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Siman #330

Introduction
This discourse presents a profound reflection by Rabbi Pinchas of Koretz (1726-1791), one of the earliest and
closest disciples of the Baal Shem Tov. Renowned for his uncompromising dedication to truth (emes) and inner
refinement, Reb Pinchas was considered by his peers to be a towering spiritual presence. Living in the town of
Koretz (in present-day Ukraine), he was revered for his piety, insight into the soul, and sharp critique of
self-deception. This teaching centers around Moshe's interaction with Korach and highlights a rare Chassidic
meditation on teshuvah (repentance) and lost opportunity.

The text draws from Rashi, the Talmud, and the Zohar to expose the inner spiritual process that Moshe hoped
for—and the self-sabotage that Korach tragically embodied. It urges us to reflect nightly on our deeds with

honesty and humility.

"In the morning, and Hashem will make known..." (Numbers . .

7,170) MAY 7 pTIY T732)
16:5). ' S
Rashi explains: “Now is a time of intoxication,” etc., 121 K7 NNDY DY ARY "W W
and [Moshe] intended to postpone them, hoping they might repent. 072 107 XY aninT? 11200 100 R
And [our teacher] said—in the straightforward approach— VWS [7772 271 273] e
that it is stated in the Gemara (Kiddushin 49b): 2,0 TYATD) K032 RDKT)
“A Torah scholar who committed a transgression at night— 72792 772y 2YY 00 Tnon—
do not suspect him during the day, for he may have repented.” 72N APy XpW 02 IgR 97an OX
Rather, certainly he repented. 72D Y ORTI KON
And Korach was a Torah scholar, 027 N7 M M
and that is why Moshe delayed him until the next day, oY 7Y AW SNiR 07 197
for the above reason. D717 QYR
But it is stated in the Zohar (Vol. 3, 175a): R ,V"UP 21) D072 RDORY RIN)
“Masters of accounting” they are called— TR R1WDT 0T
those who each and every night, before sleeping or slumbering, D°RI RY T¥) 23007 RY 7Y K7 R09°H 9227 PR
make an accounting of their deeds from that day, Rn1Y K377 22 T°2VT RTIWD RIAWD 17290
and sigh over them, and ask mercy upon them, etc. 12 ¥2Y AN V2N ¥ DI
But Korach was awake the entire night, 72797 92 2901 1 1)
and went among the Israelites to entice them, oningy X H3R 79m
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and therefore, he did not repent. WD Ay X2 997

[NOTE: Summary

'When Moshe delayed responding to Korach’s rebellion by saying, “In the morning, Hashem will make
known,” Rashi comments that Moshe was hoping the rebels would sober up from their frenzy and perhaps
repent. Rabbi Pinchas of Koretz explains this delay more deeply: Moshe knew a principle from the
Talmud—that if a Torah scholar sins at night, we presume he has repented by morning. Korach was a Torah
scholar, and thus Moshe granted him time to reconsider and repair.

However, the Zohar introduces a powerful idea: those called "Masters of Accounting" review their deeds each
night, confess, sigh, and ask for mercy. But Korach spent the entire night actively inciting others, abandoning
the opportunity for reflection and teshuvah. Thus, by morning, the judgment could proceed—because the night
that was gifted to him as a space for teshuvah was squandered.

Practical Takeaway

[Never underestimate the spiritual power of a single night. Each evening is a quiet window of return—a moment
to pause, examine our actions, and seek to correct them. But if we use that time to justify, distract, or double
down on error, we may forfeit the very grace that could have lifted us. Before we sleep, let us become like the
marei dechushbana (Masters of Accounting), taking even a few honest moments to return to Hashem with
sincerity and humility.

Chassidic Story

It is said that one night, a young man once came to Reb Pinchas of Koretz in tears, confessing to a serious
transgression. The hour was late, and the man had waited all day to gather the courage. Reb Pinchas listened,
sighed deeply, and said, “You waited until nightfall? Then it is already time for mercy.” He told the man to
close his eyes and whisper a simple confession to Hashem. Then he added, “Tonight the gates are open wider
than you think. Even one tear, if it is true, can change a decree written in stone.” The man did as instructed.
Later, Reb Pinchas told his students, “That man walked in with guilt and walked out reborn. Because he didn’t
waste the night.”

Source: Imrei Pinchas Hashalem, based on teachings preserved by his disciples and later printed in Koretz and
Lviv editions. END NOTE]

Siman #331

"In the morning, Hashem will make known..." (Numbers : .
7,10) 1 1T U7 p22)

16:5). i C

In the name of the Rav, of blessed memory: sleep is the DOYTI NRANT R APY L9 270 ova,

sweetening of judgments,
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for when a person sleeps, he entrusts his soul to the Supernal
Well,

T AT 9 M3 TRIR W DN 2,

which is the acronym of: "117 7p9R 772" (Tehillim 31:6),

LR"D 209R) TN TROR 7702 :nian wRY XY

s

and the "well" refers to the Ein Sof, which constantly flows
without interruption

PRI 222 TR VAW A0 PR XIT WY,

(see Pri Etz Chaim, Sha'ar Krias Shema, Chapter 49, Perek 3).

(;u"n WWR VW DRMR WY 070 7Y 19 1Y
2 PR).

Nevertheless, even if he is still lying and no longer needs to
sleep, and is lazy to rise, etc.,

239nm1 1007 T ¥ IR DT 177y OX AN
"3 Y.

therefore it is taught in the Gemara (Sanhedrin 35b): “When the
judgment is deferred, the judgment is nullified.”

202 XP7 N2" (2,77 PITHI0) K232 KON 727
17"

And that is why King Chizkiyahu said (see Likutei Halachos IV,
15):

70,7 1107 Y0P 1Y) R TR0 RN 727)):

"I will sleep on my bed, and You will slay [the enemy]," etc.

"3, "3757 ARRY NEn Yy 0 .

For Chizkiyahu knew how to sleep.

TP PR YT 1R 03,

And the Rav, of blessed memory, said: I know for certain that the
intent of Moshe Rabbeinu, peace be upon him,

W27 AYR NI AT ORTIAY NYT) 97T R IN
iy vy,

in saying to Korach “In the morning Hashem will make
known...” was so that at night

17722W °73 "N A T 7R22" 1R Ry,

he would grasp the soul of Korach and nullify the judgments
upon him,

D177 R Y9271 1P MY NY oie,

for the tzaddik has the power to elevate all souls.

ninya 93 nivydy 910 TR 3.

However, for a long time it was difficult for me—why didn’t he
do so?

12 7y X9 M % AwR My ooay il 2K?

Until I remembered that Korach did not sleep at all that night,

1227 X2 993 107 XD mPY AR 1Y,

as Rashi explains—that he was going around stirring up mockery,
etc., see there.

WY I8 MIYRR M MY W WRT.

Therefore, the Rav of blessed memory said: it is dangerous to
remain awake all night, even to study.

;72797 92 71 NPY 1320 9" KT 0K 727
775 1970K.
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And he, of blessed memory, said that with this is resolved the 230 0¥ NIBYIAT MWR YN A1 27T RIT 0K
question of the Tosafos Yom Tov, in the name of Midrash 7,3 NIAR) 7IWR2 SXINY U DW3):
Shmuel, on the Mishnah (Avos 3:4):

“One who is awake at night and turns his heart to vanity—he is 22007 71 Ng—n729a7 127 n3onm 02092 1ivid
liable for his life.” wo1a".
He wrote that we must read it as “and turns his heart,” for if P12 WY OXT ,"739m1" 0137 %Y 20
not—if “turns his heart” is a separate phrase—why is he liable for 22007 ORBHX ,AYDI 28R XN X7 "n3ond"
his life? jwn12?

But according to the above, it fits perfectly: that even one who is 190X 117797 92 VIWITY—0W CnR L9730 9

awake all night to study is liable, "3 2000 , 7177,
for sleep is better than study. T92°97 11 NI 72l X7 PYD 03,
And the primary sleep is before midnight, 792 nixng a7ip Aewa Ry,
for after that, there is no sleep above. T7vnY ArY PR 720X 3.
And he, of blessed memory, said: even on Shavuos... NIYIAY2 327K 2" RIT WX

[NOTE Summary:

This discourse from Rabbi Pinchas of Koretz explores the mystical power of sleep as a tool for divine mercy.
Drawing on verses about Korach's rebellion, he explains that Moshe delayed judgment until morning not
merely tactically, but spiritually — hoping that Korach, through sleep, would entrust his soul to the Supernal
Well (11°%v 1IR2) and experience a sweetening of judgment. Sleep is seen as a surrender to the Ein Sof, the
Infinite Source that constantly flows, and through this surrender, the soul can rise and be purified. But Korach
stayed awake, mocking and inciting others, thereby missing the one path to redemption that Moshe had
offered. The discourse concludes that even Torah study all night can be spiritually dangerous if it interrupts the
soul’s ascent through proper, early-night sleep. This perspective also resolves a difficult Mishnah: why one
who stays awake at night and turns his heart to vanity is liable for his soul.

Practical Takeaway:

Sleep is not just rest — it's spiritual realignment. When done with trust and purity, especially before midnight,
sleep elevates the soul and dissolves harsh judgments. Even learning Torah should not come at the cost of this
ascent. Be vigilant: mockery, distraction, or even excessive striving can block what surrender and silence
would heal. Let your nights be sacred. Let your soul rise.

Chassidic Story:

Rabbi Pinchas of Koretz once noticed a devoted young student who stayed up each night learning intensely.
One morning, the student proudly told the Rebbe he had not slept for three nights straight. Reb Pinchas looked
at him gently and said, “Do you know where your soul was supposed to go last night?”” The boy was silent.
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began to adjust his nightly schedule. END NOTE]

The Rebbe continued, “Sometimes, the highest Torah is learned not by the lips, but by the soul as it ascends
through sleep. You have stayed here, but your soul missed its appointment in Heaven.” The student quietly

Siman #332

""Separate yourselves from among this evil congregation, and I
will consume them in an instant.” And they fell on their faces
(Numbers 17:10).

Y372 2NN TPOR) INTT YT AT iR 17
1) B3R 7Y 1987)

And it is difficult: for earlier (verse 8) it was written, “And Moshe
and Aharon came to the entrance of the Tent of Meeting,”

nYia X" 122 ('n p102) oTiPn KOG LAWY
7vn 2R mn R N,

and they were not among the congregation.

77Y7 702 17 X9,

And he answered (section 190), that Moshe and Aharon were
embedded among Israel,

X TN DYIPR 17 IR AYRT 78R D),

for the righteous are embedded within the broader masses,

1173 0 TiN2 DYIPD 07 DPTE 3,

as it is written in the Zohar (Volume 43b): “Fortunate is the
generation in which Rabbi Shimon bar Yochai dwells,” etc.

"PIT X7 [A891]" :('2 370 ") VIR WD
Kl ,"N:ﬁlg N’WW

And he said: they were to lift themselves up from among the
Children of Israel,

2XW? 12 TIM) DRRY DY WY M),

and to change the command of Hashem—even ketores would not
have helped.

T2V A RS NvR 1908 AW MNK Niawe.

Therefore they needed to fall on their faces,

D7°19 9 7197 137%37 127,

for through prostration one draws down a great light,

2173 TN DRI IRV T 2,

as it is written in the intentions of “Aleinu” (see Siddur of the
Chida, Lech Lecha, s.v. “L’chi I’sel”):

T27T27 RUPOD M1702) "Ry niad3 103 Awn?
o "R %39" 170):

“One should bow with a great bow to draw down a great light.”

9173 IR WRTY 77173 gAY mgaw".

And it is taught in the Midrash (Yalkut Shimoni, Korach 752):

27100 [P WMIPYY) WTH RDKR):

everything is in the merit of prostration,

AXIIAYT M2 937,

as it says (Bereishis 22:5): “And we will bow and return to you,”
ctc.

ARWN MEAYN" (7,27 PWRI3) WRIY
"3 ,"02%K.

And similarly, Israel were not redeemed except through the merit
of prostration,

TRITAYT N1 RZN 1981 K7 9807 101,

T

as it is said (Shemos 4:31): “And the people believed... and they
bowed.”

P71 ... 0P RN (XD T ninY) N3y
ngoyn".
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[NOTE Summary:

This discourse by Rabbi Pinchas of Koretz addresses a puzzling moment in the episode of Korach’s rebellion:
Hashem commands to “separate from the evil congregation,” yet Moshe and Aharon had already withdrawn to
the Tent of Meeting. The apparent contradiction is resolved by explaining that true tzaddikim are not physically
located among the masses, but spiritually bound within them. Their very souls are "embedded" in the people.
Hashem commands them to remove even that spiritual connection. Yet doing so—and nullifying the
decree—could not be accomplished by any ordinary means, not even by offering ketores. Only one thing
remained: hishtachavayah, complete prostration. Rabbi Pinchas explains that prostration is not merely
symbolic; it draws immense divine light. It is a channel for heavenly mercy. As the Midrash teaches, all
salvations—whether Avraham's, Moshe's, or the redemption from Egypt—came in the merit of bowing. This
act reveals a soul’s deepest submission and thus, its highest access.

Practical Takeaway:

'When you face a spiritual emergency—when all logic and effort seem powerless—remember the power of
surrender. Not in weakness, but in sacred humility. Bowing—physically, emotionally, spiritually—breaks
through walls that intellect and action cannot. Whether in prayer, teshuvah, or struggle, even a simple bow
before Hashem can draw divine compassion where all else fails.

Chassidic Story:

Once, during a time of harsh decrees against the Jews, a delegation came to Rabbi Pinchas of Koretz asking
him to intercede in Heaven. He listened silently, then walked alone into the synagogue. No words were heard.
He did not speak or weep. Instead, he lay down flat on the floor, face down, for a long time. Later, when asked
what he had done, he said softly, “When words can no longer rise, a body must fall.” Within days, the decree
was lifted. His students said that the bow of the tzaddik reached higher than any outcry. END NOTE]

Siman #333

In the Midrash (on our parsha, Yalkut Shimoni, Parshas Naso 29): v ,p" YD) WTH2):
“Sixty are they, queens, and eighty are tractates; sixty concubines, RaliviehiomlolaRalhiali g ek imipzaliaioty Ra iz
eighty study halls that were in Jerusalem corresponding to its 739 22V PIY NIYTH P2 001N 0w
gateways.” End quote. o7y nns.
See in “Matanos Kehunah” his commentary on the concubines and oY WY 9 DY WPeW 11 1302 k3 1Y
the gateways; and these are his words: 199 AN ,oonns:
“Thus were the gateways in Jerusalem,” etc., see there. "U"Y LN LD Domne 1T 2.
And I heard in the name of the holy and righteous Rav... of Apta, | ,¥"°T R0OXRR 13 WiTRd P 730 2717 QW2 "AynY)
may his memory be for a blessing and holy, who said: MRY:
“With all due respect, I know with absolute certainty that there "72 92 17 KW ) 117022 nv T L7929 nna
were not so many gates and entrances in Jerusalem.” 7Y DY oonns".
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“Rather, this is the meaning of the above Midrash:

"9"I7 W W D 92 RN

Corresponding to its gates” — these are the gates and beginnings
of the six orders of Mishnah mentioned above.”

770 MWW 2Y niPnnd 0Nns 1T — 3009 A2
237 IR

“That is, the beginning of Seder Zera’im starts with ‘Me’eimasai’
— that is the letter Mem.”

107 — "npRn" DmNn DY 70 WA 00T
arn.

“And the beginning of Seder Mo’ed starts with “Yetzios’ — that is
Yud.”

7 10 — "Ny 5’ﬁ]]?; 7Yin 770 WRI.

“Nashim begins with ‘Chamesh’ — that is Ches.”

e g — "wan" Dnnn 0wl

“Seder Nezikin begins with ‘Arba’ah’ — that is Alef.”

7% T — "R I PR 0L

“Seder Kodashim begins with ‘Kol” — that is Kaf.”

a7 117 — "22" P nnn o°YIR T710).

“Seder Taharos begins with ‘Avos’ — that is Alef.”

A% 77 — "NIAR" YA N0 IT0)

“Altogether they total the numerical value of 80. And enough
said.”

n"n""7) 001y TR 997 70.

[NOTE Summary:

This teaching, preserved in the name of Rabbi Pinchas of Koretz, unpacks a Midrash that
allegorically describes “sixty queens” and “eighty concubines™ as tractates and study halls. At
face value, the Midrash seems to refer to the number of gateways and batei midrash in Jerusalem.
But Reb Pinchas rejects this literal approach and offers a cryptic, gematria-based reinterpretation:
the “eighty gates” correspond to the opening letters of the six orders of Mishnah. Mem, Yud,
Ches, Alef, Kaf, and Alef — when converted numerically — total eighty. He is not merely
teaching a clever mnemonic, but something deeper: the “openings” of Torah are internal. The
real gates to holiness are not city walls but spiritual entryways into the Mishnah, into learning,

into truth.

Practical Takeaway:

Don’t look for holiness only in physical structures or historical numbers. The true gateways are
within the Torah itself — its words, its openings, its questions. Each opening phrase of the
Mishnah is a spiritual gate to enter deeper worlds. And when we begin learning sincerely, with
reverence and humility, we are walking through the gates of Jerusalem itself.

Chassidic Story:

Once, a student asked Reb Pinchas of Koretz why he never traveled to see the gates of
Jerusalem, even when others had the chance. Reb Pinchas replied, “Because I have already stood
at them.” The student was puzzled, until Reb Pinchas opened a Mishnah and said, “This gate
begins with a Mem — that’s one. This one, with a Yud — that’s another.” Then he whispered,
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“The gates of Jerusalem are still open — in every home where Torah begins with awe.” The
student wept. He never looked at a Mishnah’s opening words the same again. END NOTE]
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