
 

 

 



 בס"ד

Rabbi Meir of Premishlan​
Divrie Meir​

Parshas Ki Tisa 

י א כִּ ניֵ ראֹשׁ אֶת תִשָּׂ רָאֵל בְּ פְקדֹ לַה' נפְַשׁוֹ כּפֶר אִישׁ וְנתְָנוּ לִפְקְדֵיהֶם ישְׂ פְקדֹ נגֶֶף בָהֶם יהְִיהֶ וְלֹא אתָֹם בִּ אתָֹם בִּ   
( יב ל, ) 

"When you take a census of the Children of Israel according to their number, then each man shall give 
an atonement for his soul to Hashem when counting them, so that there will not be a plague among them 

when counting them." (Exodus 30:12) 
I heard from my cousin, of blessed memory, that he said in 
the name [of Rabbi Meir of Premishlan]  י מַעְתִּ ן שָׁ אָמַר זֵ"ל דּוֹדִי מִבֶּ מוֹ שֶׁ שְׁ ל בִּ י ]שֶׁ רַבִּ  

לַאן מֵאִיר רִימִשְׁ מִפְּ ] 
"When you take a census of the Children of Israel according to 
their number" 

י  א כִּ ניֵ ראֹשׁ אֶת תִשָּׂ רָאֵל בְּ לִפְקַדֵיהֶם ישְׂ ' 

He said: "'When you take the head'—when you appoint a 
righteous person to be the head of the Children of Israel" (The 
initial letters of "Head of the Children of Israel" ( ניֵ ראֹשׁ רָאֵל בְּ ישְׂ ) 
form "Rabbi" (י  .((רַבִּ

 
י אָמַר א כִּ ר ראֹשׁ' אֶת תִשָּׂ אֲשֶׁ ה כַּ עֲשֶׂ יק תַּ יִּהְיוּ צַדִּ שֶׁ  
רָאֵל לִבְניֵ ראֹשׁ ניֵ ]ר'אשׁ ישְׂ רָאֵל בְּ י ישְׂ בוֹת רָאשֵׁ תֵּ  
י  ['רַבִּ

Whom should you appoint as your head? "According to their 
number"—one who knows all their deficiencies, as in the phrase 
"Not a man of us was missing" (Numbers 31:49). 

 
ה מִי אֶת עֲשֶׂ יֵּדַע לִפְקַדֵיהֶם' לְראֹשׁ, לְךָ תַּ כָּל אֶת שֶׁ  

נּוּ נפְִקֵד לֹא לְשׁוֹן חֶסְרוֹניֵהֶם לא, )במדבר אִישׁ' מִמֶּ  
 (מט

And who can fill their deficiencies, the deficiency of each and 
every one, whether in livelihood, in spirituality, or in all that is 
good. This is "according to their number"—in both matters. 

 
יָּכוֹל ל חִסָרוֹן חֶסְרוֹנםָ אֶת לְמַלֹאוֹת וְשֶׁ אֶחָד כָּל שֶׁ  

פַרְנסָָה הֵן וְאֶחָד רַחָניִּוּת וְהֵן בְּ וְזהֶ טוּב, וְכָל בְּ  
ניֵ עַל לִפְקַדֵיהֶם' בָרִים הַשְׁ דְּ  

Furthermore, the righteous leader will do even more: "Each man 
shall give an atonement for his soul"—on behalf of Israel. 

 
ה יוֹתֵר וְעוֹד יק יעֲַשֶׂ כֹּפֶר אִישׁ וְנתְָנוּ הָראֹשׁ הַצַדִּ נפְַשׁוֹ'   

עֲבוּר רָאֵל בַּ ישְׂ  
If, Heaven forbid, something is decreed upon the Children of 
Israel, whether in material matters or in spiritual matters, the 
leader will sacrifice his own soul for Israel. 

 
לוֹם חַס יפְִקדֹ אִם רָאֵל לִבְניֵ וְשָׁ בָר ישְׂ מִיּוּת הֵן דָּ גַשְׁ בְּ  
עֲבוּר נפְַשׁוֹ הָראֹשׁ ימְִסר בְּרוּחָניִּוּת וְהֵן רָאֵל בַּ ישְׂ  

This is what it means to be the head of the Children of Israel.  ֶרָאֵל לִבְניֵ ראֹשׁ יהְִיהֶ זה ישְׂ  

[NOTE Summary​
This teaching from Rabbi Meir of Premishlan offers a penetrating interpretation of the verse, " י א כִּ ניֵ ראֹשׁ אֶת תִשָּׂ בְּ  
רָאֵל  When you take the head (count) of the Children of Israel" (Exodus 30:12). Homiletically, the Maggid"—"ישְׂ
reads this as "When you appoint a head for the Children of Israel," emphasizing leadership rather than census. 
He notes that the initials of the phrase " ניֵ ראֹשׁ רָאֵל בְּ ישְׂ " spell "י  implying that a true Rabbi must be ,(Rabbi) "רַבִּ
the head of the people. 

Such a leader is not merely an administrator or figurehead, but one who deeply understands every individual's 
lacks—material and spiritual—and can fill those deficiencies. "לִפְקַדֵיהֶם" ("according to their number") is 
interpreted to mean that the leader knows each person by their specific need and can uplift them accordingly. 
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Beyond this, the tzaddik-leader is one who gives himself over entirely for the people: “Each man shall give a 
ransom for his soul” is understood to mean that the tzaddik offers himself on behalf of Israel. If, Heaven forbid, 
calamity befalls the Jewish people—physically or spiritually—the leader sacrifices himself to protect and 
redeem them. 

Practical Takeaway​
A true leader in Israel is not just someone with scholarship or charisma, but someone whose soul is intertwined 
with the people. One who sees their lacks, who understands their pains, and who takes personal responsibility to 
uplift and protect each Jew. This standard should inform how we view rabbinic and communal leadership today: 
not by titles or popularity, but by self-sacrifice, understanding, and spiritual responsibility. 

Chassidic Story​
[Rabbi Meir of Premishlan was once approached by a man who had lost all his money. Broken and 
ashamed, the man stood silently in front of the Rebbe. Without a word, Rabbi Meir stood up, walked over to the 
man’s side, and began to cry. “I don't know what to do either,” he whispered. “But your pain is mine now.” That 
night, a wealthy benefactor appeared, offering help without being asked. The man later said: “It wasn’t his tears 
that saved me—it was that he gave me back my dignity by carrying my pain.”  END NOTE] 

נוּ זהֶ קְדִים עַל הָעבֵֹר כָּל יתְּ קֶל מַחֲצִית הַפְּ קֶל הַשֶׁ שֶׁ קֹּדֶשׁ בְּ רִים הַ רָה עֶשְׂ קָל בֵּ קֶל מַחֲצִית הַשָּׁ רוּמָה הַשֶׁ יג ל, לַה' תְּ  
"This they shall give—everyone who passes among the counted: half a shekel according to the holy 

shekel, twenty gerahs to the shekel; half a shekel as a donation to Hashem." (Exodus 30:13) 
The holy Rabbi Meir of Premishlan, may his merit protect 
us, said  דוֹשׁ הָרַב אָמַר י הַקָּ לַאן מֵאִיר רַבִּ רִימִשְׁ זְכוּתוֹ מִפְּ  

עָלֵינוּ יגַָן  
regarding the verse: "'This they shall give—everyone who passes 
among the counted'" 

נוּ זהֶ הַפָּסוּק עַל  הַפְקַדִים עַל הָעבֵֹר כָּל יתְּ ' 

The word "זה" ("this") has the numerical value of 13, including 
the kollel, and alludes to the 13 Attributes of Mercy. 

 
גִימַטְרִיָּא זהֶ' ל מִדּוֹת לִי"ג וְרוֹמֵז הַכּוֹלֵל, עִם י"ג בְּ שֶׁ  

 רַחֲמִים
The verse hints that those who transgress against Hashem’s 
commandments, so to speak, give to Hashem the crown of glory 
of the 13 Attributes of Mercy. 

 
הָעוֹבְרִים הַכָּתוּב וְרָמַז קוּדֵי עַל שֶׁ בְיכָוֹל נוֹתְניִם ד' פְּ כִּ  

ם רַךְ לְהַשֵׁ תֶר אֶת יתְִבָּ ל הַכָּבוֹד כָּ הָרַחֲמִים מִדּוֹת י"ג שֶׁ  

For they cause the revelation of His kindness, even upon the 
lowly and the despised. 

 
יוָן הֵם כֵּ עֲלֵיהֶם אֲפִלּוּ חֲסָדָיו לְהִתְגַּלּוּת גּוֹרְמִים שֶׁ  

פָלִים וְהַנִּבְזיִם הַשְׁ  
Hashem, may He be blessed, has mercy upon them and grants 
them unearned grace from the treasury of preservation. 

 
ם הַשֵׁ רַךְ שֶׁ מֵאוֹצָר חִנָּם וְחוֹננְםָ עֲלֵיהֶם מְרַחֵם יתְִבָּ  
נצֶַר  הַמְּ

[NOTE Summary:​
 Rabbi Meir of Premishlan explains the verse “This they shall give—everyone who passes among the counted” 
(Exodus 30:13) through the deeper meaning of the word “ֶזה” (“this”). The word “ֶזה” has the numerical value of 
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thirteen when including the kollel, and it alludes to the Thirteen Attributes of Divine Mercy. The verse therefore 
hints that the giving associated with this command connects to the revelation of Hashem’s mercy in the world. 

He teaches that even when a person transgresses, Heaven forbid, this too can ultimately lead to the revelation of 
the Thirteen Attributes of Mercy. When people fall and later return, their situation arouses Hashem’s 
compassion and kindness toward those who are lowly and broken. In this way, the Divine mercy becomes 
revealed more strongly in the world, for Hashem extends grace even to those who do not deserve it by strict 
judgment. 

Thus the verse hints that through human weakness and return, the crown of the Thirteen Attributes of Mercy 
becomes revealed. Hashem, in His great compassion, draws from the treasury of preservation and grants 
undeserved kindness, showing that His mercy extends even to the most distant. 

Practical Takeaway: 
 Even when a person feels spiritually distant or unworthy, he should remember that Hashem’s mercy is greater 
than his failures. Sincere return and humility can draw down Divine compassion and kindness. Instead of 
despairing over mistakes, one should use them as a reason to turn back to Hashem and awaken His abundant 
mercy. END NOTE] 

יר  ה לֹא הָעָשִׁ ל ירְַבָּ חֲצִית ימְַעִיט לֹא וְהַדַּ קֶל מִמַּ רוּמַת אֶת לְתֵת הַשָּׁ טו ל, נפְַשׁתֵיכֶם עַל לְכַפֶר ה' תְּ  
"The rich shall not give more, and the poor shall not give less than half a shekel, to give the donation of 

Hashem to atone for your souls." (Exodus 30:15) 
"The rich shall not give more, and the poor shall not give 
less."  יר ה לֹא הֶעָשִׁ ל ירְַבָּ ימְַעִיט לֹא וְהַדַּ . 

I heard an explanation in the name of the holy Rabbi Meir of 
Premishlan: 

 
י מַעְתִּ ם לְפָרֵשׁ שָׁ דוֹשׁ הָרַב בְּשֵׁ י הַקָּ מֵאִיר רַבִּ  

לַאן רִימִשְׁ  מִפְּ
"The rich shall not give more"—this means that he should not 
say that he is giving a lot, for he is not giving from his own, but 
only from what belongs to the Holy One, blessed be He. 

 
יר לֹא פֵרוּשׁ ירְַבָּה' לֹא הֶעָשִׁ נּוֹתֵן יאֹמַר שָׁ י הַרְבֵּה, שֶׁ כִּ  

לּוֹ לֹא ל רַק נוֹתֵן הוּא מִשֶׁ דוֹשׁ מִשֶׁ הוּא בָּרוּךְ הַקָּ  

As King David, peace be upon him, said (I Chronicles 29:14): 
"For everything is from You, and from Your hand we have given 
to You." 

 
אָמַר כְּמוֹ וִד שֶׁ לֶךְ דָּ לוֹם עָלָיו הַמֶּ א הימים )דברי הַשָּׁ  
י יד( כט, ךָ כִּ כֹּל מִמְּ לָךְ נתַָנּוּ וּמִיָּדְךָ הַ ' 

"And the poor shall not give less"—this means that he should not 
say that what he gives is little. Rather, whatever he is given, he 
should receive with a pleasant demeanor. 

 
ל לֹא ימְַעִיט' לֹא וְהַדַּ י יאֹמַר שֶׁ נּוֹתְניִן מַה הוּא מְעַט כִּ שֶׁ  

ה רַק לוֹ, נוּ כַּמָּ יִּתְּ סֵבֶר יקְַבֵּל לוֹ שֶׁ ניִם בְּ יפָוֹת פָּ  

Rabbi Meir of Premishlan said, in Parashat Shekalim, on the 
verse: "The rich shall not give more, and the poor shall not give 
less than half a shekel" 

 
י אָמַר לַאן[ מֵאִיר וְרַבִּ רָמִישְׁ ת מִפְּ פָרָשַׁ קָלִים בְּ עַל שְׁ  
יר פָּסוּק ל ירְַבֶּה לֹא הֶעָשִׁ חֲצִית ימְַעִיט לֹא וְהַדַּ מִמַּ  

קָל  'הַשָּׁ
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That there is no true poverty except in Torah and mitzvot, as the 
Zohar (III, 273b) states: "This is called poverty." 

 
י צְוֹת' הַתּוֹרָה מִן אֶלָּא עָניִ אֵין הִנֵּה כִּ ח"ג )זוה"ק וְהַמִּ  

עָניִ נקְִרָא זהֶ רעג:(  
The righteous person is the rich one, and the wicked person is the 
poor one. 

יק  יר הוּא וְהַצַדִּ ל הֶעָשִׁ ע הוּא וְהַדַּ הָרָשָׁ . 

This is what the verse means: "The rich"—that is, the righteous 
person—should not consider himself above half a shekel. 

 
אָמַר וְזהֶ יר' הַכָּתוּב שֶׁ הַינְוּ הֶעָשִׁ יק דְּ יחֲַזיִק לֹא הַצַדִּ  
חֲצִית עַצְמוֹ אֶת קֶל מִמַּ הַשָּׁ ' 

Meaning, he should weigh himself not as fully righteous, but as 
half-and-half. 

 
קל מֵחֲצִי כְּלוֹמַר יִּשְׁ חֶצָה יוֹתֵר עַצְמוֹ אֶת שֶׁ עַל מִמֶּ  
 מֶחֶצָה

And the wicked should not diminish himself from half-and-half.  ע חֶצָה עַצְמוֹ אֶת ימְַעִיט' לֹא וְהָרָשָׁ מֶחֶצָה עַל מִמֶּ  

Meaning, he should not consider himself fully wicked. Rather, 
both the righteous and the wicked should view themselves as 
"Beinoni" (intermediate). 

 
לֹא כְּלוֹמַר ע, עַצְמוֹ אֶת יחֲַזיִק שָׁ ין אֶלָּא לְרָשָׁ יק בֵּ הַצַדִּ  

ע וּבֵין לְבֵינוֹניִ עַצְמוֹ אֶת יחֲַזיִק הָרָשָׁ  

He should consider himself as balancing the scale,  ֶיִּהְיה קֶלעוּ מַחֲזיִק שֶׁ הַשָּׁ  
and be mindful of the teaching of our Sages (Kiddushin 40b): 
"Until a person does one mitzvah..." 

 
ה ער מ:( )קידושין חֲזַ"ל מַאֲמַר וְידַַע מִצְוָה אָדָם עָשָׂ  

וכו אַחַת' ' 
[NOTE Summary​
Rabbi Meir of Premishlan interprets this verse beyond its surface meaning about monetary contribution. "The 
rich shall not give more" teaches that one should not become prideful over their spiritual or material abundance, 
for all we have is from Hashem. As King David said, “Everything is from You.” Even a righteous person—the 
“rich one”—must never see himself as above others. 

Conversely, “The poor shall not give less” means that a person who feels spiritually lacking must not despair or 
devalue himself. Even a small offering, if given with joy and sincerity, is fully cherished by Hashem. 

The ultimate message is that both the righteous and the wicked must view themselves as 
“beinoni”—intermediate. No one should see themselves as fully good or fully evil, but always as someone 
whose next choice matters deeply. Each Jew stands on the edge of the scale, and one more mitzvah can tip it 
entirely. 

Practical Takeaway​
Never overestimate yourself—and never underestimate yourself. If you are spiritually “wealthy,” remain 
humble. If you are “poor,” never believe your offering is too small. Every person should see themselves as 
holding the world in balance, and live as if the next mitzvah can change everything. END NOTE] 

ח  חָרֶט אתוֹ וַיָּצַר מִיָּדָם וַיִּקַּ הוּ בַּ כָה עֵגֶל וַיַּעֲשֵׂ יֹּאמְרוּ מַסֵּ ה וַ רָאֵל אֱלֹהָיךְ אַלָּ ר ה ישְׂ מִצְרָיםִ מֵאָרֶץ הָעֲלוּךְ אֲשֶׁ   
( ד לב, ) 
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"And he took [the gold] from their hand, and he fashioned it with a graving tool and made it into a 
molten calf. And they said, 'This is your god, O Israel, who brought you up from the land of Egypt.'" 

(Exodus 32:4) 
"And he fashioned it with a graving tool."  ר חָרְט אתֹוֹ וַיִּצַּ בַּ . 
Rabbi Meir of Premishlan, of blessed memory, said:  י הָרַב אָמַר לַאן[ מֵאִיר רַבִּ רָמִישְׁ זַ"ל ]מִפְּ  

It is known that when a person repents, he becomes a new 
creation, like a newborn child. 

י  ה הָאָדָם אִם ידָוּעַ כִּ שׁוּבָה עוֹשֶׂ ה תְּ רִיָּה נעֲַשֶׂ בְּ  
ה וִיצִירָה קָטָן חֲדָשָׁ נּוֹלָד כְּ מִי שֶׁ דָּ . 

This is the meaning of "And he fashioned it"—that a new 
formation was made. 

ה אתֹוֹ' וַיָּצַר וְזהֶוּ  נַּעֲשֶׂ ה יצְִירָה שֶׁ חֲדָשָׁ . 

"With a graving tool"—meaning, through remorse and complete 
repentance. 

חָרְט'  בִיל פַּרוּשׁ בַּ לֵמָה וּתְשׁוּבָה חֲרָטָה בִּשְׁ שְׁ . 

[NOTE Summary​
Rabbi Meir of Premishlan offers a radical reinterpretation of one of the Torah's most tragic episodes—the 
fashioning of the Golden Calf: " חָרְט אתֹוֹ וַיִּצַּר בַּ "—“And he fashioned it with a graving tool” (Exodus 32:4). 
While on the surface this verse describes a grievous sin, the Maggid reveals a redemptive layer: the word 
 alludes to spiritual re-formation. Just as one who does Teshuvah becomes “a new (he fashioned) ”וַיִּצַּר“
creation,” so too can even a moment of failure become the beginning of renewal. 

The "graving tool" (חָרְט  remorse. That is, the shaping—”חרטה“ is read not as an instrument of idolatry, but as (בַּ
of the self into a new creation is done through sincere Teshuvah and inner transformation. What was once a 
symbol of sin is reinterpreted as the blueprint for rebirth—if one uses it correctly. 

Practical Takeaway​
Even our lowest moments can become the raw material for redemption. With sincere remorse and 
wholehearted Teshuvah, a person can transform even their sins into a catalyst for becoming a new creation. 
The very tools that once formed a “molten calf” can now carve out a path back to holiness. 

Chassidic Story​
A young man once came to Rabbi Meir of Premishlan in despair, weeping that he had sinned so grievously that 
he could never return. The Rebbe said, “Take your pain and carve it deep into your heart—not to wound 
yourself, but to inscribe a new beginning. That is what a graving tool is for.” The man later became a baal 
teshuvah of great renown, known for lifting others out of the same darkness he had once inhabited.  

END NOTE] 
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ה א אִם וְעַתָּ שָּׂ אתָם תִּ פְרְךָ נאָ מְחֵניִ אַיןִ וְאִם חַטָּ ר מִסִּ . אֲשֶׁ תָבְתָּ יֹּאמֶר כָּ ה אֶל ה׳ וַ ר מִי משֶׁ אֶמְחֶנּוּ לִי חָטָא אֲשֶׁ  
פְרִי ל״ב–ל״ג ל״ב, שמות מִסִּ ​

“And now, if You will forgive their sin; and if not, erase me now from Your book which You 
have written.” “And Hashem said to Moshe: Whoever has sinned against Me, I will erase him 

from My book.” (Exodus 32:32–33). 
In the name of the holy rabbi Rabbi Meir of Premishlan, of 
blessed memory, on the verse: “If You will forgive their sin; 
and if not, erase me now from Your book which You have 
written.” 

 
ם שֵׁ דוֹשׁ הָרַב בְּ י הַקָּ לַאן מֵאִיר רַבִּ רְמִישְׁ ז״ל מִפְּ  

סוּק פָּ א אִם בַּ שָּׂ אתָם תִּ פְרְךָ נאָ מְחֵניִ אַיןִ וְאִם חַטָּ מִסִּ  
ר תָבְתָּ אֲשֶׁ כָּ . 

And He said to him: “Whoever has sinned against Me, I will 
erase him from My book.” 

יֹּאמֶר  ר מִי ה׳ לוֹ וַ פְרִי אֶמְחֶנּוּ לִי חָטָא אֲשֶׁ מִסִּ . 

And he examined this: was it not that Moshe our teacher, peace 
be upon him, requested on behalf of the sinners that He forgive 
them? 

 
ק ה הֲלֹא וְדִקְדַּ נוּ משֶׁ לוֹם עָלָיו רַבֵּ שׁ הַשָּׁ עַד בִּקֵּ בְּ  

יִּמְחלֹ הַחוֹטְאִים לָהֶם שֶׁ . 

And certainly regarding the righteous he had nothing to request.  אי יקִים עַל וּבְוַדַּ דִּ שׁ מַה לוֹ הָיהָ לֹא הַצַּ לְבַקֵּ . 

Yet in the end He answered him: “Whoever has sinned against 
Me,” etc., which is obvious that certainly the sinners and not the 
righteous. 

 
יב וּלְבַסּוֹף ר מִי לוֹ הֵשִׁ יטָא כוּ׳ לִי חָטָא אֲשֶׁ פְשִׁ אי דְּ וַדַּ דְּ  

יקִים וְלֹא הַחוֹטְאִים דִּ הַצַּ . 

And he explained thus: the Holy One, blessed be He, answered 
him, “Whoever has sinned against Me”— 

 
יב כָּךְ וּפֵרֵשׁ דוֹשׁ לוֹ הֵשִׁ ר מִי הוּא בָּרוּךְ הַקָּ חָטָא אֲשֶׁ  
 —לִי

meaning, whoever confesses his sin and says that he has sinned 
against Me, 

ר מִי  ה אֲשֶׁ אתוֹ עַל יתְִוַדֶּ י לֵאמרֹ חַטָּ לִי חָטָא כִּ , 

I will erase him from My book—meaning from the book in 
which the sins were written upon him. 

פְרִי, אֶמְחֶנּוּ  פֶר הַינְוּ מִסִּ בוּ מִסֵּ נִּכְתְּ הָעֲוֹנוֹת עָלָיו שֶׁ . 

And the words of the mouth of a wise man are grace.  חֵן חָכָם פִי וְדִבְרֵי . 
[NOTE Summary:​
Rabbi Meir of Premishlan explains the exchange between Moshe and Hashem after the sin of the Golden Calf. 
Moshe pleads, “If You will forgive their sin—but if not, erase me from Your book which You have written” 
(Exodus 32:32). Hashem responds, “Whoever has sinned against Me, I will erase him from My book” (Exodus 
32:33). At first glance this response seems obvious, since Moshe was asking forgiveness for the sinners, not for 
the righteous. 

Rabbi Meir explains that the Divine response contains a deeper meaning. “Whoever has sinned against Me” 
refers to the one who openly acknowledges his sin and confesses that he has sinned before Hashem. When a 
person admits his wrongdoing and takes responsibility for it, Hashem erases him “from My book,” meaning 
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from the record where his sins were written. In other words, sincere confession and recognition of one’s 
wrongdoing lead to the removal of the sin itself. 

Thus the verse teaches that the path to forgiveness is not denial or self-justification but honest recognition of 
one’s mistakes before Hashem. When a person says truthfully, “I have sinned,” he opens the door for Divine 
mercy to erase the record of that wrongdoing. 

Practical Takeaway:​
When a person makes a mistake, the most powerful step is honest acknowledgment before Hashem. Instead of 
hiding or minimizing the wrongdoing, admitting it sincerely allows the person to begin the process of repair. 
True humility and confession can transform a moment of failure into an opportunity for forgiveness and 
spiritual renewal. END NOTE] 

הַזּהֶ הַגּוֹי עַמְּךָ כִּי וּרְאֵה בְּעֵיניֶךָ אֶמְצָא־חֵן לְמַעַן וְאֵדָעֲךָ אֶת־דְּרָכֶךָ נאָ הוֹדִעֵניִ בְּעֵיניֶךָ חֵן מָצָאתִי אִם־נאָ וְעַתָּה  
ל״ג:י״ג שמות ​

“And now, if I have found favor in Your eyes, please make known to me Your way, that I may 
know You, so that I may find favor in Your eyes; and see that this nation is Your people.” 

(Exodus 33:13). 
On the verse: “Make known to me Your way that I may know 
You, so that I may find favor in Your eyes; and see that this 
nation is Your people.” 

 
חֵן אֶמְצָא לְמַעַן וְאֵדָעֲךָ דְּרָכֶךָ אֶת נאָ הוֹדִעֵניִ בַּפָּסוּק  

הַזּהֶ הַגּוֹי עַמְּךָ כִּי וּרְאֵה בְּעֵיניֶךָ . 

I heard from Rabbi David HaMalach, may his light shine, who 
heard from my uncle, the righteous and holy Rabbi Yisrael of 
Kalish, may his merit protect us, 

 
הָרַב מִדּוֹדִי שֶׁשָּׁמַע יאִָיר נרֵוֹ מַלְאָךְ דָּוִד מֵרַבִּי שָׁמַעְתִּי  
עָלֵינוּ יגֵָן זכְוּתוֹ מִקַּאלִישׁ ישְִׂרָאֵל רַבִּי הַקָּדוֹשׁ הַצַּדִּיק  

who heard from the holy mouth of Rabbi Meir of Premishlan, of 
blessed memory, who questioned the double expression “make 
known to me” and “that I may know You,” 

 
מִפְּרָמִישְׁלַאן מֵאִיר רַבִּי הָרַב שֶׁל הַקָּדוֹשׁ מִפִּיו שֶׁשָּׁמַע  

וְאֵדָעֲךָ הוֹדִעֵניִ הַלָּשׁוֹן כֶּפֶל שֶׁהִקְשָׁה ז״ַל  

for it is obvious that if Hashem makes it known to him, then he 
will know it. 

אוֹתוֹ ידֵַע ה׳ יוֹדִיעֵהוּ אִם פְּשִׁיטָא  . 

Rabbi Meir explained that Moshe our teacher, peace be upon 
him, asked Hashem to make known to him the true path 

 
הַשָּׁלוֹם עָלָיו רַבֵּנוּ משֶֹׁה כִּי ז״ַל מֵאִיר רַבִּי הָרַב וְאָמַר  
הָאֱמֶת דֶּרֶךְ לְהוֹדִיעוֹ יתְִבָּרַךְ מֵהַשֵּׁם בִּקֵּשׁ  

among all the many paths that exist in serving Him, blessed be 
His Name. 

שְׁמוֹ יתְִבָּרַךְ לַעֲבוֹדָתוֹ הַנּמְִצָאִים הַדְּרָכִים מִכָּל  . 

This is the meaning of “make known to me Your way,” written in 
the singular, 

דְּרָכֶךָ אֶת נאָ הוֹדִעֵניִ הַכָּתוּב כַּוָּנתַ וְזהֶוּ   

referring to the chosen path, the path in which the true light of 
serving Him dwells. 

 
יתְִבָּרַךְ לַעֲבוֹדָתוֹ הָאֱמֶת אוֹר ישְִׁכָּן דֶּרֶךְ הַמֻּבְחָר דֶּרֶךְ  

 .שְׁמוֹ

Powered By: ChassidusNow 
8 

 

https://www.chassidusnow.com/


 בס"ד

Rabbi Meir of Premishlan​
Divrie Meir​

Parshas Ki Tisa 

And Hashem answered him: “and that I may know You,” 
meaning “and I will make you know”— 

וְאוֹדִיעֲךָ כְּמוֹ וְאֵדָעֲךָ יתְִבָּרַךְ הַשֵּׁם וְהֵשִׁיבוֹ   

this is the true path in which you should walk to do My will in 
truth. 

 
רְצוֹנוֹ לַעֲשׂוֹת בּוֹ תֵּלֵךְ אֲשֶׁר הָאֱמֶת הַדֶּרֶךְ הוּא זהֶ  

 .בֶּאֱמֶת
First: “so that I may find favor in Your eyes”—that in all your 
service your intention should be only to give pleasure to your 
Creator. 

 
עֲבוֹדָה כָּל עַל בְּעֵיניֶךָ חֵן אֶמְצָא לְמַעַן רֵאשִׁית  

לְיוֹצְרוֹ רוּחַ נחַַת לַעֲשׂוֹת כַּוָּנתְָךָ יהְִיהֶ שֶׁתַּעַבְדֵניִ . 

And you should say: I perform this mitzvah not for any 
expectation of reward, 

 
תִּקְוַת לְשׁוּם לֹא הַמִּצְוָה זוֹ עוֹשֶׂה אָנכִֹי וְתאֹמַר  
גְּמוּל תַּשְׁלוּם  

but only so that I may find favor in Your eyes.  בְּעֵיניֶךָ חֵן אֶמְצָא לְמַעַן רַק . 
Second: it is not enough that you alone serve your Creator 
truthfully; 

 
בּוֹרַאֲךָ אֶת תַּעֲבדֹ לְעַצְמְךָ אַתָּה אֲשֶׁר לְךָ דַי לֹא וְשֵׁניִת  
 .בֶּאֱמֶת

rather, you must also guide the people in the good and upright 
path that is pleasing before Me. 

 
וְהַיּשָָׁר הַטּוֹב בַּדֶּרֶךְ הָעָם אֶת גַּם לְהַישְִׁיר תִּרְאֶה רַק  

לְפָניַ וְרָצוּי . 
until all will testify and declare before Me: “this nation is Your 
people.” 

הַזּהֶ הַגּוֹי עַמְּךָ לְפָניַ וְיגִַּידוּן יעְִידוּן שֶׁהַכּלֹ עַד  . 

This is the meaning of “see that this nation is Your people,”  ּהַזּהֶ הַגּוֹי עַמְּךָ כִּי וּרְאֵה הַכָּתוּב כַּוָּנתַ וְזהֶו . 

meaning that you must watch over them and guide them on the 
true path 

הָאֱמֶת בְּדֶרֶךְ לְהַדְרִיכָם עֲלֵיהֶם תַּשְׁגִּיחַ הַינְוּ   

until it will be said about them forever: “this nation is truly Your 
people,” 

 
עַמְּךָ כִּי הָעוֹלָם וְעַד הָעוֹלָם מִן עֲלֵיהֶם שֶׁיּאֵָמֵר עַד  

הַזּהֶ הַגּוֹי . 
as it is written: “Blessed is Hashem, the God of Israel, from 
everlasting to everlasting.” (Psalms 106:48). 

 
וְעַד הָעוֹלָם מִן ישְִׂרָאֵל אֱלֹקֵי ה׳ בָּרוּךְ הַכָּתוּב דֶּרֶךְ עַל  

ק״ו:מ״ח )תהלים הָעוֹלָם ). 
[NOTE Summary:​
Rabbi Meir of Premishlan explains the verse “Make known to me Your way, that I may know You, so that I may 
find favor in Your eyes; and see that this nation is Your people” (Exodus 33:13). He raises a question about the 
seemingly repetitive language: if Hashem makes His way known, then Moshe will naturally know it. Why does 
the verse say both “make known to me” and “that I may know You”? 

Rabbi Meir explains that Moshe Rabbeinu was asking Hashem to reveal the single, true path among the many 
possible ways of serving Hashem. The verse says “Your way” in the singular to indicate the chosen and 
authentic path in which the true light of Divine service dwells. Moshe sought clarity about the purest and most 
correct way to serve the Creator. 

Hashem’s response teaches that this true path consists of two essential principles. First, a person must serve 
Hashem purely for His sake, with the intention of bringing pleasure to the Creator rather than seeking reward. 
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One should say to himself that he performs mitzvot only to find favor in Hashem’s eyes, not for any personal 
gain. 

Second, it is not sufficient for a person to serve Hashem privately and alone. He must also guide and uplift 
others, helping them walk in the good and upright path. True service of Hashem includes responsibility for the 
spiritual growth of the community, until it becomes evident to all that the Jewish people are truly the nation of 
Hashem. 

Practical Takeaway:​
Authentic service of Hashem requires both purity of intention and responsibility toward others. A person should 
strive to perform mitzvot solely to bring satisfaction to the Creator, while also helping guide and inspire those 
around him toward the path of truth. 

Chassidic Story:​
It is told that Rabbi Meir of Premishlan once encountered a man who spent long hours immersed in prayer and 
study but rarely involved himself with the needs of others. The man felt that by focusing on his own spiritual 
growth he was serving Hashem in the highest way. 

Rabbi Meir gently told him that the greatest service is not only to rise spiritually oneself but to lift others along 
the way. “If your light shines only for yourself,” he said, “then the world remains dark. But if you help another 
Jew find his path, your service becomes the path that Moshe asked for—the true way of Hashem.” ​
END NOTE] 

עֲברֹ וְהָיהָ יךָ כְּבוֹדִי בַּ מְתִּ נקְִרַת וְשַׂ כֹּתִי הַצּוּר בְּ  י וְשַׂ ל״ג:כ״ב שמות עָבְרִי עַד עָלֶיךָ כַפִּ ​
“And it shall be, when My glory passes by, that I will place you in the cleft of the rock, and I will 

cover you with My palm until I pass.” (Exodus 33:22). 
I heard from the pious rabbi Rabbi Yoski Kremer, peace be upon 
him, from Chernivtsi, 

 
י מַעְתִּ י הֶחָסִיד מֵהָרַב שָׁ עָלָיו קְרֶעמִיר יוֹסְקִי רַבִּ  
לוֹם ערְנאָוִויץ הַשָּׁ מִטְשֶׁ  

who heard from the holy mouth of Rabbi Meir of Premishlan, of 
blessed memory, on the verse: 

 
מַע שָּׁ י שֶׁ ל קָדְשׁוֹ מִפִּ י שֶׁ לַאן מֵאִיר רַבִּ רָמִישְׁ ז״ַל מִפְּ  
פָּסוּק  בַּ

“And I will cover you with My palm until I pass.”  כֹּתִי  י וְשַׂ עָבְרִי עַד עָלֶיךָ כַפִּ . 
He said that Hashem, blessed be He, promised Moshe our 
teacher, peace be upon him, 

 
אָמַר ר שֶׁ ם אֲשֶׁ רַךְ הַשֵּׁ ה הִבְטִיחַ יתְִבָּ נוּ לְמשֶׁ עָלָיו רַבֵּ  

לוֹם  הַשָּׁ
that He grants him such great Divine power,  מּוֹסֵר כֹּחַ כָּל לוֹ שֶׁ כָּךְ כָּל אֱלֹקִי   
that, so to speak, he could overturn His governance,  בְיכָוֹל עַד כִּ רַךְ הַנהְָגָתוֹ יעֲַבִיר שֶׁ יתְִבָּ  
in the manner of the teaching: “The Holy One, blessed be He, 
decrees a decree and the righteous nullifies it” (Moed Katan 
16b). 

 
רֶךְ עַל דוֹשׁ דֶּ יק גְּזרֵָה גּוֹזרֵ הוּא בָּרוּךְ הַקָּ לָהּ וְצַדִּ מְבַטְּ  

ט״ז קטן )מועד :). 

Powered By: ChassidusNow 
10 

 

https://www.chassidusnow.com/


 בס"ד

Rabbi Meir of Premishlan​
Divrie Meir​

Parshas Ki Tisa 

As it is said that the Holy One, blessed be He, said to David: “I 
decree a decree and you nullify it.” 

 
אָמַר דוֹשׁ שֶׁ ה גְּזרֵָה גּוֹזרֵ אֲניִ לְדָוִד הוּא בָּרוּךְ הַקָּ וְאַתָּ  

לָהּ  .מְבַטְּ
This is the meaning of “And I will cover you with My palm over 
you until I pass,” 

כֹּתִי פֵּרוּשׁ וְזהֶ   י וְשַׂ עָבְרִי עַד עָלֶיךָ כַפִּ . 

meaning that you will, so to speak, cause My decree to pass 
away, 

ה כְּלוֹמַר  אַתָּ עֲבִיר שֶׁ י תַּ עְתִּ בְיכָוֹל דַּ כִּ . 

that I decree a decree and you nullify it.  אֲניִ כְּלוֹמַר ה גְּזרֵָה גּוֹזרֵ שֶׁ לָהּ וְאַתָּ מְבַטְּ . 

And lips shall kiss.  ִפָתַים ק וּשְׂ ישָּׁ . 
[NOTE Summary:​
Rabbi Meir of Premishlan explains the verse “And I will cover you with My palm until I pass” (Exodus 33:22) 
in a profound way. Hashem tells Moshe that He will cover him with His hand while His glory passes. 
According to this teaching, the verse hints to the extraordinary spiritual power granted to a true tzaddik. 

The meaning is that Hashem entrusted Moshe Rabbeinu with such closeness and authority that, so to speak, the 
righteous can influence the course of Divine decree. This reflects the teaching of the Sages that “The Holy One, 
blessed be He, decrees a decree and the righteous nullifies it” (Moed Katan 16b). Through the merit, prayer, and 
attachment of the tzaddik, harsh decrees can be sweetened or removed. 

Thus the phrase “until I pass” is understood as indicating that the tzaddik can cause the decree to pass away. 
The righteous person’s closeness to Hashem enables him to plead for mercy on behalf of the Jewish people, and 
through that devotion the Divine judgment can be transformed into compassion. 

Practical Takeaway:​
The prayers and righteousness of great spiritual leaders have immense power. This teaching also reminds every 
person that sincere prayer, humility, and attachment to Hashem can help bring mercy into the world and soften 
harsh judgments. END NOTE] 

ניָו עַל ה׳ וַיַּעֲברֹ יםִ אֶרֶךְ וְחַנּוּן רַחוּם אֵל ה׳ ה׳ וַיִּקְרָא פָּ ל״ד:ו׳ שמות וֶאֱמֶת חֶסֶד וְרַב אַפַּ  
“And Hashem passed before him and proclaimed: Hashem, Hashem, a God compassionate and gracious, 

slow to anger, abundant in kindness and truth.” (Exodus 34:6). 
On the verse: “slow to anger and abundant in kindness and 
truth.” 

פָּסוּק  יםִ אֶרֶךְ בַּ וֶאֱמֶת חֶסֶד וְרַב אַפַּ . 

Once a certain man came before Rabbi Meir of Premishlan, of 
blessed memory, dressed in white garments and appearing like a 
rabbi and a righteous man. 

 
עַם י הָרַב לִפְניֵ בָּא אַחַת פַּ לַאן מֵאִיר רַבִּ רָמִישְׁ ז״ַל מִפְּ  
גְדֵי לָבוּשׁ אֶחָד אִישׁ רַב וּמִתְרָאֶה לְבָניִם בִּ יק כְּ וְצַדִּ . 

But Rabbi Meir recognized that his inside was not like his 
outside, and inwardly he was a sinful and blemished person. 

 
י הָרַב אֲבָל יר ז״ַל מֵאִיר רַבִּ תּוֹכוֹ בּוֹ הִכִּ בָרוֹ לֹא שֶׁ כְּ  

וְנפְִגָּם חוֹטֵא אִישׁ הוּא וּבִפְניִמִיוּתוֹ . 
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Rabbi Meir began to question: it is written among the Thirteen 
Attributes of the Holy One, blessed be He, the attribute of 
“truth.” 

 
י הָרַב וְהִתְחִיל תִיב לְהַקְשׁוֹת, ז״ַל מֵאִיר רַבִּ י״ג כְּ בְּ  
ל מִדּוֹת דוֹשׁ שֶׁ ת הוּא בָּרוּךְ הַקָּ וֶאֱמֶת מִדַּ . 

It is puzzling how the attribute of truth could be counted among 
the Thirteen Attributes of Mercy. 

 
נוֹת יוּכַל הָאֵיךְ הוּא וּלְפָלָא ל מִדּוֹתָיו י״ג בְּתוֹךְ לְהִמָּ שֶׁ  

ת רַחֲמִים אֱמֶת מִדַּ . 
For truth belongs to complete judgment; if Hashem would deal 
with us according to truth alone, 

י  ד הוּא כִּ ין מִצַּ נוּ ילֵֵךְ אִם הַגָּמוּר הַדִּ ת עִמָּ מִדַּ אֶמֶת בְּ . 

then every mitzvah and all our service would have to be 
completely true and without any blemish of sin. 

 
י ת לְפִי כִּ אֱמֶת מִצְוָה כָּל לַעֲשׂוֹת צְרִיכִין אֱמֶת מִדַּ וְכָל בֶּ  

אֱמֶת לִהְיוֹת צְרִיכָה עֲבוֹדָתֵנוּ לִי בֶּ גַם שׁוּם בְּ עֲבֵרָה פְּ . 

Otherwise it would be false, and that would be strict judgment.  אִם קֶר כֵן לֹא דְּ ן אִם הוּא שֶׁ ת זהֶוּ כֵּ ין מִדַּ גָּמוּר הַדִּ . 

He explained that when Hashem sees a person who presents 
himself as a completely righteous man 

 
בָר וְהִסְבִּיר י הַדָּ דוֹשׁ אִם כִּ אָדָם רוֹאֶה הוּא בָּרוּךְ הַקָּ  

ה עוֹשֶׂ יק עַצְמוֹ אֶת שֶׁ גָּמוּר לְצַדִּ . 
wearing white garments so that everyone thinks he is perfectly 
righteous, 

 
י בִגְדֵי עַצְמוֹ אֶת לוֹבֵשׁ כִּ י רוֹאָיו כָּל וְסוֹבְרִין לָבָן בְּ כִּ  

יק אִישׁ מִים צַדִּ הוּא תָּ . 
by strict justice Hashem would have to judge him with the exact 
precision used for the righteous. 

 
ר מִן וְהָיהָ יֹּשֶׁ דוֹשׁ הַ הַקָּ ק הוּא בָּרוּךְ שֶׁ כְּחוּט עִמּוֹ ידְַקְדֵּ  

עֲרָה ר הַשַּׂ אֲשֶׁ ק כַּ יקִים כָּל עִם מְדַקְדֵּ דִּ הַצַּ . 

But because Hashem is compassionate and gracious,  ם הוּא וְחַנּוּן רַחוּם אוּלָם רַךְ הַשֵּׁ יתְִבָּ . 

He deals with the person according to the true reality,  ן עַל פִי רַק עִמּוֹ מִתְנהֵַג כֵּ הָאֱמֶת כְּ . 
for Hashem knows the thoughts of people and sees that inwardly 
he is actually a simple person. 

 
ר אֲשֶׁ ם כַּ רַךְ הַשֵּׁ בוֹת יוֹדֵעַ יתְִבָּ ניֵ מַחְשְׁ וְרוֹאֶה אָדָם בְּ  

פְניִמִיוּתוֹ י בִּ אֱמֶת הוּא פָּשׁוּט אִישׁ כִּ בֶּ . 

Therefore Hashem treats him as a simple person.  ן עַל פָּשׁוּט אִישׁ עִם כְּמוֹ עִמּוֹ מִתְנהֵַג כֵּ . 

This itself is the attribute of mercy when Hashem conducts 
Himself with the attribute of truth. 

ת וְזהֶוּ  ת מִתְנהֵַג אִם הָרַחֲמִים מִדַּ מִדַּ הָאֱמֶת בְּ . 

[NOTE Summary:​
Rabbi Meir of Premishlan explains the verse describing the Thirteen Attributes of Mercy: “Hashem, Hashem, a 
God compassionate and gracious, slow to anger, abundant in kindness and truth” (Exodus 34:6). At first glance, 
it is puzzling that the attribute of “truth” would be counted among the attributes of mercy. Truth seems to 
belong to strict judgment, because if Hashem judged the world purely according to truth, every mitzvah and 
every act of service would need to be completely perfect, without any flaw or sin. 

Rabbi Meir illustrates this idea through a story. Once a man came before him dressed in white garments and 
presenting himself as a righteous person. However, Rabbi Meir perceived that the man’s inner reality did not 
match his outward appearance. In truth, he was spiritually flawed despite the image he projected. 
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Rabbi Meir explained that if Hashem were to judge such a person according to how others perceive him, He 
would have to scrutinize him with the extreme precision applied to the truly righteous. Yet Hashem, who is 
compassionate and gracious, judges a person according to the deeper truth that He alone sees. Since Hashem 
knows the inner thoughts and true level of a person, He may treat someone according to his genuine spiritual 
state rather than according to the higher standard that others imagine he has reached. 

In this way, the attribute of truth itself becomes an expression of mercy. By judging a person according to his 
authentic inner level rather than his external appearance, Hashem tempers strict judgment with compassion. 

Practical Takeaway:​
A person should strive for sincerity rather than outward appearance in his service of Hashem. True spiritual 
growth comes from honesty about one’s inner state. When a person serves Hashem with humility and 
authenticity, he opens the door for Divine mercy. 

Chassidic Story:​
It was known among the chassidim that Rabbi Meir of Premishlan could see beyond appearances. Once, when a 
visitor came dressed in impressive clothing that suggested great piety, Rabbi Meir quietly remarked that 
garments can make a person look righteous, but only the heart reveals the truth. 

The lesson spread among his followers that the goal of serving Hashem is not to appear holy before others but 
to be genuine before the One who sees the inner heart. When a person focuses on inner truth rather than 
outward display, his service becomes real and lasting. END NOTE] 

ל״ד:י״ז שמות לָּךְ תַעֲשֶׂה לֹא מַסֵּכָה אֱלֹהֵי  
“Molten gods you shall not make for yourself.” (Exodus 34:17). 

The words of my uncle, my elder, the holy rabbi Rabbi Meir of 
Premishlan, may his merit protect us, Amen, on the verse 
“Molten gods you shall not make for yourself.” 

 
מִפְּרִימִשְׁלַאן מֵאִיר רַבִּי הַקָּדוֹשׁ הָרַב זקְֵניִ דּוֹדִי דִּבְרֵי  
לֹא מַסֵּכָה אֱלֹהֵי הַכָּתוּב עַל אָמֵן עָלֵינוּ יגֵָן זכְוּתוֹ  

לָּךְ תַעֲשֶׂה . 
The word “masecha” (molten image) can be understood from the 
expression “she mixed her wine” (Proverbs 9:2). 

ט׳:ב׳ )משלי ייֵנהָּ מָסְכָה מִלְּשׁוֹן מַסֵּכָה  ). 

This teaches that one should not drink to drunkenness  לְשָׁכְרָה תִּשְׁתֶּה שֶׁלֹּא לוֹמַר וְרָצָה . 
and through this cry out to Hashem  לַה׳ תִּצְעַק זהֶ ידְֵי וְעַל . 
and imagine within himself that he has come to an attainment of 
godliness 

אֱלֹקוּת לְהַשָּׂגַת בָּאתָ כִּי בְּנפְַשְׁךָ וּתְדַמֶּה  . 

and to a lofty level in Divine service.  בַּעֲבוֹדָה גְּבוֹהָה וּלְמַדְרֵגָה . 
For such service is not desirable before Him, blessed be His 
Name. 

שְׁמוֹ יתְִבָּרַךְ לְפָניָו רְצוּיהָ כָּזוֹ עֲבוֹדָה אֵין כִּי  . 
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Until here are his holy words, and the words of the mouth of a 
wise man are grace. 

חֵן חָכָם פִי וְדִבְרֵי קָדְשׁוֹ דִּבְרֵי כָּאן עַד  . 

[NOTE Summary:​
Rabbi Meir of Premishlan interprets the verse “Molten gods you shall not make for yourself” (Exodus 34:17) in 
a deeper, ethical sense. The word “מַסֵּכָה” (masecha) can also relate to the phrase “ ייֵנהָּ מָסְכָה ” (“she mixed her 
wine,” Proverbs 9:2). Based on this connection, he explains that the verse warns against intoxication that leads a 
person into false spiritual feelings. 

A person may drink to excess and then cry out emotionally to Hashem, imagining that he has reached a high 
level of Divine awareness or spiritual attainment. However, such experiences are not genuine spiritual 
elevation. Rabbi Meir teaches that this kind of service, driven by intoxication or artificial excitement, is not 
pleasing before Hashem. 

True connection to Hashem must come from clarity, sincerity, and genuine inner work rather than from altered 
states or illusions of spirituality. The verse therefore warns a person not to create a “false god” within himself 
by mistaking intoxicated emotion for authentic Divine service. 

Practical Takeaway:​
Spiritual growth should be grounded in honesty, clarity, and self-discipline. Emotional intensity alone does not 
mean a person has reached a higher spiritual level. Genuine service of Hashem comes from sincere effort, 
humility, and a clear mind. 

END NOTE] 
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