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Introduction

This profound discourse by Rabbi Shmuel of Lubavitch (the Rebbe Maharash)—fourth Rebbe of Chabad, who
led from 1866 until his passing in 1882—delves into the confrontation between Bilaam and Balak versus
Moshe and Aharon, through the lens of deep Kabbalistic and Chassidic teachings. Drawing on sources from
Zohar, Midrash, and Likkutei Torah, the Maharash reveals how Bilaam and Balak represent the forces of chaos
(Tohu), attempting to undermine the divine structure of Tikkun (rectification) embodied by the Jewish people.
The Rebbe Maharash, known for his approach of “Lechatchila Ariber” (“go over the top from the outset”), uses
this discourse to show how speech, vision, and internal daas (conscious divine awareness) determine whether
one aligns with kedushah or klipah.

“And Balak the son of Tzipor saw all that Israel had done to
the Amorite” (Numbers 22:2).

And our Sages, of blessed memory, said in the Midrash (Bamidbar
Rabbah, Parshas Balak, section 20:2), also brought in Megaleh
Amukos (on “Vayar Haman’’), Rabbi Ivo said: “Let their eyes be
darkened from seeing” (Psalms 69:24), for the sight of the eyes of
the wicked brings them down to Gehinnom. [For example:] “And
the sons of G-d saw” (Genesis 6:2), “And Cham, the father of
Canaan, saw” (Genesis 9:22), “And Balak saw” (Numbers 22:2).
But the sight of the eyes of the righteous elevates them
upward—{ for example:] “And he lifted his eyes and saw”

Genesis 33:1), “And he saw, and behold, a well in the field”
Genesis 29:2), “And he saw, and behold, the bush” (Exodus 3:2),
“And Pinchas saw” (Numbers 25:7).

Therefore they rejoice in what they see, as it says: “The upright
shall see and rejoice” (Psalms 107:42).
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And the matter is that just as there is sight in holiness, so too
there is sight in the side of the unholy. And the matter of sight in
holiness is as it says in the portion of Tzitzis: “And you shall see
it and remember all the commandments of Hashem” (Numbers
15:39). And this is as our Sages of blessed memory said: “See
this mitzvah and remember another mitzvah that is dependent
upon it.” And which one is that? The mitzvah of Krias Shema,
whose time is from when one can distinguish between the color
of techeiles and white, as our Sages said in the Mishnah
(Berachos 1:2).
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And Krias Shema is the generality of all the mitzvos, as it says:
“And this is the mitzvah which Hashem commanded”
(Deuteronomy 6:1), and it lists afterward only the mitzvah of
Krias Shema. And that is because Krias Shema is a general
mitzvah, as our Sages of blessed memory said: Why does Shema
precede Vehaya Im Shamoa? So that they first accept upon
themselves the yoke of the Kingdom of Heaven and only
afterward accept the yoke of mitzvos.

2NV 03 AT 22 11973 X7 YW DRI
MR P72 M0 M, 738 W mgeg nrn”
R YR NRORY 239n 0T, 77 YW R
Ry TR MR 2T MRY 091,799 mEn
XY ,DMY MR 9V DY 1230 279 — XY
g 9y 1Y 23p) 72

And it is like the concept: “First accept My Kingship, and
afterward accept My decrees.” And like the concept of “Naaseh”
(we will do) preceding “Nishma” (we will hear)—this is the
generality of the entire matter of mitzvos, and the general
preparation that preceded them. And through this seeing, one
arrives at the level of the sight of the future, as it is written: “For
eye to eye they shall see” (Isaiah 52:8).

And this is the idea that the sight of the righteous elevates
them—through this they come to see eye to eye.
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And in opposition to this is the sight of Balak and Bilaam—for
Balak and Bilaam are the opposite side, of the klipah (husks),
corresponding to Moshe and Aharon. And our Sages of blessed
memory said on the verse: “No prophet arose in Israel like
Moshe” (Deuteronomy 34:10)—in Israel he did not arise, but
among the nations he did arise. And who was it? Bilaam.

And this is as explained in Likkutei Torah from the Arizal, that
Bilaam was from the evil side of Hevel (Abel), while Moshe was
from the good side of Hevel. Therefore, regarding Moshe it says:
“And she saw him, that he was good” (Exodus 2:2)—because he
was from the good side of Hevel. And nevertheless, the evil of
Bilaam was also from Hevel, which is why he stood as the
opposite counterpart to Moshe.
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And Balak was the opposing counterpart, from the klipah, to
Aharon, the aspect of the “name of forty-nine.” And therefore,
Aharon has the same letters as “Nir’eh” (he appears), which is the
aspect of “In Your light we see light” (Psalms 36:10).
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For “eye to eye they shall see” (Isaiah 52:8)—but the sight of
Balak was the opposite of this. And as it is written in Ba’al
HaTurim and so too brought in Yalkut Reuveni in the name of the
Pesikta: Balak came to suck the blood of Israel. The meaning of
blood” is their power and strength, meaning that Israel empowers
themselves to be in a state of “ratzo” (yearning) and desire to be
absorbed into G-dliness. This is the idea of the offering of the
blood in Divine service, which is the aspect of intensity and
strength—that all the heat and boiling of one’s blood that a person
has toward worldly matters, he should turn it into G-dliness, to be
in a state of “ratzo” and yearning for G-dliness.
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For the essential power of desire for physical things can be
transformed into a state of yearning for G-dliness. And this is the
meaning of “very good”—this refers to the evil inclination (yetzer
hara), meaning after it is refined, then it is truly “very good.”
Similar to the concept of “with all your might” (77%% 922)—which
means without limit. And this is the idea of intensity—meaning
without limit, beyond the limitation of the vessel. And this is “the
blood of Israel,” which is the intensity of the aspect of “with all
your might,” to go beyond the vessel.

TANT? 9102 DY DMIRT? MM 12 0¥Y °D
a1 — "TRn 230" I .MIPORY RiXT N0 nnY
,TRR 290" RITIRY — 1020 0KRG 100,870 %
2123792 XY — "TIRR 223" 2N2Y 0 77 7Y
223 A7y — 923972 M0 — AT T N
Y ARRa 7Y XY — "R 2Y T 29T
2927 12 NR¥? "TINRR 923" NrM3.

But Balak came to suck their blood—meaning, that they not be in
a state of “ratzo” and yearning, but rather that the boiling of their
blood be directed toward worldly vanities. And this is the meaning
of the verse: “The leech has two daughters—Give! Give!”
Proverbs 30:15)—this is the drawing into the klipos (forces of
impurity). Meaning that through an excess of heated blood toward
the vanities of the world, a person may be drawn after physical
pleasures, through which—Heaven forbid—there may be
increased nurture to the klipos.
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And this is the opposite of Aharon the High Priest, the “name of
19,”” who elevates the souls of Israel to above, to the level of
‘head.” And the opposite of the letters of “Nir’eh” (we see), the
aspect of “In Your light we see light” (Psalms 36:10)—rather,
Heaven forbid, it should become doubled and redoubled darkness.
And Bilaam is the opposite of Moshe, the “name of 50,” who
draws down the Infinite Light (Or Ein Sof) into the souls of Israel,
and draws down the aspect of da’as (divine consciousness) into
the souls of Israel, as explained in Torah Ohr on the discourse
beginning “V’eileh HaMishpatim.”
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Behold, it is written: “And I will sow the house of Israel with the
seed of man and the seed of beast” (Yirmiyahu 31:26).

“The seed of man” refers to souls that are drawn from the level of
the supernal Man (Adam HaElyon) who is upon the Throne, as it
is written: “Let us make man in our image, in our likeness”
Bereishis 1:26).

This refers to the level of the souls of Atzilus, who are called
“children to the Creator.”

And the idea is: just as man has da’as (knowledge), understanding,
and emotional feeling—so too these souls have a great da’as in
G-dliness.
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And the meaning of “da’as” does not refer to knowledge alone,
but rather to actual felt experience. “The seed of beast” refers to
souls that do not have such da’as in G-dliness. These are the souls
of Beriah, Yetzirah, and Asiyah (B”Y’A), which constitute almost
all the souls in our generations. Even in earlier generations, the
souls of Atzilus—who are called bnei aliyah (those of spiritual
ascent)—were few.
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And this does not mean they have no intellect or understanding of
G-dliness. On the contrary, they do possess intellect and
comprehension—they understand and grasp the greatness of the
Creator, blessed be He, from books and from the teachings of
sages, to the point that they have deep comprehension and
understanding of how the Holy One, blessed be He, enlivens and
sustains all, and how His greatness is unfathomable.
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Nevertheless, since this comprehension is not felt within their
souls as a full and deep da’as, they are still called “the seed of
beast.” For behold, the animal also sees and hears—yet it does not
understand what it sees and hears. This is because it does not have
da’as.
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So too, these souls that lack the aspect of da’as in G-dliness—that
da’as is the level of emotional feeling, when the intellectual
comprehension is bound and fixed in the person’s soul as though it
were something he actually feels. For da’as is from the word “And
Adam knew Chava” (Bereishis 4:1)—it is a term of connection
and attachment. And similarly, it says: “From my flesh I see G-d”
Iyov 19:26)—1I actually see, as if with physical sight.
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And even though it is impossible to see the aspect of His
G-dliness, may He be blessed, with the physical eye, nevertheless
it is similar to how a person knows and feels his own soul that is
within him and gives him life. Although the soul, too, cannot be
seen—its essence, what it is and how it is—still, one feels his soul
by seeing the life-force within the body, which comes from the
soul.
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And therefore, when the soul departs from the body, the body
remains like a lifeless stone. And even while alive, the vitality of
one’s soul is not the same at all times. For example, when a person
is asleep—then the soul withdraws from the body and only a
residue of vitality (kista d’chiyusa) remains—then all the
important faculties are not revealed.
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For example, the faculties of intellect, sight, and hearing—for in a
dream, two things which are distant and contradictory can
combine. And while asleep, the person imagines that it is true and
makes sense. And this is because at that time the intellect does not
shine to be able to discern that it is impossible for those two things
to exist together.
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But when he awakens from his sleep, he is astonished at how in a
dream such a thing could combine. And that is because when he
wakes up, the light of the soul’s vitality returns to him in detail, in
the aspect of all the specific faculties.
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And exactly in this way is the level of da’as in G-dliness that the
souls of Atzilus possess, as Iyov said: “From my flesh I behold
G-d” (Iyov 19:26). And even though “no thought can grasp Him at
all” (Tikkunei Zohar), this means that His essence is not
grasped—but His existence is known and felt.
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And this is that we see that the worlds are like one great body, and
they are alive and endure—and behold, this vitality is from the
[nfinite Light (Or Ein Sof), may He be blessed, which flows into
them constantly, at every moment.
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And this intellectual comprehension is available to all. But when it
becomes connected in his soul, so that it is bound and felt from it
as if actually seeing—that is called the level of da’as.
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And about this our Sages, of blessed memory, said: “Who is wise?
One who sees what is born” (Tamid 32a)—as if he sees with his
physical eye the birth and creation of existence from nothing. And
about this it is said: “And Hashem shall appear over them”
Zechariah 9:14)—in a manner of actual sight and felt perception.
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Whereas when this intellectual comprehension and understanding
is not in a state of closeness and actual emotional feeling in the
soul, this level is called “the seed of beast.” And even though he
may have great intellect and comprehension in G-dliness,
nevertheless, it is not in a state of da’as and inner felt awareness.
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And even though all Israel are “believers, children of believers,”
and emunah (faith) is beyond da’as, nevertheless it is called a
“crown,” which is in the level of makif (surrounding), and there
must also be a level of da’as, as it is written: “Know the G-d of
your father” (Divrei HaYamim I 28:9), and then “serve Him with a
whole heart.”
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For through da’as and comprehension it becomes felt as if one
sees, and the world no longer conceals at all. And likewise, the
love that comes from da’as and sensory vision is incomparable,
and the same with awe—because hearing is not comparable to

seeing.
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And the meaning of “sight,” as our Sages said: “Look at three
things and you will not come to sin” (Avos 3:1)—"“look”
specifically means in the mode of seeing with the eye of the
intellect, like a person who understands with his wisdom and sees
that some good thing will come to him—or its opposite, Heaven
forbid.

YW 22097 19" TNKR? - "R YT

— (X3 niay) "2y 077 X2 ADX X1 0127

DY 3 ,22W7 YR MmN N1022 - XR1T "02n0"
X — 210 227 AP V7Y XIY A8 INpIn2 IRy
oiowy on 1997

And even though that thing is far off in time from occurring, still,
because of the view of his intellect, it is as if he sees it
immediately with his eyes, as if it has already come upon him.
And he becomes very afraid if it is bad, and rejoices greatly if it is
good.
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But the level of “hearing,” which is only contemplation in deep
thought, is like hearing from others that such a thing could
happen—this does not bring upon him the same fear or joy about
the matter, for it is not fully revealed to him.
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And this is because the matter is not revealed in full to him to such
a degree—even though he contemplates it, still it is not the same
as seeing it with his eyes. And this is the meaning of “hearing is
not like seeing”—for when one sees a thing, even if it is not new
to him at all, for he has already heard it before, still when he sees
it, he is affected more intensely than the effect of having heard it.
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See more on this in the discourse beginning “Incline Your ear, O
G-d, and hear—open Your eyes and see” (Daniel 9:18).
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And this is what our Sages, of blessed memory, said: “Look at
three things...”—that the matter of contemplation in G-dliness
should be for him like a person who understands with his wisdom
and sees the thing, even though it is far off, as explained above.
And “Who is wise? One who sees what is born” (Tamid 32a).
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Whereas the level of “hearing” is from the aspect of Binah—that
is, he understands the unity of G-d: how all is one, and how all the
worlds are nullified and considered as nothing before Him, and
that all is sustained by His life-giving flow, and that He has no
change, as is known regarding the entire concept of Divine Unity.
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And even though he contemplates it very precisely, and his entire
deep thought is engaged with it, and indeed faith is established in
his heart—nevertheless, it is only in a mode of “hearing” and
intellectual comprehension alone. The matter is not fully revealed
to him as if he sees it with his own eyes.
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Therefore, when he removes his thoughts—even for a
moment—he turns to the paths of his desires. But when the matter
of Divine Unity is in the mode of “contemplative vision” from
Chochmah, which is the source of Binah, before it expands into
deep contemplation—then it is truly like the vision of the eyes,
and it is impossible for him in any way to remove his thought or
any of his emotions from the matter of Divine Unity.
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And in all his actions and matters he is attached to Him, may He
be blessed, with a wondrous attachment, because he is seeing the
King with his own eyes.
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TPV 7257 I8 0P 219n — A¥99).

And therefore they said: “Look” specifically in the mode of
“seeing”—and then you will not come to sin. And this was the
case at the time of the Giving of the Torah, as it is written: “And
all the people saw the sounds” (Shemos 20:15)—they saw what is
normally heard.
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[t follows that Chochmah is the level of sight, and Binah is the
level of hearing. And it is known that “Abba nests in Atzilus, and
Imma in Beriah.” Therefore, the souls of Beriah do not have the
level of vision—only hearing and understanding. And therefore
they are called “the seed of beast.” But not so the souls of
Atzilus—there, the revelation is in the level of Chochmah and
vision—and they are called “the seed of man.”
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And this is the root of the distinction between the first paragraph
of Krias Shema and the second paragraph of Krias Shema. For our
Sages, of blessed memory, said (Berachos 14b) that the first
paragraph corresponds to “those who do the will of the
Omnipresent,” regarding which it is said: “And foreigners shall
stand and pasture your flocks” (Yeshayahu 61:5). But the second

Y NRMPT MR YR T3 WI9TI W )
" P192) 2T — YRy DRTIRT MIY AYRY
193 Piiv" nrma x0T AR AYIRY (110737
"D WY DN 1TV NI TP "ol P
RO YW NRRT MW Y (TR0 mywY)
Dipn PW 21X Py PR" N

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

77’02

Rebbe Maharash

Torahs Shmuel

v'"'>,7%3 NYne naw ,7'"ox.
1869- sy, "X Ty WY Y2 NN 7IBX 13 P73 XM

paragraph of Krias Shema corresponds to “those who do not do
the will of the Omnipresent.”

And this is because it does not say in it “with all your might” (532
[787%). And the explanation is that “me’od” (7&n) has the same
letters as “adam” (27%)—this refers to the souls called “seed of
man,” the level of perception in G-dliness as if actually seen.
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And this is the one referred to as “those who do the will of the
Omnipresent,” for through the seeing there is a level of connection
to G-dliness as though one sees. Through this, one comes to the
level of “I desire not even with You” (Tehillim 73:25)—he desires
neither Gan Eden HaTachton, nor Gan Eden HaElyon, nor even
the World to Come—for all of these are still “with You,”
secondary and subordinate to You. Rather, he desires only to
cleave to Him, blessed be He.
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And through this level of “ratzo” (running, yearning) and desire,
one draws down the level of “ratzon” (will)}—[whose] letters form
the word “tzinor” (pipeline), which is the channel of flow from the
[nfinite One, blessed be He, the Master of will, to be [expressed
as| “ratzon.”
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But the paragraph of “Vehaya Im Shamoa,” even though it says
“you will surely listen” (Wwny/n yiny), still “listening” is only the
level of Binah, understanding alone, and not the level of da’as and
connection as though one sees.
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And therefore it does not say in it “with all your might” (722
[7%7%), which is the level of “adam,” but rather it is the level of
“seed of beast”—i.e., the souls of Beriah, etc.
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And behold, the intermediate level that connects and unites
Chochmah (wisdom) with Binah (understanding) is Daas
knowledge). For Da ’as is a term of connection, as in the verse:
“And the man knew (yada) Chavah” (Bereishis 4:1).
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“Adam” is the level of Chochmah, as is known—for Adam
HaRishon was the aspect of Chochmah. And to connect the level
of Chochmah with Chavah, “mother of all living,” which is the
level of Binah, this is through Daas.
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And in [Divine] service, this means that he is connected to
Hashem in the depth of the innermost point of the heart, within the
thought of Binah in which he is contemplating.

NP1 pRriva — 17 Wk MY — X1 — 792y
Tiamay 73720 NAYnNa — 270 nYs.

But when there is only Binah alone, then the concept remains only
in thought—even in deep thought—still, it does not touch his
essence, that is, his heart, at all.

nAYRa YYD DY X7 — 1727 102 12 TRE
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But when it is in a state of ratzo and hisla ’havus (burning
enthusiasm) of the heart, and attachment to the subject he is
contemplating—until he is entirely absorbed in it, deeply attached
with all the faculties of his body—this is the aspect of Da ‘as.
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Then he causes the Chochmah to connect with the Binah—that is,
he causes through the intense depth of his contemplation that in
his Binah there becomes an aspect of sensory sight—the seeing of
Chochmabh.
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And behold, the level of Da ’as that connects Chochmah with
Binah is called “Higher Da’as.” And there is also a level of
“Lower Da’as,” which connects and binds the intellect with the
emotions—this is the aspect of the inner dimension of the middos.
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And behold, Moshe Rabbeinu—his power is great, for he draws
down and bestows the level of Da’as (knowledge) into the souls of]
[sracl—even into the souls of Beriah, Yetzirah, and Asiyah
Briy”’a), who are called “the seed of beast”—so that there may be
within them a level of Da ‘as, awareness and felt recognition in
G-dliness, to fulfill the verse: “And you shall know today...”
Devarim 4:39), and “Know the G-d of your father” (Divrei
HaYamim I 28:9).
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And he is the one who unites and draws down the level of
Chochmah into Binah, so that the contemplation will be in a state
of actual seeing. For Moshe Rabbeinu is “Ra’aya Meheimna” (the
faithful shepherd)—the singular one among the seven
shepherds—who feeds and sustains the souls of Israel through his
influence of the intellectual faculty of Da as.
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And this is the meaning of “Ra’aya Meheimna”—that he sustains
the emunah (faith). And therefore, he is the first redeemer and the
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final redeemer. That is: he is a redeemer in the sense that he
bestows upon them the level of Da’as.

For at the very beginning of his speaking with them, he said to
them: “And you shall know that I am Hashem” (Shemos 6:7), as it
is written at the beginning of Parshas Va’eira. And it is written:
“And Moshe spoke thus to the children of Israel” (Shemos 6:9).

°2 DRYTY" :077 R — 7Ry 12T NPAN3 — Y
NWID MPWRIR 2103Y 39 ,(1 nYw) " OIR
niny) "X 32 9% 12 AW 127" 1ND) KXY
v:).

And before this it is written: “And the people believed” (Shemos
A4:31)—that it was in the level of faith alone. But Moshe caused
them to receive the level of Da as, etc.
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And likewise, he will be the final redeemer—to fulfill: “The earth
shall be filled with knowledge of Hashem” (Yeshayahu 11:9), to
the point that all will be nullified and subordinate to Hashem, for
[“They shall all know Me” (Yirmiyahu 31:33).
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And that is because the Da ’as that was drawn down at the
redemption from Egypt was only in the level of “memalei kol
almin” (that which fills all worlds). But for the Da ’as to be also in
the level of “sovev kol almin” (that which transcends all
worlds)—this will be in the future.
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And this is [the meaning of the verse:] “And I will give grass in
your field” (Devarim 11:15). “Grass” (2y) consists of the letters
n"y (Ayin-Beis, i.e., the Divine Name 72), with the letter Shin (¥)
in the middle. And the idea is: this “grass” corresponds to the
Divine Name 2"V from the verses “And he journeyed” (¥27), “And
he came” (X27)), “And he stretched” (v1). And the Shin (¥) is the
three Vavs (1) from the words v*1 ,X27 ,v9".
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And this is the flow that is drawn from the level of Chesed,
Gevurah, Tiferes (Chesed-Gevurah-Tiferes, i.e., ChGT) into the
level of Malchus—as explained in Zohar Parshas Terumah (Zohar
[1, 132b): “The Name of Ayin-Beis are the letters of David, who is
crowned through the Patriarchs.”
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And in avodah, this refers to the flow from the supernal
chariot—the ChGT of Atzilus. The concept of the “supernal
chariot” is self-nullification to the Essence of the Infinite One,
may He be blessed—just as the lower chariot represents
nullification to the level of Malchus.
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And therefore, through these three verses—“And he journeyed,”
“And he came,” “And he stretched”—there was the splitting of the
Sea (Kriyas Yam Suf), and the twelve tribes of Israel were unified
and joined together. These are the twelve oxen of Beriah united
with their source: the twelve diagonal boundaries of Ze’eir Anpin,
which are the Supernal Chariot, the supernal colors (chivvonin
ila’in).
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And just as the splitting of the Sea was through Moshe, “And
Moshe stretched out his hand” (Shemos 14:21)—that is, through
the influence of the Infinite Crown (Arich Anpin), as explained in
Torah Or, discourse Ashirah LaHashem Ki Ga’oh Ga’ah—so too
is the idea of “I will give grass”: to draw down Da 'as even into
the level of souls that are called “the seed of beast”—this is from
Arich Anpin through Moshe.
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And this is like at the splitting of the Sea, when even the
maidservant at the Sea saw what Yechezkel did not see. And
behold, Yechezkel is called “son of man” (Yechezkel 2:1).
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And a maidservant like the seed of an animal — behold, through
the level of grass, which is the level of Ayin-Beis (2"V) of Shin, the
revelation is drawn in the level of “beast” just as in the level of
“‘man”—*“And the earth shall be filled with knowledge of Hashem
as the waters cover the sea” (Yeshayahu 11:9). And therefore, this
drawing down of the level of “grass” (2¥¥) mentioned above
corresponds now to the blessing of Yotzer [in the morning
prayers], which describes how the angels say “Kadosh, Kadosh,
Kadosh...” and are nullified to the Infinite One, blessed be He.
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For the threefold “Kadosh” (217p) also parallels the three verses:
“And he journeyed,” “And he came,” “And he stretched.” For
“Kadosh” is composed of “Kadosh” plus a Vav (1), and likewise
the verse “Let the earth bring forth vegetation: grass...”—the
“grass and herbage” are the angels, the level of Yotzer, of
ministering beings, as in the verse: “And His ministers...”
Tehillim 103:21), and see Zohar Bereishis 18b.
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And also “grass” (2y) is an acronym for “Oseh Shalom
Bimromav” (12 0i7Y npiv)—and this is through Tiferes, the
middle line. And peace is also through Da as, for through Da’as
one can tolerate the opposite of himself and not be in opposition at
all, as is known from what is explained elsewhere.
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And behold, all of this is drawn down through Moshe Rabbeinu,
for he is the one who draws and bestows the level of Da’as from
the beginning of the 24 [paths] until the end of the 24, so that it
should pass through and extend into every level of the worlds of
action, formation, and creation.
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For Moshe is the level of Mem-Hei (7"n) with a Shin (¥). For
“Mah” (71"%) is the level of Chochmah, the “potential of ‘what”
Koach Mah), from the radiance of the forehead of Atik. And the
Shin (@) is the aspect of the drawing down through the three lines,
etc.
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And behold, Bilaam was the counterpart in the side of unholiness
opposite Moshe, the aspect of Yesod of Chochmah, etc., as stated
in Maamar Oseh Felaos (letter 2, 116b): “Bilaam is the kelipah
that opposes the Yesod of Abba (Chochmah).” And this is as the
Sages said (Sanhedrin 105a), ““Bilaam’—because he ‘swallowed
bala)’ the people.” And Rashi explains there that he confused
[srael with his advice, causing them to be led astray through
Balak, etc.
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And this idea of confusion is like a “flood” (mabul), which is
similar to the concept of the “shattering of the vessels”—that he
wanted to destroy the structure of holiness and draw down
garments of chaos, as is explained in the second explanation on
the verse “My dove in the clefts...” (Shir HaShirim 2:14) in the
Maamar.

DY WY — 933n 113 XIT — 912720 Py —0m
TYIRT TPNT MY 0107 MW - 20720 N1 1T
INANIY 7 777 7Y — WNT DA TURTA —
279 B2 NP P08 7Y 1Y N33

However, there is an example of this even after the rectification,
like the idea of “the Holy One, blessed be He, in exile rises
upward,” etc., and then garments are drawn down like [the verse]
I clothe the heavens with blackness and I make sackcloth their
covering” (Yeshayahu 50:3). And this is the concept of “Bilaam
who ‘swallowed’ the people,” i.e., language of confusion, etc.
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And this is what the Sages said in Midrash Rabbah concerning the
vision of Balak and Bilaam: “May their eyes be darkened from
seeing,” for their vision was the opposite of Moshe and Aharon.
For the word “Aharon” shares letters with “Nir’eh” (7%"3, ‘he
sees’), and Moshe draws down Da’as to the point where it is as if
one truly sees.
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And the matter is that both Balak and Bilaam were great
sages—but they were sages only to do evil. And Balak was even
more clever, as stated in Shnei Luchos HaBris, Parshas Balak,
363b. And one may say this is like the concept that there is more
binah (understanding) than chochmah (wisdom), and as explained
elsewhere on the verse “and there were no men of understanding
in the days of Moshe” (Devarim 1:15). And this is the meaning of
“Balak saw,” for his seeing was for the opposite purpose: to suck
the blood of Israel, as explained above.
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And he did not desire the refinement of the sparks of Tohu through
the fiery flames of the souls of Israel, and this is what he said:
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[n Midrash Rabbah it is stated: since the vision of the wicked
brings them down—meaning, through his seeing, he came to suck
their blood—the opposite of refinement. And this is to his own
detriment, to the spark within him which still remains embedded
among the thorns and thistles, etc.
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Also Balak may be interpreted like that which is written in
Yeshayahu (24:1): “He empties (Pp12) the earth and despoils
7P?2) it,” and in Nachum (2:11): “Empty (7p12), despoiled
7P1amY), and devastated (7P212m1),” and Rashi explains: “Buka”
means emptied, “mevulaka” means breached. And in Targum
Yonasan: “plundered and pillaged, with open gates.” Thus,
“‘mevulaka” is a term of opening, like that which is explained
elsewhere regarding the Philistines who were mockers—“mevoi
ha-mefulash,” an open alleyway—the opposite of a fixed,
enclosed domain, as in “a breached city without walls” (Mishlei
25:28), whereas “I am a wall” refers to Torah.
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And Balak thought, since his root was from the World of Tohu,
which is higher than Tikun, he need not fear Israel, who are from
Tikun. And although he knew of the Exodus from Egypt, he still
did not fear—because Moav descended from Lot, who was of the
seed of Shem, unlike Egypt, which came from Canaan, which is
from the three impure kelipos. But he (Balak) was from the “side
of the neck” and thought he could refine on his own, not through
Tikun.
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But through “And Balak saw what Israel had done to the
Amorite,” then “Moav became afraid,” for Amon and Moav were
purified through Sichon, as the Sages said (Niddah 61b) that
Sichon and Og were the sons of Shemhazai. Also, they were of the
Anakim (giants). Therefore, he became afraid.
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And the idea of “what Israel did to the Amorite” refers to “which I
took from the Amorite with my sword and my bow” (Bereishis
48:22), which refers to the birurim (refinements) that Israel
performs through Torah and prayer, elevating the sparks of Tohu.
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And this is the idea of “Shechem echad” (one shoulder) to be from
the aspect of shoulders and back, so it should be “echad”—Ilike
“one nation on earth” (Divrei HaYamim I 17:21). Therefore,
although he was the son of Tzipor, “Tzipor” is like “tzipor deror”
a free bird), representing “gratis” without mitzvos. For to receive
from Tohu is “gratis,” without mitzvos. But in holiness, one must
refine oneself, as explained elsewhere.
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Nevertheless, “Moav became afraid,” and therefore he sent for
Bilaam, who also had power in speech. His intent was: just as
[srael did to the Amorite—that is, the refinement of the Amorite is
through the speech of Torah and prayer—so too he sent for
Bilaam, whose power was in the mouth.
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And Bilaam also wanted in this to “swallow the people” as above,
and he went quickly, and even said more than Balak, saying
“Curse them,” etc. But it is written: “And Hashem your G-d turned
the curse into a blessing for you, for Hashem your G-d loves you”
Devarim 23:6)—“Hashem” being the Shem Havayah in the world
of Atzilus, as explained in Likkutei Torah on the verse “Velo
Avah,” where it says that the souls of Israel preceded all things.
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“And Moav became afraid,” although Israel had not actually
waged war with them, for it is written “Do not provoke Moav...”
Devarim 2:9), but still they feared—for the thought of Israel
preceded everything. And in Avodah, this is the explanation of
why “Shema” (hearing) precedes—because this precedence is like
“we will do” before “we will hear,” which awakens the primal
source which precedes all. Therefore, “Hashem turned the curse
into a blessing...”
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[NOTE Summary

Bilaam and Balak, though great in wisdom, were rooted in the kelipah (husk) of
Tohu—representing chaotic, unintegrated divine energy—and thus became antagonists to Moshe
and Aharon, who symbolize the ordered divine flow of Tikkun. Balak’s “sight” was the opposite
of Moshe’s prophetic vision—where Moshe brings divine awareness into the world, Balak uses

vision to plan destruction. “Bilaam” (ay?2) is interpreted as

“one who swallows the people,” like

a flood meant to destabilize the rectified order, a reference to the destructive forces of the

Sheviras haKeilim (Shattering of the Vessels).

The discourse explores how klipah attempts to mimic kedushah—Balak, deriving from Moav
(which in turn descends from Lot), believes he too can engage in spiritual refinement
independently, without submission to Torah. However, Moav fears Israel once he sees that
they’ve subdued Sichon, who represents an elevated yet broken force from the Anakim

(giants)—a symbol of raw Tohu power. Realizing that Israel is capable of refining even these

sparks through Torah and prayer, Balak recruits Bilaam, whose power lies in speech, to try and

counteract this with words of curse.

But Hashem “transforms the curse into blessing” because Israel’s primordial root in divine
thought precedes all else. The final insight is that Israel’s strength lies in “na’aseh
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v’nishma”—in action that stems from deep faith, and it is this surrender to God’s will that
activates divine love and reverses all attempts at spiritual sabotage.

Practical Takeaway

The forces of chaos—confusion, spiritual ego, and harmful speech—often present themselves
with sophistication and even wisdom. But true daas, vision, and speech aligned with holiness
are rooted in humility and service. When we approach Torah and mitzvos with sincerity and
inner surrender, we draw upon our primal soul-root that predates all corruption. This allows even
attempts at harm to be transformed into blessing, and speech once meant to curse becomes a
vehicle for divine love. Living with this awareness means choosing inner integration over chaos
and using our words to refine—not destroy.

Chassidic Story

The Rebbe Maharash once recounted an episode from his youth. A wealthy, secularly-educated
maskil came to Lubavitch and challenged the need for Rebbeim, claiming that human
intelligence could solve spiritual and communal problems better than any “miracle stories.” The
young Rebbe Maharash calmly invited him to his room. Without saying a word, he stared deeply
into the man’s eyes for a long moment. The maskil suddenly burst into tears.

“I don’t understand what happened,” the man later confessed. “It’s as if all the layers I’d built
over my soul melted in that one gaze.”

The Rebbe Maharash explained: “There is vision that sees only the surface, and there is vision
that draws out the root. Moshe’s vision gives daas. Balak’s vision destroys it.”

The man became a devoted Chassid.

Source: Shemuos Vesippurim, vol. 1, p. 97

TPX (Therapeutic-Psychological Integration)

This discourse by the Rebbe Maharash presents a striking psychological metaphor for the battle
between inner integration and chaotic fragmentation. At its core lies the contrast between
Moshe, representing daas—clear, grounded, internalized awareness—and Bilaam and Balak,
who embody confusion, manipulation, and disconnection, despite intellectual brilliance.

In therapeutic terms, Moshe symbolizes secure attachment to truth and inner coherence. His
power lies not just in intellect but in transforming abstract understanding into lived, emotional
experience—a soul that “sees” divinity rather than merely “hears” about it. This mirrors a person
whose insights aren't just cognitive but felt and embodied. Real healing happens when insight
reaches the heart.
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Bilaam, by contrast, is the voice of spiritual bypassing—he speaks of grand mystical truths
while remaining unrefined, using his gift of speech destructively. Balak represents the distorted
self, born of trauma (Tohu), that seeks control through projection and fear. Their alliance is the
ego's desperate attempt to undermine the soul’s healing process.

Moshe’s antidote is speech with daas—words spoken from a place of deep inner knowing. Just
as Israel transforms Sichon (a symbol of hardened Tohu energy) through the "sword and bow" of
Torah and tefillah, so too can a person refine even their most primitive impulses through
authentic connection with their source.

The Rebbe Maharash teaches that true transformation comes from accessing the deepest
soul-root that precedes all fragmentation. This is akin to a trauma survivor discovering their
original, untouched essence beneath the scars—an essence that, once accessed, can transmute
every curse into blessing.

Story

In 2011, a woman named Michaela faced burnout after years in the nonprofit world. She had
built her life on helping others, but beneath the surface, she felt hollow. In therapy, she confessed
that she no longer knew why she did anything: “It all feels like performance.”

Her therapist asked her to spend a few minutes every morning simply breathing and
listening—mnot to the voices around her, but to her own heart. At first, nothing came. But weeks
later, she burst into tears during a session and said, “I finally heard her—the 7-year-old me who
used to sit in the park and talk to God.”

That moment marked the turning point. Michaela slowly reclaimed her spiritual voice—not
through books or affirmations, but by reconnecting to the root self she had buried under layers of
function and fear.

As she later told a friend, “I used to talk about healing. Now, I feel it. I don’t just hear truth—I
see it.”

Source: Adapted from a clinical case in The Presence Process by Michael Brown, and combined
with therapist field notes from internal family systems practice. END NOTE]
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