not afraid,
for they felt secure regarding them. But from the simple people
they were afraid. And this is [the meaning of] “And Moav was
afraid because of the people.”
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And he carefully used the word “vayakotz” regarding “Bnei
Yisrael” to teach that they were not afraid of the tzaddikim, who
are the level of “Bnei Yisrael,” but rather they loathed their good
deeds—Ilike the way of the wicked, who cannot tolerate righteous
deeds. And not so is the way of the righteous, who rejoice greatly
in the goodness of others. And understand this well.
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[NOTE Summary

Rebbe Elimelech explains that Balak’s fear was not merely political—it was spiritual. He understood that the
strength of the Jewish people lay not in weapons, but in their words. As Chazal teach, “The tzaddik decrees,
and Hashem fulfills.” Balak grasped that the Jewish victories over the Emorites were achieved through holy
speech—prayer, blessings, and declarations of truth. That’s why the Torah says “®3"1” (he saw), implying
insight: he discerned the true, inner power of the Jewish people.

Rebbe Elimelech notes the Torah’s double language: “avi °197 281 731 ” (Moav was afraid of the people) and
“ORW° °12 219 1 (Moav was disgusted with the children of Israel). He explains: the nations weren’t afraid
of the tzaddikim—the spiritual elite known as “Bnei Yisrael "—because they trusted that such righteous people
wouldn't take revenge. What truly terrified them were the simple Jews, whose sincerity and raw fear of Heaven
drew down overwhelming divine energy. Meanwhile, Moav loathed the tzaddikim—not out of fear, but because
the purity of their deeds was unbearable to the wicked, who cannot tolerate the presence of righteousness.

[Practical Takeaway

'Your speech has power. Even if you’re not a tzaddik, sincere prayer and words of truth can shift reality. Don’t
underestimate the spiritual weight of your davening or your blessings. Also, remember that the world may fear
or resist holiness—not because it is aggressive, but because it shines too brightly for darkness to endure. Stand
strong in your avodah, knowing that your sincerity causes ripples far beyond what you see. END NOTE]

“For there is no enchantment in Yaakov...” (Bamidbar 23:23),
and the Targum Onkelos translates: “For there are no enchanters
who wish to do good for the house of Yaakov... at the time when
it will be said to Yaakov and to Yisrael: What has God wrought?”
And it is necessary to examine: how does one thing depend on the
other? Because the sorcerers do not want good for Yisrael,
therefore ““it will be said to Yaakov...”? That is, that the
ministering angels ask: “What has God wrought?”—how is this
connected?
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And it is further necessary to examine the earlier verses: “And
God came to Bilaam at night and said to him: If the men have
come to call you, arise and go with them” (Bamidbar 22:20), and
afterward it is written: “And God’s anger flared because he was
going” (v. 22). Is it possible that Hashem Himself told him [to go],
and then His anger burned over his going? Heaven forbid to think
such a thing. Indeed, Rashi of blessed memory sensed this
difficulty, but “the words of Torah are like a hammer...” (Shabbos
88b).
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And what appears to me in explanation is as follows: Behold, the
commentators seek to provide a reason for how Israel has a share
in This World as well, since Yaakov and Esav divided the
inheritance of the two worlds, and Yaakov chose the World to
Come—so from where does Israel gain This World? And what
appears to me is a beautiful reason. For behold, the complete
tzaddik, in his level, through thoughts of teshuvah and his holy
deeds, ascends from level to level until he reaches the level of the
Hidden World (a/ma d’itkasya)—a concealed place where the
sorcerers have no permission or hold. And from there he draws
down influence to Israel. It thus turns out that truly, in the place of
the sorcerers’ nurture, Israel has no connection within them.
Rather, Israel draws their sustenance from a place that is very lofty
and precious, to which they have no access.
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And this is [the meaning of] what Shlomo HaMelech, may peace
be upon him, said: “Also the world He has set in their heart”
Koheles 3:11). That is, “world” is from the language of ne elam
hidden)—this refers to alma d’itkasya (the hidden world). “He
has set in their heart”—in the heart of the tzaddik who is able to
ascend in his level until he reaches the hidden place. And this is
also [the meaning of] “The world will be built with kindness”
Tehillim 89:3)—that is, from the hidden world, as explained
above, the tzaddik draws down chessed to the attribute of Binah.
For “yibaneh” (will be built) has the same letters as “Binah.” And
the fact that the word begins with the letter yud alludes to the
attribute of Chochmah, for yud represents Chochmah, and
“Wisdom shall be found from ayin (nothingness)” (Iyov
28:12)—this refers to alma d’itkasya. And the tzaddik, through his
holy deeds, walks until he finds this level, and from there he draws
down influence to Yisrael.
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And this too is alluded to in the Gemara (Berachos 55b): “Three
things come through distraction: a snake, a lost object, and
Moshiach.” That is, the snakes distract from this consciousness so
that Israel should not have a share in This World. But in contrast,
they themselves become distracted until they reach the world of
metziah—the hidden world, which is like a metziah (a found
treasure), and from there is the source of their flow.
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And this too is [the meaning of] “For this, let every pious one
pray” (Tehillim 32:6)—that is, the tzaddik prays on behalf of all of
[srael that they should have chessed and mercy. For “chasid” is
from the root of chessed, and the yud is also an allusion to the
attribute of Chochmah—that in the tzaddik’s power lies the ability
to draw down from there kindness and influences. And it says, “at
a time of finding”—when the tzaddik reaches this time and finds
it. For the middos are called “times” (itim), since the Infinite One,
blessed be He, has no association with time; but the middos were
concealed within His infinite essence, and when the time comes to
bring them from potential to actual, they are called times. And
when the tzaddik finds that middah—since it is impossible to stand
in that level constantly, rather it is like a metziah (a sudden
find)—that is the meaning of “/e’eis matzo”.
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“Only to the flood of many waters they will not reach him...”

ibid.)—meaning “rak” (only) indicates exclusion, to diminish the
flood of many waters, which are the kelipos and the serpents, from
this flow—"they will not reach him,” for they have no connection
to this influence, as explained above.
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What emerges from all this is that the tzaddik walks through his
holy deeds from level to level until he finally reaches that level
which the sorcerers have no connection to. And this is the meaning
of the verse “And [God] said: If the men have come to call you...”

Bamidbar 22:20), and Rashi explains: that you may receive
reward—which is This World. “Arise, go with them”—for this is
your portion, your due. But “God’s anger flared because he was
going”—that is, because he seized the craft of Israel: to ascend
from level to level like Israel, therefore the wrath of God flared,
and so in the end, they killed him by the sword. And this is the
intent of the Targum Onkelos: “For the sorcerers did not desire
that good be bestowed upon the house of Yaakov...”—that is, they
claim that This World is their rightful portion, and if so, from
where do Israel draw their share in it? Therefore it says, “At this
time it shall be said to Yaakov...”—meaning, the tzaddik must
ascend above, to alma d’itkasya, beyond the domain of the
ministering angels, and there—there is pure mercy and great
kindness.
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[NOTE Summary

[n this final section, Rebbe Elimelech of Lizhensk reveals a profound mystical path: that the tzaddik, through
holy thoughts and deeds, ascends beyond the layers of reality into m?*xxn1 09w and further into Xn5y
X°0onX7—the hidden spiritual world where the forces of impurity (like sorcery and evil speech) have no access.
He interprets Koheles' verse “023%1 101 27w nX 23 ” to mean that Hashem plants within the heart of the tzaddik
the capacity to reach these hidden realms. There, the tzaddik draws down kindness and divine flow for all of
[srael.

He ties this idea to the verse ‘7132’ 701 09w~ and shows how “71312>” hints at Binah, which is sustained through
kindness drawn from Chochmah, the uppermost level of divine wisdom. The tzaddik connects even to this
level—symbolized by the letter Yud—and brings blessing from there.

The Gemara teaches that three things come unexpectedly: a snake, a lost object, and Moshiach. Rebbe
Elimelech explains: snakes (i.e. forces of darkness) attempt to distract Israel from their portion in This World.
But the tzaddik, rising to nx>%n1 221w (a “world of finding”), brings down divine flow from the hidden world.
Since this level cannot be dwelled in permanently, it is like a sudden “find.” From this concealed source, he
brings blessing uncontaminated by kelipah.

Even Bilaam sought to grasp this holy craft—ascending from level to level like the righteous of Israel. That is
why, though Hashem permitted him to go, His wrath burned when Bilaam appropriated the “craft” of the
tzaddik, a path that is not his to walk. Thus, he was ultimately slain by the sword.

The Targum’s phrase “2py> N°27% 2°0™7 128 X°wni K? °3 7 reflects the cosmic protest of the kelipos: “Why should
[srael have a share in This World?” The answer lies in the hidden worlds—where the tzaddik stands beyond the
orasp of evil and pleads for divine kindness from realms of pure mercy.

[Practical Takeaway

A Jew’s share in This World is not granted through political entitlement or natural inheritance. It comes from
spiritual courage. When you serve Hashem sincerely—even with small deeds—you emulate the tzaddik’s path:
ascending step by step toward the hidden light. In a world filled with distraction and darkness, you can anchor
yourself in something eternal by aiming your actions toward the hidden source. Even if you don’t feel lofty,
your intentions can connect to that concealed reservoir, where blessing flows untainted.

Chassidic Story

Once, a poor villager came to Rebbe Elimelech, crying that he had been falsely accused of theft and sentenced
unjustly. Rebbe Elimelech locked himself in his room. Hours passed. Then he emerged, trembling. “It is done,”
he said quietly. That very day, the accuser publicly recanted and the charges were dropped.

A chassid later asked the Rebbe, “What did you do during those hours?”
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from a spring.”

[END NOTE]

Rebbe Elimelech replied, “I went looking for that man’s justice—not in courts of man, but in the place where
snakes cannot bite, where only mercy exists. There, truth is untouched, and kindness can be drawn like water

Source: Pe'er Elimelech, oral traditions, and Otzar Sipurei Tzaddikim vol. 2

“How goodly are your tents, O Yaakov...” (Bamidbar 24:5). It
is taught in the Gemara (Sanhedrin 105b) that all the blessings that
were said by Bilaam were nullified, except for this verse: “Ma
fovu.” And the reason for this appears by first explaining the
verse: “And Hashem did not desire to listen to Bilaam, and He
turned the curse into a blessing for you...” (Devarim 23:6). One
must examine this: for at first it says “Hashem did not desire to
listen "—which implies that He did not want to listen to him at all.
Yet afterward it is written “and He turned”, which implies that He
did hear, but transformed it into a blessing.
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And it appears the explanation is as follows: it is taught in the
Gemara (Sanhedrin 105b): “From the blessing of that wicked man,
you can discern what was in his heart to curse—but Hashem
turned it into a blessing.” And so is the meaning of the verse:

“And He did not desire... "—that is, Hashem did not want to listen
to his curse and to bless Israel with a blessing that would merely
be the opposite of the curse that Bilaam intended. Rather, He
blessed them with a blessing that was not the opposite of the curse.
For Hashem’s intent, blessed be He, was that Bilaam should not
think that Hashem simply didn’t want to curse, but also didn’t
truly want to bless. Therefore, He did nof choose a blessing that
was merely the inversion of a curse. Instead, Hashem blessed them
with an entirely different blessing, to make it known that His intent
was to truly bless Israel—permanently and directly. And this is the
meaning of “And He did not desire... and He turned”
the thought that Bilaam had to curse, and in His great mercy, not
only did He nullify the curse, but He also blessed them with
another blessing entirely.

He turned
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And this is the explanation of the verse: “And Bilaam saw that it
was good in the eyes of Hashem to bless Israel...” (Bamidbar 7727 o132 210 03 ayLa X" PI0DD WD 1N
24:1). Its meaning is as above—that is, Bilaam understood that 127 OYL2Y WIT — Y972 12 03 e "M

Hashem’s intention was not merely to cancel the curse, but solely 2127 X921 PR NY 7125 200D PR A"apaw
to bless Israel. For if that were not so, He would have blessed them| &% 712722 02727 720 — 12 198,727 in79p
with a blessing that was simply the inverse of the curse. Therefore,| 9727 12 03 QY732 ¥ 1272 7%¥ 1991 .072p7 797
it entered Bilaam’s heart also to bless Israel, and he thought a good|  ow7 1011 ,03°%¥ 12iv "M2WHH AWM PRI DY

thought toward them. And Hashem placed in his mouth the X7 02,7201 1971 ,"130 71" n372 192 1720
blessing “Mah tovu.” And therefore, that blessing was IRYR 12 PRY T — 09929 NAYnn own A2 10
fulfilled—because it did not contain any trace of a curse, unlike nionaa.

the other blessings.

And this is the explanation of the Gemara: “From the blessing of
that wicked one...” (Sanhedrin 105b). That is referring to the — "2 3Y NIR DY in2nan" X937 e
blessing “Mah tovu.” And it is called “his blessing” because he X7 02 "ino72" nRIpPI R0T) L, "Maw A" nn2 M
did not intend any curse in it—unlike the other blessings, which 192 W N7 W 12 PRY TR L09%R A2 2w
contained a mixture of curse, and that was the main thought of that | ¥¥/7 iniR %W inawon @y 700 91,7790 N2y
wicked one in them. Therefore, this blessing alone endured. And | "i2%2 727 R" w7991 .R17 T 722201 1991 102
the phrase “what was in his heart” refers to the other blessings. 02 PiNK °2 1237 .NI2N2T WY DY ORp.
And understand this well, for it is sweet to the palate.

[NOTE Summary

Rebbe Elimelech explains why the verse “2py® 72mR 1210 7 ” was the only one of Bilaam’s blessings that
endured. The Talmud teaches that all of Bilaam’s other blessings were nullified—because they were not
genuine. Hashem did not want to simply reverse Bilaam’s curses into blessings; He wanted to express His frue
will to bless Israel, independent of Bilaam’s intent.

Unlike the other blessings, which were mere inversions of curses and thus still carried remnants of Bilaam’s
malicious intent, “1210 fn” was different. Bilaam, seeing that it was good in Hashem’s eyes to bless Israel,
genuinely desired to bless them and thought positively of them. In response, Hashem placed into his mouth a
pure blessing—untainted by thoughts of curse. That’s why it is called “his blessing” in the Talmud: because it
uniquely came from a place of sincerity.

[Practical Takeaway

When your intentions are pure, your words endure. Hashem doesn’t want us merely to negate negativity; He
wants us to align ourselves with genuine love, compassion, and goodwill. When you shift your mindset from
not cursing to actively blessing, you tap into something eternal. Don’t just avoid harm—seek to bring light.
|END NOTE]
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“Water shall flow from his buckets, and his seed shall be in
many waters...” (Bamidbar 24:7). It is known that the tzaddik is
the one who draws down divine influences to the worlds, and
therefore he is called “his buckets” (d’lav), for through him comes
the flow. And we hold (Mishnah Mikvaos 6:8) that “nitzok
chibur "—a stream of water connecting a vessel and a mikveh is
considered a valid connection for purity—since the liquid flowing
from the bucket to the pit is deemed joined, it constitutes a
connection for immersion. Likewise, the tzaddik functions
similarly: the divine flow comes to him and streams downward
from him to its supernal source through his attachment (deveikus),
and this too is called nitzok (flow), which makes a chibur
connection). Thus, he is able to draw influence constantly,
without interruption, and without any action at all—solely by the
power of his righteousness, as explained above.
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IRD ,AREY AR 3 12 Y27 WD XM L(1
NIY? MM g — 7123 98 2773 1 iy
N193] VPR X2 YOWIY — 2 K37 12 03 PR
12 03 "0, IMPRT 0Ty 9Y Ay AP 9N
TRR NIYBYT TWRI? 212 ,"man" im il
TPTE 093 P)— Y 72 1R DI 273,03 773
5"13.

However, sometimes it is necessary to perform some action, so
that the accuser (mekatreg) will not have an opening to accuse.
One must do some deed—whether a mitzvah, Torah learning, or
prayer—and through that he draws down the divine flow. Then the
mouths of the accusers are sealed off from him, and they have no
power, because the flow comes through that specific action. This
action is called “planting” (zeriah), which is something
visible—just like when one plants in order to cause grain to grow
later. So too, the action is in order to draw down the flow.

T XoW 072 A7yD PR NiwY? T8 0°ye7 23
m7¥3 PR Nitry? 7% 0P 719 1iNne Aqupn?
TWRn 0T 7Y — 7790 IX 7730 N myn —
D77 X1, 12¥% D30Red °D DRYl TN YO
NRIRI TYRI) NI PYPT 193 K3 7D M
TYINY ayr 03 Axen 027 Xy — "y
K7 77980 12 — 72 0K 720G 70 27 1
YOI TWRT? °13.

And this is the explanation of the verse: “Water shall flow from his
buckets”—meaning, the tzaddik, through the greatness of his
deveikus, can draw down the divine flow, which is called “water”,
representing chassadim (kindnesses), even without any action. But
“his seed shall be in many waters "—means that the action is
necessary because of the “many waters,” which are the kelipos
forces of impurity), who are called “many waters,” so that they
should not accuse. And understand this well.
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YOWT 12 03 TWRT? 2132 17¥3 2732 impaT 212
o3 fvan" 228 ,0°7007 07¥ — "om" X R

— "D on" 2w X7 Apyeny oM — "o

L

120,

Powered By: ChassidusNow.com

12



http://chassidusnow.com/donate
http://chassidusnow.com

7'"ea
The Rebbe, Rebbe Elimelech of Lizhensk
Noam Elimelech
Parshas Balak

[NOTE Summary
ebbe Elimelech interprets the verse “0°17 272 1w7m 1277 0°n 917 as a mystical insight into how the tzaddik
raws down divine blessing. The tzaddik is compared to a bucket (27) from which spiritual waters (i.e., divine
indness and blessing) continuously flow. Just as in Jewish law (nitzok chibur), a stream connecting a bucket to
a mikveh forms a valid channel for purity, so too the tzaddik is a continuous conduit linking Heaven and Earth.
Through his intense deveikus (cleaving to God), he draws blessing downward without even needing to act—his
very presence channels divine influence.
However, there are times when accusers (mekatregim) arise, seeking to block that flow. In such cases, the
tzaddik must perform an outward act—a mitzvah, a prayer, or some sacred deed—to remove the accusation and
allow the flow to continue. This action is compared to planting (7¥°77): just as planting is done to produce
growth later, the mitzvah is done to ensure that blessing reaches its destination.

The phrase “0°27 0°»2 w7 " then means that this act of spiritual planting is directed against the “many
a metaphor for the kelipos, the forces of spiritual obstruction. The tzaddik overcomes these forces
through intentional, visible action that reopens the flow from Above.

’

waters’

[Practical Takeaway

'You have moments where spiritual connection feels natural and effortless—Ilike water flowing from a bucket.

But when you're met with inner resistance, doubt, or spiritual blockage, don’t despair. That’s your moment to

act: say a prayer, do a mitzvah, learn some Torah. These acts aren’t just symbolic—they plant seeds that push

through even the thickest resistance and allow divine blessing to flow again. Even one act, done sincerely, can
silence your accusers and open gates above. END NOTE]

[In another manner: first we will preface with an explanation of a
different verse, and then we will come to explain the matter before
us. And this is [the matter]: for one may ask—why was Moshe
Rabbeinu, peace be upon him, punished at Mei Merivah for
striking the rock? Did not the Holy One, blessed be He, agree to
his action, as it is written: “And abundant water came forth”

Bamidbar 20:11)? And if he acted improperly, then the rock
should not have brought forth water. Would Hashem perform a
miracle for a falsehood? Rather, it certainly appears that, Heaven
forbid, the man of God would never do anything contrary to the
will of the Creator, blessed be He.
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Rather, the way of the tzaddik is always to seek after the good of
[sracl. And even if it appears to him that something contains some
aspect of wrongdoing in doing that thing—but if it will be for the
good of Israel—he does it, and accepts upon himself even to be in
Gehinnom for their sake, for all his desire is to benefit them. And
in truth, the tzaddik is able to draw down shefa (divine flow)
through his holy speech, without any physical action at all.
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Only that sometimes, the tzaddik specifically needs to perform a
physical action—because through speech, he is only able to
influence those people who believe that the tzaddik can affect
reality through speech. But for those who do not believe this, the
tzaddik must draw influence through the path of nature, and
therefore he must perform a physical action. For example: a sick
person who cannot receive the proper medication because it is too
strong or bitter, and so one must seek a gentler remedy that suits
his nature and that he is able to tolerate. Even though if he could
take the harsher medicine he would be healed more
effectively—what can be done for him if he cannot tolerate it?
And the analogy is clear.
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And the intention of Moshe Rabbeinu, peace be upon him, was
also that he thought truthfully: if I speak to the rock, it will be in
accordance with the will of the Creator, blessed be He—but I will
only be able to affect the righteous people, as we explained.
Therefore, it is better that I perform a physical act, and it will be
good for all, and all will equally receive the benefit. And to this
the Holy One, blessed be He, agreed with him, seeing his very
good intention. And therefore it is written: “and abundant water
came forth ”—meaning abundant, for the sake of the many,
enough for all, as stated above.
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And this is [the meaning of] “Water shall flow from his

buckets "—meaning, the tzaddik can draw down the shefa (divine
flow) through his speech, for speech is called “dal” (poor), for one
who wishes to affect reality through speech must be humble like a
poor and needy person. As we find by King David, peace be upon
him, who made himself like a pauper during prayer, as it is
written: “A prayer of the poor man” (Tehillim 102:1). “And his
seed shall be in many waters "—this refers to the physical actions
that he performs, and they are considered like planting. They are
“for many waters "—meaning, for the sake of the abundance of
shefa (divine flow), so that it may also reach those who are unable
to receive through speech alone. And understand this well.
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[NOTE Summary

Rebbe Elimelech explains that Moshe Rabbeinu struck the rock not out of disobedience, but from deep care for
the entire nation. While Moshe knew that speaking to the rock would have aligned perfectly with Hashem’s
will, he also realized that such a miracle would only affect those who believed in the power of the tzaddik’s
words. For the broader population—those who could only relate to physical actions—he chose to perform a
visible deed by striking the rock, so all would benefit equally. Hashem, recognizing Moshe’s pure intention,
agreed with his choice and allowed “abundant water” to flow—for the sake of the many.

This ties into the verse “0°27 02 wan 197 1 7107, The tzaddik, through his humility and deveikus, can draw
down blessing through speech alone. But when dealing with those unable to receive such subtle influence, he
must “plant” through physical acts—mitzvos or tangible gestures—to bring down blessing in a way they can
receive. The “many waters” symbolize those people and circumstances that require a more physical channel for

spiritual flow.

ractical Takeaway

hen leading or guiding others, don't insist on only the highest path—adapt to meet people where they are.
Sometimes a quiet word of truth is enough. Other times, action is required. Like Moshe, choose the way that
enefits everyone, even if it means stepping beyond your ideal. The greatest leaders don't just do what's
erfect—they do what's needed, for the sake of the whole. END NOTE]
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“And Pinchas saw...” (Bamidbar 25:7), “and he took a spear
in his hand.” The question is obvious: what did he see? And
Rashi addresses this, see there. And it appears [to explain] that it is
stated in the Yalkut Reuveni that “Pinchas saw”—he saw a closed
Mem (2) sealed in blood, flying through the air to bring the letters
Vav (1) and Tav (n), and he became afraid, Heaven forbid, that this
might spell M7 (death). Therefore, he took a rn7 (spear). Now,
Pinchas in gematria equals 208 (171), and he took the Mem (o) and
added it to his name, and it became 248) nn").
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And let us first explain another verse: “And you who cleave...”
Devarim 4:4). Behold, we say: is it possible to cleave to the Holy
One, blessed be He? Rather, cleave to His attributes: just as He is
merciful, etc. Now, the worlds are called middos (attributes), and a
person must cleave himself through performing the mitzvos to the
worlds. However, even the worlds are “heights above heights,”
and it is not possible to cleave to them except by performing the
mitzvah completely. And our Sages taught us how to conduct
ourselves in performing mitzvos, and they said: “Just as He is
merciful...” That is, the Holy One, blessed be He, who bestows
kindness upon us—it is all from the side of mercy.

"2 D°R277 DOXY" 0K P02 TV W97 DTN
2000 T2 WITR2 PIT? TWHN 231 1M MY
— 73T D DI R ,P0ITR PATE — KON

7Y 103y PATY OTRT TIX) NI DRIRI NIRRT
ninRivy 03 — oy .Ningiva niwna nity o7
DX "2 072 P77 TWIN XY ,"723 Pyn 733" o7
37301 TR N7 MITA) MW MEng nivya
Qw137 ,"0Inn " 1K) ,mMxna niya
D077 TR 930 KT — 17 °0nT — 1730

As our Sages said on the verse “Who preceded Me...” (Iyov 41:3):
‘Did you make a railing before I gave you a house?”’—meaning, in
every mitzvah, Hashem precedes the person, and only afterward
does the person fulfill the mitzvah. And this is the meaning of

)

“Just as He is merciful ... "—that is, when you perform the
mitzvah, do so with mercy. How so? With great deveikus and
mesirus nefesh—self-sacrifice—with all 248 limbs. In this way,
you are showing mercy to yourself and your soul, as our Sages
said: “What should a man do to live?—Let him kill himself.” That
is, through self-sacrifice in serving Hashem, he truly brings

himself to life.
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And this is [the meaning of] “And you who cleave... "—the Vav at
the beginning adds to what came before: that when you cleave to
Hashem through mitzvos, see to it that you too are
cleaving—meaning, you should give yourself over with all 248
limbs and draw everything into deveikus.
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Now, deveikus is a matter of contemplation and mental focus, to 2ot 1Y Naiang HYW 027 X3 MpaTI — MM
remove all thoughts except that one's senses and thoughts are upon PYAN RPY P — 1RIavnn 72 17007 —
the thing he is doing. This is what is called “seeing”—that he sees RIPI7 R ,AWIY R 770 0270 PY N0
with the eyes of the mind, to cleave with a strong bond. And this is| 272 P2737 227 Py Ay — "mx7" owa

[the meaning of] “And Pinchas saw”—that is, in his thought to nivy? awna army — "onrs XN 1N 2l
perform this mitzvah of avenging Hashem’s vengeance, he saw YT NILY? A8T L' NRR1 OP1? NRTT MEnd
that he must do the mitzvah with great deveikus. 2973 NMPaTI.
“And he took a spear”—that is, [he gave over] all 248 of his limbs,| "0 — 128 1" 72 231237 — "MR R
and he gave over his soul, and brought his entire self into deveikus. nR PTY" .MIPATI2 %Y 92 02197 — Wl
“And he pierced them both...” And through this he turned away 12 DY a0 W — 707 ) — "oy
wrath from upon the Children of Israel. R,

[NOTE Summary

Rebbe Elimelech presents a deep and mystical reading of the episode of Pinchas. He begins by referencing a
teaching from Yalkut Reuveni, which says that Pinchas saw a closed letter Mem (2) flying in blood, followed by
the letters Vav (1) and Tav (n)—spelling the word n (death). Fearing the decree of death, Pinchas acted. His
name, Pinchas (208), when combined with the missing Mem, becomes 248) nn7)—symbolizing the full number
of human limbs, which in Kabbalah represent complete spiritual integration. Thus, 17°2 37 1p°1 alludes to the
fact that he took hold of all 248 limbs and served Hashem with total mesirus nefesh.

This connects to the verse “02°p17% 12 2°pa77 onXY 7, which the Sages explain to mean: not literal physical
cleaving, but clinging to Hashem’s middos—His spiritual attributes. The worlds themselves are divine middos,
and true cleaving comes through performing mitzvos with complete self-nullification. As Rebbe Elimelech
teaches, Hashem precedes every mitzvah with His own divine kindness. Our role is to respond by performing
cach mitzvah with mercy, with full emotional and physical presence. True deveikus means clearing one’s
thoughts, concentrating fully, and entering the mitzvah with one’s entire being.

That is what Pinchas did. When the opportunity arose to sanctify Hashem’s Name, he “saw”—meaning, with
the eyes of intellect and soul—and acted with full deveikus, sacrificing all 248 limbs in a moment of total
submission to holiness. Through this, he transformed death into life and turned away wrath from Israel.
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IPractical Takeaway

praying, helping someone, or standing up for truth, you can choose

Chassidic Story

means?”’

The Rebbe nodded, then whispered: “Then why did you leave your

[The student was silent.

just say the words—take the spear.”

Rebbe Elimelech added, “If you want your prayer to reach Heaven,

Real deveikus is not just a feeling—it’s a decision to bring your full self into a mitzvah. Whether you’re

to “take your spear”—to gather your entire

body and soul—and act with inner clarity and unity. Even when others are passive, you can be like Pinchas: see
what must be done, and do it completely. Sometimes, total devotion in one moment can save a nation.

[t is told that Rebbe Elimelech once saw one of his disciples praying mechanically. After the davening, he
quietly asked him: “When you say 77187 9521 w3 2521 7227 932 PP2R 17 1R N8’ —do you know what it

The disciple replied, “Yes, Rebbe, it means to love Hashem with all my heart, soul, and might.”

body outside?”

you must enter it with all 248 limbs. Don’t

Source: Pe’er Elimelech, Otzar Sipurei Tzaddikim, vol. 3 END NOTE]

[In another manner. And this is based on what is stated in the
Gemara (Pesachim 50b): “A4 person should always learn Torah
and do mitzvos even not for its own sake (shelo lishmah), because
from not for its own sake one comes to for its own sake (lishmah).”
[t appears [we may] explain as follows: behold, all Torah and
mitzvos that are done without proper intent are like a body without
a soul. Thus, when a person learns Torah or does a mitzvah not for
its own sake, it creates only the body of the mitzvah, without a
soul.

07197" X232 RIPRT °D 7Y X371 .NO0N 7773
TIY ARY? KoY 190K Nin 770 0T8T
IR 22 13T (W97 N3, "WYX Anwh Xy
;W K22 132 X°7 — 1332 X932 2°Wyaa nigm
W XPY mEn Ay IR 770 1 0782 R
T3 22 727 9T PR R —.

But not so the holy tzaddik, who learns lishmah—through him are
created 248 spiritual limbs. And the tzaddik who learns /ishmah
has the ability to elevate the Torah and mitzvos of the one who
learned shelo lishmah, for he has the power to draw a soul into the
Torah of the one who created only the body. And this is the
meaning of “From not for its own sake, one comes to for its own
sake "—that the Torah will come into the hands of the one who
learns /ishmah, and he will rectify it through the limbs of the soul.

79 KOG — My TVen — WTRd TR 12 X7
POTET T2 NP1 W2, AN 0NN 1Y I
TAPW ML PY NiYR) AN N1y maws Tata
ININ? ARY3 TWRT? 112 N2 3 M XY
XoW 7iAn" w9 3 L1257 M0 Ay ap v
7% X120 X7 ANRAY WR A X — Ay
TRYIT P3N °T) 7Y AR KT ARY? iR,
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And this is also possibly the meaning of the verse (Tehillim
102:1): “A prayer of the poor man when he is wrapped... "—that
is, “the poor man” refers to one poor in knowledge, who is unable
to concentrate in his prayer. His rectification is to attach himself to
the complete tzaddik, who does have proper intent in prayer, and
the tzaddik will elevate the poor man’s prayer with his own pure
prayer.

»3 %3y 79OR" P09 NN NPT? 2122 12 03 N
— NYT2°3y KYp37 K7 "3y" W — "D Aivy
oy n¥Y DX 1AMy inIpnY .inona 1197 137 1K)

NN 71297 RIT) — 77902 197 — NI TR

71217 Ingon oy 1y Y inpon.

For the prayer of the poor man remains without a soul, and the
tzaddik gives it vitality, and through this, his prayer rises. And this
is [the meaning of| “A prayer of the poor man”—how shall it be
accepted favorably? The verse explains: “when he is

wrapped "—that is, when he connects with the complete tzaddik.

“And before Hashem he pours out his supplication "—that is, the
tzaddik pours out the poor man’s words before Hashem for them to
be accepted with love.

1013 PTE TRV N2 W "1y 09 Inan °3
"1y7 7790 AN AP INgHR A1 T YY) ,nen A2
Wom — 27i%77 iN790 22pRY ARY TR —
POTST DY NANNY wATD — "niug *2" :3nga
PYTRIY (D — "l Yk 70197 ,n)
MIIND 72327 "7 °197 "3y OV A K Teu.

2

And this is also the meaning here of “And Pinchas saw... "—that
one who learns Torah lishmah, his learning is called “seeing”, for
his intent in learning is to see the mitzvah that is written in the
learning, in order to fulfill it. But not so one who learns shelo
/ishmah, whose intent is only to be called “Rabbi.”

7iA THiPaT — "opre X" XD 03 1WA 3N
*D — "M QW3 71T TN R — Ay

— RIT7 TIN72 12037 MEHT NIRT? 17372 N2
— ARy Xy TaiPa 12 PRY ), Anivy wn?
20 R\ TR IngR2.

And this is [the meaning of] “And Pinchas saw"—the verse
testifies about him that his Torah was lishmah, which is called
“seeing.” Now, Zimri was the prince of a tribe in Israel and was
great in Torah. But when Pinchas saw that he did that act, he
understood that all his Torah was shelo lishmah, and thus only the
body of Torah was created from it. Therefore, “And he took a n"
(spear) in his hand "—that is, the 248 physical limbs of Zimri he
took in hand to rectify and to draw into them life-force. And
understand this well.

INTIAY PV TYR 23027 — "onPre X" AN
W1 I, MR OWR DRIRIT — AW N
MW ,TIN 21T T PR v X3 M
a7 INYIAY 1T — XD APYRT AYyY oo
iN7inn K721 KOY R¥N , T TR DD Anwh KoY
W — TR N MR 1221 .mInT A P
DIRNY 722 R MY PYW 07910 1N 1" DY
1277 221 02102 N0 7 YRWIY.
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[NOTE Summary
ebbe Elimelech offers a profound mystical explanation of the verse "17°2 nn7 nip»1 or1°0 XM, Drawing on the
eaching "mnw5 ROW 1208 MM 77110 QTR T 07w (one should always study even not for its own sake), he
xplains that Torah and mitzvos performed not for their own sake create only the body of holiness—a form
ithout a soul. By contrast, the tzaddik who learns lishmah (for its own sake) generates spiritual limbs with a
oul, forming a complete spiritual being.

Crucially, such a tzaddik has the ability to elevate and complete the deficient actions of others. When someone
studies or prays without deep intention, the tzaddik’s /ishmah can infuse that act with soul. This is the deeper
meaning of "mnw? X2 MRw? RO 1Inn"—the act done not for its own sake eventually “comes” to the tzaddik who
can purify and elevate it.

Rebbe Elimelech ties this to the verse "My °3 °19% 779n". The “poor man” represents one who is spiritually
weak—unable to focus or reach Hashem. His prayer remains a lifeless body. But when he attaches himself to
the 1zaddik gamur, the tzaddik can wrap that prayer with life and intention, and raise it before Hashem.

So too with Pinchas. He saw—meaning, he possessed inner clarity (re iyah) born of lishmah. When he
observed Zimri, a scholar and leader, fall into sin, he understood that Zimri’s Torah had been learned without
true intention, creating only an empty body. “17°2 1 np™ "—he took Zimri’s 248 physical limbs and, through
his own holy action, uplifted and purified them, breathing life into what had become spiritually inert.

[Practical Takeaway

'Your mitzvos and learning are always valuable—but don’t be content with external action. Aim to do them with
soul. And if you struggle to concentrate, attach yourself—through thought, love, or support—to those whose
intentions are pure. A heartfelt amen, a connection to a tzaddik’s words, or sincere yearning can link your
partial efforts to something whole. Even in imperfection, your longing can find completion.

Chassidic Story

A young man once asked the Rebbe Elimelech how to pray with proper kavana. The Rebbe answered: “You
can’t always bring fire. But you can always bring wood. If you place your little offering beside the blaze of a
tzaddik, it too will burn.”

He continued, “And if you learn Torah just to be called a ‘rebbe,’ that Torah will be like dry bone. But if you
place it in the hands of one who learns for truth, he will raise your words like limbs clothed in life.”

Source: Noam Elimelech, commentary on Parshas Pinchas; Otzar Sipurei Tzaddikim, vol. 4
|END NOTE]
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The Power of the Tzaddik to Elevate the Imperfect and Unite All Israel

Unifying Motifs Across the Discourses:

1.

The Tzaddik as Intercessor and Transformer

Across multiple teachings (e.g. “2py> 2R 1210 71", "M0y° 2 "> 795n”, and “RM
ono”), Rebbe Elimelech emphasizes that the tzaddik has the ability to uplift,
complete, and rectify the spiritual lacks of others. Whether it's Torah learned shelo
lishmah, prayer without kavana, or even actions done without full awareness, the
tzaddik—through his purity and deveikus—can infuse soul into the body of those acts.
Body vs. Soul / Action vs. Intention

There’s a consistent duality in these teachings between guf (body) and neshamah (soul),
representing outer religious action versus inner intentionality. Rebbe Elimelech
teaches that mitzvos or Torah done without deep kavana are like bodies without souls.
But through attachment to the tzaddik—or through deep internal mesirus nefesh—the
soul can be restored. This theme is especially pronounced in the discourse on “X?>w 7In»
il iy ol 7irde

Deveikus as the Ultimate Goal

In almost every discourse, deveikus (clinging to Hashem) is the desired end-state.
Whether Pinchas achieves it through kavanas hamitzvah, or Moshe Rabbeinu strikes the
rock in order to reach the many, the goal is always to act in a way that binds every limb,
every emotion, every Jew to divine unity.

. The Role of Self-Negation and Sacrifice

Rebbe Elimelech repeatedly highlights the mesirus nefesh of the tzaddik—both in spirit
and in action. The tzaddik is willing to enter Gehinnom, if need be, for the sake of Israel.
Pinchas merges his 248 limbs into divine will. Moshe chooses a less spiritually ideal act
(striking the rock) to benefit the broader public. All of these show that true holiness is
measured not by self-elevation, but by self-nullification for the sake of others.
Rectification Through Unity

The act of “attaching the poor man to the tzaddik” or “raising the lower level Torah
through the higher” mirrors the theme of interconnectedness. Each Jew’s deed or prayer
is not isolated. It is part of a collective spiritual organism, where the stronger uplift the
weaker, and the righteous complete what the broken cannot.

In Summary:

These discourses, taken together, reflect Rebbe Elimelech’s foundational view of tzaddikim as
spiritual conduits who not only model divine service but carry others with them. His Pinchas is
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not merely a zealot; he is a mystic who sees the broken Torah of Zimri and responds by elevating
even that. The tzaddik doesn't abandon the flawed—he embraces them, rectifies them, and lifts
them up to Hashem.

This constellation of teachings from Rebbe Elimelech on Parshas Pinchas forms a cohesive
theology of redemption through righteous connection: through the tzaddik, through deveikus,
and through the deep mystical power of mesirus nefesh—not just for personal elevation, but for
the wholeness of all Israel.
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