
 

 

 



 בס"ד

Reb Pinchas of Koretz 
Imrie Pinchas 

Parshas Pinchas 
Siman #345 
“Behold, I give to him My covenant of peace” (Numbers 
25:12). And he said: What is [this] peace? That he will ascend 
whole in body to the heavens. And further, that he will make 
peace, as it is written (Malachi 3:23): “Behold, I send to you Elijah 
the prophet… and he will turn the heart of the fathers [to the 
children, and the heart of the children to their fathers].” And for 
this reason, the letter vav in the word “shalom” is severed, because 
this refers to a very distant time. 

רִיתִי אֶת לוֹ נוֹתֵן הִננְיִ לוֹם בְּ י״ב(. כ״ה, )במדבר שָׁ  
לוֹם מַהוּ וְאָמַר, יַּעֲלֶה – הַשָּׁ לֵם שֶׁ מַיםִ. בְּגוּפוֹ שָׁ וְעוֹד, לַשָּׁ  

ה יַּעֲשֶׂ לוֹם, שֶׁ כָּתוּב כְּמוֹ שָׁ אָנכִֹי הִנֵּה כ״ג( ג, )מלאכי שֶׁ  
שֹׁלֵחַ יב כו׳ הַנָּבִיא אֵלִיָּה אֵת לָכֶם  כו׳. אָבוֹת לֵב וְהֵשִׁ  
לוֹם” ו׳ וְלָכֵן “שָׁ ניֵ קָטִיעַ, דְּ הוּא מִפְּ מְאדֹ רָחוֹק לִזמְַן שֶׁ . 

And further he said: It is taught (Eduyos 8:7) that he comes to 
resolve disputes. And regarding the word “Teiku,” it is written (in 
the Arukh, entry “Teiku”) that it is an acronym: Tishbi Ya-Taretz 
Kushyos U’Vayos — “The Tishbite (i.e., Elijah) will resolve 
difficulties and unanswered questions.” And when there is peace in 
the lower realm, there is peace in the upper realm. Therefore, the 
severed vav alludes to the two worlds. 

אִיתָא אָמַר, וְעוֹד הוּא ז( ח, )עֵדֻיּוֹת דְּ ווֹת בָּא שֶׁ לְהַשְׁ  
חֲלוֹקֶת, יקוּ” וְעַל הַמַּ רֶמֶז תק( ע׳ )עֲרוּךְ כָּתוּבוּ “תֵּ  

הוּא י נוֹטָרִיקוֹן שֶׁ בִּ ץ תִּשְׁ יוֹתק יתְַרֵּ עְיוֹת. וּשְׁ יֵּשׁ וּאִבָּ וּכְשֶׁ  
לוֹם פַמַלְיאָ שָׁ ל בְּ ה שֶׁ לוֹם ישֵׁ מַטָּ פַמַלְיאָ שָׁ ל בְּ מַעְלָה, שֶׁ  
ז קָטִיעַ הַו׳ וְלָכֵן רַמֵּ מְּ הָעוֹלָמוֹת ב׳ עַל שֶׁ . 

​
[NOTE Summary​
This teaching from Reb Pinchas of Koretz explores the deeper meaning of the “covenant of peace” that 
Hashem grants to Pinchas. It opens with a seemingly physical reward — that Pinchas will ascend whole in body 
to heaven — but expands into profound spiritual realms: Pinchas becomes a vehicle for ultimate peace, 
mirroring the mission of Eliyahu HaNavi who “returns the hearts” and resolves all disputes. The discourse 
interprets the vav ketia — the severed letter “vav” in the word “shalom” — as a hint to the long delay until this 
cosmic peace is fulfilled. 

Pinchas is linked to Eliyahu, who is described in Eduyos 8:7 as one who will "settle disputes." Even unresolved 
debates in the Talmud — indicated by the word “תיקו” — await his resolution. Reb Pinchas cites the classic 
acronym: “ ואבעיות קושיות יתרץ תשבי ” (“The Tishbite will resolve difficulties and unanswered questions”). When 
peace is established among people below, it causes peace among the heavenly hosts above. Thus, the severed 
“vav” in “shalom” symbolizes the bridge between the two worlds — a peace yet to be completed, delayed until 
the final redemption. 
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Practical Takeaway​
True peace isn’t just avoiding conflict — it’s the divine work of elevating even unresolved tensions toward 
harmony. When we create peace in our lives — especially in difficult or divided relationships — we don’t just 
fix something small; we mirror Eliyahu’s task and bring unity to both worlds. The journey may seem long (like 
the “cut” vav suggests), but every act of peacemaking draws that future closer. 

Chassidic Story​
Reb Pinchas of Koretz once said that even when two people argue for the sake of Heaven, their souls must still 
reconcile above. A student once asked him, “But Rebbe, what if they never make peace?” Reb Pinchas looked 
up and said, “Then Eliyahu will have to come sooner — for the heavens cannot rest until peace is made.”​
One day, two respected Chassidim in his town had a bitter disagreement over a legal matter. Reb Pinchas urged 
them again and again to reconcile, but pride and stubbornness prevailed. Weeks passed, and then, without 
warning, Reb Pinchas stopped mentioning the issue. Months later, he joyfully announced during a tish: “They 
finally made peace — not down here, but in the heavenly court.” That very week, the two men had identical 
dreams, in which Reb Pinchas himself appeared and told them the angels were tired of their quarrel. Awakened 
by this vision, they apologized to each other the next day — fulfilling the heavenly decree and the Rebbe’s quiet 
work. 

Source: Imrei Pinchas HaShalem, p. 312 END NOTE] 

Siman #346 
“Behold, I give to him My covenant of peace” (Numbers 
25:12). In the name of the Rav, z”l: The vav in the word “shalom” 
is cut (keti’ah), but it is read as “shalem” (whole). And it is known 
(Yalkut Shimoni, Yisro 271) that Pinchas is Elijah, and he said 
that the level of Elijah is a level in which there is no “shattering” 
(sheviras hakeilim), and therefore he did not die, for death comes 
from the shattering of the vessels. 

רִיתִי אֶת לוֹ נוֹתֵן הִננְיִ לוֹם בְּ ם י״ב(. כ״ה, )במדבר שָׁ בְּשֵׁ  
לוֹם” וָו ז״ל: הָרַב “שָׁ לֵם”. בֵיהּ קְרֵי קְטִיעָה, דְּ וְידָוּעַ “שָׁ  

פִינחְָס רע״א( רמז יתרו )ילקו״ש וְאָמַר אֵלִיָּהוּ, זהֶ דְּ  
בְחִינתַ חִינהָ הִיא אֵלִיָּהוּ דְּ אֵין בְּ בִירָה, בָּהּ שֶׁ לֹא וְלָכֵן שְׁ  

י מֵת, יתָה כִּ בִירַת בָּאָה הַמִּ לִים מִשְּׁ הַכֵּ . 

And this level exists in everything in the world. The Western Wall, 
which stands forever, is from the building of King Shlomo, a”h. 
Likewise, there is a place called Luz, about which it says in the 
Zohar (Zohar I, 225b) that death does not exist there. And in 
man, there is a bone called the “neskavi” bone, known as Luz, 
which is not subject to decay, and from it the resurrection of the 
dead will take place, speedily in our days (Koheles Rabbah 12:5; 
Berachos 61b; Zohar I, 114a). 

כָל ישֵׁ זוֹ וּבְחִינהָ בָר בְּ בָּעוֹלָם דָּ עֲרָבִי כותֶל – שֶׁ הַמַּ  
עוֹמֵד ניְןָ לְעוֹלָם שֶׁ לֹמהֹ מִבִּ לֶךְ שְׁ מָקוֹם ישֵׁ וְכֵן ע״ה. הַמֶּ  
אִיתָא ,לוּז הַנִּקְרָא זֹּהַר דְּ  אֵין ג( רנ״ה, ז״מ״כ )עי׳ בַּ שֶׁ  

ם וִי עֶצֶם ישֵׁ וּבָאָדָם מִיתָה. שָׁ אֵין לוּז, הַנִּקְרָא נסְְכָּ שֶׁ  
סָד, בּוֹ שׁוֹלֵט נּוּ פְּ חִיַּת יהְִיהֶ וּמִמֶּ תִים תְּ בִיאָת הַמֵּ גּוֹאֵל בְּ  

א קי״ד ח״א זוהר ב; ס״א ברכות ה; י״ב, רבה )קהלת ). 
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And among birds there is a species called the “Chol” that never 
dies (Koheles Rabbah 19:3). And he, z”l, said: It seems to me that 
this bird eats only on Motza’ei Shabbos, and therefore it does not 
die — because it did not benefit from the Tree of Knowledge, 
which was eaten from on Erev Shabbos. Similarly, the Luz bone 
has permanence for the same reason: it only benefits from eating 
on Motza’ei Shabbos (see Beis Yosef, Orach Chaim 300). 

מוֹ מִין ישֵׁ וּבָעוֹפוֹת שְּׁ אֵינוֹ חוֹל שֶׁ )קהלת לְעוֹלָם מֵת שֶׁ  
מִדּוּמֶה ז״ל: הוּא וְאָמַר ג(. י״ט, רבה אוֹתוֹ לִי כְּ עוֹף שֶׁ  
בָּת, בְּמוֹצָאֵי רַק אוֹכֵל אֵינוֹ לֹּא – מֵת אֵינוֹ לְכָךְ שַׁ נהֱֶנהָ שֶׁ  
עַת מֵעֵץ נֶּאֱכַל הַדַּ עֶרֶב שֶׁ בָּת. בְּ יֵּשׁ לוּז עֶצֶם כְּמוֹ שַׁ לוֹ שֶׁ  
ן גַּם קִיּוּם עַם כֵּ אֵינוֹ – הַנַּ״ל מִטַּ מֵאֲכִילַת רַק נהֱֶנהֶ שֶׁ  

ע״ש ש׳, סימן או״ח יוֹסֵף, )בֵּית מוֹצָש״ק ). 

And he said: This bird is found in the forests of Zachsen 
(Saxony), and people have testified that they never see it eat, for 
on Motza’ei Shabbos they are not present with it. And among 
people of the world, there exists an “Elijah” who is eternal — 
who has no shevirah (shattering). His Torah, too, is clear, with no 
questions or unresolved problems, for questions come from the 
shattering and from the kelipos, and the answers break the 
kelipos. Therefore, the word Teiku is an acronym: Tishbi 
Yateretz Kushyos U’Veayos (The Tishbite will resolve difficulties 
and problems — Arukh, s.v. “Teiku”). 

הוּא וְאָמַר: מְדִינתַ נמְִצָא שֶׁ יְּעָרוֹת, זַאקסֶן בִּ וְהֵעִידוּ בַּ  
ים אֵין אֲנשִׁ י אוֹכֵל, אוֹתוֹ רוֹאִים שֶׁ בָּת בְּמוֹצָאֵי כִּ אֵינםָ שַׁ  
י אֶצְלוֹ. מְצֻיָּין יָּים אֵלִיָּהוּ ישֵׁ הָעוֹלָם וּבְאַנשֵׁ קַּ – לְעוֹלָם שֶׁ  
אֵין בִירָה, בּוֹ שֶׁ יוֹת בְּלֹא בְּרוּרָה הִיא תּוֹרָתוֹ וְגַם שְׁ קֻשְׁ  

עְיוֹת, י וְאִיבָּ יוֹת כִּ שְׁ בִירָה בָּאוֹת הַקֻּ לִיפּוֹת, מֵהַשְּׁ וְהַקְּ  
רוּץ בֵּר וְהַתֵּ לִיפּוֹת. מְשַׁ יקוּ” לָכֵךְ הַקְּ בִּי ר״ת “תֵּ תִּשְׁ  

ץ יוֹת יתְַרֵּ עְיוֹת קֻשְׁ “תק ערך )עֲרוּךְ וְאִיבָּ ”). 

And this is [the meaning of the verse]: “Behold, I give to him My 
covenant of peace.” The word “ברית” (covenant) has the 
numerical value of Torah, including the word itself (gematria with 
the kollel), and “shalem” (whole) means completeness — Torah 
without questions and answers. 

רִיתִי אֶת לוֹ נוֹתֵן “הִננְיִ וְזהֶוּ לוֹם” בְּ רִית” – שָׁ “בְּ  
גִימַטְרִיָּיא לֵם” הַכּוֹלֵל, עִם תּוֹרָה בְּ לֵמוּת – “שָׁ לִי בִּשְׁ בְּ  

יוֹת וְתֵרוּצִים קֻשְׁ . 

​
[NOTE Summary​
In this profound teaching, Reb Pinchas of Koretz explores the verse “ שלום בריתי את לו נותן הנני ” (“Behold, I give 
to him My covenant of peace”) and reveals that the covenant of peace given to Pinchas signifies not merely 
peace, but wholeness (שלם)—a state beyond brokenness, fragmentation, or death. Drawing on the tradition that 
Pinchas is Eliyahu, he teaches that Eliyahu represents a level of existence untouched by the primordial 
shattering of the vessels ( הכלים שבירת )—a Kabbalistic concept representing chaos and fragmentation. Therefore, 
Eliyahu never dies, for death is a product of that cosmic shattering. 

This unbroken quality is found in other realities: the Western Wall stands forever; the city of Luz is immune to 
death; and within the human body is the bone called Luz, which never decays and will serve as the seed of the 
resurrection. Similarly, the bird called "Chol", said to live eternally, is sustained only by food on Motza’ei 
Shabbos, thereby avoiding the taint of the Tree of Knowledge which brought death into the world.​
Reb Pinchas teaches that in every generation there are people who bear the level of “Eliyahu”—whose 
spiritual clarity is so pure that their Torah is free of contradictions and confusion, because questions arise 
from brokenness, while answers shatter the klippos. That’s why the acronym “תיקו” (used in unresolved 
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Parshas Pinchas 
Talmudic disputes) is understood to mean: “Tishbi Yateretz Kushyos U’Veayos”—“Eliyahu the Tishbite will 
answer questions and difficulties.” 

Thus, “ שלום בריתי ” (My covenant of peace) is interpreted as: "Torah in a state of wholeness"—“ברית” 
(covenant) equals Torah in gematria, and “שלום” with the severed vav is still read as “שלם” (whole), pointing 
toward a perfected Torah where no difficulty remains. 

Practical Takeaway​
We often experience spiritual life through the lens of fragmentation—questions, doubts, internal tension. Reb 
Pinchas reminds us that wholeness exists, and it is not theoretical. It lives in those who cling to truth without 
distortion, who study Torah not just with brilliance but with purity, humility, and surrender. Our goal is not to 
avoid questions but to refine ourselves so deeply that even the questions become light. Seek Torah not only for 
answers, but for the inner peace that comes when the soul aligns with clarity beyond the klippos. 

Chassidic Story​
Once, a young man came to Reb Pinchas of Koretz with dozens of questions on complex Talmudic sugyas. He 
argued forcefully, demanding clarity, pounding the table in frustration. Reb Pinchas listened silently. Finally, he 
said gently, “You seek answers in fire, but answers come from stillness.” The student grew quiet. After a pause, 
Reb Pinchas said, “The soul has places untouched by the storm. That’s where Eliyahu lives.” 

Years later, the student became a great Rav, known not just for his sharp mind but for his gentleness and clarity. 
He once said, “The day Reb Pinchas said nothing to my questions was the day I began to hear the answers.” 

Source: Imrei Pinchas HaShalem, p. 415 END NOTE] 

Siman #347 
“Behold, I give to him My covenant of peace” (Numbers 
25:12). Once I heard from him, in a playful manner, that for this 
reason the vav is written cut — to allude that Pinchas is Eliyahu 
(Yalkut Shimoni, end of Pinchas), and he is the master of the 
covenant (mari d’bris) at the time of the circumcision of an infant 
(see also Pri Etz Chayim, Sha’ar HaMilos, and Zohar). 

רִיתִי אֶת לוֹ נוֹתֵן הִננְיִ לוֹם בְּ עַם י״ב(. כ״ה, )במדבר שָׁ פַּ  
י אַחַת מַעְתִּ נּוּ שָׁ דֶרֶךְ מִמֶּ צָה, בְּ בָה לָכֵךְ הַלֵּ קְטִיעָה וָו נכְִתְּ  

ז – י לְרַמֵּ וְהוּא פנחס(, לפ׳ )ילקו״ש אֵלִיָּהוּ זֶה פִינְחָס כִּ  
בְרִיתָא מָארֵי עָה דְּ מוֹלִין בִּשְׁ ינוֹק אֶת שֶׁ פרד״ר )עיין הַתִּ  
כת ל״כ ). 

Also at that time I heard from him an explanation of the Mishnah 
(Eduyos 8:7): “Eliyahu comes only to make peace in the world.” 
And how does he make peace in the world? He said: The Torah is 
the chain of descent of all the worlds, and everything in the 
world comes from the Torah. 

עַם בְּאוֹתוֹ גַּם י פַּ מַעְתִּ נּוּ שָׁ נהָ עַל פֵּרוּשׁ מִמֶּ שְׁ )עֵדֻיּוֹת הַמִּ  
א אֵלִיָּהוּ אֵין ז(: ח, א בָּ לוֹם לַעֲשׂוֹת אֶלָּ עוֹלָם שָׁ ,בָּ  

ה וְאֵיךְ לוֹם יעֲַשֶׂ י וְאָמַר: בָּעוֹלָם? שָׁ הִיא הַתּוֹרָה כִּ  
לוּת לְשְׁ תַּ יֵּשׁ מַה וְכָל הָעוֹלָמוֹת, כָּל הִשְׁ מִן הוּא בָּעוֹלָם שֶּׁ  

 .הַתּוֹרָה
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And when the worlds fell through the shattering caused by the 
sin of Adam HaRishon, it made an impression even in the Torah 
— this is the reason why there are questions (kushiyos) in Torah. 
And when Eliyahu will come and answer all the questions in Torah 
— as hinted in the word “תיקו” — peace will come to the world 
automatically. 

נָּפְלוּ בִירָה וּכְשֶׁ ה הָרִאשׁוֹן, אָדָם מֵחֵטְא בַּשְּׁ ם עָשָׂ אַף רשֶׁ  
יֵּשׁ מַה וְזהֶ – בַּתּוֹרָה יוֹת שֶּׁ יָּבוֹא בַּתּוֹרָה. קֻשְׁ אֵלִיָּהוּ וּכְשֶׁ  
ץ יוֹת כָּל וִיתַרֵּ שְׁ בַּתּוֹרָה הַקֻּ רוּמָז כְּמוֹ – שֶׁ מְּ בִיעַת שֶׁ תְּ בִּ  

יקוּ” ילָא יבָוֹא – “תֵּ לוֹם מִמֵּ בָּעוֹלָם הַשָּׁ . 

Therefore it is said about that time: “And the wolf shall dwell with 
the lamb…” (Isaiah 11:6) — for when there is peace in Torah, 
there is peace in the entire world, even among the beasts of the 
field. 

ן עַל כו׳ כֶּבֶשׂ” עִם זאְֵב “וְגָר הַזְּמַן: אוֹתוֹ עַל נאֱֶמַר כֵּ  
י – ו( י״א, )ישעיהו יֵּשׁ כִּ לוֹם כְּשֶׁ תּוֹרָה שָׁ לוֹם ישֵׁ ,בַּ שָׁ  

כָל חַיּוֹת אֲפִלּוּ – כֻּלוֹ הָעוֹלָם בְּ דֶה בְּ הַשָּׂ . 

And this is the meaning of the saying: “Talmidei chachamim 
increase peace in the world” (Berachos 64a) — for by resolving 
the questions in Torah, they increase peace in the world. 

לְמִידֵי“ הַפֵּרוּשׁ: וְזהֶוּ ים חֲכָמִים תַּ לוֹם מַרְבִּ עוֹלָם שָׁ ”בָּ  
זהֶ – א( ס״ד )ברכות בְּ תַרְצִים שֶׁ מְּ יוֹת שֶׁ שְׁ בַּתּוֹרָה, הַקֻּ שֶׁ  
לוֹם מַרְבִּים בָּעוֹלָם שָׁ . 

[NOTE Summary​
This teaching by Reb Pinchas of Koretz reveals a remarkable vision of how peace in the world is tied to peace 
within the Torah. He begins with a playful observation: the letter vav in the word “shalom” is written as a cut 
line in the Torah, hinting that Pinchas is Eliyahu, the angelic figure who attends every bris and brings ultimate 
reconciliation. Eliyahu’s mission is “to bring peace to the world,” and Reb Pinchas explains how: the Torah is 
the spiritual root of all reality, and everything in the physical world unfolds from it. When Adam sinned, it 
caused a “shattering” not only in the cosmos but also within the Torah itself, resulting in contradictions and 
unresolved questions. 
Eliyahu’s future role is to resolve all contradictions and questions in Torah — the meaning of the word 
 Tishbi Yetaretz Kushyos uVeayos. When that happens, it will heal the fabric of reality, bringing :(Teiku) ”תיקו“
harmony even to the natural world — “the wolf will dwell with the lamb.” Thus, resolving Torah’s questions 
brings peace not just in books, but in creation itself. 

Practical Takeaway​
Learning Torah isn't just an intellectual pursuit — it's an act of cosmic repair. When we grapple with questions 
in Torah and seek clarity, we participate in healing the world. Every time we clarify a contradiction, we 
dissolve a piece of the world's brokenness. So study deeply, not just to understand — but to make peace. END 
NOTE] 
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 בס"ד

Reb Pinchas of Koretz 
Imrie Pinchas 

Parshas Pinchas 
Siman #348 
“Pinchas is Eliyahu” (Yalkut Shimoni, end of Parshas Pinchas) 
— for both were zealous over the covenant of bris (circumcision), 
and both were in danger. Therefore, we read the haftarah of 
Eliyahu [on Parshas Pinchas]. But since Eliyahu said, “For they 
have forsaken Your covenant” (I Kings 19:10), this must refer to 
bris milah (see Pirkei D’Rebbe Eliezer, ch. 29). 

ינחְָס ינחְָס( לַפ׳ )ילקו״ש אֵלִיָּהוּ זהֶ פִּ ניֵהֶם – פִּ שְּׁ קִנאְוּ שֶׁ  
חִינתַ עַל רִית, בְּ ניֵהֶם בְּ ניִם, הָיוּ וּשְׁ קוֹרְאִים וּלְכָךְ מְסֻכָּ  

ל הַהַפְטָרָה אָמַר מִחְמַת אֲבָל אֵלִיָּהוּ. שֶׁ י שֶׁ עָזבְוּ “כִּ  
רִיתְךָ” רִית עַל לִהְיוֹת צָרִיךְ י(, י״ט, א )מלכים בְּ בְּ  
כ״ט )פדר״א מִילָה ). 

Therefore: “Behold, I give to him My covenant of peace” — with 
a severed vav, because the body and the bris are considered one 
entity, and this hints to a deep idea. 

רִיתִי אֶת לוֹ נוֹתֵן “הִננְיִ לָכֵן לוֹם” בְּ וָו – שָׁ י קְטִיעָה, בְּ כִּ  
יבִין וּבְרִית גוּף ״ל ,חַד חֲשִׁ וּדְּ . 

Another explanation: “Behold, I give to him My covenant of 
peace.” Every person has his share in the Torah, but that share was 
damaged by the shattering of the Tablets (see Arachin 24a). 

רִיתִי אֶת לוֹ נוֹתֵן “הִננְיִ לוֹמַר: ישֵׁ עוֹד לוֹם” בְּ י – שָׁ כָּל כִּ  
בִירַת נתְִקַלְקֵל אֲבָל בַּתּוֹרָה, חֶלְקוֹ לוֹ ישֵׁ אֶחָד בְּשְׁ  

א כ״ד עֲרָכִין )עיין הַלּוּחוֹת ). 

[This is the meaning of “Behold, I give…”] — as a gift, He gives 
him back his portion. And therefore he lives forever — for “Do not 
read ‘engraved’ (charus) but ‘freedom’ (cheirus)…” (Arachin 16b; 
also cited in Pirkei Avos 6:2). 

[ נהָ לוֹ נוֹתֵן “הִננְיִ”[ וְזהֶוּ חַי הוּא וְלָכֵן חֶלְקוֹ. כָּל אֶת מַתָּ  
י – לְעוֹלָם קְרֵי “אַל כִּ )עֲרָכִין וְגוֹ׳ ”חֵרוּת אֶלָּא חָרוּת תִּ  
ב ו, וּבְאֲבוֹת ב; ט״ז ). 

[NOTE Summary​
This teaching from Reb Pinchas of Koretz continues the identification of Pinchas with Eliyahu, highlighting 
their shared zeal for the bris (covenant of circumcision) and their willingness to face danger for it. That 
connection explains why the haftarah of Eliyahu is read for Parshas Pinchas. But Eliyahu’s lament — “they 
have forsaken Your covenant” — must refer specifically to bris milah, according to Chazal. 

The Torah’s phrase “ שלום בריתי ” is written with a broken vav, which Reb Pinchas interprets as symbolizing that 
the body and the bris are one unit. This severed vav hints at the deep unity between physical identity and 
spiritual mission. 

He adds another layer: Each soul has its unique share in Torah, but the sin of the Golden Calf and the 
breaking of the Tablets damaged that inheritance. So Hashem says “I give it to him” — as a gift, restoring his 
lost portion. That’s why Pinchas (as Eliyahu) lives forever, for Torah engraved on the soul is eternal: “Don’t 
read ‘engraved’ (charus) but ‘freedom’ (cheirus)” — the freedom of eternal life through Torah. 

Practical Takeaway​
Your soul has a piece of Torah that belongs only to you. Even if brokenness has hidden or damaged it, Hashem 
can restore it as a gift — if you’re zealous for the covenant and committed to peace. Your body and spiritual 
mission are one. Embrace both, and you align with the eternity of Eliyahu. END NOTE] 
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 בס"ד

Reb Pinchas of Koretz 
Imrie Pinchas 

Parshas Pinchas 
Siman #349 
“And the daughters of Tzelafchad drew near… ‘Why should 
the name of our father be diminished…’” (Numbers 27:1,4). 
Rashi explains: “We stand in place of a son. And if not, let our 
mother perform yibbum (levirate marriage).” 

קְרַבְנהָ נוֹת וַתִּ ה וְגוֹ׳ צְלָפְחָד בְּ ם יגָּרַע “לָמָּ וְגוֹ׳ אָבִינוּ” שֵׁ  
ירֵשׁ ד(. א, כ״ז, )במדבר ן בִּמְקוֹם “אָנוּ רַשִ״י: פֵּ בֵּ  

תְיבֵּם – לָאו וְאִם עוֹמְדוֹת, נוּ תִּ אִמֵּ .” 

He asked: What benefit would there be to them if their mother 
performed yibbum? And he answered: They were aiming for the 
benefit of their father’s soul, as it is written regarding Ruth (Ruth 
4:10): “To raise up the name of the dead upon his inheritance.” 

ה: תְיבֵּם? אִם לָהֶן יהְִיהֶ הַנָּאָה מַה וְהִקְשָׁ הֵן וְאָמַר: תִּ שֶׁ  
יוְּנוּ כָּתוּב כְּמוֹ ,אֲבִיהֶן לְטוֹבַת כִּ “לְהָקִים י(: )ד, בְּרוּת שֶׁ  
ם ת שֵׁ נחֲַלָתוֹ עַל הַמֵּ .” 

And Rashi there explains: Because his wife goes out and comes in 
upon the inheritance, people say: ‘This was the wife of Machlon,’ 
and thus his name is remembered through her. 

ם: רַשִ״י וּפֵירֵשׁ תּוֹ “מִתּוֹךְ שָׁ אִשְׁ נַּחֲלָה, וּבָאָה יוֹצֵאת שֶׁ בַּ  
ת הָיתְָה ‘זוֹ אוֹמְרִים: מוֹ מַחְלוֹן’, אֵשֶׁ עָלֶיהָ נזִכָּר וְשְׁ .” 

And he asked: What benefit is there if his name is remembered? 
And he answered: Because the letters of a person’s name are his 
life-force, and when his name is spoken in this world, his full 
presence is here. 

ה: מוֹ אִם יהְִיהֶ מַה וְהִקְשָׁ י וְאָמַר: נזִכָּר? שְׁ הָאוֹתִיּוֹת כִּ  
ל ם שֶׁ ירִין ,חַיּוּתוֹ הֵן הָאָדָם שֵׁ זכִּ מַּ מוֹ וּכְשֶׁ בָּעוֹלָם שְׁ  

כָּאן כֻּלוֹ הוּא – הַזֶּה . 

And this is a great benefit to him — for this is the secret of visiting 
the graves of the righteous, for the nefesh is in this world, the 
ruach is in the lower Gan Eden, and the neshamah is in the World 
of Beriah, and the soul can extend itself into the righteous by way 
of ibur (spiritual impregnation). 

י – לוֹ גְּדוֹלָה תּוֹעֶלֶת וְזהֶ חוּת סוֹד זהֶוּ כִּ טְּ תַּ עַל הַהִשְׁ  
יקִים קִבְרֵי י ,צַדִּ גַן וְהָרוּחַ הַזֶּה, בָּעוֹלָם הִיא הַנֶּפֶשׁ כִּ בְּ  

חְתּוֹן, עֵדֶן מָה הַתַּ רִיאָה, בְּעוֹלַם וְהַנְּשָׁ וְיכָוֹלָה הַבְּ  
ט יקִים לְהִתְפַּשֵּׁ דִּ צַּ סוֹד בַּ הָעִבּוּר בְּ . 

Therefore, regarding the wicked, it says: “We do not raise them up 
by their names” (Yoma 38b), and this is the meaning of: “That 
soul shall surely be cut off” (Numbers 15:31) — for their name no 
longer holds power in the world. 

עִים וְלָכֵן מַייְהוּ מַסְקִינָן לָא הָרְשָׁ שְׁ ב(, ל״ח )יוֹמָא בִּ  
רֵת הַהִוא הַנֶּפֶשׁ“ וְזהֶוּ: כָּ רֵת תִּ כָּ ל״א ט״ו, )במדבר ”תִּ ). 

Therefore, they said: “Why should our father’s name be 
diminished… Give us a possession” — and if not, let our mother 
perform yibbum — for the sake of our father, that his name be 
remembered. 

ה אָמְרוּ: וְלָכֵן ם יגָּרַע “לָמָּ נהָ אָבִינוּ… שֵׁ אֲחֻזָּה, לָנוּ תְּ  
תְיבֵּם – לָאו וְאִם נוּ” תִּ הוּא – אִמֵּ ,אָבִינוּ לְטוֹבַת שֶׁ  

יּזָּכֵר מוֹ שֶׁ שְׁ . 

And so they said: “He was not among the assembly… and he was 
not wicked.” And he said: this is an immense truth, and it was on 
Motza’ei Shabbos, and he swore that it was true. 

הָיהָ וְלֹא הָעֵדָה… בְּתוֹךְ הָיהָ לֹא “וְהוּא אָמְרוּ: וְלָכֵן  
ע.” זֶּה וְאָמַר: רָשָׁ מוֹצָאֵי הָיהָ וְזהֶ ,גָּדוֹל אֱמֶת שֶׁ ת בְּ בָּ ,שַׁ  
בַּע עֲדָא וְנשְׁ הוּא דַּ אֱמֶת שֶׁ . 
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 בס"ד

Reb Pinchas of Koretz 
Imrie Pinchas 

Parshas Pinchas 

[NOTE Summary​
This profound teaching from Reb Pinchas of Koretz centers on the heartfelt plea of the daughters of 
Tzelafchad: “Why should our father’s name be diminished?” Reb Pinchas explains that their request was not 
about personal gain but was a spiritual act of chesed for the soul of their father. Citing the Midrash on Ruth, 
he explains that when a widow remains connected to her husband's inheritance, his name is spoken — and when 
a person's name is remembered in this world, their very soul is present. A name is not just a label; it is a form 
of life-energy. The daughters sought to preserve their father's presence in the world by ensuring his name would 
be spoken and associated with a portion in the Land. 

This, says Reb Pinchas, is why the wicked are not remembered by name (Yoma 38b), and why the Torah 
declares, “That soul shall surely be cut off” — for one whose name fades from memory loses their spiritual 
imprint in this world. In contrast, the righteous remain alive through their names and legacy, especially 
when their children act on their behalf. 

He explains that the mystical structure of the soul — with nefesh in this world, ruach in Gan Eden, and 
neshamah in the world of Beriah — allows for the soul to extend into this world when invoked with purity, 
particularly by loved ones or students. This is the secret of visiting the graves of tzaddikim. The daughters of 
Tzelafchad, through their insistence on inheritance or yibbum, were not pleading for property — they were 
fighting for the eternal memory of their father’s soul. 

Practical Takeaway​
Mentioning the name of a departed loved one with reverence, learning Torah or giving charity in their name, is 
not symbolic — it is real spiritual nourishment. Your words carry the power to awaken presence. Speak the 
names of the righteous. Act on their behalf. In doing so, you extend their soul’s light in this world and 
participate in their eternity. 

Chassidic Story​
After the passing of a hidden tzaddik, no eulogies were given and few remembered his name. Years later, a 
student of Reb Pinchas of Koretz passed through the man’s town and visited his grave. As he prayed, he spoke 
aloud the tzaddik’s name. That night, the student had a dream in which the man appeared to him and said, 
“Until now, I floated silently in Gan Eden. But today, when you spoke my name, I was brought near the 
chambers of the righteous.” 

Reb Pinchas, upon hearing the story, wept and said: “Never let a soul be forgotten. For in every name is the key 
to return.”​
Source: Imrei Pinchas HaShalem, p. 489 END NOTE] 
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 בס"ד

Reb Pinchas of Koretz 
Imrie Pinchas 

Parshas Pinchas 
Siman #350 
“And Hashem said to Moshe: Go up to Mount Avarim…” 
(Numbers 27:12). The Gemara (Chullin 7b) says: “The righteous 
are greater in their death than in their life.” And he explained the 
reason: It is taught in the Siddur of the Arizal (Kavanos “Mizmor 
Shir Leyom HaShabbos”), that Moshe Rabbeinu is present in 
every generation within each tzaddik, by way of the mystery of 
ibbur (spiritual impregnation), up to 600,000 souls. 

יֹּאמֶר ה: אֶל ה׳ וַ )במדבר וְגוֹ׳ הָעֲבָרִים הַר אֶל עֲלֵה משֶׁ  
גְּמָרָא י״ב(. כ״ז, יקִים גְּדוֹלִים ב(: ז׳ )חוּלִין בַּ צַדִּ  

מִיתָתָן עַם: וְאָמַר .מֵחַיֵּיהֶם יוֹתֵר בְּ אִיתָא הַטַּ סִדּוּר דְּ בְּ  
וָּנוֹת הָאַרִיז״ל יר “מִזמְוֹר )כַּ בָּת”( לְיוֹם שִׁ השֶׁ הַשַּׁ משֶׁ  

נוּ ט רַבֵּ שֵּׁ כָל מִתְפַּ ר בְּ כָל וָדָר דָּ יק בְּ יק צַדִּ סוֹד וְצַדִּ בְּ  
ים עַד הָעִבּוּר שִּׁ רִבּוֹא שִׁ . 

And he is able to bring rectification both to the souls of the living 
and the souls of the dead — which he could not do during his 
lifetime. And this is the explanation of the phrase “Moshe — you 
have spoken well” (Shabbos 101b), that Moshe himself said so, 
because he had entered him through the secret of ibbur. 
Therefore, the righteous are greater in death. 

ן וְיכָוֹל ין לְתַקֵּ מוֹת בֵּ מוֹת וּבֵין הַחַיִּים נשָׁ תִים נשָׁ – הַמֵּ  
אֵין מַה ן שֶּׁ חַיָּיו. כֵּ ירוּשׁ וְזהֶוּ בְּ ה“ פֵּ יר משֶׁ פִּ ”קָאָמַרְתְּ שַׁ  

השֶׁ – ב( ק״א )שבת ניֵ ,כֵּן אָמַר עַצְמוֹ משֶׁ מִפְּ  
נִּתְלַבֵּשׁ יקִים גְּדוֹלִים וְלָכֵן הָעִבּוּר. בְּסוֹד בּוֹ שֶׁ צַדִּ  
מִיתָתָן  .בְּ

And this is the meaning of the verse: “And Hashem said to Moshe: 
Go up to Mount Avarim…” — He told him that he would be 
present in every generation, and “Avarim” alludes to the sod 
ha’ibbur (secret of spiritual extension), and “you will be gathered 
to your people” means he will return to this world. 

ירוּשׁ וְזהֶוּ יֹּאמֶר הַפָּסוּק: פֵּ ה אֶל ה׳ “וַ הַר אֶל עֲלֵה משֶׁ  
אָמַר – הָעֲבָרִים” ט לוֹ שֶׁ יִּתְפַּשֵּׁ כָל שֶׁ ר בְּ וְזהֶוּ וָדָר. דָּ  

ךָ” אֶל וְ“נאֶֶסַפְתָּ ,הָעִבּוּר סוֹד – “הָעֲבָרִים” – עַמֶּ  
יָּשׁוּב הַזֶּה לָעוֹלָם שֶׁ . 

And this is why the death of Moshe is juxtaposed to the story of 
the daughters of Tzelafchad, for there it says, “Why should our 
father’s name be diminished?” And Moshe was a Levite and had 
no portion in the land — so how would his name be 
remembered? 

ת נִסְמְכָה וְלָכֵן ה מִיתַּ ת משֶׁ נוֹת לְפָרָשַׁ י ,צְלָפְחָד בְּ כִּ  
ם ה נאֱֶמַר שָׁ ם יגָּרַע “לָמָּ ה אָבִינוּ.” שֵׁ וְלֹא לֵוִי הָיהָ וּמשֶׁ  

ה – נַחֲלָה לוֹ הָיתְָה מוֹ יזָּכֵר וּבַמֶּ שְׁ ? 

Therefore Hashem said to him that he would be present in every 
tzaddik, and his name would be remembered — like the statement 
“Moshe — you have spoken well.” 

ם לוֹ אָמַר לָכֵן רַךְ הַשֵּׁ ט יתְִבָּ יִּתְפַּשֵּׁ כָל שֶׁ יק בְּ וְיזָּכֵר צַדִּ  
מוֹ ה“ כְּמוֹ – שְׁ יר משֶׁ פִּ קָאָמַרְתְּ שַׁ .” 

And it is taught (Sha’ar HaGilgulim, Introduction 3 — see there) 
that a soul which enters through the secret of ibbur can depart 
due to sins. But a soul that one merits through their own deeds 
does not depart. 

עַר וְאִיתָא דָמָה הַגִּלְגּוּלִים, )שַׁ ם( עַיֵּן – ג הַקְּ מָהשֶׁ שָׁ נְשָׁ  
הִיא סוֹד שֶׁ ק יכְוֹלָה הָעִבּוּר בְּ לֵּ ניֵ לְהִסְתַּ הַחֲטָאִים, מִפְּ  

מָה אָדָם וְהַנְּשָׁ נֵי בָּהּ זוֹכֶה שֶׁ יו מִפְּ אֵינהָּ – מַעֲשָׂ  
קֶת  .מִסְתַלֶּ

Therefore Moshe said (verse 16): “May Hashem, God of the spirits 
of all flesh, appoint a man over the congregation…” Why? For he 
himself will be present in every generation — so why request a 
replacement? Because ibbur can depart. 

ה אָמַר וְלָכֵן הָרוּחוֹת אֱלֹקֵי ה׳ יפְִקדֹ“ ט״ז(: )פָּסוּק משֶׁ  
ר לְכָל שָׂ ה .”הָעֵדָה עַל אִישׁ בָּ הוּא וְהֲרֵי זהֶ? וְלָמָּ  

ט עַצְמוֹ שֵּׁ כָל יתְִפַּ ר בְּ – אֶלָּא הַזֶּה? בָּעוֹלָם וִיהִיהֶ וָדָר דָּ  
ניֵ יָּכוֹל מִפְּ ק שֶׁ לֵּ לְהִסְתַּ . 
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[NOTE Summary​
This deeply mystical teaching from Reb Pinchas of Koretz explains the famous Chazal: “Tzaddikim are 
greater in death than in life.” Drawing on the Arizal’s writings, he teaches that Moshe Rabbeinu did not “die” 
in the ordinary sense. After his passing, his soul expands and enters into every generation — specifically, into 
the soul of every tzaddik through a spiritual mechanism called “ibur” (soul impregnation). In this state, 
Moshe’s presence uplifts and repairs both the living and the dead — something he could not fully achieve while 
alive in a single body. 

This is the hidden meaning behind Hashem’s command, “Go up to Mount Avarim” — the word Avarim alludes 
to ibur, as Moshe would now “pass over” into all generations. And the phrase “be gathered to your people” 
means he would return to the world continually, his mission ongoing. 

The discourse also explains why the story of Moshe’s death is juxtaposed to the request of the daughters of 
Tzelafchad. Moshe, being a Levite, had no land inheritance. How then would his name be remembered, just as 
the daughters pleaded for their father’s name? Hashem answered that Moshe’s name would live on by being 
spiritually present in every tzaddik, echoed in the heavenly response: “Moshe, you have spoken well.” 

However, there is a danger: a soul that comes by way of ibur can depart if the host sins, unlike a soul earned 
through personal merit. That’s why Moshe asks, “Let Hashem appoint a leader…” — not for himself, but to 
ensure continuity, in case his ibur departs due to the people’s failings. 

Practical Takeaway​
Every generation carries within it the soul of Moshe — but this presence is fragile. It depends on purity, 
faithfulness, and merit. When we live with holiness and uphold the mission of the tzaddikim, we give Moshe a 
place to dwell. But if we fail morally, that light can depart. Protect your soul — and you may carry the light of 
Moshe within you. 

Chassidic Story​
It is told that the Maggid of Mezritch once said to his students, “Moshe Rabbeinu is in this room.” When they 
looked around in confusion, he said, “Not with your eyes. With your words. With your resolve. With your 
trembling before Torah. If Moshe's soul finds truth in your breath, he enters you.” 

One of the students later told his children, “There were days I felt Moshe speaking through me — but only 
when I studied Torah with awe and truth. And on the days I didn’t… he left.” 

Source: Imrei Pinchas HaShalem, p. 504 END NOTE] 

Siman #351 

“May Hashem, the God of the spirits of all flesh, appoint a 
man over the congregation… who will go out before them and 

ר לְכָל הָרוּחוֹת אֱלֹקֵי ה׳ יפְִקדֹ שָׂ הָעֵדָה… עַל אִישׁ בָּ  
ר ר יוֹצִיאֵם וַאֲשֶׁ ט״ז–י״ז(. כ״ז, )במדבר יבְִיאֵם וַאֲשֶׁ  

זְכוּיוֹתָיו“ רַשִ״י: וּפֵירֵשׁ בְּ .” 
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come in before them” (Numbers 27:16–17). Rashi explains: “by 
his own merits.” 
He heard in the name of the Rav of Polna’ah that his son-in-law, 
the Rav of Homilnik z”l, asked a question: It sounds as though 
Moshe is saying, “I was able to lead them by my own merits, and 
now you too should appoint a man who can lead them by his own 
merits.” But how could the humblest of all men speak in such a 
way? 

מַע ם שָׁ פוֹלְנאָָה, הָרַב בְּשֵׁ ה דְּ הִקְשָׁ הָרַב חָתָנוֹ לוֹ שֶׁ  
חָמְעֶלְניִק מַע זצ״ל: דְּ מִשְּׁ לְהַנהְִיגָם יכָוֹל הָייִתִי “אֲניִ דְּ  
זכְוּיוֹתַי, ה בִּ מַנֶּה וְאַתָּ ן גַּם תְּ יְּנהֲַגֵם אִישׁ כֵּ זכְוּיוֹ.” שֶׁ בִּ  

בָרִים הָאָדָם מִכָּל הָעָנָו אָמַר וְאֵיךְ אֵלּוּ דְּ כָּ ? 

He answered that there are two levels of serving Hashem: The 
first — one can only serve through solitude, like Noach who 
entered the ark. The second — one can act even while among 
people, intermingling with them and still remain cleaved to 
Hashem. 

יב: יֵּשׁ וְהֵשִׁ חִינוֹת ב׳ שֶׁ אָדָם בְּ עֲבוֹדַת בָּ – הָא׳ :ה׳ בַּ  
אֵינוֹ י לַעֲבוֹד יכָוֹל שֶׁ הִתְבּוֹדְדוּת, אִם כִּ נִּכְנסַ נחַֹ כְּמוֹ בְּ שֶׁ  
בָה גַּם – הַב׳ וְכוּ׳. לַתֵּ ין שֶׁ נֵי בֵּ לִפְעוֹל יכָוֹל אָדָם בְּ  

עוּלוֹתָיו רִיּוֹת בְּתוֹךְ לְהִתְעָרֵב ,פְּ בוּק וְלִהְיוֹת הַבְּ בַּה׳ דָּ . 

And this is what Moshe Rabbeinu, peace be upon him, meant: I 
could only serve in hiddenness — I ascended to the heavens, and 
even while on earth I was separated from people, as the Or 
HaChaim explains on the verse (Deuteronomy 1:1): “These are the 
words which Moshe spoke…” — that he did not speak with 
people at all, except in matters of Torah. 

אָמַר מַה וְזהֶוּ ה שֶּׁ ינוּ משֶׁ י לֹא “אֲניִ ע״ה: רַבֵּ לַעֲבוֹד יכָלְֹתִּ  
הַצְנֵעַ אֶלָּא עָלִיתִי – בְּ רוֹם, שֶׁ הָייִתִי בָאָרֶץ וַאֲפִלּוּ לַמָּ  

רוּשׁ רִיּוֹת מִן פָּ דִאִיתָא ,הַבְּ הַפָּסוּק עַל הַחַיִּים בְּאוֹר כְּ  
בָרִים אֵלֶּה“ א(: א, )דברים ר הַדְּ ר אֲשֶׁ בֶּ ה דִּ – ”משֶׁ  

לֹּא בֵּר שֶׁ לַל דִּ ניֵ עִם כְּ דְבָרֵי אֶלָּא אָדָם בְּ תּוֹרָה בִּ . 

But you shall appoint over them a man who can go out before 
them and come in before them — meaning someone who can lead 
and mix among them, and still serve Hashem by his own 
merits. 

ה מַנֶּה – וְאַתָּ ר :אָדָם עֲלֵיהֶם תְּ ר יוֹצִיאֵם “אֲשֶׁ וַאֲשֶׁ  
זְכוּיוֹתָיו – יבְִיאֵם” יּוּכַל ,בִּ וּלְהִתְעָרֵב אוֹתָם לְהַנהְִיג שֶׁ  
הֶם, י עַל וְאַף עִמָּ ה׳ אֶת יעֲַבוֹד – כֵן פִּ . 

(And in the sefer of the aforementioned Rav, many such ideas are 
written.) 

( ה מִזֶּה כָּתוּב הַנַּ״ל הָרַב וּבְסֵפֶר ח׳ הַרְבֵּ .) 

[NOTE Summary​
This teaching, sourced from the students of Reb Pinchas of Koretz, explores Moshe Rabbeinu’s profound 
request: “May Hashem… appoint a man over the congregation… who shall go out before them and come in 
before them.” On the surface, it might seem Moshe is suggesting, “Just as I led them through my merits, so too 
appoint someone who can lead by his merits.” But how could the humblest of all men say such a thing? 

The answer: Moshe wasn’t praising himself. He was describing a limitation in his own spiritual style. There 
are two modes of divine service: 

1.​ Retreat-based avodah — like Noach, who entered the ark, a soul that can only connect to God in 
solitude. 
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2.​ Integrated avodah — a soul that can remain deeply attached to Hashem even while immersed in the 

world and among people. 

Moshe revealed that his service was primarily inward and withdrawn — he went up to heaven and even on 
earth kept to himself, only speaking Torah. But now the Jewish people required a leader who could interact, 
engage, guide, and still remain attached to Hashem. That’s what he prayed for: not a copy of himself, but 
someone greater in this one respect — the ability to lead from within the people, not apart from them. 

Practical Takeaway​
You don’t have to run from the world to serve Hashem. Some souls are meant to shine from within society — 
leading, influencing, and guiding while staying inwardly connected. If your path takes you among people, the 
goal is not escape, but integration without compromise. That too is holy. That too is Moshe’s prayer. END 
NOTE] 

Siman #352 

“My offering, My bread for My fire-offerings, a pleasing 
aroma to Me…” (Numbers 28:2). He said: A person cannot serve 
the Holy One, blessed be He, unless he binds himself to Him. 

נִי אֶת י לַחְמִי קָרְבָּ ב(. כ״ח, )במדבר נִיחוֹחִי רֵיחַ לְאִשַּׁ  
דוֹשׁ לַעֲבדֹ יכָוֹל אָדָם אֵין אָמַר: אִם אֶלָּא הוּא, בָּרוּךְ לַהַקָּ  

ן ר כֵּ דוֹשׁ עַצְמוֹ אֶת יקְַשֵּׁ רוּךְ לַהַקָּ הוּא בָּ . 

For Israel nourishes and sustains the Holy One, blessed be He, 
and this is [the meaning of]: “My offering” — that is, they draw 
close to Me; “My bread” — [refers to] the sustenance; “for My 
fire” — these are the angels; 

י רָאֵל כִּ א וּמְפַרְנְסִין זָנִין ישְׂ רִיךְ לְקוּדְשָׁ וְזהֶוּ: ,הוּא בְּ  
ניִ” “אֶת הַייְנוּ – קָרְבָּ קָרְבִין דְּ מְּ הוּא – “לַחְמִי” ,אֵצְלִי שֶׁ  

רְנָסָה י” ,הַפַּ לְאָכִים הֵם – “לְאִשַּׁ הַמַּ . 

“A pleasing aroma” — this is Mashiach. “ יחַ הוּא – ניִחוֹחִי” רֵיחַ מָשִׁ . 
[NOTE Summary​
This short but profound teaching explains how true service of Hashem is only possible when a person binds 
themselves entirely to Him. The verse “My offering, My bread for My fire-offerings, a pleasing aroma to Me” 
is not just a description of Temple service — it is a code for the inner dynamics of divine connection. 

Reb Pinchas teaches that “Israel sustains and nourishes the Holy One” — a bold expression rooted in the 
mystical idea that Hashem desires the service and closeness of the Jewish people. “My offering” means: they 
draw themselves close to Me. “My bread” refers to the spiritual sustenance we give Hashem through our 
attachment. “My fire-offerings” represents the angels, who carry our offerings upward. And the climax — “a 
pleasing aroma” — symbolizes Mashiach, the ultimate expression of divine pleasure and unity between above 
and below. 

Practical Takeaway​
Your Avodas Hashem isn’t just a private act — it feeds heaven, uplifts angels, and brings the world closer to 
redemption. But it only becomes real when you bind yourself to Hashem completely. Service without 
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attachment is empty. Service with deveikus builds eternity.​
END NOTE] 

Siman #353 

“Three tenths for one bull, two tenths for one ram, one tenth 
for each lamb” (Numbers 28:28–29). In the name of the Rav, z”l, 
who said in the name of Reb Shmelke of Nikolsburg, zt”l, based 
on what Rashi explained (on this week’s parsha, verse 19): The 
bull corresponds to Avraham, as it says (Genesis 18:7), “And 
Avraham ran to the cattle”; the ram corresponds to Yitzchak; the 
lambs correspond to Yaakov, etc. — see there. 

ה לשָׁ רנִֹים שְׁ ר עֶשְׂ נֵי הָאֶחָד לַפַּ רנִֹים שְׁ לָאַילִ עֶשְׂ  
רוֹן הָאֶחָד כ״ח–כ״ט(. כ״ח, )במדבר הָאֶחָד לַכֶּבֶשׂ עִשָּׂ  
ם שֵׁ אָמַר ז״ל הָרַב בְּ ם שֶׁ י הַה״ר בְּשֵׁ מֵעלְקָא רַבִּ שְׁ  

בּוּרְג[ רֶךְ עַל ,זצ״ל ]מִנִיקוֹלְשְׁ ירֵשׁ מַה דֶּ פֵּ רַשִ״י שֶּׁ  
תֵנוּ רָשָׁ ר י״ט(: פסוק )פָּ נֶגֶד פַּ נֶּאֱמַר ,אַבְרָהָם כְּ שֶׁ  
קָר וְאֶל“ ז׳( י״ח, )בראשית אַילִ ,”אַבְרָהָם רָץ הַבָּ  

נֶגֶד ים ,יצְִחָק כְּ נֶגֶד כְּבָשִׂ עי״ש ,יעֲַקבֹ כְּ . 

These three Patriarchs correspond to the three middos of Chesed, 
Gevurah, and Tiferes (חג"ת). And joined to these three middos 
are the three vowel points: segol, shva, and cholam (or chirik) — 
see Pri Kadosh Zohar, 129c. 

ה לשָׁ גְּבוּרָה, חָסֶד, מִדּוֹת לְג׳ רוֹמְזיִם אֵלּוּ אֲבוֹת שְׁ  
פְאֶרֶת נְקֻדוֹת ג׳ אֵלּוּ מִדּוֹת לִג׳ וּמִתְיחֲַדִים ,)חג״ת( תִּ  

וָא סֶגּוֹל ג קכ״ט זו״ח פ״ק עי׳ – חִירִיק( )או חוֹלָם שְׁ . 

And this is the meaning of “three tenths” — that is, three yuds, 
which form the shape of a segol — and that is for the bull, which 
corresponds to Avraham, who represents Chesed. 

ה“ וְזהֶוּ לשָׁ רנִֹים שְׁ וְהוּא ,יוּדִין ג׳ לוֹמַר רוֹצֶה – ”עֶשְׂ  
ר ,סֶגּוֹל נֶגֶד לַפַּ הוּא ,אַבְרָהָם כְּ ת שֶׁ חֶסֶד מִדַּ . 

“Two tenths” — two yuds — is a shva, for the ram, which 
corresponds to Yitzchak, who represents Gevurah. 

“ נֵי רנִֹים שְׁ וָא הוּא – יוּדִין ב׳ – ”עֶשְׂ נֶגֶד לָאַילִ ,שְׁ כְּ  
הוּא ,יצְִחָק ת שֶׁ גְּבוּרָה מִדַּ . 

“One tenth for the lamb” — one dot — corresponds to Yaakov, 
who represents Tiferes. 

“ רוֹן ה – ”לַכֶּבֶשׂ אֶחָד עִשָּׂ נגֶֶד ,אַחַת נְקֻדָּ ,יעֲַקבֹ כְּ  
הוּא ת שֶׁ פְאֶרֶת מִדַּ תִּ . 

[NOTE Summary​
This teaching from Reb Shmelke of Nikolsburg, as quoted by later Chassidic masters, interprets the Torah’s 
sacrificial measurements — three tenths for a bull, two tenths for a ram, one tenth for a lamb — as allusions to 
the three Avos and the three primary emotional Sefiros: Chesed, Gevurah, Tiferes. 

The bull represents Avraham, who ran to prepare meat for his guests (“and he ran to the cattle…”), 
symbolizing Chesed. The ram represents Yitzchak, who offered himself as a sacrifice, symbolizing Gevurah. 
The lamb represents Yaakov, the harmonizer, symbolizing Tiferes. 

Each offering's measure correlates with a vowel form: 

●​ Three tenths = three yuds forming a segol → Avraham 
●​ Two tenths = two yuds forming a shva → Yitzchak 
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●​ One tenth = one dot, like a chirik → Yaakov 

Thus, the Torah’s technical instructions subtly encode a mystical blueprint: the offerings reenact the inner 
spiritual architecture of the patriarchs and the divine emotions they represent. 

Practical Takeaway​
Every act in Torah — even precise measurements — carries deep symbolic meaning. Your own inner service 
should also align: balance Chesed, Gevurah, and Tiferes in your daily life. Kindness, restraint, and harmony 
must all have their “measure,” forming a spiritual offering of your character to Hashem. Even your smallest 
deeds — like a single “dot” — can reflect the wholeness of the Avos. END NOTE] 

Siman #354 

In the Zohar (our parsha, Pinchas 236b), a gentile asked Rabbi 
Eliezer: “You say that you are closer to the Supernal King than all 
the other nations… You don’t eat neveilah or treifah (non-kosher 
meat) in order to be healthy… yet we eat such things and are 
healthy… So how are you closer to the King?” — see there. 

זֹּהַר  תֵנוּ בַּ רָשָׁ אַל ב(: רס״ו )פָּ שָׁ י אֶת גּוֹי דְּ :אֱלִיעֶזֶר רַבִּ  
אַתּוּן אָמְרִין “אַתּוּן מִכָּל יתְֵיר עִילָּאָה לְמַלְכָּא קְרִיבִין דְּ  
אָר ין… שְׁ גִין וּטְרֵפוֹת נבְֵלוֹת אָכְלִין לָא אַתּוּן עַמִּ בִּ  

תְהוֹוּן רִיאִין… דְּ רִיאִין… וַאֲנןַ נבְֵלוֹת אָכְלִין וַאֲנןַ בְּ בְּ  
עיי״ש לְמַלְכָּא…” קְרוֹבִין אַנןַ . 

He said in the name of the Rav, z”l: One can answer this. If only 
one nation in the world refrained from eating neveilah, then they 
could rightly claim that they alone are close to the King. 

ם אָמַר יֵּשׁ ז״ל: הָרַב בְּשֵׁ יב שֶׁ לְמָא – זהֶ עַל לְהַשִּׁ אִם בְּשָׁ  
ה רַק נבְֵלוֹת אוֹכְלִין הָיוּ לֹא לוֹמַר יכְוֹלִין הָיוּ ,אַחַת אוּמָּ  

אֱמֶת לְמַלְכָּא קְרוֹבִים הֵםשֶׁ בֶּ . 

But this is not the case. There are seventy nations, and they all eat 
neveilah. Yet each one says their faith is true, and all others are 
false. 

אֵין מַה ן שֶּׁ יו כֵּ ישֵׁ – עַכְשָׁ ין עַבְעִין דְּ וְכוּלָּם ,אוּמִּ  
וְזוּלָתוֹ אֱמֶת אֱמוּנָתוֹשֶׁ אוֹמֵר אֶחָד וְכָל נבְֵלוֹת, אוֹכְלִים  

קֶר  .שֶׁ
Therefore, it’s a problem for each one: if their way is true, why are 
the others also healthy? 

ן אִם ה – כֵּ אָר עַל קָשֶׁ ה – הַשְּׁ רִיאִים הֵם גַּם לָמָּ בְּ ? 

And certainly there cannot be seventy true ways, for by each 
one’s claim, the others are false. So their very contradiction 
disproves them all. 

בְעִים ים וְשִׁ אי אֱמֶתִּ ן אִם – אֵין וַדַּ – אֶחָד כָּל לְדִבְרֵי כֵּ  
ה קְשֶׁ אָר עַל תִּ ן אִם – הַשְּׁ י כִּתְשׁוּבַת מוּכָח כֵּ רַבִּ  

 .אֱלִיעֶזֶר
That Israel is the heart (levah) — which is soft and sensitive — 
and the King and the life-force (kiyuma) of all the other limbs 
depends on it — see there. 

רָאֵלשֶׁ בָא הֵם ישְׂ אִיהוּ ,הַלֵּ ישׁ רַכִּיךְ דְּ מַלְכָּאוּ ,וְחַלִּ  
כָל וְקִיּוּמָא אָר דְּ יפִין שְׁ עיי״ש – שֵׁ . 

[NOTE Summary​
This teaching, based on a passage in the Zohar (Pinchas 236b), recounts a question posed by a 
non-Jew to Rabbi Eliezer: “You Jews claim closeness to the King (God), and therefore avoid 
eating non-kosher animals to stay spiritually pure. But we eat such things and we are healthy. So 
how are you closer to God than we are?” 
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 בס"ד

Reb Pinchas of Koretz 
Imrie Pinchas 

Parshas Pinchas 
A later Chassidic master, quoting his teacher, explains the flaw in the question: If only one 
nation in the world ate neveilah (non-kosher meat), and that nation thrived, it could claim its 
way was valid. But in reality, seventy nations all eat non-kosher — and each claims its own 
path is true while declaring all others false. This creates an internal contradiction: they can’t all 
be right. If one path is true, the rest must be wrong — yet they’re all physically healthy. This 
inconsistency discredits the claim that physical health proves spiritual truth. 

By contrast, Rabbi Eliezer’s answer stands firm: “Israel is the heart” — soft, sensitive, and 
essential. Just as the body depends on the heart, the world depends on Israel, even if its 
refinement looks fragile. The nations may be strong and self-sufficient, but spiritual vitality 
flows from Israel, not brute physical health. 

Practical Takeaway​
Spiritual truth is not measured by bodily strength or worldly success. Don’t be confused by 
appearances — many ideologies “work” externally, but only one path nourishes the divine heart 
of creation. Stay bound to Torah and mitzvos — you’re part of the heart, and the heart doesn’t 
roar, it beats. 

Chassidic Story​
A prominent doctor once challenged the Chozeh of Lublin: “Why do you fast, avoid so many 
foods, and live so strictly — and yet you’re so frail? I, who eat whatever I like, am strong and 
well.” The Chozeh smiled and said, “A stable animal eats everything and works hard. But in the 
palace, the royal cupbearer drinks only from a crystal goblet — even if it’s small, even if it’s 
fragile. Some vessels are meant not for strength, but for holiness.” 

Source: Zohar Pinchas 236b, Imrei Pinchas HaShalem, p. 525 END NOTE] 
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