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 בס”ד

The Maharal of Prague 
ישראל תפארת    

The Splendor of Israel 
Chapter 5 

 
Introduction​

This profound discourse by the Maharal of Prague explores the apparent contradiction in the statement of Rabbi 
Chanania ben Akashya: “Hashem desired to bring merit to Yisrael, therefore He increased for them Torah and 

mitzvos.” On the surface, giving so many commandments seems to burden rather than benefit—would not 
fewer obligations make merit more attainable? With striking clarity, the Maharal resolves this paradox by 

revealing the deeper nature of Yisrael's relationship to Torah and mitzvos: that the Jewish soul is intrinsically 
prepared for divine service. Through this lens, the abundance of mitzvos becomes not a difficulty but the 

ultimate expression of merit. The Maharal delves into the nature of preparation, the unique stature of Yisrael, 
and why mitzvos are the divine method of refining the material soul—until one becomes elevated beyond even 

the angels. This maamar is both a philosophical defense and a spiritual roadmap, affirming that the path of 
mitzvos is not only possible but the deepest kindness of Hashem. 

רַךְ ה' מוֹ, יתְִבָּ ה שְׁ דֵי מִצְוֹת הִרְבָּ רָאֵל אֶת לְזַכּוֹת כְּ ישְׂ ​
Hashem, blessed is His Name, increased mitzvos in order to bring merit to Yisrael. 

Concerning the mitzvos that Hashem, may He be blessed, gave 
to Yisrael, one can ask: 

צְוֹת  נָּתַן הַמִּ ם שֶׁ רַךְ הַשֵׁ רָאֵל, יתְִבָּ אלֹ ישֵׁ לְישְׂ לִשְׁ  
 ;עֲלֵיהֶם

If the multitude of mitzvos is for their good, as the plain 
meaning of the verse suggests— 

צְוֹת רִבּוּי אִם  מָעוּת לָהֶם לְטוֹב הַמִּ מַשְׁ ט כְּ הַכָּתוּב פְּשָׁ , 

As it is stated (Devarim 6:24–25): “And Hashem our G-d 
commanded us to do all these statutes for our good all the 
days… and it will be a merit…” 

נֶּאֱמַר  בָרִים שֶׁ אֱלֹהֵינוּ ה' "וַיצְַוֵּנוּ כ״ד–כ״ה(: ו, )דְּ  
ים לַעֲשׂוֹת וּצְדָקָה הַיָּמִים כָּל לָנוּ לְטוֹב הָאֵלֶּה הַחֻקִּ  

 "'וְגוֹ

And although one could say the verse does not speak of the 
multitude of mitzvos, 

י וְעִם  אֵין לוֹמַר ישֵׁ כִּ רִבּוּי מְדַבֵּר הַכָּתוּב שֶׁ צְוֹת בְּ הַמִּ , 

Only that the mitzvos are for the good of the person, that 
through fulfillment he merits eternal life— 

צְוֹת רַק  הַמִּ קִיּוּם הָאָדָם, אֶל לְטוֹב הֵם שֶׁ בְּ צְוָה שֶׁ הַמִּ  
הַנִּצְחִיִּים לַחַיִּים זוֹכֶה . 

Nevertheless, this is clearly implied by the plain meaning of the 
well-known saying (Makkos 23b): 

ט מוּכָח כָּךְ מָקוֹם מִכָּל  אֲמָר פְּשָׁ )מַכּוֹת הַמְפֻרְסָם הַמַּ  
ב כג, ): 

Rabbi Chanania ben Akashya said: “The Holy One, blessed be 
He, wished to bring merit to Yisrael— 

י אָמַר  ן חֲננַיְהָ רַבִּ יאָ: בֶּ דוֹשׁ־בָּרוּךְ־הוּא רָצָה עֲקַשְׁ הַקָּ  
רָאֵל אֶת לְזכַּוֹת ישְׂ — 

Therefore He increased for them Torah and mitzvos,” as it is 
stated (Yeshayahu 42:21): 

נֶּאֱמַר וּמִצְוֹת', תּוֹרָה לָהֶם הִרְבָּה לְפִיכָךְ  עְיהָ שֶׁ )ישַׁ  
כא מב, ): 

“Hashem desired, for the sake of His righteousness, to make the 
Torah great and glorious.” 

 " יל צִדְקוֹ לְמַעַן חָפֵץ ה' וְיאֲַדִיר תּוֹרָה יגְַדִּ ". 
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But now one may ask: how can it be said that Hashem wished 
to bring merit to Yisrael by increasing the mitzvos? 

ה  אלֹ, ישֵׁ וּמֵעַתָּ י לִשְׁ ה' יאֹמַר אֵיךְ כִּ לְזכַּוֹת חָפֵץ שֶׁ  
רָאֵל אֶת מִצְוֹת לָהֶם הִרְבָּה לְכָךְ ישְׂ . 

This appears contrary to reason: it would seem better to 
minimize the mitzvos, 

כֶל, נגֶֶד זהֶ וְדָבָר  הָיהָ הַשֵּׂ מִצְוֹת לְמַעֵט לוֹ שֶׁ בְּ , 

So that a person would not be obligated to observe so many, and 
could merit the World to Come through fewer. 

דֵי  לֹּא כְּ מרֹ צָרִיךְ יהְִיהֶ שֶׁ הָיהָ וְאָז מִצְוֹת, הַרְבֵּה לִשְׁ  
מִצְוֹת מִעוּט עַל־ידְֵי הַבָּא לָעוֹלָם זוֹכֶה , 

More than by increasing mitzvos, through which it is harder to 
merit the World to Come. 

ה  הוּא מִמָּ אָז מִצְוֹת, לָהֶם מוֹסִיף שֶׁ ר אִי שֶׁ לִזכְּוֹת אֶפְשָׁ  
הַבָּא לָעוֹלָם כָּל־כָּךְ . 

And the Rambam, of blessed memory, explains in his 
commentary to the Mishnayos there: 

ירֵשׁ לִבְרָכָה זכְִרוֹנוֹ וְהָרַמְבַּ"ם  כֶת פֵּ מַסֶּ מַכּוֹת בְּ  
פֵירוּשׁ ניָוֹת )בְּ שְׁ ם(, הַמִּ לְשׁוֹנוֹ וְזהֶ שָׁ : 

It is a fundamental principle of faith in the Torah, that if a 
person fulfills one mitzvah from the 613 properly and correctly, 

י בַּתּוֹרָה: הָאֱמוּנהָ מַעִקְרֵי  יקְַיֵּם כִּ מִן מִצְוָה אָדָם כְּשֶׁ  
רְיַ"ג רָאוּי מִצְוֹת הַתַּ וְכַהגֶֹן כָּ , 

And does not mix into it worldly intentions, but performs it out 
of love—as I have explained— 

ף וְלֹא  תֵּ וּנתָָהּ עִם שִׁ וָּנוֹת כַּ ה אֶלָּא הָעוֹלָם, מִכַּ יַּעֲשֶׂ שֶׁ  
י כְּמוֹ מֵאַהֲבָה, אוֹתָהּ בֵּאַרְתִּ לְךָ שֶׁ — 

Then he merits eternal life.  עוֹלָם לְחַיֵּי זכָָה הִנֵּה . 

And this is what Rabbi Chanania meant: since the mitzvos are 
so numerous, it is impossible that a person will not, in his life, 
perform at least one with complete intent and perfection. 

י אָמַר זהֶ וְעַל  י חֲננַיְהָ: רַבִּ צְוֹת כִּ הְיוֹתָן הַמִּ הַרְבֵּה, בִּ  
ר אִי לֹּא אֶפְשָׁ ה שֶׁ חַיָּיו הָאָדָם יעֲַשֶׂ עַל מֵהֵן אַחַת בְּ  

הּ נתָּ לֵמוּתָהּ וְעַל מַתְכַּ שְׁ . 

And through performing that mitzvah, his soul will live through 
that one act. 

יָּת  צְוָה אוֹתָהּ וּבַעֲשִׂ חְיהֶ הַמִּ ה בְּאוֹתוֹ נפְַשׁוֹ תִּ מַעֲשֶׂ . 

And this principle is illustrated by what Rabbi Chanina ben 
Teradyon asked (Avodah Zarah 18a): “What is my portion in 
the World to Come?” 

ה  יוֹרֶה וּמִמַּ אַל מַה זהֶ, עֵקֶר עַל שֶׁ שָּׁ י שֶׁ ן חֲניִנאָ רַבִּ בֶּ  
רַדְיוֹן עוֹלָם לְחַיֵּי אֲניִ מָה א(: יח, זרָָה )עֲבוֹדָה תְּ  
 ?הַבָּא

And the answerer responded: “Did any mitzvah come into your 
hands?”—meaning, did you perform one properly? 

יב  יב: וְהַשִּׁ ה כְּלוּם הַמֵשִׁ כְּלוֹמַר: לְידְָךָ? בָּא מַעֲשֶׂ  
יתָ הגֶֹן מִצְוָה עָשִׂ כַּ ? 

And he replied that a mitzvah of tzedakah had come his way, 
which he fulfilled perfectly, and through that he merited the 
World to Come. 

יבוֹ:  י וְהֵשִׁ מְנהָ כִּ לֵמוּת, עַל צְדָקָה מִצְוַת לוֹ נזִדַּ הַשְּׁ  
הַבָּא עוֹלָם לְחַיֵּי בָּהּ וְזכָָה . 

Until here are his words.  בָרָיו כָּאן עַד דְּ  

Powered By: ChassidusNow.com 
3 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס”ד

The Maharal of Prague 
ישראל תפארת    

The Splendor of Israel 
Chapter 5 

 
And there is a wonder on this: how can his words be reconciled 
with what is stated explicitly in the Gemara Rosh Hashanah 
(16b), 

 
י זהֶ, עַל וְתֵמַהּ בָרָיו יסְִבְּלוּ אֵיךְ כִּ דְאָמְרִינןַ הָא דְּ  

גְמָרָא ראֹשׁ בַּ נהָ דְּ הֶדְיאָ כ( )טז, הַשָּׁ בְּ , 

That according to all opinions, one who has a majority of sins is 
judged to Gehinnom on the Day of Judgment. 

 
אַלִיבָּא כוּלֵי דְּ ין לְיוֹם עֲבֵרוֹת בְּרבֹ עָלְמָא דְּ נדִּוֹן הַדִּ  
גֵיהִנּם  .בְּ

And there it is referring to the World to Come, for it says: "The 
completely righteous are written for life in the World to Come," 
etc. 

 
הָא הַבָּא, לָעוֹלָם אָייְרֵי וְהָתָם יקִים קָאָמַר: דְּ צַדִּ  

בִים גְמוּרִים וְכוּ הַבָּא עוֹלָם לְחַיֵּי נכְִתָּ '. 

So how can an established Gemara be contradicted?  ְעָרוּךְ גְמָרָא יסְִתּר וְאֵיך . 
And if one says that what we said—that even with one mitzvah a 
person merits the World to Come—refers to someone who does 
one mitzvah and no sin, 

 
הָא יאֹמַר וְאִם אֲפִלּוּ דְאָמְרִינןַ דְּ מִצְוָה שֶׁ זוֹכֶה אַחַת בְּ  

ה הַינְוּ הַבָּא, לָעוֹלָם עוֹשֶׂ ה לֹא אֲבָל אַחַת, מִצְוָה שֶׁ עָשָׂ  
עֲבֵרָה שׁוּם . 

If so, then there is no increase in merit at all, for in the end, since 
one has many mitzvos, he may also do many sins, and the sins 
may outweigh. 

 
ן יל כָּאן אֵין אִם־כֵּ כָר לְהַגְדִּ לָל, שָׂ סוֹף כְּ ר סוֹף דְּ אֲשֶׁ כַּ  

ר מִצְוֹת הַרְבֵּה לָהֶם ישֵׁ ה אֶפְשָׁ יַּעֲשֶׂ חֲטָאִים, הַרְבֵּה שֶׁ  
מַכְרִיעִים הַחֲטָאִים וְיהְִיוּ . 

And if the Rambam, of blessed memory, meant that when one 
does a mitzvah and has no sin against it, certainly it is as he said. 

 
ר ]לוֹמַר[ לִבְרָכָה זכְִרוֹנוֹ הָרַמְבַּ"ם רָצָה וְאִם אֲשֶׁ כַּ  

ה ה וְלֹא מִצְוָה עוֹשֶׂ נגֶֶד חֵטְא שׁוּם עָשָׂ אי זהֶ, כְּ וַדַּ בְּ  
דְבָרָיו ן כִּ הוּא כֵּ . 

And this matter is a straightforward Mishnah in the first chapter 
of Kiddushin (39b): “Whoever performs one mitzvah—it is good 
for him, they prolong his days, and he inherits the Land.” 

 
נהָ זהֶ וְדָבָר פֶרֶק פְּשׁוּטָה מִשְׁ א בְּ ין קַמָּ )לט, דְקִדּוּשִׁ  

ה כָּל ב(: לוֹ וּמַאֲרִיכִין לוֹ, מְטִיבִין אַחַת מִצְוָה הָעוֹשֶׁ  
הָאָרֶץ וְנוֹחֵל ימָָיו, '. 

And even though there it is interpreted as when he has done one 
mitzvah more than half his sins, certainly we can learn from this 
that if he did one mitzvah and no sin, he will merit the World to 
Come. 

 
ם לֵיהּ דְמוֹקֵי גָּב עַל וְאַף ה שָׁ עָשָׂ יתְֵרָה אַחַת מִצְוָה כְּשֶׁ  
ן כָּל עֲוֹנוֹת, מֶחֶצָה עַל כֵּ יֵּשׁ שֶׁ אִם מִזֶּה לִלְמדֹ שֶׁ ה שָׁ עָשָׂ  

ה וְלֹא אַחַת מִצְוָה יּוֹכֶה חַטְא שׁוּם עָשָׂ הַבָּא לָעוֹלָם שֶׁ . 

But if so, we no longer need the condition that he performed the 
mitzvah without attaching to it any ulterior intention. 

 
ן אַךְ תַב מַה זהֶ לְדָבָר צָרִיךְ אֵין אִם־כֵּ כָּ ה שֶׁ עָשָׂ שֶׁ  

ף וְלֹא אַחַת מִצְוָה תֵּ הּ שְׁ וּנהָ עִמָּ אַחֶרֶת כַּ . 
In the end, we have learned that the matter is not as the 
Rambam, of blessed memory, explained—that through one 
mitzvah one merits eternal life. 

 
י לָמַדְנוּ סוֹף סוֹף בָר אֵין כִּ רֵשׁ כְּמוֹ הַדָּ פַּ הָרַמְבַּ"ם שֶׁ  

בְמִצְוָה לִבְרָכָה זכְִרוֹנוֹ הַבָּא עוֹלָם לְחַיֵּי זוֹכֶה אַחַת דִּ . 

And that which happened with Rabbi Chanina ben Teradyon, it 
says there (Avodah Zarah 18a): When Rabbi Yose ben Kisma 
fell ill, Rabbi Chanina ben Teradyon asked him: “What is my 
portion in the World to Come?” 

 
י וְהָא ן חֲניִנאָ דְרַבִּ רַדְיוֹן בֶּ )עֲבוֹדָה הָתָם אִיתָא הָכִי תְּ  
חָלָה א(: יח, זרָָה י כְּשֶׁ ן יוֹסִי רַבִּ י לוֹ אָמַר קִסְמָא, בֶּ רַבִּ  

ן חֲניִנאָ רַדְיוֹן: בֶּ הַבָּא לָעוֹלָם אֲניִ מָה תְּ . 
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He said to him: “Did any mitzvah come to your hand?” He 
answered: “Money of Purim was mixed up with charity money, 
and I distributed it to the poor.” 

 
ה כְּלוּם לוֹ: אָמַר ל מֵעוֹת לוֹ: אָמַר לְידְָךָ. בָּא מַעֲשֶׂ שֶׁ  

מָעוֹת לִי נתְִחַלְפוּ פּוּרִים ל בְּ ים צְדָקָה, שֶׁ וְחִלַקְתִּ  
 .לַעֲניִּים

He said to him: “If so—may my portion be as yours, and may 
my lot be as your lot.” Until here. 

 
ן לוֹ: אָמַר יהְֵא וּמִגּוֹרָלְךָ חָלְקִי, יהְֵא מֵחֶלְקְךָ אִם־כֵּ  

כָּאן עַד גּוֹרָלִי, . 
And it seems not that for this mitzvah alone he would merit the 
World to Come, but rather that he saw in the performance of one 
mitzvah according to its full measure— 

 
בִיל לֹא וְנרְִאֶה בִּשְׁ רַק הַבָּא, לָעוֹלָם יזִכֶּה זוֹת מִצְוָה שֶׁ  
רָאָה קִיּוּם שֶׁ תִקְנהָּ אַחַת מִצְוָה בְּ הָיהָ מְאדֹ כְּ מַחְמִיר שֶׁ  

 ,בָּהּ
Just as the Rambam, of blessed memory, himself wrote—that 
from this action it was apparent that he fulfilled one mitzvah 
properly, and from this he knew he was a completely righteous 
person in all mitzvos, and thus a person of the World to Come. 

 

תַב וּכְמוֹ כָּ עַצְמוֹ, לִבְרָכָה זכְִרוֹנוֹ הָרַמְבַּ"ם שֶׁ זֶּה בְּ מִּ שֶׁ  
ה עֲשֶׂ קִיֵּם רָאָה הַמַּ תִקְנהָּ, אַחַת מִצְוָה שֶׁ הָיהָ וּמִזֶּה כְּ  

הוּא יוֹדֵעַ יק שֶׁ קִיּוּם גָּמוּר צַדִּ צְוֹת, כָּל בְּ ן וְהוּא הַמִּ בֶּ  
הַבָּא עוֹלָם . 

And furthermore I say, that what he said: “Did any action come 
to your hand?”—his intention was not to say that from one 
mitzvah one merits the World to Come, for that is not so. 

 
י אוֹמֵר, אֲניִ וְעוֹד אָמַר: מַה כִּ ה כְּלוּם שֶׁ בָּא מַעֲשֶׂ  

הָיהָ לֹא לְידְָךְ', ה לוֹמַר רְצוֹנוֹ שֶׁ עֲשֵׂ אַחַת מִצְוָה מִמַּ  
אֵין הַבָּא, לָעוֹלָם יזִכֶּה בָר שֶׁ כָּךְ הַדָּ . 

Rather, he was asking him: “Did any action come to your 
hand?”—meaning, that from the action one may discern a sign 
of being a person of the World to Come. 

 
ה כְּלוּם שׁוֹאֲלוֹ: הָיהָ רַק ן לְידְָךָ', בָּא מַעֲשֶׂ מִּ ה שֶׁ עֲשֶׂ הַמַּ  
ן סִימַן לְהַבְחִין ישֵׁ הַבָּא עוֹלָם בֶּ . 

And he said: “Purim money was mixed up with tzedakah money, 
and I distributed it to the poor.” 

 
מָעוֹת נתְִחַלְפוּ פּוּרִים מָעוֹת וְאָמַר: י צְדָקָה, בְּ וְחִלַקְתִּ  
לַעֲניִּים אוֹתוֹ '. 

And this matter alludes to something wondrous: for Purim 
money exists only for increasing revelry and drinking. 

 
בָר י מַפְלָג, רָמָז וְהַדָּ ל מָעוֹת כִּ עוֹמְדִים אֵינםָ פּוּרִים שֶׁ  

תִיָּה אֲבִילָה לְרִבּוּי רַק וּשְׁ . 
And if that day had been one of sanctity, the feast would not 
have been entirely a physical matter, but rather for the honor of 
the day and its holiness. 

 
יֵּשׁ יוֹם הַזֶּה יוֹם הָיהָ וְאִלּוּ ה, בּוֹ שֶׁ הָיהָ לֹא קְדֻשָּׁ  

ה מִי עִניְןָ הַסְעֻדָּ הָיהָ לְגַמְרֵי, בַּשְּׁ הַיּוֹם לִכְבוֹד זהֶ שֶׁ  
תוֹ וּלְמַעֲלַת קְדֻשָּׁ . 

But on this day there is no sanctity at all, and the eating and 
drinking is purely a physical matter of this world, which is 
entirely material. 

 
יוֹם אֵין אֲבָל ה זהֶ בְּ לָל, קְדֻשָּׁ תִיָּה וְהָאֲכִילָה כְּ הוּא וְהַשְּׁ  
בָר מִי, דָּ הוּא הַזֶּה, הָעוֹלָם מַעְניְןַ בַּשְּׁ מִי כֻּלּוֹ שֶׁ בַּשְּׁ . 

And this money was exchanged for money of the poor.  מָעוֹת אֵלּוּ מָעוֹת וְנתְִחַלֵּף עֲניִּים בְּ . 
For money of the poor is the opposite of this, since the poor 
person is known to have no share in this world at all, and does 
not benefit from its goodness. 

 
מָעוֹת ךְ עֲניִּים שֶׁ י זהֶ, הַפֶּ אֵין ידָוּעַ הֶעָניִ כִּ עוֹלָם לוֹ שֶׁ  

לָל, הַזֶּה הַזֶּה עוֹלָם מִטּוֹבַת נהֶֶנהֶ וְאֵין כְּ . 

And Purim money—which is entirely of this world—was 
exchanged for poor man’s money, who have no share in this 
world, and he gave it all to the poor. 

 
הוּא – פּוּרִים מָעוֹת לוֹ וְנתְִחַלְפוּ כֹּל שֶׁ – הַזֶּה עוֹלָם הַ  

מָעוֹת אֵין עֲניִּים, בְּ וְחִלֵּק הַזֶּה, בָּעוֹלָם חֵלֶק לָהֶם שֶׁ  
כֹּל לַעֲניִּים הַ . 
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And this matter hints that he will exchange this world for the 
World to Come, and he will have no portion at all in this world, 
and all his portion that was fitting for him in this world is 
reserved for him in the World to Come. 

 
הוּא רָמָז זהֶ וְדָבָר הַבָּא, בָּעוֹלָם הַזֶּה הָעוֹלָם יחֲַלִיף שֶׁ  
לָל חֵלֶק לוֹ יהְִיהֶ וְלֹא הָיהָ חֶלְקוֹ וְכָל הַזֶּה, בָּעוֹלָם כְּ שֶׁ  

מוּר – הַזֶּה בָּעוֹלָם לוֹ רָאוּי הַבָּא לָעוֹלָם לוֹ שָׁ . 

And so it truly was with Rabbi Chanina ben Teradyon, the holy 
tzaddik, who was burned with a Torah scroll with him (Avodah 
Zarah 18a), and he had no share in this world; everything was 
reserved for him in the World to Come. 

 

הָיהָ וּכְמוֹ אֱמֶת שֶׁ י בֶּ ן חֲניִנאָ לְרַבִּ רַדְיוֹן בֶּ יק תְּ דִּ הַצַּ  
דוֹשׁ, הָיהָ הַקָּ רָף שֶׁ זרָָה )עַבוֹדָה עִמּוֹ תּוֹרָה וְסֵפֶר נשְׂ  

כֹּל רַק הַזֶּה, בָּעוֹלָם חָלְקוֹ הָיהָ וְלֹא א(, יח, מוּר הַ שָׁ  
הַבָּא לָעוֹלָם לוֹ . 

And about this he said: “If so, may my portion be as yours,” for 
he saw a sign that the portion that was fitting for him in this 
world is reserved for him in the World to Come. 

 
ן אָמַר: זהֶ וְעַל י חָלְקִי', יהְֵא מֵחֶלְקְךְ אִם־כֵּ ישֵׁ סִימָן כִּ  
חֶלְקוֹ לוֹ הָיהָ שֶׁ מוּר הוּא – הַזֶּה בָּעוֹלָם לוֹ רָאוּי שֶׁ שָׁ  
הַבָּא לָעוֹלָם לוֹ . 

And now there is no proof at all. And the original question 
returns to its place regarding the well-known statement: “The 
Holy One, blessed be He, desired to bring merit to Yisrael, 
therefore He increased for them Torah and mitzvos.” 

 
ה לָל. רְאָיהָ אֵין וּמַעַתָּ יןָ וְחָזרְָה כְּ אֲמָר לִמְקוֹמָהּ קַשְׁ מַּ בַּ  

דוֹשׁ־בָּרוּךְ־הוּא רָצָה הַמְפֻרְסָם: רָאֵל, אֶת לְזכַּוֹת הַקָּ ישְׂ  
מִצְוֹת לָהֶם הִרְבָּה לְפִיכָךְ . 

And I say that there is no difficulty at all.  ִי אוֹמֵר וַאֲני יאָ לֹא כִּ לָל קַשְׁ כְּ . 
For the fact that Yisrael are prepared for the Torah is a distinct 
level in itself. 

 
י רָאֵל מַה כִּ יִּשְׂ מַדְרֵגָה הִיא הַתּוֹרָה, אֶל מוּכָניִם הֵם שֶׁ  

פְניֵ עַצְמָהּ בִּ . 
For since they are prepared for Torah, as explained above, and 
are not like the other nations of the world who are not prepared 
for Torah, 

 
י ניֵ כִּ הַם מִפְּ אֵר כְּמוֹ תּוֹרָה, אֶל מוּכָניִם שֶׁ הִתְבָּ שֶׁ  

אָר כְּמוֹ וְאֵינםָ לְמַעְלָה, אֵין עַכּוּ"ם אַמּוֹת שְׁ מוּכָניִם שָׁ  
 .לַתּוֹרָה

If He had given them only a few mitzvos, their merit would not 
be as great as it is now, when they have Torah which contains 
many mitzvos, and they are prepared for many mitzvos. 

 
הֶם הַזכְוּת הָיהָ לֹא מִצְוֹת, מְעַט לָהֶם נתַָן וְאִם לָּ שֶׁ  

יֵּשׁ כְּמוֹ כָּל־כָּךְ ה זכְוּת לָהֶם שֶׁ יֵּשׁ בַּמָּ תּוֹרָה לָהֶם שֶׁ  
יֵּשׁ מַצְוֹת הַרְבֵּה אֶל וּמוּכָניִם הַרְבֵּה, מִצְוֹת בָּהּ שֶׁ . 

And if Yisrael did not have the advantage of being built for 
Torah, in what way could we say that those who died as 
minors—who could not fulfill the mitzvos of Torah—would still 
merit the World to Come (Menachos 110b)? 

 

רָאֵל מַעֲלַת הָיהָ לֹא וְאִם ה ישְׂ הֵם בַּמָּ אֶל מוּבָניִם שֶׁ  
אֵיזהֶ הַתּוֹרָה, אוֹתָם לוֹמַר נוּכַל צַד בְּ לֹא שָׁ הָיוּ שֶׁ  
מֵתוּ הַתּוֹרָה, מִצְוֹת לְקַיָּם יכְוֹלִים הֵם שֶׁ קְטַניִם, כְּשֶׁ  

יהְִיוּ ניֵ שָׁ ב קי, )מְנחָוֹת הַבָּא עוֹלָם בְּ ). 

But the matter is that they are the nation who have Torah and are 
prepared for Torah and mitzvah, and because of their readiness 
for Torah they will merit life in the World to Come. 

 
ה הוּא הָעִניְןָ אֲבָל הֵם בַּמָּ יֵּשׁ הָעָם שֶׁ תּוֹרָה, לָהֶם שֶׁ  

בִיל וּמִצְוָה, לְתוֹרָה וּמוּכָניִם יזִכְּוּ לַתּוֹרָה הֲכָנתָָם בִּשְׁ  
הַבָּא עוֹלָם לְחַיֵּי . 

And so, G-d forbid to say that we, the children of exile, who 
cannot fulfill many mitzvos, have no share in those mitzvos that 
we cannot fulfill. 

 
לוֹם חַס וְכֵן אֲנחְַנוּ לוֹמַר וְשָׁ ניֵ שֶׁ אָנוּ וְאֵין גָּלוּת, בְּ  

לֹא מִצְוֹת, הַרְבֵּה לְקַיֵּם יכְוֹלִים חֵלֶק לָנוּ יהְִיהֶ שָׁ  
לֹא מִצְוֹת בְּאוֹתָן לְקַיֵּם נוּכַל שֶׁ . 
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G-d forbid to say such a thing, which would diminish the 
wholeness of the generations that died. 

 
לוֹם חַס בָר לוֹמַר וְשָׁ זהֶ, דָּ לֵמוּת לְמַעַט כָּ הַדּוֹרוֹת מִשְׁ  

תוּ מָּ  .שֶׁ
But in that we are people of Torah, and we have readiness for 
Torah, we have reward in the entire Torah. 

 
ה אֲבָל אָנוּ בַּמֶּ ניֵ שֶׁ הַתּוֹרָה, אֶל הֲכָנהָ לָנוּ וְישֵׁ תּוֹרָה, בְּ  
כָר לָנוּ ישֵׁ כָל שָׂ לָּהּ הַתּוֹרָה בְּ כֻּ . 

And this matter is clear, and it will be further clarified at length 
with G-d’s help. 

 
אֵר בָּרוּר, זהֶ וְדָבָר בָר וְיתְִבָּ אֲרִיכוּת זהֶ דָּ עֶזרְַת בַּ בְּ  
ם  .הַשֵּׁ

And on this Rabbi Chananya said his words: “The Holy One, 
blessed be He, wanted to bring merit to Yisrael, therefore He 
increased for them many mitzvos,” 

 
י אָמַר זהֶ וְעַל בָרָיו חֲננַיְאָ רַבִּ י דְּ רָצָה כִּ  

דוֹשׁ־בָּרוּךְ־הוּא רָאֵל, אֶת לְזכַּוֹת הַקָּ הִרְבָּה וּלְפִיכָךְ ישְׂ  
הַרְבֵּה מִצְוֹת לָהֶם ', 

And they are prepared for very many mitzvos.  מְאדֹ הַרְבֵּה מִצְוֹת אֶל מוּכָניִם וְהֵם . 
And this is the merit of Yisrael—that they have many mitzvos, 
and therefore their reward is greater. 

 
רָאֵל זכְוּת וְזהֶוּ ר ישְׂ אֲשֶׁ הַרְבֵּה מִצְוֹת לָהֶם ישֵׁ כַּ  

יוֹתֵר, כָרָם וּלְכָךְ בְּ יוֹתֵר גָּדוֹל שְׂ . 
And you might object: in the end, their reward could turn to their 
detriment, for if they do not fulfill most of the Torah, they will 
be deemed wicked. 

 
ה וְאֵל כָרָם יהְִיהֶ סוֹף סוֹף לְךָ, יקְִשָׁ הֶפְסֵדָם, יוֹצֵא שְׂ בְּ  

אִם ע יהְִיהֶ הַתּוֹרָה רבֹ יקְַיֵּם לֹא שָׁ רָשָׁ . 

This is not so, for in the end he gains by being prepared for 
Torah that contains many mitzvos. 

 
סוֹף אֵינוֹ, זהֶ זהֶ מַרְוִיחַ סוֹף דְּ יֵּשׁ עַל־ידְֵי בָּ הֲכָנהָ לוֹ שֶׁ  

יֵּשׁ הַתּוֹרָה אֶל הַרְבֵּה מִצְוֹת בָּהּ שֶׁ . 
For the matter of whether he will fulfill the mitzvos or not is 
balanced—it is possible that he will merit and fulfill them. 

 
י בָר כִּ ר הַזֶּה הַדָּ אֶפְשָׁ יקְַיֵּם שֶׁ צְוֹת שֶׁ – יקְַיֵּם לֹא אוֹ הַמִּ  

בָר קוּל, הוּא זהֶ דָּ י שָׁ צְוֹת וִיקַיֵּם יזִכֶּה אוּלַי כִּ הַמִּ . 

And since the matter is balanced, this tips the scale—that he is 
prepared for Torah with many mitzvos, versus one with fewer. 

 
בָר וְכֵיוָן הַדָּ קוּל, הוּא שֶׁ בָר שָׁ הוּא מַה מַכְרִיעַ זהֶ דָּ שֶׁ  
ל תּוֹרָה אֶל מוּכָן מִעוּט וְדָבָר מִצְוֹת, רִבּוּי שֶׁ צְוֹת בְּ הַמִּ . 

For this is the main reason the Torah and mitzvos were given: 
that a person have actions which refine his material soul and 
make it pure and separate. 

 
י ר זהֶוּ כִּ נִּתְנהָ מַה עִקָּ יהְִיוּ וּמִצְוֹת, תּוֹרָה שֶׁ לָאָדָם שֶׁ  

עֻלּוֹת ים פְּ ר וּמַעֲשִׂ הַחָמְרִית, נפְַשׁוֹ מְצָרְפִים אֲשֶׁ  
ל זךְַ הַנֶּפֶשׁ וְלַעֲשׂוֹת וְנבְִדָּ . 

And if not for this, “Man has no advantage over the animal” 
(Koheles 3:19), for man would be material and natural like a 
beast. 

 
ן, לֹא וְאִם הֵמָה מִן הָאָדָם "מוֹתַר כֵּ ג, )קהֶלֶת אָיןִ" הַבְּ  

י יט(, הֵמָה כְּמוֹ טִבְעִי חָמְרִי הָאָדָם הָיהָ כִּ הַבְּ . 

And if so, how can this matter not be clear—that the abundance 
of mitzvos is a merit for a person, to the point that it is 
absolutely self-evident. 

 
ן בָר יהְִיהֶ לֹא אֵיךְ וְאִם־כֵּ י בָּרוּר, הַזֶּה הַדָּ רִבּוּי כִּ  
צְוֹת הוּא עַד לָאָדָם, זכְוּת הֵם הַמִּ בָר שֶׁ פָּשׁוּט דָּ  

תַכְלִית  .בְּ
And He, may He be blessed, wanted to bring them merit, like a 
father who chastises and reproves his son to bring him merit. 

 
רַךְ וְהוּא הוּא הָאָב כְּמוֹ אוֹתָם, לְזכַּוֹת רָצָה יתְִבָּ שֶׁ  

ר נוֹ אֶת וּמוֹכִיחַ מְיסֵּ לְזכַּוֹתוֹ בְּ , 
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And even if the son says he does not want it, nevertheless the 
father brings him merit against his will. 

 
ן וְאִם אֵינוֹ אוֹמֵר הַבֵּ זהֶ, חָפֵץ שֶׁ הָאָב מָקוֹם מִכָּל בָּ  

עַל אוֹתוֹ מְזכֶּה רְחוֹ בְּ כָּ . 
So too, Hashem wanted to bring merit to Yisrael; therefore, He 
gave them many mitzvos so they would merit more. 

 
רָאֵל, אֶת לְזכַּוֹת רָצָה ה' וְכָךְ מִצְוֹת עַל לוֹ נתַָן לָכֵן ישְׂ  
דֵי יוֹתֵר לִזכְּוֹת כְּ בְּ . 

And the question regarding the statement “Hashem desired to 
bring merit to Yisrael, therefore He increased for them Torah and 
mitzvos” has been resolved. 

 
אֵלָה וְהוּסְרָה ה הַשְּׁ אָמְרוּ: בַּמָּ רָצָה שֶׁ  

דוֹשׁ־בָּרוּךְ־הוּא רָאֵל אֶת לְזכַּוֹת הַקָּ הִרְבָּה וּלְפִיכָךְ ישְׂ  
וּמִצְוֹת תּוֹרָה לָהֶם . 

​
[NOTE Summary​
The Maharal begins by citing the statement, “Hashem increased mitzvos to bring merit to Yisrael.” This seems 
perplexing—shouldn't fewer obligations make it easier to merit reward? The Maharal answers that the Jewish 
soul is uniquely prepared for Torah and mitzvos, unlike the nations of the world. The very abundance of 
commandments reflects the soul’s spiritual capacity. The more mitzvos one has the potential to fulfill, the more 
avenues one has for achieving eternal life—because even one mitzvah, if performed purely, can grant a person 
Olam Haba. 

He explores the Talmudic account of Rabbi Chanina ben Teradyon and the question of whether a single 
mitzvah can secure the World to Come. Ultimately, the Maharal argues that this is not about technical 
fulfillment but spiritual readiness: a soul’s essential alignment with Torah. That readiness alone grants merit, 
even to children or to those unable to fulfill many commandments due to exile. 

Therefore, the multitude of mitzvos is not a burden, but a reflection of our elevated potential. The possibility 
that one may fulfill them tips the scales in our favor, even before actual fulfillment. Just as the Torah and 
mitzvos are meant to refine the physical soul and separate it from materiality, they transform a person into a 
vessel for holiness. Without them, man is no different than a beast. 

Hashem, like a loving father, gives His child many opportunities to merit—even if the child doesn’t understand 
or desire it. The abundance of mitzvos is thus the greatest gift and merit possible. 

Practical Takeaway​
Never feel overwhelmed by the volume of Torah and mitzvos. It is precisely because your soul is capable of 
greatness that Hashem entrusted you with so many pathways to connect. Even the smallest mitzvah—done with 
sincerity—can open the gates of eternity. Your potential itself is already part of the merit. 

Chassidic Story​
Reb Levi Yitzchak of Berditchev, known for finding merit in every Jew, once saw a wagon driver hurriedly 
praying while greasing his wagon wheels. A student scoffed, but the Berditchever Rebbe responded: “Do you 
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see? Even amidst his work, he grasps onto a mitzvah! That is the greatness of our people—their connection to 
Hashem is so deep that even one imperfect mitzvah has immense power.” 

This aligns perfectly with the Maharal's teaching: the Jewish soul is so bound to Torah that even fleeting 
contact with a mitzvah shines with eternal merit. 

Source: Kedushas Levi, Berditchev, Parshas Tzav END NOTE] 
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