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Introduction
This discourse of the Alter Rebbe, delivered on the verse “You have seen the great trials... and Hashem did not
give you a heart to know, and eyes to see” (Devarim 29:1-3), explores the paradox between human perception
and divine gift. At first, the Torah states “you have seen,” yet immediately continues, “but Hashem did not give
you eyes to see.” The Alter Rebbe explains this contradiction through the lens of £/ Olam—Hashem as both
beyond and within creation—and the role of Rosh Hashanah and the Ten Days of Repentance in awakening the
deepest level of the soul, the Yechidah.

He weaves together verses, Midrash, Zohar, and teachings from Likutei Torah, presenting the inner meaning of
El Olam (“G-d is the world, all one”), the experience of divine closeness during the High Holidays, and the
transformative power of the shofar and the Thirteen Attributes of Mercy. Ultimately, he reveals that the gift of a
lev tahor—a pure heart—is not attainable through human effort alone, but is a heavenly bestowal given when
Hashem shines His face upon us.

And Moshe called to all Israel and said to them: You have
seen, etc., the great trials which your eyes saw, etc., and yet
Hashem did not give you a heart to know and eyes to see, etc.
And this is puzzling, for at first it says, “You have seen, etc.,”
and afterwards it says, “and Hashem did not give, etc., and eyes
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to see, etc.”

And to understand this, behold it is written, “And he planted an RIP2 Yaw Tx22 YR YN 2003 037 01 P2
eshel in Be’er Sheva, and there he called in the name of 771 510 K71 NI272 7273) 0% OX 7 awa oy
Hashem, G-d of the world” (as mentioned in Bereishis Rabbah '22"1'22"3 3" ' 2R R 77D WRN).
Vayeira end of chapter 54; Vayigash chap. 94; Zohar I 102b, II1

22b, 52b).

For behold it is written, “Exalted over all, etc., who would not N7 MY AR NP M 10 92 DY 07 2009 730
fear You, etc.” (Yirmiyah chap. 10). For even idol worshippers KPR 7°7 17p 022295 *723W 037 (7" 70
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state of separation, being a something and existence of their %Y °3193.
own.

But Avraham, behold, was standing and crying out “in the .021Y 9X 1 o 0iX) TIY 700 37 000N
name of Hashem, G-d of the world.” Meaning, that the Name OX X921 70 X910 0LV DX I 01 QwWaY v
Havayabh is EI-Olam, entirely one, and not “El-ha’olam,” as RI7) %Y °192 727 U R 0Oy 0hive
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them life. Rather, not so.
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Rather, just as the name of a person is not from the essence of
the person himself, but his life-force is enclothed in the letters
of his name, for we see that when one calls him by his name he
becomes aroused. So too, the Name Havayah, blessed be He, is
enclothed within all the worlds, and they are only garments and
secondary to Him, may He be blessed, and are entirely one with
Him.

And this is “El Olam,” as it is written, “On that day Hashem will
be One and His Name One” (Zechariah 14:9). It will be two
times Y-ah, that it should not be in the aspect of Vav-Hei. For
the Vav is the aspect of drawing down, that it can descend below
until it can be a something and an existence of its own. Rather,
everything will be in the aspect of Y-ah, below just as above.
And see Likutei Torah in Zechariah on this verse, and what is
written there in the explanation on “And it shall be, the number
of the children of Israel,” and what is written in the discourse
“Sixty are they, queens” regarding “My perfect one.”

However, it is written, “And a whisperer separates a prince”
(Mishlei 16:28). And see Zohar III (16a), and in Bereishis
Rabbah, chapter 20: “For lust, one seeks separation.” For when a
person places his desires in the pleasures of the world, or in
victories and evil traits, Heaven forbid, he is in a state of
separation, such that it cannot be in the aspect of “Hashem is
One and His Name One” as mentioned above.

And behold it is written, “May He cause His face to shine with
us forever” (Tehillim 67:2). Meaning, the aspect of the shining
of the face is like the analogy of a man who gives to his true
beloved some thing — he gives with a good eye, with good will,
and his face glows from great light and joy. Not so to his enemy:
he gives as one who throws behind his back, against his will.
And this is, “May Hashem shine His face upon you” (Bamidbar
6:25), that He should bestow vitality from the aspect of the
shining of the face mentioned above, unlike, etc. However, this
shining of the face is specifically “with us,” meaning when we
too are in the aspect of shining of the face, as it is written, “As
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water reflects a face to a face, so is the heart of man to man”
(Mishlei 27:19).

Meaning: the lower man is Knesses Yisrael, as it is written,
“And you My flock, the flock of My pasture, you are man”
(Yechezkel 34:31). “You are called man” (Yevamos 61a). “To
man” means to the Supernal Man, “upon the likeness of the
throne, etc.” (Yechezkel 1:26).

And the aspect of shining of the face with Israel is as it is
written, “Let Israel rejoice in his Maker” (Tehillim 149:2), just
as He, may He be blessed, rejoices and delights in us, as it is
written, “And from Your joy with which You rejoiced in him
You called, etc.” (Yeshayahu 63:19, Targum). And this is the joy
of Hashem from His greatness which has no limit.

Like the analogy of a man whose face glows from great light
and joy when he sees his true beloved, in the aspect of shining of
the face mentioned above, and he completely forgets his pain
and grief because of the joy and delight from seeing the face of
his beloved. So too, when a person remembers Hashem, that He
is his true beloved in this shining of the face, and he
contemplates His greatness—that He fills all worlds and
surrounds all worlds and all before Him is as nothing—he
forgets himself entirely, even if he has pain from worldly
matters, etc., and forgets the pain because of the joy in Hashem,
etc.

As it is written, “Whom have I in heaven? And with You I
desired nothing on earth” (Tehillim 73:25)—to nullify every
desire and longing except the longing for Hashem alone.

And behold, the time of the arousal of the shining of the face is
on Rosh Hashanah, when He sits on the Throne of Mercy. Then
it is written, “His left hand is under my head,” the beginning of
closeness. Until Yom Kippur and Simchas Torah it is, “And His
right hand embraces me,” etc.

W2 YXIW? NRI2 NI TIANNT DTRT WID
D17 DOX DR DX "NV TRY 2INY 7I0K)
XD NINT 2Y 11°%¥7 OIR? WA OTRG .0 DTN
.

Mty W RIT ORIWY P¥X 0739 NIXRG N0
12 M W 7720 XY 03 PRiva 2R
NIRRT 2 DR 92 ARy annnm v
R0 PRY NI .

AR TN 217 139 12TRY DTRT FUn3

D219 NIRT D102 ART 127K Y AR
mam T2 W 9310 178 9y st maie 21aa
I3PY? 72 927X 219 NIRTR 2y! AgRT
NIRT NP2 RPRRT 2N XY 7 %Y 07X
7Y 22 Rn WY IngiTaa 1iann 2117 072
%Y MY WG K93 AR RPI01 PRy 92 1310)
MY "1 RRPYT "R W 2 W 908 1Y
"2 2 AT 39n .

2927 Y83 0¥ X7 Tuy) 0w *7 M wnd
TN 12 ARIWAT NPT AW 7O 22.

MWD WX RIT 2219 NIRG MNTIVNT 17 7T
non RN 2302 TR ,0°N07 RED DY AWt
nmay o197 0¥ 7Y ,N12RNT N2INT MWK,
13 °1R20A 129 RIT AR,

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

Alter Rebbe
Likkutei Torah
Parshas Ki Savo

7''o2

15 BNIRT ANR 2R AR PRI DD DN T RPN

And in the Ten Days of Repentance a person must be ashamed
before Hashem, Who draws us close in the shining of the face,
while we are in great distance because of sins that separate. As it
is written, “I am ashamed and humiliated to lift my face to You,
my G-d.”

And as it is written in the Zohar, end of Parshas Bechukosai, on
the verse “And even also this, when they are in the land of their
enemies, I will not despise them, nor abhor them, to destroy
them utterly.” It is written “to destroy them,” but read “like a
bride.”

Like a bride in the marketplace of tanners. Because of his great
love for her, it seems like the marketplace of spice-merchants
with good fragrance. And so we ask: “Forgive us,” that He
should not smell the foul odor of the tannery.

Meaning, that He should sprinkle upon us pure water to wash
away the foul odor of the tannery. And the concept of pure water
is the Thirteen Attributes of Mercy, the thirteen rivers of pure
balsam.

And they are drawn from the place called “the hidden of all
hidden, the will of all wills.” Meaning: like the source of a
spring that is not seen, only the rivers that flow from it are seen.
So too, He is called “the hidden of all hidden,” for the Thirteen
Attributes of Mercy flow from Him.

And therefore He is called, “One Who sits on the Throne of
Mercy,” which is the “will of all wills.”

And behold, this level of “the will of all wills” is present within
every Jew, and it is the point of the heart that is above intellect,
and it is called “Yechidah.” And this is what is written, “From
the hand of the dog, my Yechidah” (Tehillim 22:21), to bring
forth the aspect of his desire and will from the matters of this
world and to cleave with attachment and longing to the will of
all wills, to Hashem alone.
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And through the shofar this level is aroused, which had been in a
state of sleep, existing within every single Jew. And through this
level, there is drawn every day of the Ten Days of Repentance
the Thirteen Attributes of Mercy, which are the rivers mentioned
above, which flow from their source mentioned above.

And they are called “pure water,” which washes away the foul
odor, etc. The shofar extends the general aspect of Arich Anpin,
and in particular, on each day of the Ten Days of Repentance,
one of the ten faculties in man—his Chabad and his
emotions—returns to a state of face-to-face.

And behold, our Sages expounded: “Seek Hashem when He is
found; call Him when He is near” (Yeshayahu 55:6)—these are
the ten days between Rosh Hashanah and Yom Kippur.
Meaning, “when He is near” is when He is in the aspect of the
shining of the face mentioned above—an arousal from Above,
“His left hand under my head,” as above. And then it is easy to
have an arousal from below, as it says here “to the individual,”
meaning the aspect of Yechidah mentioned above.

And behold, at that time all the sparks of Israel receive fear and
love from Above (Zohar 111 214b). And this is a very high level
of fear and love that cannot be attained through an arousal from
below. As it is written, “Create for me, G-d, a pure heart”
(Tehillim 51:12)—for a pure heart cannot be within a created
being on its own through his own arousal, but only as a gift
given from Above at the time of the shining of the face.

(And see what is written in the discourse on “Ki Seitzei”
regarding the explanation of “They give to him the daughter of
the King,” and in the discourse on “And you shall know today”
regarding “And the Awesome One.”) And there must be
preparation for this through afflictions and self-denials. And
therefore, in the Ten Days of Repentance, people fast but do not
complete the fast, for the main thing in fasting is affliction—not
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to have the soul satisfied and the belly full, for then one cannot
receive a pure heart when eating to satiety.

And this is what it says, “You...” Meaning, until now you were
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those who saw, etc., through an arousal from below. But
“Hashem has not given you...” means the aspect of a pure heart,
which is given from Above, which no created being can attain
through his own arousal.

And this was the matter of the manna, as it is written, “And He
afflicted you and made you hungry...” (Devarim 8:3). For
through the manna, and through afflictions and self-denials, they
merited a higher level, to receive a pure heart (see what is
written in Parshas Eikev on the verse “And He fed you the
manna”). And so too it is in the Ten Days of Repentance.
Therefore this portion is read before Rosh Hashanah.
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[NOTE Summary

The Alter Rebbe begins by asking why the Torah says, “You have seen... but Hashem did not give you eyes to
see.” He explains through Avraham’s calling “in the name of Hashem, El Olam”—not “El of the world,” but
“El-Olam,” G-d and the world as one, like a name bound to the essence of a person. Creation is only a garment
for divine vitality; it is not independent.

This unity will be fully revealed in the future, as in “On that day Hashem will be One and His Name One,”
when there will be no concealment of Vav-Heh, only the higher Yud-Heh. By contrast, separation (nifrad) arises
when a person attaches his desires to worldly pleasures or negative traits. The remedy is Hashem’s shining
face—Ilike the glow of joy when one gives generously to a beloved.

During Rosh Hashanah, Hashem sits on the Throne of Mercy. It begins with “His left hand under my head” and
culminates on Yom Kippur and Simchas Torah with “His right hand embraces me.” Yet in these days, man must
feel shame, for Hashem draws close while sins create distance. Still, His love remains, as in the Zohar’s
parable: a groom loves his bride even when she is in a foul-smelling tannery, perceiving it as though she is
among fragrant merchants. We therefore plead that Hashem wash away our stench with “pure waters”—the
Thirteen Attributes of Mercy, flowing from the hidden source (Re 'usa d Kol Re 'uin).

These days awaken the deepest point of the soul, the Yechidah, which longs to cleave only to Hashem. The
shofar arouses this level from its dormant state, drawing down the Thirteen Attributes of Mercy each day of the
Ten Days of Repentance. Through this, a person’s faculties—Chabad and the emotions—are realigned
face-to-face with Hashem.
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The Alter Rebbe explains that the verse “Seek Hashem when He is found” refers to these ten days, when
Hashem shines His face and grants from Above what man cannot achieve on his own: a lev tahor. Human effort
(isarusa d’letata) 1s insufficient; a pure heart is a divine gift, attained through self-denial and humility. That is
why during these days we practice fasting and affliction, not for completion but to remove satiety and make
space for holiness.

Thus, the Torah says, “You have seen...”—your perception through effort below. But, “Hashem has not given
you a heart to know...”—for the gift of a pure heart comes only from Above. This was the lesson of the manna:
through hunger and affliction, Israel was elevated to receive a higher level of purity. The same applies to the
Ten Days of Repentance, which is why this parsha is read before Rosh Hashanah.

Practical Takeaway

The High Holidays are not merely about our efforts, but about allowing Hashem’s closeness to awaken the
deepest truth of our soul. By humbling ourselves, stepping away from indulgence, and preparing with sincerity,
we make ourselves vessels for the gift of a pure heart. The shofar is the cry of the soul’s Yechidah, reminding us
that beyond intellect and understanding, our essence cleaves only to Hashem. In these days, our task is to strip
away distractions and ready ourselves for His shining face, which brings joy, transformation, and renewal.

Chassidic Story

The Alter Rebbe once said before Rosh Hashanah that the sound of the shofar is not merely a mitzvah but the
awakening of the innermost soul, the Yechidah. His chassidim asked how to prepare. The Alter Rebbe replied
with a parable: A prince, long estranged from his father, wandered into distant lands and became clothed in
rags. At last he returned, ashamed to approach the palace. Yet when the king saw his son from afar, he rushed to
embrace him, not noticing the rags or the dirt, only rejoicing that his beloved child had come home.

So too, said the Alter Rebbe, during Rosh Hashanah and the Ten Days of Repentance, Hashem does not look at
our stains but only hears the cry of the shofar—the cry of the soul’s essence—and embraces us with boundless
love.

Therapeutic-Psychological Integration (TPX)

This discourse of the Alter Rebbe presents a profound psychological map of transformation during the High
Holidays. It begins with the paradox of “You have seen... but Hashem has not given you eyes to see”’—a
reminder that even when we witness truths, we may not internalize them until a deeper gift is granted.

At the heart of the teaching is £/ Olam: the realization that the world is not separate from the Divine but a
garment animated by His vitality. Psychologically, this is the shift from fragmentation to integration. Much of
human suffering arises from nifrad—{teeling separate, pulled by cravings, victories, or toxic traits. In
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separation, we live as if the self is isolated. Healing begins when we experience that at the core, we are not
separate but bound to the Source of life.

The “shining face” represents the experience of being seen with unconditional love. In relationships, when
someone looks at us with joy and warmth, our defenses fall away, and our heart softens. Spiritually, Rosh
Hashanah and Yom Kippur are the times when Hashem looks at us this way. Even if we are like the bride in the
tannery, immersed in habits or environments of foul odor, His love reframes us as precious and fragrant. This
divine gaze becomes the ultimate corrective experience, awakening in us a pure heart.

The Alter Rebbe identifies this with the Yechidah—the point of the soul beyond intellect, the indestructible self
that longs for Hashem alone. In therapy, this resembles touching the core self beneath trauma, shame, or ego
defenses. The cry of the shofar is the primal sound of this self, bypassing words and reason, like the deep sob or
sigh that carries the whole truth of the heart. When this level is accessed, the higher attributes of mercy flow,
washing away the residue of the past like “pure waters.”

Psychologically, the Ten Days of Repentance are a structured intervention: fasting not as punishment, but as a
way of loosening attachment to the false satisfaction of “a full belly.” Self-denial here is reframed as creating
space to receive a higher gift. In therapeutic terms, when we empty ourselves of compulsions and numbing
strategies, we become open to new experiences—especially the experience of being gifted a pure heart from
beyond ourselves.

Story

A young man once came to a therapist carrying immense shame over his addictions. He described himself as
“filthy,” comparing his life to a tannery that reeked so badly no one could come near. The therapist listened
quietly, then leaned forward and said: “Do you know how your father looked at you when you were born? With
joy, not with disgust. That gaze is still on you.” The man wept, feeling for the first time that beneath the stench,
he was still lovable.

This mirrors the Alter Rebbe’s parable of the bride in the tannery: Hashem does not recoil from our odor, but
sees us with love, transforming the tannery into a marketplace of spices. In therapy, as in teshuvah, the healing
begins not when we clean ourselves first, but when we allow ourselves to be seen with that unconditional
embrace. That moment awakens the Yechidah—the essence of the self—and allows for true renewal.

END NOTE]
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