
 

 

 



 בס"ד

The Rebbe 
רֵי, לִי"ג אוֹר בס"ד. שְׁ כְבוֹד הִילּוּלָא תִּ ת דִּ ה’תש"מ מַהֲרַ"ש, אַדְמוֹ"ר קְדוּשַׁ  

With the help of Heaven. On the eve of the 13th of Tishrei, the yahrzeit of the Rebbe 
Maharash, 5740 (1979) 

 

Introduction​
This discourse by the Lubavitcher Rebbe was delivered on Sukkos and focuses on the inner meaning of the 

mitzvos of Sukkah and the Four Species. The Rebbe, Rabbi Menachem Mendel Schneerson (1902–1994), the 
seventh leader of Chabad-Lubavitch, lived in Brooklyn, New York, and guided a global movement dedicated to 

spreading Torah, Chassidus, and the anticipation of Moshiach. This maamar explores how the mitzvah of 
Sukkah unites all of Israel under one encompassing divine light, and how the Four Species draw that light 

inward, transforming faith into understanding, and encompassing unity into internalized connection. 

 (א)
“You shall dwell in sukkos seven days; every citizen in 
Israel shall dwell in sukkos (and the reason for this) is ‘so 
that your generations will know that I caused the children 
of Israel to dwell in sukkos when I brought them out from 
the land of Egypt.’” 

סּוּכּוֹת  בוּ בַּ שְׁ בְעַת תַּ רָאֵל הָאָזְרָח כָּל ימִָים שִׁ ישְׂ בְּ  
בוּ סוּכוֹת ישְׁ ידְַעוּ לְמַעַן זֶה( עַל )וְהַטַעַם בַּ  

י דוֹרוֹתֵיכֶם י בַסּוּכּוֹת כִּ בְתִּ נֵי אֶת הוֹשַׁ רָאֵל בְּ ישְׂ  
הוֹצִיאִי גּוֹ מִצְרָיםִ מֵאֶרֶץ אוֹתָם בְּ '. 

And from the wording of the verse (“so that your generations 
will know”) we learn that this knowledge is not only part of the 
intention of the mitzvah, but an actual component of the 
mitzvah’s fulfillment itself (as is also evident from the wording 
of the Alter Rebbe in his Shulchan Aruch). 

ידְִיעָה לְמַדִים גוֹ'( ידְִעוּ )לְמַעַן הַכָּתוּב וּמִלְשׁוֹן  זוֹ שֶׁ  
כַוֶונתַ עִניְןָ רַק )לֹא הִיא צְוָה, בְּ קִיּוּם חֵלֶק אֶלָּא( הַמִּ בְּ  

צְוָה דְמוּכָח הַמִּ ת כְּבוֹד מִלְשׁוֹן גַם )כִּ אַדְמוֹ"ר קְדוּשַׁ  
בְּשׁוּלְחָנוֹ הַזָּקֵן ). 

And it is known that our Rebbeim have been exacting in their 
analysis of this — what is so crucial about this knowledge that 
it becomes part of the mitzvah itself? 

יאֵינוּ רַבּוֹתֵינוּ דִיוּקֵי וִידוּעִים  זהֶ, נשִׂ כָּל בּוֹגַעַ מַה בָּ  
הִיא עַד זוֹ ידְִיעָה כָּךְ צְוָה חֵלֶק שֶׁ מֵהַמִּ . 

And also, what is meant by “You shall dwell in sukkos”? For 
the sukkah represents the aspect of makif (encompassing light), 
while the idea of dwelling (for “teshvu” also implies settling) 
relates specifically to the aspect of pnimiyus (internalization). 

בוּ, בַּסּוּכוֹת מָהוּ וְגַם  שְׁ חִינתַ הוּא סוּכָה הֲרֵי תַּ מַקִיף בְּ  
בוּת וְעִניְןַ בוּ הַהִתְייַשְׁ שְׁ תַּ הַפֵּרוּשׁ גַּם כּוֹלֵל )דְּ  

בוּת( הִתְייַשְׁ יָּיךְ דְּ בְחִינתַ שַׁ ניִמִי בִּ וְקָא פְּ דַּ . 

And from the fact that it says “In sukkos you shall dwell,” it is 
understood that even after the dwelling, it remains an aspect of 
makif — that the quality of settlement itself must be within the 
realm of the makif. 

אוֹמֵר וּמִזֶּה  בוּ בַּסּוּכוֹת שֶׁ שְׁ גַּם מוּכָח תַּ לְאַחַר שֶׁ  
יבָה אָר הַישִׁ חִינתַ הוּא נשְׁ בוּת וְעִניְןַ מַקִיף, בְּ הַהִתְייַשְׁ  

בְחִינתַ לִהְיוֹת צָרִיךְ קִיף בִּ הַמַּ . 

It is also necessary to understand what is meant by “Every 
citizen in Israel shall dwell in sukkos.” The command “In 

כָּתוּב מַה לְהָבִין צָרִיךְ גַּם  רָאֵל הָאָזרְָח כָּל שֶׁ ישְׂ בְּ  
בוּ וּוּי הֲרֵי בַּסּוּכוֹת, ישְׁ בוּ בַּסּוּכוֹת הַצִּ שְׁ לְכָל הוּא תַּ  
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sukkos you shall dwell” already applies to all of Israel; what 
does this additional phrase add? 

רָאֵל כָל מוֹסִיף וּמַה ישְׂ רָאֵל הָאָזרְָח בְּ ישְׂ בוּ בְּ ישְׁ  
 .בַּסּוּכוֹת

Furthermore, in the command “In sukkos you shall dwell,” it 
specifies seven days, whereas here it simply says “shall dwell in 
sukkos” without a number — what is the difference? 

וּוּי  בוּ בַּסּוּכוֹת וּבְהַצִּ שְׁ בְעַת אוֹמֵר תַּ אֵין מַה ימִָים, שִׁ שֶּׁ  
ן וּוּי כֵּ הַצִּ בוּ אוֹמֵר גּוֹ' הָאָזרְָח כָּל בְּ סְתָם בַּסּוּכוֹת ישְׁ . 

And behold, from this verse (“Every citizen in Israel shall dwell 
in sukkos”) we learn that all of Israel are fit to dwell in one 
sukkah. 

רָאֵל הָאָזרְָח )כָּל זהֶ מִפָּסוּק וְהִנֵּה  ישְׂ בוּ בְּ בַּסּוּכוֹת( ישְׁ  
כָל לְמַדִים רָאֵל דְּ ב רְאוּייִם ישְׂ אַחַת בְּסוּכָה לִישֵׁ . 

Yet this requires explanation: for the concept of unity among all 
Israel (“You are all standing today...”) applies throughout the 
year, and the mitzvah of Ahavas Yisrael — whose reason is that 
they all share one root and one Father — encompasses the 
whole Torah. 

כָל הָאַחְדוּת עִניְןַ הֲרֵי לְהָבִין, וְצָרִיךְ  רָאֵל דְּ ם ישְׂ )"אַתֶּ  
בִים כֶם"( הַיּוֹם נצָּ לְּ ךְ גַּם הוּא כֻּ מֶשֶׁ נהָ, כָּל בְּ וְעַד הַשָּׁ  

צְוַת מִּ רָאֵל אַהֲבַת שֶׁ הַטַעַם ישְׂ לָּם לְפִי הוּא לָזהֶ שֶׁ כֻּ שֶׁ  
נהָ אֶחָד וְאָב מַתְאִימוֹת מְבוֹאָר לְכֻלָּ ניְאָ כַּ תַּ כָּל הִיא בַּ  

ךְ כּוּלָּהּ הַתּוֹרָה ה וְאִידָּ ירוּשָׁ הוּא פֵּ . 

Meaning that every mitzvah is like an explanation and detail of 
this very unity of all Israel — so why is this unity emphasized 
specifically in the mitzvah of sukkah? 

כָּל הַייְנוּ  ירוּשׁ כְּמוֹ הִיא מִצְוָה שֶׁ עִניְןַ וּפְרָט פֵּ בְּ  
כָל הָאַחְדוּת רָאֵל, דְּ ה ישְׂ מִצְוַת זהֶ מוּדְגָּשׁ וְלָמָּ סוּכָה בְּ  

וְקָא  .דַּ

It is also necessary to understand what is written earlier: “And 
you shall take for yourselves on the first day the fruit of a 
beautiful tree, palm branches, boughs of thick trees, and 
willows of the brook.” 

כָּתוּב מַה לְהָבִין צָרִיךְ וְגַם  ם זהֶ( )לִפְניֵ שֶּׁ וּלְקַחְתֶּ  
יּוֹם לָכֶם רִי הָרִאשׁוֹן בַּ מָרִים כַּפּוֹת הָדָר עֵץ פְּ וַעֲנףַ תְּ  
נחַָל וְעַרְבֵי עָבוֹת עֵץ . 

And it is known that this mitzvah is related to the sukkah — 
therefore it is preferable that the taking of the four kinds be 
done in the sukkah itself. 

צְוָה וְידָוּעַ  מִּ יּוּךְ לָהּ ישֵׁ זוֹ שֶׁ כֵן הַסּוּכָה, לְעִניְןַ שִׁ לָּ שֶׁ  
נְּטִילַת הַמּוּבְחָר מִן מִצְוָה הְיהֶ מִיניִם ד' שֶׁ בַּסּוּכָה תִּ . 

This also reflects the connection of taking the four species to 
the concept of daas — similar to the phrase “so that your 
generations will know” said about sukkah. 

זהֶוּ  יָּכוּת גַּם דְּ נטְִילַת הַשַּׁ עַת לִבְחִינתַ מִיניִם ד' דְּ הַדַּ  
סוּכָּה ידְֵעוּ לְמַעַן )בְּדוּגְמַת דְּ ). 

As it is written in the writings of the Arizal, that the intention 
behind the shaking of the lulav is to draw down daas 
(knowledge) to the Nukva of Ze’ir Anpin, which stands at the 
chest of Ze’ir Anpin (and therefore the lulav and its species must 
touch the chest). 

 

דְאִיתָא כִתְבֵי כִּ עִניְןַ הָאֲרִיזַ"ל בְּ וּוּנתַ שָׁ הַנַּעֲנוּעִים כַּ  
לוּלָב יךְ הוּא דְּ עַת לְהַמְשִׁ ז״ָא לְנוּקְבָא דַּ הָעוֹמֶדֶת דְּ  
חָזהֶ זעְֵיר בָּ כֵן אַנפְִין דִּ לָּ הַלּוּלָב צָרִיךְ )שֶׁ יגְִעוּ וּמִיניָו שֶׁ  

חָזהֶ  .(בָּ

 (ב)

Powered By: ChassidusNow.com 
3 

 

http://chassidusnow.com/donate


 בס"ד

The Rebbe 
רֵי, לִי"ג אוֹר בס"ד. שְׁ כְבוֹד הִילּוּלָא תִּ ת דִּ ה’תש"מ מַהֲרַ"ש, אַדְמוֹ"ר קְדוּשַׁ  

With the help of Heaven. On the eve of the 13th of Tishrei, the yahrzeit of the Rebbe 
Maharash, 5740 (1979) 

 
And this will be understood by first introducing the concept of 
drawing the encompassing light (makif) into settlement (“In 
sukkos you shall dwell”) in the service of Hashem, as it applies 
throughout the span of a person’s life in general, and likewise in 
each and every day. 

 
הֶקְדֵם זהֶ וְיוּבֵן כַת עִניְןַ בְּ קִיף הַמְשָׁ בוּת הַמַּ הִתְייַשְׁ בְּ  

בוּ( )בַּסּוּכּוֹת שְׁ עֲבוֹדַת תַּ הוּא כְּמוֹ ה' בַּ ךְ שֶׁ מָשֶׁ חַיֵּי בְּ  
כְלָל, הָאָדָם רֶךְ וְעַל בִּ כָל זהֶ דֶּ וָיוֹם יוֹם בְּ . 

Although this matter is primarily during the festival of Sukkos, 
“In sukkos you shall dwell,” nevertheless the Torah speaks in 
general and in detail, and there is a reflection of this concept 
throughout the entire year. 

 
הֲגַם עִניְןָ דַּ עִיקָרוֹ זהֶ שָׁ חַג הוּא בְּ בַּסּוּכּוֹת הַסּוּכוֹת, בְּ  

בוּ, שְׁ לָלוּת הַתּוֹרָה מָקוֹם מִכָּל תַּ נאֶָמְרָהוּ, וּפְרָטוּת כְּ  
ךְ גַּם זהֶ עִניְןָ מֵעֵין וְישֵׁ מֶשֶׁ נהָ כָּל בְּ הַשָּׁ . 

The concept is as follows: the two aspects of makif and pnimiy 
in the service of Hashem in general are faith (emunah) and 
understanding (hasagah). 

 
עֲבוֹדַת וּפְניִמִי דְמַקִיף הָעִניְנָיִם ב' הִנֵּה הוּא, וְהָעִניְןָ בַּ  

כְלָל ה' נהָ אֶמוּנהָ הֵם בִּ וְהַשָּׂ . 

First there must be the aspect of the makif of the sukkah, and 
afterwards there must be “In sukkos you shall dwell,” for the 
beginning of service is in the aspect of faith. 

 
קִיף עִניְןַ לִהְיוֹת צָרִיךְ וּתְחִלָּה סוּכָה, הַמַּ כָּךְ וְאַחַר דְּ  

בוּ, בַּסּוּכּוֹת לִהְיוֹת צָרִיךְ שְׁ י תַּ חִלַת כִּ הִיא הָעֲבוֹדָה תְּ  
בְחִינתַ אֱמוּנהָ בִּ . 

For every single Jew, immediately upon emerging into the air of 
the world, possesses the quality of faith — as our Sages said: 
“Israel are believers, the children of believers.” 

 
כָל רָאֵל, וְאֶחָד אֶחָד דְּ יָּצָא מִיָּד מִיִּשְׂ הָעוֹלָם, לַאֲוִיר שֶׁ  
חִינתַ בּוֹ ישֵׁ מַאֲמַר אֱמוּנהָ, בְּ רָאֵל רַזַ"לוּ, כְּ יִּשְׂ הֵם שֶׁ  

ניֵ מַאֲמִיניִם מַאֲמִיניִם בְּ . 
This is a true description, according to the Torah of truth, of 
every single Jew. 

 
זהֶוּ י תּוֹאֵר דְּ י עַל אֲמִיתִּ ל אֱמֶת תּוֹרַת פִּ אֶחָד כָּל שֶׁ  

רָאֵל וְאֶחָד מִיִּשְׂ . 

Afterwards, when he reaches education and maturity, what was 
originally by him in a state of faith and makif becomes drawn 
inward, internalized and settled, until it becomes his very 
essence. 

 

הִגִּיעַ וּלְאַחֲרֵי יעָה, לִכְלֵל וּבָא וְכוּ' לְחִינוּךְ שֶׁ מַה הִנֵּה בֵּ  
חִלָּה תְּ בְחִינתַ אֶצְלוֹ הָיהָ שֶׁ ךְ וּמַקִיף, אֱמוּנהָ בִּ נמְִשָׁ  
בְחִינתַ ניִמִיוּת בִּ בוּת, פְּ זֶּה וְעַד וְהִתְייַשְׁ ה שֶׁ כָּל נעֲַשֶׂ  

 .מְצִיאוּתוֹ

Nevertheless, even then he still possesses faith — for after and 
through drawing the makif (that which was previously makif) 
into inwardness, there is drawn a higher makif, and this makif is 
the aspect of faith. 

 

חִינתַ לוֹ ישֵׁ אָז גַּם מָקוֹם וּמִכָּל י אֱמוּנהָ, בְּ לְאַחֲרֵי כִּ  
כַת ידְֵי וְעַל קִיף הַמְשָׁ קוֹדָם )מַה הַמַּ מִּ בְחִינתַ הָיהָ שֶׁ בִּ  

פְניִמִיוּת, מַקִיף( ךְ בִּ חִינתַ נמְִשָׁ יוֹתֵריי, עֶלְיוֹן מַקִיף בְּ  
בְחִינתַ הוּא זהֶ וּמַקִיף אֱמוּנהָ בִּ . 

Likewise, this applies throughout his life — for the more he 
advances in service and understanding, what was originally faith 
becomes comprehension, and his faith itself ascends to a higher 
level. 

 

רֶךְ וְעַל ךְ הוּא זהֶ דֶּ מָשָׁ כָל חַיָּיו, ימְֵי כָּל בְּ מַה דְּ  
תְעַלָּה מִּ עֲבוֹדָתוֹ יוֹתֵר שֶׁ גָתוֹ, בַּ מַה הִנֵּה וּבְהַשָּׂ  
חִלָּה תְּ בַּ בְחִינתַ אֶצְלוֹ הָיהָ שֶׁ ךְ אֱמוּנהָ, בִּ הֲבָנהָ נמְִשָׁ בַּ  
גָה, לּוֹ וְהָאֱמוּנהָ וְהַשָּׂ בְחִינהָ הִיא שֶׁ יוֹתֵר נעֲַלֵית בִּ . 
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Similar to the general state of the Jewish people, who at first 
were among the nations of the world — whose faith was only in 
the mode of “the power of the cause upon the effect” — and 
afterwards were elevated that their faith became in the aspect of 
“He who encompasses all worlds,” as explained in the Siddur, 
Shaar Chag HaMatzos, at its beginning. 

 

לָלוּת וּבְדוּגְמַת ניֵ כְּ רָאֵל, בְּ תְחִלָּה ישְׂ בִּ כְלַל הָיוּ שֶׁ בִּ  
הָאֱמוּנהָ הָעוֹלָם, אוּמוֹת הֶם שֶׁ לָּ בְחִינתַ רַק הִיא שֶׁ כֹּחַ בִּ   
נִּפְעָל, הַפּוֹעַל אֱמוּנתָָם לִהְיוֹת כוּ' נתְִעַלוּ כָּךְ וְאַחַר בַּ  

בְחִינתַ סִידּוּר וְכַמְבוֹאָר עָלְמִין, כָּל סוֹבֵב בִּ עַר בַּ חַג שַׁ  
צוֹת תְחִלָּתוֹ הַמַּ בִּ . 

Until our Sages said: “He believed everything — this refers to 
Moshe Rabbeinu.” Although Moshe attained the ultimate 
perfection of wisdom, nevertheless even after the perfection of 
comprehension there remain matters which are above intellect. 

 

אָמְרוּ וְעַד בָר לְכָל יאֲַמִין 20רַזַ"ל שֶׁ ה זהֶ דָּ ינוּ, משֶׁ רַבֵּ  
ה הֲגַם משֶׁ כְלִית הָיהָ שָׁ לֵימוּת תַּ גַּם הֲרֵי הַחָכְמָה, שְׁ  

לֵימוּת לְאַחֲרֵי נהָ שְׁ הֵם עִניְנָיִם ישֵׁ הַהַשָּׂ בְחִינתַ שֶׁ בִּ  
נהָ לְמַעְלָה אֱמוּנהָ מֵהַשָּׂ . 

On the contrary — the more one grasps, the more that very 
grasping obligates awareness that there exist matters beyond 
intellect, up to the statement: “The ultimate of knowledge is that 
we do not know You.” 

 
יג מַה כָּל וְאַדְרַבָּה, מַשִׂ גָה הִנֵּה יוֹתֵר שָׁ גּוּפָא הַהַשָּׂ  
יֵּשׁ יוֹתֵר מְחַייֶבָת הֵם עִניְנָיִם שֶׁ כָל, לְמַעְלָה שֶׁ וְעַד מֵהַשֵׂ  

אֲמָר הַמַּ כְלִית 21כְּ לֹא הַידְִיעָה תַּ נדְַעֲךָ שָׁ . 

  (ג)
And in a similar manner it is in a person’s daily service of 
Hashem — “A man goes out to his work and to his labor until 
the evening,” for the service at the beginning of the day is in the 
aspect of faith: “Modeh Ani… great is Your faithfulness.” 

 

רֶךְ וְעַל עֲבוֹדַת הוּא זהֶ דֶּ כָל הָאָדָם בַּ יצֵֵא וָיוֹם, יוֹם בְּ  
הָעֲבוֹדָה עָרֶב, עֲדֵי וְלַעֲבוֹדָתוֹ לְפָעֲלוֹ אָדָם תְחִלַת שֶׁ בִּ  
בְחִינתַ הִיא הַיּוֹם רַבָּה כו' אֲניִ מוֹדֶה אֱמוּנהָ, בִּ  

 .אֱמוּנתֶָךָ

And also at the beginning of prayer, we say “Hodu laHashem” 
— acknowledgment alone. 

 
הַתְחָלַת וְגַם פִלָּה בְּ הוֹדָאָה לַה', הוֹדוּ אוֹמְרִים הַתְּ  

לְבָד  .בִּ
Afterwards comes the service of contemplation and 
comprehension in Pesukei DeZimrah, and especially in the 
blessings of Shema and the recitation of Shema. 

 
הִתְבּוֹננְוּת הָעֲבוֹדָה הִיא כָּךְ וְאַחַר גָה דְּ פְסוּקֵי וְהַשָּׂ בִּ  

זמְִרָה, בְרְכוֹת וּבִפְרָט דְּ מַע קְרִיאַת בִּ מַע וּקְרִיאַת שְׁ שְׁ . 

Afterwards comes the state of bittul (self-nullification) in the 
Amidah (Shemoneh Esrei), which is complete nullification, 
similar to the bittul of faith — except that this faith is the faith 
that comes after understanding. 

 
מוֹנהֶ הַבִּטּוּל הוּא זהֶ וּלְאַחֲרֵי שְׁ רֵה, דִּ הוּא עֶשְׂ בִּטּוּל שֶׁ  

תַכְלִית, אֱמוּנהָ )אֶלָּא הֶאֱמוּנהָ הַבִּטּוּל כְּמוֹ בְּ הִיא זוֹ שֶׁ  
לְאַחֲרֵי הָאֱמוּנהָ גָה שֶׁ הַהַשָּׂ ). 

And through all this, “he goes out to his work and to his labor 
until the evening” — that he performs his work throughout the 
entire day “until the evening,” in both the simple meaning of 
“until evening,” and also in the deeper meaning of “areivus” 
(pleasantness and sweetness). 

 

ה עָרֶב, עֲדֵי וְלַעֲבוֹדָתוֹ גוֹ' יצֵֵא זהֶ כָּל וּבְכחַֹ עוֹשֶׂ שֶׁ  
ךְ עֲבוֹדָתוֹ מֶשֶׁ ירוּשׁ עָרֶב עֲדֵי הַיּוֹם כָּל בְּ פֵּ הַפָּשׁוּט כַּ  

עֲדֵי ירוּשׁ וְגַם עָרֶב, דַּ עֲדֵי הַפֵּ עֲרֵבוּת מִלְשׁוֹן עֶרֶב בַּ  
 .וּמְתִיקוּת
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With the help of Heaven. On the eve of the 13th of Tishrei, the yahrzeit of the Rebbe 
Maharash, 5740 (1979) 

 

For through his involvement all day with matters of this physical 
world — which is the lowest of all levels, for by its nature it is 
“evening and darkness” — and transforming them into holiness, 
there comes about true pleasantness and sweetness. 

 

עַל עוֹסֵק ידְֵי דְּ ךְ שֶׁ מֶשֶׁ עִניְנָיֵ הַיּוֹם( כָּל )בְּ הַזֶּה הָעוֹלָם בְּ  
מִי אֵין הַגַּשְׁ חְתּוֹן שָׁ ה תַּ נּוּ, לְמַטָּ ד מִמֶּ צַּ מִּ הֵם עַצְמָם שֶׁ  

בְחִינתַ ךְ, עֶרֶב בִּ כָם וְחוֹשֶׁ ה, וּמְהַפְּ ידְֵי עַל הִנֵּה לִקְדוּשָׁ  
ה זהֶ ית נעֲַשָׂ וּמְתִיקוּת הָעֲרֵבוּת אֲמִיתִּ . 

For when something bitter is transformed to sweetness, the 
resulting sweetness is greater than that which was sweet from 
the beginning. 

 
י ר כִּ אֲשֶׁ כִים כַּ בָר מְהַפְּ מְתִיקוּת הִיא לְמָתוֹק מַר דָּ  

הוּא מִכְּמוֹ יוֹתֵר גְּדוֹלָה דָבָר שֶׁ חִלָּתוֹ מָתוֹק בְּ מִתְּ . 

And through this, “a man goes out to his work and to his labor 
until the evening” (also literally), for his work and labor 
throughout the entire day “until the evening” are complete — 
since he has heavenly assistance, and perfect assistance, in every 
detail of his service. 

 

)גַּם עָרֶב עֲדֵי וְלַעֲבוֹדָתוֹ לְפָעֲלוֹ אָדָם יצֵֵא זהֶ ידְֵי וְעַל  
עוּלָתוֹ כִּפְשׁוּטוֹ(, פְּ ךְ וַעֲבוֹדָתוֹ שֶׁ מֶשֶׁ עֲדֵי הַיּוֹם כָּל בְּ  

לֵימוּת, הִיא עָרֶב י בִּשְׁ א לוֹ ישֵׁ כִּ מַיָּא, סַיְּיעַתָּ שְׁ וְסִיּוּעַ דִּ  
לֵימוּת, כָל בִּשְׁ רָטֵי בְּ עֲבוֹדָתוֹ פְּ . 

 (ד)
And this is [the meaning of the verse] “You shall dwell in 
sukkos” — that first there must be the aspect of the sukkah 
itself, the level of makif (encompassing light). And this matter 
itself — the making of the makif of the sukkah — even before 
the fulfillment of the commandment “You shall dwell in sukkos” 
(and especially before it is drawn into settlement) is an 
exceedingly lofty matter, as is evident also from that which is 
written, “The festival of Sukkos you shall make for yourself,” 
that there is a mitzvah even in the making of the sukkah. 

 

בוּ, בַּסּוּכּוֹת וְזהֶוּ שְׁ בִתְחִלָּה תַּ עִניְןַ לִהְיוֹת צָרִיךְ דְּ  
חִינתַ הַסּוּכָה, ית עַצְמוֹ וְזהֶ מַקִיף. בְּ קִיף )עֲשִׂ הַמַּ  

בוּ בַּסּוּכּוֹת מִצְוַת קִיּוּם לִפְניֵ גַּם דְסוּכָה(, שְׁ )וּבִפְרָט תֵּ  
ךְ קוֹדֶם נִּמְשָׁ בוּת(, שֶׁ הִתְייַשְׁ יוֹתֵר נעֲַלֶה עִניְןָ הוּא בְּ בְּ  

דְמוּכָח ה גַּם כִּ כָּתוּב מִמָּ ה הַסּוּכוֹת חַג שֶׁ עֲשֶׂ יֵּשׁ לְךָ, תַּ שֶׁ  
ית גַם מִצְוָה עֲשִׂ הַסּוּכָה בַּ . 

Especially according to what is explained in the discourses of 
the Baal HaHilula (the Rebbe Maharash), that the sechach 
(covering) of the sukkah — which is the essence of the sukkah, 
and the sukkah is named after its sechach — becomes the cloud 
of incense of Yom Kippur. 

 
י הַמְבוֹאָר לְפִי וּבִפְרָט דְרוּשֵׁ עַל בְּ סְכַךְ הַהִילוּלָא בַּ שֶׁ  
הוּא הַסּוּכָה ם עַל נקְִרַאת וְהַסּוּכָּה הַסּוּכָה, עִיקֵר ]שֶׁ שֵׁ  

ה הַסְכָךְ[ הַכִּפּוּרִים דְיוֹם הַקְטוֹרֶת מַעֲנןֵ נעֲַשֶׂ . 

And it is also known that the word “sechach” equals in gematria 
one hundred — corresponding to the one hundred sounds of the 
shofar which the Jewish people have the custom (and the custom 
of Israel is Torah) to blow on Rosh Hashanah. 

 
סְכָךְ גַּם וְידָוּעַ גִימַטְרִיאָ דִּ נגֶֶד מֵאָה בְּ קוֹלוֹת מֵאָה כְּ  

שׁוֹפָר נָּהֲגוּ דְּ רָאֵל שֶׁ מִנהְַג ישְׂ רָאֵל )דְּ הִיא( תּוֹרָה ישְׂ  
נהָ בְּראֹשׁ לִתְקוֹעַ הַשָּׁ . 

And also the details of the sounds are alluded to in the letters of 
 the letter samech corresponds to the sixty sounds of :”סכך“

 
רָטֵי וְגַם הָאוֹתִיּוֹת מְרוּמָזיִם הַקוֹלוֹת פְּ סְכָךְ, בְּ ס' דִּ  

תְקִיעָה, קוֹלוֹת בָרִים קוֹלוֹת כ' דִּ שְׁ תְרוּעָה וְכ' דִּ דִּ . 
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With the help of Heaven. On the eve of the 13th of Tishrei, the yahrzeit of the Rebbe 
Maharash, 5740 (1979) 

 
tekiyah, the kaf to the twenty sounds of shevarim, and the final 
kaf to the twenty sounds of teruah. 
The meaning is that the drawing down on Rosh Hashanah — 
that which is drawn through the hundred sounds — is in a 
concealed manner (“bakasa,” in hiddenness), and afterwards it 
comes to revelation, “the day of our rejoicing,” on the festival of 
Sukkos, in the sechach of the sukkah. 

 

כָה וְהַייְנוּ הַהַמְשָׁ נהָ בְּראֹשׁ שֶׁ יכִים )מַה הַשָּׁ מְשִׁ מַּ עַל שֶׁ  
סָא בְּאוֹפֶן הִיא קוֹלוֹת( הַמֵאָה ידְֵי בַכָּ הֶעְלֵם(, דְּ )בְּ  

חַג חַגֵּנוּ( )לְיוֹם גִילּוּי לִידֵי בָּאָה כָּךְ וְאַחַר הַסּוּכּוֹת בְּ  
סְכַךְ הַסּוּכָה בִּ . 

All this is the advantage of the makif of the sukkah as it is in and 
of itself. And afterwards there must be “You shall dwell in 
sukkos” — to draw the makif of the sukkah into settlement and 
inwardness. 

 
כָל קִיף מַעֲלַת הוּא זהֶ דְּ סוּכָה הַמַּ הוּא כְּמוֹ דְּ ד שֶׁ מִצַּ  

בוּ, בַּסּוּכּוֹת לִהְיוֹת צָרִיךְ כָּךְ וְאַחַר עַצְמוֹ. שְׁ יךְ תַּ לְהַמְשִׁ  
קִיף בוּת דְסוּכָּה הַמַּ הִתְייַשְׁ וּבִפְניִמִיוּת בְּ . 

And this drawing must last seven days, which include all the 
days of the encirclement. 

 
כָה בְעַת לִהְיוֹת צְרִיכָה זוֹ וְהַמְשָׁ כּוֹלְלִים ימִָים שִׁ כָּל שֶׁ  

הַהֶקֵף ימְֵי . 
And through this there is drawn afterwards on Shemini Atzeres, 
when the makif enters into inwardness and retention, an even 
higher makif — the level of the eighth day which “guards the 
encirclement.” 

 
ךְ זהֶ ידְֵי וְעַל מִיניִ כָּךְ אַחַר נמְִשָׁ קִיף עֲצֶרֶת בִּשְׁ הַמַּ שֶׁ  

פְניִמִיוּת נכְִנסָ ךְ וַעֲצֶרֶת, בִּ יוֹתֵר, עֶלְיוֹן מַקִיף וְנמְִשָׁ  
חִינתַ מִיניִ יוֹם בְּ שׁוֹמֵר הַשְׁ הַהֶקֵף אֶת שֶׁ . 

Of all this it is said: “On the eighth day, it shall be an atzeres for 
you” — it shall be for you alone, and no strangers shall be with 
you. 

 
עַל יּוֹם נאֱֶמַר זהֶ כָּל שֶׁ מִיניִ בַּ הְיהֶ עֲצֶרֶת הַשְׁ לָכֶם, תִּ  
ךָ לְךָ יהְִיוּ ךְ לְזרִָים וְאֵין לְבַדֶּ אִתָּ . 

 (ה)
And this is also the connection of the taking of the Four Species 
with the sukkah, for as mentioned above, performing the 
mitzvah of taking the Four Species in the sukkah is the preferred 
way to fulfill it — because the drawing of the makif of the 
sukkah into the level of inwardness and settledness is primarily 
accomplished through the taking of the Four Species. 

 

יֵּיכוּת גַּם וְזהֶוּ נטְִילַת הַשַׁ וְכַנַּ"ל לַסּוּכָה, מִיניִם ד' דִּ  
צְוַת מִּ מִן מִצְוָה הִיא בַּסּוּכָה מִיניִם ד' נטְִילַת שֶׁ  

י הַמּוּבְחָר, כַת כִּ קִיף הַמְשָׁ בְחִינתַ דְסוּכָה הַמַּ ניִמִיוּת בִּ פְּ  
בוּת ה וְהִתְייַשְׁ עִיקָר נעֲַשָׂ מִיניִם ד' נטְִילַת ידְֵי עַל בְּ . 

And this is understood according to what is explained in the 
Siddur and in the discourses of the Baal HaHilula (the Rebbe 
Maharash), that these Four Species allude to the concept of 
unity. 

 
י עַל זהֶ וְיוּבֵן סִידּוּר הַמְבוֹאָר פִּ י בַּ עַל וּבְדְרוּשֵׁ בַּ  

ד' הַהִילּוּלָא הָאַחְדוּת עִניְןַ עַל רוֹמְזיִם אֵלּוּ מִיניִם שֶׁ . 
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רֵי, לִי"ג אוֹר בס"ד. שְׁ כְבוֹד הִילּוּלָא תִּ ת דִּ ה’תש"מ מַהֲרַ"ש, אַדְמוֹ"ר קְדוּשַׁ  

With the help of Heaven. On the eve of the 13th of Tishrei, the yahrzeit of the Rebbe 
Maharash, 5740 (1979) 

 
For concerning the lulav it is written “branches of palm trees” 
(kapos temarim), and our Sages expounded that it must be bound 
— meaning that all the leaves (which by nature are separate 
from each other) must be attached and held together as if they 
are one; and furthermore, each leaf is doubled — that is, its two 
halves are joined and united into a single leaf. 

 

בְלוּלָב תִיב דִּ מָרִים, כַּפּוֹת כְּ צָרִיךְ רַזַ"ל וְדָרְשׁוּ תְּ שֶׁ  
כָּל כָּפוּת, לִהְיוֹת עֶצֶם הֵיוֹת )עִם הֶעָלִים שֶׁ בְּ הֵם שֶׁ  

זהָ וַאֲחוּזיִם דְבוּקִים לִהְיוֹת צְרִיכִים מִזֶּה( זהֶ נפְִרָדִים  
זהֶ אִילּוּ בָּ הַייְנוּ מִב', כָּפוּל עָלֶה כָּל וְגַם אֶחָד, הֵם כְּ  
ב' בּוֹ הֶעָלִים דְּ רִים שֶׁ אֶחָד לְעָלֶה וּמִתְאַחֲדִים מִתְחַבְּ . 

Likewise, with the hadasim (myrtle branches), called “a branch 
of a thick-leaved tree,” “thick” specifically — meaning that 
three leaves grow together in one cluster. 

 
הַהֲדַפִים הוּא וְכֵן נִּקְרָאִים בְּ עָבוֹת עֲבוֹת, עֵץ עֲנףַ שֶׁ  

וְקָא, לָתָא דַּ חַד תְּ קִינאָ בְּ . 

Similarly, with the aravos (willows of the brook), which grow in 
brotherhood and closeness. 

עַרְבֵי הוּא וְכֵן  גְדֵלִים נחַָל בְּ בְּאַחֲוָה שֶׁ . 

And all the more so with the esrog, which “dwells on its tree 
from year to year” — meaning that it not only endures all the 
changes of the climates of the four seasons of the year (summer 
and winter, cold and heat), but it also grows from the strength of 
all four weathers together. 

 

ן וּמִכָּל כֵּ אֶתְרוֹג שֶׁ ר בְּ דָּ אִילָנוֹ שֶׁ נהָ בְּ נהָ, מִשָּׁ לֹא לְשָׁ דְּ  
סּוֹבֵל רַק ינּוּייֵ כָּל אֶת שֶׁ ד' הָאֲוִירִים שִׁ קוּפוֹת דְּ נהָ תְּ הַשָּׁ  

הוּא אֶלָּא וָחוֹם(, קוֹר וָחוֹרֶף )קֵיץִ ד' מִכָּל גָּדֵל גַּם שֶׁ  
אֵלּוּ אֲוִירִים . 

Moreover, its growth reaches completion only after three years, 
meaning that this aspect (that it endures and draws from all 
changes of climate) is renewed within it three times — for when 
something is repeated three times, it becomes a chazakah (an 
established strength). 

 

גִידּוּלוֹ מִזּוֹ וִיתֵירָה לֵימוּת שֶׁ ל בִּשְׁ הוּא הָאֶתְרוֹג( )שֶׁ  
ךְ מָשֶׁ ניִם, ג' בְּ עִניְןָ הַייְנוּ שָׁ הוּא )מַה הַנַּ"ל דְּ סוֹבֵל שֶׁ  

ינּוּייֵ כָּל אֶת ג' בּוֹ מִתְחַדֵשׁ מֵהֶם( גָּדֵל וְגַם הָאֲוִירִים שִׁ  
עָמִים, בְג' פְּ עָמִים דִּ חֲזקָָה הָרֵי פְּ . 

And according to this, it is understood why the drawing of the 
makif (of the sukkah) into inwardness is primarily accomplished 
through the taking of the Four Species — for the aspect of unity 
within the Four Species alludes to the level of daas (knowledge); 
therefore, through them is drawn the quality of daas, as 
explained above from the writings of the Arizal. 

 

י וְעַל כַת מַה יוּבַן זהֶ פִּ הַמְשָׁ קִיף שֶׁ סוּכָה( הַמַּ )דְּ  
פְניִמִיוּת ה בִּ עִיקָר נעֲַשָׂ י מִיניִם, ד' נטְִילַת ידְֵי עַל בְּ כִּ  

ד' הָאַחְדוּת עִניְןַ בְּ יניִם שֶׁ חִינתַ עַל מוֹרָה הַמִּ עַת בְּ הַדַּ  
כֵן לָּ שֶׁ ךְ )שָׁ חִינתַ ידָָם עַל נמְִשָׁ עַת, בְּ נַּ"ל הַדַּ תְבֵי כַּ מִכַּ  

 .(הָאֲרִיזַ"ל

Similarly, within a person: one who possesses expanded intellect 
and broad daas is able to tolerate even his opposite. 

 
רֶךְ וְעַל הוּא כְּמוֹ דֶּ מִי בָּאָדָם, שֶׁ יֵּשׁ דְּ מוֹחִין לוֹ שֶׁ  

גַדְלוּת הִיפּוּכוֹ גַּם לִסְבּוֹל יכָוֹל רְחָבָה וְדַעְתּוֹ דְּ . 
And particularly, the unity within the Four Species — especially 
in the esrog — is not merely that it endures opposites, but that 
the opposites themselves become one reality; this indicates an 
abundance of daas. 

 
הָאַחְדוּת וּבִפְרָט בְּד' שֶׁ אֶתְרוֹג, וּבִפְרָט מִיניִם, שֶׁ הוּא בָּ  

הוּא רַק לֹא הַהֲפָכִים אֶלָּא הֲפָכִים, סוֹבֵל שֶׁ ים שֶׁ נעֲַשִׂ  
זֶּה אַחַת, לִמְצִיאוּת עַת רִיבּוּי עַל מוֹרָה שֶׁ הַדַּ . 
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רֵי, לִי"ג אוֹר בס"ד. שְׁ כְבוֹד הִילּוּלָא תִּ ת דִּ ה’תש"מ מַהֲרַ"ש, אַדְמוֹ"ר קְדוּשַׁ  

With the help of Heaven. On the eve of the 13th of Tishrei, the yahrzeit of the Rebbe 
Maharash, 5740 (1979) 

 
Therefore, the drawing of the makif of the sukkah into 
inwardness is primarily through the taking of the Four Species, 
for daas is the aspect of inwardness, as explained in the Tanya, at 
the conclusion and seal of chapter three, concerning the 
superiority of daas over chochmah and binah — that daas 
signifies connection and attachment. 

 

כַת וְלָכֵן קִיף הַמְשָׁ פְניִמִיוּת דְסוּכָה הַמַּ ה בִּ עִיקָר נעֲַשֶׂ בְּ  
י מִיניִם, ד' נטְִילַת ידְֵי עַל עַת כִּ ניִמִיוּת, עִניְןַ הוּא דַּ הַפְּ  

מְבוֹאָר ניְאָ כַּ תַּ סִיּוּם בַּ י פֶרֶק וְחוֹתֵם בְּ לִישִׁ עִניְןַ שְׁ בְּ  
עֲלָה דַעַת הַמַּ בְּ עַת וּבִינהָ חָכְמָה עַל שֶׁ דַּ מִלְשׁוֹן הוּא שֶׁ  

רוּת כוּ הִתְקַשְׁ '. 

 (ו)
And this also explains the connection between the concept of the 
unity of all Israel and the concept of the sukkah — “All Israel 
are fit to dwell in one sukkah.” For the makif of the sukkah 
surrounds and encompasses all Israel as one, similar to the 
Clouds of Glory (“I made the Children of Israel dwell in 
sukkos”) which encircled all of Israel together as one man. 

 

יָּיכוּת גַּם וְזהֶוּ ל הַשַׁ כָל הָאַחְדוּת עִניְןַ שֶׁ רָאֵל דְּ ישְׂ  
רָאֵל )כָּל הַסּוּכָה לְעִניְןַ ב רְאוּיםִ ישְׂ אַחַת(, בְּסוּכָה לֵישֵׁ  

י קִיף כִּ רָאֵל כָּל אֶת וּמַקִיף סוֹבֵב הוּא דְסוּכָה הַמַּ ישְׂ  
אֶחָד, י )בַּסּוּכּוֹת הַכָּבוֹד עַננְיֵ בְּדוּגְמַת כְּ בְתִּ גּוֹ'( הוֹשַׁ  

הִקִיפוּ רָאֵל כָּל אֶת שֶׁ אִישׁ כּוּלָם ישְׂ אֶחָד כְּ . 

And this is also the meaning of “You shall dwell in sukkos” — 
“dwell” as in “live,” for just as the sukkah encompasses all Israel 
as one, from “your heads, your tribes” down to “your 
woodchopper and your water-drawer,” so too in each individual 
Jew, all his matters must be within the makif of the sukkah. 

 

בוּ, בַּסּוּכוֹת גַּם וְזהֶוּ שְׁ בוּ תַּ שְׁ עֵין תַּ דוּרוּ, כְּ כְמוֹ תָּ דִּ  
הַסוּכָה רָאֵל כָּל אֶת מַקִיף שֶׁ אֶחָד, ישְׂ יכֶם כְּ מֵרָאשֵׁ  
בְטֵיכֶם רֶךְ עַל מֵימֶיךָ, וְשׁוֹאֵב עֵצֶיךָ חוֹטֵב עַד שִׁ זהֶ דֶּ  

כָל הוּא רָאֵל וְאֶחָד אֶחָד בְּ פְרָט, מִיִּשְׂ כָּל בִּ עִניְנָיָו שֶׁ  
קִיף לִהְיוֹת צְרִיכִים הַמַּ דְסוּכָה בְּ . 

And it is precise that it says “You shall dwell in sukkos,” which 
includes not only the meaning of “dwell as you live” but also the 
meaning of “settling” — that one must draw the makif of the 
sukkah into the state of settledness. 

 
בוּ בַּסּוּכּוֹת וּמְדַיֵּיק שְׁ כּוֹלֵל תַּ ירוּשׁ רַק )לֹא שֶׁ בוּ הַפִּ שְׁ תַּ  

עֵין דוּרוּ כְּ בוּת, הַפֵירוּשׁ גַּם אֶלָא( תָּ צָרִיךְ דְהִתְייַשְׁ שֶׁ  
יךְ חִינתַ לְהַמְשִׁ קִיף בְּ בְחִינתַ דְסוּכָה הַמַּ בוּת בִּ הַהִתְישְׁ . 

And it adds, “So that your generations shall know” — meaning 
that this must be drawn down also into understanding, into the 
intellect of daas, where the essence of inwardness and settlement 
lies. 

 
צָרִיךְ גּוֹ', ידְַעוּ לְמַעַן וּמוֹסִיף יךְ שֶׁ גַּם זהֶ לְהַמְשִׁ  

נהָ, הַשָּׁ גָה בְּ עַת בְּמוֹחַ גּוּפָא וּבְהַשָּׁ בּוֹ הַדַּ עִיקֵר הוּא שֶׁ  
בוּת וְהַפְניִמִיוּת הַהִתְישְׁ . 

And it further specifies, “So that your generations shall know” 
— that also the future generations (after the one that left Egypt) 
will fulfill the mitzvah of sukkah not only in practical action but 
in inner feeling, until it is sensed within the mind of daas. 

 

גַם גּוֹ', דוֹרוֹתֵיכֶם ידְֵעוּ לְמַעַן וּמְדַיֵּיק הַדּוֹרוֹת שָׁ  
אִים יָּצְאוּ הַדּוֹר )לְאַחֲרֵי הַבָּ צְרַיםִ( שֶׁ מִצְוַת יקְֵיימוּ מִמִּ  

ה רַק לֹא סוּכָה מַעֲשָׂ קִיּוּם אֶלָּא בְּפוֹעַל, בְּ זוֹ מִצְוָה שָׁ  
פְניִמִיוּת, דּוּרְכְגֶעמֶען זיֵי זאָל גַּם עַד בִּ שֶׁ יוּרְגַשׁ שָׁ  

עַת בְּמוֹחַ הַדַּ . 
And it adds, “Seven days,” meaning that this drawing must 
extend through all seven days of encirclement — that is, through 
all the levels of the chain of descent, until the level of Malchus. 

 
בְעַת וּמוֹסִיף כָה ימִָים, שִׁ הַמְשָׁ כָל לִהְיוֹת צְרִיכָה זוֹ שֶׁ בְּ  

כָל הַייְנוּ הַהֶיקֵף, ימְֵי ז' חִינוֹת בְּ לוּת הַבְּ לְשְׁ תַּ הִשְׁ עַד דְּ  
לְכוּת לִבְחִינתַ הַמַּ . 
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With the help of Heaven. On the eve of the 13th of Tishrei, the yahrzeit of the Rebbe 
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And as mentioned above, through the taking of the Four Species 
daas is drawn (also) into the Nukva, and similarly within man, 
the makif of the sukkah must permeate all his faculties — down 
to the faculty of action, since the fulfillment of the mitzvah of 
sukkah must be primarily in deed. 

 

עַל וְכַנַּ"ל ךְ מִיניִם הַד' נטְִילַת ידְֵי שֶׁ עַת נמְִשָׁ )גַּם( הַדַּ  
נוּקְבָא, רֶךְ וְעַל בְּ חִינתַ בָּאָדָם הוּא זהֶ דֶּ בְּ קִיף שֶׁ הַמַּ  

ארְף דְסוּכָה כֹּחוֹת כָּל אֶת דּוּרְכְנעֶמֶען דַּ לוֹ הַ לְכחַֹ עַד שָׁ  
ה עֲשֶׂ לוֹ הַמַּ הֲרֵי שָׁ לִהְיוֹת צְרִיכָה סוּכָה מִצְוַת קִיּוּם )שֶׁ  

יָּה וְעִיקָרָהּ עֲשִׂ בְּפוֹעַל בַּ ). 

And from this one then comes to the eighth day — Shemini 
Atzeres, the level of “eighth,” which is beyond the cycle of 
hishtalshelus (the order of descent); and even this level, too, is 
drawn down through daas, for daas takes the place of keter — 
the level of “You are One and not in enumeration,” as explained 
in the series VeKachah. 

 

אִים וּמִזֶּה מִיניִ לְבַיּוֹם כָּךְ אַחַר בָּ חִינתַ עֲצֶרֶת הַשְׁ בְּ  
מִיניִ לְמַעְלָה שְׁ לוּת, מֵהַהֶיקֵף שָׁ לְשְׁ תַּ חִינהָ וְגַם דְהִשְׁ זוֹ בְּ  

כֶת עַת, ידְֵי עַל נמְִשֶׁ י הַדַּ עַת כִּ תֶר, מְקוֹם מַחֲלִיף הַדַּ הַכָּ  
חִינתַ ן, וְלָא חָד הוּא אַנתְּ בְּ בָּ מְבוֹאָר בְחוּשְׁ ךְ כַּ הֶמְשַׁ בְּ  
 .וְכָכָה

 (ז)
And it continues in the verse, “Every citizen in Israel shall dwell 
in sukkos,” which explains the reason and the power for the 
avodah of “You shall dwell in sukkos.” The idea is that “ezrach” 
(citizen) is a term of the future, referring to the essence of the 
soul that will shine and radiate in the time to come. 

 

יךְ כָּתוּב וּמַמְשִׁ רָאֵל הָאֶזרְָח כָּל בַּ ישְׂ בוּ בְּ בַּסּוּכּוֹת, ישְׁ  
זהֶ בָּ כֹּחַ הַטַעַם מְבָאֵר הוּא שֶׁ בַּסּוּכּוֹת הָעֲבוֹדָה עַל וְהַ  
בוּ שְׁ עַל קָאֵי עָתִיד לְשׁוֹן אֶזרְָח הוּא, וְהָעִניְןָ כו'. תַּ  

חִינתַ מָה עָצֶם בְּ זרְַח הַנשָׁ תִּ לָבאֹ לֶעָתִיד וְתָאִיר שֶׁ . 

This refers to the eisan (strong core) within the soul, as it is 
written, “A maskil to Eisan the Ezrachite.” “Eisan” means both 
strength and ancientness — referring to the enduring power of 
the soul that comes from the level of the Name Ayin-Beis (72), 
which is not newly created (“ancient”). 

 

חִינתַ מָה אֵיתָן בְּ בַּנשָׁ כָּתוּב כְּמוֹ שֶׁ יל שֶׁ כִּ לְאֵיתָן מַשְׂ  
ן, וּמִלְשׁוֹן תּוֹקֶף מִלְשׁוֹן אֵיתָן הָאָזרְָחִי, וְהוּא יוֹשָׁ  

מָה הַתּוֹקֶף נשָׁ חִינתַ הַבָּא דִּ ם מִבְּ אֵינוֹ ע"ב שֵׁ שׁ שֶׁ מְחוּדָּ  
ן  .()יוֹשָׁ

Because the Name Ayin-Beis is higher than the realm of Tohu 
(where the shattering occurred), therefore from it extends the 
strength that exists in every single Jew in the avodah mentioned 
above. 

 
לִהְיוֹת ם דְּ שֵׁ בּוֹ מִתּוֹהוּ לְמַעְלָה הוּא ע"ב שָׁ הָיהָ שֶׁ  

בִירָה, ךְ לָכֵן הַשְׁ כָל הַתּוֹקֶף מִזֶּה נמְִשָׁ וְאֶחָד אֶחָד בְּ  
רָאֵל עֲבוֹדָה מִיִּשְׂ הַנַּ"ל בָּ . 

And although the revelation of this level will be mainly in the 
time to come, nevertheless — since this level is above time — it 
already affects its influence now, especially during Sukkos. 

 
גִילוּי וַהֲגַם חִינהָ שָׁ עִיקָר יהְִיהֶ זוֹ בְּ מִכָּל לָבאֹ, לֶעָתִיד בְּ  
יוָן מָקוֹם חִינהָ )וּמִכֵּ בְּ לָכֵן( מֵהַזמְַן, לְמַעְלָה הִיא זוֹ שֶׁ  
יו, גַּם פְעוּלָתָהּ פּוֹעֶלֶת הִיא בְּסוּכּוֹת וּבִפְרָט עַכְשָׁ . 

And this is the meaning of “You shall dwell in sukkos … every 
citizen in Israel shall dwell in sukkos” — that through the level 
of “the citizen in Israel” that will be revealed in the future, there 
is already now the power to fulfill “You shall dwell in sukkos.” 

 
בוּ בַּסּוּכּוֹת וְזהֶוּ שְׁ רָאֵל הָאֶזרְָח כָּל גּוֹ' תַּ ישְׂ בוּ בְּ ישְׁ  

עַל בַּסּוּכּוֹת, חִינתַ ידְֵי שָׁ רָאֵל הָאֶזרְָח בְּ ישְׂ הְיהֶ בְּ תִּ שֶׁ  
כֹּחַ ישֵׁ לָעָתִיד, יו גַּם  יִּהְיהֶ עַכְשָׁ בוּ בַּסּוּכּוֹת שֶׁ שְׁ תַּ . 
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And also the verse, “And you shall take for yourselves the fruit 
of a beautiful tree, branches of palm trees, boughs of 
thick-leaved trees, and willows of the brook,” includes also the 
inner interpretation: “The fruit of a beautiful tree — this refers to 
the Holy One, blessed be He,” “branches of palm trees — this 
refers to the Holy One, blessed be He,” “boughs of thick trees — 
this refers to the Holy One, blessed be He,” and “willows of the 
brook — this refers to the Holy One, blessed be He.” 

 

ם וְגַם רִי גּוֹ' לָכֶם וּלְקַחְתֶּ מָרִים כַּפּוֹת הָדָר עֵץ פְּ וַעֲנףַ תְּ  
רִי הַפֵירוּשׁ גַּם כּוֹלֵל נחַָל, וְעַרְבֵי עָבוֹת עֵץ הָדָר עֵץ פְּ  
דוֹשׁ זהֶ מָרִים כַּפּוֹת כוּ' הוּא בָּרוּךְ הַקָּ דוֹשׁ זהֶ תְּ הַקָּ  

דוֹשׁ זהֶ עָבוֹת עֵץ וַעֲנףַ כוּ' הוּא בָּרוּךְ הוּא בָּרוּךְ הַקָּ  
דוֹשׁ זהֶ נחַָל וְעַרְבֵי כוּ' הוּא בָּרוּךְ הַקָּ . 

These represent all the degrees, as it were, in Divinity — and in 
a manner of “And you shall take for yourselves,” meaning that 
you take the Holy One, blessed be He, in an inward way, since 
Israel (through the Torah) and the Holy One, blessed be He, are 
entirely one. 

 

רָגוֹת כָּל בְיכָוֹל הַדְּ ם וּבְאוֹפָן בֶּאֱלֹקוּת, כִּ וּלְקַחְתֶּ לָכֶם דִּ  
לּוֹקְחִים דוֹשׁ אֶת שֶׁ בְחִינתַ הוּא בָּרוּךְ הַקָּ ניִמִיוּת, בִּ פְּ  

יוָן רָאֵל מִכֵּ יִּשְׂ א אוֹרַייְתָא( ידְֵי )עַל שֶׁ רִיךְ וְקוּדְשָׁ הוּא בְּ  
חַד כּוֹלָא . 

So may it be for us — in the preparation for the mitzvah of 
sukkah and in the fulfillment of the mitzvah of sukkah and the 
Four Species in this year — and may we very soon, in this very 
year, merit the actual revelation of “Every citizen in Israel shall 
dwell in sukkos,” with the coming of our righteous Moshiach, 
who will come, redeem us, and lead us upright to our land, 
speedily in our days, literally. 

 

ן הְיהֶ כֵּ הַהֲכָנהָ לָנוּ תִּ מִצְוַת וּבְקִיּוּם סוּכָה לְמִצְוַת בְּ  
נהָ מִיניִם ד' וּמִצְוַת סוּכָה שׁ וּבְקָרוֹב זוֹ, בְּשָׁ נהָ מַמָּ בְּשָׁ  

כָל בְּפוֹעַל לְהַגִּילּוּי נזִכָּה זוֹ רָאֵל הָאֶזרְָח דְּ ישְׂ בוּ בְּ ישְׁ  
בִיאֵת בַּסּוּכּוֹת, יחַ בְּ וְיוֹלִיכֵנוּ וְיגְִאָלֵנוּ יבָוֹא צִדְקֵנוּ, מְשִׁ  

שׁ בְימֵָינוּ בִמְהֵרָה לְאַרְצֵנוּ, קוֹמְמִיוּת מַמָּ . 

​
[NOTE Summary​
The Rebbe begins by explaining that the mitzvah of taking the Four Species inside the Sukkah is considered 
mitzvah min hamuvchar (the most ideal form of fulfillment). The reason is that the encompassing light (makif) 
of the Sukkah becomes internalized primarily through the Four Species. 

Each of the species represents a unique form of unity. The lulav’s leaves, though naturally separate, are bound 
together as one; the hadassim (myrtle branches) are intertwined three in one stem; the aravos (willows) grow 
together in unity; and the esrog (citron) remains attached to its tree throughout the entire year, enduring all 
seasons—symbolizing stability and the power to harmonize opposites. 

The Rebbe explains that this unity points to daas (knowledge and connection), since daas enables one to 
tolerate and even unify opposing traits. Just as one with expansive understanding can embrace opposites, the 
Four Species—especially the esrog—show how opposites become one entity. Therefore, the internalization of 
the Sukkah’s surrounding light happens specifically through daas, expressed in the mitzvah of the Four Species. 
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The Sukkah itself represents the all-encompassing divine embrace that surrounds every Jew equally. “All of 
Israel are fit to sit in one Sukkah,” reflecting the perfect unity of the Jewish people as they are enveloped by 
divine light, just as the Clouds of Glory surrounded all Israelites equally in the desert. Yet the Torah commands 
not only to dwell but to “settle” (tashvu), implying internalization—bringing the Sukkah’s holiness into one’s 
conscious awareness (daas) and daily life. 

The Rebbe then emphasizes that this light must permeate every level of the soul, down to the power of action, 
since the mitzvah of Sukkah is primarily fulfilled through physical dwelling. After this comes Shemini Atzeres, 
a level beyond the cycle of time and spiritual progression, corresponding to daas as it replaces Kesser 
(crown)—the transcendent divine will. 

Finally, the Rebbe explains the verse “Every citizen in Israel shall dwell in sukkos.” The word “ezrach” 
(citizen) refers to the etzem haneshamah—the essence of the soul—that will shine openly in the future 
redemption. Although its revelation will occur primarily in the era of Moshiach, this level already empowers us 
now to live with inner divine unity and faith transformed into comprehension. Even the taking of the Four 
Species alludes to this—each part symbolizing the Holy One, Blessed be He, in the deepest unity of Yisrael, 
Oraysa, v’Kudsha Brich Hu kulah chad (“Israel, the Torah, and the Holy One, blessed be He, are all one”). 

In this way, Sukkos becomes a foretaste of the era of Moshiach, when “every citizen in Israel shall dwell in 
sukkos,” enveloped by divine light and inner peace. 

Practical Takeaway​
The Rebbe teaches that true unity and holiness are achieved when we bring faith into consciousness and 
transcendence into daily life. Sitting in the Sukkah reminds us that Hashem’s presence encompasses every Jew 
equally. Taking the Four Species teaches us to draw that encompassing love into our own heart and mind—to 
internalize divine unity until it becomes part of our being. Every act of kindness, Torah study, or mitzvah 
performed in daily life can transform the “evening”—the darkness of material reality—into sweetness and light. 
By bringing the makif of Sukkah into pnimiyus—by living our faith consciously and harmoniously—we begin 
to experience a foretaste of the redemption now. 

Chassidic Story​
Once, during Sukkos, a chassid approached the Rebbe with a question: “Rebbe, how can I feel the unity of the 
Sukkah when so many Jews seem distant from one another?” The Rebbe looked at him and said, “When you sit 
in the Sukkah, you are already embracing every Jew. The Sukkah is Hashem’s arms around His children. If you 
widen your heart, you’ll feel that His arms hold you—and them—at the same time.” 
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This echoes a story told of the Baal Shem Tov: before Sukkos, he would personally check that his Sukkah could 
fit not only his students but also strangers and travelers. When asked why, he said, “How can one rejoice in the 
Sukkah of peace if another Jew stands outside it?” 

Through embracing every soul and allowing Hashem’s all-encompassing love to become our own, we transform 
Sukkos into a living revelation of divine unity—preparing the world for the ultimate “Sukkah of Peace” with 
the coming of Moshiach. 

TPX (Therapeutic–Psychological Integration) 

This discourse can be understood on a deep psychological and emotional level as a blueprint for personal 
wholeness and integration. The Rebbe’s description of the Sukkah and the Four Species is not only mystical but 
profoundly therapeutic—it maps out how the human being can transform fragmentation into unity and 
transcendence into grounded peace. 

The Sukkah represents a sacred space of safety and divine embrace. In psychological terms, it is the “secure 
container”—the experience of being held without judgment, surrounded by warmth and acceptance. This is the 
external environment a person needs to begin healing—the awareness that even with our flaws and 
contradictions, we exist within Hashem’s all-embracing love. It is a state of makif, of being encompassed before 
being understood. In therapy, this parallels the holding environment described by Winnicott: a place where one 
can simply “be,” before one can “become.” 

But the Rebbe insists that the Sukkah must eventually be internalized—tashvu, meaning “settle.” It is not 
enough to be surrounded by divine love; it must enter one’s consciousness, emotions, and actions. This is the 
movement from makif (surrounding awareness) to pnimiyus (internal integration). Psychologically, this is the 
process of taking external reassurance or belief (“I am loved,” “I am safe”) and turning it into an inner 
conviction that shapes behavior and perception. 

Here enter the Four Species—symbolizing the internal dimensions of the self. The lulav, hadassim, aravos, and 
esrog each correspond to different aspects of personality and emotional functioning. The esrog, enduring all 
seasons, symbolizes resilience—the ability to stay rooted and healthy through life’s cycles. The lulav, tall and 
straight, reflects moral and cognitive alignment. The hadassim, fragrant and intertwined, embody emotional 
warmth and connection. The aravos, plain and humble, represent simple, wordless faith and loyalty. When all 
are united, they form a complete human being—a self in harmony. 

The Rebbe’s insight that unity comes through daas—the power of connection—is key psychologically. True 
understanding is not mere cognition; it is the ability to hold contradictions, to integrate polarities. Mature 
awareness means being able to tolerate inner tension: the coexistence of strength and vulnerability, faith and 
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doubt, joy and pain. Like the esrog that unites opposites, emotional wholeness arises when one no longer fears 
paradox but finds beauty in it. 

This is also the inner meaning of kol ha’ezrach b’Yisrael yeishvu basukkos—“Every citizen in Israel shall dwell 
in sukkos.” The ezrach, the “native strength” of the soul, refers to the part of us that was never wounded—the 
etzem haneshamah, the essential self. Therapy at its highest is not about fixing the broken parts but 
reconnecting to that untouched core and allowing its light to flow through all layers of the psyche. 

When the Rebbe speaks of “drawing the makif into pnimiyus,” he is describing the process of integration: 
allowing the transcendent awareness of divine belonging to permeate thought, emotion, and action. Healing is 
not escape from the world but the transformation of the world—turning the erev (darkness) into areivus 
(sweetness). 

Story​
A young man once came to a Chassidic mentor and confessed, “I feel fragmented. In shul I believe, but at work 
I forget. In learning I feel inspired, but when I’m home I’m restless. How can I ever be one person?”​
The mentor led him into the Sukkah and said, “Sit here. Notice the walls. They don’t divide—they embrace. 
The air here is light, yet you feel safe. That’s what Hashem does to your soul. Let Him hold all your parts until 
they recognize they belong to the same self.” 

The man sat silently, tears forming as sunlight filtered through the s’chach. “I think,” he whispered, “this is 
what peace feels like.” 

The mentor smiled. “That’s the secret of the Sukkah: when you stop running from your shadows, even the 
evening becomes sweet.” 

Through the lens of this maamar, emotional healing mirrors divine service. To live “in the Sukkah” means to let 
ourselves be held by love greater than our understanding, and then to let that love seep into every thought, 
feeling, and act—until faith becomes awareness and embrace becomes transformation. 

END NOTE] 
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