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יֹּאמֶר ה אֶל ה' וַ רְעה אֶל בּא משֶׁ י פַּ י אֲניִ כִּ דְתִּ תִי לְמַעַן עֲבָדָיו לֵב וְאֶת לִבּוֹ אֶת הִכְבַּ ה אתתִי שְׁ קִרְבּוֹ אֶלָּ א י, בְּ  

And the Lord said to Moses: Come to Pharaoh, for I have made his heart heavy, and the heart of his 
servants, in order that I place these signs of Mine in his midst (Exodus 10:1) 

And the Lord said to Moses: Come to Pharaoh, for I indeed 
have made his heart heavy. See in(animated) the holy Zohar, 
part two, page thirty four, that it questions what is written 
“Come to Pharaoh”; it should have written “Go to Pharaoh”. 
What is “come”? Rather, that the Holy One blessed be He 
entered with him chamber after chamber, and the Holy One 
blessed be He needed to wage battle with him Himself and not 
another, and so forth. 

יֹּאמֶר  ה אֶל ד' וַ רְעה אֶל בּא משֶׁ י פַּ י הם אֲניִ כִּ דְתִּ הִכְבַּ  
זהַֹר עַיןִ לִבּוֹ. אֶת דוֹשׁ בְּ ה כי לד.( )ח"ב הַקָּ הִקְשָׁ שֶׁ  
תִיב מַה בֹּא כְּ רְעהֹ', אֶל  רְעהֹ אֶל לֵךְ פַּ עְיאָ פַּ לֵהּ, מִבָּ  

א לֵהּ דְעַילִ אֶלָּא בא', מַאי רִיךְ קָדְשָׁ רִין הוּא בְּ אִדְּ  
תַר רִין בָּ א וְכוּ', אִדְּ רִיךְ וְקַדְשָׁ לְאַגָּחָא אִצְטְרִיךְ הוּא בְּ  
וְכוּ אַחֵר' וְלָא קְרָבָא בֵּהּ '. 

And from my teacher and master, Rabbi Meir of Premishlan, I 
heard that therefore it is not written “go to Pharaoh” but rather 
“come to Pharaoh”, so that it should be an acronym of 
Shovavim Tat, as explained in Reishit Chochmah and in Avodat 
HaKodesh, that the days of Shovavim are suited for repentance, 
meaning from the portion of Shemot until Tetzaveh, which are 
the initials Shovavim Tat, as the verse states “Return, wayward 
children, I will heal your backslidings” (Jeremiah 3:22). And he 
said that there are in this great allusions. 

י וּמִמּוֹרִי  י וְרַבִּ לַאן[ מֵאִיר ]רַבִּ רָמִישְׁ י, מִפְּ מַעְתִּ שָׁ  
לְכָךְ תִיב לֹא שֶׁ רְעהֹ אֶל לֵךְ כְּ בֹּא אֶלָּא פַּ רְעהֹ' אֶל  פַּ  
יִּהְיהֶ י שֶׁ בוֹת רָאשֵׁ "ת, שׁוֹבָבִי"ם תֵּ מְבאָֹר תַּ כַּ  

ית קֹּדֶשׁבַח וּבַעֲבוֹדַת חָכְמָה בְּרֵאשִׁ מֵי הַ כְּ שׁוֹבָבִים שֶׁ  
ת הַינְוּ לִתְשׁוּבָה, מְסַגָּלִים רָשַׁ מוֹת מִפָּ צַוֶה עַד שְׁ תְּ  

הוּא י שֶׁ בוֹת רָאשֵׁ "ת, שׁוֹבָבִי"ם תֵּ מַאֲמַר תַּ הַכָּתוּב כְּ  
ניִם שׁוּבוּ כב( ג, )ירמיה אֶרְפָּא שׁוֹבָבִים בָּ  

בתֵֹיכֶם', יֵּשׁ וְאָמַר מְשָׁ זהֶ שֶׁ גְדוֹלִים רְמָזיִם בָּ : 

Foundations of laws, portion Kol, etcetera.  ( וילמל ל"ס כל פר' לכות מסדי ) 

“Come to Pharaoh.” Rashi explained: and warn him. Rabbi 
Meir of Premishlan explained that the attribute of judgment 
prosecuted: you are making his heart heavy and sending him to 
send the children of Israel. Therefore he said “and warn him”, 
and the choice is in the hand of the person: if he sends them, it 
is good, and if not, he will receive the plagues. 

רְעה. אֶל בא  רֵשׁ פַּ "י פַּ י בּוֹ'. וְהַתְרָה רַשִׁ מֵאִיר רַבִּ  
לַאן[ רָמִישְׁ רֵשׁ מִפְּ ת פַּ מִדַּ ין דְּ ה קִטְרְגָה, הַדִּ יד אַתָּ מַכְבִּ  

לַח לוֹ וְשׁוֹלֵחַ לִבּוֹ אֶת ניֵ אֶת לְשַׁ רָאֵל, בְּ אָמַר לְכָךְ ישְׂ  
חִירָה בּוֹ', וְהַתְרֵה ידַ־ וְהַבְּ לְחוֹ אִם הָאָדָם, בְּ הוּא ישַׁ  

כּוֹת יקְַבֵּל לָאר וְאִם טוֹב הַמַּ : 

“Come to Pharaoh.” Rabbi Meir of Premishlan told that the 
holy rabbi, Rabbi Zusya of Anipoli, of blessed memory, boasted 
before the holy rabbi, the Maggid of Mezritch, of blessed 
memory, that his son is able to learn. And the Maggid said to 
him: when he will be bar mitzvah, a son of thirteen years, bring 
him to me. And he brought him. And he asked him: which 
portion is today? And he answered: “Bo”. And he asked him: it 
should have said “go”, and why is it written “come”? And he 

רְעה. אֶל בּא  י פַּ לַאן[ מֵאִיר רַבִּ רָמִישְׁ ר - ]מִפְּ סְפַּ  
הָרַב דוֹשׁ שֶׁ י הַקָּ אֵר זַ"ל -]מֵאֲניִפּוֹלִי[ זוּסְיאָ רַבִּ הִתְפָּ  

דוֹשׁ הָרַב לִפְניֵ גִּיד הַקָּ עזרְִיטְשׁ[ הַמַּ נוֹ זַ"ל ]מִמֶּ בְּ שֶׁ  
גִּיד, לוֹ וְאָמַר לִלְמדֹ, יכָוֹל יִּהְיהֶ הַמַּ ן מִצְוָה בַּר כְּשֶׁ בֶּ  
ניִם י"ג בִיא שָׁ אַל אוֹתוֹ. וְהֵבִיא אֵלַי, אוֹתוֹ תָּ לוֹ וְשָׁ  

ה אֵיזוֹ רָשָׁ יב הַיּוֹם, פָּ בֹּא'. וְהֵשִׁ אַל  הֲוָה לֵךְ' אוֹתוֹ וְשָׁ  
ה לְמֵימַר, לֵהּ תִיב וְלָמָּ יב 'בא'. כְּ בֹּא' וְהֵשִׁ  פּרוּשׁוֹ שֶׁ  
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answered that “come” means come with me, and as it were the 
Holy One blessed be He said to Moses: I will go with you. 

בֹּא י,  דוֹשׁ וְכִבְיכָוֹל אִתִּ ה לוֹ אָמַר הוּא בָּרוּךְ הַקָּ לְמשֶׁ  
ךָ אֵלֵךְ אֲניִ עִמְּ  

[NOTE Summary:​
This maamar opens with the verse “Come to Pharaoh,” and Rabbi Meir of Premishlan focuses on the precise 
wording בֹּא רְעהֹ אֶל  פַּ  rather than ְרְעהֹ אֶל לֵך פַּ . Drawing on the Zohar, the teaching explains that “come” implies 
accompaniment: the Holy One, blessed be He, enters together with Moses into the deepest inner chambers of 
Pharaoh’s spiritual power. This is not merely a mission assigned to Moses alone, but a confrontation in which 
God Himself is present, because the struggle with Pharaoh represents a direct clash with entrenched evil that 
requires divine involvement. 

Rabbi Meir transmits in the name of his teachers that this wording also alludes to the spiritual period of 
Shovavim, an acronym formed from the weekly Torah portions from Shemot through Tetzaveh. These weeks 
are especially suited for repentance and inner repair. The command “come to Pharaoh” thus contains an 
embedded message: the descent into places of spiritual blockage or resistance is itself part of the process of 
return, not a contradiction to it. One enters those places together with divine assistance, not alone. 

The maamar further addresses the apparent tension between divine hardening of Pharaoh’s heart and human 
free choice. Rabbi Meir explains, based on Rashi’s comment “and warn him,” that despite the heaviness of 
Pharaoh’s heart, the responsibility to warn remains essential. Judgment may prosecute and circumstances may 
be difficult, but choice remains in human hands. Pharaoh is still given the option to send Israel free, and only if 
he refuses does he receive the consequences of the plagues. The warning itself preserves moral responsibility. 

Through this lens, Pharaoh becomes more than a historical tyrant. He represents inner resistance, stubbornness, 
and spiritual blockage. The command to “come” teaches that confronting such resistance is possible only when 
one recognizes that the struggle is undertaken with divine accompaniment. Repentance, warning, and choice 
all operate together: God provides presence and strength, while the human being must still decide how to 
respond. 

Practical Takeaway:​
When facing inner resistance, entrenched habits, or moments of spiritual heaviness, one should not assume that 
descent means abandonment. The teaching of “come to Pharaoh” emphasizes that entering difficult inner 
terrain is often part of growth, and that it is done with divine support. At the same time, responsibility is not 
removed. Even under pressure, a person retains choice and must respond to moral warning. The practical work 
of repentance involves both trust in divine accompaniment and accountability for one’s decisions. 

 

Chassidic Story:​
Rabbi Zusya of Anipoli once spoke proudly to the Maggid of Mezritch about his young son’s sharp mind and 
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promise in learning. The Maggid listened quietly and then said, “Bring him to me when he becomes bar 
mitzvah.” Years later, when the boy turned thirteen, Rabbi Zusya brought him as instructed. 

The Maggid did not begin by testing the boy on complex passages or sharp pilpul. Instead, he asked a simple 
question: “Which parashah is read this week?” The boy answered, “Bo.” The Maggid then asked gently, “Why 
does the Torah say ‘come’ to Pharaoh? Should it not say ‘go’?” The boy paused and replied simply, “Because 
‘come’ means come with me.” 

The Maggid smiled. He turned to Rabbi Zusya and said that this answer showed not only understanding, but 
readiness. The boy had grasped that the Torah does not ask a person to confront fear, power, or inner Pharaoh 
alone. From that day, the Maggid guided him with care, emphasizing that true growth comes when one learns 
to recognize divine presence precisely in moments of challenge, not only in moments of light. 

This story reflects the heart of Rabbi Meir of Premishlan’s teaching: spiritual maturity is not measured by 
brilliance alone, but by the awareness that when one is sent into difficult places, one is not sent away from 
God, but invited to come together with Him. END NOTE] 

יו אִישׁ קָמוּ וְלֹא אָחִיו אֶת אִישׁ רָאוּ לֹא חְתָּ ת מִתַּ לֹשֶׁ ניֵ וּלְכָל ימִָים שְׁ רָאֵל בְּ בתָֹם אוֹר הָיהָ ישְׂ מוֹשְׁ כג י, בְּ  
A man did not see his brother, and a man did not rise from under himself for three days; and for all the 

children of Israel there was light in their dwellings (Exodus 10:23) 
It is said in the name of my elder, the holy rabbi Rabbi Meir of 
Premishlan, may his merit protect us, that at first Israel were still 
not worthy of redemption, since there was not among them love 
and brotherhood. 

 

מֵהּ מִתְאַמְרָא זקְֵניִ מִשְׁ דוֹשׁ הָרַב דִּ י הַקָּ מֵאִיר רַבִּ  
לַאן רִימִשְׁ תְחִלָּה עָלֵינוּ יגֵָן זכְוּתוֹ מִפְּ הָיוּ לֹא עֲדַיןִ דִּ  

רָאֵל יוָן לַגְּאֻלָה רְאוּייִם ישְׂ לֹא כִּ יניֵהֶם הָיוּ שֶׁ אַהֲבָה בֵּ  
 ,וְאַחֲוָה

And this is alluded to in the verse “a man did not see his brother 
and a man did not rise from under himself,” for since “a man did 
not see his brother” and the needs of his body, therefore they did 
not yet merit to rise and to go out from the lowliness of the pit of 
their exile. 

 

קְרָא וְכַנִּרְמָז אִישׁ קָמוּ וְלֹא אָחִיו אֶת אִישׁ רָאוּ לֹא בַּ  
יו', חְתָּ מִתּוֹךְ מִתַּ 'לֹא דְּ צָרְכֵי וְאֶת אָחִיו' אֶת אִישׁ רָאוּ שֶׁ  

יוּת וְלָצֵאת לָקוּם עֲדַיןִ זכָוּ לֹא לָכֵן גוּפוֹ, חְתִּ בּוֹר מִתַּ  
 ,גָּלוּתָם

And only when they were aroused to unite, all as one, did the 
Holy One, blessed be He, reveal Himself to them and redeem 
them. 

 
נִּתְעוֹרְרוּ וְרַק לָּם לְהִתְאַחֵד כְּשֶׁ אֶחָד כַּ אֲלֵיהֶם נגְִלָה כְּ  

דוֹשׁ וּגְאָלָם הוּא בָּרוּךְ הַקָּ  

[NOTE Summary:​
In this maamar, Rabbi Meir of Premishlan interprets the verse describing the plague of darkness: “A man did 
not see his brother, and a man did not rise from under himself… and for all the children of Israel there was light 
in their dwellings.” He explains that this darkness was not only physical, but relational and spiritual. Israel was 
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not yet worthy of redemption because there was a lack of love and brotherhood among them. Each person failed 
to truly “see his brother,” meaning they did not perceive one another’s needs, struggles, and humanity. 

Because of this inner blindness, they were unable to “rise from under themselves,” to lift themselves out of the 
lowliness and confinement of exile. The exile is described as a pit, and as long as people remain turned inward, 
detached from one another, they cannot climb out of it. Redemption requires more than miracles; it requires a 
transformation in how people relate to one another. 

Only when Israel awakened to unite together as one, restoring love and brotherhood, did the Holy One, blessed 
be He, reveal Himself to them and redeem them. At that point, light appeared in their dwellings. This light 
represents clarity, connection, and divine presence, which comes specifically through unity. Thus, the contrast 
between Egyptian darkness and Israelite light reflects an inner moral and spiritual state, not merely an external 
condition. 

Practical Takeaway:​
Exile is sustained not only by external oppression but by internal disconnection. When people fail to truly see 
one another and care for each other’s needs, they remain stuck, unable to rise. Redemption, both personal and 
communal, begins with restoring love, empathy, and unity. Creating “light in our dwellings” means actively 
cultivating brotherhood and shared responsibility, through which divine presence and renewal can emerge.​
END NOTE] 

ניֵ וּלְכלֹ רָאֵל בְּ לֶב יחֱֶרֶץ לֹא ישְׂ הֵמָה וְעַד לְמֵאִישׁ לְשׁנוֹ כָּ דְעוּן לְמַעַן בְּ ר תֵּ ין ה' יפְַלָה אֲשֶׁ רָאֵל וּבֵין מִצְרַיםִ בֵּ ז יא, ישְׂ  
And for all the children of Israel, not a dog will sharpen its tongue, from man to beast, in order that you 

shall know that the Lord distinguishes between Egypt and between Israel (Exodus 11:7) 

And for all the children of Israel, not a dog will sharpen its 
tongue. 

ניֵ וּלְכלֹ  רָאֵל בְּ לֶב יחֱֶרֶץ לֹא ישְׂ לְשׁנוֹ כָּ . 

Rabbi Meir of Premishlan said,  י אָמַר לַאן מֵאִיר רַבִּ רָמִישְׁ מִפְּ ] 
in the name of his father, his elder, Rabbi Meir the Great and the 
Holy of Premishlan, may his merit protect us, 

 
ם י זקְֵנוֹ אָבִיו בְּשֵׁ דוֹשׁ הַגָּדוֹל מֵאִיר רַבִּ וְהַקָּ  

לַאן[ רָמִישְׁ עָלֵינוּ יגֵָן זכְוּתוֹ ]מִפְּ , 
that “will sharpen” is from the language of sharpness,  י חֲרִיצוּת מִלְשׁוֹן יחֱֶרַץ' כִּ , 
for for all the children of Israel it is not good to be sharp, one 
thing in the mouth and one thing in the heart; 

 
י ניֵ לְכלֹ כִּ רָאֵל בְּ פָּה אַחַת חָרוּץ לִהְיוֹת טוֹב לֹא ישְׂ בַּ  

לֵּב וְאַחַת בַּ , 
rather, “like a dog, its tongue” means that his mouth and his 
heart should be equal in every matter. 

לֵּב אֶלָּא  יו פַּרוּשׁ לְשׁנוֹ' כַּ רִין יהְִיוּ וְלִבּוֹ פִּ בָר לְכָל שָׁ דָּ : 
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[NOTE Summary:​
In this maamar, Rabbi Meir of Premishlan focuses on the verse “For all the children of Israel, a dog did not 
sharpen its tongue,” explaining it beyond its literal sense. He transmits in the name of his father and teacher, 
Rabbi Meir the Great of Premishlan, that the word יחֱֶרַץ is understood from the language of חֲרִיצוּת, sharpness or 
cutting. The verse is not only describing physical silence during the plague of the firstborn, but pointing to a 
moral and spiritual quality expected of Israel. 

Rabbi Meir teaches that it is not good for a Jew to be “sharp” in a divided way, one thing in the mouth and 
another in the heart. Such inner inconsistency, where speech does not reflect true intention, represents a form of 
moral duplicity. The Torah’s phrase “like a dog, its tongue” is reinterpreted to mean that the tongue, the mouth, 
and the heart must be aligned. Speech should faithfully express what is truly within. 

This integrity is itself part of what distinguishes Israel from Egypt. Just as God differentiates between Egypt 
and Israel in the plague, so too Israel is meant to be differentiated through inner truthfulness and wholeness. 
The absence of the dog’s sharpened tongue symbolizes a state where harmful, biting, or deceptive speech has 
no power. Redemption is connected not only to divine protection, but to ethical refinement, especially in the 
realm of speech and intention. 

Practical Takeaway:​
Spiritual integrity requires alignment between inner intention and outward expression. Growth begins when a 
person ensures that what they say reflects what they truly believe and feel. Guarding one’s speech, avoiding 
duplicity, and striving for honesty between heart and mouth create a personal boundary between holiness and 
corruption. This inner consistency is itself a form of redemption and a mark of spiritual distinction. 

Chassidic Story:​
It was once noticed that Rabbi Meir of Premishlan spoke very little during gatherings, even when many around 
him engaged in animated discussion. A student once asked him why he chose silence so often. Rabbi Meir 
replied that words are like tools, sharp instruments that can either build or cut. Before speaking, one must be 
certain that the heart and the tongue are in agreement. 

On another occasion, a man came seeking a blessing but spoke in exaggerated praise of his own righteousness. 
Rabbi Meir listened quietly and then gently asked him whether his private actions matched his public words. 
The man fell silent and later admitted that they did not. Rabbi Meir encouraged him to begin by correcting this 
inner divide, explaining that when a person’s speech becomes truthful, divine protection naturally follows. 

Those present later remarked that this encounter reflected the verse perfectly: when speech loses its sharp, 
biting edge and becomes aligned with truth, it causes no harm. In such a space, even forces that normally 
threaten fall silent, and a clear distinction emerges between darkness and light. 

END NOTE] 
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יֹּאפוּ צֵק אֶת וַ ר הַבָּ צְרַיםִ הוֹצִיאוּ אֲשֶׁ י מַצוֹת עָגַת מִמִּ י חָמֵץ לֹא כִּ צְרַיםִ גְרְשׁוּ כִּ צַדָה וְגַם לְהִתְמַהְמֵהּ יכְָלוּ וְלֹא מִמִּ  
לט יב, לָהֶם עָשׂוּ לֹא  

And they baked the dough that they had brought out of Egypt into cakes of matzah, for it had not 
leavened, for they were driven out of Egypt and were not able to delay, and also provisions they did not 

make for themselves (Exodus 12:39) 
The holy rabbi Rabbi Meirl of Premishlan of blessed memory 
said on the verse “for they were driven out of Egypt and were 
not able to delay,” 

 
דוֹשׁ הָרַב אָמַר י הַקָּ לַאן מֵאִירְ'ל רַבִּ רִימִשְׁ עַל זצַַ"ל מִפְּ  

י הַפָּסוּק צְרַיםִ גְרְשׁוּ כִּ לְהִתְמַהְמֵהַ יכְָלוּ וְלֹא מִמִּ ', 

that sometimes he would say allusions of words of Torah in the 
Polish language, 

 
לְפְעָמִים בְרֵי רִמְזיֵ אוֹמֵר הָיהָ שֶׁ פַת תּוֹרָה דִּ פּוֹלִישׁ בִּשְׂ  
 ,[]פּוֹלָניִת

that the word “gereshu” in Polish its meaning is inferior,  תֵבַת גָּרוּעַ פֵרוּשׁוֹ בְּפוֹלִישׁ גּרְשׁוּ' דְּ , 
that the children of Israel would have been more inferior than 
Egypt itself had they remained there, 

 
הָיוּ ניֵ שֶׁ רָאֵל בְּ צְרַיםִ גְרוּעִים יוֹתֵר ישְׂ הָיוּ לוּ עַצְמָם מִמִּ  

אָרִים ם נשְׁ שָׁ , 
for one who is refined and holy and falls into the powers of 
impurity then he becomes, Heaven forbid, more inferior 

 
י הוּא מִי כִּ שָׁ אָז הַטַמְאָה בְּכחֹוֹת וְנוֹפֵל וְקָדוֹשׁ עָדִין שֶׁ  

ה יוֹתֵר גָּרוּעַ לִצְלָן רַחֲמָנאָ נעֲַשֶׂ  
than those who are immersed there from their foundation.  ר קֶעִים אֵלּוּ מֵאֲשֶׁ ם הַמְשֶׁ מִיסוֹדָם שָׁ  
[NOTE Summary:​
In this maamar, Rabbi Meir of Premishlan expounds on the verse describing the haste of the Exodus, “for they 
were driven out of Egypt and could not delay.” Beyond the historical urgency, he uncovers a deeper spiritual 
necessity. Drawing on a linguistic allusion, he notes that the word ּגֵּרְשׁו can be read through a Polish meaning 
associated with being degraded or inferior. The teaching emphasizes that the driving out of Israel was not only 
an act of liberation but an act of rescue. 

Rabbi Meir explains that had Israel remained any longer in Egypt, they would have sunk to a state even more 
degraded than the Egyptians themselves. Those who are naturally refined and holy, when they fall into 
impurity, become more damaged than those who are immersed in impurity from the outset. Egypt was a place 
saturated with spiritual contamination, and delay would have meant irreversible collapse. 

Thus, the haste of redemption was an expression of divine compassion. The inability to tarry was not a lack but 
a protection. God removed Israel abruptly because remaining would have destroyed them. The matzah itself 
becomes a sign of this urgency: redemption arrived before corruption could fully take hold. The Exodus, 
therefore, was timed precisely to save Israel at the final possible moment. 

Practical Takeaway:​
Spiritual environments matter, and delay in leaving harmful spaces can be dangerous. For people who strive for 
holiness and refinement, exposure to destructive influences can cause deeper harm than to those already 
entrenched there. Growth sometimes requires decisive, even abrupt, separation from situations that erode one’s 
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integrity. Redemption often comes not when we feel fully ready, but when staying any longer would cause 
lasting damage. 

Chassidic Story:​
It is related that Rabbi Meir of Premishlan once advised a young scholar who was struggling to maintain his 
spiritual footing while remaining in a socially corrupt environment for the sake of business. The scholar insisted 
that he could manage, believing his learning and intentions would protect him. Rabbi Meir listened quietly and 
then told him a brief parable. 

A pure spring, he said, can briefly pass through muddy ground and remain clear. But if it lingers too long, even 
the clearest water becomes tainted. The danger is not immediate, but cumulative. The scholar took the words to 
heart and soon left that environment, later acknowledging that his inner strength had already begun to erode 
more than he realized. 

Those who heard Rabbi Meir recount this lesson understood it as a living illustration of the Exodus itself. Israel 
was redeemed not because they were already perfect, but because staying any longer would have made return 
impossible. The haste of leaving Egypt was an act of mercy, preserving the purity that still remained.​
END NOTE] 

שׁ כוֹר כָל לִי קַדָּ טֶר בְּ בְניֵ רֶחֶם כָּל פָּ רָאֵל בִּ אָדָם ישְׂ הֵמָה בָּ ב יג, הוּא לִי וּבַבְּ  
Sanctify to Me every firstborn, the opener of every womb among the children of Israel, of man and of 

beast, it is Mine (Exodus 13:2) 
Sanctify to Me every firstborn, the opener of every womb 
among the children of Israel, of man and of beast, it is Mine. 

 
שׁ טֶר בְּכוֹר כָל לִי קַדָּ בְניֵ רֶחֶם כָּל פָּ רָאֵל בִּ בָּאָדָם ישְׂ  

הֵמָה הוּא לִי וּבַבְּ . 
I heard a discourse in the name of the righteous one, our teacher 
the rabbi Rabbi Meir of Premishlan, of blessed memory: 
“Sanctify to Me” 

 
י מַעְתִּ יחָה שָׁ ם שִׂ יק בְּשֵׁ י הָרַב מוֹרֵנוּ הַצַדִּ מֵאִיר רַבִּ  

לַאן רֶעמִישְׁ לִי קָדֶשׁ זצַַ"ל מִפְּ ' 

if you wish to be holy before Me, “every firstborn,”  רְצֶה אִם בְּכוֹר כָּל לְפָניַ, קָדוֹשׁ לִהְיוֹת תִּ ' 

every creature must be more important than yourself in your 
eyes; 

רִיָּה כָּל לִהְיוֹת צָרִיךְ  ךָ יוֹתֵר חָשׁוּב בְּ עֵיניֶךָ מִמְּ בְּ , 

“the opener,” every opening to every service must be womb,  טֶר׳ תַח כָּל פֶּ רֶחֶם לִהְיוֹת צָרִיךְ עֲבוֹדָה לְכָל הַפֶּ  

among the children of Israel, the love among the children of 
Israel; 

בְניֵ  רָאֵל בִּ בְניֵ הָאַהֲבָה ישְׂ רָאֵל בִּ ישְׂ , 

and if you will say only to the important ones among them,  תֹּאמַר וְאִם הֶם לְהַחֲשׁוּבִין רַק  בָּ שֶׁ  
therefore it says “of man and of beast,”  ן עַל וּבְהֵמָה בָּאָדָם אוֹמֵר כֵּ ' 
to consider the distinction between one who is in the aspect of 
“man,” 

ב  ין הַחִלּוּק לְחַשֵׁ הוּא מִי בֵּ בְחִינתַ שֶׁ 'אָדָם בִּ ', 
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as the teaching of our Sages of blessed memory in the first 
chapter of Chullin (5a) on the verse “Man and beast You save, O 
Lord” (Psalms 36:7), 

 
ת דְרָשַׁ פֶרֶק רַזַ"ל כִּ א בְּ חֵלִין קַמָּ הַפָּסוּק עַל )ה:( דְּ  
יעַ וּבְהֵמָה "אָדָם ז לו, )תהלים ה' תּוֹשִׁ ) 

these are people who are cunning in knowledge and make 
themselves like a beast, 

ניֵ אֵלּוּ  עֲרוּמִין אָדָם בְּ דַעַת שֶׁ ימִין בְּ בְהֵמָה עַצְמָן וּמְשִׂ כִּ ', 

or the aspect of “beast,” people who resemble a beast (ibid. 5a);  ֹחִינתַ או הֵמָה' בְּ ניֵ בְּ דּוֹמִים אָדָם בְּ ה )שם לִבְהֵמָה' שֶׁ .) 

“this is Mine,” and not for you, this aspect.  ֶחִינהָ לְךָ וְלֹא הוּא' לִי זה הַבְּ  
[NOTE Summary:​
In this maamar, Rabbi Meir of Premishlan expounds on the verse “Sanctify to Me every firstborn, the opener of 
every womb among the children of Israel, of man and of beast, it is Mine.” He reads the verse not only as a 
commandment about firstborns, but as a foundational teaching about holiness, humility, and love of fellow 
Jews. 

“Kadesh li,” sanctify to Me, is interpreted as a directive to the individual. If a person wishes to be holy before 
God, the first requirement is “kol bechor,” that every other person must be regarded as more important than 
oneself. Holiness does not begin with ascetic practices or spiritual achievements, but with the way one views 
others. True sanctity is measured by humility and by placing the worth of others before one’s own ego. 

The phrase “peter kol rechem,” the opening of every womb, is explained as the gateway to all divine service. 
Every form of avodah must begin with rechem, compassion and love, specifically love among the children of 
Israel. Without this foundational love, no spiritual practice can be properly opened or sustained. 

Rabbi Meir then addresses a possible limitation: perhaps this obligation applies only to those who are refined, 
learned, or spiritually elevated. The verse therefore emphasizes “of man and of beast,” teaching that love and 
respect must extend to all. Drawing on the teaching of the Sages in Chullin, he distinguishes between two types 
of people. There are those called “adam,” who possess wisdom yet humble themselves like a beast, and those 
called “behemah,” who resemble a beast in conduct. Both are included. Love, humility, and compassion are not 
selective virtues. 

The conclusion, “it is Mine,” teaches that this level of holiness belongs to God alone. It is not a tool for 
self-glorification. When a person acts with humility and love, they are not acquiring spiritual credit for 
themselves, but serving as a vessel for divine holiness. 

Practical Takeaway:​
Holiness begins with humility and love for others. A person cannot claim spiritual growth while placing 
themselves above those around them. Every relationship, every act of service, and every form of religious 
devotion must begin with compassion and respect for all people, without distinction. True sanctity is not 
self-centered. It belongs to God and is expressed through how one treats others. 
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Chassidic Story:​
It is related that Rabbi Meir of Premishlan once noticed a simple villager lingering at the back of the 
synagogue, hesitant to approach the table of learned scholars. When Rabbi Meir invited him forward, the man 
protested, saying he was unworthy to sit among people of knowledge. 

Rabbi Meir gently took his hand and seated him beside himself. He then remarked aloud that the opening of all 
service is love, not learning. He explained that a person who humbles himself and recognizes the value of 
others may stand closer to holiness than one who is learned but proud. 

Later, a תלמיד once asked Rabbi Meir how one could measure true spiritual stature. Rabbi Meir answered that it 
is seen in whether a person can make room in their heart for every Jew, regardless of appearance or refinement. 
Where there is such room, holiness dwells. Where there is hierarchy and exclusion, holiness cannot enter.​
END NOTE] 
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