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Siman #58
And he blessed Joseph and said, etc.; “the Angel who
redeems,” etc., “shall bless the youths.” The Zohar explains this
as the blessing of children, and so forth.

Even though he is complete from his own perspective,
regarding children his delight is not complete until his
completion is finished, meaning the completeness of his
children.

As our sages said: May it be the will that the offspring of your
loins be like you. If he had no children, there would be no need
for this.

And the wise son seeks everything for the delight of his father,
and when the father sees that this is so, he gives it to him for the
sake of his children.

This is “and He will return the heart of fathers to the children,”
etc., and this is the concept of blessings that Israel blesses their
Father in Heaven.

This is beyond you.
[NOTE Summary:
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This maamar explains the inner meaning of the blessing “the Angel who redeems shall bless the youths,”
which the Zohar identifies as a blessing of children. Even when a person is spiritually complete in their own
avodah, their inner delight is not yet whole until that completeness is extended and finalized through their
children. A parent’s true fulfillment is bound up with the spiritual wholeness of the next generation, as
expressed in the teaching of our sages that one’s children should reflect one’s own inner stature.

The maamar further teaches that a wise child does not seek blessings for personal gain, but for the delight of

the father. When the father perceives that the request is motivated by this higher intention, he grants abundance
not only to the child, but through the child, for the sake of future generations. This dynamic explains the verse
“He will return the heart of fathers to children,” and it frames the deeper meaning of blessings that Israel
directs toward their Father in Heaven. These blessings are not self focused requests, but expressions of a desire
to bring pleasure to the Divine by ensuring the spiritual continuity and growth of His children.

Practical Takeaway:
Spiritual growth is not meant to end with personal refinement. True completion comes when one’s inner work
translates into responsibility for others, especially those who come after. When prayer, mitzvot, and requests

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Rabbi Dov Ber of Mezeritch

Ohr Torah

Parshas Vayechi

from Above are motivated by a desire to bring delight to Hashem and to strengthen the next generation, they

become vessels for a deeper and more enduring blessing.

Chassidic Story:

It is told of a chassid who once came to his Rebbe asking for a blessing for success in his learning and
livelihood. The Rebbe listened carefully and then asked him a simple question: “And what will you do with
that success?”” The chassid answered that he hoped to grow, to serve Hashem better, and to raise his children in

a path of Torah and yirat Shamayim.

The Rebbe smiled and said, “Now you are asking correctly.” He explained that when a person seeks blessing
only for themselves, the vessel is narrow. But when the request is for the sake of transmitting light further, to
children, students, or others who depend on them, the vessel widens. The blessing then rests not only on the

individual, but on generations. END NOTE]

Siman #59

“Ephraim and Menasheh shall be to Me like Reuven and
Shimon.” For there are two kinds of spiritual levels. The first is
that through Torah and prayer one strengthens more in the
service of Hashem.

The second is that even though one serves without intellectual
understanding, nevertheless one yearns more for the service of
the Creator, like the parable of a person who traveled many miles
toward a city.

Even if they incite him not to go to that city, he says: Behold, I
have already traveled so far; how can I leave it in the middle.

The tzaddik is called “kol,” for everything goes through his
hands, and he is called Ephraim, for he is fruitful and multiplies
through his mitzvot, as mentioned.

There is another level called Menasheh, from the language of
forgetting, as in “for God has made me forget my father’s
house,” where one forgets himself in God.

A person should take to heart that he has not truly served
Hashem, for a person is not called a servant of Hashem except
through awe and love.

Awe is when awe falls upon him, not when he merely arouses
himself to awe, for that is only the elevation of feminine waters.
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Rather, the essential awe is when trembling and dread fall upon
him, and from fear he does not know where he is, his intellects
are refined, and tears descend on their own.

But when it is not so, even though it appears to him that he
serves and loves Hashem, it is certainly nothing.

For this is the gate to Hashem; awe is the gate to love, and if one
is not in this gate called awe, how can he come to love.

As in “her husband is known in the gates,” when a person is with
the Shechinah, meaning with awe, the Holy One connects to
him.

The way of a man is to pursue a woman; the Holy One, who is
called “man,” pursues one who possesses awe, which is called
“woman,” and then he is called “with Hashem.”

But one who serves and is not even a servant, and certainly not
on this level, serves Hashem only by rote, thinking he loves
Hashem, yet this is merely frivolous joy.

Therefore he should return to Hashem and serve Him with far
greater yearning; this is called Menasheh, for through forgetting
himself he serves Hashem more.

Reuven also is explained like Ephraim above, in the sense of
“see with what I come before you,” and Shimon is explained as
“there is sin.”

[NOTE Summary:
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In this maamar, the Maggid explains the verse “Ephraim and Menasheh shall be to Me like Reuven and
Shimon” as a map of inner avodah, outlining multiple spiritual levels through which a person relates to the
service of Hashem. There are two primary approaches. One is structured service, built through Torah study and

prayer, where understanding, discipline, and clarity strengthen one’s commitment. The second approach
operates even without clear intellectual comprehension, yet is fueled by deep desire and persistence. This is
compared to a traveler who has already journeyed many miles toward a city and refuses to turn back, saying

that having come so far, he cannot abandon the path midway.

Ephraim represents growth, expansion, and fruitfulness. The tzaddik is called “kol,” because divine flow passes
through him to the world, and this abundance multiplies through mitzvot. Ephraim embodies service that

increases and spreads, producing visible spiritual results. Menasheh, by contrast, comes from the idea of
forgetting, as in “for God has made me forget my father’s house.” This does not mean forgetfulness of God, but
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forgetting oneself in relation to God. Menasheh represents the stage where a person recognizes that his previous
service was incomplete, because true service requires both awe and love.

The Maggid emphasizes that genuine yirah is not something a person merely manufactures through effort.
Self-induced fear is only an initial stirring from below. True awe is when fear and trembling fall upon a person
unexpectedly, shaking them to the core, refining the mind, and sometimes bringing spontaneous tears. This awe
is the gate to love. Without passing through the gate of yirah, love cannot be authentic. One who imagines that
joy alone constitutes divine service, without awe, mistakes superficial emotional excitement for true spiritual
connection.

The maamar uses the verse “her husband is known in the gates” to explain that when a person is “with the
Shechinah,” meaning rooted in awe, then the Holy One attaches Himself to that person. Just as it is the way of a
man to pursue a woman, so Hashem, who is called “man,” seeks out one who possesses yirah, which is likened
to “woman.” Only then is a person called “with Hashem,” meaning truly bound to Him. One who serves merely
by habit, through rote observance and emotional excitement without awe, is not even considered a servant in the
full sense. Such service must be reevaluated, leading a person to return to Hashem with greater intensity and
deeper sincerity. This return itself is called Menasheh, because through forgetting complacency and
self-satisfaction, one comes to serve Hashem more truthfully.

Reuven and Shimon parallel these ideas. Reuven aligns with Ephraim, representing awareness and forward
movement, “see with what I come before You.” Shimon, interpreted as “there is sin,” reflects inner listening and
self-scrutiny, the recognition that opens the way to awe. Together, these paths form a complete structure of
avodah that integrates growth, humility, awe, and love.

Practical Takeaway:

A person should regularly examine whether their service of Hashem is rooted in true awe or only in habit and
emotional enthusiasm. Growth requires both persistence and honest self-forgetting. Passing through the gate of
yirah allows love, joy, and expansion to become real and enduring.

Chassidic Story:

A chassid once complained to his teacher that although he prayed with enthusiasm and felt uplifted, his inner
life did not truly change. The teacher asked him whether he had ever felt genuinely shaken in prayer, as though
standing before something far greater than himself. When the chassid hesitated, the teacher explained that joy
without awe can excite the heart but leave the soul untouched.

He told the chassid that when a person allows themselves to feel small before Hashem, without defenses or
self-satisfaction, that humility opens the gate. Through that gate, love and closeness follow naturally. The
chassid later said that this teaching transformed his avodah, not by making him sad, but by giving his joy
weight, depth, and truth. END NOTE]
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Siman #60

In the Midrash on “the God who shepherds me,” etc.: Rabbi
Yochanan and Reish Lakish. Rabbi Yochanan said: like a
shepherd who stands and watches the flock walking before him.
And Reish Lakish said: like a prince who walks, with elders
walking before him. According to Rabbi Yochanan, we need
Him for His honor. According to Reish Lakish, He needs us for
our honor.

This may be explained according to what our sages said: Israel
sustain, etc. At first glance, this is difficult to understand: what
kind of sustenance applies Above.

It appears to me according to what is written: “Israel, in whom I
take pride,” that Hashem has glorification from the deeds and
Torah of the righteous.

As it is written: “My son, be wise,” etc., which causes
satisfaction and joy Above. It is known that joy comes from
delight and contentment that preceded it.

And after delight comes joy. Delight and contentment are the
source that bestows, as in the parable of a person who eats food
and is satiated by it.

It is clearly sensed that satiation comes from the vitality and
spirituality within the food, not from the physical food itself.

Rather, it comes from the delight and refinement within the food,
which is spiritual. There is further proof: when a person
experiences delight and satisfaction, he is full and not desirous to
eat.

Thus we see that delight satiates. So too, as it were, the righteous
cause joy and delight Above, and this is called, as it were, a form
of sustenance.

We will preface this with what is written: “Gather and hear, sons
of Jacob, and hear Israel your father.” It is difficult: why are they
first called sons of Jacob, and afterward Israel your father.

He explains: all influence comes from wisdom, which is the
letter yod. The letter yod has a head, middle, and end.
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These are the upper thorn, the lower thorn, and the body of the
yod, which are three yods.

The upper thorn hints to Israel, “li rosh,” the head. The lower
thorn hints to Jacob, “yod eikev,” the lower level.

The body of the yod hints to the name Yeshurun, for dwelling
does not occur with fewer than three.

These are the three names: Israel, Yeshurun, and Jacob, all
beginning with the letter yod. Jacob is called the central bar that
extends from end to end.

It is written: “All of them You made with wisdom,” for all
vitality and existence of the worlds are drawn from supernal
wisdom.

Israel is the upper thorn, the head of wisdom. Yeshurun is the
body of the yod, the extension downward.

Jacob is the lower yod, which is contemplation, known to be a
lower level within wisdom. This is called “the eye of Jacob.”

An eye is called wisdom, as in “the eyes of the congregation.”

We can illustrate this with the analogy of a father teaching his
son. The son receives the father’s wisdom, and all that he grasps
is through the father’s words.

For the father’s wisdom is exceedingly great and concealed in
profound concealment. What the son grasps is only because the
father contracts his wisdom.

He diminishes it according to the son’s capacity and clothes it
within words. The son, when he directs his thought to the words,
receives from there.

For there, a single unity is formed. This is as it is said: “Open
your mouth and your words will shine.”

Meaning that wisdom shines within speech, and through this it
also illuminates others, so that the student can grasp it.

At that point, the father has delight, like a small child who asks

something of his father, and when the father fulfills his wish, he
has pleasure.
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This is “the righteous rules,” etc., for His will and the will of the
righteous become one.

Whatever the righteous desires is His will, and he can transform
the attribute of judgment into mercy.

This explains what our sages said: If the righteous wished, they
could create worlds.

For the heavens were made by the word of Hashem, and it is
written: “He breathed into his nostrils a living soul,” which is
translated as a speaking spirit.

In Hashem there are no parts, for He is infinite, and in the
infinite there cannot be parts.

Therefore, in speech everything is included. Accordingly, if the
righteous desire, they could create worlds.

For the speech of the righteous is pure and refined, without any
separating barrier.

Not like the complainer who separates the Master of the world,
but the righteous person’s speech is bound to its root.

It is truly like the speech of Hashem, from which the heavens
were made, especially since the will of the righteous is His will.

It is known that speech is drawn from the heart to the wings of
the lungs, from there the voice emerges, and from there speech is
formed.

The understanding of the heart must receive from something
else, namely thought, for through this the heart is called
understanding.

Meaning, it understands one thing from another, receiving
understanding from thought and becoming discerning.

This pure thought engraves within understanding, and the voice
engraves within speech. Thus these two engravings are clothed
within one another.

This is called “the pavement of sapphire,” for sapphire means
radiance and clarity, which is the contemplation of thought
called the eye.
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Like lightning that flashes and illuminates suddenly, so thought
engraves and illuminates the heart’s understanding in an instant.

This is the supernal engraving. Additionally, sapphire also means
counting, referring to the lower engraver, which is the voice that
engraves speech.

This is what is meant by “The scepter shall not depart from
Judah,” for the Jewish man, the righteous one, is called Judah.
The scepter and rule do not depart from him, for the righteous
rules through awe of God.

“And a lawgiver from between his feet” refers to the two
engravings of the sapphire pavement, as stated.

As it is said, “and under His feet was like the work of a sapphire
pavement,” which is the attribute of the righteous, the concealed
world.

When the righteous nullifies decrees of the Holy One, He has
satisfaction and great delight from this.

As our sages said: Rabbi Yehoshua said, “We do not heed a
heavenly voice,” and the Holy One smiled and said, “My
children have defeated Me.”

This explains the Midrash cited earlier: “the God who shepherds
me,” etc. Both opinions are the words of the living God and do
not disagree.

Rabbi Yochanan speaks of influence from Above to below, for
we surely need His honor.

Reish Lakish speaks of the ultimate purpose of creation, to cause
delight Above, and in that sense He “needs” our honor.

As the sages said that Israel “sustain” Above, for He has
satisfaction and delight when He fulfills our will.

And, as it were, He needs our honor.
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[NOTE Summary:

In the Midrash on “the God who shepherds me,” Rabbi Yochanan and Reish Lakish present two images of the
Divine relationship with Israel. Rabbi Yochanan describes Hashem as a shepherd who stands and watches the
flock as it walks before Him. In this view, the flock depends entirely on the shepherd, and Israel requires
Hashem for His honor and sustenance. Reish Lakish, however, describes Hashem as a nasi, a leader who walks
while elders go before Him. In this framing, the leader’s honor is generated by those who precede Him. The
Maggid explains that these two views are not contradictory. Rather, they describe two complementary
dimensions of the Divine purpose.

This teaching opens the meaning of the statement of the sages that Israel “sustain” Above. This does not refer
to physical sustenance, but to delight, satisfaction, and joy. Hashem takes pride and pleasure in the deeds and
Torah of the righteous, as expressed in “Israel, in whom I take pride,” and “My son, be wise.” Joy is born from
delight and inner satisfaction, just as physical satiation comes not from the coarse matter of food, but from the
life force and refinement within it. When a person experiences true delight, they are full and no longer crave
more. So too, the righteous generate delight and joy Above, and this is called, in borrowed language,
sustenance.

The Maggid then explains the verse “Gather and hear, sons of Jacob, and listen to Israel your father,” by
mapping it onto the structure of wisdom. All divine flow comes from wisdom, symbolized by the letter yod,
which contains an upper point, a body, and a lower point. These correspond to three names: Israel, Yeshurun,
and Jacob. Israel represents the upper point, the head of wisdom. Yeshurun represents the body of the yod, the
extension of divine flow downward. Jacob represents the lower point, associated with contemplation and
perception, a lower level within wisdom itself. Jacob is also called the central bar, connecting from one end to
the other, binding higher and lower together.

The maamar continues with the analogy of a father teaching his son. The father’s wisdom is vast and
concealed, far beyond the child’s capacity. What the child receives comes only because the father contracts his
wisdom and clothes it in words suited to the child. When the child focuses on those words, a unity is formed
between them. This is the meaning of “Open your mouth and your words will shine,” that wisdom shines
within speech, enabling it to illuminate another. When the child understands, the father experiences delight,
just as a parent takes pleasure in fulfilling a child’s request.

This dynamic explains the power of the righteous. “The righteous rules,” because the will of the righteous and
the Divine will become unified. The speech of the righteous is pure, refined, and attached to its source, unlike
speech that separates and distorts. Since creation itself came through Divine speech, the sages say that if the
righteous wished, they could create worlds. Their words are transparent vessels for Divine will.

The Maggid deepens this by explaining the inner structure of speech. Speech flows from the heart, through the
lungs, into voice, and from voice into articulated words. The heart’s understanding itself receives from
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thought. Pure thought engraves understanding in the heart, while voice engraves speech. These two engravings
are interwoven, and this is called “the pavement of sapphire.” Sapphire signifies both radiance and clarity, like
a sudden flash of insight, and also counting and articulation, referring to the structured flow of speech. This is
the hidden attribute of the righteous, described as “under His feet was like the work of a sapphire pavement,”
the concealed world.

When a righteous person nullifies a harsh decree, this brings Hashem profound delight, as illustrated by the
sages’ statement that Hashem smiled and said, “My children have defeated Me.” This delight is the fulfillment
of the ultimate purpose of creation. Thus, both Rabbi Yochanan and Reish Lakish speak truth. On one level,
Israel depends on Hashem for honor and life. On a deeper level, the purpose of creation is that Israel’s deeds
bring delight Above, and in this sense, as it were, Hashem needs our honor, because it is through us that His
will and pleasure are realized.

Practical Takeaway:

A person should recognize that their avodah is not only about receiving from Heaven, but about giving delight
Above. Words spoken with sincerity, prayer said with inner clarity, and deeds done with alignment of will are
not small acts. They become vessels through which Divine wisdom flows into the world and through which
Hashem’s purpose is fulfilled.

Chassidic Story:

It is related that a chassid once asked his teacher how a finite human being could possibly matter to the
Infinite. The teacher answered by pointing to a small child learning to speak. Each word the child forms is
imperfect, limited, and small, yet it brings immense joy to the parent. Not because the parent lacks speech, but
because the child’s words express connection and relationship.

“So it is above,” the teacher said. “Hashem does not lack power or wisdom. But He desires relationship. When
a Jew speaks words of Torah, prayer, or truth, those words are precious not because Heaven needs them to
function, but because they fulfill the purpose for which the world was created.”

END NOTE]
Siman #61

“Dark of eyes from wine, and white of teeth from milk.” v 03 U9 .2mn 203w 339) 1 2y Y
There are two kinds of redness. One is severities, and the second X7 NIYT ,NI7M312) RO DAX .DINIR 10 Y
is from wine, which is joy. annw XY N,
And in the second redness, on the contrary, all the first rednesses NPIMIRT 22 PRANI 727IX NI NINPTRIY
are sweetened. This is like a parable of a king. 907 YWn niiwRag.
When he is in joy, then permission is granted to enter before him MY AR 173197 0327 NIV TR AR RIT WK
even to one who is not otherwise fit and proper. 217 IRZ2 A7) IR IRY.
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This is “dark of eyes from wine.” And then “white of teeth from
milk.”

Meaning, even one who is unfit and hard like a tooth, as in the
term “tooth of rock,” becomes whiter than milk.

And the reason the letter i1 of “*°9317” is large is because there is
a parable concerning large letters.

It is of one who built a city surrounded by a wall and made
within it towers that are high.

They serve for two purposes: one is as a vessel and place for
observation to see afar.

And the second is that the guards of the city sit there.

It is written, “To You, Hashem, is greatness,” meaning the letter
71 of greatness, the first 7, the letters of thought.

They too are vessels for observation, namely wisdom that rests
upon them.

And they are also guards. Meaning, if at times the intellects
weaken and love and awe cease in the middle of prayer.

Or if one speaks in prayer without love and awe, through the
letters of thought one can renew them.

And to speak again with awe and love as at the beginning. These
are the guards of love and awe.

Here Scripture speaks of wine, which is joy, which is thought,
letters in joy.

Upon which is the pomegranate, and the letter 1 which is
understanding, the form of a nun.

Which is the form of vav-zayin, meaning son and daughter,
voice and speech.

And when son and daughter are together, then “go forth and
see,” etc., the crown his mother crowned him with.

This is the crown upon the letter r1. Therefore the 17 here is large,
and the enlightened one will understand.
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[NOTE Summary:

This maamar explains the verse “Dark of eyes from wine, and white of teeth from milk™ as a description of two
kinds of inner redness. One redness comes from gevurot, severity and constriction. The other redness comes
from wine, which represents joy. When the redness of joy is present, it sweetens and dissolves the redness of
severity. The Maggid illustrates this with a parable of a king. When the king is in a state of joy, permission is
granted to enter before him even to one who would otherwise be unfit. Joy opens gates that strict judgment
keeps closed.

This is the meaning of “dark of eyes from wine.” Through joy, even those who are hard and unrefined, likened
to teeth of stone, are transformed. “White of teeth from milk” teaches that what was previously rigid and impure
becomes whitened and softened, even more than milk itself. Milk represents kindness and nurturing, and joy
has the power to elevate even those who seemed distant from refinement.

The Maggid then turns to the large letter het in the word “hakhlili.” Large letters are compared to towers built
into the walls of a city. These towers serve two functions. One is observation, allowing one to see far into the
distance. The other is protection, serving as a guard for the city. So too, the letters of thought, associated with
the first letter hei of the Divine Name, function both as vessels of insight and as guardians. They are
instruments of wisdom and vision, and they also protect love and awe when these qualities weaken during
prayer.

When a person finds that love and awe have faded in the middle of prayer, the letters of thought have the power
to renew them. By returning inwardly to focused thought, one can again speak with awe and love as at the
beginning. In this way, thought guards and preserves emotional vitality in avodah.

Wine, identified with joy, is associated with thought, joyful letters, and inner illumination. The letter het is
linked to understanding and structure, and it unites voice and speech, symbolized as son and daughter. When
these are joined together, the verse “Go forth and see, crowned by his mother” is fulfilled. This is the crown
placed upon the letter het, which is why it appears enlarged. The enlarged het hints to expanded consciousness,
integrated joy, and the harmonization of inner faculties.

Practical Takeaway:

When judgment, heaviness, or inner rigidity arise, the path forward is not force but joy. Genuine joy has the
power to sweeten inner severity and reopen blocked spiritual access. When love and awe weaken, returning to
mindful thought can restore them. Thought protects emotion, and joy revitalizes the entire inner structure of
avodah.

Chassidic Story:
It is told that a chassid once came to his Rebbe distressed that his prayers felt dry and mechanical. He
complained that no matter how hard he tried, his heart felt closed. The Rebbe asked him a simple question:
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“Did you enter prayer with fear, or with joy?” The chassid answered that he entered with seriousness and

pressure, afraid of failing.

The Rebbe responded that seriousness without joy builds walls, but joy builds gates. He instructed the chassid
to begin prayer by recalling one kindness Hashem had done for him and to allow himself to feel gratitude and
quiet joy. The chassid later said that this small shift softened his heart. What had felt hard and distant became

approachable, and his prayer regained warmth and clarity. END NOTE]

Siman #62

“The one who bites the heels of the horse,” etc.; “for Your
salvation I hoped,” etc. It is stated in the holy Zohar that letters
are called a horse and the vowel points are called a bridle.

The intellect, which is the cantillation marks, is the rider upon
the horse, for the letters themselves are essentially like unformed
matter.

Unless there are vowel points, through which the letters are
conducted. And the one who guides them is the intellect.

Because it desires to reveal its wisdom and its form.

Letters of Torah, or letters of prayer, through which one is
refined for the service of Hashem, ascend to their root and have
delight.

They come to their root and experience pleasure.

Other forms of speech, which are not of this kind, are also letters
like these, but their combinations are different.

And the intellect riding upon them is a low intellect, and shells
rest upon it.

The letters themselves become jealous of the letters of the Torah.
These are the lower waters that weep.

When a discerning and wise person hears them, he elevates those
letters from the shattering.

He looks at the holy combination within them, identifying from
which attribute it derives.

Through that attribute, he binds himself to Hashem.

He elevates those letters and brings divinity into them.
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Through this, when one relates before him an incident containing TR 92 WY alpyn PR 1197 1190Y 01 07 N

some evil, God forbid. 0ioY on v,
When he hears it, he elevates the holy spark and inserts divinity D107 TR) ,1213D WiTRa Yiva noyn a1 ynivys
into the letter-combination. 0°72137 NiPNIRG 71082 MIPON.
Then the matter can be rectified immediately, for the salvation of °3 X373 1277 [1Rn?] (1PAnT%) (A9R] 212 18
Hashem is in an instant. 7Y 7703 7 nvwn.

And for His sake, blessed be He, He acts to restore the matter to

i i g PR 9V 1277 TRya? Ay 7120 e,
1ts rectification. Ayl 2 LAY

Then all workers of iniquity are scattered. TR 2918 93 377907 X).
That is, all the evil intellect that initially rested upon the 037X Oy AW AR Y ¥7 2v 0T
letter-combination. n7nan] niniRg).
This is “Dan shall judge,” meaning what was formerly the level TAY D797 NN MW 0 0T 17 0] i
of dalet now becomes a simple nun. oI ™ AYYl.
Which is the world of freedom. “The one who bites the heels of 11737 ,0I0 *2PY TWIIT .MINNT KDY RO
the horse,” meaning the lower letters that were in the heels. D°2PY2 1IY 2°1R0RT DINIR.
“And its rider falls backward,” meaning the evil intellect that I Y v Dot 3907 ,0ing 1297 Hisn
rested upon them. 7%y,
When this occurs, “For Your salvation I hoped, Hashem,” for it DY RIT 122 02,7 071 T0YINPT L19 RINW
is already the salvation of Hashem, as explained. q373 '
And understand. 127

[NOTE Summary:

This maamar explains the verse “the one who bites the heels of the horse... for Your salvation I hoped,
Hashem” through the inner structure of speech and thought. The Zohar teaches that letters are called a “horse,”
vowel points are the “bridle,” and the intellect, expressed through the cantillation marks, is the rider. Letters by
themselves are like raw matter, unformed and directionless. The vowel points give them movement and
expression, but it is the intellect that guides them, because it seeks to reveal wisdom and form.

Letters of Torah and prayer, through which a person becomes refined in the service of Hashem, naturally return
to their root and experience delight. Other forms of speech are also composed of letters, but their combinations
are different, and the intellect riding upon them is low and constricted. Such speech is surrounded by spiritual
husks, and the letters themselves “envy” the letters of Torah. This is the meaning of the “lower waters
weeping,” the longing of fallen letters to be elevated.

When a discerning and wise person hears such speech, even when it contains negativity or wrongdoing, they
have the ability to elevate the letters within it. By identifying the holy root and attribute hidden within the
letter-combination, and by attaching themselves to Hashem through that attribute, they raise the letters out of
their broken state and infuse them with Divinity. Through this elevation, even a situation that appears negative
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can be rectified immediately, because the salvation of Hashem comes in an instant. For His sake, Hashem
restores the matter to its proper state, and the forces of evil that once rested on those letters are scattered.

This process is alluded to in the transformation of Dan. What was once a constricted level, symbolized by the
letter dalet, becomes a simple nun, representing the world of freedom. “Biting the heels of the horse” refers to
engaging and transforming the lowest letters, those at the heels. When this happens, “the rider falls backward,”
meaning the corrupt intellect that once governed those letters collapses. At that point, one can truly say, “For
Your salvation I hoped, Hashem,” because the transformation itself reveals Divine salvation.

Practical Takeaway:

No experience, conversation, or even troubling information is spiritually neutral. Words carry letters, and letters
carry sparks. When one listens with wisdom and inner clarity, even difficult or negative speech can be
transformed into an opportunity for elevation and repair. By focusing on the inner root rather than the surface
content, a person can help restore balance and holiness, both within themselves and in the world around them.

Chassidic Story:

It is told that a chassid once came to his teacher disturbed after hearing a troubling report about another person.
He felt weighed down by the negativity and unsure what to do with what he had heard. The teacher told him
that hearing such a story was not an accident. “If it reached your ears,” he said, “it means you have the strength
to lift something within it.”

The teacher instructed him to pause, identify a positive quality or intention hidden beneath the report, and turn
that awareness into a quiet prayer. The chassid later said that this practice changed how he listened to the world.
Instead of feeling burdened by negativity, he began to experience himself as an active participant in repair,
discovering that even fallen words could be lifted and transformed. END NOTE]

Siman #63

“A charming son is Joseph.” A parable of a king’s son who
was captured by one of the servants, frivolous and loving revelry
and drunkenness.
The son wished that his thought be bound with the thought of his AN NAWOH OV InWOR WRMY A% 127 M
father, so that he would be remembered in the heart of the king. 727 222 MY 073.
(TR MYy n¥) Wena ,[123 INIR] 7Yy m
VIYMI MYN2 TN PRIV RTIA PIRY ,31YN32
128

T2 TN T WY R 137 2Un A9 A 32
noY niv%in 2R mis ,0072v7.

What did that son do. He bound himself constantly to delight, for
his father surely is always engaged in delight, as befits a king.

Through this, his thought became bound with the thought of his

VAR NAYON a¥ INWnR DR 112
father. A\ 120 i1
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The frivolous servant wished to go intoxicate himself and draw
after wine, and he feared lest the captive escape, so he took him
with him.

Both engage in drunkenness and go in joy, but their intentions
are not the same.

For the king’s son, even though he went in joy to the house of
wine, his intent was not the materiality of the feast.

Through that he would not bind his thought with his father’s
thought, for it is not the way of a king to be drawn after wine.
Rather, his essential intent was that through this he would come
to delight and joy.

And his thought would bind with the thought of his father, and
he would be remembered before his father.

But the servant, his joy in going to the house of wine was
focused on the materiality of the feast.

The application to a human being, that every person must always
cleave to spiritual delight.

Even when a delight of this world comes to him, such as on
Shabbat and festivals.

He should also be bound to the spiritual delight within that
matter, which is the vitality of that thing.

And not to the materiality of the thing. Through this he is
remembered before Hashem, blessed be He.

For He too, blessed be He, is always bound to spiritual delight,
which we cannot grasp.

That delight is within the thing itself, which is its vitality, even
though it is filled with materiality.

But when one cleaves to the materiality of the thing, such as
eating delicacies, he is distanced from the Creator.

On the contrary, through this he is distanced from the Creator,
blessed be He, as explained above in the parable.

When Israel pray and bind themselves to Hashem, a voice goes
out: “Go forth and see, daughters of Zion.”

Meaning, one for whom cleaving and unification are pleasant to
him should “see.”
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And one for whom cleaving is not pleasant should go out.

When the forces of impurity hear this voice, they wish to nullify
the person from his prayer.

Through a foreign thought and through pleasure of the time.

The vitality of that pleasure also runs together with the
materiality and shell of that pleasure.

For the vitality is a holy spark, and it is like the king’s son
mentioned earlier.

For the spark desires to cleave to its Father, therefore it too runs
to cleave in joy.

If the person is discerning, he will thereby cleave even more to
Hashem.

By thinking that Hashem gives life to that thing which falls into
his thought.

2

That thought itself is wisdom, for “all were made with wisdom,’
and “Hashem with wisdom.”

Meaning, the power of the Creator rests in wisdom.

According to this, there is a portion of divinity in the foreign
thought.

It is the power of the actor that gives life to that thing.
Immediately he clothes himself in love and awe because of the
holy spark in that thing.

He says in his heart: if not for the divine portion giving it life, it
could not exist.

Why then should I cleave to its materiality. Better that I cleave to
its vitality.

Which is one of the powers of Hashem.

Therefore he binds himself in love and awe of Hashem.

Through this he elevates the spark within that matter.

Likewise in eating and other pleasures, with the stated intention,
he elevates the sparks within them.

"2 APRE N LKL A2 RPI NPT PRY 0.
R71] 2°¥1 TR 790 Pip0 NIDDRT DYHRIEY
ingonn [1a] 0787 7027 [0°%7.

Tord [PPIyAn R71] YN 71 1AW,

NPT OV 12 03 ¥ RITT MYAT DY NeoD o
RITT 2IYRT NDO7R.

2737 TR0 122 XIT)LWITR PIXOI XA NN 0.

[P2] %37 03 12 297,283 P77 WY TivIm 02
aonw3 w377 [Tin].

(P12 7,273 [WX M3a] WX T DX (03
DWa? NP A7) 2[RV NY P27 TR R
pREIR

N mman [M¥a] gw [IRwnna X1] 12wng
inAYnNR [A7°03W 871) 99330 K1) 9937 127

02 ' 2N LYY RT3 072 02,1037 X
79302 A7 X127 73 1007
T 7Y MPRY [PRN] W T 007 12 OX.

1277 INIR 0n0 vieg 0.

yix37 239n AR 720832 0%y [nY] whagn aom
R0 0272V WiTRI.

N ORT MIP2R P20 W 102,252 imRa
nivgh 2132 i XY 137

IRW UM 1277 DRI PATI? V7 797 12 OX)
NI PITX.

T2 oW Niran 0 X

T DR 720X XY X [PaTh R71] W3 127
7720

X3 [373 702w [DITRW] vixan a2un A
297 T2130 13122 DOAIYA WY 773K 1
02iN2Y NiXixoIT.

Powered By: ChassidusNow.com

18


http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Rabbi Dov Ber of Mezeritch

Ohr Torah
Parshas Vayechi

Therefore both the spark and the shell run in joy.

It is stated: the sons inherit and the daughters are sustained.

The letters with which he prays now are called sons of the Holy
One.

They inherit. And the daughters are sustained.

These are the letters of foreign thought, called daughters, as
daughters of Zion.

They are sustained now from the vitality received from the
elevation just effected.

For complete elevation cannot yet occur, as it is written “there is
a time for every desire.”

But this action is performed now, so that when the time arrives
they will immediately ascend fully.

For now they receive vitality and sustenance until that time.

And this is the meaning of “they are sustained.”

This is “a fruitful son is Joseph.” Meaning, the “son” refers to
the letters with which he is praying now, and they are called
sons, as explained above.

They are “fruitful,” meaning that they increase. Joseph means an
addition of delight in Hashem.

“A fruitful son above the eye,” for the eye is wisdom. Through
wisdom they increase delight.

For all are refined through wisdom, as explained above, that
through wisdom sparks are elevated.

This is “and wisdom gives life,” etc. He then explains how
through a foreign thought one adds delight.

Alternatively, he explains how one comes to a foreign thought,
through which he adds delight.

“Daughters” are the letters of foreign thought, as mentioned
above.

“They stepped upon the wall,” a term of seeing, for they saw that
now was a time of favor to ascend.
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Because they heard the voice of the herald, as explained above,

1IN 7YY 127 ,(9712) 19723 DI WY K.
therefore they stepped and came. T 127 ,(7"92) T30 1P WY W2

“They embittered him and shot at him and hated him, the (NIDMPI 10,0087 272Y2 N0 127 (NN
masters of arrows,” meaning the shells of foreign thought. T nvnn Yv.
They wish to nullify him from his prayer. Therefore, if the 22937 WK OXR 12 7Y .in%9An 7uaY ooviny
discerning person thinks as stated. 72732 V.
“His bow remained firm,” meaning his prayer rises with great MYN2 779V INPORY 1007 ,IAYR 10°K2 WM
delight called Eitan. TR XR3T 71T
As it is written: “Eitan, this is Abraham.” D72X 77 10K 2IN2Y 3.

[NOTE Summary:

“A charming son is Joseph.” The Maggid explains this verse through a parable of a king’s son who was
captured by a servant who loved revelry and drunkenness. The son longed to reconnect his thoughts with the
thoughts of his father so that he would be remembered in the king’s heart. To do so, he attached himself not to
the external behavior of the servant, but to delight itself, knowing that a king is always associated with delight
befitting royalty. Through delight, the son bound his thoughts to his father’s thoughts and was remembered by
him.

Although both the servant and the king’s son went together to the house of wine, their intentions were entirely
different. The servant sought the physical pleasure of the feast, while the king’s son had no interest in the
materiality of the wine, since this could not connect him to his father. Rather, he sought the inner delight and
joy that would realign his consciousness with that of the king. The same external action thus concealed two
opposite inner orientations.

This parable becomes the foundation for understanding avodah. A person must always be attached to spiritual
delight. Even when worldly pleasures arise, such as on Shabbat or festivals, one must seek the spiritual vitality
within them rather than the physical gratification. Through attachment to the inner life force of the pleasure, a
person is remembered before Hashem, because Hashem Himself is constantly bound to spiritual delight that
transcends human comprehension.

The Maggid then explains what happens during prayer. When Israel pray and cleave to Hashem, a proclamation
goes forth, “Go forth and see, daughters of Zion.” Those who find delight in cleaving remain and “see,” while
those for whom cleaving is uncomfortable are sent away. At that moment, forces of distraction rush in,
attempting to derail prayer through foreign thoughts and temporal pleasures. Yet even these distractions contain
vitality, a holy spark that yearns to return to its source, like the king’s son yearning for his father.

If the person praying is discerning, they recognize that the thought which intrudes exists only because divine
wisdom gives it life, as all things were made through wisdom. By focusing on the divine vitality within the
thought rather than its material shell, the person immediately clothes themselves in love and awe of Hashem. In
doing so, they elevate the spark within the distraction. The same principle applies to eating and other pleasures
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when approached with conscious intent. As a result, both the spark and even the external shell appear to move
with joy, because the inner life force is being lifted.

The Maggid further explains the teaching that “the sons inherit and the daughters are sustained.” The letters of
prayer are called sons, and they inherit their place above. The letters of foreign thought are called daughters.
They cannot yet ascend fully, because every ascent has its appointed time, but they are sustained by the vitality
received through partial elevation. When the proper time arrives, they will rise completely.

This culminates in the explanation of “A charming son is Joseph.” The “son” refers to the letters of prayer,
which multiply and increase. Joseph signifies addition, the increase of delight above. “A charming son above
the eye” teaches that through wisdom, symbolized by the eye, delight is multiplied, because wisdom refines and
elevates sparks. The verse “they embittered him and shot at him” refers to the forces of distraction that seek to
undermine prayer. Yet when a discerning person responds correctly, “his bow remains firm,” meaning the
prayer ascends with great delight called Eitan, the enduring strength associated with Abraham.

Practical Takeaway:

Distractions, pleasures, and even intrusive thoughts are not obstacles by definition. When approached with
awareness, they can become gateways to deeper attachment. The task is not to flee experience, but to seek its
inner vitality and bind it back to its source through love and awe.

Chassidic Story:

A chassid once complained that during prayer his mind constantly wandered to mundane concerns, and he felt
ashamed that he could not maintain pure focus. His teacher told him that the wandering itself was not the
problem. “If those thoughts came to you,” he said, “it is because there is something in them that wants to return
upward.”

He advised the chassid to pause when distracted and say silently, “You exist only because Hashem gives you
life.” Instead of fighting the thought, the chassid learned to redirect it toward awareness of its Source. Over
time, he found that his prayers became steadier and deeper. What once felt like interruption became a quiet
invitation to greater closeness. END NOTE]

Siman #64
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For there is no greater ulterior motive than this. Rather, he s : . :
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should set his thought on this: the giver desires to give more than . . .
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the recipient desires to receive.

Powered By: ChassidusNow.com

21


http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Rabbi Dov Ber of Mezeritch

Ohr Torah
Parshas Vayechi

Meaning, the one who bestows wishes to bestow more than the
recipient wishes to receive.

So too Hashem has great delight when He bestows abundance
upon His creatures, more than the creatures delight in receiving
from Him.

It is stated in the Zohar, in the Tikkunim, that “bow” is close to
the term “request.”

This is “his bow remained firm,” meaning that he does not ask
with intent for bodily pleasure.

Rather, he asks for the sake of Eitan, meaning the great delight
that Hashem has when He bestows.

Then “the arms of his hands were strengthened,” meaning all his
deeds and actions at this level are precious beyond measure.
When a father loves his son, the image of the son is engraved
upon the tablet of his heart.

When he sees his son performing an act of wisdom, the father
gazes at him.

At that moment, the engraving of the son in the father’s heart is
entirely within the son.

For at that time the father places his eyes and heart entirely on
the son.

The engraving itself is not visible even to the father as a separate
image.

For it is entirely within the son.

Afterwards, when the son completes the act of wisdom, the
father’s mind expands.

He then has great delight and takes pleasure in the engraving of
the son engraved in his heart.

At that time there is an elevation of that engraving in the father’s
heart.

This engraving is in truth the father himself, only engraved in the
form of the son.

When it arose in primordial thought that Israel would exist, they
were engraved upon His Throne of Glory.
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This was due to His love for them. Therefore they are called
Israel, ““li rosh,” for in their hands is to make a head.

As in a parable, when a person sees his son in pain he says, “I
am going without a head.”

When his son is filled with goodness, he is complete.

Israel, this engraving, was not completed until the existence of
Jacob in the world of action.

That is, complete existence within the world of action, therefore
we are called Jacob, from the term heels.

When we perform good deeds, there is delight for Hashem, as it
were.

Then the engraving rests upon Him. Afterwards there is an
elevation of that engraving, as explained.

This explains why “the arms of his hands were strengthened,”
for from the Mighty One of Jacob.

Meaning, through our good deeds, from there is the Shepherd,
the Stone of Israel.

The Targum explains “stone” as father and son.

Meaning, the engraving is in essence the father himself, but it is
in the form of the son.

Therefore it is called “stone,” father and son, and it is nourished
from our good deeds.

Understand this very well.
[NOTE Summary:
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This maamar centers on the verse “And his bow remained firm, and the arms of his hands were strengthened,”
interpreting it as a foundational principle in prayer and divine service. The Maggid teaches that when a person
prays, they must never direct their entire desire toward the physical object they are requesting. To do so is the

greatest form of self-interest, because it turns prayer into a demand for personal gratification rather than a
meeting of wills. Instead, one must recognize that the true desire of the Giver exceeds the desire of the receiver.

Hashem’s delight in bestowing good is greater than the created being’s delight in receiving it.

Prayer, therefore, is not meant to extract benefit, but to create a channel through which divine delight can flow.
The Zohar explains that the word “bow” is linguistically close to “request.” “His bow remained firm” means
that one’s request is stable and upright only when it is aimed not at bodily pleasure, but at the delight that
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Hashem experiences in giving. When a person prays in this way, their actions become precious beyond
measure, likened to refined gold, because they are aligned with the inner will of the Creator.

The Maggid then illustrates this dynamic with a powerful analogy of a father and son. When a father loves his
son, the image of the son is engraved upon the tablet of his heart. When the father watches the son performing
an act of wisdom, the father’s entire awareness is absorbed in the son, to the point that the engraved image no
longer exists as something separate. Only after the son completes his action does the father experience
expanded delight, taking pleasure in the engraved image within himself. This engraving is not something
external to the father. It is the father himself, expressed through the form of the son.

So too, when it arose in primordial thought that Israel would exist, they were engraved upon the Throne of
Glory because of divine love. This is why Israel are called “Israel,” interpreted as “li rosh,” meaning “they
make Me a head.” When Israel are in distress, it is as if the Head is incomplete. When Israel act rightly, the
Head is whole. However, this engraving is not completed until Israel exist fully in the world of action, which is
why they are also called Jacob, from the word “heel,” referring to physical, grounded existence.

When Israel perform good deeds and pray with the proper intention, they generate divine delight, as it were.
The engraving of Israel then rests upon Hashem, and afterward rises to a higher level. This explains the
continuation of the verse: “from the Mighty One of Jacob, from there the Shepherd, the Stone of Israel.” The
Targum explains “stone” as father and son together. The engraving is essentially the Father Himself, yet it
appears in the form of the son. This “stone” is nourished by the good deeds of Israel, meaning that divine
delight is drawn forth through human action aligned with divine will.

Practical Takeaway:

Prayer is not about persuading Hashem to give, but about aligning oneself with Hashem’s desire to give. When
a person prays without self-interest and focuses on being a vessel for divine delight, their actions gain enduring
spiritual weight. True avodah is not measured by what one receives, but by how deeply one becomes aligned
with the divine will expressed through giving.

Chassidic Story:

It is recorded in early chassidic tradition that a scholar once came to the Maggid of Mezritch deeply troubled.
He explained that he prayed fervently for success in his livelihood, but felt that his prayers were heavy and
resisted, as though they could not rise. He feared that his requests were being ignored.

The Maggid asked him a single question: “When you pray, whose joy fills your mind, yours or His?”

The scholar was silent.
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The Maggid then explained that a father takes no pleasure in a child who demands gifts for himself alone. The
father’s joy awakens when the child delights in the relationship itself. He told the scholar to return to prayer and
say: “Master of the world, I do not ask so that I may have ease, but so that Your generosity may be revealed.”

Sometime later, the scholar returned and said that although his circumstances had not yet changed, his prayer
had become lighter, steadier, and filled with calm joy. The Maggid responded that this itself was the sign of
success. “When your prayer gives Him pleasure,” he said, “the engraving is complete. What must follow will
follow in its proper time.”

END NOTE]
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