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Introduction

Rabbi Sholom DovBer Schneersohn, known as the Rebbe Rashab (1860—-1920), the fifth Rebbe of Chabad,
lived in Lubavitch and later Rostov. A disciple of his father, the Rebbe Maharash, and a profound expositor of
Chabad Chassidus, he was known as “the Rambam of Chassidus” for the systematic depth of his teachings. His
principal follower and successor was his son, the Frierdiker Rebbe, Rabbi Yosef Yitzchak Schneersohn.

This maamar, said on Sukkos of 5666 (1905—-06), explores the inner meaning of the sukkah, the lulav, and the
unique joy of the festival. It journeys through the spiritual dynamics of makif (surrounding light) and pnimi
(inner light), the renewal of Divine will at Rosh Hashanah, and the revelation of this will on Sukkos — when
infinite light becomes manifest within the world. The Rebbe Rashab reveals the deep structure of holiness
within creation: how man’s service draws the infinite (Or Ein Sof) into the finite through Torah, mitzvos, and
the transformation of worldly action.

A lulav and aravah (willow) are [taken] six or seven [days];
lulav [is taken] seven [days]—how so? When the first day of the
festival falls on Shabbos, the lulav is [taken] seven [days], but
on all the other days [of the festival], six. That is, on the first day
of the festival, the lulav overrides Shabbos even outside the
Temple; on the other days, it does not override Shabbos. And
this was [the law] in the time of the Temple; but once the Beis
HaMikdash was destroyed, even on the first day it does not
override Shabbos.

And the reason, they said in the Gemara, is because of the
decree of Rabbah: “Lest he take it in his hand and go to an
expert to learn, and carry it four cubits in the public domain.”
But it must be explained—how could they have set aside a
positive commandment of the Torah because of such a concern?
For in truth, there is no actual transgression here, for it is
merely a matter of tiltul (carrying an item) alone, and this is not
comparable even to the shofar, which involves an act of skilled
labor; but in the case of taking the lulav, there is no labor at all,
only the act of carrying, as Tosafos writes in Rosh Hashanah. If
so, why was the mitzvah set aside because of a mere concern?
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And behold, it is known that the sukkah represents the level of
makif (encompassing light), as it is written, “And a sukkah
shall be for shade by day.” Up to twenty cubits, a person sits in
the shade of the sukkah, etc. It must therefore be explained:
what is the inner concept of the makif of the sukkah? It is also
known that the lulav must be taken specifically in the sukkah;
this too must be clarified—the connection between them.

Furthermore, it is necessary to understand what is meant by the
verse, “You shall dwell in sukkos seven days.” For the sukkah
is a makif, and it is known that a makif is not of the nature of
settledness (his’yashvus). If so, what is the meaning of ““You
shall dwell (sit, be settled) in sukkos™?

And to understand all this, one must first look into what was
explained earlier regarding the verse, “To every end I have seen
a limit” (Tehillim 119:96), which refers to the revelations
within the order of hishtalshelus (progressive descent of
worlds), that they are all within the realm of finitude and
limitation, having a boundary and an end to their extension.
Thus, “I have seen an end” refers to their beginning, for they
start after the tzimtzum (contraction), etc.

And also within this level and category itself, there is “up to
and including”—for in every level and category where one
stands, he sees the level above it, which too is of the nature of
end and boundary.

And Ibn Yehya explains [the verse] “To every end | have seen a
limit” (Tehillim 119:96) as referring to every desire and
pleasure, etc. Similarly, it is explained in Iggeres HaKodesh,
section 17: “To every end”—that is, to every klos hanefesh,
every yearning and longing of the soul—I have seen a limit,
meaning they have an end and boundary; but “Your
commandment is exceedingly broad,” for the delight within the
mitzvah is boundless, etc.
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And in Midrash Rabbah (Bereishis, chapter 10) it says: “To
every end I have seen a limit”"—everything has sikusin (an end
and a boundary); pleasures also have sikusin—meaning even the
delights of permitted things have a limit—except for one thing
that has no sikus. And what is that? The Torah.

The concept is as follows: it is known that the delight (oneg) in
the soul is the highest of the faculties—one of the encompassing
(makif) powers of the soul. As it is said, “There is nothing higher
than delight,” for it is even above the faculty of will (ratzon).

For we see that delight is the cause of will: whatever a person
desires is due to the pleasure he finds in that thing. If he would
have no pleasure in it, he would not desire it. Thus, delight is
higher than will, for it is the cause of will.

Likewise, this applies to all the powers of the soul. For example,
the faculty of wisdom (chochmah) in the soul also depends on
delight, as the Sages said, “A person should always study in the
place his heart desires.” And it is known that cheifetz (desire) is
a will that includes delight, and specifically then he can truly
understand.

As explained elsewhere: we observe that a person delights in
something with an essential and general delight (for example, in
building a house or the like) precisely when the matter aligns
with the dictates of his wisdom. This is because the decree of his
wisdom stems from his delight in that matter.

Likewise, all the powers depend on delight, and therefore the
delight extends and radiates into all of the faculties. Yet that
which shines from the delight into the faculties is but a mere
reflection, and therefore it is subject to changes and gradations
of level.

For it is known that any essence that is simple, indivisible, and
not diffused—as it is in its very essence—is beyond division or
change.
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Therefore, the essence of the soul does not extend or divide into
its particular faculties. And when there is some drawing forth
from the essence of the soul, it extends and shines, as it is in its
very essence, equally into all the specific faculties.

For example, in the revelation of the level of yechidah (the
singular essence) of the soul during joy—such as the joy of a
wedding of one’s only son or similar occasions—then the level
of yechidah of the soul is revealed.

At that time, all the faculties are revealed—from the faculty of
intellect to that of speech and action—and within them all, the
light of the soul shines equally with great intensity and
revelation, as explained elsewhere.

Nevertheless, this revelation is the manifestation of the hidden
powers of the soul, as explained elsewhere; yet these hidden
powers are then clothed within the revealed faculties.

For even at that moment, he comprehends with the faculty of his
intellect specifically according to the light of intellect in his
brain, for the intellectual faculty as it exists in the soul’s
concealment is not yet an actual entity of intellect, as is known
and explained elsewhere.

In the aforementioned revelation, it exists in the form of an
actual, revealed intellect—except that within this intellect shines
the light of the essence of the soul with a powerful flow,
granting understanding of sublime and wondrous matters never
comprehended at other times.

And whatever he comprehends in his intellect then comes to him
as perception in the very essence of the light itself, as it is, as
explained elsewhere (Discourse “Vechol Ha’am Ro’im,” 5665).

And so it is with all faculties, even with the faculty of speech in
the soul, which is clothed in the revealed faculty of
speech—then he speaks, etc. Thus, the hidden powers are
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clothed within the revealed ones, except that within them shines
the intensity of the light equally in all of them.

Similarly, this applies in true repentance (feshuvah amitis) from
the depth of the heart—this being when the light of the soul’s
essence shines openly.

As is known, in the service of mind and heart, what is revealed
from the powers of the divine soul is the manifestation of
intellect and emotion only—to contemplate and understand with
one’s mind and to awaken love and awe. This is the revelation of
the faculties of the divine soul, but only the revealed powers.

But in the matter of feshuvah, when the very essence of the soul
is aroused and shaken from its place—whether because of the
distress caused by sins and transgressions that have soiled it
throughout the year, or during the Ten Days of Repentance when
the source of light draws near to the spark—he sets his heart (he
grasps himself entirely) to feel the depth of his distance from
G-dliness, and the matter touches him in the depths of his soul.

Both from the perspective of the very distance—being in the
place of the kelipos and sitra achra, may G-d protect us, which
G-d hates—and from the aspect of the blemish he has caused
thereby above and within his own soul, as explained elsewhere.
(And this, too, is specifically during the Ten Days of
Repentance, for then is the closeness of the Source of Light,
etc.—the matter touches him then more deeply within the inner
recesses of his heart. And likewise it is so at every time of
Divine favor, such as during 7ikkun Chatzos or before prayer,
etc.)

And he is deeply anguished within his soul until his very being
is shaken from its place with immense bitterness, like one in
profound and inner pain in the physical sense, Heaven
forbid—thus the very essence of the soul is in a state of
movement and upheaval.
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Similarly, in true teshuvah, when the matter reaches the
innermost depth of his heart, the very essence of his soul is
stirred and moved with powerful bitterness (with an intense and
overwhelming distress).

Consequently, within this there is a drawing forth (a #ziya) and a
running toward Divinity, in the form of a movement of his entire
being until complete yearning—only that he does not then feel
this drawing forth. What he feels is only the bitterness and pain
of his distance.

But the drawing forth (dem tziya) toward Divinity he does not
sense at that moment—rfor this is the “inner voice that is not
heard,” called the cry of the heart, as explained elsewhere.

But in truth, there is here an intense drawing of the soul toward
Divinity, only that it is not felt because the drawing comes from
the great distance—he feels deep anguish from his lowly state,
and thus flees from evil, from the place of death, and naturally
flees toward the place of life.

Furthermore, this drawing (der tziya) toward Divinity is like that
of one in despair of his own soul; and in such a state the drawing
is with greater intensity. However, there are two kinds:
sometimes the despair comes from sensing the light and feeling
the greatness of elevation, so he despairs of ever reaching such a
lofty state; but here it is not so, for he does not feel any aspect of
Divine elevation—he feels only his own lowliness very deeply.
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And [he feels] that he has absolutely no connection to Divinity
whatsoever. This is the aspect of despair: how could it ever be
possible for him to come close to G-dliness, when according to
his current condition he has no connection to it at all? From this
he is in tremendous anguish, and it is precisely this that brings
about the most intense drawing forth. Yet within this itself, the
strength of the pain from despair, due to the sense of distance,
overpowers him—therefore, he does not feel the drawing itself.
Likewise, there exists a form of arousal to repentance that does
not come from distress over sins, but rather from the nearness of
the Infinite One—the nearness of the Source of Light. From this
nearness, an awakening arises within the soul that draws it
toward Divinity.

And this is not because he senses the Infinite Light and therefore
is drawn toward it; that level is the type of drawing and yearning
of “ratzo u-shov” which, in general, is still service based on
reason—he feels the Divine Light and thus is drawn.

But here it is not so: he does not feel any revelation of the
Infinite Light. Rather, the awakening within the soul is beyond
reason and understanding—it comes from the closeness of the
Source of Light to the spark.

(And in truth, relative to the absolute exaltedness of the Divine
Essence, all are as sinners and offenders before Him, as
explained elsewhere; therefore, during the Ten Days of
Repentance all say “Ashamnu, Bagadnu,” etc.)

In the aforementioned revelation of the essence of the soul, it
shines equally in all the faculties. The proof is that all the
faculties and traits are completely transformed in their very
nature.

As we see tangibly in a true baal teshuvah—he is transformed in
his very essence from one extreme to the other: all the matters
he once desired and craved, he no longer wants at all.
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As is known, the baal teshuvah must say “I do not desire [it],”
and this is truly so—he has no desire at all; his will toward
G-dliness is now exceedingly strong, desiring G-dliness
intensely, and everything connected with Divinity he senses very
deeply.

This is because the matter touches him deeply; as it is known,
what affects a person, he truly feels. Thus, all Divine matters
that he once felt nothing for—he now feels all of them
profoundly.

Likewise, his intellectual faculty itself changes in essence: the
very layg fun sechel (the placement or foundation of his
intellect) becomes entirely different. For beyond reasons and
understandings, there are also “intellectual
assumptions”’—self-evident truths—and these, too, differ
between intellect of holiness and intellect of kelipah and sitra
achra.

And there is a difference between the intellectual assumption
rooted in holiness and that rooted in kelipah and sitra achra. In a
true baal teshuvah, this foundational assumption of intellect
changes completely—his mind lays itself in a totally different
way than before.

Thus, all the faculties are transformed in their very essence, and
with an intense vitality in each and every trait individually; even
in the aspect of actual deed, his performance of mitzvos is with
tremendous force and abundant life.

As, for example, on Rosh Hashanah and during the Ten Days of
Repentance, the fulfillment of practical mitzvos by every Jew is
entirely different from the rest of the year, because even in the
realm of physical performance, the essential light of the soul
shines.
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However, all this is only when the revelation of the soul’s
essential light shines; whereas the revelations of the soul that
shine into the faculties are only a mere reflection from the
essence of the soul.

And the more this radiance is drawn into the revealed and
graspable faculties, the more it becomes concealed and less
openly manifest.

This can be understood from what we observe: when a person
comprehends an idea in some concept, at first the understanding
comes from the faculty of koach ha-maskil within the
soul—where it is not yet in the form of intellect at all, as
mentioned above.

Then it is revealed in the faculty of chochmah, which is the
beginning of revealed intellect, and is called “a lightning flash,”
because it is not yet settled within his mind, but merely hovers
within it and is not yet grasped.

Although he already knows the concept in general, it is only a
general awareness of the matter and not yet truly grasped by his
mind. For what shines then in the faculty of chochmah is
primarily the light of the intellect, not the intellectual content
itself.

Therefore, he cannot yet grasp it concretely or enclose it in
words, for only by clothing the intellect in letters does one truly
grasp and hold the concept.

And this is because the main revelation is the light itself, not the
intellectual comprehension; and light cannot be grasped within
letters.

Afterwards, the point of insight (nekudas haskalah) comes to the
level of comprehension and understanding—this happens only
when the light becomes concealed, and then the intellectual
dimension is felt.
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Then it comes to grasping every particular within the concept, so
that each detail is comprehended individually, and the overall
idea is truly understood and grasped in the vessel of the mind.

We observe that when comprehension is achieved, the light
becomes more concealed, while the intellectual form is more
sensed—the more one grasps, the more the light withdraws.

Similarly, with the light of delight that shines within
intellect—at the moment of initial inspiration, like a “flash of
lightning,” the revelation of delight is strongest.

As in the example of Rabbi Elazar, whose face shone when he
discovered a new Tosefta—the delight was from the essence of
the concept itself.

Whereas when it comes to comprehension and settled
understanding, the delight is not as great.

Although the revelation of Atik (the supernal delight) is in
Binah, this means that in Binah the experience of delight is felt
more tangibly, yet the principal revelation of delight is in
Chochmabh.

In Chochmah, the delight lies in the very light that shines,
whereas in Binah the delight is only in the intellectual
comprehension.

It follows that the revelation of the light of the soul in general,
and of delight in particular, is not equal in all faculties; in
Chochmah it is greater than in Binah.

Moreover, even the delight in Chochmah—in the “flash of
inspiration”—exists only at the moment the insight first arises;
once it becomes familiar, the delight ceases.

All the more so the delight in comprehension, which fades after
a short time.

From all this it is understood that the delight drawn into the
faculties is but a mere reflection of the true delight.
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Likewise, in avodah (Divine service), when one contemplates
G-dliness and the greatness of the Infinite One, and feels love
and awe in his heart—or even when these emotions are still
concealed during contemplation, and he delights in the G-dliness
he perceives—this, too, is but a mere reflection of the Infinite
Light.

For it is known that every comprehension is, by definition,
distant from the essence—for the Essence of the Infinite cannot
be grasped at all, and whatever shines within comprehension is
merely a radiance.

Even in the level of “vision” of Chochmah, the Essence of the
Infinite Light does not shine.

And the proof of this is that Moshe, who embodied the level of
Mah of Chochmah—as it is written, “And we are what
(Mah)...”—and it is written, “And the man Moshe was
exceedingly humble,” meaning that he was in the state of
self-nullification of Chochmabh.

Yet, even so, he asked, “Show me, please, Your glory,” and he
was answered, “You cannot see My face... and you shall see My
back, but My face shall not be seen.”

From this it is understood that what is revealed in the level of
vision of Chochmah is not the Essence itself as it truly is.

From all this, we can understand above, that the radiance of the
Infinite Light (Ohr Ein Sof) which shines in the ten Sefiros of
Atzilus is only a mere reflection.

And although it is stated in Eitz Chayim that in Chochmah the
Infinite Light shines “in proximity of place,” meaning that the
Infinite Light is revealed there more openly than in Binah,
nevertheless, it is not the Essence itself.
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For this reason, there are distinctions between the revelation in
Chochmah and the revelation in Binah, for when the Essence of
the Infinite Light is revealed, it shines equally in all.

As mentioned above in the analogy from the soul, the same
applies Above.

And so it will be in the future: when the Essence is revealed, it
will shine equally throughout all of creation.

This, then, is the meaning of “To every tichlah (end) I have seen
a limit"—referring to the delight that pervades the general order
of Maaseh Bereishis, the source of all worlds, which derives
from Chochmah.

For Chochmabh is the beginning of the chain of creation, as the
Zohar says regarding “And G-d said, ‘Let us make man’”—that
in all the acts of Creation, “Abba (Chochmah) said to Imma
(Binah)...”

Of all this, “I have seen a limit”"—for everything within the
order of hishtalshelus (emanation) is bounded and finite,
because it is only a reflection of the supernal delight as it is
enclothed within creation.

Likewise, the general level of will (ratzon) that animates
creation is only the external aspect of will.

For it is known that all aspects of Divine will in creation exist
only for the sake of Torah and mitzvos—as it is said, “In the
beginning—for the sake of Israel, who are called ‘the first,” and
for the sake of the Torah.”

This is the inner purpose and will, whereas the will involved in
the act of Creation itself is only external.

Therefore, it is understood that the delight within the will of
Creation is but a reflection alone.

And the proof of this is that Moshe, who was on the level of
Mah of Chochmah, as it is written, “And we are what (Mah),”
and it is written, “And the man Moshe was exceedingly

humble,” meaning he was in a state of essential self-nullification
of Chochmabh.
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Yet even so, he requested, “Show me, please, Your glory,” and
he was answered, “You cannot see My face... and you shall see
My back, but My face shall not be seen.”

This proves that what is revealed in the aspect of “vision” of
Chochmabh is not the Essence itself as it truly is.

From this we can understand regarding Above, that the radiance
of the Infinite Light (Ohr Ein Sof) that shines within the ten
Sefiros of Atzilus 1s merely a reflection.

Although it is stated in Eitz Chayim that within Chochmah the
Infinite Light shines “in proximity of place,” meaning that Ohr
Ein Sofis revealed there more than in Binah, still, it is not in the
aspect of Essence.

For this reason, there are distinctions between the revelation in
Chochmah and that in Binah, for when the Essence of the
Infinite Light is revealed, it shines equally in all.

As previously explained in the analogy from the soul, so too is it
Above.

And so it will be in the future: when the Essence is revealed, it
will shine equally throughout all the realms of hishtalshelus.

This is the meaning of “To every end I have seen a
limit"—referring to the delight that pervades the general work of
Creation, for the source of the worlds is from Chochmah, as it
says, “You made them all with wisdom.”

For Chochmah is the beginning of the chain of creation, as the
Zohar explains regarding “And G-d said, ‘Let us make man,’”
that in all the acts of Creation, “Abba (Chochmah) said to Imma
(Binah).”

Of all this it is said, “I have seen a limit"—for everything within
the order of hishtalshelus (emanation) is measured and finite,
because it is merely a reflection of the supernal delight as it
becomes clothed in creation.

Likewise, the general level of Divine will within Creation is
only the external aspect of will.
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For it is known that all aspects of Divine will in Creation exist
only for the sake of Torah and mitzvos, as the sages said, “In the
beginning—for the sake of Israel, who are called the first, and
for the sake of the Torah.”

This is the inner purpose and will, whereas the will that pertains
to Creation itself is only external.

Therefore, it is understood that the delight within the will of
Creation is only a mere reflection.

In contrast, the will associated with Torah and mitzvos is the
inner and essential will, in which the Essence of the supernal
delight is invested.

This is the meaning of the verse, “To every end I have seen a
limit"—for every form of kalah (yearning, passion, or delight),
that is, every type of Divine delight found in souls—whether the
delight of the souls in Gan Eden, in their countless ascents from
level to level as explained above, or the delight of the soul in its
service below through contemplation and perception of Divinity,
or the vision of Chochmah—

and likewise, every manifestation of revealed delight that shines
within the order of creation—all these are still measured and
limited, for they are but rays of the delight above.

But “Your mitzvah is exceedingly broad”—for the delight in the
will of the mitzvah is the inner and essential delight, infinitely
higher than the delight and will that pervade the order of
creation.

And the main thing is in the mitzvos of action specifically, for
the “end of action arose first in thought.” This means that the
essential inner intention of His very Essence was that mitzvos be
fulfilled in action.
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And specifically through this is drawn the Essence of the
delight, as it is said, “I have pleasure before Me, for I have said
and My will was done.” The pleasure before Him—the essential
delight—is specifically when His will is fulfilled in actual deed.

Therefore, in the future, when the true effect of the current
divine service through the performance of Torah and mitzvos is
revealed, the revelation will occur specifically below.

For in truth, the action of the mitzvah now becomes a vessel for
Divinity, and its revelation will be in the future, when the
Essence of the Infinite Light will be revealed below specifically.

That is, the essential simple delight vested within the act of the
mitzvah will then be revealed.

And through this, we can understand why those who fulfill the
mitzvos are called “those who do His will.”

At first glance, this is puzzling—for was not the Divine will
already drawn forth in the creation and existence of the worlds,
even before the giving of the Torah? As it is written, “In the
beginning, G-d created,” and the Targum renders, “With wisdom
He created,” meaning the level of Keter.

And it is known that Keter corresponds to will, as it is written,
“You crown him with the crown of will,” and, “For I have said,
the world is built upon kindness,” meaning speech from will, as
explained elsewhere.

Likewise, we say, “Blessed is He Who spoke and the world
came into being,” and in the Zohar: “When it arose in His will to
create the world,” and in Eitz Chayim: “When His simple will
arose.”

Thus, we see that the Divine will was already drawn forth at the
time of creation. How, then, can we say that Israel “do His will”
through mitzvos?
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Furthermore, this raises another question: Why do we declare,
before performing a mitzvah, “For the sake of the unification of
the Holy One, blessed be He, and His Shechinah,” when it was
explained above that this unification of transcendent and
immanent light occurs through the mitzvos?

And since the Divine will was already drawn forth at
creation—and will corresponds to the transcendent light (Sovev
Kol Almin)—then this unification of the Holy One and His
Shechinah would seemingly have already occurred at the time of
creation.

The supernal delight, as explained, corresponds to the verse “To
every end I have seen a limit,” meaning that every form of
yearning and delight—even the Divine delight that radiates
within souls—is limited and measured.

This includes both the delight of souls in Gan Eden, as they
ascend endlessly from one level to another, as mentioned above,
and the delight of the soul in its service below—through
comprehension and contemplation of Divinity, or through the
vision of Chochmah.

Likewise, every revelation of delight that radiates within the
order of creation is also confined by measure and limit, for it is
merely a ray of the essential delight.

But the verse continues, “Your mitzvah is exceedingly broad,”
meaning that the delight within the will of the mitzvos is the
innermost and essential delight—infinitely above the delight and
will that illuminate the chain of creation.

The primary manifestation of this essential delight is found
specifically in the mitzvos maasiyos—the physical
commandments—for “the end of action arose first in thought.”
This refers to the innermost Divine intention, within the very
Essence of G-d, that the mitzvos be fulfilled through concrete
action.
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Through this specifically, the essence of the supernal delight is
drawn forth, as expressed in the saying: “I have pleasure before
Me, for I have said and My will was done.”

The true nachas ruach (Divine pleasure) is only when His will is
fulfilled in actual deed.

Therefore, in the future, the true revelation of what is drawn
forth now—through the divine service of Israel in performing
Torah and mitzvos—will be revealed specifically below.

For in truth, the performance of mitzvos now becomes a vessel
for Divinity, whose revelation will be in the future, when the
Essence of the Infinite Light will be revealed specifically below.

This means that the essential, simple delight invested within the
act of the mitzvah will then be revealed.

Through this, it is understood why those who fulfill the mitzvos
are called “those who do His will.”

At first glance, this is difficult to understand—was not the
Divine will already drawn forth in the creation and formation of
the worlds even before the giving of the Torah?

As it is written, “In the beginning G-d created,” and the Targum
translates, “With wisdom He created”—that is, the level of
Keter, which is known to correspond to Divine will, as in the
verse, “You crown him with the crown of will.”

And it is also written, “For I have said: the world is built upon
kindness,” referring to speech emerging from will, as explained
elsewhere.

Similarly, we say, “Blessed is He Who spoke and the world
came into being,” and the Zohar teaches, “When it arose in His
will to create the world,” and in Eitz Chayim: “When His simple
will arose.”

Thus, since Divine will was already drawn forth at creation, how
can we say that Israel “do His will” through fulfilling the
mitzvos?
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Furthermore, this raises another question: why do we say before
performing a mitzvah “for the sake of uniting the Holy One,
blessed be He, and His Shechinah,” when it was explained
above that this unification of the transcendent and immanent
lights is effected by the mitzvos?

Since the Divine will was already drawn forth at creation—and
will corresponds to the transcendent light (Sovev Kol
Almin)—this unification of the Holy One and His Shechinah
seemingly already existed at the moment of creation.

(This is the meaning of “The Father said to the Mother,” and
likewise in the levels of Ze’ir Anpin and Malchus—for all this
constitutes the unification of the Holy One, blessed be He, and
His Shechinah. It is known that the actual creation took place
through the aspect of memale kol almin (the immanent light), yet
it operates only through the power of sovev kol almin (the
transcendent light), which strikes and empowers the immanent
light, as explained elsewhere.)

If so, what then is the unique unification of the Holy One and
His Shechinah that occurs specifically through the mitzvos?

The explanation is as follows: the level of Divine will that
brought about creation must itself be drawn forth anew through
the arousal from below.

As stated in Eitz Chayim, at first it was initiated because “He
desired kindness,” but afterwards, through the arousal from
below, the matter depends—meaning that the revelation of
Divine will now is contingent upon human service.

For the Essence of the Infinite One is above all sefirot and
attributes, as it is said: “You are One, but not in the count of ten
sefirot.”
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He is “wise, but not with a knowable wisdom,” and as explained
elsewhere, when we call Him wise, it is only to negate from Him
any lack of wisdom—not to ascribe to Him actual human-like
intellect.

Similarly, “He is not of any of these attributes” at all. Just as He
is exalted beyond Chochmah and Binah and all attributes, so too
is He utterly beyond even the category of will.

Even the will that “arose in His desire to create” came through a
constriction of will, for the letters of ratzon (will) are the same
as tzinor (channel), indicating that will itself is already a
constriction and a new emergence relative to the Essence of the
Infinite.

And as we say, “He renews in His goodness each day
continually the work of creation”—that is, the drawing forth of
Divine will at every moment to bring the worlds into being and
sustain them is an act of renewal, for relative to the Essence of
the Infinite, it is truly a new emergence, since there is no
comparison at all between creation and His Essence.

As explained elsewhere (in the discourse Vechol ha’am ro’im,
265), this is why it is necessary to constantly draw forth anew
the Divine will that He, as it were, constrict Himself and desire
again the creation and sustenance of the worlds.

This is like on Rosh Hashanah, when the Divine will for creation
is renewed—that is, the will for kingship, for “there is no king
without a people.”

For on Rosh Hashanah, everything returns to its primordial state,
and the Essence of the Infinite is utterly beyond even the
category of will. Therefore, we must draw forth anew the will
for kingship, that there be once again creation and existence of
the worlds.
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This drawing forth occurs through the coronation of G-d on
Rosh Hashanah, when man sets aside his entire being to
proclaim His kingship, and through the recitation of the ten
verses of kingship.

This is the meaning of “a remembrance of the first day,”
referring to the original act of creation that came from “for He
desired kindness,” and now, on Rosh Hashanah, that same
Divine will is drawn forth anew.

Likewise, throughout the year, since “He renews in His
goodness each day continually,” it is necessary to constantly
draw forth this Divine will anew—and this is accomplished
through Torah and mitzvos.

As our sages said, “The Holy One conditioned the world’s
creation upon Israel’s acceptance of the Torah,” as it is written,
“These are the generations... in the merit of ‘These are the
names,’” and “in the merit of ‘These are the mitzvos.””

Therefore, Torah scholars who engage in Torah are called
“builders,” for through their study they draw forth the Divine
will of creation, thereby sustaining the world.

This is the simple meaning that “they uphold the world that was
created for their sake.”

Elsewhere it is explained that the renewal of vitality which
sustains the world—“He renews in His goodness”—is also

drawn forth through honest business dealings conducted with
faith.

For the creation of the world is called “melachah” (work), and
thus the word melachah shares the same numerical value as E/
Adonai, the Divine Name associated with the world of Asiyah
(action).
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This renewal is drawn forth through conducting one’s
“melachah”—one’s worldly labor—with faith, which is also
called melachah, as it says regarding Yonah, “What is your
work?” and the commentators explain that they asked if he was
engaged in business with faith.

Meaning, when a person performs his work with faith and
integrity—free of even the slightest trace of dishonesty, theft, or
deceit—then he draws forth that the Infinite Light itself extend
into the level of melachah, energizing creation.

This may be understood according to what is explained
elsewhere, that there are two types of melachah (labor),
corresponding to two types of servants.

The first type is a servant whose work is coarse and
menial—such as chopping wood or setting a table and similar
tasks that are beneath the dignity of the master to do himself.

When the servant performs such tasks, he serves and assists in
something that the master himself would never lower himself to
do.

This servant is called a “poor servant,” for he toils with his own
hands in lowly labor; it is degrading to his nature, and he
receives payment for his work at designated times.

The second type of servant performs refined and intelligent
work—such as engaging in trade or cutting precious stones and
pearls—tasks that the master himself would do, for they enrich
and benefit him.

When such a servant performs them, he is called “his worker,”
meaning he completes the labor that the master himself would
have done—he acts in the master’s stead.

From this analogy we can understand the spiritual service of
man.
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The creation and existence of the worlds come from the Divine
speech—the level of Malchus of Atzilus—as it is written, “And
G-d said...” Through His speech the worlds were created.

This corresponds to the statement that “the speech of the Holy

One, blessed be He, is considered action,” for it resembles the

coarse kind of work—Ilike chopping wood—since “it is not the
way of a king to speak mundane words.”

This descent is an immense lowering of stature, as our sages
said, “In the place of His greatness, there you find His humility.”

Therefore, this type of labor corresponds to the “poor servant”
who must toil and receive reward for his lowly service.

Nevertheless, as our sages taught, “Do not be as servants who
serve their master for the sake of receiving reward.” The
intention is not to seek payment, but this category of service, by
its nature, is one that generally serves for the sake of reward, and
not a lofty, intellectual service.

In intellectual service, the work is not for the sake of reward, but
for the sake of the service itself.

The proof is that even the master himself performs this kind of
work, showing that the value is in the act itself.

However, the other form of service, that of the “poor servant,” is
not done for its own sake but for the sake of reward and
compensation.

That is, the service is not an essential or intrinsic matter; if it
were possible to exist without it, it would not be necessary. It is
done only because it is required to obtain reward.
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As the Zohar states (Pinchas 223a) concerning the three types of
servants in “A Prayer of David” — “Save Your servant... for I
am poor and needy”” — the first is like a pauper standing at the
gate, receiving charity.

Through humbling himself in prayer and pleading, he causes
Above, as it were, a descent and humility, bringing into being
and sustaining the worlds.

Similarly, in accepting the yoke of Heaven, he acts out of
compulsion, not desire — forcing himself to serve despite no
felt inspiration.

This occurs when G-dliness is hidden and obscured within his
soul, and he is unmoved by anything spiritual. The rectification
for this is to compel himself — kabbolas ol (acceptance of the
yoke) through necessity.

This acceptance also rectifies and affects even the external
makifim of the kelipah — meaning, it subdues negative forces
surrounding the soul.

Even if he feels nothing, he must act purely out of obligation —
this 1s the “poor and needy servant,” who has no will of his own
but pleads, “Save Your servant, O my G-d.”

Such service, in itself, is not lofty or essential — it is merely
necessary.

The second type of servant, however, performs precious labors
that the master himself would have done, such as cutting gems
and pearls.

Spiritually, this means drawing G-dliness into the worlds
through Torah and mitzvos — not merely to sustain creation, but
to bring Divine wealth, illumination, and revelation.
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As it is written, ““Your cheeks are lovely with rows of jewels,
your neck with strings of pearls” — the “neck with pearls”
refers to precious stones, separated yet connected by a thread
passing through them, uniting them together.

Likewise, the “voice — the voice of Jacob” is the voice of
Torah, whose foundation is in the sacred heights (chochmah
ila’ah of Atzilus) yet enclothed in worldly matters — the six
orders of Mishnah: Zera’im, Mo’ed, etc.

Therefore, it is called “the paths of Hashem,” like a road or trail
upon which a person travels from one distant place to another.

So too, the Torah is the “laws of wisdom” that extend through
the entire chain of worlds down to this physical world.

This is the meaning of “the voice of Jacob” — yud-akev (7"
Jpy) — representing a thread connecting the highest to the
lowest, from one extreme to the other.

Even in the furthest, most separated realm — the “world of
separation” (alma d piruda) — this “voice” extends and draws a
supernal flow from Above, binding and uniting all with His
Oneness.

Likewise, the mitzvos are called “the paths of Hashem,” for
through them the Infinite Light is drawn down and clothed in
physical things, joining them to the Infinite One, blessed be He.

(As explained in Torah Or, in the discourse Mi K’Havayah
Elokeinu HaMagbihi, regarding how the Infinite Light is drawn
down even into the lowest worlds.)

Above, this corresponds to the extension of the “line” (kav),
called the “precious, holy thread,” which illuminates and
enclothes itself within chochmah of Atzilus — the world of
Divine unity — to radiate even within the lower worlds of
Beriah, Yetzirah, and Asiyah.
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This is the concept of the thread that connects and unites all
levels.

However, “drilling” into the precious stones and pearls (the
nekivas avanim tovos) means making a hollow space, as it says,
“My heart is hollow within me” — creating an empty vessel that
can contain Divine light.

The Infinite does not rest or reveal itself except within one who
is completely nullified to Him — one who is in a state of ayin
(nothingness), occupying no independent space or being.

This level of nullification is achieved through the “voice of
Jacob” — the inner voice that arouses kavanah (intent) — the
soul’s yearning to leave its sheath and merge into the embrace of
its Source, the Fountain of Life, the Infinite One.

Thus, the drawing of Divine life-force through “labor” in
business with faith (emunah) is like the work of a simple
servant, toiling for reward — drawing down only the necessary
vitality to sustain the worlds.

But through Torah and mitzvos, one draws down actual
revelation of Divinity into the worlds.

Therefore it is called “the paths of Hashem,” for just as a
traveler walks upon a road or trail that leads from one distant
place to another, so too the Torah is the “laws of wisdom” that
extend through the entire chain of worlds down to this physical
world.

This is the meaning of “the voice of Yaakov,” yud-akev (7"
2py), symbolizing the thread that stretches from one end to the
other — even to the most distant and separate realm, the “world
of separation” — drawing a supernal flow from above that
unites even that which is far into Divine Oneness.
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Similarly, the mitzvos are also called “the paths of Hashem,” for
through them the Infinite Light is drawn down and clothed
within the physical objects themselves, uniting them with the
Infinite One, blessed be He.

(As explained in Torah Or, in the discourse “Mi K’Hashem
Elokeinu HaMagbihi,” that the Infinite Light descends even into
the lowest realms.)

Above, this corresponds to the drawing down of the “line” (kav),
called the “precious, holy thread,” which radiates and enclothes
itself within chochmah of Atzilus and in the world of Atzilus in
general, so that this radiance of the kav will also illuminate
within the worlds of Beriah, Yetzirah, and Asiyah.

This is the concept of the connecting thread.

However, the process of “boring” into the precious stones and
pearls means that one must make a hollow space — as in the
verse, “and my heart is hollow within me” — to become an
empty vessel capable of containing the Infinite Light.

For the Infinite One does not dwell or reveal Himself except in
one who is utterly nullified to Him, in a state of true
nothingness, not occupying any independent existence
whatsoever.

And to achieve such self-nullification, it is through the level of
“the voice of Yaakov,” for the voice awakens the inner intention
— the stirring of the soul to depart from its sheath and pour
itself into the bosom of its Father, in total self-nullification and
unity with the Source of Life, the Source of all Delight, the
Infinite One, blessed be He.

This is why the drawing down of life-force through “labor” in
business with faith is likened to a simple servant who works for
reward — that is, only the minimal vitality necessary to sustain
the worlds; whereas through Torah and mitzvos, one draws
down actual revelation of G-dliness into creation.
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In more subtle terms, the difference between the two kinds of
labor and service mentioned above can be understood as
follows: simple work, such as chopping wood or engaging in
business with faith, refers to the service of refinement below —
gathering and collecting the dispersed sparks found within the
realm of separation.

This is the meaning of the verse “and you shall gather your
grain,” as explained elsewhere — through engagement in
business matters, when done with faith and honesty, with not
even a trace of prohibition, acting truthfully in all dealings, one
refines and elevates the scattered sparks within them.

Especially when the business is done with the intention for the
sake of Heaven — to earn money in order to give charity and to
study Torah — or when one’s involvement in business does not
distract him from Torah and prayer, meaning he is not overly
absorbed or troubled by it; through all of this he refines and
elevates the sparks within the physical things.

Included in this is also eating for the sake of Heaven: when one
eats physical food and blesses before and after, and his eating is
for the sake of Heaven — not to fulfill physical desire, but so

that he may have strength to learn and pray — especially when
his intention is to draw vitality from the Divine utterance (“that

which proceeds from the mouth of G-d”) that animates the food.

Through this, he refines and elevates the sparks that have fallen
into physical things, raising them upward; however, this
elevation reaches only the worlds of Beriah, Yetzirah, and

Asiyah — it does not yet become included within the Divinity of

Atzilus.
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In order for it to ascend to Atzilus, there must be complete
self-nullification. As is known, this is the difference between
Yosef and the tribes: the tribes refined sparks within Beriah,
Yetzirah, and Asiyah through the lower form of bitul
(submission) — nullification of self (bitul ha’yesh); through this
they drew illumination from Atzilus into Beriah, within the inner
chamber of the Holy of Holies.

But Yosef represented the higher level of bitul, the
self-nullification of mah — nullification in absolute nothingness.
Through this, he elevated all the sparks so they became absorbed
within Atzilus itself, drawing the light of Atzilus into Beriah,
Yetzirah, and Asiyah.

This is accomplished through the service of prayer in the aspect
of “running upward” (ratzo) — and similarly through Torah,
which draws illumination from above downward — and through
mitzvos, which draw the Divine light and revelation from above
downward.

This is the meaning of “they sustain the world” — they draw the
revelation of G-dliness, the illumination of the kav that shines in
the wisdom of Atzilus.

It can also be explained that “they do His will” means that they
draw down the Divine Will to shine openly in the world. For
although there already exists a Divine Will within creation (““it
arose in His desire to create”), that Will is concealed.

What is revealed are only the lights and emanations of the chain
of creation; the Will itself remains hidden. Through Divine
service, however, one draws the revelation of that Will truly
(mamash) into the world.

And this is the concept of the Sukkah, which is the revelation of
the aspect of the encompassing light, which is the aspect of
shade and the covering of the Sukkah, etc.
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For behold, on Rosh Hashanah one draws down the will upon
the worlds, that is, the will for kingship that is drawn on Rosh
Hashanah — for there is no king without a people.

And automatically, the will is drawn upon the worlds, and its
revelation is on Sukkos, as it is written: “Blow the shofar at the
new moon, at the hidden time of our festival day.”

For on Rosh Hashanah and Yom Kippur it is still covered and
hidden, for although on Yom Kippur the light is drawn down,
the drawing down is still above and not yet extended below.

And the revelation below is on Sukkos — this is “on the day of
our festival,” etc. However, the revelation is in an encompassing
aspect.

And in order that it should shine in an inner manner, this is
through the lulav.

For behold, the lulav is the drawing down of daas into the
feminine aspect of Ze’er Anpin, which stands at the chest of
Ze’er Anpin, that is, in the aspect of the crown of malchus which
corresponds to the chest of Ze’er Anpin, etc.

And this is the drawing down of the aspect of the inner light, etc.
Therefore, it is necessary to take the lulav in the sukkah — that
is, that the encompassing light be drawn into an inner state.

Therefore, on the first day of the festival that falls on Shabbos,
the lulav does not override Shabbos.

For behold, it is known that on Shabbos the encompassing lights
are drawn into the inner ones, and this is the reason that there are
no tefillin on Shabbos — for the tefillin are the aspect of
encompassing lights for the four intellects, and therefore they
protrude above the head.

And on Shabbos the encompassing light shines in an inner way,
and therefore it is not necessary then to take the lulav, for in any
case the encompassing light shines inwardly.
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And in the time of the Beis HaMikdash they would take [the
lulav], because there are many levels in the encompassing lights,
and on Shabbos, when the encompassing light shines inwardly,
there is drawn the aspect of an inner and higher encompassing
light.

And therefore there was the taking of the lulav even on Shabbos,
in order to draw down the aspect of the encompassing light, etc.
However, this was specifically in the time of the Beis
HaMikdash, when it was within their power to draw down the
higher level of the encompassing light as well.

Therefore, the lulav overrode Shabbos everywhere.

(And see in Likutei Torah, discourse “Yom Tov Shel Rosh
Hashanah,” the reason that it also overrode [Shabbos] in the
provinces.)

(And specifically on the first day of the festival, because then is
the main revelation, etc.)

But now it does not override [Shabbos], because in this era of
exile it is impossible to draw down the higher level of the
encompassing light that should shine in revelation.

For this level is not drawn now inwardly even through the lulav,
and that which can now be drawn through the lulav is drawn on
Shabbos in any case.

Therefore, now the lulav does not override Shabbos, even on the
first day of the festival, etc.

[NOTE Summary
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The discourse begins by explaining that all forms of light and delight (oneg) experienced in creation — whether

the pleasure of souls in Gan Eden, intellectual delight in Torah comprehension, or spiritual illumination through
prayer — are still measured and bounded. They stem from the radiance of G-dliness (ha ‘arah), not from the
Essence itself. True Azzmus (Divine Essence) transcends even the loftiest levels of revelation, and therefore all

spiritual delights, however sublime, have a limit — a kitz (“end”).

The Rebbe Rashab contrasts this with the mitzvos, especially mitzvos maasiyos, which draw down the
Essence of the Divine pleasure — “1¥7 7wy *nnRw »19% M n.” The physical act itself becomes a vessel
for Atzmus, since “the final act rose first in thought.” This means that in performing a mitzvah in the physical
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world, one touches the Divine purpose that precedes all creation. The light that will be revealed la ‘asid lavo —
when the Essence of the Infinite will shine equally in all realms — is already being drawn through our present
observance.

The maamar then addresses a profound question: if the world was created “because it arose in His will,” why
are Jews described as “oseh retzono shel Makom” — “those who make His will”? The Rebbe Rashab explains
that creation revealed only the external will (ratzon chitzoni), while Torah and mitzvos reveal the inner and
essential will (ratzon pnimi), uniting the transcendent (sovev kol almin) with the immanent (memale kol almin).
Every act of Torah and mitzvos renews the Divine desire that sustains existence — the hamshachah chadashah
of the will itself, as we say daily, “nwx72 qwyn 70 01 932 12102 WInAn.”

He continues: this renewal occurs each year on Rosh Hashanah, when the inner will to be King is drawn forth
anew — “0v X721 791 PR.” The revelation, however, remains concealed until Sukkos, when it manifests as the
makif — the surrounding light of Divine pleasure, symbolized by the sukkah itself. The s’chach (covering)
represents this encompassing light that envelops and shelters the Jew. Yet the goal is to internalize that makif
within consciousness and life — which is the function of the lulav, drawing the encompassing light into
pnimius (Inner expression).

In the time of the Beis HaMikdash, when spiritual capacity was greater, the /ulav could even be taken on
Shabbos — representing the ability to draw the makif ha’elyon (supernal surrounding light) into the most
internal dimensions. Now, in exile, this higher level cannot yet be revealed openly; therefore, the lulav does not
override Shabbos. Even so, on Shabbos itself the makifis drawn inward naturally, for “on Shabbos the
encompassing light shines within.”

Thus, the sukkah represents the descent of Divine will and pleasure — the Infinite enveloping the finite —
while the /ulav symbolizes man’s ascent, his capacity to integrate that transcendence into daily life. Together
they form the union of sovev and pnimi, the crown and the inner being, Heaven and earth, the Infinite and the
finite, all harmonized in Divine unity.

Practical Takeaway

The sukkah surrounds us with the infinite — reminding us that G-d’s essence encompasses every aspect of life,
even the most ordinary. But the lulav teaches that holiness must not remain above us; it must be drawn inward,
into the heart, the mind, and the action.

During Sukkos, our task is to live not only within holiness but also from within it — to breathe Divine
awareness so deeply that it becomes natural. When one performs a mitzvah with sincerity and presence, he is
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“making G-d’s will” anew — bringing the infinite Divine pleasure into the finite act. The joy of Sukkos is
precisely this: that G-d’s will and our own become one.

Chassidic Story

Once, during Sukkos in Lubavitch, the Rebbe Rashab was seen sitting quietly in the sukkah, motionless, his
eyes half closed. A chassid later asked what he was meditating on. The Rebbe replied softly, “Every board of
the sukkah sings, ‘There is none besides Him.’”

He explained that when a Jew sits in a sukkah, even the inanimate materials become alive with Divine unity. “If
one listens closely,” he said, “the walls themselves whisper that they are nothing but G-dliness.”

This teaching was later repeated by the Frierdiker Rebbe, who said, “My father would hear the sukkah itself
proclaiming the unity of the Infinite within the finite.”

(Source: Sefer HaSichos 5704, p. 17, Sefer HaMaamarim 5666, Shaar HaSukkos)

END NOTE]
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