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 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Devarim 
Introduction​

This discourse by Rabbi Menachem Mendel of Horodok (also known as the “Horodoker” or “R. Mendel of 
Vitebsk”), a leading disciple of the Maggid of Mezritch and an early leader of the Chassidic movement, 

explores the spiritual symbolism of the verse “Let the groom go forth from his chamber, and the bride from her 
canopy” (Yoel 2:16). Delivered in the era following the Baal Shem Tov, this teaching weaves together 

prophetic verses from Eichah, Mishlei, Tehillim, and the Zohar to present a unified vision of divine intimacy, 
spiritual yearning, and inner transformation. The discourse contrasts the perspectives of Moshe, Yeshayahu, 
and Yirmiyahu to examine the causes of spiritual exile, the dangers of superficial religious practice, and the 

redemptive power of emunah and Torah lishmah. 

On the verse (Yoel 2:16), “Let the groom go forth from his 
chamber, and the bride from her canopy,” the Sages 
expounded: “The groom from his chamber” refers to the Ark, 
and “the bride from her canopy” refers to the Torah. 

ה מֵחֶדְרוֹ חָתָן "יצֵֵא ט"ז(: ב, )יוֹאֵל מַאֲמַר עַל וְכַלָּ  
תָהּ", זֶה – מֵחֶדְרוֹ" "חָתָן רַזַ"ל: וְדָרְשׁוּ מֵחֻפָּ  

ה הָאָרוֹן, תָהּ" "וְכַלָּ תּוֹרָה זוֹ – מֵחֻפָּ . 

To understand this, he opened and said (Eichah Rabbah 1:1), 
“Three prophets prophesied with the expression 'Eichah': Moshe, 
Yeshayah, and Yirmiyah. Moshe saw them in their tranquility and 
said, ‘How can I alone carry...’ Yeshayahu saw them in their 
recklessness and said, ‘How has the faithful city become a harlot,’ 
and Yirmiyahu saw them in their degradation and said, ‘How 
does she sit alone.’” 

תַח זהֶ, וּלְהָבִין ה א(: א, רַבָּה )אֵיכָה וְאָמַר פָּ לשָׁ "שְׁ  
ה, אֵיכָה: בְּלָשׁוֹן נתְִנבְּאוּ נבְִיאִים עְיהָ, משֶׁ וִירְמְיהָ. ישַׁ  

ה לְוָותָן רָאָה משֶׁ א 'אֵיכָה וְאָמַר: בְּשַׁ י', אֶשָּׂ עְיהָוּ לְבַדִּ ישַׁ  
חְזוּתָן אוֹתָן רָאָה פַּ קִרְיהָ לְזוֹנהָ הָיתְָה 'אֵיכָה וְאָמַר: בְּ  

ניִוּוּלָן אוֹתָן רָאָה ירְִמְיהָ נאֱֶמָנהָ', בָה 'אֵיכָה וְאָמַר: בְּ ישְׁ  
ע"ש בָדָד', ". 

And the matter is, in the manner of moral instruction: it is known 
the Zohar’s statement on the verse (Kohelet 9:14), “A small city, 
and few people within it.” The Zohar interprets: “A small city” 
refers to the Torah. Even though (Iyov 11:9) “Its measure is 
longer than the earth” and it is great, it is called small because 
“few people are in it.” 

רֶךְ הוּא וְהָעִניְןָ זֹּהַר מַאֲמַר ידָוּעַ מוּסָר, עַל־דֶּ עַל הַ  
ים קְטַנָּה "עִיר י"ד(: ט, )קהֶֹלֶת פָּסוּק מְעָט", בָּהּ וַאֲנשִׁ  

)אִיּוֹב אֲמְנםָ וְאִם הַתּוֹרָה, הִיא – קְטַנָּה" "עִיר וְדָרַשׁ:  
הּ", מֵאֶרֶץ "אֲרֻכָּה ט'(: י"א, נקְִרֵאת הִיא, וּגְדוֹלָה מִדָּ  

ניֵ קְטַנָּה ים מִפְּ "אֲנשִׁ מְעָט בָּהּ שֶׁ ". 

And the truth is that the Torah is called a city because it is a city 
that includes everything, and within it is seen that which no eye 
has seen, to provide advice for one’s soul as to how and with what 
to refine his body and limbs so that he may be holy—a sanctuary, 
called the Mishkan of Hashem. 

ניֵ עִיר נקְִרֵאת הַתּוֹרָה לִהְיוֹת הוּא וְהָאֱמֶת הִיא מִפְּ שֶׁ  
רְכָּא כוּלָּא כַּ חֱזיִ וּבָהּ בָהּ, דְּ ר תֶּ לָתֵת רָאָה, לֹא עַיןִ אֲשֶׁ  
נפְַשׁוֹ עֵצוֹת ה אֵיךְ בְּ וְקָדוֹשׁ וְאֵיבָרָיו גּוּפוֹ לְזכֵּךְ וּבַמֶּ  
שׁ – יהְִיהֶ ן אִקְרֵי מִקְדָּ כַּ ה מִשְׁ '. 

For the Torah and mitzvos are called light and lamp, a flame of 
Yah, like a crucible for silver and a furnace for gold, and Hashem 
tests hearts. For by bringing the fear of Hashem into his 
heart—His unity and His love—his heart will be tested and 

י צְוֹת הַתּוֹרָה כִּ לְהֶבֶת וְנרֵ אוֹר נקְִרָאִים וְהַמִּ יהָּ, שַׁ  
מִצְרֵף סֶף כְּ י ה', לְבוֹת וּבוֹחֵן לַזָּהָב וְכוּר לַכֶּ הַכְניִס כִּ בְּ  

לִבּוֹ ה' פַּחַד חֵן – וְאַהֲבָתוֹ יחִוּדוֹ – בְּ רֵף לִבּוֹ יתְִבָּ וְיצָּ  
כָל צִירוּף, אַחַר צִירוּף בְּ ם – קָדוֹשׁ מָקוֹם שֶׁ מִשָּׁ  

רְדוּ פֹּעֲלֵי כָּל יתְִפָּ אָוֶן  . 
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refined, one refinement after another, for in every sacred place, 
from there all doers of iniquity will be separated. 

And especially when the flame ascends heavenward due to the fear 
of Hashem and the majesty of His glory—as is known from the 
natural principle that all the impurities of metals fall away by 
themselves when melted in fire—behold, the general rule is that 
the main foundation and root of Torah study must be to become 
connected with the Shechinah, so that the Torah will guide him in 
the fear of Hashem, which is its treasure, and provide counsel for 
his soul. 

עֲלוֹת וּבִפְרָט הֶב בַּ מַימְָה הַלַּ ניֵ הַשָּׁ חַד מִפְּ ר ה' פַּ וְהַדַּ  
יָּדוּעַ גָּאוֹנוֹ, רֶךְ כַּ בַע מִדֶּ כָּל הַטֶּ סלֶֹת שֶׁ כוֹת פְּ תְּ מֵאֵלֵיהֶן הַמַּ  

כְפָם נוֹפְלִים הִתָּ לָלָא הִנֵּה – בָּאֵשׁ בְּ תָא, כְּ מִלְּ לִהְיוֹת דְּ  
ר שֹׁרֶשׁ עִקָּ כְדֵי – הַתּוֹרָה עֵסֶק וְ ר בְּ א, לְהִתְקַשֵּׁ כִינתָּ בִּשְׁ  
הַתּוֹרָה וּכְדֵי וַעֲצוֹת אוֹצָרוֹ הִיא ה' ירְִאַת תּוֹרֵהוּ שֶׁ  

נפְַשׁוֹ  .בְּ

And this is what is written (Tehillim 112:7): “His heart is steadfast, 
trusting in Hashem.” He should believe with perfect faith that after 
toil and engagement in Torah, he will find rest for his soul, to enter 
into holiness. And this will prepare him for love of holiness with 
affection and endearment, and his words will be as sweet as 
honey—like the saying that Torah is sweeter than honey. 

ים וְזהֶוּ הִלִּ טֻחַ לִבּוֹ "נכָוֹן ז'(: קי"ב, )תְּ וְיאֲַמִין בַּה'", בָּ  
אֱמוּנהָ לֵימָה בֶּ אַחַר שְׁ ימְִצָא הַתּוֹרָה וַעֲסֵק הַיגְִיעָה שֶׁ  
קֹּדֶשׁ, אֶל לָבוֹא לְנפְַשׁוֹ מַרְגּוֹעַ יר הַ לְחִיבַת אוֹתוֹ וּמַכְשִׁ  
קֹּדֶשׁ דְבַשׁ דְבָרָיו וִיהִי וַחִיבָּה, בְּאַהֲבָה הַ לְמָתוֹק, כִּ  

הַתּוֹרָה וּכְמַאֲמָר בַשׁ מְתוּקָה שֶׁ מִדְּ . 

For behold, at first glance, there appear to be two verses that 
contradict one another: one verse says (Mishlei 2:4–5), “If you 
seek her like silver, and search for her like hidden treasures, then 
you will understand the fear of Hashem”; and another verse says 
(Tehillim 19:11), that the Torah is “more desirable than gold, and 
than much fine gold.” 

הֲרֵי ניֵ הֵם לְכָאוֹרָה שֶׁ סָתְרוּן כְּתוּבִים שְׁ כְּתוּב הֲדָדִי: דְּ  
לֵי אוֹמֵר אֶחָד נָּה "אִם ד-ה(: ב, )מִשְׁ בַקְשֶׁ סֶף תְּ כַכָּ  

טְמוֹניִם נָּה וְכַמַּ שֶׂ חְפְּ בִין אָז – תַּ אֶחָד וּכְתוּב ה'", ירְִאַת תָּ  
הַתּוֹרָה אוֹמֵר הִלִּים שֶׁ מִזָּהָב "נֶּחֱמָדִים י"א(: י"ט, )תְּ  

ז רָב וּמִפַּ ". 

But the explanation is as the Sages said: the primary condition of 
Torah study must be in the manner they stated (Avos 3:9), “Let his 
fear precede his wisdom.” And he should study Torah so that it 
will instruct him in cleaving to and loving Hashem and in clinging 
to His commandments. 

מַאֲמַר הָעִניְןָ אֲבָל ר רַזַ"ל, כְּ עִקָּ נאֵַי שֶׁ הַתּוֹרָה עֵסֶק תְּ  
אָמְרוּ בְּאפֶֹן לִהְיוֹת צָרִיךְ הֵא – רַזַ"ל שֶׁ תְּ ג, )אָבוֹת שֶׁ  
דֵי בַּתּוֹרָה וְיעֲַסקֹ לְחָכְמָתוֹ", קוֹדֶמֶת "ירְִאָתוֹ ט'(: כְּ  

תוֹרֵהוּ רוּת שֶׁ בֵק ה' וְאַהֲבַת הִתְקַשְּׁ מִצְוֹתָיו וְהִדָּ בְּ . 

And when he believes with perfect faith that the Torah will shine 
upon him a light, as it says (Iyov 29:3), “When His lamp shone 
over my head,” then, by uniting with the occupation in Torah and 
entering into true unification and connection, his light will break 
forth like the dawn—through that faith. 

יַּאֲמִין אֱמוּנהָ וּכְשֶׁ לֵימָה בֶּ הַתּוֹרָה שְׁ עָלָיו תּוֹפִיעַ שֶׁ  
כָּתוּב כְּמוֹ נהְוֹרָא, הִלּוֹ ג'(: כ"ט, )אִיּוֹב שֶׁ עֲלֵי נרֵוֹ "בְּ  
י" הִתְיחְַדוּ אָז, – ראֹשִׁ יחִוּד אֶל וּבָא הַתּוֹרָה עֵסֶק עִם בְּ  

רוּת י, וְהִתְקַשְּׁ חַר וּבָקַע אֲמִיתִּ אוֹתָהּ עַל־ידְֵי אוֹרוֹ כַּשַּׁ  
 .הָאֱמוּנהָ
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And this is the meaning of the verse, “If you seek her like silver, 
and search for her like hidden treasures” (Mishlei 2:4): it is like 
the metaphor of a person who searches for treasures and hidden 
valuables—he must dig holes and remove earth. And he willingly 
accepts upon himself the burden of the sand and the toil of 
excavation with joy, because of his faith that he will find the 
treasure in his digging. 

נָּה "אִם הַפָּסוּק: מַאֲמַר וְזהֶוּ בַקְשֶׁ סֶף תְּ טְמוֹניִם כַכָּ וְכַמַּ  
נָּה" שֶׂ חְפְּ רֶךְ עַל – תַּ ל: דֶּ אוֹצָרוֹת הַמְחַפֵּשׂ אָדָם מָשָׁ  
וְהִנֵּה הֶעָפָר, וּלְהוֹצִיא חֲפִירוֹת לַחְפּוֹר צָרִיךְ וּמַטְמוֹניִּוֹת  

מְחָה עַל־עַצְמוֹ הוּא מְקַבֵּל כֹּבֶד בְּשִׂ א הַחוֹל נטֵֶל  וּמַשָּׂ  
יִּמְצָא אֱמוּנתָוֹ מִחֲמַת וְהַחֲפִירָה, הֶעָפָר טְמוֹן שֶׁ הַמַּ  

חֲפִירָתוֹ  .בַּ

And once he finds the treasure, he estimates for himself the great 
pleasure that will come to him with all the desires he will be able 
to fulfill through the treasure. Similarly, the Sages said: At the 
beginning, one must accept upon himself the yoke of the Kingdom 
of Heaven—which is fear and faith, as is known—and only 
afterward accept upon himself the yoke of mitzvos and the yoke of 
Torah. 

יִּמְצָא וְאַחַר טְמוֹן, שֶׁ עֵר הַמַּ עַצְמוֹ מְשַׁ גֹּדֶל בְּ הַהֲנאָָה   
יָּגִיעַ כָל לוֹ שֶׁ ר חֵפֶץ בְּ טְמוֹן. מִן לַעֲשׂוֹת יתְִאַוֶּה אֲשֶׁ הַמַּ  

רֶךְ עַל חִלָּה רַזַ"ל: אָמְרוּ זהֶ דֶּ תְּ עוֹל עָלָיו יקְַבֵּל "בַּ  
מַיםִ", מַלְכוּת הוּא שָׁ יָּדוּעַ, וְהָאֱמוּנהָ הַיִּרְאָה שֶׁ וְאַחַר כַּ  

תּוֹרָה וְעוֹל מִצְוֹת עוֹל עָלָיו יקְַבֵּל כָּךְ . 

For then, “the righteous shall live by his faith” (Chavakuk 2:4), 
and the Torah and mitzvah will help him to purify his materiality 
and cling to G-d with true connection and unification, to provide 
counsel for his soul against all matters of the evil inclination. For 
the Torah is light and will illuminate him. 

י יק ד(: ב, )חֲבַקּוּק אָז כִּ אֱמוּנתָוֹ "וְצַדִּ וְתוֹעִיל יחְִיהֶ", בֶּ  
צְוָה הַתּוֹרָה לוֹ בֵק חמְֹרוֹ לְזכֵּךְ וְהַמִּ בֵּאֱלֹהוּת וְלִידָּ  

רוּת הִתְקַשְּׁ נפְַשׁוֹ עֵצוֹת לָתֵת גָּמוּר, וִיחוּד בְּ עִניְנָיֵ מִכָּל בְּ  
י הָרָע, הַיֵּצֶר לוֹ וְתָאִיר אוֹר הַתּוֹרָה כִּ . 

Not so if he does not first place fear and faith in Hashem and in the 
Torah, which will certainly illuminate his darkness. In such a case, 
the Torah and mitzvos will not help him, and he will remain coarse 
as he was. 

אֵין מַה ן שֶּׁ ים לֹא אִם כֵּ בַּה' וְהָאֱמוּנהָ הַיִּרְאָה יקְַדִּ  
אי – וּבַתּוֹרָה וַדַּ בֶּ כוֹ יאִָיר שֶׁ צְוֹת הַתּוֹרָה כָּל – חֲשָׁ וְהַמִּ  

אֵר יוֹעִילוּ לֹא ם וְישָּׁ הוּא כְּמוֹ מְגוּשָּׁ שֶׁ . 

And perhaps we can say this is the meaning of what the Sages 
said: “I toiled and I found—believe.” The explanation is: after the 
toil, when he finds, he must have faith that he certainly will find. 
Without faith, the toil does not help. 

ר זֶּהוּ לוֹמַר וְאֶפְשָׁ אָמְרוּ מַה שֶׁ י רַזַ"ל: שֶּׁ וּמָצָאתִי "יגַָעְתִּ  
אֲמִין". – ירוּשׁ: תַּ י פֵּ יִּמְצָא, הַיְּגִיעָה אַחַר כִּ צָרִיךְ שֶׁ  

אי אֱמוּנהָ וַדַּ בֶּ מוֹעִיל אֵינוֹ הָאֱמוּנהָ וּבִלְעֲדֵי ימְִצָא, שֶׁ  
 .הַיְּגִיעָה

And this is the saying of the Sages: “One should always occupy 
himself with Torah and mitzvos even not for their own sake, for 
from doing it not for its own sake he will come to do it for its own 
sake.” The explanation: the Sages promised that he will certainly 
come to the level of lishmah (for its own sake). 

וּבְמִצְוֹת בַּתּוֹרָה אָדָם יעֲַסקֹ "לְעוֹלָם רַזַ"ל: מַאֲמַר וְזהֶוּ  
לֹּא מָה, שֶׁ תוֹךְ לִשְׁ מִּ לֹּא שֶׁ מָה שֶׁ מָה". בָּא לִשְׁ ירוּשׁ: לִשְׁ פֵּ  

הִבְטִיחוּ אי רַזַ"ל שֶׁ וַדַּ בֶּ מָה לִידֵי יבָוֹא שֶׁ לִשְׁ . 

Powered By: ChassidusNow.com 
4 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Devarim 
Therefore, a person should not be discouraged by the fact that at 
first it is not for its own sake, for this is like the burden of dirt 
when digging for hidden treasures. For it is true and faithful that 
from this, he will come to the level of “for its own sake.” But 
indeed, the entire point of not-for-its-own-sake must be for the 
sake of eventually reaching the for-its-own-sake—and he must 
believe that he will certainly find it; then it will be good for him. 

לֹּא לָאָדָם יכְִבַּד אַל לָכֵן מָה, הַשֶּׁ הוּא לִשְׁ א שֶׁ מַשָּׂ הֶעָפָר כְּ  
חֲפִירַת טְמוֹניִם, בַּ הֲרֵי הַמַּ זֶּה וֶאֱמוּנהָ אֱמֶת שֶׁ מִּ יבָוֹא שֶׁ  

מָה. לִידֵי אֱמֶת אֲבָל לִשְׁ ר כָּל בֶּ לֹּא עִקָּ מָה הַשֶּׁ צָרִיךְ לִשְׁ  
בִיל לִהְיוֹת יִּמְצָא בִּשְׁ מָה, כָּךְ אַחַר שֶׁ וְיאֲַמִין הַלִּשְׁ  

אי וַדַּ בֶּ לוֹ טוֹב אָז – ימְִצָא שֶׁ . 

Now Yirmiyahu the prophet, who saw them in their degradation 
and destruction—having cast off the yoke of Torah and mitzvos, 
and with faith cut off and lost from their mouths, and having 
distanced themselves from Hashem—he said (Eichah 1:1), “How 
does she sit in solitude, the city,” which is a reference to the Torah, 
as mentioned earlier. 

רָאָה הַנָּבִיא ירְִמְיהָוּ וְהִנֵּה ניִוּוּלָן אוֹתָן שֶׁ נםָ בְּ – וְחֻרְבָּ  
רְקוּ פֵּ וְאָבְדָה וְנכְִרְתָה וּמִצְוֹת, תּוֹרָה עוֹל עַצְמָם מֵעַל שֶׁ  
יהֶם, הָאֱמוּנהָ א(: א, )אֵיכָה אָמַר – ה' מֵעַל וְרָחֲקוּ מִפִּ  
בָה "אֵיכָה הוּא הָעִיר", בָדָד ישְׁ ינוּי שֶׁ נִּזכָּר לַתּוֹרָה כִּ כַּ . 

And the meaning of “badad” is “isolated,” as it says regarding the 
metzora (leper): “He shall sit alone—badad,” meaning alone, for 
they had separated entirely from the Torah. They were by 
themselves, and the Torah was by itself, with no connection 
between them. 

דָד" וּפֵירוּשׁ ה גַלְמוּד, הוּא "בָּ אַת כַּמָּ מְצרָֹע: אָמַר דְּ בְּ  
דָד ב" "בָּ י יחְִידִי, – ישֵׁ רְשׁוּ הֵם כִּ ר, כָּל הַתּוֹרָה מִן פָּ עִקָּ  
ם וְהֵם לֹּא לְבָדָהּ, וְהַתּוֹרָה לְבַדָּ שׁוּם לָהֶם הָיהָ שֶׁ  

רוּת  .הִתְקַשְּׁ

And the prophet stated the reason and cause for this: “Because she 
became a mas (tributary),” as the Zohar says regarding prayer: 
One who does not set his heart on the essential exile of the 
Shechinah, but only on his own lack, is compared to a dog, and it 
says that they bark like dogs, “Hav, hav (Give, give!)—Give us 
life, give us sustenance,” etc. 

בָּה הַנָּבִיא וְאָמַר ניֵ – זֶּה מַה וְעַל זֶּה מַה הַסִּ "הָיתְָה מִפְּ שֶׁ  
מַאֲמַר לָמַס", זֹּהַר כְּ עִניְןַ הַ פִלָּה: בְּ לֹּא "מִי הַתְּ ם שֶׁ לִבּוֹ שָׂ  

ר אֶל כִינהָ גָּלוּת עִיקָּ י הַשְּׁ ה – חֶסְרוֹנוֹ עַל אִם כִּ מָּ אוֹתוֹ דִּ  
צוֹוְחִין וְאָמַר לְכֶלֶב, ין: דְּ כַלְבִּ הַב חַיֵּי, לָן הַב – הַב הַב כְּ  

עָבְדִין חֶסֶד כו', מְזוֹניֵ לָן עָבְדִין לְגַרְמַייְהוּ דְּ ". 

And so it was with the destruction of the Temple. And the Sages 
said about the verse (Iyov 6:14), “To the one melting away from 
his fellow is chesed (kindness),” that this refers to one who raises a 
bad dog in his house, for he prevents guests from entering. And 
the Greek word for dog is mas. That is what Yirmiyahu 
lamented—“she became lamas.” 

ם הָיהָ וְכֵן ן שָׁ חֻרְבַּ יתִ. בְּ פָּסוּק עַל רַזַ"ל אָמְרוּ וְהִנֵּה הַבַּ  
ס י"ד(: ו, )אִיּוֹב הוּא – חָסֶד" מֵרֵעֵהוּ "לַמָּ ל "שֶׁ הַמְגַדֵּ  
לֶב מוֹנעֵַ בֵּיתוֹ בְּתוֹךְ רַע כֶּ יתוֹ, רֵעִים שֶׁ ן מִבֵּ כֵּ בִּלְשׁוֹן שֶׁ  
לֶב קוֹרִין יוְָניִ קוֹנןֵ וְזהֶוּ מַס", – לַכֶּ מְּ "הָיתְָה ירְִמְיהָ: שֶׁ  

 ."לָמַס

And Yeshayahu, who saw them in their recklessness—that they 
still held on to the Torah, but not with truth and faith, as 
mentioned—therefore said (Yeshayahu 1:21), “How has the 
faithful city become a harlot,” referring to the Torah that is not 
studied for its own sake. 

עְיהָוּ רָאָה וִישַׁ חְזוּתָן אוֹתָן שֶׁ פַּ הָיוּ – בְּ עֲדַיןִ מַחֲזיִקִין שֶׁ  
נִּזכָּר וֶאֱמוּנהָ בֶאֱמֶת לֹא אֲבָל בַּתּוֹרָה אָמַר: לָכֵן – כַּ  
הִיא נאֱֶמָנהָ", קִרְיהָ לְזוֹנהָ הָיתְָה "אֵיכָה לֹּא הַתּוֹרָה שֶׁ )שֶׁ  

מָה  .(לִשְׁ
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For he engages in it and uses it like one with a harlot—for his 
desire—and does not take her for proper marital union, as is 
fitting. 

עוֹסֵק שׁ בָּהּ שֶׁ מֵּ תַּ הוּא – הַזּוֹנהָ עִם כְּמוֹ בָּהּ וּמִשְׁ שֶׁ  
וּם לוֹקְחָהּ וְאֵינוֹ לִתְאוָתוֹ, רָאוּי אִישׁוּת לִשְׁ כָּ . 

And it is proper to accept upon oneself the yoke of the Kingdom of 
Heaven first, even if he does not yet taste anything or has never 
seen spiritual light in his life. But through his faith that he will 
later come to complete connection and true unification, this is 
what is meant by “the faithful city”—she must be in faith. 

מַיםִ מַלְכוּת עוֹל עָלָיו לְקַבֵּל וְנכָוֹן חִלָּה, שָׁ עֲדַיןִ אֲפִלּוּ תְּ שֶׁ  
אֲבָל מִיָּמָיו, מְאוֹרוֹת רָאָה וְלֹא כְּלוּם טוֹעֵם אֵינוֹ  

אֱמוּנתָוֹ אַחַר בֶּ רוּת יבָוֹא כָּךְ שֶׁ וִיחוּד גָּמוּר לְהִתְקַשְּׁ  
י, רִיכָה – נאֱֶמָנהָ" "קִרְיהָ וְזהֶוּ: אֲמִיתִּ צְּ לִהְיוֹת שֶׁ  

אֱמוּנהָ  .בֶּ

And Moshe Rabbeinu, peace be upon him, who saw them in their 
tranquility, and nevertheless sensed that they had already begun to 
turn backward, said (Devarim 1:12): “How can I alone bear your 
trouble,” for it is known that the Sages said that Israel are 
burdensome and stubborn—if one is liable in judgment, he says: I 
have witnesses to bring, I have evidence, and so forth. 

ה ינוּ וּמשֶׁ לוֹם, עָלָיו רַבֵּ רָאָה הַשָּׁ לְוָותָם, אוֹתָם שֶׁ וְאַף בְּשַׁ  
י עַל בָר הִרְגִּישׁ כֵן פִּ כְּ – אָחוֹר וְלָסוּג לַחֲזוֹר הִתְחִילוּ שֶׁ  

בָרִים אָמַר א "אֵיכָה י"ב(: א, )דְּ י אֶשָּׂ טָרְחֲכֶם", לְבַדִּ  
יָּדוּעַ רָאֵל רַזַ"ל אָמְרוּ כַּ יִּשְׂ אִם הֵם: וְסַרְבָניִם טַרְחָניִם שֶׁ  
ין אֶחָד נתְִחַיֵּב דִּ לִי ישֵׁ לְהָבִיא, עֵדִים לִי ישֵׁ אוֹמֵר: – בַּ  
וְכוּ רְאָיהָ '. 

And if they had truly clung to Hashem, the living G-d, all their 
actions should have been in faith, and no person would encroach 
upon what is designated for his fellow. On the contrary, one should 
distance himself by a bowshot from even doubtful monetary 
ownership of another, like the story of Rav Gidel, who overturned 
the earth—and afterwards, neither of them wanted to take it. And 
it became known as “the land of the Rabbis,” because they feared 
even questionable theft. 

בוּקִים בֶאֱמֶת הָיוּ וְאִלּוּ צְרִיכִין חַיִּים, אֱלֹהִים בַּה' דְּ  
יהֶם כָּל לִהְיוֹת אֱמוּנהָ, מַעֲשֵׂ מַה נוֹגֵעַ אָדָם וְאֵין בֶּ בְּ  
מוּכָן חוֵי לְהִתְרַחֵק – וְאַדְרַבָּא לַחֲבֵרוֹ. שֶּׁ מַטְּ ת כְּ קֶשֶׁ  
סָפֵק ה חֲבֵרוֹ, מָמוֹן בְּ רַב וּכְמַעֲשֶׂ הָיהָ גִּידְל דְּ ךְ שֶׁ מְהַפֵּ  

אַחַר עַד – בְּאַרְעָא ניֵהֶם רָצוּ לֹא כָּךְ שֶׁ ח שְׁ אוֹתָהּ, לִקַּ  
נןַ אַרְעָא וּמִתְקָרֵי רַבָּ ניֵ דְּ הָיוּ מִפְּ פֵק ירְֵאִים שֶׁ גָּזלֵ מִסָּ . 

And just as the Sages said: a single person is trusted regarding 
prohibitions, how much more so should it be that in monetary 
matters each person asks questions to a sage—perhaps the money 
belongs to his fellow—and he should distance himself from it. 

אָמְרוּ וּכְמוֹ אִיסוּרִין" נאֱֶמָן אֶחָד "אָדָם רַזַ"ל: שֶׁ מִן כו', בְּ  
דִיניֵ לִהְיוֹת הָרָאוּי יְּהֵא – מָמוֹנוֹת בְּ שׁוֹאֵל אֶחָד כָּל שֶׁ  

רֶךְ אֵלָה דֶּ מוֹן אוּלַי לַחָכָם: שְׁ ל הַמָּ וִירַחֵק חֲבֵרוֹ, שֶׁ  
נָּה  .מִמֶּ

And Moshe Rabbeinu, peace be upon him, who was connected in 
daas—knowing Hashem in all His attributes, for daas encompasses 
all the middos—could not tolerate any gross materiality. Therefore 
he said, “Provide for yourselves men” (Devarim 1:13)—meaning: 
for your sake, according to your level. 

ה וְהִנֵּה ינוּ משֶׁ הָיהָ ע"ה רַבֵּ ר שֶׁ דַעַת מְקֻשָּׁ הוּא – בְּ שֶׁ  
עַת כָל ה' אֶת דַּ י מִדּוֹתָיו, בְּ עַת כִּ לָלוּת הוּא הַדַּ כָּל כְּ  

דּוֹת ם. לִשׁוּם לִסְבּוֹל יכָוֹל הָיהָ וְלֹא – הַמִּ אָמַר: לָכֵן גֶּשֶׁ  
ים" לָכֶם "הָבוּ ירוּשׁ: – אֲנשִׁ בִילְכֶם, פֵּ לְפִי בִּשְׁ  

 .מַדְרִגַּתְכֶם
But if a person behaves with Torah in faith, then from the 
engagement in Torah and mitzvos he will come to complete 
deveikus, for the Torah is the remedy, as the Sages said: “I created 
the evil inclination, I created the Torah as its remedy.” And he will 
distance himself from all forms of material orientation. 

אֱמוּנהָ הַתּוֹרָה עִם מִתְנהֵַג הָאָדָם אִם אֲבָל הָעֵסֶק – בֶּ מֵּ שֶׁ  
צְוֹת בַּתּוֹרָה י גָּמוּר, לִדְבֵקוּת יבָוֹא וּבַמִּ הִיא הַתּוֹרָה כִּ  
בְלִין, רָאתִי רַזַ"ל: כְּאָמְרָם תַּ רָאתִי הָרַע, יצֵֶר "בָּ לוֹ בָּ  

בְלִין" ם אוֹפֶן עִניְנְיֵ מִכָּל עַצְמוֹ וִירַחֵק – תַּ גֶּשֶׁ . 
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And this is the meaning of the verse: “Let the groom go forth from 
his chamber and the bride from her canopy” (Yoel 
2:16)—meaning, the garments and canopy that cover and conceal 
the essential truth should be removed, and there will be complete 
unification. 

תָהּ" וְכַלָּה מֵחֶדְרוֹ חָתָן "יצֵֵא הַפָּסוּק: מַאֲמַר וְזהֶוּ – מֵחֻפָּ  
ירוּשׁ: ין פֵּ ה הַלְּבוּשִׁ חוֹפֶפֶת וְהַחֻפָּ ת וּמַעֲלִים שֶׁ אֲמִיתַּ  

גָּמוּר יחִוּד וִיהִי – הָעַצְמִית . 

[NOTE Summary​
The discourse opens with the verse from Yoel describing the emergence of a groom and 
bride—symbolizing the Ark and the Torah—interpreted by Chazal as a metaphor for divine 
unification. From here, Rabbi Menachem Mendel explores three prophetic utterances of 
“Eichah” (How?)—by Moshe, Yeshayahu, and Yirmiyahu—each reflecting a different stage of 
Israel’s spiritual decline. 

Moshe sees the people in tranquility, yet already turning away from divine truth, expressing the 
burden of their materialism and lack of faith. Yeshayahu sees them still engaged in Torah but 
superficially, equating it to a transactional relationship like one with a harlot—done for 
self-serving reasons, without true commitment. Yirmiyahu, seeing their complete separation 
from Torah and Shechinah, laments their spiritual desolation, likening them to dogs calling 
“Give! Give!” only for their own needs. 

The core message is that Torah without emunah and yirah is disconnected and ultimately 
untransformative. But when one seeks Torah “like silver and hidden treasures”—with labor and 
emunah—the engagement itself becomes purifying and leads to deveikus. Even learning Torah 
shelo lishmah (not for its own sake) becomes meaningful when it is a path toward lishmah (for 
its own sake), grounded in trust that the light of Torah will eventually illuminate the soul. 

The ideal, as symbolized by the groom and bride leaving their coverings, is for Torah and the 
soul to unite in complete oneness—without the concealment of ulterior motives or material 
distractions. Just as the Shechinah is in exile when people pursue only their own needs, so too is 
divine unification achieved when Torah study becomes a vessel for awe, love, and total surrender 
to Hashem. 

Practical Takeaway​
To make Torah transformative, one must approach it with faith, humility, and inner commitment. 
Even if one's motivations aren't yet pure, the process of learning with emunah—believing that 
divine clarity will emerge—is itself redemptive. One should consciously strive for sincerity in 
learning and mitzvah observance, recognizing that Torah is not merely information but 
illumination, and its purpose is to refine the self, connect with Hashem, and uplift the world. 

Chassidic Story​
Once, in the late 1700s, while Rabbi Menachem Mendel of Horodok was living in Tiberias, he 
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was approached by a wealthy man from the Galilee who had recently become interested in 
Chassidism. The man expressed frustration—he had given charity, studied Torah daily, and even 
begun reciting Tikkun Chatzos, yet felt no inner spiritual warmth. 

The Horodoker listened quietly. Then he said, “You are like a man who digs for treasure but 
throws the dirt in every direction, believing he is building a palace with the dust. The treasure is 
only uncovered when the digging is for the sake of truth.” 

The man asked, “So should I stop doing these things if my heart isn’t in them?” 

The Rebbe replied, “No—keep digging. But dig with faith. Know that the light is there, even if 
you haven’t seen it yet. Do not abandon the toil. Torah and mitzvos are like the bride and groom 
beneath the canopy—hidden at first, but destined to emerge in perfect union.” 

This encounter changed the man’s life. He shifted from mechanical performance to sincere 
service, and in time became one of the Horodoker’s most devoted followers. 

(Source: Shivchei HaHorodoker, early manuscripts housed in the Jerusalem National Library) 

TPX (Therapeutic-Psychological Integration)​
This profound discourse by Rabbi Menachem Mendel of Horodok offers a layered psychological 
model for spiritual healing and personal transformation. Through the imagery of a bride and 
groom emerging from concealment, and the contrasting cries of “Eichah” by the prophets, it 
reveals the inner process of disconnection, resistance, and reconnection that mirrors human 
emotional and spiritual experience. 

The discourse identifies three psychological states through the voices of the prophets: 

1.​ Moshe sees the people in external peace but already turning inwardly away from G-d. 
This reflects a person who appears spiritually stable but begins emotionally 
withdrawing—perhaps due to complacency, intellectual pride, or lack of inner honesty. 
The inner voice of “Eichah”—How can I bear this alone?—is the overwhelmed cry of a 
soul that senses misalignment before it fully manifests. 

2.​ Yeshayahu sees superficial religiosity—Torah without emotional intimacy. 
Psychologically, this is the individual who goes through the motions of spirituality or 
morality but uses it transactionally: for self-esteem, approval, or control. Like someone in 
a relationship with a “zonalike” dynamic, their spiritual life lacks mutuality and devotion. 
The solution, as the discourse says, is to enter with emunah—even when there is no light 
yet—trusting that intimacy and wholeness will come. 

3.​ Yirmiyahu witnesses total alienation. Faith is lost, Torah is abandoned, and the soul 
seeks only to satisfy its needs—“Give me life! Give me sustenance!” This is the trauma 
state, where the self no longer believes in connection, only in survival. The Shechinah is 
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in exile within such a soul. The healing begins not through confrontation but by 
rebuilding faith that “Torah will illuminate the darkness”—a deep therapeutic reparenting 
through trust, consistency, and spiritual reorientation. 

At the heart of the discourse is the metaphor of digging for treasure: emotional healing and 
spiritual clarity are buried beneath layers of defense, pain, or ego. The person must willingly lift 
the weight of “dirt”—the discomfort, confusion, and resistance—out of belief that something 
precious lies beneath. Even when the effort is not yet pure (shelo lishmah), if it is animated by 
the faith that connection is possible, it becomes holy. 

Therapeutically, this maps onto trauma-informed growth. A person may begin therapy or 
teshuvah out of fear, guilt, or compulsion, but if the process is honest and accompanied by faith 
in transformation, it leads to authentic integration (lishmah). The “groom and bride” leaving their 
canopy is the emergence of the true self—no longer cloaked in protective garments or false 
motivations—ready to unite with the divine in full vulnerability and joy. 

Story​
In the early 2000s, a woman named Rivka, raised in a rigid and emotionally distant home, began 
therapy in her thirties. She described davening and Torah as “performances,” hollow acts done to 
avoid shame. For years, she kept mitzvos, but felt no joy or meaning. 

Her therapist once asked her to imagine a version of herself who believed that Hashem wanted 
her—not just her deeds. She cried. “I don’t believe I’m lovable,” she said. 

Week by week, they explored her religious habits through the lens of emotional avoidance. Over 
time, Rivka began davening less from fear and more from longing. She started speaking to 
Hashem in her own words. One night, she journaled: “I don’t know if I love You yet, but I want 
to. I think You want me back.” 

That line was her turning point—the moment she “dug” not just to perform, but to find. Slowly, 
the canopy lifted. Her tears in Shema were no longer fear-driven but intimate. 

She later described the process using a line from the discourse: “Even if I don’t yet taste light, I 
trust it’s coming.” 

(Source: composite adapted from trauma therapy case notes and faith-based clinical practice; 
identity disguised) END NOTE] 
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