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 בס"ד

Alter Rebbe 
Likkutei Torah 
Parshas Eikav 

מַיםִ לִמְטַר וּבְקָעוֹת, הָרִים אֶרֶץ ה הַשָּׁ תֶּ שְׁ מָיםִ תִּ  ​

 
Introduction​

This profound discourse by the Alter Rebbe—founder of Chabad and author of the Tanya—unfolds a deep 
metaphysical and spiritual analysis of the verse “ מַיםִ לִמְטַר ,וּבְקָעוֹת הָרִים אֶרֶץ ה הַשָּׁ תֶּ שְׁ מָיםִ תִּ ” (“A land of mountains 

and valleys; by the rain of the heavens it drinks water,” Devarim 11:11). The Alter Rebbe reveals how the 
topography of Eretz Yisrael reflects the inner topography of the soul and of Divine service. By analyzing the 

mystical dynamics between “mountains” (fire, yearning, and love) and “valleys” (water, bittul, and fear), he lays 
out a comprehensive vision of spiritual growth, the mechanics of Divine reciprocity, and the vessel required to 
receive the infinite light of Hashem. Drawing from Kabbalah, the Zohar, and the structure of Divine attributes 
(middos), he contrasts the holy realm with the Sitra Achra and elevates the role of humility as the core key to 

higher revelation. 

A land of mountains and valleys, by the rain of the heavens it 
drinks water. (Regarding "a land of mountains and valleys," see 
Vayikra Rabbah end of Parshas Re’eh, and in Yalkut in the name 
of the Sifrei; and regarding "by the rain of the heavens," see 
Bereishis Rabbah, chapter 13). (Devarim 11:11) 

 

מַיםִ לִמְטַר וּבְקָעוֹת, הָרִים אֶרֶץ ה הַשָּׁ תֶּ שְׁ מָיםִ. תִּ  
רַבָּה וּבְקָעוֹת הָרִים אֶרֶץ )מֵעִניְןַ וּבַיָּלְקוּט רְאֵה סו"פ בְּ  

ם פְרִי בְּשֵׁ מַיםִ לִמְטַר וּמֵעִניְןַ הַסִּ רַבָּה הַשָּׁ ית בְּ בְּרֵאשִׁ  
רֶק י"א:י"א )דברים י"ג(. פֵּ ) 

Also see: Shemos Rabbah at the beginning of chapter 25; 
Koheles Rabbah on the verse “and the earth stands forever”; 
and the beginning of “All the rivers go to the sea”; Taanis 9b; 
Bava Basra 19a. 

 ( שַלַּח ב'( דט"ז רֶק רֵיש בְּ בְּקהֶֹלֶת ג'( )קמ"א כ"ה פֵּ  
פָּסוּק רַבָּה ת וְרֵיש עמֶֹדֶת לְעוֹלָם וְהָאָרֶץ בַּ רָשַׁ כָּל פָּ  

רֶק גְּמָרָא הַיָּם, אֶל הוֹלְכִים הַנְּחָלִים א פֶּ תַעֲניִת קַמָּ דְּ  
רֶק ע"ב(, )ד"ט בָבָא ב' פֶּ תְרָא דְּ סע"א )די"ט בַּ ). 

To understand what is written “for rain,” for it should have said 
“from rain.” 

כָּתוּב מַה לְהָבִין  י לִמְטַר, שֶּׁ טָר כִּ יהּ הַוָּה מִמָּ לְמֵימַר לֵּ . 

Behold, it is written: “For in the image of God He made man.” 
The meaning is: “image” is a protruding form, that when one 
stamps with it, it produces an indentation— 

תִיב: הִנֵּה  י כְּ צֶלֶם "כִּ ה אֱלֹקִים בְּ – הָאָדָם" אֶת עָשָׂ  
ירוּשׁ יסִים בּוֹלֶטֶת צוּרָה הוּא "צֶלֶם" פֵּ דְפִּ מַּ כְּשֶׁ בָּהּ שֶׁ  

ה שׁוֹקֵעַ נעֲַשֶׂ  – 

as is explained regarding the straps of the tefillin of the head, 
that man is like an inverted seal: what is on the left above 
appears as the right below. 

בוֹאָר  י כַּמְּ ל רְצוּעוֹת גַּבֵּ ין שֶׁ פִלִּ ל תְּ הָאָדָם – ראֹשׁ שֶׁ שֶׁ  
ךְ: כְּחוֹתָם הוּא תְהַפֵּ מאֹל הַמִּ ל מִשְּׂ ה מַעְלָה שֶׁ ימִָין נעֲַשֶׂ  

ה  .לְמַטָּ

(This is how it appears in Mishnas Chassidim, Tikun Tefillin, 
chapter 14, letter 5, that man in relation to Ze’er Anpin is like 
an inverted seal. See also what is written regarding the straps of 
the tefillin of the head in the discourse beginning “Place me as a 
seal.”) 

 [ ן נתַ הוּא כֵּ מִשְׁ תִיקּוּן חֲסִידִים בְּ ין בְּ פִלִּ רֶק תְּ י"ד פֶּ  
הָאָדָם – ה' אוֹת י הוּא שֶׁ ין זעְֵיר לְגַבֵּ כְּחוֹתָם אַנפִּ  

ךְ. תְהַפֵּ כָּתוּב מַה וְעַיֵּן הַמִּ ש"ר רְצוּעוֹת מֵעִניְןַ שֶּׁ תְּ דִּ  
דִבּוּר תְחִיל בְּ ימֵניִ הַמַּ כַּחוֹתָם "שִׂ "]. 
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And the matter is: it is written, “To You, Hashem, is the 
greatness,” which refers to His attribute of Chesed (Kindness), 
that comes from His greatness, and it is inverted below, as we 
find by Avraham Avinu, peace be upon him: “And I am dust 
and ashes.” 

כְתִיב וְהָעִניְןָ:  ת וְהוּא הַגְּדֻלָּה", ה' "לְךָ דִּ חַסְדּוֹ מִדַּ  
בָּאָה ךְ מִגְּדוּלָּתוֹ, שֶׁ ה, הוּא וְנהְֶפָּ חַן לְמַטָּ כְּ דְאַשְׁ כְּ  

לוֹם עָלָיו אָבִינוּ בְּאַבְרָהָם וָאֵפֶר עָפָר "וְאָנכִֹי – הַשָּׁ ". 

For the main aspect of kindness is to bestow from one’s 
life-force, not from his surplus—for that is the trait of 
Yishmael— 

הִנֵּה  ר דְּ יעַ – הַחֶסֶד עִקַּ פִּ מִמּוֹתָרוֹת וְלֹא מֵחַיָּיו, לְהַשְׁ  
לּוֹ זוֹ – שֶׁ ת שֶׁ מָעֵאל מִדַּ ישְׁ . 

but rather as we find that upon his return he paid his debts, so 
that it should not be said “your life precedes [the life of 
others],” for he considers himself as leftovers. 

צִינוּ כְּמוֹ רַק  מָּ חֻזרְוֹ שֶׁ בְּ רַע שֶׁ פוֹתָיו, פָּ לֹּא הַקָּ לוֹמַר שֶׁ  
חַיֶּיךָ ניֵ קוֹדְמִין, שֶׁ יִּם מִפְּ שַׂ מְּ ירַיםִ עַצְמוֹ שֶׁ כְּשִׁ . 

And this is the aspect of water, which descends in the world to 
the low places. 

חִינתַ וְזהֶוּ  יוֹרְדִים – מַיםִ בְּ נמָוּךְ לִמְקוֹם לָעוֹלָם שֶׁ . 

[It is found that from the aspect of the attribute of “greatness” 
above, is drawn downward the aspect of Chesed of 
MaH—meaning nullification, to consider oneself as leftovers. 
And this is the analogy of an embossed seal, which when 
stamped creates an impression below, an aspect of indentation. 
See this explained at length in the discourse beginning “Place me 
as a seal,” as mentioned above.] 

 

[ חִינתַ נמְִצָא ת מִבְּ מַעְלָה הַגְּדוּלָּה מִדַּ לְּ ךְ שֶׁ ה נמְִשָׁ לְמַטָּ  
חִינתַ מ״ה חֶסֶד בְּ הוּא דְּ ים לִהְיוֹת הַבִּטּוּל שֶׁ עַצְמוֹ מְשִׂ  

ירָיםִ, ל וְזהֶוּ כְּשִׁ יסִים בּוֹלֵט מֵחוֹתָם הַנִּמְשָׁ דְפִּ מַּ כְּשֶׁ בּוֹ שֶׁ  
ה ה נעֲַשֶׂ חִינתַ לְמַטָּ קִיעָה. בְּ כָּתוּב מַה וְעַיֵּן שְׁ זהֶ שֶּׁ בָּ  

אֲרִיכוּת דִ״ה בְּ ימֵניִ בְּ הַנ״ל כַּחוֹתָם שִׂ .] 

And behold, the love of Hashem in the heart of His people is like 
a burning fire, as it is written: “Its sparks are sparks of fire,” just 
as fire by its nature yearns to rise upward to its source— 

 
לֵב ה׳ אַהֲבַת וְהִנֵּה כְתִיב: בּוֹעֵרָה, כְּאֵשׁ עַמּוֹ בְּ דִּ כַּ  

פֶיהָ י "רְשָׁ פֵּ הָאֵשׁ כְּמוֹ אֵשׁ", רִשְׁ טִבְעָהּ חֲפִיצָה שֶׁ בְּ  
הּ לְמַעְלָה לַעֲלוֹת רְשָׁ בְּשָׁ  – 

so too the souls of Israel desire to cleave to Hashem and to leave 
the body. 

 
ן ניֵ נפְָשׁוֹת כֵּ רָאֵל בְּ מִן וְלָצֵאת בַה׳ לְדָבְקָה חֶפְצָן ישְׂ  

 .הַגּוּף
And this is the aspect of “ascent”—from the left above becomes 
the right below. 

 
חִינתַ וְזהֶוּ לְּקוּת: בְּ מאֹל הִסְתַּ מַעְלָה מִשְּׂ לְּ ה שֶׁ ימִָין נעֲַשֶׂ  

ה  .לְמַטָּ
[And see what is written on this also nearby in the discourse 
beginning “And He fed you the manna.”] 

 
[ כָּתוּב מַה וְעַיֵּן ן גַּם מִזֶּה שֶּׁ סָמוּךְ כֵּ דִ״ה בְּ "וַיַּאֲכִלְךָ בְּ  

ן אֶת הַמָּ ".] 
And this is what is written: “A land of mountains and valleys.” 
And in an arousal from below—behold: 

 
כָּתוּב: וְזהֶוּ וּבְאִתְעָרוּתָא וּבְקָעוֹת", הָרִים "אֶרֶץ שֶׁ  

א לְתַתָּ הִנֵּה – דִּ : 
Therefore, there are two aspects: fire and water.  ,ְחִיניֵ: ב׳ הֵם לְפִיכָך וּמַיםִ אֵשׁ בְּ . 
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[Meaning: “land” is Knesses Yisrael. Within her are 
“mountains”—this is arousal from below in the aspect of 
“running” (ratzo). And this is the matter of Avraham who called 
it a “mountain,” etc.] 

 
[ ירוּשׁ: י פֵּ נסֶֶת הִיא "אֶרֶץ" כִּ רָאֵל, כְּ בָּהּ ישֵׁ ישְׂ  

א אִתְעָרוּתָא הַינְוּ – "הָרִים" לְתַתָּ בְחִינתַ דִּ רָצוֹא, בִּ  
רָאוֹ כְּאַבְרָהָם עִניְןַ וְזהֶוּ קָּ כו׳ "הַר", שֶׁ .] 

And “mountains” in plural form—because there are several 
types of “mountain” levels: there is love with joy, and there is 
with bitterness, etc., as is explained in the discourse “For the 
mountains shall depart” and in “Place me as a seal.” 

 
י רַבִּים, לְשׁוֹן וְ"הָרִים" ה ישֵׁ כִּ חִיניֵ כַּמָּ ישֵׁ "הָר": בְּ  

מְחָה, אַהֲבָה מָרִירוּת, וְישֵׁ בְּשִׂ בוֹאָר כְּמוֹ כו׳, בְּ מְּ מִזֶּה שֶׁ  
דִ״ה י בְּ ימֵניִ וּבְדִ״ה ימָוּשׁוּ", הֶהָרִים "כִּ כַּחוֹתָם "שִׂ ". 

And generally speaking, “mountains” are arousal from below in 
the aspect of an embossed seal—that is from below to above. 
And this is the aspect of fire. 

 
לַל, וְדֶרֶךְ א אִתְעָרוּתָא הַינְוּ "הָרִים" כְּ לְתַתָּ בְחִינתַ דִּ בִּ  

ה – בּוֹלֵט חוֹתָם מַטָּ לְּ מִּ חִינתַ וְזהֶוּ לְמַעְלָה. שֶׁ אֵשׁ בְּ . 

But “valleys” are the aspect of an indented seal—that is, from 
below—meaning the aspect of bittul and fear, the state of 
considering oneself as leftovers. 

 
קָעוֹת" אֲבָל חִינתַ הוּא "בְּ ה, – שוֹקֵעַ חוֹתָם בְּ מַטָּ לְּ מִּ שֶׁ  
חִינתַ הַינְוּ חִינתַ ירְִאָה, וּבְחִינתַ בִּטּוּל בְּ ים בְּ עַצְמוֹ מְשִׂ  

ירָיםִ  .כְּשִׁ
And see what is written in the discourse “Shema Yisrael” in the 
explanation of “And we sat in the valley,” etc. 

 
כָּתוּב מַה וּרְאֵה דִ״ה שֶּׁ מַע בְּ רָאֵל" "שְׁ פֵירוּשׁ ישְׂ בְּ  

ב גָּיא", "וַנֵּשֶׁ כו׳ בַּ . 
And “valleys” is in the plural form, for there are also two levels 
of fear: lower fear and upper fear, etc. 

 
י רַבִּים, לָשׁוֹן וּבְקָעוֹת ן גַּם ישֵׁ כִּ חִינתַ כֵּ אָה ירְִאָה בְּ תָּ תַּ  
כו׳ עִילָּאָה, וִירְאָה . 

And as is known, that the four letters of the Name Havayah are 
[the pattern of] fear–love, love–fear; thus, twice love and twice 
fear. 

 
ר וּכְידָוּעַ חִילוּ הֵן: הוי׳ אוֹתִיּוֹת ד׳ אֲשֶׁ וּרְחִימוּ, דְּ  
עֲמַיםִ הֲרֵי – וּדְחִילוּ רְחִימוּ חִילוּ וּפַעֲמַיםִ רְחִימוּ פַּ דְּ . 

And it is possible that this is [the meaning of] “mountains and 
valleys”—two levels of “mountains,” and two levels of 
“valleys,” etc. 

 
ר זֶּהוּ וְאֶפְשָׁ י – וּבְקָעוֹת" "הָרִים שֶׁ תֵּ חִינוֹת שְׁ בְּ  

י "הָרִים", תֵּ חִינוֹת שְׁ קָעוֹת", בְּ כו׳ "בְּ . 

And behold, the arousal from Above that is drawn down from 
Above through the arousal from below that is in the aspect of 
“water” from below—is greater and loftier than the arousal from 
Above that is drawn through “fire.” 

 

לְעֵילָּא אִתְעָרוּתָא וְהִנֵּה כֶת דִּ מַעְלָה הַנִּמְשֶׁ ידְֵי עַל מִלְּ  
א אִתְעָרוּתָא לְתַתָּ בְחִינתַ דִּ בְּ א "מַיםִ" שֶׁ לְתַתָּ גְּדוֹלָה – דִּ  

לְעֵילָּא מֵאִתְעָרוּתָא יתֵֹר וְעֶלְיוֹנהָ כֶת דִּ ידְֵי עַל הַנִּמְשֶׁ  
 .""אֵשׁ

[For from the aspect of the arousal from below that is in the 
aspect of an embossed seal (from below), is drawn from Above 
the aspect of an indented seal. 

 
[ י חִינתַ כִּ א אִתְעָרוּתָא מִבְּ לְתַתָּ בְחִינתַ דִּ בְּ "חוֹתָם שֶׁ  

ה – בּוֹלֵט" מַטָּ לְּ מִּ ךְ – שֶׁ מַעְלָה נמְִשָׁ חִינתַ מִלְּ "חוֹתָם בְּ  
 ."שׁוֹקֵעַ

And from the arousal from below in the aspect of sinking and 
nullification, is drawn the arousal from Above in the form of an 
embossed seal— 

 
א וּמֵאִתְעָרוּתָא לְתַתָּ בְחִינתַ דִּ בְּ קִיעָה שֶׁ – וּבִטּוּל שְׁ  

כֶת לְעֵילָּא אִתְעָרוּתָא נמְִשֶׁ חִינתַ גִּילּוּי דִּ "חוֹתָם בְּ  
 ,"בּוֹלֵט

Powered By: ChassidusNow.com 
4 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Alter Rebbe 
Likkutei Torah 
Parshas Eikav 

מַיםִ לִמְטַר וּבְקָעוֹת, הָרִים אֶרֶץ ה הַשָּׁ תֶּ שְׁ מָיםִ תִּ  ​

 
that is, a revelation of the Infinite Light without garments that 
conceal. “And your Teacher shall no longer be hidden,” etc. 

 
הַייְנוּ לִי אוֹר־אֵין־סוֹף גִּילּוּי דְּ ים בְּ ירִים לְבוּשִׁ סְתִּ – הַמַּ  
נףֵ "וְלֹא כו׳ עוֹד", יכָּ . 

And all this is explained on the verse “Place me as a seal,” as 
above.] 

כָּתוּב וּכְמוֹ  י עַל זהֶ כָּל שֶׁ ימֵניִ פִּ הַנ״ל כַּחוֹתָם" "שִׂ .] 

And if so, the arousal from below that is in the aspect of 
water—that is, sinking and nullification, making oneself as 
leftovers—draws down a higher arousal from Above than that 
which is drawn through arousal from below in the aspect of 
“sparks of fire.” 

 

ן, וְאִם א אִתְעָרוּתָא כֵּ לְתַתָּ בְחִינתַ דִּ בְּ הוּא "מַיםִ", שֶׁ שֶׁ  
חִינתַ קִיעָה בְּ ים – וּבִטּוּל שְׁ ירָיםִ עַצְמוֹ מְשִׂ – כְּשִׁ  

יךְ לְעֵילָּא אִתְעָרוּתָא מַמְשִׁ ה יוֹתֵר עֶלְיוֹנהָ דִּ ךְ מִמַּ נִּמְשָׁ שֶּׁ  
א אִתְעָרוּתָא ידְֵי עַל לְתַתָּ בְחִינתַ דִּ י בִּ פֵּ אֵשׁ "רִשְׁ ". 

And it is possible to say that this is also alluded to in the verse “a 
land of mountains and valleys”—that from the embossed seal 
above is made below an aspect of sinking and nullification, etc. 

 
ר זֶּה לוֹמַר וְאֶפְשָׁ ן גַּם מְרוּמָז שֶׁ פֵירוּשׁ כֵּ הָרִים "אֶרֶץ בְּ  

חוֹתָם וּבְקָעוֹת", מֵּ מַעְלָה בּוֹלֵט שֶׁ לְּ ה שֶׁ ה נעֲַשֶׂ לְמַטָּ  
חִינתַ קִיעָה בְּ כו׳ וּבִטּוּל, שְׁ . 

And therefore, Yaakov, who is called “a simple man,” drew 
water and not wine, to draw down a higher blessing. 

 
יךְ – לְייַןִ מַיםִ יעֲַקבֹ אָרַם וְלָכֵן רָכָה לְהַמְשִׁ עֶלְיוֹנהָ בְּ  

 .יוֹתֵר

(And see Zohar, Parshas Balak 189a, slightly on this matter.)  ( זהַֹר וְעַיֵּן לָק בְּ ף בָּ עֵינאָ סַע"א קפ"ט דַּ קְצָת בְּ .) 

And this is [the meaning of] “by the rain of the heavens you 
shall drink water”—like a person who drinks to his friend so that 
the friend will then drink to him. 

 
מַיםִ "לִמְטַר וְזהֶוּ: ה הַשָּׁ תֶּ שְׁ הַשּׁוֹתֶה כְּאָדָם – מָיםִ" תִּ  

יַּחֲזרֹ לַחֲבֵירוֹ ה שֶׁ תֶּ לוֹ וְישְׁ . 

[Meaning: this is the elevation of feminine waters to draw down 
masculine waters, which are called “rain of the heavens.” 

 
[ ירוּשׁ: זֶּהוּ פֵּ יךְ – נוּקְבִין מַיּיִן הַעֲלָאַת שֶׁ מַיּיִן לְהַמְשִׁ  

מַיםִ "מָטָר הַנִּקְרָאִים דּוּכְרִין, הַשָּׁ ". 
And see what is written on the verse “If in My statutes…” 
regarding “I will give your rains,” etc.] 

 
כָּתוּב מַה וְעַיֵּן קֹּתַי", "אִם פִּסּוּק עַל שֶּׁ חֻ עִניְןַ כו׳, בְּ בְּ  

י מֵיכֶם", "וְנתַָתִּ כו׳ גִשְׁ .] 
And possibly in a similar manner we may also explain the matter 
of the water libation that was done on the festival of Sukkos all 
seven days of the festival. 

 
ר רֶךְ עַל וְאֶפְשָׁ ן גַּם לוֹמַר ישֵׁ זהֶ דֶּ יםִ נסִּוּךְ עִניְןַ כֵּ – הַמַּ  
הָיהָ חַג שֶׁ כּוֹת בְּ בְעַת כָּל הַסֻּ הַחַג ימְֵי שִׁ . 

For behold, the matter of the wine libation is the aspect of joy, 
and it is like an embossed seal from below— 

 
חִינתַ הוּא הַיַּיןִ נסִּוּךְ עִניְןַ הִנֵּה כִּי מְחָה, בְּ כְּמוֹ וְהוּא שִׂ  

ה בּוֹלֵט" "חוֹתָם מַטָּ לְּ מִּ שֶׁ שֶׁ . 
the joy of the soul in great love for Hashem. And this is the 
matter of the song of the Levi’im over the wine. 

 
חִינתַ מְחַת בְּ עִניְןַ וְזהֶוּ לַה׳. רַבָּה בְּאַהֲבָה הַנֶּפֶשׁ שִׂ  
יר הַיַּיןִ עַל הַלְוִיִּים" "שִׁ . 

But the water libation is the aspect of Chochmah—“Ko’ach 
mah” (“power of what”)—an aspect of bittul, which is an 
indented seal from below. 

 
יםִ נסִּוּךְ אֲבָל חִינתַ הוּא הַמַּ כֹּחַ – חָכְמָה בְּ מָה", "  

חִינתַ הוּא – בִּטּוּל בְּ חִינתַ שֶׁ שׁוֹקֵעַ" "חוֹתָם בְּ  
ה מַטָּ לְּ מִּ  .שֶׁ
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מַיםִ לִמְטַר וּבְקָעוֹת, הָרִים אֶרֶץ ה הַשָּׁ תֶּ שְׁ מָיםִ תִּ  ​

 
And behold, on Shemini Atzeres we say “He makes the rain 
fall”—which is the drawing down of masculine waters from 
Above, to be absorbed as a revelation of the Infinite Light, 
blessed be He, into the souls of Israel, from deep within the 
person and the heart. 

 

מִיניִ וְהִנֵּה ם", "מוֹרִיד אוֹמְרִים עֲצֶרֶת בְּשְׁ זֶּהוּ הַגֶּשֶׁ שֶׁ  
כַת מַעְלָה דּוּכְרִין" "מַייִן הַמְשָׁ גִּילּוּי נקְִלָט לִהְיוֹת – מִלְּ  

מוֹת הוּא בָּרוּךְ אוֹר־אֵין־סוֹף רָאֵל בִּנשָׁ רֶב ישְׂ אִישׁ מִקֶּ  
עָמוֹק וְלֵב . 

And see what is written on this in the discourse beginning 
“Torah Tzivah.” 

כָּתוּב מַה וְעַיֵּן  דִ״ה מִזֶּה שֶּׁ צִוָּה "תּוֹרָה בְּ ". 

And on this it is said: “By the rain of the heavens you shall drink 
water”—for in order to draw down this lofty transmission of 
“rain of the heavens” on Shemini Atzeres, 

 
מַיםִ "לִמְטַר נאֱֶמַר: זהֶ וְעַל ה הַשָּׁ תֶּ שְׁ דֵי מָיםִ", תִּ כְּ שֶׁ  

יךְ כָה לְהַמְשִׁ "מָטָר – זוֹ עֶלְיוֹנהָ הַמְשָׁ מַיםִ" דְּ הַשָּׁ  
מִיניִ בְּשְׁ עֲצֶרֶת שֶׁ  – 

it is through the water libation during the festival of Sukkos.  יםִ נסִּוּךְ ידְֵי עַל הוּא חַג הַמַּ כּוֹת בְּ הַסֻּ . 

And this is the above-mentioned analogy—like a person who 
drinks to his friend so that the friend will return and drink to 
him. 

 
ל וְזהֶוּ שָׁ דֵי לַחֲבֵירוֹ הַשּׁוֹתֶה כְּאָדָם – הַנ״ל הַמָּ יַּחֲזרֹ כְּ שֶׁ  

ה תֶּ לוֹ וְישְׁ . 

And behold, according to this we will understand the verse: 
“Who is a G-d like You, who pardons iniquity… to the remnant 
of His inheritance.” 

 
י עַל וְהִנֵּה א כָּמוֹךָ אֵל "מִי הַפָּסוּק: יוּבַן זהֶ פִּ נוֹשֵׂ  

אֵרִית עָוֹן... נחֲַלָתוֹ לִשְׁ ". 

And our Sages of blessed memory said in chapter two of Rosh 
Hashanah (17a), that “the remnant” refers to those who make 
themselves like leftovers. 

 
פֶרֶק רַז״ַל וְאָמְרוּ ניִ בְּ ראֹשׁ שֵׁ נהָ דְּ ף הַשָּׁ י״ז(: )דַּ  

פֵירוּשׁ אֵרִית" דְּ ים לְמִי הַינְוּ – "לִשְׁ שִׂ מְּ עַצְמוֹ שֶׁ  
ירָיםִ  .כְּשִׁ

And first, one must explain the matter that in the early 
Kabbalistic texts, the upper middos are called “Gedulah, 
Gevurah, Tiferes”—that is, the attribute of His kindness is called 
“Gedulah.” 

 

חִלָּה לְבָאֵר וְישֵׁ סִפְרֵי – עִניְןָ תְּ בְּ לִים שֶׁ הַמְקוּבָּ  
דוּמִים דּוֹת נקְִרָאוּ הַקְּ גְּדוּלָּה, – גַּג״ת הָעֶלְיוֹנוֹת: הַמִּ  

פְאֶרֶת גְּבוּרָה, ת הַינְוּ – תִּ דַּ מִּ רַךְ חַסְדּוֹ שֶׁ נקְִרֵאת יתְִבָּ  
ם "גְּדוּלָּה בְּשֵׁ ". 

Only in Eitz Chayim is it mentioned all as “Chesed, Gevurah, 
Tiferes,” where the middah is called “Chesed.” 

 
עֵץ רַק כֹּל: נזִכַּר חַיִּים בְּ נִּקְרֵאת – חַג״ת הַ ה שֶׁ דָּ הַמִּ  

ם "חֶסֶד בְּשֵׁ ". 
And in the verse it is also written: “To You, Hashem, is the 
Gedulah and the Gevurah…” 

ן: גַּם כָּתוּב וּבַכָּתוּב  כו׳ וְהַגְּבוּרָה", הַגְּדוּלָּה ה׳ "לְךָ כֵּ . 

And the idea is, that in truth, in the Infinite One, blessed be He, 
it is not applicable to say that He bestows kindness [due to 
reason], but rather because “His greatness is unfathomable,” and 
as it is written: “slow to anger and abundant in kindness.” 

 
י וְהָעִניְןָ: אֱמֶת כִּ אֵין־סוֹף בֶּ יֵּיךְ לֹא – הוּא בָּרוּךְ בְּ שַׁ  

יעַ לוֹמַר פִּ יָּשְׁ ניֵ רַק חֶסֶד, שֶׁ י מִפְּ חֵקֶר", אֵין "לִגְדֻלָּתוֹ כִּ  
כָּתוּב: וּכְמוֹ יםִ "אֶרֶךְ שֶׁ חָסֶד וּגְדַל אַפַּ ". 

For behold, “in the light of the King’s face is life,” and because 
He is called “long of anger” (patient), therefore it extends to be 
“and great in kindness,” etc., as explained elsewhere. 

 
י ניֵ "בְּאוֹר הִנֵּה: כִּ רֵךְ וּלִהְיוֹתוֹ חַיִּים", מֶלֶךְ פְּ יתְִבָּ  

יםִ", "אֶרֶךְ נקְִרָא ן עַל אַפַּ ךְ כֵּ "וּגְדַל לִהְיוֹת נמְִשָׁ  
כָּתוּב וּכְמוֹ כו׳, חָסֶד", אַחֵר בִּמְקוֹם שֶׁ . 

Powered By: ChassidusNow.com 
6 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Alter Rebbe 
Likkutei Torah 
Parshas Eikav 

מַיםִ לִמְטַר וּבְקָעוֹת, הָרִים אֶרֶץ ה הַשָּׁ תֶּ שְׁ מָיםִ תִּ  ​

 
And therefore, it is kindness without end and limit to His 
goodness. And this is the trait “and abundant in kindness.” 

 
אֵין חֶסֶד הוּא וְלָכֵן וְזהֶוּ הַטּוֹב. לְחַסְדּוֹ וְתַכְלִית קֵץ שֶׁ  

ת "וְרַב־חָסֶד מִדַּ ". 

See Zohar, Idra Rabbah, Naso (133b).  ֵזֹּהַר עֲין  שֹׂא בְּאַדְרָת בַּ ף נ ע״ב קל״ג )דַּ ). 

However, this level of kindness that comes from “Gedulah” is 
specifically in the measure of the Infinite One, blessed be He, 
“whose greatness is unfathomable.” 

 
חִינתַ אֲבָל ד זהֶ חֶסֶד בְּ צַּ מִּ וְקָא זהֶוּ – הַגְּדוּלָּה שֶׁ ת דַּ מִדַּ בְּ  

ר – הוּא בָּרוּךְ אֵין־סוֹף חֵקֶר אֵין לִגְדֻלָּתוֹ אֲשֶׁ . 

For He alone is the Primal of all primals, for “He exalts Himself 
exceedingly,” etc. 

 
י דוּמִים לְכָל קַדְמוֹן הוּא־הוּא – לְבַדּוֹ הוּא כִּ י – הַקְּ כִּ  

כו׳ גָּאָה", "גָּאָה . 
Therefore, “To You, Hashem, is the Gedulah” specifically.  וְקָא הוי׳" "לְךָ לָכֵן "הַגְּדוּלָּה – דַּ ". 
Whereas in created beings this measure is not applicable, since 
they are truly of no significance, and the entire chain of worlds is 
like a single drop in the ocean—and even less so, incomparable, 
etc. 

 
ן אֵין־כֵּ נִּבְרָאִים מַה־שֶּׁ יֵּיךְ לֹא – בַּ ה שַׁ מֵאַחַר זוֹ, מִדָּ  

הֵם אֱמֶת שֶׁ לָא בֶּ יבִי, כְּ לוּת וְכָל חֲשִׁ לְשְׁ תַּ הוּא – הַהִשְׁ  
טִפָּה י כְּ ן וְיוֹתֵר אוֹקֵיָּנוֹס, לְגַבֵּ כו׳ עֵרֶךְ, אֵין – מִכֵּ . 

Therefore, in all realms of holiness, there is nullification, for 
they are “as naught,” which is the opposite of “Gedulah.” 

 
כָל לָכֵן ה סִטְרָא בְּ קְדוּשָּׁ חִינתַ הוּא – דִּ י בִּטּוּל, בְּ הֵם כִּ  

כָלָא יבִי דְּ ךְ – חֲשִׁ חִינתַ נהְֶפָּ "גְּדוּלָּה מִבְּ ". 
And therefore, Eretz Yisrael is called “Eretz Canaan,” from the 
language of submission and nullification, as explained above. 

 
רָאֵל אֶרֶץ נקְִרֵאת וְלָכֵן ם ישְׂ נעַַן", "אֶרֶץ בְּשֵׁ לְשׁוֹן כְּ  

אֵר כְּמוֹ וּבִטּוּל, הַכְנעָָה נִּתְבָּ לְעֵיל שֶׁ . 
And this is the trait of “kindness to Avraham,” which is drawn 
from the aspect of “and I am dust and ashes.” 

 
ת וְזהֶוּ ךְ לְאַבְרָהָם", "חֶסֶד מִדַּ נִּמְשָׁ חִינתַ שֶׁ "וְאָנכִֹי מִבְּ  

וָאֵפֶר עָפָר ". 
And similarly, Yaakov said: “I am small (unworthy) of all the 
kindnesses,” as explained in Iggeres HaKodesh, see there. 

 
רֶךְ וְעַל י יעֲַקבֹ: אָמַר זהֶ דֶּ כֹּל "קָטנֹתִּ כְּמוֹ הַחֲסָדִים", מִ  

כָּתוּב אִגֶּרֶת שֶׁ קֹּדֶשׁ, בְּ ם עַיֵּן הַ שָׁ . 
And what is written in Eitz Chayim: “the measure of Chesed,” 
and it does not say “Gedulah”—this is because Eitz Chayim is 
speaking of the Chesed of Ze’er Anpin of Atzilus, 

 
כָּתוּב וּמַה עֵץ שֶּׁ ת חַיִּים בְּ אָמַר וְלֹא חֶסֶד", "מִדַּ  

י הַינְוּ – "גְּדוּלָּה" עֵץ כִּ חֶסֶד מְדַבֵּר חַיִּים בְּ זעְֵיר בְּ דִּ  
ין אֲצִילוּת אַנפִּ דַּ , 

where the vessels are in the aspect of limit and measure: 236,000 
myriads of parasangs, as explained in Iggeres HaKodesh in the 
discourse beginning “He and His life-forces,” 

 
ר לִים אֲשֶׁ בְחִינתַ הֵם הַכֵּ אֶלֶף רְל"ו – וְתַכְלִית גְּבוּל בִּ  

רְסָאוֹת, רְבָבוֹת כָּתוּב כְּמוֹ פַּ אִגֶּרֶת שֶׁ קֹּדֶשׁ בְּ דִ״ה הַ בְּ  
וְחַיּוֹהִי "אִיהוּ ". 

and therefore it is called Ze’er Anpin, “small face.” Whereas 
“long of anger” is the Infinite. 

 
ין". "זעְֵיר נקְִרָא וְלָכֵן ן אַנפִּ אֵין־כֵּ יםִ" "אֶרֶךְ מַה־שֶּׁ אַפַּ  

אֵין־סוֹף הוּא – . 
And therefore, the Chesed of Ze’er Anpin is called Chesed of 
MaH—an aspect of bittul—because the vessels are truly 
nullified to the Infinite One, blessed be He. 

 
חֶסֶד וְלָכֵן זעְֵיר בַּ ין דִּ מ״ה", "חֶסֶד נקְִרָא אַנפִּ חִינתַ דְּ בְּ  

לִים בִּטּוּל, הַכֵּ טֵלִים שֶׁ שׁ בְּ הוּא בָּרוּךְ לְאֵין־סוֹף מַמָּ . 
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But the aspect of “and great in kindness” and “abundant in 
kindness”—that is in the level of Arich Anpin, which is higher 
than Atzilus, as explained above. 

 
חִינתַ אֲבָל בְחִינתַ זהֶוּ – וְ"רַב־חָסֶד" חָסֶד" "וּגְדַל בְּ בִּ  

ין", "אַרִיךְ מַעְלָה אַנפִּ לְּ נִּזכָּר מֵהָאֲצִילוּת, שֶׁ לְעֵיל כַּ . 

And as it is written in the Zohar there, regarding the “inner 
Chesed” and the “outer Chesed,” see there. 

 
כָּתוּב וּכְמוֹ זֹּהַר שֶׁ  ם בַּ עִניְןַ שָׁ לִגָּאוֹ" "חֶסֶד בְּ וְ"חֶסֶד דְּ  

לִבָּר", ם עַיֵּן דְּ שָׁ . 
However, from the shattered vessels of the world of Tohu, came 
into being the aspect of the Chesed of Yishmael—who is also a 
spender, 

 
בִירַת אֲבָל לִים מִשְּׁ עוֹלַם הַכֵּ מֵּ תֹּהוּ שֶׁ חִינתַ נתְִהַוָּה הַ בְּ  

מָעֵאל, חֶסֶד ישְׁ ר דְּ זרְָן הוּא גַּם אֲשֶׁ פַּ , 

but this scattering is in order to display his wealth and the 
splendor of his greatness—to make a name and glory for 
himself— 

 
זּוּר אֲכֵן כְדֵי – הַפִּ רוֹ אֶת לְהַרְאוֹת בְּ גָּדְלוֹ וּתְפֶאֶרֶת עָשְׁ  
ם לוֹ וּלִהְיוֹת – וּלְתִפְאֶרֶת לְשֵׁ , 

the opposite of bittul, the opposite of “dust and ashes,” and 
consequently, he only bestows from his leftovers. 

 
חִינתַ הֶפֶךְ חִינתַ – בִּטּוּל מִבְּ – וָאֵפֶר" "עָפָר מִבְּ  

ילָא אֵינוֹ וּמִמֵּ יעַ שֶׁ פִּ לּוֹ הַמּוֹתָרוֹת מִן רַק מַשְׁ שֶׁ . 
And the emergence of this type of being among created entities 
came specifically through the shattered vessels of Tohu, 

 
חִינהָ וְהִתְהַוּוּת נבְִרָאִים זוֹ בְּ בִירַת עַל־ידְֵי הָיתְָה – דְּ שְׁ  
לִים וְקָא הַכֵּ עוֹלַם דַּ מֵּ תֹּהוּ שֶׁ הַ , 

which preceded Atzilus—where the Chesed was in the mode of 
“greatness,” etc. 

פְניֵ  לִּ הָיהָ הָאֲצִילוּת, שֶׁ בְחִינתַ הַחֶסֶד שֶׁ כו׳ גְּדוּלָּה, בִּ . 

And see what is written on this in the discourse beginning “And 
it was when Pharaoh sent,” regarding “How long He is slow to 
anger before Him,” etc., see there. 

 
כָּתוּב מַה וְעַיֵּן דִ״ה מִזֶּה שֶּׁ לַּח "וַיהְִי בְּ רְעהֹ", בְּשַׁ פַּ  

עִניְןַ ה בְּ יםִ אֶרֶךְ "כַּמָּ ם עַיֵּן כו׳, לְפָניָו", אַפַּ שָׁ . 

And see also what is written in the explanation on the verse “I 
am black…” regarding “like the tents of Kedar,” see there. 

 
כָּתוּב מַה וְעַיֵּן ן גַּם שֶּׁ בֵּיאוּר כֵּ חוֹרָה פָּסוּק עַל בַּ "שְׁ  

עִניְןַ כו׳, אֲניִ", ם עַיֵּן כו׳, קֵדָר", "כְּאָהֳלֵי בְּ שָׁ . 
And a person must cleave to the attributes of the world of 
Tikkun—the Chesed of MaH, the aspect of bittul. 

 
בֵק צָרִיךְ וְהָאָדָם דּוֹת לְהִדָּ עוֹלַם בַּמִּ קּוּן דְּ חֶסֶד – הַתִּ  
מ״ה, חִינתַ דְּ בִּטּוּל בְּ . 

And therefore, even if some harm may come to him from doing 
acts of kindness, he should not withhold himself from 
performing kindness, 

 
לֹא – חֶסֶד מֵהַגְּמִילוּת רֵעוּתָא לוֹ מַגִּיעַ אֲפִלּוּ וְלָכֵן,  
גְמוֹל עַצְמוֹ אֶת ימְִנעַ חֶסֶד מִלִּ , 

because the reason for the kindness is that he considers himself 
as leftovers, as mentioned above. 

 
יוָן בַּת כֵּ סִּ ניֵ – הַחֶסֶד שֶׁ ים מִפְּ שִׂ מְּ ירָיםִ, עַצְמוֹ שֶׁ כְּשִׁ  
נִּזכָּר כו׳, לְעֵיל כַּ . 

And behold, through this aspect of bittul, it becomes possible for 
the attributes of the Holy One, blessed be He, themselves to be 
revealed upon him—specifically the attribute of His greatness, 
blessed is He, in actual revelation. 

 
חִינתַ עַל־ידְֵי וְהִנֵּה עָלָיו לְהִתְגַּלוֹת יוּכַל זהֶ בִּטּוּל בְּ  

ל מִדּוֹתָיו דוֹשׁ שֶׁ שׁ, הוּא בָּרוּךְ הַקָּ הוּא מַמָּ חִינתַ שֶׁ בְּ  
ת רַךְ גְּדוּלָּתוֹ מִדַּ גְלוּי יתְִבָּ שׁ בִּ מַמָּ . 
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For through the aspect of sinking from below, which is bittul, is 
drawn forth an arousal from above in the form of an embossed 
seal—this is the attribute of His greatness, blessed be He. 

 
י חִינתַ עַל־ידְֵי כִּ קִיעָה בְּ ה שְׁ מַטָּ לְּ מִּ הוּא – שֶׁ חִינתַ שֶׁ בְּ  

ךְ – בִּטּוּל לְעֵילָּא אִתְעָרוּתָא נמְִשָׁ בְחִינתַ דִּ "חוֹתָם בִּ  
חִינתַ הוּא בּוֹלֵט", ת בְּ רַךְ גְּדוּלָּתוֹ מִדַּ יתְִבָּ . 

Whereas in the Other Side (Sitra Achra), which is the aspect of 
“yes” (somethingness), it is drawn only through the shattering of 
the vessels. 

 
אֵין ן מַה־שֶּׁ סִטְרָא כֵּ הוּא – אָחֳרָא בִּ חִינתַ שֶׁ – ישֵׁ בְּ  

ךְ ם נמְִשָׁ בִירַת עַל־ידְֵי רַק מִשָּׁ לִים שְׁ הַכֵּ . 

And this is the idea of “for those who do His will”—how much 
more so [are they worthy]. 

י עִניְןָ: וְזהֶוּ  ה אַחַת עַל – רְצוֹנוֹ "לְעוֹשֵׂ ה כַּמָּ וְכַמָּ ". 

And as it is written elsewhere, that in the World of Tikkun, the 
indwelling of the Infinite Light is drawn from the level of 
“complete perfection of all.” 

 
כָּתוּב וּכְמוֹ בְּעוֹלַם אַחֵר: בִּמְקוֹם שֶׁ קּוּן שֶׁ כֶת הַתִּ נמְִשֶׁ  

רָאַת חִינתַ אוֹר־אֵין־סוֹף הַשְׁ לִימוּתָא מִבְּ כֻלָּא", "שְׁ דְּ  
 .כו׳

And it is possible that this too is the explanation of “a land of 
mountains and valleys”—for Avraham, who is the aspect of 
mountain, i.e. the trait of kindness— 

 
ר זֶּהוּ וְאֶפְשָׁ ן גַּם שֶׁ ירוּשׁ כֵּ י וּבְקָעוֹת": הָרִים "אֶרֶץ פֵּ כִּ  

הוּא – אַבְרָהָם חִינתַ שֶׁ ת הַינְוּ "הָר", בְּ הַחֶסֶד מִדַּ  – 

this kindness was drawn from the aspect of “and I am dust and 
ashes,” which is the aspect of valley, the aspect of bittul, etc.— 

 
ךְ זהֶ חֶסֶד הֲרֵי חִינתַ נמְִשָׁ וָאֵפֶר", עָפָר "וְאָנכִֹי מִבְּ  

הוּא חִינתַ שֶׁ קֵעָה", בְּ חִינתַ "בְּ כו׳ בִּטּוּל, בְּ  – 
not like the Sitra Achra, as mentioned above. And see what is 
written in the discourse beginning “The matter that the Torah 
was given on Har Sinai.” 

 
אֵין ן מַה־שֶּׁ סִטְרָא כֵּ נִּזכָּר אָחֳרָא בִּ מַה וְעַיֵּן לְעֵיל. כַּ  
כָּתוּב דִ״ה שֶּׁ נהָ "עִניְןַ בְּ נִּתְּ סִיניַ הַר עַל תּוֹרָה שֶׁ ". 

And this is [the explanation of] “to the remnant of His 
inheritance”—to the one who makes himself as leftovers. 

 
אֵרִית וְזהֶוּ: ים לְמִי – נחֲַלָתוֹ" "לִשְׁ שִׂ מְּ עַצְמוֹ שֶׁ  

ירָיםִ  .כְּשִׁ
For behold, the Thirteen Attributes of Mercy are called “great 
mercies,” as it is written: “And with great mercies I shall gather 
you,” 

 
י גְּדוֹלִים", "רַחֲמִים נקְִרָאוֹת הָרַחֲמִים מִדּוֹת י״ג הִנֵּה כִּ  

כָּתוּב: כְּמוֹ צֵךְ גְּדוֹלִים "וּבְרַחֲמִים שֶׁ אֲקַבְּ ", 

which are drawn from the level of “and His greatness is 
unsearchable”—that is, from “long of anger” and “great in 
kindness.” 

 
כִים נִּמְשָׁ חִינתַ שֶׁ הֵם – חֵקֶר" אֵין "וּלְגְדֻלָּתוֹ מִבְּ שֶׁ  
חִינתַ יםִ" "אֶרֶךְ מִבְּ חָסֶד וְ"גְּדַל אַפַּ ". 

And see what is written about this in the discourse beginning 
“For the mountains shall depart” and in the discourse “The voice 
of my beloved.” 

 
כָּתוּב מַה וְעַיֵּן דִ״ה מִזֶּה שֶּׁ י בְּ ימָוּשׁוּ", הֶהָרִים "כִּ  

דּוֹדִי "קוֹל וּבְדִ״ה ". 

And therefore, it is drawn down only to one who makes himself 
as leftovers, which is the aspect of sinking and bittul. 

 
ן וְעַל ךְ אֵינוֹ כֵּ ים לְמִי אֶלָּא נמְִשָׁ שִׂ מְּ ירָיםִ, עַצְמוֹ שֶׁ כְּשִׁ  

הוּא חִינתַ שֶׁ קִיעָה בְּ וּבִטּוּל שְׁ . 
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For this specifically is the vessel for the embossed seal from 
Above, as is explained at length on the verse “Place me as a seal 
upon your heart,” etc. 

 
זֶּה וְקָא שֶׁ לִי הוּא דַּ חִינתַ הַכְּ בּוֹלֵט" "חוֹתָם לִבְּ  

מַעְלָה, לְּ מִּ כָּתוּב וּכְמוֹ שֶׁ אֲרִיכוּת שֶׁ ימֵניִ פִּסּוּק עַל בְּ "שִׂ  
כו׳ לִבֶּךָ", עַל כַחוֹתָם . 

And this is what it says (Yeshayahu 57): “For thus says the High 
and Exalted One… I dwell on high and in holiness, and with the 
contrite and lowly of spirit,” etc. 

 
כָּתוּב וְזהֶוּ עְיהָ שֶׁ י נ״ז(: )ישַׁ א רָם אָמַר כהֹ "כִּ כו׳ וְנשָּׂ  

כּוֹן וְקָדוֹשׁ מָרוֹם כָּא אֶשְׁ פַל וְאֶת־דַּ כו׳ רוּחַ", וּשְׁ . 

And see Zohar, Parshas Emor (90b) and Mikdash Melech there.  
זֹּהַר וְעַיֵּן  ת בַּ רָשַׁ ף אֱמוֹר פָּ שׁ ע״ב(, צ׳ )דַּ מֶלֶךְ וּבְמִקְדָּ  
ם  .שָׁ

Powered By: ChassidusNow.com 
10 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Alter Rebbe 
Likkutei Torah 
Parshas Eikav 

מַיםִ לִמְטַר וּבְקָעוֹת, הָרִים אֶרֶץ ה הַשָּׁ תֶּ שְׁ מָיםִ תִּ  ​

 

[NOTE Summary​
The verse “a land of mountains and valleys, by the rain of the heavens it drinks water” serves as the starting 
point for a detailed exploration of the soul’s inner service to G-d. The Alter Rebbe explains that the 
“mountains” represent the fiery, upward yearning of the soul—love and emotional fervor ( אש רשפי )—while the 
“valleys” symbolize humility and bittul, the inner nullification before G-d, represented by water which flows 
downward. 

The essential concept is that real spiritual ascent—hisgalus of Divine light—comes not from the intense 
yearning of “mountains” alone, but from the self-effacement of the “valleys.” This is expressed through the 
Kabbalistic metaphor of the בולט חותם  (embossed seal) and שוקע חותם  (indented seal). Just as an embossed stamp 
creates an indentation below, so too, when a person subdues himself below, G-dliness is impressed upon him 
from above. In this schema, the act of שקיעה (sinking) and self-nullification is the vessel that draws down 

ע"אתעדל —an arousal from above—in the most elevated form. 

This dynamic mirrors the relationship between נוקבין מים  (feminine waters, human initiative) and דכורין מים  
(masculine waters, Divine response). The phrase “by the rain of the heavens you shall drink water” now 
reflects how man’s bittul below evokes a Divine influx from above. The example of nisuch hamayim (the water 
libation on Sukkos) reinforces this: while nisuch hayayin (wine libation) represents expressive joy and 
emotional fire (mountains), nisuch hamayim reflects inwardness and bittul (valleys), drawing even greater 
Divine blessing—especially the geshem (rain) that begins on Shemini Atzeres. 

The Alter Rebbe further explains that true kindness (Chesed d’MaH)—like that of Avraham—comes from a 
place of humility. Avraham, though identified with the mountain of love, drew his power from his declaration “I 
am dust and ashes”, which is the valley of self-nullification. This is contrasted with Yishmael’s counterfeit 
kindness, rooted in ego and self-glorification, born from the world of Tohu and the Sheviras HaKeilim 
(shattering of the vessels). 

Ultimately, only one who “makes himself as leftovers” ( כשיריים עצמו משים ) can receive the Thirteen Attributes of 
Divine Mercy—rachamim gedolim drawn from חקר אין ולגדולתו , G-d’s infinite greatness. This theme is woven 
through the verse “To the remnant of His inheritance” and the teaching “Who is a G-d like You, who pardons 
iniquity... to the remnant”, which Chazal explain as “to those who make themselves as remnants.” 

In conclusion, the truest and most potent Divine revelations are not attained through passionate striving alone 
but through deep humility and surrender—the valley beneath the mountain. 

Practical Takeaway​
If you want to draw down G-dliness into your life—not just spiritually but practically—you must become a 
vessel through humility. Don’t seek G-d through egoic striving or dramatic expressions of love alone, but 
through quiet surrender, service, and bittul. The path to receiving G-d’s infinite mercy and presence is paved 
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with making yourself small, lowly, and like “dust and ashes.” Do the mitzvos without seeking glory, speak with 
gentleness, and humble your heart. This is not weakness—it is the most exalted strength. 

Chassidic Story​
The Alter Rebbe once gave an audience to a wealthy Chassid who prided himself on his great acts of tzedakah 
and his fervent davening. The man asked for a blessing that his spiritual efforts be received in Heaven. The 
Rebbe responded with a parable: “There was once a man who carved mountains to touch the clouds. He 
succeeded, but the rain still bypassed the peaks and flowed into the valleys.” 

The Chassid was puzzled. The Alter Rebbe gently concluded, “If you wish for Heaven’s blessing, don’t try to be 
a mountain. Make yourself a valley. That is where G-d’s rain chooses to fall.” 

(Source: oral tradition from Chabad Chassidim attributed to the Alter Rebbe, as preserved in Sichos of 
the Rebbe Rayatz and in Shemuos V’Sippurim, Vol. 1)​
END NOTE] 
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