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Introduction​

Rabbi Schneur Zalman of Liadi (1745–1812), known as the Alter Rebbe, founded Chabad Chassidus and 
authored the Tanya and Shulchan Aruch HaRav. In this maamar, he unveils the inner struggle between holiness 
and kelipah, explaining Yaakov’s wrestling as a cosmic drama of birurim, drawing from profound Kabbalistic 

structures of Chabad, the middos, and the dynamic between Atzilus and kelipah. The maamar guides the reader 
to understand the lifelong spiritual battle and its purpose, revealing the depth of teshuvah and humanity’s role 

in elevating the “dust” itself. 

“And a man wrestled with him,” etc. It is known that this 
battle is the battle of the Satan-minister on the side of holiness, 
like the matter of “a war for Hashem with Amalek” (Exodus 
17:16). 

 
הִיא זוֹ שֶׁמִּלְחָמָה נוֹדָע הִנּהֵ .כו׳ עִמּוֹ אִישׁ וַיּאֵָבֵק  

וְכַעִניְןַ דִּקְדוּשָּׁה. בִּסְטְרָא הַסָּטָן־מְשָׁרֵת מִלְחֶמֶת  
י״ז:ט״ז )שמות בַּעֲמָלֵק לַי־יָ מִלְחָמָה ). 

And it is known from the Pardes that when he touched the 
hollow of Yaakov’s thigh, he damaged the place of prophecy 
until Shmuel came and repaired the attribute of Netzach, as it is 
written, “And also the Netzach of Israel will not lie” (I Samuel 
15:29). 

דִּפְּגִים יעֲַקבֹ ירֶֶךְ בְּכַף שֶׁנּגַָע שֶׁמָּה הַפַּרְדֵּס מִן וּכְנוֹדָע   
כְּמוֹ הַנּצֵַח וְתִיקֵּן שְׁמוּאֵל דְּאָתָא עַד דִּנבְוּאָה אַתְרָא  

א׳ )שמואל ישְַׁקֵּר לֹא ישְִׂרָאֵל נצֵַח וְגַם שֶׁכָּתוּב  
 .(ט״ו:כ״ט

And it is seemingly not understood: how is it possible that the 
Satan-minister fights against holiness when the entire life-force 
of the kelipot is from holiness, like the matter of “not like 
Avraham, from whom emerged Yishmael,” the surplus of 
Chesed, etc. 

הַסָּטָן־מְשָׁרֵת הֱיוֹת יתִָּכֵן אֵיךְ מוּבָן אֵינוֹ וְלִכְאוֹרָה   
הַקְּלִיפּוֹת חַיּוּת עִיקַּר כָּל וְהֲלֹא הַקְּדוּשָּׁה נגֶֶד נלְִחָם  
מִמֶּנּוּ שֶׁיּצָָא כְּאַבְרָהָם לֹא וְכַעִניְןַ הַקְּדוּשָּׁה מִן הוּא  

כו׳ הַחֶסֶד מוֹתַרֵי ישְִׁמָעֵאל . 

And in the future, when all is clarified, it is written, “And the 
spirit of impurity I will remove” (Zechariah 13:2). “Strength he 
swallowed and he shall vomit it” (Job 20:15). “Death will be 
swallowed forever” (Isaiah 25:8). 

הַטֻּמְאָה רוּחַ וְאֶת כָּתוּב אָז כְּשֶׁיּבִָּרֵר לָבוֹא וּלְעָתִיד   
)איוב וַיקְִיאָנּוּ בָּלַע חֵיל י״ג:ב׳(. )זכריה אַעֲבִיר  

כ״ה:ח׳ )ישעיהו לָנצֶַח הַמָּוֶת בִּלַּע כ׳:ט״ו(. ). 

And it will be as though it never was. And it is written, “A time 
when the man ruled over the man to his detriment” 
(Ecclesiastes 8:9). And how could he have the ability to fight, 
etc. 

בָּאָדָם הָאָדָם שָׁלַט אֲשֶׁר עֵת וּכְתִיב הָיהָ. כְּלֹא וְהָיהָ   
בְּידָוֹ יכְוֹלֶת יהְִיהֶ וְאֵיךְ ח׳:ט׳(. )קהלת לוֹ לְרָע  

כו׳ לְהִלָּחֵם . 

However, the matter is that the Supernal Emanator, blessed be 
He, is “encompassing all worlds,” and before Him darkness is 
like light. The forces of death, grasped in His hands, exist even 
in the chambers of the King, for they do not occupy space and 
can be present even in the King’s palace without His concern. 

הוּא בָּרוּךְ הָעֶלְיוֹן הַמְאַצִּיל הִנּהֵ כִּי הוּא הָעִניְןַ אֲבָל   
כָּאוֹרָא. כַּחֲשֵׁכָא וּלְפָניָו עָלְמִין כָּל סוֹבֵב הוּא  

שֶׁאֵינהָּ מֶלֶךְ בְּהֵיכְלֵי וְהִיא תִּתְפַּשׂ בְידֵָי שֶׁמְּמִיתֵי  
וְאֵינוֹ מֶלֶךְ בְּהֵיכְלֵי גַּם לִהְיוֹת וּיכוֹלָה מָקוֹם תּוֹפֶסֶת  
 .חוֹשֵׁשׁ
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And as it is written, “And these are the kings who reigned in the 
land of Edom before any king reigned over the children of 
Israel” (Genesis 36:31). For before any king reigned over Israel, 
the kings of Edom also existed, but that was specifically before a 
king reigned over Israel. 

 

אֱדוֹם בְאֶרֶץ מָלְכוּ אֲשֶׁר הַמְּלָכִים וְאֵלֶּה כָּתוּב וְכַאֲשֶׁר  
ל״ו:ל״א(. )בראשית ישְִׂרָאֵל לִבְניֵ מֶלֶךְ מְלָךְ לִפְניֵ  

אֱדוֹם אֶרֶץ מַלְכֵי הָיוּ לִבְניֵ־ישְִׂרָאֵל מֶלֶךְ מְלָךְ דְּשֶׁלִּפְניֵ  
מֶלֶךְ מְלָךְ לִפְניֵ דַּוְקָא דְּהַייְנוּ אֶלָּא גַּם־כֵּן  

 .לִבְניֵ־ישְִׂרָאֵל
But afterwards it is written, “There is no king in Edom,” etc. 
(Genesis 36:39). This is because a contraction occurred in the 
Infinite One, blessed be He, such that the inner radiance is 
drawn only to the side of holiness — “May Hashem make His 
face shine upon us, forever” (Psalms 67:2). 

 

כו׳ בֶּאֱדוֹם אֵין מֶלֶךְ כָּתוּב הֲרֵי כָּךְ אַחַר אֲבָל  
צִמְצוּם לִהְיוֹת שֶׁנּמְִשַׁךְ לְפִי ל״ו:ל״ט(. )בראשית  

כִּי הַפְּניִמִיּוּת יוּמְשַׁךְ שֶׁלֹּא בָּרוּךְ־הוּא בְּאוֹר־אֵין־סוֹף  
סֶּלָה אִתָּנוּ פָניָו ייְָ יאֵָר — דַּוְקָא דִּקְדוּשָּׁה לִסְטְרָא אִם  

ס״ז:ב׳ )תהלים ). 

And the kelipot receive only from the aspect of the “backside,” 
like one who throws behind his shoulders, and they are called 
“other gods,” because Israel draw the Infinite Light to rest only 
upon one who is nullified, etc. 

 

דְּשָׁדֵי כְּמָאן אֲחוֹרַייִם מִבְּחִינתַ מְקַבְּלִים וְהַקְּלִיפּוֹת  
שֶׁישְִׂרָאֵל לְפִי אֲחֵרִים אֱלֹהִים וְנקְִרָאִים כְּתֵיפוֹי בָּתַר  

בְּמִי דַּוְקָא שׁוֹרֶה אוֹר־אֵין־סוֹף לִהְיוֹת כָּךְ מַמְשִׁיכִים  
כו׳ שֶׁבָּטֵל . 

And behold, the beginning of nullification is in Chochmah, 
Binah, and Daas, for these are actual levels of nullification. 
Afterwards, it extends into the middos, which are drawn from 
Chabad through contemplation, producing emotional arousal of 
love and fear. 

 

שֶׁהֵם בְּחָכְמָה־בִּינהָ־דַּעַת הוּא הַבִּטּוּל תְּחִלַּת וְהִנּהֵ  
שֶׁהֵן לַמִּדּוֹת נמְִשָׁךְ כָּךְ וְאַחַר מַמָּשׁ. בִּיטּוּל בְּחִינוֹת  

הִתְבּוֹננְוּת עַל־ידְֵי מֵחָכְמָה־בִּינהָ־דַּעַת נמְִשָׁכִים  
וְירְִאָה בְּאַהֲבָה הַלֵּב הִתְפָּעֲלוּת בְּחִינתַ שֶׁנּתְִהַוָּה . 

For he contemplates the greatness of the Infinite One, blessed be 
He, and although the middos are not the essence of nullification 
like Chabad, nevertheless nullification extends into them from 
the Infinite Light, blessed be He. 

 

בָּרוּךְ־הוּא. אוֹר־אֵין־סוֹף בִּגְדֻלַּת שֶׁמִּתְבּוֹנןֵ מִפְּניֵ  
חָכְמָה־בִּינהָ־דַּעַת. כְּמוֹ מַמָּשׁ הַבִּטּוּל עַצְמוּת וְאֵינםָ  

בִּטּוּל בְּחִינתַ בָּהֶם נמְִשַׁךְ וְאַף־עַל־פִּי־כֵן  
בָּרוּךְ־הוּא לְאוֹר־אֵין־סוֹף . 

Until it extends into Netzach and Hod, which are a lower descent 
— for these are merely the spreading outward to others, to bring 
potential into actuality, to influence another, to teach others, or 
to give charity, etc. 

 

יוֹתֵר ירְִידָה בְּחִינתַ שֶׁהֵן לִנצְַח־הוֹד שֶׁנּמְִשַׁךְ עַד  
מִמֶּנּוּ הִתְפַּשְׁטוּת בְּחִינתַ אֶלָּא זהֶ שֶׁאֵין גְּדוֹלָה,  

לְהַשְׁפִּיעַ מַמָּשׁ, הַפּוֹעַל אֶל מִכּחַֹ לְהוֹצִיא וְלַאֲחֵרִים,  
כו׳ צְדָקָה לָתֵת אוֹ לַאֲחֵרִים, לְלַמֵּד לַאֲחֵרִים, . 

And even so, within them also extends nullification to the 
Infinite One, blessed be He, until it reaches Malchus of Asiyah, 
which is the end of holiness and becomes included in 
nullification. 

 
בִּטּוּל בְּחִינתַ בָּהֶם נמְִשַׁךְ וְאַף־עַל־פִּי־כֵן  
לְמַלְכוּת שֶׁנּמְִשַׁךְ עַד בָּרוּךְ־הוּא לְאוֹר־אֵין־סוֹף  

בִּטּוּל בְּבְּחִינתַ וְנכְִלֶלֶת הַקְּדוּשָּׁה סוֹף שֶׁהִיא דַּעֲשִׂיּהָ . 

And from there it separates into the “world of separation,” as a 
being of “somethingness,” a self-entity, saying, “These are the 
gods of the gods,” taking space for themselves. 

 
וְדָבָר ישֵׁ בִּבְחִינתַ דִּפְרוּדָא עָלְמָא לִהְיוֹת יפִָּרֵד וּמִשָּׁם  
שֶׁתּוֹפְסִים — דֶּאֱלָהַיּאָ אֱלָהָא לֵיהּ וְקָרוֹ עַצְמוֹ, בִּפְניֵ  

לְעַצְמָם מָקוֹם . 
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And their reception is only from the “backside of the skin” of the 
feminine principle — meaning the combinations of letters 
through the holes of the skin, which are the empty spaces 
between combination and combination, etc., as is known. 

 
דְּהַייְנוּ — דְּנוּקְבָא הָעוֹר מֵאֲחוֹרֵי רַק הוּא וְקַבָּלָתָם  

בֶּחָלָל דְּהַייְנוּ הָעוֹר, נקְִבֵי דֶּרֶךְ אוֹתִיּוֹת צֵירוּפֵי בְּחִינתַ  
כְּנוֹדָע כו׳ לְצֵירוּף צֵירוּף שֶׁבֵּין רֶוַח וּמָקוֹם . 

And behold it is written, “If you raise yourself like an eagle,” 
etc. (Obadiah 1:4), meaning that they elevate themselves with 
brazenness and arrogance of spirit, etc. 

 
— א׳:ד׳( )עבַֹדְיהָ כו׳ כַּנּשֶֶׁר אִם־תַּגְבִּיהַּ כָּתוּב וְהִנּהֵ  

כו׳ הָרוּחַ וְגַסּוּת בְּחוּצְפָּה עַצְמָם מַגְבִּיהִים שֶׁהֵם . 

And the concept of this brazenness above is that they desire to 
draw from the Infinite One, blessed be He, not through holiness 
— which is the drawing of nullification that comes through 
Israel. 

 
לִינקָ שֶׁרוֹצִים הִיא לְמַעְלָה זוֹ חוּצְפָּה וְעִניְןַ  

— הַקְּדוּשָּׁה עַל־ידְֵי שֶׁלֹּא בָּרוּךְ־הוּא מֵאוֹר־אֵין־סוֹף  
ישְִׂרָאֵל עַל־ידְֵי הַנּמְִשָׁךְ הַבִּטּוּל הַמְשֶׁכֶת שֶׁהִיא . 

For from this they have no nurture, except from the “backside of 
the skin” of the feminine principle; rather, they want actual 
Infinite Light to be bestowed upon them, for before Him 
darkness and light are the same, and nullification has no 
standing before Him. 

 

דְּנוּקְבָא. הָעוֹר מֵאֲחוֹרֵי רַק ינְיִקָה, לָהֶם אֵין מִזּהֶ כִּי  
מַמָּשׁ, אוֹר־אֵין־סוֹף לָהֶם שֶׁיוּשְׁפַּע רוֹצִים אֶלָּא  

תּוֹפֵס הַבִּטּוּל בְּחִינתַ שֶׁאֵין כָּאוֹרָא, כַּחֲשֵׁכָא שֶׁלְּפָניָו  
לְפָניָו כְּלָל מָקוֹם . 

And “if you are righteous, what do you give Him,” etc. (Job 
35:7). And since even the forces of death are in the King’s 
palace, they imagine they can receive from there directly, 
without needing holiness — without receiving through the 
“holes of the skin,” through the letters, like hairs and nails, etc. 

 

שֶׁמְּמִיתַי וְגַם ל״ה:ז׳(. )אִיּוֹב מַה־תִּתֶּן־לוֹ וְאִם־צָדַקְתָּ  
שֶׁלֹּא ינְיִקָה, לָהֶם יהְִיהֶ וּמִשָּׁם — בְּהֵיכְלֵי־מֶלֶךְ הֵם  

הָעוֹר נקְִבֵי דֶּרֶךְ הַקְּדוּשָּׁה עַל־ידְֵי לְקַבֵּל יצְִטְרְכוּ  
כו׳ וְצִפָּרְניַםִ שְׂעָרוֹת בִּבְחִינתַ . 

But “from there I will bring you down,” says Hashem (Obadiah 
1:4), for Havayah is the aspect of the chainlike descent — 
contraction and expansion — in the levels of Akudim, Nekudim, 
etc. 

 
ָ כִּי א׳:ד׳(. )עבַֹדְיהָ נאְֻם־ייְָ אוֹרִידְךָ מִשָּׁם — רַק ייְ  

— וְהִתְפַּשְׁטוּת צִמְצוּם — הִשְׁתַּלְשְׁלוּת בְּחִינתַ הוּא  
כו׳ נקְוּדִים עֲקוּדִים בִּבְחִינתַ . 

And from there I will bring you down — for according to the 
order of the chainlike descent and contraction, for the inner light 
to be drawn inward, the Infinite Light, blessed be He, rests only 
upon one who is nullified. 

 
הַהִשְׁתַּלְשְׁלוּת סֵדֶר שֶׁעַל־פִּי — אוֹרִידְךָ וּמִשָּׁם  

אֵין — כו׳ פְּניִמִיּוּת נמְִשָׁךְ לִהְיוֹת וְהַצִּמְצוּם,  
כו׳ שֶׁבָּטֵל בְּמִי אֶלָּא שׁוֹרֶה בָּרוּךְ־הוּא אוֹר־אֵין־סוֹף . 

And behold, this drawing comes through an awakening from 
below, from the level of Yaakov, who drew forth the levels of 
Akudim and Nekudim, etc. 

 
דִלְתַתָּא אִתְעָרוּתָא עַל־ידְֵי הִיא זוֹ הַמְשָׁכָה וְהִנּהֵ  

כו׳ נקְוּדִים עֲקוּדִים הִמְשִׁיךְ שֶׁהוּא — יעֲַקבֹ מִבְּחִינתַ . 

Meaning that the contraction of the Infinite Light should be 
specifically through holiness — through the aspect of 
nullification, etc. 

 
הַקְּדוּשָּׁה דֶּרֶךְ אוֹר־אֵין־סוֹף צִמְצוּם שֶׁיּהְִיהֶ — דְּהַייְנוּ  
כו׳ בִּטּוּל בְּחִינתַ עַל־ידְֵי — דַּוְקָא . 
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And therefore “a man wrestled with him,” for the Satan-minister 
wished to raise himself like an eagle, etc. 

 
הַסָּטָן־מְשָׁרֵת שֶׁרָצָה — עִמּוֹ אִישׁ וַיּאֵָבֵק — וְלָכֵן  

כו׳ כַּנּשֶֶׁר לְהַגְבִּיהַּ . 
And behold, Yaakov is the choicest of the Patriarchs, and the 
Patriarchs are the “Merkavah,” the chariot. The level of 
Chessed-Gevurah-Tiferes is in the aspect of self-nullification. 

 
הַמֶּרְכָּבָה הֵן הֵן וְהָאֲבוֹת שֶׁבָּאֲבוֹת, מוּבְחָר יעֲַקבֹ וְהִנּהֵ  

בִּטּוּל שֶׁבִּבְחִינתַ חֶסֶד־גְּבוּרָה־תִּפְאֶרֶת בְּחִינתַ —  
 .עַצְמוֹ

Meaning: in the level of Chochmah-Binah-Daas, they (the forces 
of evil) have no grasp at all; their hold exists only in 
Chessed-Gevurah-Tiferes, the emotional attributes produced 
from nullification. 

 
אֲחִיזהָ לָהֶם אֵין חָכְמָה־בִּינהָ־דַּעַת בְּחִינתַ — דְּהַייְנוּ  
מִדּוֹת שֶׁהֵן — בְּחֶסֶד־גְּבוּרָה־תִּפְאֶרֶת אִם כִּי כְּלָל,  

כו׳ הַבִּטּוּל מִן הַנּמְִשָׁכוֹת הַהִתְפָּעֲלוּת . 

And there is the grasp of “the other side” — the male of kelipah 
corresponding to Ze’er Anpin — whereas in Chabad there is no 
grasp at all, as is known. 

 
זעְֵיר כְּנגֶֶד דִּקְלִיפָּה דְּכוּר — זלְָעֻ״ז אֲחִיזתַ הִיא וְשָׁם  

כְּנוֹדָע בְּחָכְמָה־בִּינהָ־דַּעַת מַה־שֶּׁאֵין־כֵּן — כו׳ אַנפְִּין . 

For all surrounding lights come from Binah, and a “surrounding 
light” pushes away the externals. And as explained in the 
Heichalos, there is no “other side” except against the lower 
seven attributes — not in the Holy of Holies, which includes 
Chabad. 

 

אֶת דּוֹחֶה וְהַמַּקִּיף מִבִּינהָ, הֵם הַמַּקִּיפִים שֶׁכָּל  
לָעֻ״ז בָּזהֶ שֶׁאֵין — מֵהַהֵיכָלוֹת וּכְמְבאָֹר הַחִיצוֹניִם.  

קדֶֹשׁ־הַקֳּדָשִׁים בְּהֵיכַל וְלֹא תַּחְתּוֹנוֹת, ז׳ כְּנגֶֶד אֶלָּא  
כו׳ חָכְמָה־בִּינהָ־דַּעַת כּוֹלֵל שֶׁהוּא . 

And this is understood in a person — after prayer, the love 
passes and fades, because love becomes an inner attribute. 
During prayer, the contemplation is a surrounding light. 

 

חוֹלֶפֶת הַתְּפִלָּה שֶׁאַחַר — הָאָדָם אֵצֶל זהֶ וְיוּבַן  
פְּניִמִית נעֲַשֵׂית שֶׁהָאַהֲבָה לְפִי הָאַהֲבָה, וְעוֹבֶרֶת  

כו׳( מַקִּיף בְּחִינתַ — הַהִתְבּוֹננְוּת )מַה־שֶּׁאֵין־כֵּן  
 .בִּתְפִלָּה

And during prayer, when he closes his eyes and does not see this 
world, that love awakens. But after prayer, when he sees worldly 
matters and pleasures, it does not awaken. 

 
עוֹלָם רוֹאֶה וְאֵינוֹ עֵיניָו כְּשֶׁסּוֹגֵר — הַתְּפִלָּה וּבְשָׁעַת  

מַה־שֶּׁאֵין־כֵּן הַהִיא. הָאַהֲבָה אֵצְלוֹ מִתְעוֹרֶרֶת — הַזּהֶ  
כו׳ וְתַעֲנוּגָיו הָעוֹלָם עִניְנְיֵ שֶׁרוֹאֶה הַתְּפִלָּה אַחַר . 

And nothing pushes away the externals except what is in the 
aspect of a surrounding light — which is not limited by a vessel, 
and thus remains enduring. 

 
שֶּׁהוּא מַה אֶלָּא הַחִיצוֹניִם שֶׁדּוֹחֶה מָה לְךָ וְאֵין  

קַיּםָ דָּבָר וְהוּא בִּכְלִי, נגְִבָּל שֶׁאֵינוֹ — מַקִּיף בִּבְחִינתַ  
 .לָעַד

And as it is written, “And for a remembrance between your 
eyes” (Exodus 13:9), for Parshas Kadesh is Chochmah, the 
“mind of Abba,” and “remembrance” is its aspect — as it clothes 
in Imma, the source of the surrounding lights. 

 

עֵיניֶךָ בֵּין וּלְזכִָּרוֹן — קָדֶשׁ בְּפָרָשַׁת שֶׁכָּתוּב וּכְמוֹ  
חָכְמָה בְּחִינתַ הִיא קָדֶשׁ שֶׁפָרָשַׁת לְפִי י״ג:ט׳(. )שמות  

הַמִּתְלַבְּשִׁים הַזּכִָּרוֹן( בְּחִינתַ )וְשָׁם דְּאַבָּא מוֹחִין —  
הַמַּקִּיפִים מְקוֹר — בְּאִמָּא . 

Therefore it is written regarding Amalek, “Do not forget” 
(Deuteronomy 25:19), for forgetfulness is the departure of the 
“mind of Abba.” When these intellects depart, and only 
nursing-level intellect remains, there is room for the other side. 

 

)דברים תִּשְׁכָּח לֹא — עֲמָלֵק בְּמִלְחֶמֶת כָּתוּב וְלָכֵן  
דְּאַבָּא, מוֹחִין הִסְתַּלְּקוּת הִיא שֶׁהַשִּׁכְחָה כ״ה:י״ט(.  

מוֹחִין אֶלָּא וְאֵין — דְּאַבָּא מוֹחִין וּכְשֶׁמִּסְתַּלְּקִים  
זלְָעֻ״ז ישֵׁ שָׁם — דְּינֵיִקָה . 
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And this is “va-yei’avek,” which is from the root chibuk, 
“embrace,” for an embrace is with the arms — the right arm of 
Chessed, etc. 

 
הוּא שֶׁהַחִיבּוּק — חִיבּוּק מִלְּשׁוֹן — וַיּאֵָבֵק וְזהֶוּ  

כו׳ ימְִינאָ דְּרוֹעָא חֶסֶד, — בַּיּדַָיםִ . 

So he surrounded Yaakov’s body with his arms of Chessed and 
Gevurah — meaning the Chessed and Gevurah of the 
Satan-minister — to pull Yaakov’s heart after them. 

 
חֶסֶד דְּהַייְנוּ — וּגְבוּרָה חֶסֶד — בְּידָָיו גּוּפוֹ סִבֵּב כָּךְ  

לֵבּוֹ לְהַמְשִׁיךְ כְּדֵי — הַסָּטָן־מְשָׁרֵת שֶׁל וּגְבוּרָה  
 .אַחֲרֵיהֶם

This is like the emotions of the animal soul, which clothe the 
divine soul and obstruct its cleaving, etc. And this clothing 
occurs only when the “mind of Abba” departs. 

 
אֶת שֶׁמַּלְבִּישִׁים — הַבַּהֲמִית הַנּפֶֶשׁ שֶׁל הַמִּדּוֹת וְכָמוֹ  

הִתְלַבְּשׁוּת וְאֵין כו׳. הַדְּבֵקוּת וּמוֹנעְִים הָאֱלֹקִית הַנּפֶֶשׁ  
דְּאַבָּא מוֹחִין שֶׁמִּסְתַּלְּקִים בִּשְׁעָה אֶלָּא זוֹ . 

And as our Sages said, “The needs of Your people Israel are 
many, and their mind is short” — meaning: when the mind 
contracts into nursing-level intellect, many and separate needs 
arise. 

 

וְדַעְתָּם מְרוּבִּים ישְִׂרָאֵל עַמְּךָ צָרְכֵי — רַז״ָל וּכְמַאֲמַר  
וּמִתְצַמְצֵם מִתְקַצֵּר שֶׁכְּשֶׁהַדַּעַת — פֵּירוּשׁ קְצָרָה.  

עַמְּךָ צָרְכֵי נעֲַשִׂים אָז — דְּינֵיִקָה מוֹחִין בִּבְחִינתַ  
וּנפְָרָדִים רַבִּים — מְרוּבִּים . 

“And for desire, he seeks to be separated,” etc. (Proverbs 18:1). 
And nevertheless, “he saw that he could not prevail over him,” 
because Yaakov is “Yud–Akev,” meaning the illumination of 
Yesod of Abba, the root of Atzilus. 

 
פִּי עַל וְאַף י״ח:א׳(. )משלי כו׳ נפְִרָד יבְַקֵּשׁ וְלְתַאֲוָה  

עֵקֶב יו״ד הוּא שֶׁיעֲַקבֹ מִפְּניֵ לוֹ יכָלֹ לֹא כִּי וַיּרְַא כֵן  
הָאֲצִילוּת שׁרֶֹשׁ שֶׁהוּא אַבָּא יסְוֹד הַאֲרַת הַינְוּ . 

For Yaakov drew down all the levels of Akudim and Nekudim 
that were originally under the dominion of Lavan. And Lavan 
had two daughters, Leah and Rachel, and Yaakov transformed 
them into holiness. 

 
נקְוּדִים עֲקוּדִים בְּחִינוֹת כָּל שֶׁהִמְשִׁיךְ הוּא שֶׁיעֲַקבֹ  

בָנוֹת שְׁתֵּי וְלְלָבָן לָבָן. מֶמְשֶׁלֶת תַּחַת תְּחִלָּה שֶׁהָיוּ  
לְקְדוּשָּׁה הֲפָכָן וְיעֲַקבֹ וְרָחֵל לֵאָה . 

And in Yaakov’s emotional attributes there was drawn a level of 
bittul from the intellect of Abba. Therefore the Satan minister 
could only touch the hollow of the thigh, which is the outward 
flow extending from him. 

 
וְלֹא דְּאַבָּא. מִמּוֹחִין בִּטּוּל בְּחִינתַ בְּמִדּוֹתָיו גַּם וְנמְִשַׁךְ  

שֶׁמִּמֶּנּוּ הַהַשְׁפָּעָה שֶׁהִיא הַיּרֵָךְ בְּכַף אֶלָּא לִנגְּעַֹ יכָלֹ  
 .וְלַחוּץ

For there the radiance of bittul is minimal, as it is known that the 
vessels cook the seed until it becomes physical substance. 

 
שֶׁהַכֵּלִים כְּנוֹדָע מְעַטָּה הַבִּטּוּל הַאֲרַת הִיא שֶׁשָּׁם  

גַּשְׁמִיּוּת שֶׁנּעֲַשֶׂה עַד הַזּרֶַע אֶת מְבַשְּׁלִים . 
And in this the Satan minister erred, thinking that Yaakov was 
only a chariot for Chessed Gevurah Tiferes. But in truth, 
Yaakov’s root is in the holy mountains, in Supernal Chochmah, 
in Yesod of Abba, in the memory mind. 

 

אֶלָּא אֵינוֹ שֶׁיעֲַקבֹ שֶׁחָשַׁב מְשָׁרֵת הַסָּטָן טָעָה וּבְזהֶ  
שׁרֶֹשׁ בֶּאֱמֶת אֲבָל תִּפְאֶרֶת. גְּבוּרָה לְחֶסֶד מֶרְכָּבָה  

אַבָּא יסְוֹד עִלָּאָה חָכְמָה קדֶֹשׁ בְּהָרְרֵי וְיסְוֹדוֹתָיו יעֲַקבֹ  
הַזּכִָּרוֹן מוֹחַ . 

And behold this battle is the opposite counterpart in the male 
aspect of kelipah corresponding to Zeer Anpin. And similarly 

 
דִּקְלִיפָּה דְּכוּר זלְָעֻ״ז בִּבְחִינתַ הִיא זוֹ מִלְחָמָה וְהִנּהֵ  

בְּבְחִינתַ זלְָעֻ״ז ישֵׁ זהֶ דֶּרֶךְ וְעַל אַנפְִּין. זעְֵיר שֶׁכְּנגֶֶד  
דִּקְלִיפָּה מַלְכוּת . 
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there is an opposite counterpart in the feminine aspect of 
kelipah. 
And this is the difference between earth and dust mentioned in 
the Zohar. For the four elements fire air water earth, earth is the 
lowest of them all. 

 
הִנּהֵ כִּי בַּזּהַֹר. שֶׁנּזִכְָּר לַאֲבָק עָפָר שֶׁבֵּין הַהֶפְרֵשׁ וְזהֶוּ  

הַתַּחְתּוֹן הוּא וְהֶעָפָר עָפָר מַיםִ רוּחַ אֵשׁ יסְוֹדוֹת ד׳  
 .מִכֻּלָּם

And even though fire air and water are higher, none of them 
bring forth fruit, for all produce comes from the earth. 

 
אֵין הֲרֵי יוֹתֵר גְּבוֹהִים הֵם מַיםִ רוּחַ שֶׁאֵשׁ פִּי עַל וְאַף  

הָעָפָר מִן הָיהָ הַכּלֹ רַק פֵּרוֹת מַצְמִיחִים אֵלֶּה . 

And the reason is that earth corresponds to Malchus. “And from 
the earth that shall be in the floor of the Mishkan.” 

 
הָעָפָר וּמִן מַלְכוּת. מִבְּחִינתַ הוּא הֶעָפָר כִּי וְהַטַּעַם  
הַמִּשְׁכָּן בְּקַרְקַע יהְִיהֶ אֲשֶׁר . 

And in holiness Malchus is the aspect of inclusion, where their 
beginning is embedded in their end, as known. 

 
בְּסוֹפָן תְּחִלָּתָן וְנעָוּץ הִתְכַּלְּלוּת בְּחִינתַ הִיא וּבִקְדוּשָּׁה  

 .כַּנּוֹדָע
As it is written, “I am first and I am last.” Thus Malchus is 
Kesser, for “Ani” is the letters of “Ayin,” and “Chochmah comes 
from ayin.” 

 
הוּא שֶׁהַמַּלְכוּת אַחֲרוֹן וַאֲניִ רִאשׁוֹן אֲניִ שֶׁכָּתוּב וּכְמוֹ  
תִּמָּצֵא מֵאַיןִ וְהַחָכְמָה אַיןִ אוֹתִיּוֹת אֲניִ כֶּתֶר . 

For Ayin is Kesser, the intermediary between the Emanator and 
the emanated beings, making something from nothing. Therefore 
Malchus which corresponds to earth has the power to cause all 
growth. 

 
הַמַּאֲצִיל בֵּין הַמְמֻצָּע כֶּתֶר בְּחִינתַ הוּא אַיןִ כִּי  

גַּם זהֶ כּחַֹ ישֵׁ וְלָכֵן ישֵׁ. מֵאַיןִ לִהְיוֹת לַנּאֱֶצָלִים  
הָאֲדָמָה צֶמַח כָּל לְהַצְמִיחַ עָפָר בְּחִינתַ הִיא לַמַּלְכוּת . 

And spiritually as well, Malchus which is the end of all levels is 
the source of the awakening from below that brings the 
awakening from Above to draw the light of the ten sefirot. 

 
הַמַּדְרֵגוֹת כָּל סוֹף הִיא לַמַּלְכוּת כּחַֹ ישֵׁ בְּרוּחָניִּוּת וְגַם  

אִתְעָרוּתָא לִהְיוֹת דִּלְתַתָּא אִתְעָרוּתָא מָקוֹר לִהְיוֹת  
סְפִירוֹת הַי׳ אוֹר לְהַמְשִׁיךְ דִּלְעֵילָּא . 

Whereas dust (avak) is what remains from fire — like wood 
burning in flame: the fire draws out the element of air, water, 
and fire within it, and only the element of earth remains, which 
is ash. 

 

הַנּוּרָא, מִן דְּאִשְׁתָּאָר הוּא — אֲבָק מַה־שֶּׁאֵין־כֵּן  
יסְוֹד שׁוֹאֵב שֶׁהָאֵשׁ — בָּאֵשׁ שֶׁדּוֹלְקִים הָעֵצִים כְּמָשָׁל  

הֶעָפָר יסְוֹד אֶלָּא נשְִׁאַר וְלֹא שֶׁבְּתוֹכָם, אֲוִיר־מַיםִ־רֻחַ  
הָאֵפֶר שֶׁהוּא — . 

And this ash does not cause growth like regular earth. Earth 
sprouts on its own, but ash only produces when something is 
planted in it. Therefore ash is valid for covering the blood (in 
shechitah). 

 
מַצְמִיחַ הָעָפָר כִּי עָפָר. כְּמוֹ מַצְמִיחַ אֵינוֹ — זהֶ וְאֵפֶר  

בּוֹ, כְּשֶׁזוֹרְעִים אֶלָּא מַצְמִיחַ הָאֵפֶר וְאֵין מֵעַצְמוֹ,  
הַדָּם לְכִסּוּי כָּשֵׁר הוּא וּלְפִיכָךְ . 

So too, by analogy, Malchus of kelipah — after all clarifications 
are completed — is like ash. For the essence of the existence of 
kelipah is through the breaking of the vessels. 

 
כָּל גְּמַר אַחַר הִיא דִּקְלִיפָּה מַלְכוּת — עַדְמָ״שׁ כָּךְ  

שְׁבִירַת עַל־ידְֵי הוּא הַקְּלִיפּוֹת הֲוָיּוֹת שֶׁעִקַּר הַבִּרוּרִים,  
 .הַכֵּלִים
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And what is clarified first — the choicest — becomes Atzilus; 
what remains becomes Beriah, etc., until the lowest level, the 
end of all clarifications, where no more clarification is possible 
— that becomes kelipah. 

 

אֲצִילוּת; נעֲַשֶׂה — הַמֻּבְחָר — תְּחִלָּה שֶּׁנּבְִרַר וּמַה  
שֶׁהַמַּדְרֵגָה עַד — כו׳ בְּרִיאָה נעֲַשֶׂה וְהַנּשְִׁאָר  

— לְבָרֵר עוֹד שֶּׁאֲיןֵ מַה הַבִּרוּרִים, כָּל סוֹף הַתַּחְתּוֹנהָ,  
הַקְּלִיפּוֹת הֵם שָׁם . 

And in them remains only minimal life-force — like dust, which 
at least produces something when planted, though not like earth, 
which grows on its own. 

 
— אֲבָק כְּמוֹ — מוּעָט חַיּוּת אֶלָּא בָּהֶם נשְִׁאַר וְלֹא  

הָעָפָר כְּמוֹ אֵינוֹ אֲבָל מַצְמִיחַ, בּוֹ שֶׁכְּשֶׁזוֹרְעִים  
מֵעַצְמוֹ שֶׁמַּצְמִיחַ . 

And this life exists only during exile. But in the future, “I will 
remove the spirit of impurity” (Zechariah 13:2); they will have 
no life at all. 

 
— לְעָתִיד אֲבָל הַגָּלוּת. בִּזמְַן אֶלָּא אֵינוֹ — זהֶ וְחַיּוּת  

וְלֹא — י״ג:ב׳( )זכריה אַעֲבִיר הַטֻּמְאָה רוּחַ וְאֶת  
וּכְלָל כְּלָל חַיּוּת לָהֶם יהְִיהֶ . 

And on this our Sages said, “They raised dust up to the Throne 
of Glory.” This is Malchus of Atzilus — for even the dust 
becomes elevated above through Yaakov’s birur. 

 
— הַכָּבוֹד כִּסֵּא עַד אֲבָק הֶעֱלוּ — רַז״ָל אָמְרוּ זהֶ וְעַל  
נתְִכַּלֵּל אֲבָק בְּחִינתַ שֶׁגַּם דַּאֲצִילוּת, מַלְכוּת הִיא  

יעֲַקבֹ שֶׁל הַבִּירוּר עַל־ידְֵי לְמַעְלָה . 
For when “a man wrestled with him,” Yaakov also strengthened 
himself and clarified from him — the text says “they raised” in 
plural, because the birur was through both: Yaakov the clarifier, 
and the Satan-minister being clarified. 

 

נתְִחַזּקֵ יעֲַקבֹ גַּם — עִמּוֹ אִישׁ וַיּאֵָבֵק — כַּאֲשֶׁר כִּי  
לְפִי — רַבִּים לְשׁוֹן — וְהֶעֱלוּ מִמֶּנּוּ. וּבֵירֵר  

הַמְבָרֵר, — יעֲַקבֹ שְׁניֵהֶם: עַל־ידְֵי הָיהָ שֶׁהַבִּירוּר  
הַמִּתְבָּרֵר — וְהַסָּטָן־מְשָׁרֵת . 

And just as the Satan-minister embraced Yaakov with his arms 
of Chessed and Gevurah, so too Yaakov embraced him with his 
own Chessed and Gevurah — for this is the nature of wrestlers. 

 

— וּגְבוּרָה חֶסֶד — ידָָיו הַסָּטָן־מְשָׁרֵת חִבֵּק וְכַאֲשֶׁר  
חֶסֶד — ידָָיו יעֲַקבֹ חִבֵּק כָּךְ — יעֲַקבֹ שֶׁל גּוּפוֹ עַל  

דֶּרֶךְ כֵּן כִּי הַסָּטָן־מְשָׁרֵת, שֶׁל גּוּפוֹ עַל — וּגְבוּרָה  
 .הַמִּתְאַבְּקִים

And so is the battle of the evil inclination, as our Sages said: “A 
person must constantly incite the good inclination against the 
evil inclination,” etc. 

 
— רַז״ָל וּכְמַאֲמַר הַיּצֵֶר־הָרָע, מִלְחֶמֶת הִיא וְכָךְ  

כו׳ יצֵֶר־הָרָע עַל יצֵֶר־טוֹב אָדָם ירְַגִּיז לְעוֹלָם . 

And therefore great is the power of repentance — for 
clarification is the essence of teshuvah — and “in the place 
where penitents stand,” etc., for they draw with greater strength. 

 
עִניְןַ הוּא הַבִּירוּר כִּי — הַתְּשׁוּבָה כּחַֹ גָּדוֹל וְלָכֵן  

כו׳ עוֹמְדִים תְּשׁוּבָה שֶׁבַּעֲלֵי וּבִמְקוֹם — כו׳ תְּשׁוּבָה  
יתִַּיר בְּחֵילָא לֵיהּ דְּמָשְׁכִין — . 

And this is the war of the “other side” of Ze’er Anpin, and 
likewise the dust is clarified in the opposite war of the feminine. 

 
גַּם נתְִבָּרֵר וְכֵן אַנפְִּין, דִּזעְֵיר זלְָעֻ״ז מִלְחֶמֶת וְהוּא  

דְּנוּקְבָא זלְָעֻ״ז בְּמִלְחֶמֶת הָאֲבָק . 
As it is said in the Zohar on “with all your heart” — with your 
two inclinations — this is the secret, etc. 

 
בִּשְׁניֵ — לְבָבְךָ בְּכָל — עַל־פִּי בַּזּהַֹר שֶׁנּאֱֶמַר וּכְמוֹ  

כו׳ רָזאָ הוּא דָּא — יצְִרֶיךָ . 
And the “dust” is Malchus of kelipah; it ascended to the Throne 
of Glory — Malchus of holiness — for from Malchus extends 
the chain from world to world, down to Malchus of Asiyah, 
which becomes the source of the dust. 

 

כִּסֵּא־הַכָּבוֹד עַד עָלָה — דִּקְלִיפָּה מַלְכוּת הוּא וְהָאֲבָק  
מִשְׁתַּלְשֵׁל מַלְכוּת שֶׁמִּבְּחִינתַ — דִּקְדוּשָּׁה מַלְכוּת —  

מָקוֹר לִהְיוֹת — דַּעֲשִׂיּהָ מַלְכוּת עַד לְעוֹלָם מֵעוֹלָם  
 .הָאֲבָק
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For from there it separates — for Ze’er Anpin and Nukva of 
kelipah correspond to Ze’er Anpin and Nukva of holiness. 

 
— דִּקְלִיפָּה וְנוּקְבָא אַנפְִּין זעְֵיר כִּי — יפִָּרֵד מִשָּׁם כִּי  

דִּקְדוּשָּׁה וְנוּקְבָא אַנפְִּין זעְֵיר כְּנגֶֶד . 
And the birur is for Malchus of kelipah to be included in 
Malchus of holiness, and Ze’er Anpin of kelipah in Ze’er Anpin 
of holiness, etc. 

 
נכְִלֶלֶת דִּקְלִיפָּה מַלְכוּת לִהְיוֹת — הוּא וְהַבִּירוּר  
דִּקְדוּשָּׁה אַנפְִּין בְּזעְֵיר אַנפְִּין וְזעְֵיר דִּקְדוּשָּׁה, בְּמַלְכוּת  

 .כו׳
[NOTE Summary:​
The maamar opens with the Alter Rebbe’s interpretation of Yaakov’s wrestling with the “man,” identifying it as 
the battle between holiness and the Satan-minister, paralleling the eternal war with Amalek. This encounter is 
not merely historical but a spiritual archetype for how kelipah seeks influence. The Alter Rebbe explains that 
kelipah desires to draw sustenance directly from the Infinite Light, bypassing holiness and avoiding the 
nullification required in kedushah. However, Hashem prevents this, declaring “from there I will bring you 
down,” ensuring that the Infinite Light is drawn only through proper channels of bittul. 

He elaborates on the structure of holiness: beginning with Chochmah-Binah-Daas (absolute bittul), then 
extending to emotions (middos), and eventually to Netzach-Hod and Malchus. The “other side” can cling only 
to the middos, not to Chabad. Prayer illustrates this: love born in prayer fades afterward because the 
surrounding light departs, leaving only inner emotion vulnerable to distraction. Only the surrounding light 
(makif) can push away the externals — illustrating why remembrance (zachor) and the presence of Abba’s 
intellect prevent Amalek. 

The Alter Rebbe interprets the wrestling as an act of mutual embrace — the Satan-minister uses his own 
Chessed and Gevurah to pull Yaakov downward, while Yaakov uses his holy Chessed and Gevurah to elevate 
and refine him. This reflects the deeper war with the yetzer hara, where the struggle itself enables higher levels 
of teshuvah. Thus, repentance draws a stronger light than one who never sinned. 

The maamar progresses to the nature of “dust” — the lowest remnant of kelipah after all birurim. Dust is 
compared to ash: it cannot sprout by itself but can produce growth when something is planted within it. Kelipah 
retains only minimal life-force, and only during galus; in the future, Hashem will remove all impurity. Even 
this “dust” was elevated by Yaakov’s struggle — as Chazal say, “they raised dust up to the Throne of Glory.” 
The Alter Rebbe teaches that this elevation occurs because the forces of kelipah in Ze’er Anpin and Nukva 
correspond to their holy counterparts; the ultimate birur is for Malchus of kelipah to be absorbed into Malchus 
of holiness. Through the intense struggle and refinement, even the lowest remnants are uplifted, completing the 
cosmic rectification. 

Practical Takeaway:​
Every struggle a person faces — emotional, spiritual, or internal — is not a flaw but the arena through which 
the deepest elevation occurs. When one confronts the yetzer hara directly, using holy strength against its 
counterfeit energies, one performs the very birur that Yaakov accomplished. Even the “dust” in one’s life — the 
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lowest, most stubborn habits — can be elevated when engaged with persistence and teshuvah. The maamar 
teaches that true spiritual growth comes not from avoiding the struggle but from entering it with courage, 
transforming darkness into light. 

Chassidic Story​
The Alter Rebbe once told a chassid who complained of constant internal battles, “If you felt no resistance, you 
would have no ascent.” He explained that just as Yaakov wrestled through the night to refine the minister of 
Eisav, so too a Jew’s inner conflicts are signs of a noble soul. Later, in Liozna, a young man came to the Alter 
Rebbe feeling crushed by urges he thought made him unworthy. The Alter Rebbe opened a window, pointed to 
the darkness outside, and said, “When dawn comes, darkness does not vanish — it transforms into day. Your 
struggles are not your downfall but your dawn.” The young man later testified that this teaching carried him for 
decades, inspiring him to turn every moment of temptation into an opportunity to draw closer to Hashem, 
fulfilling the very birur that Yaakov initiated. 

END NOTE] 
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