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Introduction
In this Maamer, the Alter Rebbe explores the mystical depth of the command of bris milah — circumcision —
not merely as a physical sign of the covenant but as a profound act of spiritual revelation. He connects the
transformation of Avram into Avraham with the cosmic process of creation, concealment, and revelation —
showing how man’s rectification parallels G-d’s continuous renewal of the world. Through the act of milah,
man completes creation itself, transforming the concealed Divine potential within reality into a revealed, living
connection with G-dliness.

And your name shall no longer be called Avram, but your

name shall be Avraham, for I have made you the father of a 53 DTN TR 7Y 273N TRY TIY RIpY N9
multitude of nations, etc. The idea is that the reason for 2027 72 QYRI O3 1IVT LM YA JinT AN
circumcision, as it is written “which G-d created to do,” means TPR Y PIVY TRNY NiY? 0oFhR K12 WK
“to repair” — that everything still requires rectification through Q7T oY,
man.

For although G-d already created man, He did not create him in X172 XD DTRT NN 20K K12 029Y 037 0D
a state of perfection. As it is stated in Bereishis Rabbah (Parsha 'S NPYRIA D) 727 WTH2 RDORTI) Mnwa
11), that when one asked, if circumcision is beloved, why was Y 1770 RO 1220 O 70 DY OREY (R
man created uncircumcised? The answer was that everything N23W 7 29V n2WAT A0 27V o8 XA
created during the six days of Creation requires action and 231 PPN WY 127X NOWRI2 N Y2
rectification — like the lupine beans which require preparation. TIPA 1°RY PORIAT.
And to understand this analogy, how it resembles the concept it Y791 7137 ,2Wn32 aniT XA PR SUng a0
represents: it is known from the saying “He renews in His nwyn Tra ol 92 12302 W 0R:
goodness each day continually the act of Creation,” that this NNINT IV TRD W YATNT RIT TR DWRI2
renewal — the bringing into being of something from nothing, P72 DIPTY WOR R 1010 1R7 W v
of a physical from a spiritual — can only occur through the 027 N2§197 772 INY T NN OOV
aspect of what is written, “And the curtain shall separate for "3 WIpad 3.

you between the Holy...”

For in the Holy Temple there was the source of Divine 9N nYBYIT NPy M0 o wIpnd n°22 03
influence and the revelation of the Shechinah in the Holy of NI TYewaa NI 00w TR WIipa nows
Holies. For the flow of Divine light to extend from there 12 O *3 72792 97 7HY M KD ARYT) own
outward could not be in full revelation, for then all would be ,2°720 791 STV qURIY P, TR 930 00
utterly one; therefore it extended through a separating screen — QWY owTRa WP 1°2 N7 N21NRT XIM
the curtain, which divided between the Holy of Holies, where TP NIA? NPT N0 .

the Shechinah was revealed, and the Holy.
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And “Paroches” (curtain) in Targum is translated as “Parsa”
(divider). And there were many levels of curtains in the Temple
and in the Mishkan, for the entire chain of descent from world
to world occurs through such partitions and divisions between
each realm.

And this is the meaning of “He renews in His goodness” — that
the coming into being of something from nothing is through
renewal, that s, through the screen and partition, a new light is
produced, a derivative light, which is not of the same essence as
the first light. And as it descends and extends further, another
partition is formed until physical existence itself comes into
being.

However, there are several kinds of partitions that separate.
There is another level referred to on Motzaei Shabbos, “He Who
separates between holy and mundane.” This is a complete
separating curtain, not like the partition between the Holy and
the Holy of Holies, which represents the same light becoming
more material, and even beyond that partition, it remains holy.

Unlike the separation between holy and mundane, which
conceals and hides the light until it becomes truly distinct, like
the outer palaces that elevate themselves saying “The Nile is
mine,” etc. Yet, “You give life to all,” and they call Him “the
G-d of gods.” They are not total deniers.

This is the meaning of “Give thanks to the G-d of gods” (Psalms
136), for His kindness endures forever — His influence extends
from world to world, even to the level of “G-d of gods,” in a
place of concealment and darkness. About this curtain it says, “I
clothe the heavens with blackness,” etc.

In this level of the mundane there are two aspects: (1)
completely mundane, the palaces of Nogah that call Him “the
G-d of gods” as above; and (2) mundane made holy — like
“Chol HaMoed,” where light from holiness extends even into the
mundane, bringing self-nullification there too.
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For example, through observing Shabbos, there is an
illumination within the six weekdays from the holiness of
Shabbos — three days before from the previous Shabbos and
three after from the next one. Thus Israel draw holiness into the
six days of labor, making their weekday actions like “mundane
made holy.”

And this is the meaning of the Havdalah blessing on Motzaei
Shabbos, “Blessed is He Who separates...” — the blessing is a
drawing down that the mundane be made holy.

And concerning this it is said, “Six days you shall do your
work,” etc., for the six days of labor must specifically be through
concealment and the partition that separates between holy and
mundane, for otherwise there would be total nullification, like
one prostrating before the king who cannot raise his hand before
him.

In truth it is written, “When you eat the labor of your hands,” for
through the thirty-nine labors — sowing, plowing, harvesting,
etc. — through the act itself one draws forth a new Divine Name
Havayah, a new creation, “He Who renews in His goodness the
work of Creation.”

And this is the meaning of “which G-d created to do.” The
lupine beans require rectification — to turn their bitterness to
sweetness. So too, “Who toiled on the eve of Shabbos will eat on
Shabbos,” when everything is elevated to the level of Shabbos
— for Shabbos is rest, the state of nullification, like Shemoneh
Esreh.

And it is impossible for the entire week to be Shabbos, just as
one cannot always be in Shemoneh Esreh — rather first there
must be the weekdays, etc.

And this rectification is also the aspect of circumcision. For
before Avraham was circumcised, his name was Avram — “Av,”
meaning “father,” refers to the beginning of the revelation of
something from nothing, which is the source of influence and is
therefore called “father.” He was in the state of “Ram,” exalted
above all nations, because his influence came through a screen.
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And through circumcision, he was called Avraham — “father of
a multitude of nations,” adding the inclusion of sparks. For the
revelation must be complete, until even distant sparks are drawn
close to be included under the wings of the Shechinah, and this
occurs through circumcision.

For “9°n” (circumcision) are the letters of “n" 9n,” referring to
Chochmah and Binah, and “9%” (to speak) means revelation, for
“mal” is from “memalela,” speech, since speech reveals wisdom,
bringing it from potential into actuality, from concealment into
revelation.

Therefore, in the future time, as it is written, “Then I will
transform the nations to a pure language,” it also says, “And all
flesh will see together that the mouth of the Lord has spoken,”
because there will be a revelation of Divine speech — the
revelation of G-dliness, the revelation of wisdom.

And this revelation Above is in the aspect of “Chashmal” —
“sometimes silent,” meaning concealment (“silence is a fence for
wisdom”), and “sometimes speaking,” the aspect of speech and
revelation.

And “mal” is also from the expression “>9vn 2w° RN~ —
meaning “before me,” that which appears openly before one’s
eyes.

And below, in the lower man, it is written, “Let us make man in
Our image, after Our likeness.” There too is a screen upon the
organ of influence, which is in the aspect of “Ram” (exalted).

“The hidden things belong to the Lord our G-d” — this refers to
Chochmah and Binah; “and the revealed things belong to us and
our children” — for through circumcision, it becomes revealed
to us and our children, since revelation is only in the aspect of
“our children,” meaning offspring.

Therefore, when the letter “hei” was added to Avraham, the
“reish” was not removed — he remained “Ram,” exalted, but the
“hei” was added to bring this exalted state into revelation.
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And circumcision is revelation — and “priah” (uncovering) is an

even greater revelation, as in “and he shall uncover the woman’s 12,902 193 RO Y9I 190 RO 0 73
head,” and “‘a slaughtered animal is called ‘meporaret’ "3 ’NYTion AYnY 7, awRG WRY DY v191¢.
(opened).”

It is the removal of the partition separating between holy and

mundane — for Israel are “mundane made holy,” and this is the L2909 WP 12 277207 98T N0 M3 X0
main Havdalah, for in the seven distinctions, “to distinguish TRY XMW L WTPD DT DY vy PrIn hRweT
between the impure and the pure,” etc., we do not say them, 13 RpYT 12 27207 Ni9720 Yawa 03 097200
because they are not as necessary; for once the separation 39 ,72772 P°IY PRY 007,071 AN PR —
between holy and mundane is removed, all others are "3 2inY WP 1AW 177207 D2y 0N,

automatically rectified.

[NOTE Summary

Before Avraham’s circumcision, his name — Avram — symbolized exaltedness and distance. “Av” (father)
represents the origin of creation, and “Ram” (exalted) denotes being beyond connection to the lower realms.
His Divine flow was thus mediated through a masach (screen), a barrier that allowed the influence of holiness
to descend while keeping it concealed.

The act of milah — circumcision — removed that concealment. When Avraham circumcised himself, he
became Avraham, “father of a multitude of nations.” The additional letter 4ei represents revelation — the
Divine wisdom (Chochmah) emerging into expression through speech (milah shares its root with memalela, “to
speak™). This was not merely a personal covenant; it was the opening of Divine revelation to the world,
allowing sparks of holiness from even the most distant nations to be drawn under the wings of the Shechinah.

The Alter Rebbe explains that in the higher realms, this process corresponds to Chashmal — a state that
alternates between silence ( “itim chashos”, concealment) and speech ( “itim memalelos ", revelation). Similarly,
in man, there is a spiritual organ of influence that remains veiled until milah removes its covering, allowing
Divine creative energy to flow into revelation and continuation — “the revealed things belong to us and to our
children.”

Even after Avraham received the letter /ei, the reish (Ram) remained — the exaltedness was not removed but
made visible. Thus, milah reveals what was always there: the union of transcendence and immanence. The act
parallels the removal of the masach (screen) separating holy from mundane, transforming Israel into “mundane
made holy” — chullin she 'na’asu al taharas hakodesh. Through this, man not only becomes a vessel for
holiness but completes the purpose of creation — “that which G-d created to do” — meaning to rectify and
reveal.
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Practical Takeaway

The bris milah represents more than an ancient ritual — it is the model for all spiritual work. Every act of
serving G-d requires uncovering the concealed — taking what is distant, “Ram,” and revealing it within the
world. One must remove the inner masach that conceals one’s Divine light, transforming the “mundane”
aspects of life into holiness. When we refine our thoughts, speech, and actions — turning bitterness into
sweetness — we mirror Avraham’s transformation and fulfill our role as partners in creation.

Chassidic Story

The Alter Rebbe once said that the moment of bris milah is a moment of cosmic renewal, for it reflects G-d’s
own act of creation “which He created to make.” At the bris of one of his grandchildren, he stood deeply
focused, eyes closed in deveikus. When the mohel completed the circumcision, the Alter Rebbe whispered a
teaching: “Now, the hidden becomes revealed.” Those present sensed that he was not speaking only of the
child, but of the Divine mystery within all existence — that through each act of uncovering, whether physical
or spiritual, we allow the Infinite to shine openly in the finite world.

END NOTE]
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