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Introduction

This discourse by the Frierdiker Rebbe (Rabbi Yosef Yitzchak Schneersohn, 1880—1950), sixth Rebbe of

Chabad-Lubavitch, explores the profound symbolism of the water and wine libations (nisuch hamayim and
nisuch hayayin) offered in the Beis HaMikdash during Sukkos. Living through the hardships of Czarist Russia
and later the early years of American Jewry, the Frierdiker Rebbe constantly emphasized serving Hashem with

inner vitality, joy, and the unbreakable essence of the Jewish soul. This maamar encapsulates that
spirit—revealing how Torah, mitzvos, and tefillah are not merely acts of study or ritual, but channels through
which the essence of the soul connects to the Divine.
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Why is the libation of wine explicitly stated in the Torah, while the libation of water is only alluded
to?Food represents the inner aspect, while clothing represents the surrounding (encompassing) aspect.
Torah corresponds to the inner aspect, and mitzvos correspond to the encompassing aspect — for the
vitality of the soul is incomparable to that of the body, and what connects them is food. And in
spirituality, through the refinement (birur) of food, one unites the G-dly soul with the body and the
animal soul.

“And you shall draw water with joy from the wells of
salvation” — this refers to the water libation that was performed
on the festival of Sukkos, in addition to the wine libation. The
libation of wine is mentioned and repeated several times in the
Torah, whereas the libation of water is not stated explicitly in the
Torah — it is a Halachah transmitted to Moshe at Sinai. Yet it is
found hinted at through the extra letters in the verses: the mem
of “07°2911” (on the second day), the yud of “3°2013” (on the sixth
day), and the mem of “0vaw»3” (on the seventh day). They
would draw the water with great joy, and these days were called
the “Days of Drawing (Water)”, for from there they would draw
the spirit of holiness.
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eating and drinking, as it is written (Devarim 8:10), “And you
shall eat and be satisfied,” and our Sages said (Berachos 49b):
“‘And you shall eat’—this refers to eating; ‘and be
satisfied’—this refers to drinking.” Food represents an inner
aspect, while clothing represents an encompassing (makif)
aspect.

In the spiritual sense, food and clothing correspond to Torah
and mitzvos. The Torah is called “food,” as it is written, “And
Your Torah is within my innards” (Tehillim 40:9), and also
called “bread,” as in “Come, eat of my bread” (Mishlei 9:5). It
is also called “water,” as it says, “Ho, all who are thirsty, go to
the water” (Yeshayahu 55:1). The mitzvos, by contrast, are
garments, as it is written, “He donned righteousness as a
garment” (Yeshayahu 59:17), and “His garment is
righteousness” (Iyov 29:14); thus, all mitzvos are called
‘righteousness.’

As it is written, “And it shall be righteousness for us when we
observe to do all this commandment” (Devarim 6:25). The
function of food is that it connects the light and vitality of the
soul with the body.

The light and vitality of the soul are spiritual and abstracted
from matter; they are not at all comparable to the materiality of
the body. Even the substance of the brain, the most refined
matter in the body, is still physical relative to the light of the
intellect.

Yet the moisture and fineness of the brain give it some likeness
and relation to the light of intellect. But relative to the soul’s
total vitality, even the intellectual faculty is incomparable, and
surely the body is even more distant.

Therefore, for the soul to unite with the body so the body lives
from it with an inner vitality, there must be an intermediary
joining them. The body and soul are infinitely distant; they can
connect only through something that binds them together.
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That intermediary is food, which includes both eating and
drinking. The satisfaction from eating comes specifically
through drinking; without drinking, eating not only fails to
satisfy but even harms, as it is said: “He ate and did not
drink—his eating becomes blood.”

This means that food alone can corrupt, and only nourishment
that includes both eating and drinking serves as the medium that
unites the soul with the body.

We see this clearly: when one lacks food and drink for some
time, his strength weakens and fades; through nourishment, his
vitality is restored in both general and specific powers.

As our Sages said: “Wine and fragrance bring insight,” and
“Before I ate the meat of an ox, my mind was not settled.”
Through eating and drinking, the mind becomes clear and the
faculty of intellect strengthened to shine more effectively.

Likewise, nourishment improves the quality of one’s character
traits, as it says: “We shall be satisfied with bread and become
good.”

The reason food connects the soul with the body is as it says:
“Man does not live by bread alone, but by every utterance of
G-d does man live.”

The “utterance of G-d” within the food is higher than the
utterance within man. Since spiritually the Divine spark in food
is loftier, therefore, even physically, food has the power to draw
down the soul’s vitality to unite with the body.
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Spiritually, this means the connection of the Divine soul’s
vitality with the body and the animal soul. Since Israel’s
life-force comes from the Divine soul, this unity occurs through
the refinement of food — when one eats for the sake of Heaven,
seeking to draw vitality from the Divine word in the food to
serve G-d in Torah, prayer, and good deeds.
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Clothing is an encompassing intermediary that protects a person from harm, and its source is higher
than that which it protects. The resting of the encompassing levels of the soul — Chayah and Yechidah
— is specifically upon the garments, for that which is higher descends further outward. The inner
faculties are vested within specific vessels, while the encompassing ones are present equally everywhere.
Food and clothing are both intermediaries and require refinement.

However, all this refers to the intermediary of nourishment,
which is internal. Yet there is another intermediary that is
encompassing — namely, clothing — which also serves as a
medium through which the soul’s vitality is sustained in the
body.

The purpose of clothing is to protect from the outside, shielding
a person from things that could harm him, such as cold, heat,
snow, or rain. For garments do not unite with the body and its
vitality as food does, which becomes blood and flesh of his
flesh, and also unites with the soul’s life-force.

Therefore, the function of nourishment is to draw down the light
and vitality of the soul internally, whereas clothing is something
external that does not unite with the body or the soul; its
function is to guard and protect from the outside.

Yet from this itself we can understand that its source is higher,
for in all cases, that which guards is above the thing it protects.
Thus, when the garment preserves the soul’s vitality within the
body, it is higher than the vitality itself.
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This means that it comes from the encompassing levels of the
soul. For our Sages said: “Five names are given to the soul —
Nefesh, Ruach, Neshamah, Chayah, Yechidah.” Nefesh, Ruach,
and Neshamah are inner levels, for even the general vitality that
enlivens the body is an inner light, whereas Chayah and
Yechidah are the encompassing levels of the soul.

It is known that the resting of the encompassing light is upon the
garments. Therefore, the garments protect and shield the
life-force. The reason the encompassing light rests upon the
garments is due to the known principle that the higher something
is, the lower it descends — and since the encompassing level is
higher than the internal one, it rests upon the garments, which
are external.

Thus, both nourishment and clothing are intermediaries that
cause the soul to connect with the body — nourishment as the
intermediary for the internal light and vitality of the soul, and
clothing as the intermediary for the encompassing light and
vitality of the soul.

Since the encompassing level is higher than the internal, it is
more subtle and refined. The faculties of the soul are divided
into two levels — internal and encompassing. The internal
faculties are clothed within particular vessels, while the
encompassing ones are not.

The internal faculties are clothed in specific vessels: thus, the
intellective powers of Chochmah, Binah, and Daas, though all
being intellectual, each has its own particular vessel — the brain
of Chochmabh, the brain of Binah, and the brain of Daas — and
they reside in three distinct chambers of the skull.

Likewise with all the other internal faculties — vision, hearing,
movement, and walking — each has its own specific vessel. But
the encompassing faculties of will and delight not only lack
specific vessels, they are also present everywhere equally.
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At the moment one desires even a small thing, he experiences
will and delight in it just as in something great.

The general distinction between them is that the inner faculties
are primarily about integration (clothing within vessels),
whereas the encompassing faculties are primarily about
abstraction (remaining unbounded). Therefore, the
encompassing level is subtler and finer than the inner one.
Hence, regarding the advantages and disadvantages of the
internal and encompassing levels, the encompassing has both a
greater deficiency and a greater advantage.

Their advantage lies in refinement and elevation: when one eats
more refined foods, the vessels of his mind are purified, and
therefore Rabbi Moshe Alshich, of blessed memory, considered
refined eating one of the three factors that bring success in Torah
study.

Likewise, the advantage of fine and proper garments
(particularly those that are kosher and free from forbidden
mixtures such as sha’atnez) elevates the person spiritually.

Yet their deficiency is that coarse food thickens the mind and
makes it more material, and luxurious clothing leads to
arrogance and haughtiness of spirit.

Therefore, it is easier to withstand the trial of food than that of
clothing. From this, one can understand that nourishment and
clothing are both intermediaries — and in both, refinement and
clarification (birur) are required.
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The lights of the ten sefirot are simple, while the vessels possess actual existence. The Torah connects the
lights and the vessels, for its source is in the inner dimension of Chochmah. The Torah has clothed itself
in physical matters; therefore, one’s engagement in Torah must be in a state of self-nullification. The
performance of the mitzvos are garments that draw down an encompassing light, preventing any hold by

external forces.
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This can be better understood above by the analogy. In the
Maamar Patach Eliyahu, it says: “You are the One who brought
forth ten adornments, which we call ten sefirot, to conduct
through them concealed worlds that are not revealed, and
revealed worlds... and You made bodies for them, which are
called bodies relative to the garments that cover them... and that
flow is like a soul to the body, giving it life.”

Thus, the ten sefirot — which are composed of lights and vessels
— are in the pattern of soul and body.

In general, the ten sefirot are incomparable to the Divine
Essence, for they are attributes and measures, whereas the
Infinite Light of the Emanator, blessed be He, is not of any
measure at all.

Nevertheless, there is a distinction between the lights and the
vessels of the ten sefirot: the lights of the ten sefirot are
revelations from the Essence; therefore, just as the Essence is
utterly simple, so too the lights are simple.

But the vessels of the ten sefirot possess actual existence — they
define the specific quality of each sefirah, such as the existence
of Chochmah or Chesed being in the vessels.

Therefore, in order for there to be a drawing down of the Infinite
Light of the Emanator into the ten sefirot of Atzilus — and for
the lights and vessels to unite completely — it must be as the
statement says: “He and His vessels are one.”

And for the lights and vessels to be united with the Infinite Light
in perfect unity — like the unity of the lights with the Essence,
about which it is said, “He and His life-forces are one” — this
must occur specifically through an intermediary. That
intermediary is the Torah.
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At the beginning of creation, this unity came about because “He
desires kindness” — an arousal from Above on its own. But
afterward, it became dependent on an arousal from below —
namely, the Torah study of Jewish souls in this world.

As it is said, “The Torah comes forth from Chochmah” —
meaning, from the inner dimension of Chochmah that is above
the Chochmah found within the worlds, that is, above the
Chochmah of the chainlike order of creation (Seder
Hishtalshelus).

It is known that there is a difference between the wisdom of
Maaseh Bereishis (the process of creation) and the wisdom of
the Torah: the wisdom of creation is only an external
manifestation, while the wisdom of the Torah is its inner
essence.

In general, the wisdom of the Torah is the light of Chochmah
that is above vessels, as is known regarding the difference
between a descriptive name (shem ha-to’ar) and an essential
name (shem ha-etzem): a descriptive name relates to the vessel
itself.

This refers to the inner essence of the vessel, whereas the
essential name (shem ha’etzem) refers to the essence of the light,
which is above the vessels. Therefore, the Torah serves as an
intermediary through which the Essence of the Infinite Light is
drawn into the ten sefirot of Atzilus, uniting the lights and the
vessels together.

And since the Torah has been clothed in physical matters, one
must engage in Torah study in a state of self-nullification; only
then does the Torah serve as a true intermediary to draw down
divine light.

The primary aspect of the Torah as an intermediary is in its
power to refine — through Torah study one clarifies the spiritual
sparks. Then the Torah becomes “strength and sound wisdom,”
subduing the power of the animal soul and giving strength to the
Divine soul.
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Likewise, in the rulings of Torah law — distinguishing between
pure and impure, kosher and invalid — the Torah serves as a
means of separation and refinement.

The garments, by contrast, are the performance of the mitzvos.
Through mitzvos one draws down an encompassing light from
the Infinite, which is higher than the ten sefirot of Atzilus.

For the ten sefirot of Atzilus are structured as the investment of
lights within vessels, each according to its measure and
limitation, decreasing level by level; and in these lower levels
there can be some potential for external grasping.

As it is written: “A fool has no desire for understanding, but
only to reveal his heart.” In the intellectual faculties of
Chochmah and Binah, there is no grasp for external forces, but
in the emotional arousal of the heart there can be an opening for
external influence.

Therefore, one must draw down an encompassing light over the
ten sefirot to guard against any external hold. This drawing
down is accomplished through mitzvos, which are the
expression of the supernal will, drawing from the level of Kesser
to protect the ten sefirot.

This drawing down occurs specifically through practical
mitzvos, for the rule is that “the higher something is, the lower it
descends.” Therefore, it is through physical mitzvos that the
encompassing light is drawn down.
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The performance of the mitzvos requires “washing with wine” — refinement and purification through
the inner intention that reveals the Name of Havayah within Elokim, achieved by performing the mitzvos
with inward focus and joy. The inner dimension of Torah is called the “wine of Torah,” expressing Torah

and mitzvos with vitality and inner feeling. The libation of wine, representing intellect and wisdom, is
explicitly mentioned in the Torah, whereas the libation of water — symbolizing the service of prayer and

the revelation of the steadfast core of the soul — is only alluded to.
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It is written, “He washed his garments in wine,” meaning that
the garments of the performance of the mitzvos require
cleansing.

And this cleansing must specifically be with wine, as it is said,
“Wine gladdens G-d.”

It is written, “Great is Hashem and exceedingly praised in the
city of our G-d.” The “city of our G-d” refers to the supernal
speech.

As it is taught in Sefer Yetzirah, “Two stones build two houses,”
and many houses form a city.

“Great is Hashem” means that the revelation of the Name
Havayah shines within the Name Elokim.

The world of speech consists of letters, which are vessels and
garments.

For example, letters that form an ordinary story can be joined to
express Divine wisdom, thereby elevating them.

The letters of the Ten Utterances are called “words of the
commoner” compared to the Ten Commandments, “I am
Hashem your G-d.”

When the Name Havayah shines within the Name Elokim, this
gladdens Elokim — “wine that gladdens G-d.”

As our Sages said, “When wine enters, the secret emerges” —
meaning “the secret of Hashem is to those who fear Him.”
Thus, the revelation of the Name Havayah illuminates and
gladdens the Name Elokim through Divine light.

“He washed his garments in wine” means that the performance
of mitzvos must be cleansed through wine — with joy and
fervor.

When the mitzvah is done coldly, as in “for they turned to Me
the back,” even their turning is from behind, with coldness.
Such observance, performed merely by rote, cannot draw down
light, for “a mitzvah without intention is like a body without a
soul.”

ApynT 0°wa%7 " w7 1772 032" N3 DI
012 2°>"% Nivnd,

72" 2INY 23 NPT 03 NP Y 0329
PN mwna".

SR TV TR TI 9 20 73T

Ny Nidia 012K Y 8 1902 RNRTD
Y APyl 02 7277 Yap,"oon.

Qw3 10 QY M%) PRAY 03995 119 21T
afrih\Y

DY 0092 0¥ NPDIR 07 1277 07IYT.

B0 APRY? W27 13W NIRRT — 2w 777 o)
oniR 7787 0°710) 77 Rva...

70" DXIPIT DN TPYT NPNIRGD KT 1)
ROITIT" ...

A1 >0 DOF9% DW3 M1 OV RD W2 12 90
D°PY DY DY ...

' 710 3207 ,"7i0 R¥? 12 011" BT arnian 1nRy
PRYY...

DOR7R OW3 NN TRWHT 11,10 OV 193 1RDY
TIX 21933,

nigna apynT,"wha% 1702 023" T A
172 0123 DM,

2" W) ,MIRA KT MERT NIWY WD 13
A7w R 19",

K932 MER" MR ... KIT 2K 1Y 2 03T
TRYI K92 A1 N,

Powered By: ChassidusNow.com

11


http://chassidusnow.com/donate
http://chassidusnow.com

Frierdiker Rebbe

Sukkos

77’02

1939 - w”x["n] nizg Tving n naw 7''o2
YT SNYRR 1w 2% 2NN

One must have intention in the mitzvos — that is, there must be
inner feeling invested within them.

When a person has an inner connection to the mitzvah, his inner
essence is vested within it.

The sign that this inner aspect is present is when the mitzvah is
performed with joy.

To have this inner connection, one must first have love for
G-dliness.

This comes when he studies Divine wisdom deeply and
contemplates it with focus.

Through this, he awakens love for G-dliness.

Afterward, he experiences great vitality and joy in fulfilling the
mitzvah.

As our master, the Alter Rebbe, writes: “He who fulfills them
truly is one who loves the Name of Hashem and desires to
cleave to Him.” (Tanya ch. 41)

When one has such yearning and desire for G-dliness, he
rejoices greatly in performing mitzvos.

Through this, the Divine light shines upon him; he is joyous that
he is a servant of Hashem, fulfilling His will.

This gives delight Above, as it is said: “Satisfaction before Me
that I have spoken and My will was done.” (Tanchuma, Tzav 14)
And this is the meaning of “He washed his garments in wine” —
that is, with the wine of Torah, the inner dimension of Torah.
The revealed Torah is called “bread,” for it gives a person
strength and might.

It strengthens the Divine soul so it can overcome the animal
soul.

As it is written: “Bread sustains the heart of man” — even one
whose heart is weak gains strength through Torah.

Until even “the weak shall say: I am mighty,” becoming strong
to conquer his inclination.
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The inner Torah consists of comprehension of G-dliness; it is the
“wine” that gladdens and uplifts man.

First one must study the revealed Torah to strengthen his Divine
power; afterward comes the inner Torah.

As our Sages said: “Originally, a man acts from his own mind”
— to refine his soul through Torah.

Meaning: to strengthen the Divine soul over the animal soul, to
be bound with Torah — surrendered and devoted to it.

Then he must study the inner Torah — illumination of G-dly
light in the Divine soul — bringing vitality and heartfelt
sensitivity.

However, all this is Torah as “bread” — the nourishment. But to
satiate, one needs “drink,” for water’s nature is to bind and to
make grow.

The nature of water is to bind; in general, this corresponds to the
service of prayer, through which Divine understanding is
absorbed in the mind and settled in the heart.

And this is the meaning of “You shall draw water with joy.” The
libation of wine — learning the inner Torah — is explicitly
mentioned in the Torah.

For Torah is intellect and wisdom; therefore, the libation of
wine, representing inner comprehension, is stated openly.

But the water libation — symbolizing the service of prayer — is
a law given to Moshe at Sinai, received by tradition.

As translated: “You shall receive joyful instruction from the
righteous youths.”

The essence is that prayer reveals the strength — the Eisan —
within the soul; therefore, it is only alluded to, not stated
directly.
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From there one draws the spirit of holiness, for when one studies 7233 7039 WRIT LWTRE 70 IR awm
both revealed and inner Torah and engages in prayer, purity rests 77 TR ,79900 NTiaya poivy ,ning nenoIn
upon all his affairs throughout the day, so that they are as they AT PIY o0 qYna YR 92 %Y 770
ought to be. .

[NOTE Summary

The discourse begins with the distinction between wine and water—two libations representing two modes of
spiritual connection. Wine symbolizes Torah, the realm of intellect and revelation; it brings joy, depth, and
comprehension (“Wine gladdens G-d”). Water, by contrast, represents tefillah (prayer)—the simple, essential
outpouring of the heart, which is not rooted in understanding but in faith and surrender.

The Frierdiker Rebbe explains that Torah study is like food and drink—internal nourishment that integrates
Divine wisdom into the soul. Yet for this nourishment to truly satisfy, it requires “drinking,” the act of tefillah,
which binds the person to Hashem through heartfelt connection. Thus, Torah is revealed, while prayer is
hidden—Torah can be understood and expressed; tefillah must be felt and lived.

Furthermore, the Rebbe teaches that the mitzvos—the “garments” of the soul—require “washing in wine,”
meaning they must be performed with joy and inner intention, not coldly or habitually. The “wine” here is the
inner dimension of Torah, which purifies and enlivens the outer acts. Mitzvos done with love and kavana
(intention) shine with the light of the Divine Name Havayah within the vessels of Elokim—the merging of
transcendence and nature.

In this way, Torah (wine) and tefillah (water) complete each other: Torah refines the mind and strengthens the
Divine soul; tefillah reveals the Eisan shebaneshamah—the mighty, hidden essence of the soul. When one
learns both nigleh (revealed Torah) and pnimiyus (inner Torah) and prays with heartfelt connection, the entire
day becomes illuminated with purity and holiness.

Practical Takeaway

Approach every mitzvah and moment of Torah study with warmth and kavana. Don’t perform commandments
mechanically, but let them be infused with wine—inner joy and vitality drawn from Torah’s deeper meaning.
Balance Torah study with heartfelt prayer: the wine of understanding and the water of devotion. Through this
balance, one draws the Ruach HaKodesh, the Divine spirit that sanctifies all daily actions, making the ordinary
holy.

Chassidic Story
Once, during the harsh Soviet persecutions, the Frierdiker Rebbe was arrested for his underground work
spreading Torah. When interrogated, an officer mocked him: “You think your prayers can help you now?” The
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Rebbe answered calmly, “Prayer draws water from the deepest well. Even when the well is sealed, the water
flows within—it can never be stopped.”

Years later, when he was miraculously freed, the Rebbe said to his chassidim: “They thought to break the
wellsprings, but they only widened them.” This story captures the essence of nisuch hamayim: the hidden,
wordless power of prayer and faith that draws forth the pure essence of the soul—far beyond what intellect can
express.

END NOTE]
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