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Siman #58 
And he blessed Joseph and said, etc.; “the Angel who 
redeems,” etc., “shall bless the youths.” The Zohar explains this 
as the blessing of children, and so forth. 

יֹּאמֶר יוֹסֵף אֶת וַיבְָרֶךְ  לְאָךְ וְגוֹ׳ וַ גֹּאֵל הַמַּ יבְָרֵךְ וְגוֹ׳ הַ  
ירוּשׁ הַנְּעָרִים. אֶת זֹּהַר פֵּ  תָא בַּ רְכְּ בָניִן בִּ )וְכוּ׳ דְּ ). 

Even though he is complete from his own perspective, 
regarding children his delight is not complete until his 
completion is finished, meaning the completeness of his 
children. 

י עַל אַף  הוּא פִּ לֵם שֶׁ דּוֹ, שָׁ ד מִצִּ ניִן מִצַּ עֲנוּגוֹ אֵין בָּ תַּ  
לֵם יִּגְמרֹ עַד שָׁ לֵימוּתוֹ( שֶׁ לֵימוּת )שְׁ ניָו ]שְׁ בָּ ]. 

As our sages said: May it be the will that the offspring of your 
loins be like you. If he had no children, there would be no need 
for this. 

אָמְרוּ כְּמוֹ  יִּהְיוּ רָצוֹן יהְִי רַז״ל שֶׁ מֵעֶיךָ צֶאֱצָאֵי שֶׁ  
אֵין מַה כָּמוֹךָ. ן שֶּׁ ניִן לוֹ הָיוּ לֹא אִם כֵּ לָזהֶ צרֶֹךְ אֵין בָּ . 

And the wise son seeks everything for the delight of his father, 
and when the father sees that this is so, he gives it to him for the 
sake of his children. 

ן  שׁ הֶחָכָם וְהַבֵּ כֹּל מְבַקֵּ בִיל הַ עֲנוּג בִּשְׁ וְאָבִיו אָבִיו, תַּ  
רְאוֹתוֹ י בִּ בִיל לוֹ נוֹתֵן כֵן כִּ כֶל( )נ״א בִּשְׁ ניָו בְּשֵׂ בָּ . 

This is “and He will return the heart of fathers to the children,” 
etc., and this is the concept of blessings that Israel blesses their 
Father in Heaven. 

יב וְזהֶוּ  ניִם עַל אָבוֹת לֵב וְהֵשִׁ עִניְןַ וְזהֶוּ וְגוֹ׳, בָּ  
רָכוֹת בָרְכִין ד׳ בְּ מְּ רָאֵל שֶׁ מַיםִ לַאֲבִיהֶם ישְׂ בַּשָּׁ שֶׁ . 

This is beyond you.  ת ךָ קֶשֶׁ מִמְּ  

[NOTE Summary:​
This maamar explains the inner meaning of the blessing “the Angel who redeems shall bless the youths,” 
which the Zohar identifies as a blessing of children. Even when a person is spiritually complete in their own 
avodah, their inner delight is not yet whole until that completeness is extended and finalized through their 
children. A parent’s true fulfillment is bound up with the spiritual wholeness of the next generation, as 
expressed in the teaching of our sages that one’s children should reflect one’s own inner stature. 

The maamar further teaches that a wise child does not seek blessings for personal gain, but for the delight of 
the father. When the father perceives that the request is motivated by this higher intention, he grants abundance 
not only to the child, but through the child, for the sake of future generations. This dynamic explains the verse 
“He will return the heart of fathers to children,” and it frames the deeper meaning of blessings that Israel 
directs toward their Father in Heaven. These blessings are not self focused requests, but expressions of a desire 
to bring pleasure to the Divine by ensuring the spiritual continuity and growth of His children. 

Practical Takeaway:​
Spiritual growth is not meant to end with personal refinement. True completion comes when one’s inner work 
translates into responsibility for others, especially those who come after. When prayer, mitzvot, and requests 
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from Above are motivated by a desire to bring delight to Hashem and to strengthen the next generation, they 
become vessels for a deeper and more enduring blessing. 

Chassidic Story:​
It is told of a chassid who once came to his Rebbe asking for a blessing for success in his learning and 
livelihood. The Rebbe listened carefully and then asked him a simple question: “And what will you do with 
that success?” The chassid answered that he hoped to grow, to serve Hashem better, and to raise his children in 
a path of Torah and yirat Shamayim. 

The Rebbe smiled and said, “Now you are asking correctly.” He explained that when a person seeks blessing 
only for themselves, the vessel is narrow. But when the request is for the sake of transmitting light further, to 
children, students, or others who depend on them, the vessel widens. The blessing then rests not only on the 
individual, but on generations. END NOTE] 

Siman #59 
“Ephraim and Menasheh shall be to Me like Reuven and 
Shimon.” For there are two kinds of spiritual levels. The first is 
that through Torah and prayer one strengthens more in the 
service of Hashem. 

 
ה אֶפְרַיםִ רְאוּבֵן וּמְנַשֶּׁ מְעוֹן כְּ י לִי. יהְִיוּ וְשִׁ ניֵ ישֵׁ כִּ שְׁ  

מַחֲזיִק וּתְפִלָּה תּוֹרָה מֵחֲמַת הָאַחַת, מַדְרֵגוֹת. מִיניֵ  
ה לַעֲבוֹדַת יוֹתֵר '. 

The second is that even though one serves without intellectual 
understanding, nevertheless one yearns more for the service of 
the Creator, like the parable of a person who traveled many miles 
toward a city. 

 
ניִת, י עַל אַף הַשֵּׁ עוֹבֵד פִּ כֶל, בְּלֹא שֶׁ י עַל אַף שֵׂ כֵן פִּ  
ל הַבּוֹרֵא, לַעֲבוֹדַת יוֹתֵר מִתְאַוֶּה מָשָׁ נָּסַע אֶחָד כְּ שֶׁ  
לְעִיר מִילִין הַרְבֵּה . 

Even if they incite him not to go to that city, he says: Behold, I 
have already traveled so far; how can I leave it in the middle. 

 
י עַל אַף יתִין פִּ סִּ מַּ לֹּא אוֹתוֹ שֶׁ ע שֶׁ הַהִיא, לָעִיר יסַּ  

י הֲלֹא אוֹמֵר אֶמְצַע אַנִּיחַ אֵיךְ הַרְבֵּה, כָּךְ נסַָעְתִּ בָּ . 
The tzaddik is called “kol,” for everything goes through his 
hands, and he is called Ephraim, for he is fruitful and multiplies 
through his mitzvot, as mentioned. 

 
יק דִּ כֹּל, נקְִרָא הַצַּ כֹּל  הַ וְנקְִרָא ידָָיו, עַל הוֹלֵךְ שֶׁ  

רָה אֶפְרַיםִ, פָּ נִּזכָּר מִצְוֹתָיו מֵחֲמַת וְרָבָה שֶׁ כַּ . 

There is another level called Menasheh, from the language of 
forgetting, as in “for God has made me forget my father’s 
house,” where one forgets himself in God. 

 
נִּקְרָא מַדְרֵגָה עוֹד וְישֵׁ ה, שֶׁ הוּא מְנשֶּׁ כְחָה, לְשׁוֹן שֶׁ שִׁ  
רֶךְ עַל י דֶּ ניִ כִּ שּׁוֹכֵחַ אָבִי, מִבֵּית נשַּׁ דוֹשׁ שֶׁ הַקָּ בָּרוּךְ בְּ  

 .הוּא
A person should take to heart that he has not truly served 
Hashem, for a person is not called a servant of Hashem except 
through awe and love. 

 
ן וְהָאָדָם י לֹא הֲלֹא לִבּוֹ אֶל יתֵּ י ה', אֶת עָבַדְתִּ אֵין כִּ  
ירְִאָה אֶלָּא ה' עוֹבֵד נקְִרָא הָאָדָם וְאַהֲבָה בְּ . 

Awe is when awe falls upon him, not when he merely arouses 
himself to awe, for that is only the elevation of feminine waters. 

 
פּוֹל מַה הִיא וְהַיִּרְאָה תִּ מַה וְלֹא ירְִאָה, עָלָיו שֶּׁ  

עוֹרֵר מְּ י לְירְִאָה, עַצְמוֹ אֶת שֶּׁ מַיןִ הַעֲלָאַת רַק הוּא זהֶ כִּ  
ין  .נוּקְבִּ
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Rather, the essential awe is when trembling and dread fall upon 
him, and from fear he does not know where he is, his intellects 
are refined, and tears descend on their own. 

 
רִית הַיִּרְאָה רַק פּוֹל הָעִקָּ תִּ וּמֵחֲמַת וָרֶעַד, חִיל עָלָיו כְּשֶׁ  

חַד כְּכוּ, וְהַמּוֹחִין הוּא, הֵיכָן יוֹדֵעַ אֵינוֹ הַפַּ וְיוֹרְדִין נזִדַּ  
מָעוֹת מֵאֲלֵיהֶן דְּ . 

But when it is not so, even though it appears to him that he 
serves and loves Hashem, it is certainly nothing. 

 
אֵינוֹ אֲבָל י עַל אַף כָּךְ, כְּשֶׁ נִּרְאֶה פִּ הוּא לוֹ שֶׁ עוֹבֵד שֶׁ  

ם אֶת וְאוֹהֵב רַךְ, הַשֵּׁ אי יתְִבָּ וַדַּ כְּלוּם אֵינוֹ בְּ . 

For this is the gate to Hashem; awe is the gate to love, and if one 
is not in this gate called awe, how can he come to love. 

 
י עַר זהֶ כִּ עַר הִיא ירְִאָה לַה', הַשַּׁ אֵינוֹ וְאִם לְאַהֲבָה, הַשַּׁ  

עַר ר אֵיךְ ירְִאָה הַנִּקְרָא הַזֶּה בַּשַּׁ לָבוֹא לוֹ אֶפְשָׁ  
 .לְאַהֲבָה

As in “her husband is known in the gates,” when a person is with 
the Shechinah, meaning with awe, the Holy One connects to 
him. 

 
רֶךְ עַל עָרִים נוֹדָע דֶּ עְלָהּ, בַּשְּׁ הָאָדָם בַּ כִינהָ, עִם כְּשֶׁ הַשְּׁ  

ירוּשׁ דוֹשׁ אֵלָיו מִתְחַבֵּר הַיִּרְאָה, עִם פֵּ הוּא בָּרוּךְ הַקָּ . 

The way of a man is to pursue a woman; the Holy One, who is 
called “man,” pursues one who possesses awe, which is called 
“woman,” and then he is called “with Hashem.” 

 
רְכּוֹ ל דַּ ה, אַחַר לַחֲזוֹר אִישׁ שֶׁ דוֹשׁ אִשָּׁ הוּא בָּרוּךְ הַקָּ  

נִּקְרָא יֵּשׁ מִי אַחַר מְחַזֵּר אִישׁ שֶׁ נִּקְרֵאת ירְִאָה בּוֹ שֶׁ שֶׁ  
ה, ה עִם נקְִרָא וְאָז אִשָּׁ '. 

But one who serves and is not even a servant, and certainly not 
on this level, serves Hashem only by rote, thinking he loves 
Hashem, yet this is merely frivolous joy. 

 
עוֹבֵד מִי אֲבָל ן וּמִכָּל עֶבֶד, אֲפִלּוּ וְאֵינוֹ שֶׁ כֵּ אֵינוֹ שֶׁ שֶׁ  

מַדְרֵגָה פּוֹל זוֹ בְּ תִּ רַק ה' אֶת וְעוֹבֵד הַיִּרְאָה, עָלָיו שֶׁ  
ים מִצְוַת מְלוּמָדָה אֲנשִׁ . 

Therefore he should return to Hashem and serve Him with far 
greater yearning; this is called Menasheh, for through forgetting 
himself he serves Hashem more. 

 
ן עַל ק וְיעֲַבדֹ ה' אֶל ישָׁוּב כֵּ חֵשֶׁ וְזהֶוּ יוֹתֵר, גָּדוֹל בְּ  

ה, נקְִרָא י מְנשֶּׁ כַח מֵחֲמַת כִּ שָּׁ אוֹתוֹ עוֹבֵד עַצְמוֹ אֶת שֶׁ  
 .יוֹתֵר

Reuven also is explained like Ephraim above, in the sense of 
“see with what I come before you,” and Shimon is explained as 
“there is sin.” 

 
ן גַּם וְרְאוּבֵן ירוּשׁוֹ כֵּ לְעֵיל, אֶפְרַיםִ כְּמוֹ פֵּ רֶךְ עַל דְּ דֶּ  

מַאי חֲזיִ רָא בְּ מְעוֹן לְגַבָּךְ. אֲתִינאָ בָּ ירוּשׁוֹ וְשִׁ ם פֵּ שָׁ  
 .עָוֹן

[NOTE Summary:​
In this maamar, the Maggid explains the verse “Ephraim and Menasheh shall be to Me like Reuven and 
Shimon” as a map of inner avodah, outlining multiple spiritual levels through which a person relates to the 
service of Hashem. There are two primary approaches. One is structured service, built through Torah study and 
prayer, where understanding, discipline, and clarity strengthen one’s commitment. The second approach 
operates even without clear intellectual comprehension, yet is fueled by deep desire and persistence. This is 
compared to a traveler who has already journeyed many miles toward a city and refuses to turn back, saying 
that having come so far, he cannot abandon the path midway. 

Ephraim represents growth, expansion, and fruitfulness. The tzaddik is called “kol,” because divine flow passes 
through him to the world, and this abundance multiplies through mitzvot. Ephraim embodies service that 
increases and spreads, producing visible spiritual results. Menasheh, by contrast, comes from the idea of 
forgetting, as in “for God has made me forget my father’s house.” This does not mean forgetfulness of God, but 
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forgetting oneself in relation to God. Menasheh represents the stage where a person recognizes that his previous 
service was incomplete, because true service requires both awe and love. 

The Maggid emphasizes that genuine yirah is not something a person merely manufactures through effort. 
Self-induced fear is only an initial stirring from below. True awe is when fear and trembling fall upon a person 
unexpectedly, shaking them to the core, refining the mind, and sometimes bringing spontaneous tears. This awe 
is the gate to love. Without passing through the gate of yirah, love cannot be authentic. One who imagines that 
joy alone constitutes divine service, without awe, mistakes superficial emotional excitement for true spiritual 
connection. 

The maamar uses the verse “her husband is known in the gates” to explain that when a person is “with the 
Shechinah,” meaning rooted in awe, then the Holy One attaches Himself to that person. Just as it is the way of a 
man to pursue a woman, so Hashem, who is called “man,” seeks out one who possesses yirah, which is likened 
to “woman.” Only then is a person called “with Hashem,” meaning truly bound to Him. One who serves merely 
by habit, through rote observance and emotional excitement without awe, is not even considered a servant in the 
full sense. Such service must be reevaluated, leading a person to return to Hashem with greater intensity and 
deeper sincerity. This return itself is called Menasheh, because through forgetting complacency and 
self-satisfaction, one comes to serve Hashem more truthfully. 

Reuven and Shimon parallel these ideas. Reuven aligns with Ephraim, representing awareness and forward 
movement, “see with what I come before You.” Shimon, interpreted as “there is sin,” reflects inner listening and 
self-scrutiny, the recognition that opens the way to awe. Together, these paths form a complete structure of 
avodah that integrates growth, humility, awe, and love. 

Practical Takeaway:​
A person should regularly examine whether their service of Hashem is rooted in true awe or only in habit and 
emotional enthusiasm. Growth requires both persistence and honest self-forgetting. Passing through the gate of 
yirah allows love, joy, and expansion to become real and enduring. 

Chassidic Story:​
A chassid once complained to his teacher that although he prayed with enthusiasm and felt uplifted, his inner 
life did not truly change. The teacher asked him whether he had ever felt genuinely shaken in prayer, as though 
standing before something far greater than himself. When the chassid hesitated, the teacher explained that joy 
without awe can excite the heart but leave the soul untouched. 

He told the chassid that when a person allows themselves to feel small before Hashem, without defenses or 
self-satisfaction, that humility opens the gate. Through that gate, love and closeness follow naturally. The 
chassid later said that this teaching transformed his avodah, not by making him sad, but by giving his joy 
weight, depth, and truth. END NOTE] 
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Siman #60 
In the Midrash on “the God who shepherds me,” etc.: Rabbi 
Yochanan and Reish Lakish. Rabbi Yochanan said: like a 
shepherd who stands and watches the flock walking before him. 

 
מִדְרָשׁ י ,וְגוֹ׳ אוֹתִי הָרוֹעֶה הָאֱלֹקִים בְּ וְרֵישׁ יוֹחָנןָ רַבִּ  

י לָקִישׁ. יט הָעוֹמֵד לְרוֹעֶה אָמַר יוֹחָנןָ רַבִּ צֹּאן וּמַבִּ  בַּ  
לְפָניָו הַהוֹלְכִים . 

And Reish Lakish said: like a prince who walks, with elders 
walking before him. According to Rabbi Yochanan, we need 
Him for His honor. According to Reish Lakish, He needs us for 
our honor. 

 
יא אָמַר לָקִישׁ וְרֵישׁ הוּא לְנשִׂ הוֹלְכִים וּזקְֵניִם הוֹלֵךְ שֶׁ  

יהּ עַל לְפָניָו. עְתֵּ י דַּ רַבִּ וְעַל לִכְבוֹדוֹ, צְרִיכִין אָנוּ יוֹחָנןָ דְּ  
יהּ עְתֵּ רֵישׁ דַּ לִכְבוֹדֵינוּ צָרִיךְ הוּא לָקִישׁ דְּ . 

This may be explained according to what our sages said: Israel 
sustain, etc. At first glance, this is difficult to understand: what 
kind of sustenance applies Above. 

 
ר י עַל וְאֶפְשָׁ אָמְרוּ מַה פִּ רָאֵל רַז״ל שֶּׁ מְפַרְנסְִים ישְׂ  

רְנסָָה אֵיזהֶ מוּבָן, אֵינוֹ וְלִכְאוֹרָה וְכוּ׳. יָּךְ פַּ לְמַעְלָה שַׁ . 

It appears to me according to what is written: “Israel, in whom I 
take pride,” that Hashem has glorification from the deeds and 
Torah of the righteous. 

 
רֶךְ עַל לִי וְנרְִאֶה כָּתוּב מַה דֶּ רָאֵל שֶּׁ ר ישְׂ בְּךָ אֲשֶׁ  

יֵּשׁ אֶתְפָּאָר, ם שֶׁ רַךְ לַהַשֵּׁ אֲרוּת יתְִבָּ י הִתְפָּ עֲשֵׂ מִמַּ  
יקִים דִּ וּמִתּוֹרָתוֹ הַצַּ . 

As it is written: “My son, be wise,” etc., which causes 
satisfaction and joy Above. It is known that joy comes from 
delight and contentment that preceded it. 

 
כָּתוּב וּכְמוֹ ניִ חָכָם שֶׁ מְחָה נחַַת וְגוֹרֵם וְגוֹ׳, בְּ וְשִׂ  

י וְידָוּעַ לְעֵילָא. מְחָה כִּ עֲנוּג מֵחֲמַת בָּאָה הַשִּׂ וְנחַַת תַּ  
הָיהָ לוֹ שֶׁ . 

And after delight comes joy. Delight and contentment are the 
source that bestows, as in the parable of a person who eats food 
and is satiated by it. 

 
עֲנוּג וְאַחַר מְחָה. בָּאָה הַתַּ עֲנוּג וְהִנֵּה הַשִּׂ הוּא וְהַנַּחַת הַתַּ  

יעַ, פִּ שְׁ ל הַמַּ מָשָׁ בַע אֲכִילָה אֵיזוֹ אוֹכֵל אָדָם כְּ נָּה וְשָׂ מִמֶּ . 

It is clearly sensed that satiation comes from the vitality and 
spirituality within the food, not from the physical food itself. 

 
שֹּׂבַע נרְִאֶה בְּחוּשׁ הִנֵּה הַ כֹּחַ לָאָדָם בָּא שֶׁ הַחַיּוּת מִ  

בְּתוֹךְ וְהָרוּחָניִּוּת אֲכָל, שֶׁ אֲכָל וְלֹא הַמַּ מִי מֵהַמַּ הַגַּשְׁ . 
Rather, it comes from the delight and refinement within the food, 
which is spiritual. There is further proof: when a person 
experiences delight and satisfaction, he is full and not desirous to 
eat. 

 
עֲנוּג רַק בְּתוֹךְ וְהָעִדּוּן מֵהַתַּ אֲכָל שֶׁ הוּא הַמַּ רוּחָניִ. שֶׁ  

י רְאָיהָ, ישֵׁ וְעוֹד ר כִּ אֲשֶׁ עֲנוּג אֵיזהֶ הָאָדָם אֶל בָּא כַּ תַּ  
יֵּשׁ נּוּ נחַַת לוֹ שֶׁ בֵעַ הוּא מִמֶּ שָׂ . 

Thus we see that delight satiates. So too, as it were, the righteous 
cause joy and delight Above, and this is called, as it were, a form 
of sustenance. 

 
ן אִם עֲנוּג בְּחוּשׁ אָנוּ רוֹאִים כֵּ הַתַּ יעַ. שֶׁ בִּ הוּא כָּךְ מַשְׂ  

בְיכָוֹל יקִים כִּ דִּ מְחָה גּוֹרְמִים הַצַּ עֲנוּג שִׂ לְעֵילָא, וְתַּ  
בְיכָוֹל זהֶ וְנקְִרָא עֵין כִּ רְנסָָה כְּ פַּ . 

We will preface this with what is written: “Gather and hear, sons 
of Jacob, and hear Israel your father.” It is difficult: why are they 
first called sons of Jacob, and afterward Israel your father. 

 
ים כָּתוּב מַה לָזהֶ וְנקְַדִּ בְצוּ שֶּׁ מְעוּ הִקָּ ניֵ וְשִׁ יעֲַקבֹ בְּ  
מְעוּ רָאֵל אֶל וְשִׁ ה אֲבִיכֶם. ישְׂ ה קָשֶׁ אוֹתָם קוֹרֵא לָמָּ  
חִלָּה ניֵ תְּ רָאֵל כָּךְ וְאַחַר יעֲַקבֹ בְּ אֲבִיכֶם ישְׂ . 

He explains: all influence comes from wisdom, which is the 
letter yod. The letter yod has a head, middle, and end. 

 
י לָהֶם וְאָמַר י ידָוּעַ הִנֵּה כִּ עָה כָּל כִּ פָּ בָּאָה הַהַשְׁ  

הִיא מֵהַחָכְמָה תּוֹךְ ראֹשׁ ישֵׁ יו״ד בָּאוֹת וְהִנֵּה יו״ד. שֶׁ  
 .סוֹף
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These are the upper thorn, the lower thorn, and the body of the 
yod, which are three yods. 

 
הוּא לְעֵילָא קוֹצָא שֶׁ א וְקוֹצָא דְּ לְתַתָּ הֵם הַיּו״ד, וְגוּף דְּ שֶׁ  

לוֹשׁ יוֹדִין שָׁ . 
The upper thorn hints to Israel, “li rosh,” the head. The lower 
thorn hints to Jacob, “yod eikev,” the lower level. 

 
י לָהֶם וְאָמַר לְעֵילָא הַקוֹצָא כִּ רָאֵל, רוֹמֵז דְּ לִי לְישְׂ  

אָה וְקוֹצָא ראֹשׁ. תַתָּ עָקֵב יו״ד לְיעֲַקבֹ, רוֹמֵז דְּ . 
The body of the yod hints to the name Yeshurun, for dwelling 
does not occur with fewer than three. 

 
ם רוֹמֵז הַיּו״ד וְגוּף רוּן, לְשֵׁ י ישֻׁ רִיָּה אֵין כִּ פָחוֹת שְׁ בְּ  

לוֹשׁ  .מִשָּׁ
These are the three names: Israel, Yeshurun, and Jacob, all 
beginning with the letter yod. Jacob is called the central bar that 
extends from end to end. 

 
ה וְהֵם לוֹשָׁ מוֹת שְׁ רָאֵל שֵׁ רוּן ישְׂ תְחִילִים יעֲַקבֹ, ישֻׁ הַמַּ  

רִיחַ הַנִּקְרָא הוּא וְיעֲַקבֹ יו״ד. בָּאוֹת יכוֹן בְּ בְרִיחַ הַתִּ הַמַּ  
צֶה מִן צֶה אֶל הַקָּ הַקָּ . 

It is written: “All of them You made with wisdom,” for all 
vitality and existence of the worlds are drawn from supernal 
wisdom. 

 
לָּם וְכָתוּב חָכְמָה כֻּ יתָ, בְּ י עָשִׂ ל וְהַהֲוָיוֹת הַחַיּוּת כָּל כִּ שֶׁ  

לָּם הָעוֹלָמוֹת כוּ כֻּ הַנִּקְרֵאת עִילָּאָה מֵחָכְמָה נמְִשְׁ  
ית  .רֵאשִׁ

Israel is the upper thorn, the head of wisdom. Yeshurun is the 
body of the yod, the extension downward. 

 
זֶּהוּ לָהֶם וְאָמַר הוּא ראֹשׁ, לִי הַנִּקְרָא הָעֶלְיוֹן הַקוֹץ שֶׁ  

ית רוּן חָכְמָה. רֵאשִׁ הוּא הַיּו״ד גּוּף הוּא וִישֻׁ כָה שֶׁ הַמְשָׁ  
א מֵעֵילָא לְתַתָּ . 

Jacob is the lower yod, which is contemplation, known to be a 
lower level within wisdom. This is called “the eye of Jacob.” 

 
אָה יו״ד הוּא וְיעֲַקבֹ תָּ הִיא תַּ כְּלוּת, שֶׁ נּוֹדָע הַהִסְתַּ כַּ  

כְּלוּת הַהִסְתַּ חְתּוֹנהָ מַדְרֵגָה הִיא שֶׁ חָכְמָה, תַּ בַּ וְזהֶוּ שֶׁ  
יעֲַקבֹ עֵין הַנִּקְרָא . 

An eye is called wisdom, as in “the eyes of the congregation.”  ִהָעֵדָה עֵיניֵ כְּמוֹ חָכְמָה, נקְִרֵאת וְעַין . 

We can illustrate this with the analogy of a father teaching his 
son. The son receives the father’s wisdom, and all that he grasps 
is through the father’s words. 

 
יל וְהִנֵּה מְיוֹן זהֶ נמְַשִׁ ד אָב דִּ נוֹ. אֶת הַמְלַמֵּ ן הִנֵּה בְּ הַבֵּ  

יג וּמַה הָאָב, חָכְמַת מְקַבֵּל שִּׂ מַּ כֹּל שֶּׁ כֹּחַ הוּא הַ מִ  
בּוּרִים ל הַדִּ הָאָב שֶׁ . 

For the father’s wisdom is exceedingly great and concealed in 
profound concealment. What the son grasps is only because the 
father contracts his wisdom. 

 
י הֶעְלֵם וְנעֱֶלֶמֶת מְאדֹ עַד הִיא גְּדוֹלָה הָאָב חָכְמַת כִּ בְּ  

יג מַה רַק גָּדוֹל. שִּׂ מַּ ן שֶּׁ כֹּחַ הוּא הַבֵּ הָאָב מִ מְצַמְצֵם שֶׁ  
 .חָכְמָתוֹ

He diminishes it according to the son’s capacity and clothes it 
within words. The son, when he directs his thought to the words, 
receives from there. 

 
פִי וּמַקְטִינהָּ גַת עֵרֶךְ כְּ ן הַשָּׂ הּ הַבֵּ בּוּרִים, וּמַלְבִּישָׁ דִּ בַּ  

ן וְגַם ר הַבֵּ אֲשֶׁ ם הוּא כַּ בְתּוֹ שָׂ אֶל וְרַעְיוֹנוֹ מַחֲשַׁ  
בּוּרִים ם מְקַבֵּל הַדִּ מִשָּׁ . 

For there, a single unity is formed. This is as it is said: “Open 
your mouth and your words will shine.” 

 
י ם כִּ ית שָׁ נֶּאֱמַר וְזהֶוּ אֶחָד. אַחְדוּת נעֲַשֵׂ תַח שֶׁ יךָ פְּ פִּ  

דְבָרֶיךָ וְיאִָירוּ . 
Meaning that wisdom shines within speech, and through this it 
also illuminates others, so that the student can grasp it. 

 
ירוּשׁ י פֵּ בּוּר, בְּתוֹךְ מְאִירָה הַחָכְמָה כִּ כֹּחַ הַדִּ גַּם זהֶ וּמִ  

ן יּוּכַל לְזוּלָתוֹ יאִָירוּ כֵּ לְמִיד שֶׁ יגוֹ הַתַּ לְהַשִּׂ . 
At that point, the father has delight, like a small child who asks 
something of his father, and when the father fulfills his wish, he 
has pleasure. 

 
עֲנוּג, לָאָב ישֵׁ וְאָז ל תַּ מָשָׁ ינוֹק כְּ שׁ הַתִּ בָר אֵיזהֶ הַמְבַקֵּ דָּ  

הָאָב מֵאָבִיו, ה וּכְשֶׁ ינוֹק רְצוֹן עוֹשֶׂ אוֹתוֹ לוֹ וְנוֹתֵן הַתִּ  
בָר עֲנוּג לָאָב ישֵׁ הַדָּ מִזֶּה תַּ . 
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This is “the righteous rules,” etc., for His will and the will of the 
righteous become one. 

 
יק וְזהֶוּ ל צַדִּ י וְגוֹ׳, מוֹשֵׁ רַךְ רְצוֹנוֹ כִּ יק וּרְצוֹן יתְִבָּ דִּ הַצַּ  

ה אֶחָד נעֲַשֶׂ . 
Whatever the righteous desires is His will, and he can transform 
the attribute of judgment into mercy. 

 
יק וּמַה דִּ הַצַּ רַךְ, רְצוֹנוֹ זהֶוּ רוֹצֶה שֶּׁ לַהֲפךְֹ וְיכָוֹל יתְִבָּ  

ת ין מִדַּ לְרַחֲמִים הַדִּ . 
This explains what our sages said: If the righteous wished, they 
could create worlds. 

אָמְרוּ וְזהֶוּ  יקַיָּא בָּעוּ אִי רַז״ל שֶׁ רֵי הֲווּ צַדִּ עָלְמָא מִבְּ . 

For the heavens were made by the word of Hashem, and it is 
written: “He breathed into his nostrils a living soul,” which is 
translated as a speaking spirit. 

 
י דְבַר הֲלֹא כִּ מַיםִ ה' בִּ ח וְכָתוּב נעֲַשׂוּ, שָׁ אַפָּיו וַיִּפַּ בְּ  

מַת לָא רוּחַ וּמְתַרְגְּמִין חַיִּים, נשְׁ מְמַלְּ . 

In Hashem there are no parts, for He is infinite, and in the 
infinite there cannot be parts. 

 
ם וְהִנֵּה הַשֵּׁ רַךְ בַּ יָּךְ לֹא יתְִבָּ י חֲלָקִים, לוֹמַר שַׁ הוּא כִּ  
יָּךְ לֹא סוֹף וּבְאֵין סוֹף, אֵין חֵלֶק לוֹמַר שַׁ . 

Therefore, in speech everything is included. Accordingly, if the 
righteous desire, they could create worlds. 

 
ן וְאִם בּוּר כֵּ דִּ כֹּל. נכְִלָל הוּא בַּ בָּעוּ אִי זהֶ לְפִי נמְִצָא הַ  

יקִים רֵי הֲווּ צַדִּ עָלְמָא מִבְּ . 
For the speech of the righteous is pure and refined, without any 
separating barrier. 

 
י בּוּרוֹ כִּ ל דִּ יק שֶׁ דִּ לִי וְנקִָי זךְַ הוּא הַצַּ מָסָךְ שׁוּם בְּ  

יל בְדִּ  .הַמַּ

Not like the complainer who separates the Master of the world, 
but the righteous person’s speech is bound to its root. 

 
לוֹם חַס כְּמוֹ וְלֹא ל אַלּוּפוֹ אַלּוּף, מַפְרִיד הַנַּרְגָּן וְשָׁ שֶׁ  

בּוּרוֹ רַק עוֹלָם, ל דִּ יק שֶׁ דִּ ר מְדֻבָּק הוּא הַצַּ וּמְקֻשָּׁ  
רְשׁוֹ  .לְשָׁ

It is truly like the speech of Hashem, from which the heavens 
were made, especially since the will of the righteous is His will. 

 
שׁ הוּא וַהֲרֵי בּוּרוֹ כְּמוֹ מַמָּ ל דִּ ם שֶׁ רַךְ הַשֵּׁ ר יתְִבָּ אֲשֶׁ  
נּוּ מַיםִ מִמֶּ י גַּם וּמַה נעֲַשׂוּ, שָׁ יק רְצוֹן כִּ דִּ רְצוֹנוֹ הוּא הַצַּ  

רַךְ נִּזכָּר יתְִבָּ כַּ . 
It is known that speech is drawn from the heart to the wings of 
the lungs, from there the voice emerges, and from there speech is 
formed. 

 
י ידָוּעַ וְהִנֵּה בּוּר כִּ ךְ הַדִּ רֵיאָה, לְכַנפְֵי מֵהַלֵּב נמְִשָׁ  

ם ם הַקּוֹל, יוֹצֵא וּמִשָּׁ ה וּמִשָּׁ בּוּר נעֲַשֶׂ הַדִּ . 

The understanding of the heart must receive from something 
else, namely thought, for through this the heart is called 
understanding. 

 
רְחָךְ עַל הַלֵּב הֲבָנתַ וְהִנֵּה לֶת כָּ קַבֶּ מְּ בָר שֶׁ אַחֵר מִדָּ  

הוּא בָה, שֶׁ חֲשָׁ י הַמַּ מֵבִין הַלֵּב נקְִרָא ידָָהּ עַל כִּ . 

Meaning, it understands one thing from another, receiving 
understanding from thought and becoming discerning. 

 
ירוּשׁ בִין פֵּ מֵּ בָר שֶׁ בָר, מִתּוֹךְ דָּ קַבֵּל דָּ מְּ בָר שֶׁ אַחֵר מִדָּ  

הִיא הַהֲבָנהָ, בָה, שֶׁ חֲשָׁ ה הַמַּ נבָוֹן וְנעֲַשֶׂ . 
This pure thought engraves within understanding, and the voice 
engraves within speech. Thus these two engravings are clothed 
within one another. 

 
בָה וְהִיא, חֲשָׁ הוֹרָה, הַמַּ הֲבָנהָ, הַחוֹקֶקֶת הִיא הַטְּ בַּ  
בּוּר, הַחוֹקֵק הוּא וְהַקּוֹל דִּ י נמְִצָא בַּ ים כִּ אֵלּוּ מְלוּבָּשִׁ  
י תֵּ זהֶ זהֶ חֲקִיקוֹת שְׁ בָּ . 

This is called “the pavement of sapphire,” for sapphire means 
radiance and clarity, which is the contemplation of thought 
called the eye. 

 
יר, לִבְנתַ נקְִרָא וְזהֶ פִּ י הַסַּ יר כִּ זהַֹר לְשׁוֹן הוּא סַפִּ  

הוּא וּבְהִירוּת, כְּלוּת שֶׁ בָה הִסְתַּ חֲשָׁ עַיןִ הַנִּקְרֵאת הַמַּ . 
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Like lightning that flashes and illuminates suddenly, so thought 
engraves and illuminates the heart’s understanding in an instant. 

 
רָק כְּמוֹ בְהִיק בָּ תְאםֹ, וּמְבָהִיר הַמַּ בָה כָּךְ פִּ חֲשָׁ הַמַּ  

בְהִיק עַיןִ כְּמוֹ וְהוּא הַלֵּב, לַהֲבָנתַ וּמְאִירָה חוֹקֶקֶת הַמַּ  
יט תְאםֹ וּמַבִּ הֶרֶף פִּ עַיןִ כְּ . 

This is the supernal engraving. Additionally, sapphire also means 
counting, referring to the lower engraver, which is the voice that 
engraves speech. 

 
י וְעוֹד, עֶלְיוֹנהָ. חֲקִיקָה וְזהֶוּ יר כִּ סְפִירַת לְשׁוֹן הוּא סַפִּ  

בָרִים, חוֹקֵק וְהוּא דְּ חְתּוֹן, הַמְּ הוּא הַתַּ הַחוֹקֵק הַקּוֹל שֶׁ  
בּוּר  .הַדִּ

This is what is meant by “The scepter shall not depart from 
Judah,” for the Jewish man, the righteous one, is called Judah. 

 
אָמַר וְזהֶוּ בֶט יסָוּר לֹא שֶׁ ירוּשׁ וְגוֹ׳, מִיהוּדָה שֵׁ י פֵּ כִּ  

רְאֵלִי, אִישׁ יק הַיִּשְׂ דִּ ם עַל הַנִּקְרָא הַצַּ יהְוּדָה אִישׁ שֵׁ . 
The scepter and rule do not depart from him, for the righteous 
rules through awe of God. 

 
בֶט יסָוּר לֹא ל שֵׁ נּוּ, וּמוֹשֵׁ י מִמֶּ יק כִּ דִּ ל הַצַּ ירְִאַת מוֹשֵׁ בְּ  

וְגוֹ׳ אֱלֹקִים . 
“And a lawgiver from between his feet” refers to the two 
engravings of the sapphire pavement, as stated. 

 
ין וּמְחוֹקֵק הוּא רַגְלָיו, מִבֵּ י שֶׁ תֵּ לִבְנתַ חֲקִיקוֹת שְׁ  
יר פִּ נִּזכָּר הַסַּ כַּ . 

As it is said, “and under His feet was like the work of a sapphire 
pavement,” which is the attribute of the righteous, the concealed 
world. 

 
נֶּאֱמַר ה רַגְלָיו וְתַחַת שֶׁ מַעֲשֵׂ יר, לִבְנתַ כְּ פִּ הוּא הַסַּ שֶׁ  

ת יק מִדַּ דִּ סְיאָ עָלְמָא הַצַּ אִתְכַּ יָּדוּעַ דְּ כַּ . 

When the righteous nullifies decrees of the Holy One, He has 
satisfaction and great delight from this. 

 
יק וְהִנֵּה דִּ ל הַצַּ בַטֵּ ל גְּזרֵוֹתָיו הַמְּ דוֹשׁ שֶׁ הוּא, בָּרוּךְ הַקָּ  
רַךְ לוֹ ישֵׁ עֲנוּג מִזֶּה נחַַת יתְִבָּ גָּדוֹל וְתַּ . 

As our sages said: Rabbi Yehoshua said, “We do not heed a 
heavenly voice,” and the Holy One smiled and said, “My 
children have defeated Me.” 

 
אָמְרוּ כְּמוֹ י רַז״ל שֶׁ עַ רַבִּ גִּיחִין אֵין אוֹמֵר יהְוֹשֻׁ מַשְׁ  
בַת דוֹשׁ קוֹל, בְּ חָייֵךְ קָא עָבִיד, מַאי הוּא בָּרוּךְ וְהַקָּ  

ניַ נצְִחוּניִ וְאָמַר בָּ . 
This explains the Midrash cited earlier: “the God who shepherds 
me,” etc. Both opinions are the words of the living God and do 
not disagree. 

 
ירוּשׁ וְזהֶוּ דְרָשׁ פֵּ אוֹתִי הָרוֹעֶה הָאֱלֹקִים הַנִּזכָּר, הַמִּ  

בְרֵי וְאֵלּוּ וְאֵלּוּ וְגוֹ׳, פְלִיגִי וְלָא חַיִּים אֱלֹקִים דִּ . 

Rabbi Yochanan speaks of influence from Above to below, for 
we surely need His honor. 

 
י הוּא לְרוֹעֶה אָמַר יוֹחָנןָ רַבִּ הוּא בְּצאֹנוֹ, מַבִּיט שֶׁ  

עָה מְדַבֵּר פָּ הַשְׁ א, מֵעֵילָא בְּ י לְתַתָּ אי כִּ וַדַּ צְרִיכִין אָנוּ בְּ  
רַךְ לִכְבוֹדוֹ יתְִבָּ . 

Reish Lakish speaks of the ultimate purpose of creation, to cause 
delight Above, and in that sense He “needs” our honor. 

 
יא אָמַר לָקִישׁ וְרֵישׁ זְּקֵניִם לְנשִׂ הוּא לְפָניָו, הוֹלְכִים שֶׁ  
ר מְדַבֵּר עִקַּ כְלִית בְּ רִיאָה תַּ וְרָצוֹן נחַַת לַעֲשׂוֹת הַבְּ  

 .לְעֵילָא

As the sages said that Israel “sustain” Above, for He has 
satisfaction and delight when He fulfills our will. 

 
אָמְרוּ כְּמוֹ רָאֵל רַז״ל שֶׁ הָעֵרֶךְ וּבְזהֶ וְכוּ׳, מְפַרְנסְִים ישְׂ  

י לִכְבוֹדֵינוּ, הוּא צָרִיךְ עֲנוּג רוּחַ נחַַת מִזֶּה לוֹ ישֵׁ כִּ וְתַּ  
ה עוֹשֶׂ רְצוֹננֵוּ כְּשֶׁ . 

And, as it were, He needs our honor.  לִכְבוֹדֵינוּ צָרִיךְ הוּא וּכְבִיכָוֹל  
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[NOTE Summary:​
In the Midrash on “the God who shepherds me,” Rabbi Yochanan and Reish Lakish present two images of the 
Divine relationship with Israel. Rabbi Yochanan describes Hashem as a shepherd who stands and watches the 
flock as it walks before Him. In this view, the flock depends entirely on the shepherd, and Israel requires 
Hashem for His honor and sustenance. Reish Lakish, however, describes Hashem as a nasi, a leader who walks 
while elders go before Him. In this framing, the leader’s honor is generated by those who precede Him. The 
Maggid explains that these two views are not contradictory. Rather, they describe two complementary 
dimensions of the Divine purpose. 

This teaching opens the meaning of the statement of the sages that Israel “sustain” Above. This does not refer 
to physical sustenance, but to delight, satisfaction, and joy. Hashem takes pride and pleasure in the deeds and 
Torah of the righteous, as expressed in “Israel, in whom I take pride,” and “My son, be wise.” Joy is born from 
delight and inner satisfaction, just as physical satiation comes not from the coarse matter of food, but from the 
life force and refinement within it. When a person experiences true delight, they are full and no longer crave 
more. So too, the righteous generate delight and joy Above, and this is called, in borrowed language, 
sustenance. 

The Maggid then explains the verse “Gather and hear, sons of Jacob, and listen to Israel your father,” by 
mapping it onto the structure of wisdom. All divine flow comes from wisdom, symbolized by the letter yod, 
which contains an upper point, a body, and a lower point. These correspond to three names: Israel, Yeshurun, 
and Jacob. Israel represents the upper point, the head of wisdom. Yeshurun represents the body of the yod, the 
extension of divine flow downward. Jacob represents the lower point, associated with contemplation and 
perception, a lower level within wisdom itself. Jacob is also called the central bar, connecting from one end to 
the other, binding higher and lower together. 

The maamar continues with the analogy of a father teaching his son. The father’s wisdom is vast and 
concealed, far beyond the child’s capacity. What the child receives comes only because the father contracts his 
wisdom and clothes it in words suited to the child. When the child focuses on those words, a unity is formed 
between them. This is the meaning of “Open your mouth and your words will shine,” that wisdom shines 
within speech, enabling it to illuminate another. When the child understands, the father experiences delight, 
just as a parent takes pleasure in fulfilling a child’s request. 

This dynamic explains the power of the righteous. “The righteous rules,” because the will of the righteous and 
the Divine will become unified. The speech of the righteous is pure, refined, and attached to its source, unlike 
speech that separates and distorts. Since creation itself came through Divine speech, the sages say that if the 
righteous wished, they could create worlds. Their words are transparent vessels for Divine will. 

The Maggid deepens this by explaining the inner structure of speech. Speech flows from the heart, through the 
lungs, into voice, and from voice into articulated words. The heart’s understanding itself receives from 
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thought. Pure thought engraves understanding in the heart, while voice engraves speech. These two engravings 
are interwoven, and this is called “the pavement of sapphire.” Sapphire signifies both radiance and clarity, like 
a sudden flash of insight, and also counting and articulation, referring to the structured flow of speech. This is 
the hidden attribute of the righteous, described as “under His feet was like the work of a sapphire pavement,” 
the concealed world. 

When a righteous person nullifies a harsh decree, this brings Hashem profound delight, as illustrated by the 
sages’ statement that Hashem smiled and said, “My children have defeated Me.” This delight is the fulfillment 
of the ultimate purpose of creation. Thus, both Rabbi Yochanan and Reish Lakish speak truth. On one level, 
Israel depends on Hashem for honor and life. On a deeper level, the purpose of creation is that Israel’s deeds 
bring delight Above, and in this sense, as it were, Hashem needs our honor, because it is through us that His 
will and pleasure are realized. 

Practical Takeaway:​
A person should recognize that their avodah is not only about receiving from Heaven, but about giving delight 
Above. Words spoken with sincerity, prayer said with inner clarity, and deeds done with alignment of will are 
not small acts. They become vessels through which Divine wisdom flows into the world and through which 
Hashem’s purpose is fulfilled. 

Chassidic Story:​
It is related that a chassid once asked his teacher how a finite human being could possibly matter to the 
Infinite. The teacher answered by pointing to a small child learning to speak. Each word the child forms is 
imperfect, limited, and small, yet it brings immense joy to the parent. Not because the parent lacks speech, but 
because the child’s words express connection and relationship. 

“So it is above,” the teacher said. “Hashem does not lack power or wisdom. But He desires relationship. When 
a Jew speaks words of Torah, prayer, or truth, those words are precious not because Heaven needs them to 
function, but because they fulfill the purpose for which the world was created.” 

END NOTE] 

Siman #61 
“Dark of eyes from wine, and white of teeth from milk.” 
There are two kinds of redness. One is severities, and the second 
is from wine, which is joy. 

 
נַּיםִ וּלְבֶן מִיָּיןִ עֵינַיםִ חַכְלִילִי ירוּשׁ .מֵחָלָב שִׁ י פֵּ ישֵׁ כִּ  

ניֵ ניִת גְּבוּרוֹת, הִיא אַחַת אֲדִימוּת. מִיניֵ שְׁ הִיא וְהַשֵּׁ  
הוּא מִיָּיןִ מְחָה שֶׁ שִׂ . 

And in the second redness, on the contrary, all the first rednesses 
are sweetened. This is like a parable of a king. 

 
ניִת, וּבָאֲדִימוּת קִין אֲדַרַבָּה הַשֵּׁ הָאֲדִימוּיוֹת כָּל נמְִתָּ  

ל הָרִאשׁוֹנוֹת. לְמֶלֶךְ מָשָׁ . 
When he is in joy, then permission is granted to enter before him 
even to one who is not otherwise fit and proper. 

 
ר אֲשֶׁ מְחָה הוּא כַּ נסֵ רְשׁוּת אָז בְּשִׂ לְמִי אַף לְפָניָו לִכָּ  
אֵינוֹ לָאו וְהָגוּן רָאוּי שֶׁ הָכִי בְּ . 
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This is “dark of eyes from wine.” And then “white of teeth from 
milk.” 

נַּיםִ וּלְבֶן וְאָז מִיָּיןִ. עֵיניַםִ חַכְלִילִי וְזהֶוּ  מֵחָלָב שִׁ . 

Meaning, even one who is unfit and hard like a tooth, as in the 
term “tooth of rock,” becomes whiter than milk. 

 
י לוֹמַר רָצָה אֵינוֹ מִי גַּם כִּ ה הָגוּן שֶׁ ן, כְּמוֹ וְקָשֶׁ לְשׁוֹן שֵׁ  
ן ה סֶלַע, שֵׁ מֵחָלָב יוֹתֵר לָבָן נעֲַשֶׂ . 

And the reason the letter ח of “חַכְלִילִי” is large is because there is 
a parable concerning large letters. 

 
אוֹת וּמַה י גָּדוֹל, הוּא מֵחַכְלִילִי חֵית שֶּׁ ל ישֵׁ כִּ עַל מָשָׁ  

הַגְּדוֹלוֹת הָאוֹתִיּוֹת . 
It is of one who built a city surrounded by a wall and made 
within it towers that are high. 

 
נהָ לְאֶחָד בָּ פֶת עִיר שֶׁ ה חוֹמָה מֻקֶּ ]נ״א בְּתוֹכָהּ וְעָשָׂ  

לִים בַּחוֹמָה[ גְּבוֹהִים מִגְדָּ . 
They serve for two purposes: one is as a vessel and place for 
observation to see afar. 

 
בִיל וְהֵם ניֵ בִּשְׁ בָרִים. שְׁ הוּא הָאֶחָד דְּ לִי שֶׁ וּמָקוֹם כְּ  

כְּלוּת לְמֵרָחוֹק הַצּוֹפֶה לְהִסְתַּ . 
And the second is that the guards of the city sit there.  ִני שּׁוֹמְרֵי וְהַשֵּׁ בִים הָעִיר שֶׁ ם יוֹשְׁ שָׁ . 
It is written, “To You, Hashem, is greatness,” meaning the letter 
 .the letters of thought ,ה of greatness, the first ה

 
הַינְוּ הַגְּדוּלָּה, ה' לְךָ וְכָתוּב הִיא גְּדוּלָּה הֵא דְּ הֵא שֶׁ  

הַינְוּ רִאשׁוֹנהָ, ל אוֹתִיּוֹת דְּ בָה שֶׁ חֲשָׁ הַמַּ . 
They too are vessels for observation, namely wisdom that rests 
upon them. 

 
ן גַּם וְהֵם לִים כֵּ כְּלוּת, כֵּ הַינְוּ לְהִסְתַּ שּׁוֹרָה חָכְמָה דְּ שֶׁ  

י ]נ״א עֲלֵיהֶם חָכְמָה הִיא רְאִיָּה כִּ ]. 
And they are also guards. Meaning, if at times the intellects 
weaken and love and awe cease in the middle of prayer. 

 
ן גַּם וְהֵם הַינְוּ שׁוֹמְרִים. כֵּ נחְֶלְשׁוּ אִם לְפָעָמִים דְּ  

אֶמְצַע וְתַמּוּ הַמּוֹחִין פִלָּה בְּ וְירְִאָה אַהֲבָה הַתְּ . 
Or if one speaks in prayer without love and awe, through the 
letters of thought one can renew them. 

 
[ אֶמְצַע כְּמוֹ נ״א פִלָּה בְּ וְירְִאָה[, אַהֲבָה בְּלֹא וּמְדַבֵּר הַתְּ  

בָה אוֹתִיּוֹת ידְֵי עַל הִנֵּה חֲשָׁ ם יכָוֹל הַמַּ שָׁ לְחַדְּ . 
And to speak again with awe and love as at the beginning. These 
are the guards of love and awe. 

 
דְחִילוּ שׁוּב וּלְדַבֵּר חִלָּה, וּרְחִימוּ בְּ בַתְּ הַשּׁוֹמְרִים וְהֵם כְּ  
ת ת אַהֲבָה מִדַּ ירְִאָה וּמִדַּ . 

Here Scripture speaks of wine, which is joy, which is thought, 
letters in joy. 

 
חֵי כָּאן וְהִנֵּה הוּא מִיָּיןִ קְרָא מְשַׂ מְחָה שֶׁ נִּזכָּר, שִׂ כַּ  

הוּא בָה, שֶׁ מְחָה אוֹתִיּוֹת מַחֲשָׁ בְּשִׂ . 
Upon which is the pomegranate, and the letter ח which is 
understanding, the form of a nun. 

 
עָלֶיהָ הִיא חֵית אוֹת הָכִי וּבְלֹא רִמּוֹן, שֶׁ בוּנהָ, שֶׁ תְּ  
מוּנתַ נוּן תְּ . 

Which is the form of vav-zayin, meaning son and daughter, 
voice and speech. 

 
הִיא מוּנתַ שֶׁ הוּא וְזיַןִ, וָ״ו תְּ ן שֶׁ קוֹל לוֹמַר רָצָה וּבַת, בֵּ  

 .וְדִבּוּר
And when son and daughter are together, then “go forth and 
see,” etc., the crown his mother crowned him with. 

 
ן הַבֵּ יחַַד הֵם וְהַבַּת וּכְשֶׁ יחַַד[, נאֱֶמַר ]נ״א בְּ צְאֶינהָ אָז בְּ  
עֲטָרָה וְגוֹ׳ וּרְאֶינהָ רָה בָּ עִטְּ אִמּוֹ לוֹ שֶׁ . 

This is the crown upon the letter ח. Therefore the ח here is large, 
and the enlightened one will understand. 

 
י עַל עֲטָרָה וְזהֶוּ ן עַל הַחֵית, גַּבֵּ כָאן הַחֵית כֵּ בְּ גְּדוֹלָה, שֶׁ  

יל כִּ שְׂ יבִָין וְהַמַּ . 
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[NOTE Summary:​
This maamar explains the verse “Dark of eyes from wine, and white of teeth from milk” as a description of two 
kinds of inner redness. One redness comes from gevurot, severity and constriction. The other redness comes 
from wine, which represents joy. When the redness of joy is present, it sweetens and dissolves the redness of 
severity. The Maggid illustrates this with a parable of a king. When the king is in a state of joy, permission is 
granted to enter before him even to one who would otherwise be unfit. Joy opens gates that strict judgment 
keeps closed. 

This is the meaning of “dark of eyes from wine.” Through joy, even those who are hard and unrefined, likened 
to teeth of stone, are transformed. “White of teeth from milk” teaches that what was previously rigid and impure 
becomes whitened and softened, even more than milk itself. Milk represents kindness and nurturing, and joy 
has the power to elevate even those who seemed distant from refinement. 

The Maggid then turns to the large letter ḥet in the word “ḥakhlili.” Large letters are compared to towers built 
into the walls of a city. These towers serve two functions. One is observation, allowing one to see far into the 
distance. The other is protection, serving as a guard for the city. So too, the letters of thought, associated with 
the first letter hei of the Divine Name, function both as vessels of insight and as guardians. They are 
instruments of wisdom and vision, and they also protect love and awe when these qualities weaken during 
prayer. 

When a person finds that love and awe have faded in the middle of prayer, the letters of thought have the power 
to renew them. By returning inwardly to focused thought, one can again speak with awe and love as at the 
beginning. In this way, thought guards and preserves emotional vitality in avodah. 

Wine, identified with joy, is associated with thought, joyful letters, and inner illumination. The letter ḥet is 
linked to understanding and structure, and it unites voice and speech, symbolized as son and daughter. When 
these are joined together, the verse “Go forth and see, crowned by his mother” is fulfilled. This is the crown 
placed upon the letter ḥet, which is why it appears enlarged. The enlarged ḥet hints to expanded consciousness, 
integrated joy, and the harmonization of inner faculties. 

Practical Takeaway:​
When judgment, heaviness, or inner rigidity arise, the path forward is not force but joy. Genuine joy has the 
power to sweeten inner severity and reopen blocked spiritual access. When love and awe weaken, returning to 
mindful thought can restore them. Thought protects emotion, and joy revitalizes the entire inner structure of 
avodah. 

Chassidic Story:​
It is told that a chassid once came to his Rebbe distressed that his prayers felt dry and mechanical. He 
complained that no matter how hard he tried, his heart felt closed. The Rebbe asked him a simple question: 
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“Did you enter prayer with fear, or with joy?” The chassid answered that he entered with seriousness and 
pressure, afraid of failing. 

The Rebbe responded that seriousness without joy builds walls, but joy builds gates. He instructed the chassid 
to begin prayer by recalling one kindness Hashem had done for him and to allow himself to feel gratitude and 
quiet joy. The chassid later said that this small shift softened his heart. What had felt hard and distant became 
approachable, and his prayer regained warmth and clarity. END NOTE] 

Siman #62 
“The one who bites the heels of the horse,” etc.; “for Your 
salvation I hoped,” etc. It is stated in the holy Zohar that letters 
are called a horse and the vowel points are called a bridle. 

 
ךְ בֵי הַנּוֹשֵׁ אִיתָא וְגוֹ׳. קִוִּיתִי לִישׁוּעָתְךָ וְגוֹ׳ סוּס עִקְּ  

זֹּהַר  דוֹשׁ בַּ י הַקָּ וְהַנְּקֻדּוֹת סוּס נקְִרָאִים הָאוֹתִיּוֹת כִּ  
רֶסֶן נקְִרָאוֹת . 

The intellect, which is the cantillation marks, is the rider upon 
the horse, for the letters themselves are essentially like unformed 
matter. 

 
כֶל, וְהִנֵּה הֵם הַשֵּׂ עָמִים, שֶׁ י הַסּוּס, עַל הָרוֹכֵב הוּא הַטְּ כִּ  

עֶצֶם הֵם הָאוֹתִיּוֹת גוֹלָמִים בְּ כְּ . 

Unless there are vowel points, through which the letters are 
conducted. And the one who guides them is the intellect. 

 
( עַל הַנְּקֻדּוֹת לֹא[ ]אִם אֶלָּא( מִתְנהֲַגִים ידָָן שֶׁ  

כֶל הוּא וְהַמְנהִַיגָם הָאוֹתִיּוֹת. הַשֵּׂ . 

Because it desires to reveal its wisdom and its form.  בִיל הוּא בִּשְׁ וְצוּרָתוֹ חָכְמָתוֹ לְגַלּוֹת רוֹצֶה שֶׁ . 

Letters of Torah, or letters of prayer, through which one is 
refined for the service of Hashem, ascend to their root and have 
delight. 

 
פִלָּה( אוֹתִיּוֹת אוֹ הַתּוֹרָה אוֹתִיּוֹת וְהִנֵּה עַל )תְּ ידְֵי שֶׁ  
ם לַעֲבוֹדַת מְזכֶּה[ ]נ״א נזִכָּר רַךְ הַשֵּׁ יתְִבָּ . 

They come to their root and experience pleasure.  אִים הֵם ם בָּ רְשָׁ עֲנוּג לָהֶם וְישֵׁ לְשָׁ תַּ . 
Other forms of speech, which are not of this kind, are also letters 
like these, but their combinations are different. 

 
אָר אֲבָל בּוּרִים שְׁ אֵינםָ דִּ ן גַּם הֵם הָעִניְןָ, מִזֶּה שֶׁ כֵּ  

רוּפִים אֲבָל הָעִניְןָ, זהֶ כְּמוֹ אוֹתִיּוֹת אֲחֵרִים הֵם הַצֵּ . 
And the intellect riding upon them is a low intellect, and shells 
rest upon it. 

 
כֶל הוּא וְהַשֵּׂ כֶל הוּא עֲלֵיהֶם רוֹכֵב שֶׁ פָל שֵׂ וְשׁוֹרִים שָׁ  

קְלִיפּוֹת עָלָיו . 
The letters themselves become jealous of the letters of the Torah. 
These are the lower waters that weep. 

 
ל בְּאוֹתִיּוֹת מִתְקַנְּאִים עַצְמָם וְהָאוֹתִיּוֹת וְהֵם הַתּוֹרָה. שֶׁ  

יםִ חְתּוֹניִם הַמַּ וְכוּ׳ בּוֹכִים הַתַּ . 
When a discerning and wise person hears them, he elevates those 
letters from the shattering. 

 
שּׁוֹמְעָם ן גַּם מַעֲלֶה אָז וְחָכָם נלְָבָב אִישׁ וּכְשֶׁ כֵּ  

בִירָה מִתּוֹךְ הָהֵם הָאוֹתִיּוֹת הַשְּׁ . 
He looks at the holy combination within them, identifying from 
which attribute it derives. 

 
כֵּל סְתַּ מִּ דוֹשׁ הַצֵּרוּף עַל שֶׁ בְּתוֹכָם הַקָּ ה מֵאֵיזהֶ שֶׁ מִדָּ  

 .הִיא

Through that attribute, he binds himself to Hashem.  ה ידְֵי וְעַל דָּ ם עַצְמוֹ אֶת מְדַבֵּק הַמִּ רַךְ לַהַשֵּׁ יתְִבָּ . 

He elevates those letters and brings divinity into them.  הֶם וּמַכְניִס הָהֵם הָאוֹתִיּוֹת מַעֲלֶה וְאָז אֱלֹקוּת בָּ . 
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Through this, when one relates before him an incident containing 
some evil, God forbid. 

 
רוּ זהֶ, ידְֵי וְעַל פְּ סִּ ה אֵיזהֶ לְפָניָו כְּשֶׁ יֵּשׁ מַעֲשֶׂ אֵיזהֶ בּוֹ שֶׁ  
לוֹם חַס רָע וְשָׁ . 

When he hears it, he elevates the holy spark and inserts divinity 
into the letter-combination. 

 
שּׁוֹמֵעַ דוֹשׁ ניִצוֹץ מַעֲלֶה זהֶ כְּשֶׁ נִּזכָּר, הַקָּ מַכְניִס וְאָז כַּ  
צֵרוּף אֱלֹקוּת רִים הָאוֹתִיּוֹת בְּ הַנִּזכָּ . 

Then the matter can be rectified immediately, for the salvation of 
Hashem is in an instant. 

 
כֶף( יכָוֹל אָז ן( ]תֵּ קֵּ ן[ )לְהִתְתַּ בָר ]לְתַקֵּ י הַהוּא, הַדָּ כִּ  

שׁוּעַת הֶרֶף ה' תְּ עַיןִ כְּ . 
And for His sake, blessed be He, He acts to restore the matter to 
its rectification. 

רַךְ וּלְמַעֲנוֹ  ה יתְִבָּ בָר לְהַעֲמִיד יעֲַשֶׂ קּוּנוֹ עַל הַדָּ תִּ . 

Then all workers of iniquity are scattered.  רְדוּ וְאָז אָוֶן פּוֹעֲלֵי כָּל יתְִפָּ . 
That is, all the evil intellect that initially rested upon the 
letter-combination. 

 
הַינְוּ כָּל דְּ הָיהָ הָרָע שֶׁ חִלָּה שֶׁ צֵרוּף עַל שׁוֹרֶה מִתְּ  

חִלָּה הָאוֹתִיּוֹת ]מִתְּ ]. 
This is “Dan shall judge,” meaning what was formerly the level 
of dalet now becomes a simple nun. 

 
הַינְוּ דָן, ]יהְִי וְזהֶוּ הָיהָ מַה דְּ חִינתַ שֶּׁ לֶ״ת בְּ ה דָּ עַתָּ  

ה פְּשׁוּטָה נוּן נעֲַשֶׂ . 
Which is the world of freedom. “The one who bites the heels of 
the horse,” meaning the lower letters that were in the heels. 

 
הִיא חֵירוּת. עָלְמָא שֶׁ ךְ דְּ בֵי הַנּוֹשֵׁ הַינְוּ סוּס, עִקְּ דְּ  

חְתּוֹניִם אוֹתִיּוֹת הָיוּ הַתַּ עֲקֵבִים שֶׁ בָּ . 
“And its rider falls backward,” meaning the evil intellect that 
rested upon them. 

 
הַינְוּ אָחוֹר, רכְֹבוֹ וְיפִּוֹל כֶל דְּ הָיהָ הָרָע הַשֵּׂ שׁוֹרֶה שֶׁ  

 .עֲלֵיהֶם
When this occurs, “For Your salvation I hoped, Hashem,” for it 
is already the salvation of Hashem, as explained. 

 
הוּא י ה', קִוִּיתִי לִישׁוּעָתְךָ כֵן, וּכְשֶׁ בָר כִּ ישְׁוּעַת הוּא כְּ  

נִּזכָּר ה' כַּ . 
And understand.  וְהָבֵן. 
[NOTE Summary:​
This maamar explains the verse “the one who bites the heels of the horse… for Your salvation I hoped, 
Hashem” through the inner structure of speech and thought. The Zohar teaches that letters are called a “horse,” 
vowel points are the “bridle,” and the intellect, expressed through the cantillation marks, is the rider. Letters by 
themselves are like raw matter, unformed and directionless. The vowel points give them movement and 
expression, but it is the intellect that guides them, because it seeks to reveal wisdom and form. 

Letters of Torah and prayer, through which a person becomes refined in the service of Hashem, naturally return 
to their root and experience delight. Other forms of speech are also composed of letters, but their combinations 
are different, and the intellect riding upon them is low and constricted. Such speech is surrounded by spiritual 
husks, and the letters themselves “envy” the letters of Torah. This is the meaning of the “lower waters 
weeping,” the longing of fallen letters to be elevated. 

When a discerning and wise person hears such speech, even when it contains negativity or wrongdoing, they 
have the ability to elevate the letters within it. By identifying the holy root and attribute hidden within the 
letter-combination, and by attaching themselves to Hashem through that attribute, they raise the letters out of 
their broken state and infuse them with Divinity. Through this elevation, even a situation that appears negative 
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can be rectified immediately, because the salvation of Hashem comes in an instant. For His sake, Hashem 
restores the matter to its proper state, and the forces of evil that once rested on those letters are scattered. 

This process is alluded to in the transformation of Dan. What was once a constricted level, symbolized by the 
letter dalet, becomes a simple nun, representing the world of freedom. “Biting the heels of the horse” refers to 
engaging and transforming the lowest letters, those at the heels. When this happens, “the rider falls backward,” 
meaning the corrupt intellect that once governed those letters collapses. At that point, one can truly say, “For 
Your salvation I hoped, Hashem,” because the transformation itself reveals Divine salvation. 

Practical Takeaway:​
No experience, conversation, or even troubling information is spiritually neutral. Words carry letters, and letters 
carry sparks. When one listens with wisdom and inner clarity, even difficult or negative speech can be 
transformed into an opportunity for elevation and repair. By focusing on the inner root rather than the surface 
content, a person can help restore balance and holiness, both within themselves and in the world around them. 

Chassidic Story:​
It is told that a chassid once came to his teacher disturbed after hearing a troubling report about another person. 
He felt weighed down by the negativity and unsure what to do with what he had heard. The teacher told him 
that hearing such a story was not an accident. “If it reached your ears,” he said, “it means you have the strength 
to lift something within it.” 

The teacher instructed him to pause, identify a positive quality or intention hidden beneath the report, and turn 
that awareness into a quiet prayer. The chassid later said that this practice changed how he listened to the world. 
Instead of feeling burdened by negativity, he began to experience himself as an active participant in repair, 
discovering that even fallen words could be lifted and transformed. END NOTE] 

Siman #63 
“A charming son is Joseph.” A parable of a king’s son who 
was captured by one of the servants, frivolous and loving revelry 
and drunkenness. 

ן  פֹּרָת בֵּ ל .יוֹסֵף  בָּה מֶלֶךְ לְבֶן מָשָׁ נִּשְׁ מִן אֶחָד לְידַ שֶׁ  
כְרוּת הוֹלֵלוֹת וְאוֹהֵב פּוֹחֵז הָעֲבָדִים, וְשִׁ . 

The son wished that his thought be bound with the thought of his 
father, so that he would be remembered in the heart of the king. 

 
ן וְהָיהָ ר רוֹצֶה הַבֵּ יֻּקְשַׁ בְתּוֹ שֶׁ בֶת עִם מַחֲשַׁ אָבִיו מַחֲשֶׁ  
דֵי יִּזָּכֵר כְּ לֵב שֶׁ לֶךְ בְּ הַמֶּ . 

What did that son do. He bound himself constantly to delight, for 
his father surely is always engaged in delight, as befits a king. 

 
ה מָה ן[, ]אוֹתוֹ עָשָׂ ר הַבֵּ מִיד( עַצְמוֹ )אֶת הִתְקַשֵּׁ תָּ  

תַעֲנוּג, אָבִיו בְּ אי שֶׁ וַדַּ מִיד עוֹסֵק בְּ תַעֲנוּג תָּ ט בְּ פַּ מִשְׁ כְּ  
לֶךְ  .הַמֶּ

Through this, his thought became bound with the thought of his 
father. 

רֶת וּבָזהֶ  בְתּוֹ מְקֻשֶּׁ בֶת עִם מַחֲשַׁ אָבִיו מַחֲשֶׁ . 
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The frivolous servant wished to go intoxicate himself and draw 
after wine, and he feared lest the captive escape, so he took him 
with him. 

 
כֵּר לֵילֵךְ רוֹצֶה הַפּוֹחֵז )הָעֶבֶד( וְהִנֵּה כוֹ עַצְמוֹ לְשַׁ וּלְמָשְׁ  
ייַןִ, א וְירֵָא בְּ מָּ בוּי, יבְִרַח שֶׁ עִמּוֹ וּלְקָחוֹ הַשָּׁ . 

Both engage in drunkenness and go in joy, but their intentions 
are not the same. 

 
ניֵהֶם כְרוּת עוֹסְקִים וּשְׁ מְחָה, וְהוֹלְכִים בְּשִׁ אֵין אֲבָל בְּשִׂ  
וָּנתָָם וָה כַּ שָׁ . 

For the king’s son, even though he went in joy to the house of 
wine, his intent was not the materiality of the feast. 

 
י ן כִּ לֶךְ, בֶּ י עַל אַף הַמֶּ הָלַךְ פִּ מְחָה[ שֶׁ הַיַּיןִ, לְבֵית ]בְּשִׂ  

וָּנתָוֹ אֵין חֻמְרִיּוּת כַּ ה בְּ תֶּ שְׁ הַמִּ . 
Through that he would not bind his thought with his father’s 
thought, for it is not the way of a king to be drawn after wine. 

 
י זהֶ כִּ ר לֹא בָּ בְתּוֹ יתְִקַשֵּׁ בֶת עִם מַחֲשַׁ י אָבִיו, מַחֲשֶׁ כִּ  

רֶךְ אֵין לֶךְ דֶּ שֹׁךְ הַמֶּ ייַןִ לִמְ בְּ . 
Rather, his essential intent was that through this he would come 
to delight and joy. 

 
ר רַק בְתּוֹ עִקַּ חֲמַת הָיתְָה מַחֲשַׁ מֵּ תַעֲנוּג לִידֵי יבָוֹא זהֶ שֶׁ  

מְחָה  .וְשִׂ
And his thought would bind with the thought of his father, and 
he would be remembered before his father. 

ר  תְקַשֵּׁ בְתּוֹ וְתִּ בֶת מַחֲשַׁ מַחֲשֶׁ אָבִיו אֵצֶל וְיזָּכֵר אָבִיו, בְּ . 

But the servant, his joy in going to the house of wine was 
focused on the materiality of the feast. 

 
מְחָתוֹ וְהָעֶבֶד הֲלִיכָתוֹ ]שִׂ ר הָיתְָה[ הַיַּיןִ בֵּית אֶל בַּ עִקַּ  

בְתּוֹ חֻמְרִיּוּת מַחֲשַׁ ה בְּ תֶּ שְׁ הַמִּ . 
The application to a human being, that every person must always 
cleave to spiritual delight. 

 
ל ן ]נ״א אָדָם לְבֶן וְהַנִּמְשָׁ כֵּ לִהְיוֹת צָרִיךְ אָדָם[ כָּל שֶׁ  
מִיד בוּק תָּ תַעֲנוּג דָּ רוּחָניִ )נ״א רוּחָניִ בְּ ). 

Even when a delight of this world comes to him, such as on 
Shabbat and festivals. 

 
ן וְגַם מֵּ יִּזדַּ עֲנוּגֵי תַעֲנוּג לוֹ כְּשֶׁ ]כְּמוֹ הַזֶּה עוֹלָם מִתַּ  

בָּת טוֹב וְיוֹם בְּשַׁ ]. 
He should also be bound to the spiritual delight within that 
matter, which is the vitality of that thing. 

 
ן גַּם יהְִיהֶ בוּק כֵּ תַעֲנוּג דָּ בָר רוּחָניִ( )נ״א רוּחָניִ בְּ דָּ בַּ שֶׁ  

הוּא הַהוּא, ל הַחַיּוּת שֶׁ בָר שֶׁ הַדָּ . 
And not to the materiality of the thing. Through this he is 
remembered before Hashem, blessed be He. 

 
[ בָר[. לְחֻמְרִיּוּת וְלֹא עַל ]נ״א וּבָזהֶ הַדָּ הוּא ידְֵי שֶׁ שֶׁ  

בוּק תַעֲנוּג דָּ ם אֵצֶל נזִכָּר רוּחָניִ[ בְּ רַךְ הַשֵּׁ יתְִבָּ . 
For He too, blessed be He, is always bound to spiritual delight, 
which we cannot grasp. 

 
י רַךְ הוּא ]גַּם[ כִּ בוּק יתְִבָּ מִיד דָּ תַעֲנוּג תָּ )נ״א רוּחָניִ בְּ  

אֵין רוּחָניִ(, יגוֹ יכְוֹלִים אָנוּ שֶׁ לְהַשִּׂ . 
That delight is within the thing itself, which is its vitality, even 
though it is filled with materiality. 

בָר  דָּ בַּ הוּא הַהוּא, שֶׁ ל חַיּוּתוֹ שֶׁ בָר שֶׁ חֻמְרִיּוּת מָלֵא הַדָּ . 

But when one cleaves to the materiality of the thing, such as 
eating delicacies, he is distanced from the Creator. 

 
הוּא אֲבָל בוּק כְּשֶׁ בָר, לְחֻמְרִיּוּת דָּ גוֹן הַדָּ אוֹכֵל כְּ  

גוֹן )נ״א מַעֲדַנִּים רֶךְ עַל אוֹכֵל כְּ ל דֶּ הַנַּ״ל מָשָׁ ). 
On the contrary, through this he is distanced from the Creator, 
blessed be He, as explained above in the parable. 

 
זהֶ[ אַדְרַבָּא רַךְ הַבּוֹרֵא מִן מְרֻחָק הוּא )בָּ נִּזכָּר יתְִבָּ כַּ  
ל לְעֵיל שָׁ בַּמָּ . 

When Israel pray and bind themselves to Hashem, a voice goes 
out: “Go forth and see, daughters of Zion.” 

 
רָאֵל וְהִנֵּה יִּשְׂ לִים כְּשֶׁ לְּ קִים מִתְפַּ בְּ עַצְמָם אֶת וּמִתְדַּ  

ם רַךְ, לַהַשֵּׁ נוֹת וּרְאֶינהָ צְאֶינהָ נפִָיק קָלָא יתְִבָּ צִיּוֹן בְּ . 
Meaning, one for whom cleaving and unification are pleasant to 
him should “see.” 

 
הַינְוּ, יָּךְ מִי דְּ שַּׁ בֵקוּת לוֹ שֶׁ לֵיהּ וְניִחָא וְהַיִּחוּד הַדְּ  

וּרְאֶינהָ וְזהֶוּ ]ירְִאָה[, . 
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And one for whom cleaving is not pleasant should go out.  אֵין וּמִי בֵקוּת שֶׁ לִי צְאֶינהָ וְזהֶוּ יצֵֵא, לֵיהּ ניִחָא הַדְּ . 

When the forces of impurity hear this voice, they wish to nullify 
the person from his prayer. 

 
שּׁוֹמְעִים לִיפּוֹת וּכְשֶׁ ]נ״א רוֹצִים אָז הַזֶּה, הַקּוֹל הַקְּ  

ל רָצִים[ פִלָּתוֹ ]הַזֶּה[ הָאָדָם לְבַטֵּ מִתְּ . 

Through a foreign thought and through pleasure of the time.  בָה מַחֲשָׁ עֲנוּגֵי[ ]נ״א וּבְתַעֲנוּג זרָָה בְּ הַזְּמַן מִתַּ . 

The vitality of that pleasure also runs together with the 
materiality and shell of that pleasure. 

 
ל הַחַיּוּת וְגַם עֲנוּג שֶׁ ן גַּם רָץ הַהוּא הַתַּ הַחֻמְרִיּוּת עִם כֵּ  

עֲנוּג וְקְלִיפַּת הַהוּא הַתַּ . 
For the vitality is a holy spark, and it is like the king’s son 
mentioned earlier. 

י  בֶן וְהוּא קָדוֹשׁ, ניִצוֹץ הוּא הַחַיּוּת כִּ לֶךְ כְּ הַנִּזכָּר הַמֶּ . 

For the spark desires to cleave to its Father, therefore it too runs 
to cleave in joy. 

 
י קוֹ הַנִּיצוֹץ כִּ בֵק חֶשְׁ ן וְעַל בְּאָבִיו, לְהִדָּ ]רַק[ הוּא גַּם כֵּ  

מְחָה לְדָבְקוֹ ]רוֹץ[ בְּשִׂ . 

If the person is discerning, he will thereby cleave even more to 
Hashem. 

 
( י( מְדַבֵּק הָיהָ נלְָבָב, אִישׁ[ ]הַזֶּה הָאִישׁ יהְִיהֶ אִם כִּ  

ם יוֹתֵר זהֶ ידְֵי עַל עַצְמוֹ[ אֶת ידְַבֵּק אָז ]נ״א לַהַשֵּׁ  
רַךְ  .יתְִבָּ

By thinking that Hashem gives life to that thing which falls into 
his thought. 

 
בוֹ חַשְׁ בְתּוֹ[ ]נ״א בְּ מַחֲשַׁ הֲרֵי בְּ חַיֶּה ]הַיּוֹצֵר[ שֶׁ אוֹתוֹ הַמְּ  

בָר נְּפִילָה[ וְנ״א וְהַנּוֹפֵל. ]נ״א הַנּוֹפֵל דָּ בְתּוֹ שֶׁ מַחֲשַׁ בְּ . 

That thought itself is wisdom, for “all were made with wisdom,” 
and “Hashem with wisdom.” 

י חָכְמָה, הוּא  לָּם כִּ חָכְמָה כֻּ יתָ, בְּ חָכְמָה ה' וְכָתוּב עָשִׂ בְּ . 

Meaning, the power of the Creator rests in wisdom.  ּהַינְו כֹּחַ דְּ חָכְמָה שׁוֹרֶה הַבּוֹרֵא  בְּ . 
According to this, there is a portion of divinity in the foreign 
thought. 

ן אִם  בָה אֱלֹקוּת ]חֵלֶק[ ישֵׁ זהֶ לְפִי כֵּ מַחֲשָׁ זרָָה בְּ . 

It is the power of the actor that gives life to that thing.  ַכֹּח חַיֶּה הַפּוֹעֵל  בָר אוֹתוֹ הַמְּ הַדָּ . 
Immediately he clothes himself in love and awe because of the 
holy spark in that thing. 

 
ניֵ וְירְִאָה בְּאַהֲבָה עַצְמוֹ ]אֶת[ מַלְבִּישׁ וְתֵכֶף הַנִּיצוֹץ מִפְּ  

דוֹשׁ בָר הַקָּ דָּ בַּ הַהוּא שֶׁ . 
He says in his heart: if not for the divine portion giving it life, it 
could not exist. 

 
לִבּוֹ, בְּאָמְרוֹ יוָן בְּ לּוּלֵי כֵּ חַיֶּה אֱלֹקוּת חֵלֶק שֶׁ אֶת הַמְּ  
בָר לִהְיוֹת יכָוֹל הָיהָ לֹא הַדָּ . 

Why then should I cleave to its materiality. Better that I cleave to 
its vitality. 

 
ן וְאִם ה כֵּ בֵק לִי לָמָּ חֻמְרִיּוּת לְהִדָּ בָר, בְּ אֲניִ מוּטָב הַדָּ שֶׁ  

בֵק חַיּוּתוֹ אֶדָּ בְּ . 
Which is one of the powers of Hashem.  כֹּחַ וְהוּא כֹּחוֹת  ם מִ רַךְ הַשֵּׁ יתְִבָּ . 

Therefore he binds himself in love and awe of Hashem.  
ה' וְירְִאַת בְּאַהֲבָה עַצְמוֹ אֶת מְדַבֵּק[ ]נ״א מִתְלַבֵּשׁ לָכֵן  

רַךְ  .יתְִבָּ

Through this he elevates the spark within that matter.  ֶבָר[ הַנִּיצוֹץ מַעֲלֶה וּבָזה דָּ מִּ בְּתוֹךְ ]שֶׁ בָר[ ]שֶׁ הַהוּא הַדָּ . 

Likewise in eating and other pleasures, with the stated intention, 
he elevates the sparks within them. 

 
אֲכִילָה וְכֵן אָר בַּ עֲנוּגִים וּבִשְׁ כַוָּנהָ תַּ מַעֲלֶה הַנִּזכָּר בְּ  

בְּתוֹכָם הַנִּיצוֹצוֹת שֶׁ . 
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Therefore both the spark and the shell run in joy.  ניֵהֶם, לָכֵן לִיפָּה, הַנִּיצוֹץ שְׁ מְחָה רָצִים וְהַקְּ בְּשִׂ . 

It is stated: the sons inherit and the daughters are sustained.  ניִם וְאִיתָא נוֹת ייִרְשׁוּ הַבָּ יזִּוֹנוּ וְהַבָּ . 

The letters with which he prays now are called sons of the Holy 
One. 

 
ירוּשׁ הוּא הָאוֹתִיּוֹת פֵּ לֵּל שֶׁ עֵת[ מִתְפַּ נקְִרָאִים הֵם ]כָּ  
ניִם דוֹשׁ בָּ הוּא בָּרוּךְ לַהַקָּ . 

They inherit. And the daughters are sustained.  נוֹת ייִרְשׁוּ, הֵם יזִּוֹנוּ וְהַבָּ . 
These are the letters of foreign thought, called daughters, as 
daughters of Zion. 

 
הַינְוּ ל אוֹתִיּוֹת דְּ בָה שֶׁ נוֹת וְנקְִרְאוּ זרָָה, מַחֲשָׁ ם עַל בָּ שֵׁ  
נוֹת צִיּוֹן בְּ . 

They are sustained now from the vitality received from the 
elevation just effected. 

 
קַבְּלוֹת יזִּוֹנוּ, מְּ ה שֶׁ נהָ הָעֲלִיָּה מֵאוֹתוֹ חַיּוּת עַתָּ נִּיתְּ שֶׁ  
נִּתְעַלּוּ[ ]נ״א לָהֶן ה שֶׁ עַתָּ . 

For complete elevation cannot yet occur, as it is written “there is 
a time for every desire.” 

 
י ה, לִהְיוֹת יכְוֹלָה אֵינהָּ גְּמוּרָה עֲלִיָּה כִּ כְתִיב עַתָּ וְעֵת דִּ  

חֵפֶץ לְכָל . 
But this action is performed now, so that when the time arrives 
they will immediately ascend fully. 

 
עוּלָה זהֶ אַךְ ית הַפְּ ה, נעֲַשֵׂ יַּגִּיעַ עַתָּ כְּשֶׁ ה הָעֵת שֶׁ עָשֶׂ תֵּ  

כֶף גְּמוּרָה עֲלִיָּה לָהֶן תֵּ . 

For now they receive vitality and sustenance until that time.  
ה חַיּוּת ]נ״א הָעֵת עַד וּמְזוֹנוֹת חַיּוּת מְקַבְּלוֹת וְעַתָּ  

ין[ מַיןִ ידְֵי עַל וּמְזוֹנוֹת הַהוּא נוּקְבִּ . 
And this is the meaning of “they are sustained.”  ּיזִּוֹנוּ וְהַייְנו . 
This is “a fruitful son is Joseph.” Meaning, the “son” refers to 
the letters with which he is praying now, and they are called 
sons, as explained above. 

 
ן וְזהֶוּ פֹּרָת בֵּ הַינְוּ יוֹסֵף,  ן דְּ הוּא הָאוֹתִיּוֹת הֵם הַבֵּ שֶׁ  

לֵּל עֵת, מִתְפַּ ניִם וְנקְִרְאוּ כָּ נַּ״ל בָּ )כַּ ). 

They are “fruitful,” meaning that they increase. Joseph means an 
addition of delight in Hashem. 

 
פֹּרָתִים, הֵם הֵם( לוֹמַר רָצָה  הוּא יוֹסֵף, מַרְבִּים. )שֶׁ  

עֲנוּג תּוֹסֶפֶת ם תַּ הַשֵּׁ רַךְ בַּ יתְִבָּ . 
“A fruitful son above the eye,” for the eye is wisdom. Through 
wisdom they increase delight. 

 
ן פֹּרָת בֵּ י עָיןִ, עֲלֵי  הַינְוּ חָכְמָה, הִיא עַיןִ כִּ עַל דְּ ידְֵי שֶׁ  

ין )הֵם( חָכְמָה עֲנוּג מַרְבִּ תַּ . 
For all are refined through wisdom, as explained above, that 
through wisdom sparks are elevated. 

 
י לָּם כִּ חָכְמָה כֻּ רִירוּ, בְּ נֶּאֱמַר כְּמוֹ אִתְבָּ עַל לְעֵיל שֶׁ שֶׁ  

ניִצוֹצוֹת מַעֲלֶה חָכְמָה ידְֵי . 
This is “and wisdom gives life,” etc. He then explains how 
through a foreign thought one adds delight. 

 
חַיֶּה וְהַחָכְמָה וְהַייְנוּ עַל אֵיךְ וּמְפָרֵשׁ וְגוֹ׳. תְּ ידְֵי שֶׁ  

בָה עֲנוּג מוֹסִיף זרָָה מַחֲשָׁ תַּ . 
Alternatively, he explains how one comes to a foreign thought, 
through which he adds delight. 

 
( בָה לִידֵי בָּא אֵיךְ וּמְפָרֵשׁ נ״א עַל זרָָה מַחֲשָׁ כֵן ידְֵי שֶׁ  

עֲנוּג מוֹסִיף הוּא תַּ ). 
“Daughters” are the letters of foreign thought, as mentioned 
above. 

נוֹת  ל אוֹתִיּוֹת הֵם בָּ בָה שֶׁ נִּזכָּר זרָָה מַחֲשָׁ כַּ . 

“They stepped upon the wall,” a term of seeing, for they saw that 
now was a time of favor to ascend. 

 
רָאוּ רְאִיָּה, לְשׁוֹן שׁוּר, עֲלֵי צָעֲדָה עֵת שֶׁ כָּ עֵת הוּא שֶׁ  
לַעֲלוֹת רָצוֹן . 
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Because they heard the voice of the herald, as explained above, 
therefore they stepped and came. 

ר  אֲשֶׁ מְעוּ כַּ נַּ״ל(, הַכָּרוֹז קוֹל שָׁ וּבָאוּ צָעֲדוּ לָכֵן )כַּ . 

“They embittered him and shot at him and hated him, the 
masters of arrows,” meaning the shells of foreign thought. 

 
( טְמֵהוּ וְרבֹּוּ וַימְָרֲרֻהוּ( עֲלֵי וַיִּשְׂ ים, בַּ לִיפּוֹת הַינְוּ חִצִּ הַקְּ  

ל בָה שֶׁ זרָָה מַחֲשָׁ . 
They wish to nullify him from his prayer. Therefore, if the 
discerning person thinks as stated. 

 
רוֹצִים לוֹ שֶׁ פִלָּתוֹ. לְבַטְּ ן עַל מִתְּ הַנְּלָבָב אִישׁ אִם כֵּ  

שֹׁב נִּזכָּר יחְַ כַּ . 
“His bow remained firm,” meaning his prayer rises with great 
delight called Eitan. 

 
ב שֶׁ אֵיתָן וַתֵּ תּוֹ, בְּ הַינְוּ קַשְׁ פִלָּתוֹ דְּ תְּ תַעֲנוּג עוֹלָה שֶׁ בְּ  
אֵיתָן הַנִּקְרָא גָּדוֹל . 

As it is written: “Eitan, this is Abraham.”  ֹכָּתוּב כְּמו אַבְרָהָם זהֶ אֵיתָן שֶׁ . 
[NOTE Summary:​
“A charming son is Joseph.” The Maggid explains this verse through a parable of a king’s son who was 
captured by a servant who loved revelry and drunkenness. The son longed to reconnect his thoughts with the 
thoughts of his father so that he would be remembered in the king’s heart. To do so, he attached himself not to 
the external behavior of the servant, but to delight itself, knowing that a king is always associated with delight 
befitting royalty. Through delight, the son bound his thoughts to his father’s thoughts and was remembered by 
him. 

Although both the servant and the king’s son went together to the house of wine, their intentions were entirely 
different. The servant sought the physical pleasure of the feast, while the king’s son had no interest in the 
materiality of the wine, since this could not connect him to his father. Rather, he sought the inner delight and 
joy that would realign his consciousness with that of the king. The same external action thus concealed two 
opposite inner orientations. 

This parable becomes the foundation for understanding avodah. A person must always be attached to spiritual 
delight. Even when worldly pleasures arise, such as on Shabbat or festivals, one must seek the spiritual vitality 
within them rather than the physical gratification. Through attachment to the inner life force of the pleasure, a 
person is remembered before Hashem, because Hashem Himself is constantly bound to spiritual delight that 
transcends human comprehension. 

The Maggid then explains what happens during prayer. When Israel pray and cleave to Hashem, a proclamation 
goes forth, “Go forth and see, daughters of Zion.” Those who find delight in cleaving remain and “see,” while 
those for whom cleaving is uncomfortable are sent away. At that moment, forces of distraction rush in, 
attempting to derail prayer through foreign thoughts and temporal pleasures. Yet even these distractions contain 
vitality, a holy spark that yearns to return to its source, like the king’s son yearning for his father. 

If the person praying is discerning, they recognize that the thought which intrudes exists only because divine 
wisdom gives it life, as all things were made through wisdom. By focusing on the divine vitality within the 
thought rather than its material shell, the person immediately clothes themselves in love and awe of Hashem. In 
doing so, they elevate the spark within the distraction. The same principle applies to eating and other pleasures 
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when approached with conscious intent. As a result, both the spark and even the external shell appear to move 
with joy, because the inner life force is being lifted. 

The Maggid further explains the teaching that “the sons inherit and the daughters are sustained.” The letters of 
prayer are called sons, and they inherit their place above. The letters of foreign thought are called daughters. 
They cannot yet ascend fully, because every ascent has its appointed time, but they are sustained by the vitality 
received through partial elevation. When the proper time arrives, they will rise completely. 

This culminates in the explanation of “A charming son is Joseph.” The “son” refers to the letters of prayer, 
which multiply and increase. Joseph signifies addition, the increase of delight above. “A charming son above 
the eye” teaches that through wisdom, symbolized by the eye, delight is multiplied, because wisdom refines and 
elevates sparks. The verse “they embittered him and shot at him” refers to the forces of distraction that seek to 
undermine prayer. Yet when a discerning person responds correctly, “his bow remains firm,” meaning the 
prayer ascends with great delight called Eitan, the enduring strength associated with Abraham. 

Practical Takeaway:​
Distractions, pleasures, and even intrusive thoughts are not obstacles by definition. When approached with 
awareness, they can become gateways to deeper attachment. The task is not to flee experience, but to seek its 
inner vitality and bind it back to its source through love and awe. 

Chassidic Story:​
A chassid once complained that during prayer his mind constantly wandered to mundane concerns, and he felt 
ashamed that he could not maintain pure focus. His teacher told him that the wandering itself was not the 
problem. “If those thoughts came to you,” he said, “it is because there is something in them that wants to return 
upward.” 

He advised the chassid to pause when distracted and say silently, “You exist only because Hashem gives you 
life.” Instead of fighting the thought, the chassid learned to redirect it toward awareness of its Source. Over 
time, he found that his prayers became steadier and deeper. What once felt like interruption became a quiet 
invitation to greater closeness. END NOTE] 

Siman #64 
“His bow remained firm, and the arms of his hands were 
strengthened.” When a person prays, God forbid that he place 
all his desire upon the physical thing for which he is praying. 

 
ב שֶׁ אֵיתָן וַתֵּ תּוֹ בְּ פֹּזוּ קַשְׁ אָדָם הִנֵּה ידָָיו. זְרעֵֹי וַיִּ כְּשֶׁ  

לֵּל לוֹם חַס מִתְפַּ קוֹ כָּל לָשׂוּם לוֹ וְשָׁ בִיל חֶשְׁ אוֹתוֹ בִּשְׁ  
בָר הוּא גּוּפָניִ דָּ שׁ שֶׁ עָלָיו מְבַקֵּ . 

For there is no greater ulterior motive than this. Rather, he 
should set his thought on this: the giver desires to give more than 
the recipient desires to receive. 

 
י ניָּה לְךָ אֵין כִּ י מִזּוֹ, גְּדוֹלָה פְּ ים אִם כִּ בְתּוֹ ישִׂ מַחֲשַׁ  

זהֶ הֲרֵי בָּ הָעֵגֶל יוֹתֵר אָמְרוּ שֶׁ וְכוּ׳ מִשֶּׁ . 
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Meaning, the one who bestows wishes to bestow more than the 
recipient wishes to receive. 

 
י וְהַינְוּ יעַ כִּ פִּ שְׁ יעַ רוֹצֶה הַמַּ פִּ ה יוֹתֵר לְהַשְׁ ע מִמָּ פָּ הַנִּשְׁ שֶׁ  

עָה לְקַבֵּל רוֹצֶה פָּ ]הַהַשְׁ ]. 
So too Hashem has great delight when He bestows abundance 
upon His creatures, more than the creatures delight in receiving 
from Him. 

 
ן ם כֵּ רַךְ הַשֵּׁ עֲנוּג לוֹ ישֵׁ יתְִבָּ הוּא גָּדוֹל תַּ יעַ כְּשֶׁ פִּ מַשְׁ  

פַע רִיּוֹתָיו, שֶׁ עִים הַבְּרוּאִים מִן יוֹתֵר לִבְּ פָּ נּוּ הַנִּשְׁ מִמֶּ  
רַךְ  .יתְִבָּ

It is stated in the Zohar, in the Tikkunim, that “bow” is close to 
the term “request.” 

 
זֹּהַר( וְאִיתָא  קּוּניִם[ )בַּ א ]בַּתִּ תָּ קַשְׁ לִלְשׁוֹן קָרוֹב הוּא דְּ  

ה שָׁ  .בַּקָּ
This is “his bow remained firm,” meaning that he does not ask 
with intent for bodily pleasure. 

 
ב וְזהֶוּ שֶׁ אֵיתָן וַתֵּ תּוֹ, בְּ הַינְוּ קַשְׁ אֵינוֹ דְּ שׁ שֶׁ וֵּן מְבַקֵּ וּמִתְכַּ  

גּוּפוֹ לַהֲנאַָת . 
Rather, he asks for the sake of Eitan, meaning the great delight 
that Hashem has when He bestows. 

 
י שׁ הוּא אִם כִּ בִיל מְבַקֵּ הַינְוּ אֵיתָן, בִּשְׁ עֲנוּג דְּ גָּדוֹל תַּ  

יֵּשׁ ם שֶׁ רַךְ לַהַשֵּׁ הוּא מִזֶּה יתְִבָּ יעַ שֶׁ פִּ מַשְׁ . 
Then “the arms of his hands were strengthened,” meaning all his 
deeds and actions at this level are precious beyond measure. 

 
פֹּזוּ אָז הַינְוּ ידָָיו, זרְעֵֹי וַיִּ ה כָּל דְּ וְכָל ידָָיו מַעֲשֵׂ  

לּוֹ, עֲבוֹדוֹתָיו הוּא שֶׁ מַדְרֵגָה כְּשֶׁ ז יקְָרִים הֵם זוֹ, בְּ מִפַּ . 
When a father loves his son, the image of the son is engraved 
upon the tablet of his heart. 

 
הָאָב וְהִנֵּה נוֹ אֶת אוֹהֵב כְּשֶׁ מוּנתַ אָז בְּ נוֹ תְּ עַל חֲקוּקָה בְּ  
לִבּוֹ לוּחַ . 

When he sees his son performing an act of wisdom, the father 
gazes at him. 

 
הוּא נוֹ אֶת רוֹאֶה וּכְשֶׁ ה בְּ עוֹשֶׂ בָר שֶׁ הָאָב אָז חָכְמָה דָּ  
כֵּל בּוֹ מִסְתַּ . 

At that moment, the engraving of the son in the father’s heart is 
entirely within the son. 

 
כְּלוּתוֹ וּבְעֵת ל הַחֲקִיקָה בּוֹ הִסְתַּ ן שֶׁ לֵב הַבֵּ בְּ הָאָב שֶׁ  
ן כֻּלָּהּ הִיא בֵּ בַּ . 

For at that time the father places his eyes and heart entirely on 
the son. 

י  ים הָאָב כִּ עֵת מֵשִׂ ן וְלִבּוֹ עֵיניָו הַהִיא בְּ בֵּ בַּ . 

The engraving itself is not visible even to the father as a separate 
image. 

 
ילוּ הַנִּזכָּר הַחֲקִיקָה נרְִאֵית וְאֵינהָּ מוּנהָ לָאָב אַפִּ לְתְּ  
פְניֵ עַצְמָהּ בִּ . 

For it is entirely within the son.  י ן כֻּלָּהּ כִּ בֵּ בַּ . 
Afterwards, when the son completes the act of wisdom, the 
father’s mind expands. 

 
ן, אַחַר אֲבָל יִּגְמרֹ כֵּ ן כְּשֶׁ בָר הַבֵּ נתְִרַחֵב אָז חָכְמָה, הַדָּ  

עַת ל הַדַּ הָאָב שֶׁ . 
He then has great delight and takes pleasure in the engraving of 
the son engraved in his heart. 

 
עֲנוּג לוֹ וְישֵׁ עַצְמוֹ( )אֶת וּמִתְעַנֵּג וּמִתְהַנֶּה גָּדוֹל, תַּ  

חֲקִיקַת ן בַּ חָקוּק הַבֵּ לִבּוֹ שֶׁ בְּ . 
At that time there is an elevation of that engraving in the father’s 
heart. 

 
לֵב חֲקִיקָה לְאוֹתָהּ עֲלִיָּה ישֵׁ הַהִיא וּבְעֵת בְּ וְדַי הָאָב שֶׁ  

בִין  .לַמֵּ
This engraving is in truth the father himself, only engraved in the 
form of the son. 

 
רֶת הַחֲקִיקָה וְהִנֵּה אֱמֶת הִיא הַנִּזכֶּ אֶלָּא עַצְמוֹ, הָאָב בֶּ  

הִיא מוּנתַ עַל חֲקוּקָה שֶׁ ן תְּ הַבֵּ . 
When it arose in primordial thought that Israel would exist, they 
were engraved upon His Throne of Glory. 

 
עָלָה וְהִנֵּה בָה כְּשֶׁ מַחֲשָׁ דְמוֹנהָ בְּ יִּהְיוּ הַקַּ רָאֵל שֶׁ ישְׂ  

א עַל נחְֶקְקוּ אָז בָּעוֹלָם, רַךְ כְּבוֹדוֹ כִּסֵּ יתְִבָּ . 
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This was due to His love for them. Therefore they are called 
Israel, “li rosh,” for in their hands is to make a head. 

 
ם וְעַל אוֹתָם. אַהֲבָתוֹ מֵחֲמַת ן שֵׁ רָאֵל, נקְִרְאוּ כֵּ לִי ישְׂ  
ידָָם ראֹשׁ, בְּ ראֹשׁ לַעֲשׂוֹת שֶׁ . 

As in a parable, when a person sees his son in pain he says, “I 
am going without a head.” 

 
רֶךְ עַל ל, דֶּ אָדָם מָשָׁ צַעַר רוֹאֶה כְּשֶׁ נוֹ בְּ אֲניִ אוֹמֵר אָז בְּ  

לִי הוֹלֵךְ ראֹשׁ בְּ . 

When his son is filled with goodness, he is complete.  ֹנו בְּ לֵם הוּא אָז טוּב כָּל מְמֻלָּא הוּא וּכְשֶׁ שָׁ . 

Israel, this engraving, was not completed until the existence of 
Jacob in the world of action. 

 
רָאֵל, וְהִנֵּה הִיא ישְׂ רֶת, הַחֲקִיקָה שֶׁ עַד נגְִמְרָה לֹא הַנִּזכָּ  

חִינתַ יעֲַקבֹ מְצִיאוּת בְּ . 
That is, complete existence within the world of action, therefore 
we are called Jacob, from the term heels. 

 
הַינְוּ לֵם מְצִיאוּת דְּ יָּה, בְּעוֹלָם שָׁ אָנוּ וּלְכָךְ הָעֲשִׂ  

עֲקֵבַיִּם לְשׁוֹן יעֲַקבֹ, נקְִרָאִים . 
When we perform good deeds, there is delight for Hashem, as it 
were. 

 
אָנוּ ים וּכְשֶׁ ים עוֹשִׂ עֲנוּג ישֵׁ אָז טוֹבִים מַעֲשִׂ ם תַּ לַהַשֵּׁ  
רַךְ בְיכָוֹל יתְִבָּ כִּ . 

Then the engraving rests upon Him. Afterwards there is an 
elevation of that engraving, as explained. 

 
רֶת. הַחֲקִיקָה עָלָיו וְשׁוֹרָה ן וְאַחַר הַנִּזכָּ עֲלִיָּה ישֵׁ כֵּ  

רֶת לַחֲקִיקָה בְיכָוֹל הַנִּזכָּ נִּזכָּר כִּ כַּ . 
This explains why “the arms of his hands were strengthened,” 
for from the Mighty One of Jacob. 

 
פָרֵשׁ וְזהֶוּ מְּ אי שֶׁ פֹּזוּ אַמַּ נִּזכָּר, ידָָיו זרְעֵֹי וַיִּ לְפִי כַּ  

י יַּדֵּ מִּ יעֲַקבֹ אֲבִיר שֶׁ . 
Meaning, through our good deeds, from there is the Shepherd, 
the Stone of Israel. 

 
הַינְוּ ה( דְּ עֲשֵׂ מַּ ה[ ידְֵי ]עַל )שֶׁ הַטּוֹבִים, ידֵָינוּ מַעֲשֵׂ  
ם רָאֵל אֶבֶן רעֶֹה מִשָּׁ ישְׂ . 

The Targum explains “stone” as father and son.  ׁרְגּוּם וּמְפָרֵש וּבֵן אָב הַתַּ . 
Meaning, the engraving is in essence the father himself, but it is 
in the form of the son. 

 
הַינְוּ רֶת הַחֲקִיקָה דְּ עֶצֶם הִיא הַנִּזכָּ עַצְמוֹ, הָאָב בְּ אֶלָּא בְּ  

הִיא ם עַל שֶׁ מוּנתַ שֵׁ ן תְּ הַבֵּ . 
Therefore it is called “stone,” father and son, and it is nourished 
from our good deeds. 

 
ן עַל הוּא[ אָבֶן, נקְִרָא כֵּ הַינְוּ רעֶֹה, וְהִיא וּבֵן, אָב ]שֶׁ דְּ  

ה ניִזּוֹן, עֲשֵׂ נִּזכָּר הַטּוֹבִים ידֵָינוּ מִמַּ לְעֵיל כַּ . 
Understand this very well.  מְאדֹ זהֶ וְהָבֵן . 
[NOTE Summary:​
This maamar centers on the verse “And his bow remained firm, and the arms of his hands were strengthened,” 
interpreting it as a foundational principle in prayer and divine service. The Maggid teaches that when a person 
prays, they must never direct their entire desire toward the physical object they are requesting. To do so is the 
greatest form of self-interest, because it turns prayer into a demand for personal gratification rather than a 
meeting of wills. Instead, one must recognize that the true desire of the Giver exceeds the desire of the receiver. 
Hashem’s delight in bestowing good is greater than the created being’s delight in receiving it. 

Prayer, therefore, is not meant to extract benefit, but to create a channel through which divine delight can flow. 
The Zohar explains that the word “bow” is linguistically close to “request.” “His bow remained firm” means 
that one’s request is stable and upright only when it is aimed not at bodily pleasure, but at the delight that 
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Hashem experiences in giving. When a person prays in this way, their actions become precious beyond 
measure, likened to refined gold, because they are aligned with the inner will of the Creator. 

The Maggid then illustrates this dynamic with a powerful analogy of a father and son. When a father loves his 
son, the image of the son is engraved upon the tablet of his heart. When the father watches the son performing 
an act of wisdom, the father’s entire awareness is absorbed in the son, to the point that the engraved image no 
longer exists as something separate. Only after the son completes his action does the father experience 
expanded delight, taking pleasure in the engraved image within himself. This engraving is not something 
external to the father. It is the father himself, expressed through the form of the son. 

So too, when it arose in primordial thought that Israel would exist, they were engraved upon the Throne of 
Glory because of divine love. This is why Israel are called “Israel,” interpreted as “li rosh,” meaning “they 
make Me a head.” When Israel are in distress, it is as if the Head is incomplete. When Israel act rightly, the 
Head is whole. However, this engraving is not completed until Israel exist fully in the world of action, which is 
why they are also called Jacob, from the word “heel,” referring to physical, grounded existence. 

When Israel perform good deeds and pray with the proper intention, they generate divine delight, as it were. 
The engraving of Israel then rests upon Hashem, and afterward rises to a higher level. This explains the 
continuation of the verse: “from the Mighty One of Jacob, from there the Shepherd, the Stone of Israel.” The 
Targum explains “stone” as father and son together. The engraving is essentially the Father Himself, yet it 
appears in the form of the son. This “stone” is nourished by the good deeds of Israel, meaning that divine 
delight is drawn forth through human action aligned with divine will. 

Practical Takeaway:​
Prayer is not about persuading Hashem to give, but about aligning oneself with Hashem’s desire to give. When 
a person prays without self-interest and focuses on being a vessel for divine delight, their actions gain enduring 
spiritual weight. True avodah is not measured by what one receives, but by how deeply one becomes aligned 
with the divine will expressed through giving. 

Chassidic Story:​
It is recorded in early chassidic tradition that a scholar once came to the Maggid of Mezritch deeply troubled. 
He explained that he prayed fervently for success in his livelihood, but felt that his prayers were heavy and 
resisted, as though they could not rise. He feared that his requests were being ignored. 

The Maggid asked him a single question: “When you pray, whose joy fills your mind, yours or His?” 

The scholar was silent. 
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The Maggid then explained that a father takes no pleasure in a child who demands gifts for himself alone. The 
father’s joy awakens when the child delights in the relationship itself. He told the scholar to return to prayer and 
say: “Master of the world, I do not ask so that I may have ease, but so that Your generosity may be revealed.” 

Sometime later, the scholar returned and said that although his circumstances had not yet changed, his prayer 
had become lighter, steadier, and filled with calm joy. The Maggid responded that this itself was the sign of 
success. “When your prayer gives Him pleasure,” he said, “the engraving is complete. What must follow will 
follow in its proper time.” 

END NOTE] 
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