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And behold, Haman further said: "Let the garment and the horse
be delivered into the hand of one of the king's noble princes
specifically, and let them dress the man, etc." The simple
meaning is understood, that this pertains specifically to the
honor and prestige that the king desires to bestow upon the man
in whom he delights. Besides the fact that the garment and the
horse, etc., that the man will wear is a great honor, it is still not
complete until he is dressed by one of the king’s noble princes,
etc., and it is proclaimed before him: "So shall it be done to the
man, etc."

And the matter is that "the man of the king’s noble princes"
implies that he is the chief and superior among the king’s noble
princes. On a higher level, he is the supreme prince, Michael,
the great high priest, who is the prince of supreme kindness, the
aspect of the great high priest, etc., who clothes all souls in Gan
Eden with garments of honor, which are made from all the

mitzvah deeds they performed in this world, as explained in the
Midrash.

And also in the Sefer HaKabbalah, this Michael is mentioned as
the branch of the supreme kindness of Atzilut. Therefore, he is
called the great high priest, as it is known that the high priest is
rooted in abundant kindness. And specifically through him, the
light is drawn to clothe all souls with the encompassing
garment of Torah and mitzvot, which is called "the garment
which the king has worn and the horse upon which he has
ridden," etc., for each and every soul individually.
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greater honor when the royal garment is given through Michael
the great high priest rather than through anyone else, etc.

[NOTE Summary:

The Mitteler Rebbe explains that Haman’s words, “Let the garment and the horse be given into the hand of one
of the king’s noble princes,” are not merely narrative details but allude to a profound spiritual process. The
honor granted to “the man whom the king desires to honor” is not complete merely through the external
bestowal of royal garments and a horse. The completion of honor requires that these be delivered specifically
through “one of the king’s noble princes,” meaning the highest and chief among them.

On the inner level, this refers to the supernal prince Michael, the great High Priest, the ministering angel of
chesed. Michael is rooted in the supreme kindness of Atzilut and is described in Midrash and Kabbalistic
sources as the one who clothes souls in Gan Eden with garments formed from their mitzvot. The “garment” is
not fabric, but the encompassing light generated by Torah and mitzvot. The “horse” represents the dynamic
vehicle through which divine light is drawn downward and elevated upward.

Why must the honor pass through Michael specifically? Because true honor is not merely the reward itself, but
the manner of its transmission. When the light is drawn through the channel of supreme chesed, through the
great High Priest above, it becomes a complete and integrated revelation. The soul is then clothed in a royal
garment that reflects not only its deeds but the king’s delight in it.

Thus, “Let the garment and the horse be given into the hand of the man” teaches that the ultimate elevation of
the soul, and the completion of its honor, occurs when the light of Torah and mitzvot is drawn through the
highest channel of kindness. This makes the honor absolute and perfected.

Practical Takeaway:

When we perform mitzvot, we are not merely accumulating merit. We are weaving the very garments in which
our souls will be clothed. But the deeper teaching is that the elevation of our deeds depends on the channel
through which we align them. When our service is rooted in chesed, humility, and devotion rather than ego or
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self-display, it ascends through the proper supernal “prince.” This ensures that our spiritual growth is not
fragmented but complete, drawing down encompassing light that refines and elevates us fully.

Chassidic Story:

It is recorded regarding the Mitteler Rebbe that he once explained the nature of spiritual garments to a chassid
who was troubled that his service felt dry and unremarkable. The Rebbe told him that mitzvot are like threads.
One thread alone appears insignificant. But when woven with sincerity and kindness, they become royal attire.

He then added that the difference between two individuals who both perform mitzvot lies in the inner channel
through which their deeds ascend. When done with self-nullification and love of another Jew, the mitzvot are
elevated through the attribute of chesed, through the supernal High Priest above. When done with
self-awareness and subtle pride, they remain smaller garments.

The chassid later testified that this teaching transformed his approach. He began focusing not only on the act,
but on the quality of heart behind it. Over time, his avodah deepened. He understood that the true royal
garment is woven not only from what we do, but from how we align ourselves with divine kindness.

END NOTE]

(v)
And with all the above, we can understand what is written: "And
the Jews accepted"—"accepted" is written in the singular form
specifically. Additionally, we need to understand why,
throughout the entire Megillat Esther, they are referred to
specifically as "Yehudim" (Jews) and not as "Israel," "Yaakov,"
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And behold, it was explained above that through two
things—self-sacrifice (mesirut nefesh) and extreme
humility—they merited the revelation of the supreme light of
Torah and mitzvot to settle within them. This is the meaning of
"And the Jews accepted."
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Now, the two above-mentioned questions can be resolved
through one introduction: at the time of the Giving of the Torah,
all of the Jewish people were completely unified, as one person,
as it is written: "And Israel encamped there opposite the
mountain"—"Israel" as a single entity, therefore it says
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Similarly, even now we say: "Bless us, our Father, all of us as
one, with the light of Your countenance." "All of us as one, as
one person," which parallels the revelation at Mount Sinai, as it
is written: "For with the light of Your countenance You have
given us the Torah of life."

The matter is that the aspect of "the light of His countenance" in
the Torah is in a state of ultimate unity, called "Achorayim
Panim" (the innermost divine radiance), which is entirely
unified. It is known that the revelation of the infinite essence of
G-d is only in the wisdom of the Torah, which includes
everything in unity.

Therefore, the Jewish people were only able to receive the
supreme divine revelation of the Ten Commandments when they
were first included together in absolute unity, as one person, and
not in a state of separation, which is called "many," the opposite
of unity.

However, from where did they attain this true unity, to the point
that they were considered as one person, and not in a state of
multiplicity at all?

The matter is as follows: The root cause of division and
separation comes from the variation in the combinations of
letters. This is what is called the multiplicity of the division of
lights into many vessels.

For example, a single intellectual light divides into many forms
through different combinations in speech. For it is impossible for
intellect to manifest in the letters of thought in only one single
way.

(For example, the commentators on a single matter in the
Gemara—one explains it in this way, another explains it in a
different way, such as the differing explanations of Rashi and
Tosafot. Yet, they are all essentially one concept, just presented
through different combinations of expression.)
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[NOTE Summary:

The Mitteler Rebbe explains that the verse “And the Jews accepted” is written in the singular form deliberately,
indicating a state of absolute unity. Throughout Megillat Esther, the Jewish people are referred to specifically as
“Yehudim” because this name reflects a deeper spiritual quality of self-nullification and gratitude, rooted in the
word hoda’ah, acknowledgment and humility. It was precisely through mesirut nefesh and extreme humility
that they merited the indwelling of the supreme light of Torah and mitzvot within them.

This parallels the revelation at Mount Sinai, where it states, “And Israel encamped there opposite the
mountain,” written in the singular. Only when the people were unified as one person could they receive the
revelation of the Ten Commandments. Similarly, in prayer we say, “Bless us, our Father, all of us as one, with
the light of Your countenance,” because the light of His countenance, the innermost radiance of the Torah, is in
a state of ultimate unity. The revelation of the Infinite Essence is found specifically in the wisdom of Torah,
which contains all things in essential oneness.

Division originates in the multiplicity of letter combinations. A single intellectual light can be expressed in
many different linguistic forms, just as Rashi and Tosafot may explain one sugya differently while the core
concept remains one. In such a case, the light itself is unified; only its vessels differ. However, when the very
source of intellect varies, when one mind inclines toward merit and another toward liability, then the
intellectual light itself is divided at its root.

True unity, therefore, is not uniformity of expression but unity of essence. At Sinai, and again in the days of
Purim, the Jewish people transcended the fragmentation of vessels and accessed the singular source-light of
Torah. That is why “accepted” is singular. They were not many who accepted; they were one.

Practical Takeaway:
Unity is not achieved by forcing everyone to think or speak identically. Differences in expression are natural
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and even necessary, like varied commentaries illuminating one sugya. The key question is whether we are
drawing from one essential source or from fragmented ego-based perspectives.

When we cultivate humility and mesirut nefesh, we align ourselves with the inner source of Torah, where all

distinctions dissolve into oneness. In communal life, this means focusing less on stylistic or intellectual
differences and more on shared devotion to truth and divine purpose. When the source is one, multiplicity

becomes harmony rather than division. END NOTE]
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Similarly, this can be understood regarding the entirety of the
souls of Israel (Neshamot Yisrael), as they are like branches, and
their understandings are not identical.

In their comprehension of divine intellect, one person's intellect
grasps G-dliness in one way, while another comprehends it in a
different, distinct, and separate manner.

As it is said: "He forms the spirits of G-d" and "He forms their
hearts," meaning each person according to their own
understanding.

And as it is written: "Her husband is known in the gates,"
meaning that each person perceives according to what he
envisions in his heart and understanding.

(Even one who is united with his friend from the same root, such
as in the attribute of kindness, is still not identical to his friend,
as is known.

A parallel to this can be seen in the four camps of angels, where
the camp of Michael is divided into 180,000 groups, etc.

This is because even in the source of wisdom that extends to the
souls of Israel, it is divided into many different forms, as
mentioned above.

In the analogy, every form divides into many combinations.
However, at the Giving of the Torah (Matan Torah), all the
600,000 souls united as one person.

At first glance, how is it possible for such a multitude of
opposites to unite?

DR 1AW 2RI NIRWI M2222 127 12
Y 1P 0IT PRY.

19IR2 MR N2 1290 A1 %R 290 nwn?
PP 9721, 70X 19382 MR 230 AN LT3
N,

,"a7niaY 12in™ "' Nimn 250" MRy iR
YT °97 TN 2.

08 22V ,"T7va 0wy vIi" i2Indw in
iNYTY 9292 TWWnT N0 0I0Y.

(P22 708 W 130 oY TR 0N
172,132 7R TN TR L7173 732) 700

PRINR PRI MIRY N1 YaIR3 1272 MNT
1D ,009%% "pY.

Niny1 M992%7 TURIY 1R300 TiPR3 DIY *19n
9"12 ,0013W 039X 927 Phnnn g PR

;3T AN D027 D91RY PRInn 191X 921,93
DOTORON NAYI RI-WY 22 7 ,77IA 10032
R W3,

D297 1277 1TORDTY IR TR ,T7IRIY)
n7R9?

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

Mitteler Rebbe
Shar HaPurim
S2TITNT Bap
Wy -

The matter is as follows: Even though, from the perspective of
intellect and comprehension, there is great multiplicity, this only
occurs when the divine light manifests in the form of intellectual
perception and knowledge.

However, in the aspect of pure will (ratzon pashut), which is not
composed of intellect or reason at all, all the 600,000 souls unite
and integrate as one.

This is because each person steps beyond the vessel of their
intellect and understanding to be moved by the core will in the
heart, which transcends intellectual division and the
combinations of letters and is entirely simple.

Consequently, all the wills of the 600,000 become like one
singular will in one person.

Like a people going out to war who are united as one person in
self-sacrifice (mesirut nefesh), with no distinction between one
and another.

So too, at Matan Torah, they experienced this inclusion as one
person in the singular point of pure will, in perfect equality.

Then, the illumination of the absolute simple unity of the
supreme divine light shone upon them, to make them truly "one
in oneness."

And this is what is meant by: "With the light of Your
countenance, because You desired them"—through the simple
will.

However, at Matan Torah, this occurred because "the entire
nation saw," whereas in the time of Achashverosh, it was
because they abandoned themselves to be killed.

They all transcended the physical and reached the core of their
essential will, coming to self-sacrifice (mesirut nefesh), as
mentioned earlier.

In this, they were all equal and became truly like one person
with one will.
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Therefore, they merited to receive within themselves the
illumination of the divine unity of His essence and being, as
mentioned earlier.
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He is grasped.

Therefore, it is written "And he accepted" in the singular form
specifically.

[NOTE Summary:

The Mitteler Rebbe explains that the souls of Israel are like branches from a single root, yet their
understandings are not identical. Each person grasps G-dliness according to the structure of their intellect and
heart, as reflected in the verses, “He forms their spirits” and “Her husband is known in the gates,” meaning that
divine truth is perceived differently according to each individual’s inner faculties. Even souls that share the
same spiritual root differ in nuance, just as the camp of Michael contains 180,000 distinct groupings.
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Multiplicity exists even within holiness because divine wisdom, when expressed through intellect, divides into
many vessels and combinations.

This multiplicity, however, belongs to the realm of intellect. At the Giving of the Torah, the 600,000 souls
united as one person. How can such diversity truly unify? The answer lies in the distinction between intellect
and pure will. Intellectual perception inherently divides; it differentiates, analyzes, and individualizes. Pure
will, by contrast, is simple and undivided. When a person transcends their intellectual vessel and reaches the
core will of the heart, which is beyond letters and conceptual distinctions, they access a dimension that is
identical in all souls.

At Matan Torah, the people rose beyond intellectual comprehension into the singular point of simple will. Their
unity resembled an army going to war in complete mesirut nefesh, where personal distinctions dissolve in
shared purpose. In that state, all 600,000 wills became like one will. Because they unified in this essential will,
the absolute simple unity of the divine essence illuminated them, making them truly “one in oneness.”

This also explains the singular wording “And he accepted.” Acceptance occurred not on the level of thought or
analysis, but at the point of essential will. Although no thought can grasp the Divine Essence, the “desire of the
heart,” the point of pure will, can cleave to Him. At Sinai this was aroused through revelation; in the days of
Achashverosh it was awakened through self-sacrifice. In both cases, unity emerged from the deepest layer of
the soul.

Practical Takeaway:
Differences in perspective are not signs of disunity; they are natural expressions of diverse intellectual vessels.
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The key to authentic unity is not eliminating differences but transcending them. When we operate only on the
level of intellect, fragmentation is inevitable. When we access the deeper will of the heart, the point of

commitment beyond calculation, we discover shared purpose.

In communal life and personal avodah, this means that true achdut is forged through mesirut nefesh and inner
resolve, not through forced agreement. When individuals align with their essential will toward holiness, their
distinct minds remain, but their core direction becomes one. That is the level at which divine unity can dwell

among them. END NOTE]

(™)
With this, the second question mentioned above is also

resolved—why, in Megillat Esther, they are referred to
specifically as "Yehudim" and not by any other name.

The term "Yehudim" (2°717) is related to the word "hoda'ah"
(7x%717), meaning acknowledgment and gratitude, as in the verse:
"Yehuda, you are the one your brothers shall praise."

And in Nechemiah, it is written "Yehuda" (77977) with a cholam
(0%in), as in the words of Leah: "This time I will thank (77iX)
Hashem."

Now, it is known that there is a difference between "beracha"
(blessing) and "hoda'ah" (acknowledgment).

A "beracha" is an aspect of divine flow and transmission from a
higher level to a lower one, bringing revelation from
concealment, as in the phrase: "Blessed is Hashem from the
world," meaning from the hidden world to the revealed world.

Similarly, as it is written: "And King Solomon was blessed,"
where the term "baruch" is in a passive form.

This is also the meaning of "Baruch Atah" ("Blessed are You"),
and "Bless Hashem," which indicate the drawing down of divine
influence.

This applies in general, but the same concept is also present in
the specific levels of spiritual descent from cause to effect,
where the concealed aspect in the higher level is revealed in the
lower level.
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This is what is called "beracha" (blessing), to the extent that
countless worlds emerge from this process due to the many
chains of descent from world to world.

As it is written: "And worlds without number," which the sages
expound as meaning "not maidens (Mn»n%Y) but worlds (mnow)."

The essence and the original source, which is the very being and
essence of the Infinite One, blessed be He, is far beyond the
aspect of the descent of light and divine flow from concealment
to revelation.

On the contrary, it is in the aspect of absolute essence, referred
to as "Sod Kadum Sof" (2"570), where no thought can grasp it.

It is impossible for it to be drawn into revelation at all.
Therefore, there, acknowledgment (hoda'ah) is applicable.

As it is said: "Your name is good, and it is fitting to give thanks
to You." This statement is divided into two parts.

Regarding "Your name," which is the revelation of divine light
and radiance, the divine flow from concealment to revelation, it
is referred to as "good"—as in the verse: "Say of the righteous
that he is good," for it is the nature of the good to bestow
goodness and to provide influence.

This is the primary cause and source of the chain-like process of
spiritual descent from world to world.

This is the meaning of "Your name is good." However, regarding
"You"—meaning Your very essence and being—it is fitting only
to acknowledge (hoda'ah).

This is because essence is beyond even the concept of "name,"
and it is impossible for it to be revealed in any comprehensible
light. Therefore, only acknowledgment reaches there.

As Leah said: "This time I will thank (7771X) Hashem," referring
to an acknowledgment that transcends intellect.
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This is the concept of the silent Amidah prayer (Shemoneh
Esrei), as explained elsewhere on the verse "Yehuda, you shall
be acknowledged," and this is the deeper understanding.

QiPH2 2N 91, W22 ANy mInY TIv an
PRY 71, PP ADR AT 121027 Y NN,

This is why they were referred to specifically as "Yehudim" NN XN 03,817 "D W2 IRRIY N
(Jews), because their self-sacrifice (mesirut nefesh) at that time 0 AIY,TORD 09I02 IR TIY WH) NINon
was universal and transcended intellect. Dot T 2ynk.

Therefore, they were referred to only as "Yehudim," for at that
time, their level was one of acknowledgment (hoda'ah), which is
the very essence and being of G-dliness, beyond all levels of
spiritual descent.

ANy o2 "o TIm" owa ROR TRORRI XD 127
NINXYY NN XOIY ,ARTIN D102 TR DDA
MPTIRYID D3 TYRTY Wnn Mph.

And this is why they were mentioned only as "Yehudim," as in: 72" 0 "o owa P IRy N
"For the Jews there was light," and "The Jews accepted." oo7Ia 2ap™ iR g
This was because they were in a state of self-sacrifice at the 1% NTRI2 WO M0 NP2 1oV ayun
point of pure will, as explained above. AR o7 L.

[NOTE Summary:

The Mitteler Rebbe explains that the designation “Yehudim” in Megillat Esther is precise and essential. The
name derives from hoda’ah, acknowledgment and gratitude, as in “Yehuda, you are the one your brothers shall
praise,” and Leah’s declaration, “This time I will thank Hashem.” The name signals not ethnicity but spiritual
posture.

There is a fundamental distinction between beracha and hoda’ah. A beracha is transmission and revelation, the
drawing down of divine flow from concealment into revelation, from higher to lower, like “Blessed is Hashem
from the world,” meaning from the hidden to the revealed. It describes the structured descent of light through
the chain of worlds, where concealed aspects of a higher level become revealed in a lower one. This process
generates “worlds without number,” the multiplicity of graded existence through cause and effect.

However, the very essence of the Infinite, referred to as Sod Kadum Sof, stands beyond all such descent and
revelation. It is not a light that can be drawn down, nor a level that can be grasped by intellect. No thought can
apprehend it. In relation to “Your Name,” meaning the revealed divine radiance, it is appropriate to say “Your
Name is good,” for goodness implies beneficence and transmission. But in relation to “You,” meaning the
essence itself, only hoda’ah is possible. One cannot draw it down; one can only acknowledge it.

Thus, hoda’ah is not a lower mode than blessing; it is higher. It reaches where intellect cannot. It is the stance
of the silent Amidah, where one stands in stillness, beyond conceptual articulation. In the days of
Achashverosh, the Jewish people stood in mesirut nefesh that transcended reason and calculation. Their
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commitment emerged from pure will, beyond intellect. Therefore, they were called specifically “Yehudim,”
those defined by hoda’ah, by essential acknowledgment of the Divine Essence beyond revelation.

This is why it says, “For the Jews there was light,” and “The Jews accepted.” Their acceptance was not
intellectual persuasion but essential alignment. At that moment, their identity was not rooted in the chain of
spiritual levels, but in the core of G-dliness itself.

Practical Takeaway:

There are two modes of relationship with the Divine. One is through understanding, drawing down light,
expanding awareness. This is beracha. The other is through essential commitment beyond understanding. This
is hoda’ah.

Intellectual growth is vital, but it will always operate within gradations and distinctions. Essential connection is
accessed when a person stands in simple acknowledgment, especially in moments that demand inner sacrifice
or unwavering loyalty. In those moments, one does not analyze; one affirms.

Cultivating hoda’ah means developing the capacity to stand before G-d not only with comprehension but with
surrender and gratitude that transcend comprehension. It is in that space that one touches the essence, and from
there, true light emerges.

Chassidic Story:

It is related that a chassid once approached the Mitteler Rebbe distressed that his mind could not grasp certain
lofty concepts in Chassidus. The Rebbe responded that while intellectual apprehension is precious, it is not the
ultimate bond. He asked the chassid whether he would abandon his faith if he did not understand. The chassid
answered emphatically that he would not.

The Rebbe explained that this unwavering commitment is rooted in a place higher than intellect. That point, he
said, is the true identity of a Yehudi. When a Jew clings to G-d beyond reason, that attachment reaches the
Divine Essence itself. Intellectual lights may fluctuate, but essential acknowledgment remains constant.

In times of concealment, the Jewish people have often discovered that their deepest unity and strength came not
from shared understanding but from shared mesirut nefesh. In those moments, distinctions dissolved, and they
stood as one will. That is the meaning of being called “Yehudim.”

END NOTE]

())
And with all this, it will be understood what is written: "And

these days of Purim shall not pass from among the Jews, and
their remembrance [shall not cease]."

X9 7987 0197 0" 12IN2Y IR 12 07 9
12 0791, i 1.
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For behold, at the beginning of the matter, it is written: "And the
month that was turned for them from sorrow to joy, etc., to make
them days of feasting and joy," etc., and it concludes: "And these
days of Purim," etc.

From this, it is understood that that which it says "shall not pass"
means that they shall make them days of feasting and joy also in
the future specifically.

(And as it is stated: "All the festivals will be nullified except for
Megillat Esther," as it seems to me.)

And this is a wonder—why is the greatness of Purim so
immense that even in the future it will not pass from among the
Jews, to make them days of feasting and joy, etc.?

However, behold, it is explained above on what is written: "In
weeping they shall come," that due to the immense aspect of the
revelation of divine light from the highest and most supreme
place and level, which is His very essence and being, therefore
the vessel cannot contain it, and the mind is pressed, and tears
emerge, which are called "weeping of joy," etc., and as explained
above.

But in the time of Esther, they merited to receive the light of His
very essence and being within them entirely, which is the
settling of the light into the vessel, due to self-sacrifice and due
to the immense humility, as explained above at length.

And for this reason, they made the days of Purim days of
feasting and joy specifically, the opposite of the weeping in the
future.

Because what in the future they will not be able to receive the
light, for it is too great to contain, etc.

And therefore, "In weeping they shall come," as explained
above. But in the days of Esther, they were able to receive the
great light, and it settled within them, as explained above.

And therefore, they made feasting and joy specifically.
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For behold, joy is specifically the aspect of the revelation of the 1 03 ,7IRT 93 NI RPYT RT 00T 030 03
light, even from the most hidden level, as is evident, that at the Nt YaraY ,Wang AR nd ,ania abynn
time of a person’s joy, all his inner secrets are revealed. 1°239¥7 93 931,077

And that which he could not reveal, a most concealed secret, in
speech—at the time of joy, everything emerges in revelation,
even the most hidden and concealed.

ny3a ,71272 0INQ 7io nivay 92 X9 W)
DINQY O7¥3 NI 03 ,"1732 727 RI2) amaa.

Behold, through joy, there is also revelation even to hidden 2°nINR NINIRYG 03 193 W nonn 07 Yy g
lights within vessels. °h22.
And so too, through feasting, for "When wine enters, the secret
emerges"—the most concealed, etc., that is beyond
comprehension, etc.

NPPT—"7I0 XYY 7 01917 ,AYNRT °T) %Y 12
1D ,mtpan 1 aPvnY N L0y

And therefore, they made the days of Purim days of feasting and

joy specifically, because they experienced the settling of the LRI Annt aRwn n 0MIng 0 Wy 12
higher light even more within the vessels of the mind and heart, 932,701 11°%¥a IR NALNT 077 XAy N
which is the matter of feasting and joy, the opposite of the 797,000t ARk PIv XY 2% niea
weeping in the future mentioned above, and that is sufficient for Tan o7 ,2"17 Xi2R oYL 72030,

the understanding.

[NOTE Summary:

The Mitteler Rebbe explains the verse: “And these days of Purim shall not pass from among the Jews.” The
Megillah begins with the transformation “from sorrow to joy... to make them days of feasting and joy,” and
concludes by emphasizing that these days endure. This indicates that Purim’s celebration of feasting and joy is
not temporary but eternal, even in the future.

This is astonishing. Why should Purim possess such permanence, to the extent that even when other festivals
are nullified, Purim remains? The explanation lies in the nature of the light revealed.

It is taught regarding the future redemption: “In weeping they shall come.” When an immense revelation of the
Divine Essence shines from the highest level, the vessel cannot contain it. The mind becomes overwhelmed,
and tears emerge. These tears are not sorrow but the overflow of joy too great for the vessel to absorb. The light
is so transcendent that it presses against the limits of intellect.

In the days of Esther, however, something unique occurred. Through mesirut nefesh and profound humility,
they were able not only to encounter the light of the Divine Essence, but to internalize it. The light did not
remain transcendent and overwhelming. It settled within the vessels of mind and heart. That is why they
established Purim specifically as days of feasting and joy. Joy indicates revelation that can be received. When a
person experiences joy, even their deepest secrets become revealed. What was hidden emerges naturally.
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Joy, and particularly feasting, reveals concealed light within vessels. As the sages say, when wine enters, the
secret emerges. Wine discloses what intellect alone cannot articulate. On Purim, the higher light descended and
was absorbed. Therefore, the celebration is not weeping, as in the future overwhelming revelation, but feasting
and joy, the sign that the infinite light found a home within finite vessels.

This is why Purim will never pass. It commemorates not merely salvation, but the unprecedented settling of the
highest light into the lowest world.

Practical Takeaway:
There are moments when inspiration overwhelms us, leaving us speechless or tearful. This is contact with
something beyond our present capacity. But the ultimate goal is not to be overwhelmed. It is to internalize.

Purim teaches that through humility and self-transcendence, even the highest spiritual light can be integrated
into ordinary life. Joy is the sign of integration. When holiness becomes natural and embodied, when inner
truth flows freely rather than pressing painfully, then light has entered the vessel.

Cultivating joy in avodah is not superficial celebration. It is a discipline of allowing divine light to permeate
mind and heart until it becomes lived reality. That is the eternal power of Purim.

Chassidic Story:

It is told that the Mitteler Rebbe once observed a chassid on Purim whose joy was quiet but deep. He was not
outwardly ecstatic, yet his words were clear and luminous. The Rebbe remarked that there are two kinds of
spiritual arousal. One shatters the vessel and leaves tears. The other fills the vessel and produces calm joy.

He explained that on Purim, the avodah is not only to rise beyond oneself, but to draw the highest light down
into one’s own faculties. When wine was poured and words of Torah flowed effortlessly from the chassid’s lips,
the Rebbe said: this is the sign that the secret has entered the vessel.

The chassid later related that he understood that true joy is not escape from the world, but the revelation of
hidden light within it. That is why Purim endures. It celebrates the victory of integration over overwhelm.

END NOTE]
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