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And when you come to the land and plant any fruit tree, etc. And
in the fourth year, etc. And our Sages said in Vayikra Rabbabh,
Parshas Kedoshim, chapter 25: “Who will remove the dust from
your eyes, Adam HaRishon... behold your children are waiting for

to the explanation of the Shach on the Torah, who explained that
this commandment is a rectification for the sin of the Tree of
Knowledge, about which it is also said, “that the tree was good for
food,” and Adam HaRishon was commanded regarding it at the
ninth hour, and at the tenth hour he transgressed. And had he
waited three more hours until Shabbos, all of its fruit would have
been holy, a praise offering.

Orlah for three years,” etc. see there. And from this there is a proof]
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And in parallel to that, they were commanded regarding the
planting: “Three years it shall be closed off to you,” etc. see there.
And this is the intent of the Midrash: “Behold your children are
waiting,” etc., that through this they are rectifying the sin of
Adam HaRishon with the Tree of Knowledge, etc. And behold,
the verse says: “And in the fourth year all of its fruit shall be holy,
praises to Hashem.” This means that they are eaten by the owners
in Jerusalem. And this matter — “praises to Hashem” — means
that they carry the name of praise and glorification to Heaven.
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And behold, it is written: “There the tribes went up... to give
thanks to the name of Hashem.” And we need to understand: what
is the matter of thanksgiving and praise, that we praise Him, may
He be blessed — what is the purpose? Is He not elevated above
all blessing and praise, as it is written: “To You silence is praise”?
However, the matter is according to what is written: “And You
are holy, enthroned upon the praises of Israel.” For the Infinite
One, blessed be He, is exalted and lifted beyond limit, beyond the
category of all created worlds. He, may He be blessed, is in
Himself holy and separated, etc.
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Rather, the bringing into being of all the worlds is only from the
aspect of His Name — meaning, all of His attributes, may He be
blessed, through which He brings into being all the worlds, are
only His Names alone. And just as a person’s name is, in essence,
not necessary for the person himself at all —
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therefore, in order to draw down the revelation of His attributes,
since in His essence He is holy and separated from the framework
of these kinds of levels —
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[t is through praising and lauding Him with these attributes that
one draws forth the revelation of the Names and the attributes.
Although in His essence, He is not at all [defined] by these
attributes — just like the analogy of a person whose friend needs
his kindness, and at that moment he is in anger and great irritation,
such that he is far from the trait of kindness — nonetheless, when
his friend calls to him and begins to praise him as being a person
of great kindness, this awakens within him the attribute of
[kindness, that it should be revealed toward him and grant his
request. And even though this trait was in a deep concealment at
the time, nevertheless, it is awakened through the praise and the
invoking of the name of his kindness, etc.
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And in this way the analog is understood Above, through another
reasoning: namely, because He, blessed be He, is not at all
[defined] by any of these attributes, as above, to the extent that
these attributes are only called His Names — for in His essence
He has no need for a name at all. Therefore, they are in a very
great and profound concealment, like a person’s name when no
one 1s calling him by it.
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Therefore, in order to draw down the revelation of these attributes,
it is through the calling of His Names — that we call Him with
them, and praise Him with them. That is, like we say: “Blessed are
'You, Hashem” — which is a matter of praise and glorification, that
He brings everything into being from nothing to something —
through this calling, we draw down the revelation of the Name
Havayah, that it be drawn to us, to bring all into being, as
explained elsewhere on the verse, “And I have given you one
portion above...” see there, well explained.
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And this is the meaning of the verse: “And You are holy,
enthroned upon the praises of Israel” — meaning, He, may He be
blessed, in His essence is holy and separated, and in order that He
be ‘enthroned’ and drawn down below — for the drawing down is
called “sitting,” like one who sits lowers his stature — it is through
the praises of Israel. That through praise and glorification, they
cause revelation and drawing down. And therefore, “praise” also
means illumination, like in the expression: “when His lamp shone
upon my head.”
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And this is [the meaning of] “There the tribes went up... to give
thanks to the Name of Hashem” — which refers to what is stated
carlier: “Jerusalem that is built as a city joined together” — this
refers to the Jerusalem of Above, that is, “Blessed is Hashem from
world to world,” to draw from the hidden world into the revealed
world, as is explained on the verse “These are the accounts of the
Mishkan, the Mishkan of Testimony,” etc. And similarly, [this] is
the idea of “all its fruit shall be holy, praises to Hashem.”
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And behold, in Zohar III, end of Parshas Kedoshim, 87a, it
explains the concept of the three years, etc., and the fourth year —
“This is Knesses Yisrael, which stands as the fourth [level] to the
Throne. For then the Holy One, blessed be He, unites with
Knesses Yisrael” (see also what is written on the verse “Yehudah
Atah” in Torah Or, Parshas Vayechi). And the Ramaz on Parshas
Vayeira, 97b, explains: for in the first three years of planting a tree
in the land, the supernal land receives from the aspect of the three
lower sefiros — Netzach, Hod, and Yesod — and in the fourth
year, it receives from Tiferes, etc., and then, specifically, “praise”
X?192°77) is found.
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However, this is not fully understood: even if it receives from
Netzach—-Hod—Yesod (NeHi), why should the fruit have such a
strong prohibition as to be Orlah — not to be eaten and forbidden
even in benefit? Rather, the reason is certainly as explained in
Pardes, Sha’ar 24, at the end: that the verse “three years it shall be
to you...” corresponds to the three impure kelipos (husks),
mentioned in Yechezkel’s vision of the chariot: a stormy wind, etc.
And the fourth [level] is the thin kelipah called Nogah, which can
be elevated.
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And so it is written in the book Sha’arei Orah, Gate 5, on the
matter of “three times I have spoken,” and also in Zohar II,
Parshas Pekudei, 244b — “three years,” etc. If so, what connection
is there to the words of the Ramaz mentioned above, who
explained (based on the Zohar in Kedoshim, 87a) that the three
years of Orlah are due to its receiving from NeHi, etc., and in the
fourth year, it receives from Tiferes, which is the level of union
and praise?
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The matter is as follows: The supernal speech is called a “female”
and is receptive relative to the higher middos (emotional
attributes), which are called the “giver” and “male,” as it is
written: “He remembered His kindness.” And the matter can be
understood through our own flesh: speech receives from the voice
that emerges from the breath of the heart through the windpipe.
And the heart is the dwelling place of the middos. Therefore, a
person only speaks that which his heart desires and yearns for.
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[And behold, we observe that the inner core of the middah

emotional trait) does not at all clothe itself in speech — only the
outer aspect of the middah. As we observe: when a person is
overwhelmed with intense anger, he cannot speak at all. This is
because the essence and intensity of the middah cannot be clothed
in letters whatsoever. And as explained as well in the discourse on
“Sound the shofar at the new moon...” — that is why the sound of
the shofar is a simple sound without letters, because it is a cry
from the innermost depths of the heart, which cannot be clothed in
letters. And this is the concept of a “supernal voice.”
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'Whereas the voice that becomes enclosed within letters — that is
only the “back” and externality of the middah (emotion). And
behold, the voice is composed of three elements — fire, water, and
wind — as explained in Torah Or, Parshas Vayeitzei, in the
discourse “Ushavti Bshalom.” And this is the idea that the world
of speech is called the “feminine world” (X217 Rn9Y) relative to
the middos — in the manner of weakness, as in a female —
meaning that speech does not receive from the essence of the
middos, but only a very small amount, etc.
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And similarly above, as it is written: “Forever, Hashem, Your
word stands firm in the heavens” — that the letters and words of
the utterance “Let there be a firmament” stand and are enclosed
and fixed within the firmament of the heavens to give them life, as
explained in Tanya Part II, and likewise in Midrash Tehillim. And
since the firmament is a limited entity, it follows that this speech
has already been constricted to become enclosed within something
that is defined and finite.
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Whereas the higher middos are in the category of Ein Sof, etc.
Rather, this [constriction] is because speech receives only by way
of constriction — from the “back” and externality of the middos,
etc. Therefore, afterward, it becomes divided into parts through the
five articulations, so that it will be drawn into the realm of
limitation — as explained elsewhere in the discourse “Hashem,
open my lips” [in Siddur, Sha’ar Rosh HaShanah]. (See also in
Pardes, entry “Gevul.”)
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And this is what is written in Idra Rabba, Parshas Naso 141b:
“And the female, etc.” And in Eitz Chayim, Sha’ar HaKlalim, ch.
10, it explains: therefore, she (the feminine) is called nekévah —
from nekev hei, meaning: the five articulations of speech that
receive from the middos through a “hole” — that is, a
diminishment of light. And this nekev connects with the lower 4ei,
and thereby becomes the feminine, etc. And so it is also written in
Heichal 6, Sha’ar 33, ch. 2. And in Sha’ar 34, which is the “Gate
of the Moon.”
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And this is the previously mentioned matter — that speech
receives from Netzach—Hod—Yesod, which are the lowest levels of
the middos. (See also Iggeres HaKodesh §19, in the discourse
“Oteh or kasalma.”) However, once the aspect of speech has been
built through receiving from NeHi and the back/externality of the
middos, then afterward, there shines within the speech also from
the essence of the middos themselves.
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And this is what is called the union of male and female — for
although speech by itself is called the “feminine world,” designed
to illuminate within limitation and finitude, nonetheless, the union
is that it should shine within it from the middos themselves, which
are called the “masculine world,” as explained above.
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And see more on this in the discourse “Ado-nai, open my lips”
mentioned above, in the explanation of “with the voice of the
words of the living G-d.” And just as with a human being, there is
a difference between mundane speech and speech that expresses
wisdom, etc.
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And similarly, the ten utterances (M72K» 77wY) are called
F‘mundane speech” (Xv17:77 12°n) relative to the Holy One, blessed
be He — for in them only the level of Netzach—-Hod—Yesod shines,
to bring something from nothing, and the “something” appears as a
separate entity. But in the Ten Commandments (n17277 nwy),
there is drawn into them from the inner core of His wisdom and
will, may He be blessed.
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And the revelation of His Divine Essence, may He be blessed, will
be not in a manner of concealment and hiddenness, etc. Therefore,
our Sages said (Berachos 58a): “And the 7iferes — this is the
Giving of the Torah.” For this kind of union — namely, an
additional higher light within speech beyond its measured limit —
is drawn from the attribute of Ziferes, which is higher than
Netzach—Hod—Yesod.
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[t is called the central bar (112°n7 7°72) that extends from one end
to the other (see Zohar II, Terumah 175b; Iggeres HaKodesh §12).
For the meaning of Tiferes is as the Sages said (Avos 6:11):
“Everything the Holy One, blessed be He, created — He only
created for His glory,” as it is written, “For My glory I created
it...”
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As explained in the Shelah, Lamed-Tes 72b: that is, in order that
His Divine Essence be revealed below — as in the verse “You
have been shown to know that Hashem is the G-d, there is none
else besides Him” — and in the manner of “And Egypt shall know
that | am Hashem,” etc., and as it is written: “But as I live — the
glory of Hashem shall fill the whole earth,” etc., and as that
chapter concludes: “Hashem shall reign forever and ever,” etc.
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See also regarding “For My glory I created it” in Zohar II,
Terumah 155a.) And the meaning is: that there should be a
revealed glory, the beauty of His greatness, may He be blessed. As
the Sages said: “The Holy One, blessed be He, desired to have a
dwelling place below.” And this is in order to bestow goodness
upon His creations — to give life to the spirit of the lowly — that
they recognize and know the glorious splendor of the Infinite One,
blessed be He.

(7270 ,'2 P21 7372 "YORI2 0712571 TR N
in1273 DO 22 93 XTY A (XK"Y 7"3p AT
N T2 WITRD MRNI" 2" IRRER
V7 7AW WD - "DNAge2 37T 7 0P
WWTI VAW LW I nPTY EI?

12 K17 102 7i07PR NNoA'.

And see in Sha ‘arei Orah, Gate 5, on the verse “Know that this is
why it is called 7iferes” — for the meaning of Tiferes is the Name
Havayabh, etc., i.e., to reveal His greatness and splendor, etc., to the
extent that 7iferes reaches all the way up to Ein Sof, etc., see there
at length.
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Therefore, the increased light in the supernal speech — as in the
verse: “And the glory of Hashem shall be revealed, and all flesh
shall see together, for the mouth of Hashem has spoken” — all of
this is drawn through the attribute of 7iferes.
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And similarly, it is said: “He leads at the right hand of Moshe His
arm of Tiferes,” etc. And it is written: “To make a name for You of
Tiferes,” etc. Therefore, this is called the union of Ziferes and
Malchus, etc.
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And this is also [the concept] that from the Tiferes of the higher
[realm] is made the Kesser (Crown) for the lower [realm], for the
crown is the will, and this level of will — to illuminate below — is
drawn from the 7Tiferes above. For this middah causes the
revelation, as explained above.
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And this is [the meaning of] “And they praise the Name of Your
Tiferes” — which was explained earlier that the aspect of praise
and glorification Above causes the revelation of light. And how
does it cause it? Rather, because this is the raising of Mayin
Nukvin (feminine waters) to the attribute of 7iferes, and it is Tiferes
that shines through this to bring about the revelation of the glory
of His splendor, as above. And this is the meaning of “And they
praise the Name of Your Ziferes” — meaning Tiferes and Malchus,
etc.
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And from all this, the difference is understood between the first
three years of the planting of a tree — which alludes to Ze 'ir
Anpin in the supernal land, which is speech — for during that time
it only shines from the level of Netzach—Hod—Yesod, like the
analogy of the externality of the voice, which is composed of the
three elements: fire, wind, and water, as above. And then, the
radiance in the speech is very minimal, as mentioned.
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But in the fourth year — which is the level of Tiferes — behold,
through it shines in speech a great additional light beyond the core,
etc. And it is called the union of voice and speech, like “The voice
of my beloved knocks — open for me,” etc.; “The voice of my
beloved, behold it comes, skipping,” etc. And this is the concept of
“The voice is the voice of Yaakov” — it is the middle bar (7"12
112°n1), etc.
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Therefore, our Sages said: “A girl of three years and one day may
be betrothed through intercourse,” etc., because before that she is
not fit for union. And similarly, they said: “At the age of three
years, Avraham recognized his Creator.” And it says: “That limb
was not complete until three years,” for the light of 7Ziferes did not
yet shine upon him, to the extent that one could glorify the Holy
One, blessed be He, upon him by saying, “Blessed are You,
Hashem,” until the fourth year, etc.
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However, the essence of the matter is that through the sin of the
Tree of Knowledge of Good and Evil, the kelipos became
strengthened — as it is written in Zohar I, Lech Lecha 79b, on the
verse “And the Canaanite was then in the land” — for Canaan is
cursed, a slave of slaves, from the three impure kelipos. And
because of the above sin, he had hold in the land. (See Zohar I,
Noach 73a-b.)
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But this is specifically in the first three years, when the light in the
land — which is the world of speech — only comes from
Netzach—Hod—Yesod, which is a level of contraction and
concealment. Then, they have nurture, as is explained regarding
Charan — from the throat (1173) comes wrath (1171), etc. And like
it says in the discourse on Bamidbar Sinai, regarding Midbar with
an open mem, etc.
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But when it shines in speech from Tiferes, the middle line — an
increase of light — then they no longer have nurture. For light
dispels darkness, as it is written: “As wax melts before fire, the
wicked shall perish” (Psalms 68:3).
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And therefore, all of this is specifically in a fruit tree, resembling
the Tree of Knowledge, etc. And behold, through this rejection —
which is the iskafya (subjugation) of the Sitra Achra — when one
breaks his desire and waits three years, etc., through this, the glory
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of the Holy One, blessed be He, is elevated. And in the fourth year,
the glory of the 7iferes of His greatness is revealed.

And this is [the meaning of]: “And now we thank You and praise
the Name of Your 7iferes.” For behold, in truth, that there be the
emanation (atzilus) of the attribute of 7iferes — this too comes
through a prior constriction and makom panui (empty space), as
explained in Eitz Chayim. For in His essence, He is not defined by
any of these middos at all — only for the sake of beneficence to
His creations did He constrict Himself within these middos, as is
known.
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And therefore, also the level of Tiferes came into being only after
the tzimtzum, like all other middos — only that it is the source of
them. And therefore it is said: “We thank You and praise the Name
of Your Tiferes.”
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The explanation of “to You” (72) — this refers to His very
Essence, may He be blessed — is that only acknowledgment

hoda’ah) applies, and not praise (hillul). For He, may He be
blessed, is “awesome in praises,” and “To Him, silence is praise.”
And tehillah (praise) only applies to the level of His Name, may
He be blessed.
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Therefore, from the Malchus of Ein Sof is made the Kesser

Crown) of Atzilus, because there is no comparison at all to Ein
Sof such that the attribute of 7iferes could truly apply within the
Essence — from the praises with which the worlds praise Him,
etc.
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And like the idea of “Truth said, He should not create,” etc. Only
from the level of Malchus of Ein Sof is extended the source to
become the Kesser of Atzilus.
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Only after Atzilus — the ten sefiros — were emanated, then from
the Tiferes of the higher realm is made the Kesser for the lower
realm, etc.
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And behold, the matter of positive commandments and
prohibitions is like the concept of blessing and acknowledgment
— as is explained in the discourse “Eileh Pekudei HaMishkan.”
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Therefore, the fulfillment of the negative commandment of “Three
years it shall be closed off to you,” etc. — this is like “We give
thanks to You.” And through this, afterward: “And we praise the
Name of Your 7iferes” — that is, “all its fruit shall be holy,
praises.”
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And see what is written in Torah Or, Parshas Miketz, in the
discourse “Roni V’Simchi” regarding “A lamp of Hashem is the
soul of man,” and “Let every soul praise Hashem,” for the
superiority of light emerges from darkness — as explained in the
discourse “Beshalach Pharaoh” regarding “The shell precedes the
fruit,” etc., see there.
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Therefore, through fulfilling the commandment of three years of
Orlah, afterward “its fruit shall be holy,” etc. And similar to what
is written in Bereishis Rabbah ch. 11 on the verse “that God
created to do” — that everything created in the six days needs
human action, i.e., for rectification, see there.
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And similarly, when Yechezkel saw the supernal chariot, it is
written: “And I saw — and behold, a stormy wind,” etc., a great
cloud, and fire, etc. (See Zohar II, Vayakhel 203a, and Parshas
Yisro 69b on the matter of “from within the bush,” and the secret
of “Who can bring pure from impure,” etc., and in Eitz Chayim,
chelek 4, ch. 19, and in Shelah 116b and 139b in the discourse
“HaMavdil”, etc.)
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“And in the fifth year you shall eat its fruit, to increase its produce
for you...” (Vayikra 19:25). In Shaarei Orah, Gate 5, it is
explained that this is the level of the final hei of the Name
Havayah. And this is [the meaning of] “And in the fifth year,” etc.
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And this is because the attribute of Malchus 1s sometimes called
dalet, and sometimes hei. And this is the concept of the name
Yehudah, which contains the letters dalet and hei, etc. (As
explained by the Ramaz at the beginning of Parshas Vayikra; and
see Zohar II1, Chukas 180b regarding the hei and dalet forms).
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And it can be explained here based on what the Ramaz wrote in
Parshas Vayeira there: that in the fourth year, she (i.e. Malchus)
receives from the two lower thirds of Tiferes, meaning up to the
chest, etc. And then she is called dalet, as she receives from the
four aspects of 7iferes’ Netzach—Hod—Yesod.
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But in the fifth year, she also receives from the upper third of
Tiferes. Then she is in the level of hei. (See what is written on this
in the explanation to the verse “And I will make your windows of
carbuncle,” at the end).
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And to explain the matter of these three thirds in Ziferes: the
attribute of Tiferes, as it exists in man below, has within it Chabad,
Chagas, Nehiy.
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Chabad is the intellect and comprehension — why should one
glory, for example? In order that they will praise and recognize his
glory and greatness. The glory in his heart — to be glorified — is
the essence of the Chagas part of the attribute.
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And Nehiy is the outward extension through action — to glory,
like when he shows the richness of his royal glory or his honor, or
through words that others can use to recognize his praise.
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Thus, the action or speech, where the intention is to glorify, stems
from the Nehiy aspect, which is outside the essence and not
comparable to the inner nature of the attribute.
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Or, it can be explained another way — like when the glory is from
an act: the glory comes from something outside and separate from
the essence. For example, he is praised and glorified for actions —
like making a fine vessel or beautiful design, where others
recognize the skill of the maker and praise him. But the main
praise is in the object — the vessel — and the beauty of its
craftsmanship.
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So the main praise lies in the vessel and the beauty of its
craftsmanship — and this is far removed from the glory and praise
of the essence of the doer. For this is not a praise of his being, but
of what he can produce. And the vessel is separate from him —
just a projection of his power.
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But if they praise him for something of his very essence — like
praising and glorifying his voice, that it is very sweet — then the
essence of the attribute of Tiferes is illuminated more than if they
praised his writing or painting, etc.
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And even more so when they praise his physical body — that his
flesh is very beautiful — and certainly if they praise his intellect
and Chabad, then the closer the praise is to his essence, the more
the core of the attribute is aroused.
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And the more the glory is over something further from his essence
— it derives more from the Nehiy aspect within him. And
similarly it can be explained regarding the phrase “And Pharaoh’s
chosen thirds were drowned in the Sea of Reeds” (Tehillim
136:15) — that it refers even to the upper third, his Chabad — as
explained elsewhere.

v iYW 0T 9¥) Say 0"y nrnan and
UMY 03 1T — "3 "0TIIR WY YYRY "
TR QipH2 NV N3 — Sy T"an — by

And it is understood to the contemplative that the attribute of
Tiferes is not an essential middah like the other middos, which are
the actual drawing down of something — such as kindnesses or
severities. Rather, Ziferes is an inclusive middah present within all
the middos. It is not an independent influence, but rather the
intention and purpose within every middah — for what it is
extended and for what aim.
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For example, to bestow kindness so that the recipient may
recognize his benefactor's goodness and kindness — this is Ziferes
within Chesed. And Tiferes within Chochmah — the intent behind
transmitting intellect is so others may recognize his wisdom.
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Even in the case of will (Ratzon) there is a dimension of 7iferes —
why does he desire such a thing? As explained earlier about “The
Holy One, blessed be He, desired to have a dwelling in the lower
realms.” (See also Shaarei Orah, Gate 5).
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And through this analogy, the divine counterpart can be
understood: that the attribute of Tiferes Gedulaso Yisbarach — the
elory of His greatness in Atzilus — likewise contains three
segments: namely, that the supernal speech (Malchus) first
receives only from the lower third of Tiferes.
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For what can be revealed through speech to created beings is the
lowest level of the glory of His greatness — as in the phrase: “You
shall be blessed in the heavens above and on the earth below, upon
all the praise of the works of Your hands.”
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For all the worlds — heavens and earth — from the earth to the
firmament — which is a distance of 500 years — are nothing but
the “works of Your hands.” Just as in human handiwork, only the
power of action is invested — the lowest of the soul's powers —
so too, the vitality that animates all worlds is only the level of
“power of action,” which does not relate to essence or being.
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So too, the life-force invested in the worlds is not from the essence
or true being — as explained in the discourse “In the third month
after the children of Israel went out...”
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Thus, all that the created beings are capable of praising and
glorifying the Holy One, blessed be He, is only through what He
created all the worlds yesh me’ayin (something from nothing).
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And this is the concept of Perek Shirah — that the created beings
sing, and likewise the songs of the angels — all the creatures of
song come forth with song. Their entire perception is only the
praise of the “works of Your hands.”
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This is like, for example, someone who is a wondrous sage —
absolutely brilliant — and they praise him only for being able to
write or draw beautifully. That is the lowest aspect of him.
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And so said our Sages (Berachos 33b): “There is no 7zur (rock)
like our G-d” — read not Tzur but Tzayar (artist). And likewise

Berachos 33a): “A parable of a mortal king who had thousands
upon thousands of gold dinars, and they praised him with silver —
is this not a disgrace to him?” (See also Shelah, Maseches Tamid,
256b—257a, who elaborates greatly on this.)
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And this is the explanation that the supernal speech — the source
of Beriah, Yetzirah, and Asiyah — receives from the lower third
of the attribute of Tiferes in Atzilus, which is, as explained above,
like “the praise of the works of Your hands.”
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And one could say that the concept of the three thirds of Ziferes
corresponds to the division of all worlds into three levels: namely,
the worlds of Beriah-Yetzirah-Asiyah; the world of Atzilus; and
the worlds above Atzilus.
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As our Sages say: “He traversed eighteen thousand worlds that are
not...” — these are from the level of Ayin, as in “And wisdom
emerges from Ayin.” (See Ramaz, Parshas Shelach 159a, on the
statement: “Three worlds the Holy One, blessed be He, has.”)
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[n each of the three types of worlds mentioned above, there is an
increasing revelation of the glory of the Infinite Light, for the
revelation in Beriah-Yetzirah-Asiyah is incomparable to that in
Atzilus, and likewise Atzilus is incomparable to the revelation in
the Infinite realm itself.
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See the maamar “Hadar Kevod Hodecha” and “Dibrei
Niflaosecha Asicha.”) This is the concept of the triple repetition
“Kadosh Kadosh Kadosh.”
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And see the discourse “Ve ‘asisa Bigdei Kodesh” regarding the
construction of Aharon’s garments — that there are three levels
and stages. However, all this pertains only to the light that shines
in the worlds.
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But regarding His Essence — there is no grasp at all; only “we
give thanks to You.” And what we praise is only “for the sake of
Your glory,” as explained earlier.
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And behold, in the fourth year, Knesses Yisrael receives from the
isecond third of His attribute of 7iferes. (The Ramaz wrote it as
“from two thirds,” meaning from what is grasped by creation,
referred to as “the praise of the works of Your hands” as explained
carlier.)
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And this is the meaning of “Hilulim laShem™ — praises to God —
in the plural, referring to these two levels of praise from the lower
two thirds of 7iferes. Above this, there is no comprehension.

— 027 1 "0o919a" — "R 20" P
1 .2 NIROA YW '3 Iy — 2190 NI W D
AT 077 TR — 1R TYnT — 12 TRV

However, through these praises, it draws down even from the
upper third of the attribute of Tiferes, and this is the meaning of
“And in the fifth year... to increase its yield.” This is the added
light from above.

WY NPMRN 03 T IR TR — A1 7Y 73y
I A — 7720 NN NI AW 1Y
n9RIA — 1177 — "INKRIA 027 P07 "D YN
M2ynon 37 1IN,

Then, she (Malchus) is in the state of Hei. Whereas the level of
Elalet represents lowness and poverty compared to the level of
ei.

1% R — 09T NPNAY T K" NP022 X7 IR
R"'7 90 i1 70032 0237 — DI MY

And from this, we can further understand what is written in the
discourse “Re’u ki Hashem nasan lachem es haShabbos.,”
regarding “With the letter Hei this world was created,” that one
must draw down the revelation of this Hei.

2IN3Y R — TIR°2 NHYIND 12 AT

— "Nawa n¥ 037 103 ' 72 1" P I0RTTN2T2
TWRT? TR - "HIT 07197 X1 XD T3
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And this is like what is explained here, and as it says “7o work it
and to guard it,” which refers to the drawing down of the upper
[Hei, the level of Yud-Hei, and the drawing down of the lower Hei,
the level of Vav-Hei. (See Eitz Chayim, Gate 31, ch. 7, on the
verse: “Four handbreadths shall be yours and the fifth for
Pharaoh.”)
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And this is [the meaning of] “Hod ve 'Hadar lefanav, Oz
ve ‘chedvah bimkomo” (Divrei HaYamim I 16:27).

"inippa M Y, T T —
"3:1"0 'R 2IT70NaT)).

And they praise before Him, as implied in Midrash Rabbah, the
introduction to Eichah (55a), where the angels say: “It is written
‘Hod vehadar lefanav’ (majesty and splendor are before Him), and
you say like this?!” — see there.

N7 72°XT ROMPN92 1273 Y72 17197 DAY
1197 277 79" 22", 200K 1MRY (R"Y 7"
ay 1Py — "1?71°72 TRIR AR —.

And from this comes “Oz vechedvah bimkomo” — the strength
and joy in His place. For pleasure is drawn from bittul ha-yesh
nullification of ego), as explained in the discourse Es Korbani
Lachmi regarding “Livyasan zeh yatzarta lesachek bo” — that the
[eviathan was formed for Divine delight.
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Similarly, the Gemara in Chagigah (5b) interprets “Hod vehadar
lefanav” as referring to the “outer chambers” — the outer worlds.
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The idea is that the expansion of a Divine attribute occurs through
the elevation of mayin nukvin (feminine waters) — like in man,
when others praise him, the inner sense of glory is aroused in his
heart.
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NTIIRD? WK — OTR2 — PYR 777 7Y —1"0 NRYYA
NIRDAT NIRYY 1273 77IVNA — N7
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Based on this, “Hod vehadar lefanav” causes “Oz vechedvah
bimkomo” — for through their praises they add light into the
essential Tiferes of Atzilus itself, at the level of Atzilus.

0783 — "17197 WK 77 TI"T - 120 71 08
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And this is “to increase its yield” — the two upper thirds of Ziferes
in the fifth year.

D01y WY "2 — "inRIan 027 70" N
nYPRna MW — NIRHNT.

[t may also be said that the three first years correspond to
Beriah-Yetzirah-Asiyah, where the supernal speech is hidden and
the beings are separate, like “no union between them and Atzilus,”
i.e., no zivug of Zon.
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And this is the “diminishing of the moon” — when there is no
union of sun and moon (Zachar ve ’Nekeivah) — and then the
kelipos draw nurture from her.

RI70Y RYNY 7 PRYI — "0 0wn" 13 X
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But in the fourth year, corresponding to Atzilus, the Malchus —
the source of Beriah-Yetzirah-Asiyah — unites with Zeir Anpin of
Atzilus. This is drawing down the higher bitu/ of the name Mah
into the created beings.
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Like the verse: “What did they see to act so, and what came upon
them?” — then “all its fruit shall be holy, praises to Hashem” —
the effect of the higher unifications — Yud-Hei and Vav-Hei.

"DIR YONT 91— 122 7Y W " 0 777 Y
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See the discourse on “Mi mana” about “u’Mispar es Rova
Yisrael.”)

(Y 729m1" PIva — "R 0" PInITI2TR TN
2RI yau”).

The first three years receive from the external aspect of the middos
— Netzach-Hod-Yesod — and in the fourth year, it receives from
the internality — the third of 7iferes. The four aspects of TeNaHY
correspond to the four worlds of ABiYA within Zeir Anpin.
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Based on this, we can say that “and in the fifth year... to increase
for you” — this refers to the added light that comes from the “tip
of the Yud” of the Divine Name — the level of Kesser, and from
there the additional light is drawn.
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See elsewhere about Yosef, who was named thus because of the
increase in light. And “Yosef was brought down...” because
“Sham alu shevatim” — there they ascended, giving thanks — this
ascent draws down increased light from the level of Yesod of
Adam Kadmon, which is also the meaning of “Hod vehadar
lefanav” — the level of “Hadar.”)
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See also Midrash Rabbah on “You shall plant every fruit tree” —
Parshas Naso 10:236, and Parshas Shelach. Also see Shir
HaShirim Rabbah on “His thighs are pillars of marble” and the
end of “His palate is sweetness.”)
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[NOTE: - © Summary
This deeply mystical discourse revolves around the mitzvah

of Orlah — the prohibition to eat

the fruit of a tree for the first three years after it is planted — and reveals its inner significance in

the Divine order of creation, revelation, and rectification.

e Part I: Repairing the Sin of the Tree of Knowledge
o Drawing on Midrash Rabba, the Alter Rebbe presents the mitzvah of Orlah as a
rectification for the sin of Adam and Chava, who ate prematurely from the Tree
of Knowledge. Had Adam waited just three hours until Shabbos, the fruit would
have been sanctified. Similarly, the Jewish people are commanded to wait three

years — symbolizing restraint and tikun.
e PartII: The Role of Praising Hashem

o The mitzvah’s fourth year is described as “Kodesh Hilulim LaHashem ", fruit that
is holy and used for praise in Jerusalem. This introduces a profound meditation on
why we praise Hashem at all, since He is utterly beyond all attributes and names.
The answer: praise serves as a spiritual trigger, arousing Divine attributes
(middos) from their concealment into revelation — a heavenly parallel to human
nature, where heartfelt compliments can awaken deep feelings.

e Part III: Names and Attributes — Revealing the Hidden

o Hashem's names (such as compassion, strength, etc.) are not intrinsic to His

essence but are modes of interaction with creation. Therefore, calling Hashem by
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these names through prayer and song serves to elicit those very attributes —
bringing Divine energy into our world, much as calling a person by name draws
their attention and presence.
e PartIV: The First Three Years and the Fourth

o The first three years represent a stage where the Divine light is concealed and
filtered through Netzach, Hod, and Yesod — the lower, more external traits.

o The fourth year symbolizes an influx of inner illumination from Tiferes, the
central harmonizing attribute, associated with beauty and integration — and
referred to as the "bariach hatichon" (central bar) that bridges extremes.

o This transition mirrors speech: in early stages, only an external expression of
emotion is present, but when deeper feeling (like true joy or pain) is accessed, the
inner attribute shines through the speech, enriching it.

e Part V: The Fifth Year and Divine Expansion

o In the fifth year, even higher revelation comes — a level associated with Kesser,
the Divine “crown” or will, beyond even Tiferes. This is hinted in the Torah’s
phrase “fo increase its yield for you” — the fruit now represents not only
fulfillment but surplus, abundance, and delight.

o The discourse parallels this to the spiritual Sefirah of Malchus, which transitions
from Daleth (poverty) to Hei (expansion) — as it begins to receive from higher
aspects of Tiferes and even Kesser.

e Part VI: Cosmic Geography — ABiYA and Atzilus

o A cosmic map unfolds: the first three years correspond to Beriah, Yetzirah, and
Asiyah — worlds of separation and concealment.

The fourth year aligns with Atzilus, a world of complete unity with the Divine.
And in the fifth year, one begins to access even what is above Atzilus, drawing
light from the “tip of the Yud” — the transcendent root of all manifestation.

e Conclusion: Transformation and Elevation

o Thus, the mitzvah of Orlah is not simply agricultural — it is a spiritual drama of
waiting, withholding, elevating, and finally releasing Divine light into the
world.

o Human praise catalyzes Divine response; earthly restraint draws heavenly
abundance. The physical fruit mirrors a soul’s process of nullification, growth,
and revelation.
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"4 Practical Takeaway

Waiting and discipline aren’t just moral values — they are spiritual mechanisms of drawing
down holiness. When you withhold from immediate gratification — whether in speech, action, or
even thought — you create vessels for greater Divine light.

e Practically:

o Take moments in your day to restrain an impulse, especially in areas of speech
or judgment — and intentionally praise Hashem instead.

o Recognize that your words of praise — in prayer, singing, or Torah — are not
symbolic; they are real tools that draw spiritual light into the world and awaken
Divine will.

o The “fifth year” teaches that surpassing the minimum — serving Hashem not
only with obligation but with joy and abundance — opens the gates to
transcendent blessing.

LI Chassidic Story (Alter Rebbe)

"The Praise that Brought Down Heaven"

Once, in Liozna, the Alter Rebbe (Rabbi Shneur Zalman of Liadi) was immersed in deep
thought during the pesukei dezimra — the verses of praise that precede the Shema in the
morning prayers. His students noticed that he lingered for an unusually long time on the verse:

"Baruch she’amar ve’hayah ha’olam — Blessed is He who spoke and the world came into
being."

After the prayer, the Rebbe explained:

“There are times when the praise itself creates the Divine desire to continue creating. When
the soul of a Jew says Baruch she’amar with true depth, he draws down the light of Azzilus into
his body — just as the world itself was spoken into being."

He then added with intensity:

“This is what the Zohar means when it says ‘da milin de-hedyota’ (the lower-level speech)
becomes ‘milin de’ila’ (supernal speech). If a Jew only knew what his mouth was doing during
those verses...”
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This teaching directly echoes the discourse we just learned — that human praise unlocks
Divine presence, and the language of a sincere soul reshapes spiritual reality.

Source: Sefer HaSichos (Kehot) based on oral traditions from Chassidim of Liozna; similar
themes appear in Maamarei Admur HaZakein, Inyanei Tefillah, and Toras Shneur. END NOTE]
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