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Rabbi Schneur Zalman of Liadi (1745-1812), known as the Alter Rebbe, founded Chabad Chassidus and
authored the Tanya and Shulchan Aruch HaRav. In this maamar, he unveils the inner struggle between holiness
and kelipah, explaining Yaakov’s wrestling as a cosmic drama of birurim, drawing from profound Kabbalistic
structures of Chabad, the middos, and the dynamic between Atzilus and kelipah. The maamar guides the reader
to understand the lifelong spiritual battle and its purpose, revealing the depth of teshuvah and humanity’s role

in elevating the “dust” itself.

“And a man wrestled with him,” etc. It is known that this
battle is the battle of the Satan-minister on the side of holiness,
like the matter of “a war for Hashem with Amalek (Exodus
17:16).

And it is known from the Pardes that when he touched the
hollow of Yaakov’s thigh, he damaged the place of prophecy
until Shmuel came and repaired the attribute of Netzach, as it is
written, “And also the Netzach of Israel will not lie” (I Samuel
15:29).

And it is seemingly not understood: how is it possible that the
Satan-minister fights against holiness when the entire life-force
of the kelipot is from holiness, like the matter of “not like
Avraham, from whom emerged Yishmael,” the surplus of
Chesed, etc.

And in the future, when all is clarified, it is written, “And the
spirit of impurity [ will remove” (Zechariah 13:2). “Strength he
swallowed and he shall vomit it” (Job 20:15). “Death will be
swallowed forever” (Isaiah 25:8).

And it will be as though it never was. And it is written, “A time
when the man ruled over the man to his detriment”
(Ecclesiastes 8:9). And how could he have the ability to fight,
etc.

However, the matter is that the Supernal Emanator, blessed be
He, is “encompassing all worlds,” and before Him darkness is
like light. The forces of death, grasped in His hands, exist even
in the chambers of the King, for they do not occupy space and
can be present even in the King’s palace without His concern.
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And as it is written, “And these are the kings who reigned in the
land of Edom before any king reigned over the children of
Israel” (Genesis 36:31). For before any king reigned over Israel,
the kings of Edom also existed, but that was specifically before a
king reigned over Israel.

But afterwards it is written, “There is no king in Edom,” etc.
(Genesis 36:39). This is because a contraction occurred in the
Infinite One, blessed be He, such that the inner radiance is
drawn only to the side of holiness — “May Hashem make His
face shine upon us, forever” (Psalms 67:2).

And the kelipot receive only from the aspect of the “backside,”
like one who throws behind his shoulders, and they are called
“other gods,” because Israel draw the Infinite Light to rest only
upon one who is nullified, etc.

And behold, the beginning of nullification is in Chochmah,
Binah, and Daas, for these are actual levels of nullification.
Afterwards, it extends into the middos, which are drawn from
Chabad through contemplation, producing emotional arousal of
love and fear.

For he contemplates the greatness of the Infinite One, blessed be
He, and although the middos are not the essence of nullification
like Chabad, nevertheless nullification extends into them from
the Infinite Light, blessed be He.

Until it extends into Netzach and Hod, which are a lower descent
— for these are merely the spreading outward to others, to bring
potential into actuality, to influence another, to teach others, or
to give charity, etc.

And even so, within them also extends nullification to the
Infinite One, blessed be He, until it reaches Malchus of Asiyah,
which is the end of holiness and becomes included in
nullification.

And from there it separates into the “world of separation,” as a
being of “somethingness,” a self-entity, saying, “These are the
gods of the gods,” taking space for themselves.
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And their reception is only from the “backside of the skin” of the
feminine principle — meaning the combinations of letters
through the holes of the skin, which are the empty spaces
between combination and combination, etc., as is known.

And behold it is written, “If you raise yourself like an eagle,”
etc. (Obadiah 1:4), meaning that they elevate themselves with
brazenness and arrogance of spirit, etc.

And the concept of this brazenness above is that they desire to
draw from the Infinite One, blessed be He, not through holiness
— which is the drawing of nullification that comes through
Israel.

For from this they have no nurture, except from the “backside of
the skin” of the feminine principle; rather, they want actual
Infinite Light to be bestowed upon them, for before Him
darkness and light are the same, and nullification has no
standing before Him.

And “if you are righteous, what do you give Him,” etc. (Job
35:7). And since even the forces of death are in the King’s
palace, they imagine they can receive from there directly,
without needing holiness — without receiving through the
“holes of the skin,” through the letters, like hairs and nails, etc.
But “from there I will bring you down,” says Hashem (Obadiah
1:4), for Havayah is the aspect of the chainlike descent —
contraction and expansion — in the levels of Akudim, Nekudim,
etc.

And from there I will bring you down — for according to the
order of the chainlike descent and contraction, for the inner light
to be drawn inward, the Infinite Light, blessed be He, rests only
upon one who is nullified.

And behold, this drawing comes through an awakening from
below, from the level of Yaakov, who drew forth the levels of
Akudim and Nekudim, etc.

Meaning that the contraction of the Infinite Light should be
specifically through holiness — through the aspect of
nullification, etc.
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And therefore “a man wrestled with him,” for the Satan-minister
wished to raise himself like an eagle, etc.

And behold, Yaakov is the choicest of the Patriarchs, and the
Patriarchs are the “Merkavah,” the chariot. The level of
Chessed-Gevurah-Tiferes is in the aspect of self-nullification.
Meaning: in the level of Chochmah-Binah-Daas, they (the forces
of evil) have no grasp at all; their hold exists only in
Chessed-Gevurah-Tiferes, the emotional attributes produced
from nullification.

And there is the grasp of “the other side” — the male of kelipah
corresponding to Ze’er Anpin — whereas in Chabad there is no
grasp at all, as is known.

For all surrounding lights come from Binah, and a “surrounding
light” pushes away the externals. And as explained in the
Heichalos, there is no “other side” except against the lower

seven attributes — not in the Holy of Holies, which includes
Chabad.

And this is understood in a person — after prayer, the love
passes and fades, because love becomes an inner attribute.
During prayer, the contemplation is a surrounding light.

And during prayer, when he closes his eyes and does not see this
world, that love awakens. But after prayer, when he sees worldly
matters and pleasures, it does not awaken.

And nothing pushes away the externals except what is in the
aspect of a surrounding light — which is not limited by a vessel,
and thus remains enduring.

And as it is written, “And for a remembrance between your
eyes” (Exodus 13:9), for Parshas Kadesh is Chochmah, the
“mind of Abba,” and “remembrance” is its aspect — as it clothes
in Imma, the source of the surrounding lights.

Therefore it is written regarding Amalek, “Do not forget”
(Deuteronomy 25:19), for forgetfulness is the departure of the
“mind of Abba.” When these intellects depart, and only
nursing-level intellect remains, there is room for the other side.
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And this is “va-yei’avek,” which is from the root chibuk,
“embrace,” for an embrace is with the arms — the right arm of
Chessed, etc.

So he surrounded Yaakov’s body with his arms of Chessed and
Gevurah — meaning the Chessed and Gevurah of the
Satan-minister — to pull Yaakov’s heart after them.

This is like the emotions of the animal soul, which clothe the
divine soul and obstruct its cleaving, etc. And this clothing
occurs only when the “mind of Abba” departs.

And as our Sages said, “The needs of Your people Israel are
many, and their mind is short” — meaning: when the mind
contracts into nursing-level intellect, many and separate needs
arise.

“And for desire, he seeks to be separated,” etc. (Proverbs 18:1).
And nevertheless, “he saw that he could not prevail over him,”
because Yaakov is “Yud—Akev,” meaning the illumination of
Yesod of Abba, the root of Atzilus.

For Yaakov drew down all the levels of Akudim and Nekudim
that were originally under the dominion of Lavan. And Lavan
had two daughters, Leah and Rachel, and Yaakov transformed
them into holiness.

And in Yaakov’s emotional attributes there was drawn a level of
bittul from the intellect of Abba. Therefore the Satan minister
could only touch the hollow of the thigh, which is the outward
flow extending from him.

For there the radiance of bittul is minimal, as it is known that the
vessels cook the seed until it becomes physical substance.

And in this the Satan minister erred, thinking that Yaakov was
only a chariot for Chessed Gevurah Tiferes. But in truth,
Yaakov’s root is in the holy mountains, in Supernal Chochmah,
in Yesod of Abba, in the memory mind.

And behold this battle is the opposite counterpart in the male
aspect of kelipah corresponding to Zeer Anpin. And similarly
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there is an opposite counterpart in the feminine aspect of
kelipah.

And this is the difference between earth and dust mentioned in
the Zohar. For the four elements fire air water earth, earth is the
lowest of them all.

And even though fire air and water are higher, none of them
bring forth fruit, for all produce comes from the earth.

And the reason is that earth corresponds to Malchus. “And from
the earth that shall be in the floor of the Mishkan.”

And in holiness Malchus is the aspect of inclusion, where their
beginning is embedded in their end, as known.

As it is written, “I am first and I am last.” Thus Malchus is
Kesser, for “Ani” is the letters of “Ayin,” and “Chochmah comes
from ayin.”

For Ayin is Kesser, the intermediary between the Emanator and
the emanated beings, making something from nothing. Therefore
Malchus which corresponds to earth has the power to cause all
growth.

And spiritually as well, Malchus which is the end of all levels is
the source of the awakening from below that brings the
awakening from Above to draw the light of the ten sefirot.
Whereas dust (avak) is what remains from fire — like wood
burning in flame: the fire draws out the element of air, water,
and fire within it, and only the element of earth remains, which
is ash.

And this ash does not cause growth like regular earth. Earth
sprouts on its own, but ash only produces when something is
planted in it. Therefore ash is valid for covering the blood (in
shechitah).

So too, by analogy, Malchus of kelipah — after all clarifications
are completed — is like ash. For the essence of the existence of
kelipah is through the breaking of the vessels.
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And what is clarified first — the choicest — becomes Atzilus;
what remains becomes Beriah, etc., until the lowest level, the
end of all clarifications, where no more clarification is possible
— that becomes kelipah.

And in them remains only minimal life-force — like dust, which
at least produces something when planted, though not like earth,
which grows on its own.

And this life exists only during exile. But in the future, “I will
remove the spirit of impurity” (Zechariah 13:2); they will have
no life at all.

And on this our Sages said, “They raised dust up to the Throne
of Glory.” This is Malchus of Atzilus — for even the dust
becomes elevated above through Yaakov’s birur.

For when “a man wrestled with him,” Yaakov also strengthened
himself and clarified from him — the text says “they raised” in
plural, because the birur was through both: Yaakov the clarifier,
and the Satan-minister being clarified.

And just as the Satan-minister embraced Yaakov with his arms
of Chessed and Gevurah, so too Yaakov embraced him with his
own Chessed and Gevurah — for this is the nature of wrestlers.

And so is the battle of the evil inclination, as our Sages said: “A
person must constantly incite the good inclination against the
evil inclination,” etc.

And therefore great is the power of repentance — for
clarification is the essence of teshuvah — and ““in the place
where penitents stand,” etc., for they draw with greater strength.

And this is the war of the “other side” of Ze’er Anpin, and
likewise the dust is clarified in the opposite war of the feminine.

As it is said in the Zohar on “with all your heart” — with your
two inclinations — this is the secret, etc.

And the “dust” is Malchus of kelipah; it ascended to the Throne
of Glory — Malchus of holiness — for from Malchus extends
the chain from world to world, down to Malchus of Asiyah,
which becomes the source of the dust.
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For from there it separates — for Ze’er Anpin and Nukva of — T9°9PT RIPA) POIN YT 09 — T2 QWn 03I
kelipah correspond to Ze’er Anpin and Nukva of holiness. TEITRT X2PI PRIX YT TI3.
And the birur is for Malchus of kelipah to be included in N7%21 1997 Mo NIEH — RIT A
Malchus of holiness, and Ze’er Anpin of kelipah in Ze’er Anpin TYITRT PRIR YT PRIX YN ,AWITRT NN
of holiness, etc. "d.

[NOTE Summary:

The maamar opens with the Alter Rebbe’s interpretation of Yaakov’s wrestling with the “man,” identifying it as
the battle between holiness and the Satan-minister, paralleling the eternal war with Amalek. This encounter is
not merely historical but a spiritual archetype for how kelipah seeks influence. The Alter Rebbe explains that
kelipah desires to draw sustenance directly from the Infinite Light, bypassing holiness and avoiding the
nullification required in kedushah. However, Hashem prevents this, declaring “from there I will bring you
down,” ensuring that the Infinite Light is drawn only through proper channels of bittul.

He elaborates on the structure of holiness: beginning with Chochmah-Binah-Daas (absolute bittul), then
extending to emotions (middos), and eventually to Netzach-Hod and Malchus. The “other side” can cling only
to the middos, not to Chabad. Prayer illustrates this: love born in prayer fades afterward because the
surrounding light departs, leaving only inner emotion vulnerable to distraction. Only the surrounding light
(makif) can push away the externals — illustrating why remembrance (zachor) and the presence of Abba’s
intellect prevent Amalek.

The Alter Rebbe interprets the wrestling as an act of mutual embrace — the Satan-minister uses his own
Chessed and Gevurah to pull Yaakov downward, while Yaakov uses his holy Chessed and Gevurah to elevate
and refine him. This reflects the deeper war with the yetzer hara, where the struggle itself enables higher levels
of teshuvah. Thus, repentance draws a stronger light than one who never sinned.

The maamar progresses to the nature of “dust” — the lowest remnant of kelipah after all birurim. Dust is
compared to ash: it cannot sprout by itself but can produce growth when something is planted within it. Kelipah
retains only minimal life-force, and only during galus; in the future, Hashem will remove all impurity. Even
this “dust” was elevated by Yaakov’s struggle — as Chazal say, “they raised dust up to the Throne of Glory.”
The Alter Rebbe teaches that this elevation occurs because the forces of kelipah in Ze’er Anpin and Nukva
correspond to their holy counterparts; the ultimate birur is for Malchus of kelipah to be absorbed into Malchus
of holiness. Through the intense struggle and refinement, even the lowest remnants are uplifted, completing the
cosmic rectification.

Practical Takeaway:

Every struggle a person faces — emotional, spiritual, or internal — is not a flaw but the arena through which
the deepest elevation occurs. When one confronts the yetzer hara directly, using holy strength against its
counterfeit energies, one performs the very birur that Yaakov accomplished. Even the “dust” in one’s life — the
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lowest, most stubborn habits — can be elevated when engaged with persistence and teshuvah. The maamar
teaches that true spiritual growth comes not from avoiding the struggle but from entering it with courage,
transforming darkness into light.

Chassidic Story

The Alter Rebbe once told a chassid who complained of constant internal battles, “If you felt no resistance, you
would have no ascent.” He explained that just as Yaakov wrestled through the night to refine the minister of
Eisav, so too a Jew’s inner conflicts are signs of a noble soul. Later, in Liozna, a young man came to the Alter
Rebbe feeling crushed by urges he thought made him unworthy. The Alter Rebbe opened a window, pointed to
the darkness outside, and said, “When dawn comes, darkness does not vanish — it transforms into day. Your
struggles are not your downfall but your dawn.” The young man later testified that this teaching carried him for
decades, inspiring him to turn every moment of temptation into an opportunity to draw closer to Hashem,
fulfilling the very birur that Yaakov initiated.

END NOTE]
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