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Introduction

This discourse by the Maharal of Prague explores the unique existential and spiritual structure of the human

being (adam), based on his creation from the adamah (earth). Through intricate analysis of Midrash, Talmudic

sources, and metaphysical distinctions between potential and actualization, the Maharal reveals the human
condition as one of perpetual striving, never fully attaining completion in this world. Man is defined not by his
static qualities, but by his dynamic capacity to bring latent perfection into expression—particularly through
Torah and mitzvos. This theme is developed through contrast with animals, discussion of the soul's Divine
origin, and the metaphor of a princess wedded to a commoner.

The Maharal of Prague (Rabbi Yehuda Loew ben Bezalel, c¢. 1520-1609) was a preeminent Talmudist,
philosopher, and mystic. Living in Prague, he was known for his profound works like Gevuros Hashem,
Tiferes Yisrael, and Nesivos Olam. A leader and visionary, he synthesized philosophical rigor with Kabbalistic
depth, influencing both Jewish thought and broader intellectual currents. His teachings continue to guide
spiritual seekers in understanding the structure of reality and the soul's divine mission.
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The name "Adam" is because he was made from the earth.

The human being, with the virtue of his Divine soul—which we
have already said is a Divine soul specifically not found in all
lower souls—should not deceive himself to say that he already
possesses his final level in actuality, and should think to
himself, "Peace will be to me even if I sit idle without any effort
at all; after all, my virtue and my level will protect me, and
return me to my place and my station, for it will be given to me
from what is mine, and there is no need to acquire any further
virtue."

This thought is a rejected thought-offering—it will not be
accepted—and he should not think this way, for it is a delusion
in his soul. For his final level is not in actuality, and he is
unique among all existences, higher and lower, in that his final
level is not in actuality.

And should it arise in the mind of a person to think that a
human being has his final level in actuality—this would be the
level of the upper beings, who do have their perfection in
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actuality. But the lower beings, who are material, do not have it
in actuality.

And this proves that man does not possess his final level until
he is considered among the upper beings and has movement
among those who stand—only he was created in potential, and
not in actuality, meaning that his final level is not in actuality.

And we find from this the distinction between man and all other
created beings, upper and lower: for the upper beings have their
perfection in actuality and do not need to bring their perfection
into actuality. And the lower beings—except for man—also do
not bring anything into actuality, for the purpose for which they
were created does not involve change or emergence into
actuality for them. But man is in potential and brings forth into
actuality.

And it appears that his name indicates something essential to
him—that which is unique in him, the human, above all. And
this is that he is called A4dam because he is dust from the adamah
(earth).

And now one may ask: are all other beings not from the earth,
that man should be uniquely called Adam because he was created
from the earth? But the matter of man is especially related to the
earth.

And this is because the earth is unique in that it is in potential,
and has emergence into actuality of all things that come forth
from it—plants and trees and all other things—and it is in
potential for all this.

And this is the concept of man: that he is in potential, and his
perfection comes forth into actuality. And therefore his name is
fitting to be associated with the earth, which is unique in
bringing forth from potential to actuality in fruits and vegetation
and all that is associated with it. And so too is man, bringing
forth his potential into actuality.

Ty M3IN0RT In780 0787 R 02 1797 71 13N
0°2%an 12 A 00309Ya 12 i AU
,2¥93 IR),123 RIUY P ,7787 DRI 12

2y93 MINgRT Iy 17 PRY.

22 P2 DI 2 WY W 7 X¥n
DIP9y7 °2 507109y D°IIANAT DRI
DOMPY ROXIT7 097 DR ,7YD3 anmRY
D77 X — DIRT N7 — oNAnRD) 2y oY
TR 12 IR 70 02,5990 98 XK 12703
753 NI DTN TN 072 2Y92 0O DNy
oyn7 8 Ry

TN RIY L2 XY 927 DY 770 WY IR
NDY R DY DTN RIPI XY 1) PO 0IRD 12

TT T

TN .

T2 DPR DRYRIT WY 22 °21,7RY? W2 oy
0¥ Y OTX OW3 T3 0787 R T TRT
N2 0mNR DTRT TIY 23X RIRT T KWW
TRTNT K.

A2 U 003 ROTW 12 NTWR XOT ARG 02 AN
DUTIRY ;73N DORYD W 07277 232 Y82 AR
A1 927 12 X°),0°71277 22 WY nRIPRY.

2% NPy KX, 102 KW DTRT T N

0y ANAYR MY 12 X7 Y 727071 ;7957
2Y57 28 137 12 NRYY DTN ROTY ,IRT
DTN KT 121,778 T WK 221 2OH¥a nio2
Syn7 o8 D RyP.

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

77’02

The Maharal of Prague

LRTWS NINDN

The Splendor of Israel

Chapter 3

And therefore the perfection of man is also called fruit, as it is
written in the verse (Yeshayahu 3:10): "Say to the righteous that
it is good, for they shall eat the fruit of their deeds." Behold,
purity and perfection is called fruit, just as it says in the first
chapter of Kiddushin (40a).

And in the chapter of Eglah Arufah (Sotah 46a): "And they shall
bring the calf down to a rugged valley" (Devarim 21:4). Rabbi
Yochanan ben Shaul said: Why did the Torah say to bring a calf
to the valley? The Holy One, blessed be He, said: Let something
that did not produce fruits be decapitated in a place that does not
produce fruits, on behalf of one whom they did not allow to
produce fruits.

What is fruits? If you say literal procreation, then for the elderly
and barren, would we also not perform the decapitation? Rather,
it means mitzvos—until here (the Talmudic citation).

So, for not bringing his perfection into actuality, he is like the
earth that did not produce fruits and did not bring anything into
actuality, and remained in potential. And therefore his name,
which is called adamah, is fitting for him, and he is fitting for
his name.

And the animal is called behemah based on the phrase bah
mah—meaning that the perfection of the thing for which it was
created is found in it. Even though it is not a complete
perfection, nevertheless, this matter exists within it, and this is
“bah mah”—that something is found with it. Thus, each one’s
name indicates upon it.

However, do not err in these matters to deny perfection from one
who could have brought forth his perfection into actuality, but
passed away before actualizing his perfection. We do not deny
him the World to Come at all—if he had preparation for
perfection and died, for he was prevented and could not bring
forth his perfection into actuality.

As our Sages of blessed memory said (Berachos 6a): “One who
thought to do a mitzvah and was prevented—he is given reward
as if he did the mitzvah.”
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And this is because the future reward is for the soul, and since he
was prevented, the obstruction was not from the soul but only
from the body. Therefore, the soul is given reward as if it
performed the mitzvah.

Only if he acted willfully, with wickedness and with
understanding—and this was from the soul—then the intention is
concerning one who could have brought forth his perfection into
actuality and did not do so.

And this matter will be further explained with broad explanation
and clarified words.

And it has become clear to you that the virtue of man is that he is
in potential—as will be explained afterward. And therefore one
should not deceive himself to say that he may sit idle and still
succeed with eternal success; rather, his success is through
fulfillment of Torah and mitzvos.

And to indicate that man is lacking and requires completion,
therefore they said in Perek Chelek (Sanhedrin 99b): “Man is
born for toil” (Iyov 5:7).

Rabbi Eliezer said: I do not know if man was created for toil of
the mouth or for toil of labor.

When it says (Mishlei 16:26): “The soul of the laborer labors for
him, for his mouth has compelled him,” I say it is for toil of the
mouth.

And still I do not know if it refers to toil of Torah or to toil of
conversation.

When it says (Yehoshua 1:8): “This book of the Torah shall not
depart from your mouth, and you shall meditate on it day and
night,” I say it is only for the toil of Torah. Until here.

And this explains what we have said—that man was not created
in his final perfection, but was created to bring his perfection
into actuality.

And this is the meaning of “man is born for toil”—that he is
born and exists for the purpose of toil, namely, to bring
perfection into actuality.
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And he will never reach to be fully in actuality forever, but he
will always be toiling to bring his perfection into actuality, and
this 1s his final perfection.

And therefore it says: “Man is born for toil,” and that toil is the
emergence into actuality. And he is always still in potential to
come out into actuality; for this man is in potential and emerges
into actuality.

And the more he emerges into actuality, the more he remains in
potential to further emerge into actuality.

And he said: and still I do not know if it is for toil of the mouth
or for toil of labor.

For even if man was created in potential and not in actuality,
perhaps this potential refers to physical potential, which is
certainly potential and has emergence into actuality, and in it is
toil.

But the potential of speech, which is more distinct in that it is not
found in any other living being except in man—therefore this
potential is more distinguished.

And perhaps it is enough to bring into actuality only the physical
potential, and there is no need to bring the potential of speech
into actuality, for man was not created for that.

And on this he said: since it is written (Mishlei 16:26): “The soul
of the laborer labors for him, for his mouth has compelled him,”
behold this toil is toil of the mouth, which is the power of
speech—that this power must be brought into actuality, and for
this man was created.

And he said further: and still I do not know if it is toil of
conversation or toil of Torah.

For perhaps only the power of speech needs to be brought from
potential to actuality, which is not complete intellect, but not the
intellectual power, which is speech of Torah—and that is
complete intellect.

When it says (Yehoshua 1:8): “This book of the Torah shall not
depart from your mouth,” from this we learn that man was
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created to bring into actuality the intellectual speech power,
which is the intellect of Torah.

And therefore it says: “This book of the Torah shall not depart
from your mouth,” for since man’s perfection is in potential, all
his toil and effort must be in the thing which is his final
perfection, for which he was created.

As the verse says: “Man is born for toil”—meaning the ultimate
purpose of his stature is for toil, which is emergence into
actuality. And this is “It shall not depart...” etc.

However, do not say that with the emergence of man’s perfection
into actuality, it is possible that he can fully bring his perfection
into actuality.

For this is not so at all, because this is his creation—that even
when he brings his perfection into actuality, he still remains in
potential.

As explained earlier, as it says: “Man is born for toil.”

For man was created for toil, which has no rest or completion at
all.

And even when he brings into actuality, he still always remains
in potential.

For if his perfection were truly found in actuality, it would not be
called toil.

For the term “toil” applies to something that has no rest, and
does not reach a final state of rest.

And so it is with man—as long as he is attached to matter, he is
not in complete actuality, until he separates from matter, and
then he is truly in actuality.

And in the Midrash (Vayikra Rabbah 5:2): “Also the soul is
never filled” (Koheles 6:7), because the soul knows that
whatever it gains, it gains for itself; therefore it is not satisfied
with mitzvos and good deeds.

Rabbi Levi said: a parable to a city-dweller who married a
princess—even if he feeds her all royal delicacies, he has not
fulfilled his duty, for she is a king’s daughter.
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So too, all that a man does with his soul does not fulfill his
obligation—why? Because she is from above. Until here.

And the explanation of this matter: that this soul, which is from
above, and dwells in the lower realms, always yearns for Torah
and mitzvos while it is in the lower world.

And this is considered a deficiency in her level—that she, the
essential Divine soul from above, 1s dwelling in the lower world.

And anything that is lacking yearns for completion. And Torah
and mitzvah are the completion of the soul.

And because of this, the soul yearns for Torah and mitzvos, to
come into actuality and to become complete.

However, it will not be satisfied with mitzvos and good deeds, so
long as it dwells in the lower realms—in the body of man.

For this is from the level of the essence of the soul which is from
above, and therefore it does not become completed in the lower
realms, in the material body.

And since it is not completed, it is not satisfied with mitzvos and
good deeds; rather, it constantly yearns to be fully completed,
and it is not completed until it reaches the ultimate goal—in that
which is the Divine essence from above.

And this is that he compares her to a princess who was married
to a commoner. And even though he gives her all the delicacies
of the world, he does not fulfill his obligation with her, because
she is a king’s daughter, and she is connected to this commoner,
and if so, she is always lacking when she is with this commoner.
And whatever he gives her—after all, she is still with the
commoner, who is not her match. Therefore, he cannot treat her
as is fitting for her, for she is a king’s daughter, and in any case
she is joined to a commoner, and not [to a king, and therefore he
does not fulfill his obligation with her.

And so too, when the soul is from above, even though the
mitzvos and the Torah are for her emergence into perfection,
nonetheless, as long as she stands in the lower world in the body
of man, and she is an essence distinct from the higher
realms—she does not receive completion.

T) XY PN W01 oY D7NT 29y M2 92 2
X2 7Y ,'Toynn XonY oD — w7 ,inain.
29070 XY NI W93 23,11 173 R
.'mjna '7?,5 nmmm e i galgl ,D’Jﬁﬂij}ﬂ; m,];im
DUNATR2 ROY 723 ,NignT 2R,

oYy — XY 77 U TR 1907 A7 71 737
DUYIAGN2 NTRIY — YR PR U9,

TYIATY YT 28 PRIAYR 707 XY 137 231
WoIT X MY OF MR

2X) 11T 2% Wo3T NRRinwn 12 2w

D2Wn Ni7) YY8T 2% NRYY ,Nixn.

NIy a2 0020 2y nivn vapn X5 oy
DTG AN — 2°1inR2 NTRIY.

T2, 2YnTn XY WoIn axy naTen a1 12TV
AT 132 2°1IANR2 NHWR APK.

DWYmY NiYA YW APR NH7WR APRY 73]
npRWR ARPIY TRR NRRIAYD RO PR ,00210
93,2200 98 RIOW 7Y NRRwn APRY 0187
TPYRN PR D%y ROV

NRWIY T2p N2 28 AN M TR RIAY )

iR ,0%1 °179n 92 A% 109 RIAY oYY 1YY
X771 ,772% N2 XY 0197 ,AnY in2in 07 Xy
7700 X7 TR 127K, 1Y 28 n30m
77 1Y OV RO WRD.

117y oy X7 710 A0 — 77 1011 WK 23]
"IRT7 292 NIWY? 2102 ¥D 7271 A% 27 1R
NR00R X7 019 23 PYY ,Tn N2 X0y A7
NN T RYP 1R 939, Tm7] X9 3y
Y.

Ni¥RT °2 AXY YRR N7 WoT K2 1

32 Dipn 2% ,Mn7Wa 98 A7 AX°%) 07 17IR0
DYy X7 ,ATRT 992 2°1ATN2 NTRIY XOTY
MW P3pn X9 ,0017vd T 7.

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7702
The Maharal of Prague
BRI NINDN
The Splendor of Israel
Chapter 3

Therefore, she is not satisfied with the mitzvos, and she is
considered to be in potential all the days of her existence with
the body.

And this is what we wanted to explain—and this matter demands
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and its level: that it is from Heaven, and it is an essence that is
not complete.
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[NOTE Summary

The Maharal opens with the assertion that man is called adam because he was formed from the adamah (earth).
But this is not merely about physical origin—it hints at man’s defining quality: he, like the earth, possesses
potential. The earth brings forth fruit and vegetation only through cultivation, and likewise, man exists in a
state of koach (potential) until he actualizes his divine purpose.

While other beings, both higher and lower, exist either in static perfection (b poel) or with fixed limitations,
man is uniquely situated: he is never complete. Even when he seems to have achieved greatness, he remains in
potential, always striving. This infinite striving is the essence of his soul.

The Maharal contrasts man with the animal (behemah) whose name reflects “bah mah”—*it has what it needs.”
An animal is born with its function complete. Man, on the other hand, is never finished—his soul is from the
heavens and yearns for completion, which it cannot find in this world.

Drawing from Sanhedrin and Yehoshua, the Maharal teaches that “man is born for toil”—specifically for the
toil of Torah. Not simply physical or verbal labor, but spiritual exertion—the bringing forth of the soul’s divine
essence through learning and mitzvos. Even so, the soul remains unsatisfied. Like a princess married to a
commoner, no matter how much he gives her, she remains unfulfilled because her inner essence belongs to a
higher realm.
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Thus, Torah is given to man from Heaven precisely to bridge this gap. It is the only thing capable of channeling
divine perfection into human imperfection. The soul, ever yearning, finds its only relief in Torah—not as an
endpoint, but as a lifelong process of becoming.

Practical Takeaway

Never settle spiritually. Even if you’ve achieved knowledge or mitzvah observance, your soul still yearns for
more. This yearning is not failure—it is your highest quality. Channel it through learning Torah and fulfilling
mitzvos, knowing that each act draws divine perfection into your being.

Chassidic Story

The Maharal once met a brilliant young man who lamented that no matter how much Torah he learned, he still
felt distant from God.

The Maharal answered:

“Does the earth feel shame that it must be tilled again each year? Should it despair when one crop is harvested,
knowing another must be planted? On the contrary, its greatness lies in its capacity to give again and again. So
too with the soul—it is not meant to be full, but to remain fertile.”

He paused and added:
“Even the angels do not long like your soul longs. That longing is your crown.”

(*Source: based on oral traditions about the Maharal’s students, collected in Sipurim Niflaim Mibeis Maharal)
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