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"When you take a census of the Children of Israel according to their number, then each man shall give
an atonement for his soul to Hashem when counting them, so that there will not be a plague among them
when counting them." (Exodus 30:12)

I heard from my cousin, of blessed memory, that he said in
the name [of Rabbi Meir of Premishlan]

"When you take a census of the Children of Israel according to
their number"

He said: ""When you take the head—when you appoint a
righteous person to be the head of the Children of Israel" (The
initial letters of "Head of the Children of Israel" (PX7% *12 WX")
form "Rabbi" (°27)).

Whom should you appoint as your head? "According to their
number"—one who knows all their deficiencies, as in the phrase
"Not a man of us was missing" (Numbers 31:49).

And who can fill their deficiencies, the deficiency of each and
every one, whether in livelihood, in spirituality, or in all that is
good. This is "according to their number"—in both matters.

Furthermore, the righteous leader will do even more: "Each man
shall give an atonement for his soul"—on behalf of Israel.

If, Heaven forbid, something is decreed upon the Children of
Israel, whether in material matters or in spiritual matters, the
leader will sacrifice his own soul for Israel.

This is what it means to be the head of the Children of Israel.
[NOTE Summary
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This teaching from Rabbi Meir of Premishlan offers a penetrating interpretation of the verse, "2 X3 nX Xpn 3
oX1"—"When you take the head (count) of the Children of Israel" (Exodus 30:12). Homiletically, the Maggid
reads this as "When you appoint a head for the Children of Israel," emphasizing leadership rather than census.
He notes that the initials of the phrase "?87%° °12 wX2" spell "*27" (Rabbi), implying that a true Rabbi must be

the head of the people.

Such a leader is not merely an administrator or figurehead, but one who deeply understands every individual's
lacks—material and spiritual—and can fill those deficiencies. "07>729%" ("according to their number") is
interpreted to mean that the leader knows each person by their specific need and can uplift them accordingly.
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Beyond this, the tzaddik-leader is one who gives himself over entirely for the people: “Each man shall give a
ransom for his soul” is understood to mean that the tzaddik offers himself on behalf of Israel. If, Heaven forbid,
calamity befalls the Jewish people—physically or spiritually—the leader sacrifices himself to protect and
redeem them.

Practical Takeaway

A true leader in Israel is not just someone with scholarship or charisma, but someone whose soul is intertwined
with the people. One who sees their lacks, who understands their pains, and who takes personal responsibility to
uplift and protect each Jew. This standard should inform how we view rabbinic and communal leadership today:
not by titles or popularity, but by self-sacrifice, understanding, and spiritual responsibility.

Chassidic Story

[Rabbi Meir of Premishlan was once approached by a man who had lost all his money. Broken and
ashamed, the man stood silently in front of the Rebbe. Without a word, Rabbi Meir stood up, walked over to the
man’s side, and began to cry. “I don't know what to do either,” he whispered. “But your pain is mine now.” That
night, a wealthy benefactor appeared, offering help without being asked. The man later said: “It wasn’t his tears
that saved me—it was that he gave me back my dignity by carrying my pain.” END NOTE]
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"This they shall give—everyone who passes among the counted: half a shekel according to the holy
shekel, twenty gerahs to the shekel; half a shekel as a donation to Hashem." (Exodus 30:13)

The holy Rabbi Meir of Premishlan, may his merit protect INIDT INDRIAIIDR TIRM 927 VWITRT 277 8N
us, said WY 1
regarding the verse: ""This they shall give—everyone who passes

among the counted"

The word "71" ("this") has the numerical value of 13, including 2% niTn ™Y iy 27190 oy a™ X2 'y
the kollel, and alludes to the 13 Attributes of Mercy. alalyp)
The verse hints that those who transgress against Hashem’s

commandments, so to speak, give to Hashem the crown of glory
of the 13 Attributes of Mercy.
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For they cause the revelation of His kindness, even upon the 0772y 399K 1I90 NIPANTY 207 2ow 2
lowly and the despised. 0°1237) 270U
Hashem, may He be blessed, has mercy upon them and grants piavalatiglahbhish Nabyiiaiialyllake miolablialivsy )i
them unearned grace from the treasury of preservation. praloh]

[NOTE Summary:
Rabbi Meir of Premishlan explains the verse “This they shall give—everyone who passes among the counted”
(Exodus 30:13) through the deeper meaning of the word “717” (“this”). The word “71”” has the numerical value of
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thirteen when including the kollel, and it alludes to the Thirteen Attributes of Divine Mercy. The verse therefore
hints that the giving associated with this command connects to the revelation of Hashem’s mercy in the world.

He teaches that even when a person transgresses, Heaven forbid, this too can ultimately lead to the revelation of
the Thirteen Attributes of Mercy. When people fall and later return, their situation arouses Hashem’s
compassion and kindness toward those who are lowly and broken. In this way, the Divine mercy becomes
revealed more strongly in the world, for Hashem extends grace even to those who do not deserve it by strict
judgment.

Thus the verse hints that through human weakness and return, the crown of the Thirteen Attributes of Mercy
becomes revealed. Hashem, in His great compassion, draws from the treasury of preservation and grants
undeserved kindness, showing that His mercy extends even to the most distant.

Practical Takeaway:

Even when a person feels spiritually distant or unworthy, he should remember that Hashem’s mercy is greater
than his failures. Sincere return and humility can draw down Divine compassion and kindness. Instead of
despairing over mistakes, one should use them as a reason to turn back to Hashem and awaken His abundant
mercy. END NOTE]
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"The rich shall not give more, and the poor shall not give less than half a shekel, to give the donation of
Hashem to atone for your souls." (Exodus 30:15)

"The rich shall not give more, and the poor shall not give S S S—

less."
I heard an explanation in the name of the holy Rabbi Meir of TORR 027 WiTRT 277 QW W97 CRynaY
Premishlan: IRPWHMEn

"The rich shall not give more"—this means that he should not
say that he is giving a lot, for he is not giving from his own, but
only from what belongs to the Holy One, blessed be He.
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As King David, peace be upon him, said (I Chronicles 29:14):
"For everything is from You, and from Your hand we have given
to You."

"And the poor shall not give less"—this means that he should not
say that what he gives is little. Rather, whatever he is given, he
should receive with a pleasant demeanor.
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Rabbi Meir of Premishlan said, in Parashat Shekalim, on the 2V D°7RYW NYND [IRPWORTDN PR 227) NN
verse: "The rich shall not give more, and the poor shall not give nogman VY X7 970 137 X9 Uy pos
less than half a shekel” biriol
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That there is no true poverty except in Torah and mitzvot, as the A" R 'NiYRT A0IRT 1 KON W PR 13009
Zohar (111, 273b) states: "This is called poverty." "1V KRR A7 (A

The righteous person is the rich one, and the wicked person is the : :
YU NI 270 WY I P27

poor one.
This is what the verse means: "The rich"—that is, the righteous PITY RD PYTET ATT WY N7 MRY N
person—should not consider himself above half a shekel. DRWI XN Ry Ny’
Meaning, he should weigh himself not as fully righteous, but as DY %man NI XY NR OpYtY cxmn il
half-and-half. Rqyta)
And the wicked should not diminish himself from half-and-half. T¥0n DY 8man K%y nR vy X yYam

Meaning, he should not consider himself fully wicked. Rather,
both the righteous and the wicked should view themselves as
"Beinoni" (intermediate).
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He should consider himself as balancing the scale, WIRYD PUIon MNPy
and be mindful of the teaching of our Sages (Kiddushin 40b): XN QTR Ay W Co PYITR) 2" kR ¥
"Until a person does one mitzvah..." 191 "Ny’

[NOTE Summary

Rabbi Meir of Premishlan interprets this verse beyond its surface meaning about monetary contribution. "The
rich shall not give more" teaches that one should not become prideful over their spiritual or material abundance,
for all we have is from Hashem. As King David said, “Everything is from You.” Even a righteous person—the
“rich one”—must never see himself as above others.

Conversely, “The poor shall not give less” means that a person who feels spiritually lacking must not despair or
devalue himself. Even a small offering, if given with joy and sincerity, is fully cherished by Hashem.

The ultimate message is that both the righteous and the wicked must view themselves as
“beinoni”—intermediate. No one should see themselves as fully good or fully evil, but always as someone
whose next choice matters deeply. Each Jew stands on the edge of the scale, and one more mitzvah can tip it
entirely.

Practical Takeaway

Never overestimate yourself—and never underestimate yourself. If you are spiritually “wealthy,” remain
humble. If you are “poor,” never believe your offering is too small. Every person should see themselves as
holding the world in balance, and live as if the next mitzvah can change everything. END NOTE]
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""And he took [the gold] from their hand, and he fashioned it with a graving tool and made it into a

molten calf. And they said, 'This is your god, O Israel, who brought you up from the land of Egypt.'"
(Exodus 32:4)

"And he fashioned it with a graving tool." VT2 IR XN
Rabbi Meir of Premishlan, of blessed memory, said: 2" [IR2WOR97] PR °27 277 0N
It is known that when a person repents, he becomes a new 7772 Ayl 2R APy oTRDT OX Y177 0D
creation, like a newborn child. M7 TP TORD YN AR,
This is the meaning of "And he fashioned it"—that a new YT A APyay NnR %01 .
formation was made.

"With a graving tool"—meaning, through remorse and complete atelriiaimtivistibyiomiyeimic R |- el igiol
repentance.

[NOTE Summary

Rabbi Meir of Premishlan offers a radical reinterpretation of one of the Torah's most tragic episodes—the
fashioning of the Golden Calf: "v72 IR 9%1"—*“And he fashioned it with a graving tool” (Exodus 32:4).
While on the surface this verse describes a grievous sin, the Maggid reveals a redemptive layer: the word
“7%"1” (he fashioned) alludes to spiritual re-formation. Just as one who does Teshuvah becomes “a new
creation,” so too can even a moment of failure become the beginning of renewal.

The "graving tool" (v772) is read not as an instrument of idolatry, but as “70n”—remorse. That is, the shaping
of the self into a new creation is done through sincere Teshuvah and inner transformation. What was once a
symbol of sin is reinterpreted as the blueprint for rebirth—if one uses it correctly.

Practical Takeaway

Even our lowest moments can become the raw material for redemption. With sincere remorse and
wholehearted Teshuvah, a person can transform even their sins into a catalyst for becoming a new creation.
The very tools that once formed a “molten calf” can now carve out a path back to holiness.

Chassidic Story

A young man once came to Rabbi Meir of Premishlan in despair, weeping that he had sinned so grievously that
he could never return. The Rebbe said, “Take your pain and carve it deep into your heart—not to wound
yourself, but to inscribe a new beginning. That is what a graving tool is for.” The man later became a baal
teshuvah of great renown, known for lifting others out of the same darkness he had once inhabited.

END NOTE]

Powered By: ChassidusNow


https://www.chassidusnow.com/

7''o2

Rabbi Meir of Premishlan

Divrie Meir
Parshas Ki Tisa

TN 07 RUG WK M YR 0N 7 R D3N MWK TIH0R NI VIR TR ORY ANRWLI K@D DX 70
ATD—2rs 2arh NI SpoR
“And now, if You will forgive their sin; and if not, erase me now from Your book which You

have written.” “And Hashem said to Moshe: Whoever has sinned against Me, I will erase him
from My book.” (Exodus 32:32-33).

In the name of the holy rabbi Rabbi Meir of Premishlan, of
blessed memory, on the verse: “If You will forgive their sin;
and if not, erase me now from Your book which You have
written.”

And He said to him: “Whoever has sinned against Me, I will
erase him from My book.”

And he examined this: was it not that Moshe our teacher, peace
be upon him, requested on behalf of the sinners that He forgive
them?

And certainly regarding the righteous he had nothing to request.

Yet in the end He answered him: “Whoever has sinned against
Me,” etc., which 1s obvious that certainly the sinners and not the
righteous.

And he explained thus: the Holy One, blessed be He, answered
him, “Whoever has sinned against Me”—

meaning, whoever confesses his sin and says that he has sinned
against Me,

I will erase him from My book—meaning from the book in
which the sins were written upon him.

And the words of the mouth of a wise man are grace.

[NOTE Summary:
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Rabbi Meir of Premishlan explains the exchange between Moshe and Hashem after the sin of the Golden Calf.
Moshe pleads, “If You will forgive their sin—but if not, erase me from Your book which You have written”
(Exodus 32:32). Hashem responds, “Whoever has sinned against Me, I will erase him from My book™ (Exodus
32:33). At first glance this response seems obvious, since Moshe was asking forgiveness for the sinners, not for

the righteous.

Rabbi Meir explains that the Divine response contains a deeper meaning. “Whoever has sinned against Me”
refers to the one who openly acknowledges his sin and confesses that he has sinned before Hashem. When a
person admits his wrongdoing and takes responsibility for it, Hashem erases him “from My book,” meaning
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from the record where his sins were written. In other words, sincere confession and recognition of one’s

wrongdoing lead to the removal of the sin itself.

Thus the verse teaches that the path to forgiveness is not denial or self-justification but honest recognition of
one’s mistakes before Hashem. When a person says truthfully, “I have sinned,” he opens the door for Divine

mercy to erase the record of that wrongdoing.

Practical Takeaway:

When a person makes a mistake, the most powerful step is honest acknowledgment before Hashem. Instead of
hiding or minimizing the wrongdoing, admitting it sincerely allows the person to begin the process of repair.
True humility and confession can transform a moment of failure into an opportunity for forgiveness and

spiritual renewal. END NOTE]
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“And now, if I have found favor in Your eyes, please make known to me Your way, that I may

know You, so that I may find favor in Your eyes; and see that this nation is Your people.”

(Exodus 33:13).

On the verse: “Make known to me Your way that [ may know
You, so that [ may find favor in Your eyes; and see that this
nation is Your people.”

I heard from Rabbi David HaMalach, may his light shine, who
heard from my uncle, the righteous and holy Rabbi Yisrael of
Kalish, may his merit protect us,

who heard from the holy mouth of Rabbi Meir of Premishlan, of
blessed memory, who questioned the double expression “make
known to me” and “that [ may know You,”

for it is obvious that if Hashem makes it known to him, then he
will know it.

Rabbi Meir explained that Moshe our teacher, peace be upon
him, asked Hashem to make known to him the true path

among all the many paths that exist in serving Him, blessed be
His Name.

This is the meaning of “make known to me Your way,” written in
the singular,

referring to the chosen path, the path in which the true light of
serving Him dwells.
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And Hashem answered him: “and that I may know You,”
meaning “and [ will make you know”—

this is the true path in which you should walk to do My will in
truth.

First: “so that I may find favor in Your eyes”—that in all your
service your intention should be only to give pleasure to your
Creator.

And you should say: I perform this mitzvah not for any
expectation of reward,

but only so that I may find favor in Your eyes.

Second: it is not enough that you alone serve your Creator
truthfully;

rather, you must also guide the people in the good and upright
path that is pleasing before Me.

until all will testify and declare before Me: “this nation is Your
people.”
This is the meaning of ““see that this nation is Your people,”

meaning that you must watch over them and guide them on the
true path

until it will be said about them forever: “this nation is truly Your

people,”

as it is written: “Blessed is Hashem, the God of Israel, from
everlasting to everlasting.” (Psalms 106:48).

[NOTE Summary:

TYTIRY 122 FYTRY T2 2WT 12U

29%7 NIy 92 9%0 WK MHRT 077 R 0]

7792y 92 59 PPy 17 RYOK Wh UK
%% 717 nOa niwY? 002 1T TNV

MpR oH K2 71897 37 aRiY 0218 R

2373 D12WN

TPV T REDY WH? P

X712 NY TIYA THYY? AR WY T7 T X0 07
3T 2ToT 7772 DY IY 03 W7 N0 P
197 X

T 1AT TRY 2107 PTR NTY) Y30W 7.
7T 297 THY 03 X3 23027 NN .
NRRT 772 0TI? DY MIYR M

Ty *2 0717 TY) 0717 1 7Y MKW T3
Tnbal

791 071937 T2 PRI OFRK 7 TN2 29N20 777 Y
n"R:Yp 0970N) 071v7).

Rabbi Meir of Premishlan explains the verse “Make known to me Your way, that I may know You, so that I may
find favor in Your eyes; and see that this nation is Your people” (Exodus 33:13). He raises a question about the
seemingly repetitive language: if Hashem makes His way known, then Moshe will naturally know it. Why does

the verse say both “make known to me” and “that I may know You”?

Rabbi Meir explains that Moshe Rabbeinu was asking Hashem to reveal the single, true path among the many
possible ways of serving Hashem. The verse says “Your way” in the singular to indicate the chosen and
authentic path in which the true light of Divine service dwells. Moshe sought clarity about the purest and most

correct way to serve the Creator.

Hashem’s response teaches that this true path consists of two essential principles. First, a person must serve
Hashem purely for His sake, with the intention of bringing pleasure to the Creator rather than seeking reward.
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One should say to himself that he performs mitzvot only to find favor in Hashem’s eyes, not for any personal
gain.

Second, it is not sufficient for a person to serve Hashem privately and alone. He must also guide and uplift
others, helping them walk in the good and upright path. True service of Hashem includes responsibility for the
spiritual growth of the community, until it becomes evident to all that the Jewish people are truly the nation of
Hashem.

Practical Takeaway:

Authentic service of Hashem requires both purity of intention and responsibility toward others. A person should
strive to perform mitzvot solely to bring satisfaction to the Creator, while also helping guide and inspire those
around him toward the path of truth.

Chassidic Story:

It is told that Rabbi Meir of Premishlan once encountered a man who spent long hours immersed in prayer and
study but rarely involved himself with the needs of others. The man felt that by focusing on his own spiritual
growth he was serving Hashem in the highest way.

Rabbi Meir gently told him that the greatest service is not only to rise spiritually oneself but to lift others along
the way. “If your light shines only for yourself,” he said, “then the world remains dark. But if you help another
Jew find his path, your service becomes the path that Moshe asked for—the true way of Hashem.”

END NOTE]
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“And it shall be, when My glory passes by, that I will place you in the cleft of the rock, and I will
cover you with My palm until I pass.” (Exodus 33:22).

I heard from the pious rabbi Rabbi Yoski Kremer, peace be upon 19V PRYIR OReT 227 TONT 2770 AYRY
him, from Chernivtsi, PRIV DI
who heard from the holy mouth of Rabbi Meir of Premishlan, of DU IRURNDN 1R 27 DY WTR 90 ynwy
blessed memory, on the verse: 71092
“And I will cover you with My palm until I pass.” MY 7Y %Y 092 naw.
He said that Hashem, blessed be He, promised Moshe our LY 1137 "WYY 7027 70200 DT WK Ry
teacher, peace be upon him, a)rdivhy
that He grants him such great Divine power, 72 92 70K 13 92 12 Toiaw
that, so to speak, he could overturn His governance, 77207 03337 2 Pi0aY Ty

in the manner of the teaching: “The Holy One, blessed be He,
decrees a decree and the righteous nullifies it” (Moed Katan
16b).
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As it is said that the Holy One, blessed be He, said to David: “I TRRY 7703 19 IR T RANT IN2 WiTRD Ny
decree a decree and you nullify it.” Fiplcalal
This is the meaning of “And I will cover you with My palm over e
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you until I pass, ' ' ' o

meaning that you will, so to speak, cause My decree to pass . I
212722 °ny7 2y ARY i3,

away,
that I decree a decree and you nullify it. A2127 TARY 7713 59 IRY niv3.
And lips shall kiss. PY Dnown.

[NOTE Summary:

Rabbi Meir of Premishlan explains the verse “And I will cover you with My palm until I pass” (Exodus 33:22)
in a profound way. Hashem tells Moshe that He will cover him with His hand while His glory passes.
According to this teaching, the verse hints to the extraordinary spiritual power granted to a true tzaddik.

The meaning is that Hashem entrusted Moshe Rabbeinu with such closeness and authority that, so to speak, the

righteous can influence the course of Divine decree. This reflects the teaching of the Sages that “The Holy One,
blessed be He, decrees a decree and the righteous nullifies it” (Moed Katan 16b). Through the merit, prayer, and
attachment of the tzaddik, harsh decrees can be sweetened or removed.

Thus the phrase “until I pass” is understood as indicating that the tzaddik can cause the decree to pass away.
The righteous person’s closeness to Hashem enables him to plead for mercy on behalf of the Jewish people, and
through that devotion the Divine judgment can be transformed into compassion.

Practical Takeaway:

The prayers and righteousness of great spiritual leaders have immense power. This teaching also reminds every
person that sincere prayer, humility, and attachment to Hashem can help bring mercy into the world and soften
harsh judgments. END NOTE]
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“And Hashem passed before him and proclaimed: Hashem, Hashem, a God compassionate and gracious,
slow to anger, abundant in kindness and truth.” (Exodus 34:6).

On the verse: “slow to anger and abundant in kindness and
truth.”
Once a certain man came before Rabbi Meir of Premishlan, of
blessed memory, dressed in white garments and appearing like a
rabbi and a righteous man.
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But Rabbi Meir recognized that his inside was not like his 923 X7 2IAY 92 7027 27T KRR 027 2717 DK

outside, and inwardly he was a sinful and blemished person. 03911 XYM YR RIT iN°1°1920.
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Rabbi Meir began to question: it is written among the Thirteen
Attributes of the Holy One, blessed be He, the attribute of
“truth.”

It is puzzling how the attribute of truth could be counted among
the Thirteen Attributes of Mercy.

For truth belongs to complete judgment; if Hashem would deal
with us according to truth alone,

then every mitzvah and all our service would have to be
completely true and without any blemish of sin.

Otherwise it would be false, and that would be strict judgment.
He explained that when Hashem sees a person who presents
himself as a completely righteous man

wearing white garments so that everyone thinks he is perfectly
righteous,

by strict justice Hashem would have to judge him with the exact
precision used for the righteous.

But because Hashem is compassionate and gracious,

He deals with the person according to the true reality,

for Hashem knows the thoughts of people and sees that inwardly
he is actually a simple person.

Therefore Hashem treats him as a simple person.

This itself is the attribute of mercy when Hashem conducts
Himself with the attribute of truth.

[NOTE Summary:
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Rabbi Meir of Premishlan explains the verse describing the Thirteen Attributes of Mercy: “Hashem, Hashem, a
God compassionate and gracious, slow to anger, abundant in kindness and truth” (Exodus 34:6). At first glance,
it is puzzling that the attribute of “truth” would be counted among the attributes of mercy. Truth seems to
belong to strict judgment, because if Hashem judged the world purely according to truth, every mitzvah and
every act of service would need to be completely perfect, without any flaw or sin.

Rabbi Meir illustrates this idea through a story. Once a man came before him dressed in white garments and
presenting himself as a righteous person. However, Rabbi Meir perceived that the man’s inner reality did not
match his outward appearance. In truth, he was spiritually flawed despite the image he projected.
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Rabbi Meir explained that if Hashem were to judge such a person according to how others perceive him, He
would have to scrutinize him with the extreme precision applied to the truly righteous. Yet Hashem, who is
compassionate and gracious, judges a person according to the deeper truth that He alone sees. Since Hashem
knows the inner thoughts and true level of a person, He may treat someone according to his genuine spiritual
state rather than according to the higher standard that others imagine he has reached.

In this way, the attribute of truth itself becomes an expression of mercy. By judging a person according to his
authentic inner level rather than his external appearance, Hashem tempers strict judgment with compassion.

Practical Takeaway:

A person should strive for sincerity rather than outward appearance in his service of Hashem. True spiritual
growth comes from honesty about one’s inner state. When a person serves Hashem with humility and
authenticity, he opens the door for Divine mercy.

Chassidic Story:

It was known among the chassidim that Rabbi Meir of Premishlan could see beyond appearances. Once, when a
visitor came dressed in impressive clothing that suggested great piety, Rabbi Meir quietly remarked that
garments can make a person look righteous, but only the heart reveals the truth.

The lesson spread among his followers that the goal of serving Hashem is not to appear holy before others but
to be genuine before the One who sees the inner heart. When a person focuses on inner truth rather than
outward display, his service becomes real and lasting. END NOTE]

TrTrD M % awyn 8% m0n vy
“Molten gods you shall not make for yourself.” (Exodus 34:17).

The words of my uncle, my elder, the holy rabbi Rabbi Meir of IRPWRI9R KRR 227 WiTRT 277 01T 0797 127
Premishlan, may his merit protect us, Amen, on the verse X7 7207 598 23027 DY 1R %Y 12 N30T
“Molten gods you shall not make for yourself.” T2 awyn.

The word “masecha” (molten image) can be understood from the
expression “she mixed her wine” (Proverbs 9:2).

This teaches that one should not drink to drunkenness mblvirdioivicl elizialas bR ie il
and through this cry out to Hashem 717 PYXR 7107 .

2010 ") APY 720K 1IN 129n).

and imagine within himself that he has come to an attainment of
godliness

and to a lofty level in Divine service. 77922 noiay .

NP2 MW7 DX °3 W1 My,

For such service is not desirable before Him, blessed be His

iy 77200 1I9h %7 12 A7y PR 3.
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Until here are his holy words, and the words of the mouth of a
wise man are grace.

[NOTE Summary:

Rabbi Meir of Premishlan interprets the verse “Molten gods you shall not make for yourself” (Exodus 34:17) in
a deeper, ethical sense. The word “7729%” (masecha) can also relate to the phrase “71> 720%” (“she mixed her
wine,” Proverbs 9:2). Based on this connection, he explains that the verse warns against intoxication that leads a
person into false spiritual feelings.

17027 °9 22T WTR 2737 1R Y.

A person may drink to excess and then cry out emotionally to Hashem, imagining that he has reached a high
level of Divine awareness or spiritual attainment. However, such experiences are not genuine spiritual
elevation. Rabbi Meir teaches that this kind of service, driven by intoxication or artificial excitement, is not
pleasing before Hashem.

True connection to Hashem must come from clarity, sincerity, and genuine inner work rather than from altered
states or illusions of spirituality. The verse therefore warns a person not to create a “false god” within himself
by mistaking intoxicated emotion for authentic Divine service.

Practical Takeaway:

Spiritual growth should be grounded in honesty, clarity, and self-discipline. Emotional intensity alone does not
mean a person has reached a higher spiritual level. Genuine service of Hashem comes from sincere effort,
humility, and a clear mind.

END NOTE]
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