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The Rebbe 
ס״ד. ת מוֹצָאֵי בְּ בָּ ת קדֶֹשׁ שַׁ רָשַׁ סַח אִיָּיר, לְי״ד אוֹר אִיָּיר, י״ג אֱמוֹר, פָּ ניִ, פֶּ ה׳תשל״ח שֵׁ  

With the help of Heaven. Saturday night, Parshas Emor, the 13th of Iyar, the eve of the 
14th of Iyar,  5738 (1978) 

Pesach Sheni 
 

 (א)
To understand the concept of Pesach Sheni, the Tzemach Tzedek 
explains in his discourse beginning with "Zeh Yi," that the matter 
of Pesach Sheni can be understood through three introductions. 

סַח עִניְןָ לְהָבִין ניִ, פֶּ מַח אַדְמוֹ״ר וּמְבָאֵר שֵׁ צֶדֶק הַצֶּ  
מַאֲמָרוֹ יבּוּר בְּ תְחִיל דִּ עִניְןָ "זהֶי", הַמַּ סַח דְּ ניִ פֶּ עַל יוּבַן שֵׁ  

י ה פִּ לֹשָׁ מוֹת שְׁ הַקְדָּ . 

The first introduction is the distinction between the first month 
(Nisan) and the second month (Iyar) in the service of man. 

מָה ין הַהֶפְרֵשׁ הִיא הָא׳ הַקְדָּ )ניִסָן( הָרִאשׁוֹן חדֶֹשׁ בֵּ  
ניִ וְחדֶֹשׁ עֲבוֹדַת )אִיָּיר( הַשֵּׁ הָאָדָם בַּ . 

For in the month of Nisan, whose core is the Exodus from Egypt, 
the service is "turning away from evil" — meaning that evil is 
still in full strength and the work is to depart and flee from evil: 
subjugation (iskafya). 

בְחדֶֹשׁ הַנְּקוּדָה ניִסָן, דִּ הִיא מִצְרַיםִ, יצְִיאַת הִיא בּוֹ שֶׁ  
"סוּר הָעֲבוֹדָה הָרַע הַייְנוּ מֵרָע", דְּ תָקְפוֹ הוּא שֶׁ בְּ  

פְיאָ – מֵהָרַע וְלִבְרוֹחַ לָצֵאת הִיא וְהָעֲבוֹדָה אִתְכַּ . 

And the service of the month of Iyar — whose unique quality that 
distinguishes it from the other months is that every day of it 
contains a special mitzvah (the Counting of the Omer) — is the 
service of Sefiras HaOmer, which involves refining the emotions 
and transforming them into holiness: transformation (is'hapcha). 

חדֶֹשׁ וְהָעֲבוֹדָה ינוֹ אִיָּיר דְּ דִּ אָר מְיחָֻד ]שֶׁ ים מִשְּׁ הַחֳדָשִׁ  
כָל בְּ סְפִירַת מְיחֶֻדֶת מִצְוָה ישֵׁ בּוֹ יוֹם שֶׁ הִיא הָעמֶֹר([ )דִּ  

סְפִירַת הָעֲבוֹדָה עִניְנָהָּ הָעמֶֹר, דְּ דּוֹת בֵּירוּר הוּא שֶׁ הַמִּ  
ה וַהֲפִיכָתָן כָא – לִקְדוּשָׁ אִתְהַפְּ . 

And this is what is written: "On the first of the second month 
since they left Egypt" — for the first stage of the Exodus, the first 
month, is subjugation of the Other Side (iskafya), and afterward 
comes the second stage, transformation (is'hapcha), the second 
stage of Exodus, the second month. 

כָּתוּב: מַה וְזהֶוּ אֶחָד שֶּׁ ניִ לַחדֶֹשׁ "בְּ לְצֵאתָם גוֹ' הַשֵּׁ  
עֲבוֹדָה – מִצְרַיםִ" מֵאֶרֶץ יצִיאַת הָרִאשׁוֹנהָ דַּ מִצְרַיםִ, דִּ  
פְיאָ הִיא הָרִאשׁוֹן, חדֶֹשׁ ן וּלְאַחַר אֶחֱרָא, סִטְרָא אִתְכַּ מִכֵּ  
כָא הָעֲבוֹדָה בָּאָה אִתְהַפְּ ניָּה עֲבוֹדָה – דְּ יצִיאַת שְׁ בִּ  

ניִ חדֶֹשׁ – מִצְרַיםִ הַשֵּׁ . 

The second introduction is the distinction between these two 
months in terms of the Sefiros. The first month corresponds to 
Malchus, the first Sefirah from below upward, and the second 
month corresponds to Yesod, the second Sefirah. 

דָמָה ין הַחִילּוּק הִיא הַב׳ וְהַקְּ ניֵ בֵּ ים שְׁ עִניְןַ אֵלּוּ חֳדָשִׁ בְּ  
חדֶֹשׁ הַסְפִירוֹת: מַלְכוּת הוּא הָרִאשׁוֹן דְּ סְפִירָה – בְּ  

ה רִאשׁוֹנהָ מַטָּ ניִ וְחדֶֹשׁ לְמַעְלָה, מִלְּ – בִּיסוֹד הוּא הַשֵּׁ  
ניָּה סְפִירָה שְׁ . 

And the maamar explains that these two introductions — the 
themes of Nisan and Iyar in human service and their relation to 
the Sefiros — are connected, as explained in Torah Ohr, in the 
discourse beginning "And behold we were binding sheaves," that 
the refinement through the tribes (who were a chariot to Malchus) 
is the first type of refinement — nullifying the ego (like iskafya), 
and the refinement through Yosef the Tzaddik, corresponding to 

הַמַּאֲמָר, וּמְבָאֵר ניֵ בְּ שְׁ דָמוֹת שֶׁ ל ]עִניְנָםָ אֵלּוּ הַקְּ ניִסָן שֶׁ  
עֲבוֹדַת וְאִיָּיר סְפִירוֹת[ וְעִניְנָםָ הָאָדָם, בַּ יָּכִים בַּ זהֶ שַׁ  

מְבוֹאָר – לָזהֶ יבּוּר אוֹר בְּתוֹרָה כַּ תְחִיל דִּ "וְהִנֵּה הַמַּ  
מִים אֲנחְַנוּ הַבִּירוּר אֲלוּמִים", מְאַלְּ עַל שֶׁ בָטִים ידְֵי שֶׁ הַשְּׁ  
הָיוּ בָה )שֶׁ – רִאשׁוֹן בִּירוּר – הַמַלְכוּת( לִבְחִינתַ מֶרְכָּ  

פְיאָ(, )דּוּגְמַת הַיֵּשׁ בִּיטּוּל רַק הוּא עַל וְהַבִּירוּר אִתְכַּ שֶׁ  
יק יוֹסֵף ידְֵי דִּ חִינתַ – הַצַּ ניִ בֵּירוּר – יסְוֹד בְּ הוּא – שֵׁ  

Powered By: ChassidusNow.com 
1 

https://www.chassidusnow.com/
http://chassidusnow.com


 בס"ד

The Rebbe 
ס״ד. ת מוֹצָאֵי בְּ בָּ ת קדֶֹשׁ שַׁ רָשַׁ סַח אִיָּיר, לְי״ד אוֹר אִיָּיר, י״ג אֱמוֹר, פָּ ניִ, פֶּ ה׳תשל״ח שֵׁ  

With the help of Heaven. Saturday night, Parshas Emor, the 13th of Iyar, the eve of the 
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Pesach Sheni 
Yesod, is a second refinement — becoming absorbed in 
G-dliness, true self-nullification (like is'hapcha). 

יִּהְיהֶ אֱלוֹקוּת נכְִלָל שֶׁ מְצִיאוּת בִּיטּוּל – בֶּ )דּוּגְמַת בִּ  
כָא  .(אִתְהַפְּ

The third introduction is that the concept of Pesach, from the root 
meaning "skipping" or "leaping," represents a very lofty drawing 
down that cannot descend through the natural order of 
progression, but only through a leap — as explained in Likutei 
Torah. 

דָמָה עִניְןָ – הִיא הַג׳ וְהַקְּ סַח, דְּ ילּוּג מִלְּשׁוֹן פֶּ וּקְפִיצָה, דִּ  
כָה הוּא יוֹתֵר נעֲַלֵית הַמְשָׁ אֵינהָּ בְּ דֶרֶךְ לָבוֹא יכְוֹלָה שֶׁ בְּ  

לוּת, לְשְׁ תַּ וְקָא אֶלָּא הִשְׁ דֶרֶךְ דַּ ילּוּג בְּ מְבוֹאָר – דִּ כַּ  
לִקּוּטֵי תוֹרָה בְּ . 

And the maamar explains that from this it is understood that the 
idea of Pesach Sheni also involves a "leap" — a drawing down 
from beyond the natural order. 

הַמַּאֲמָר וּמְבָאֵר מִזֶּה – בְּ גַּם מוּבָן דְּ ל עִניְנָוֹ שֶׁ סַח שֶׁ פֶּ  
ניִ ילּוּג" הוּא שֵׁ כָה – "דִּ מַעְלָה הַמְשָׁ לְּ לוּת שֶׁ לְשְׁ תַּ מֵהִשְׁ . 

And the distinction between the First Pesach and the Second 
Pesach is in the place and aspect where this drawing down 
(hamshachah) is extended. 

ין וְהַחִילּוּק סַח בֵּ ניִ וּפֶסַח רִאשׁוֹן פֶּ קוֹם הוּא שֵׁ וּבָעִניְןָ בַּמָּ  
בּוֹ כֶת שֶׁ כָה נמְִשֶׁ זוֹ הַמְשָׁ . 

For regarding the First Pesach, it is written: "And Hashem passed 
over the entrance," meaning that the drawing down through a leap 
(Pesach, from dilug) was at the opening, the Sefirah of Malchus. 

סַח בְפֶּ תַח", עַל הוי׳ "וּפָסַח כְּתוּב רִאשׁוֹן דִּ הַפֶּ  
כָה הַהַמְשָׁ דֶרֶךְ שֶׁ בְּ ילּוּג שֶׁ תַח הָיתְָה )וּפָסַח( דִּ פֶּ – בַּ  

הַמַלְכוּת סְפִירַת , 
And in the soul of man, this corresponds to lower awe (yirah 
tata'ah), which is the root of "turning away from evil" — as it is 
written, "This is the gate to Havayah" (Tehillim 118:20). 

ירְִאָה – הָאָדָם וּבְנפֶֶשׁ אָה בְּ תָּ עַר )זהֶ תַּ הִיא – לַה׳( הַשַּׁ שֶׁ  
שֹּׁרֶשׁ "סוּר הַ מֵרָע דְּ ", 

And the leap-drawing down (dilug) of Pesach Sheni is in the 
Sefirah of Yesod, which in the soul of man corresponds to 
connection and love. 

כָה דֶרֶךְ וְהַהַמְשָׁ בְּ ילּוּג שֶׁ פֶסַח דִּ בְּ ניִ שֶׁ סְפִירַת הִיא – שֵׁ בִּ  
עִניְנָהָּ הַיסְוֹד, נפֶֶשׁ שֶׁ רוּת הוּא הָאָדָם בְּ וְהָאַהֲבָה הַהִתְקַשְּׁ , 

Through this, one's middos (character traits/emotions) are 
transformed into holiness — is'hapcha. 

עַל כִים זהֶ ידְֵי שֶׁ דּוֹת נהֶֶפָּ לּוֹ הַמִּ ה שֶׁ כָא – לִקְדוּשָׁ אִתְהַפְּ . 

 (ב)

And perhaps one can add: the superiority of Pesach Sheni over 
Pesach Rishon is not only that the leap (dilug) of Pesach Sheni is 
drawn into a higher place, but also that the leap itself is a higher 
level of leap. 

עֲלָה לְהוֹסִיף, ישֵׁ וְאוּלַי הַמַּ פֶסַח שֶׁ ניִ דְּ י שֵׁ סַח לְגַבֵּ פֶּ  
ילּוּג רַק לֹא הִיא רִאשׁוֹן הַדִּ פֶסַח שֶׁ ניִ דְּ ךְ שֵׁ מָקוֹם נמְִשָׁ בְּ  
גַּם אֶלָּא יוֹתֵר, נעֲַלֶה ילּוּג שֶׁ ילּוּג הוּא עַצְמוֹ הַדִּ נעֲַלֶה דִּ  
 .יוֹתֵר

And this is also implied in the fact that it is called "Pesach Sheni" 
— for the simple meaning of Pesach Sheni is not only that the 
Pesach (the leap) is drawn into a secondary level, but that the 

נִּקְרָא מִזֶּה גַּם וְכַמּוּבָן ם שֶׁ סַח בְּשֵׁ ניִ, פֶּ פֵירוּשׁ שֵׁ הַפָּשׁוּט דְּ  
פֶסַח ניִ דְּ סַח )רַק( לֹא הוּא שֵׁ הַפֶּ ילּוּג( שֶׁ ךְ )הַדִּ נמְִשָׁ  

דַרְגָּא ניִ, בְּ שֵׁ )גַּם( אֶלָּא דְּ סַח שֶׁ ילּוּג( הַפֶּ ניִ הוּא )הַדִּ – שֵׁ  
ילּוּג ילּוּג יוֹתֵר נעֲַלֶה דִּ פֶסַח מֵהַדִּ רִאשׁוֹן דְּ . 
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With the help of Heaven. Saturday night, Parshas Emor, the 13th of Iyar, the eve of the 
14th of Iyar,  5738 (1978) 

Pesach Sheni 
Pesach itself is “Sheni” — a higher level of leap than the leap of 
Pesach Rishon. 
And what was explained earlier in the maamar, that the meaning 
of Pesach Sheni is that the leap is drawn into the second level 
(Yesod), that itself is because the greatness of the Pesach Sheni 
leap — that it is a higher leap — is also expressed by the fact that 
it is drawn into a second level (as will be explained in Section 3). 

אֵר וּמַה נִּתְבָּ אֲמָר שֶׁ מַּ פֵירוּשׁ בַּ סַח דְּ ניִ פֶּ ילּוּג הוּא שֵׁ הַדִּ שֶׁ  
פֶסַח ניִ דְּ ךְ שֵׁ רְגָּא נמְִשָׁ הַדַּ ניִ בְּ שֵׁ י – הוּא )יסְוֹד(, דְּ כִּ  
ילּוּג מַעֲלַת פֶסַח הַדִּ ניִ דְּ ילּוּג שֵׁ הַדִּ יוֹתֵר( נעֲַלֶה הוּא )שֶׁ  
זהֶ )גַּם( נרְִאָה ילּוּג בָּ הַדִּ ךְ שֶׁ רְגָּא נמְִשָׁ הַדַּ ניִ בְּ שֵׁ דְּ  

ן דִלְקַמָּ ג׳ סָעִיף )כְּ ). 
And based on this, one can connect the above explanation (from 
the Tzemach Tzedek), that Pesach Sheni is a second and loftier 
stage of service that comes after the prerequisite service of Pesach 
Rishon, with the straightforward concept of Pesach Sheni — that it 
is a correction and completion for someone who did not bring the 
first Pesach offering. 

י וְעַל ר ישֵׁ זהֶ פִּ מַח הַנַּ״ל הַבִּיאוּר לְקַשֵּׁ הַצֶּ צֶדֶק(, )דְּ  
סַח פֶּ ניִ שֶׁ רְגָּא הוּא שֵׁ ניָּה דַּ עֲבוֹדָה וְנעֲַלֵית שְׁ הַבָּאָה בַּ  
מַת לְאַחֲרֵי פֶסַח הָעֲבוֹדָה הַקְדָּ פֶסַח הָעִניְןָ עִם רִאשׁוֹן, דְּ דְּ  

ניִ הוּא כְּמוֹ שֵׁ טוּת שֶׁ פַשְׁ הוּא – בְּ יקּוּן שֶׁ לָמָה תִּ לְמִי וְהַשְׁ  
לֹּא סַח הִקְרִיב שֶׁ פֶּ . 

For the fact that Pesach Sheni rectifies and completes the lack of 
one who did not bring the first Korban Pesach is because the 
revelation of Pesach Sheni is a leap that does not follow a 
step-by-step progression — it has no measurements or limitations, 
not even the limitations of the leap of Pesach Rishon. 

י סַח זהֶ כִּ פֶּ ניִ שֶׁ ן שֵׁ לִים מְתַקֵּ זהֶ הַחֶסְרוֹן וּמַשְׁ לֹּא דְּ שֶׁ  
סַח הִקְרִיב ניֵ הוּא – פֶּ הַגִּילּוּי מִפְּ פֶסַח שֶׁ ניִ דְּ ילּוּג הוּא שֵׁ דִּ  

לֹּא הַדְרָגָה שֶׁ אֵין – בְּ לֹא גַּם – וְהַגְבָּלוֹת מְדִידוֹת בּוֹ שֶׁ  
דִידוֹת ל וְהַהַגְבָּלוֹת הַמְּ ילּוּג שֶׁ פֶסַח הַדִּ )רִאשׁוֹן דְּ ). 

And regarding this level of revelation — there is no such thing as 
lost. י אלְן קֵיין ניִטָא אִיז – זהֶ גִּילּוּי וּלְגַבֵּ ארְפַּ פַּ . 

 (ג)
And this can be understood by first prefacing the well-known 
explanation that one of the differences between Ze’er Anpin (Z”A) 
and Malchus is: Malchus is the upper edge — the source — of the 
worlds of Beriah, Yetzirah, and Asiyah; while Z”A is the lower 
edge of Atzilus. 

הַקְדִים זהֶ וְיוּבַן מֵהַחִילּוּקִים הַיָּדוּעַ בְּ ין דְּ לְמַלְכוּת ז״א בֵּ  
לְכוּת הוּא, הַמַּ בְרִיאָה )מָקוֹר( הָעֶלְיוֹן קָצָה הִיא שֶׁ דִּ  

יָּה, יצְִירָה חְתּוֹן קָצָה הוּא וְז״א עֲשִׂ אֲצִילוּת הַתַּ דַּ . 

And since in Atzilus “no evil dwells with You” (Tehillim 5:5), it is 
understood that the aspect of perfection in refinement (birur) 
which is related to Yesod (of Z”A), the concept of transformation 
(is’hapcha), is only drawn down to enable refinement. 

ְֵיוָן אֲצִילוּת וּכ בַּ זֶּה מוּבָן רָע, יגְוּרְךָ לֹא שֶׁ עַל שֶׁ ידְֵי שֶׁ  
ה )ז״א( הַיסְוֹד לֵימוּת נעֲַשָׂ כָא הָעִניְןָ – הַבִּירוּר שְׁ אִתְהַפְּ דְּ  

הוּא כְּמוֹ הוּא – ךְ שֶׁ לְבָרֵר נמְִשָׁ , 

But the primary function of Z”A is not the work of refinement, but 
rather to draw down light. 

ר ד הָעֲבוֹדָה וְעִיקַּ צַּ מִּ ירוּרִים, עִניְןַ )לֹא הוּא ז״א שֶׁ הַבִּ  
יךְ אֶלָּא( אוֹר לְהַמְשִׁ . 

Powered By: ChassidusNow.com 
3 

https://www.chassidusnow.com/
http://chassidusnow.com


 בס"ד

The Rebbe 
ס״ד. ת מוֹצָאֵי בְּ בָּ ת קדֶֹשׁ שַׁ רָשַׁ סַח אִיָּיר, לְי״ד אוֹר אִיָּיר, י״ג אֱמוֹר, פָּ ניִ, פֶּ ה׳תשל״ח שֵׁ  

With the help of Heaven. Saturday night, Parshas Emor, the 13th of Iyar, the eve of the 
14th of Iyar,  5738 (1978) 

Pesach Sheni 
And just as this applies regarding the Sefirah of Yesod — the 
aspect of the second month in the Sefiros — so too this applies 
regarding the service of Sefiras HaOmer — the aspect of the 
second month in human avodah. 

הוּא וּכְמוֹ נוֹגֵעַ שֶׁ ל )עִניְנָוֹ הַיסְוֹד לִסְפִירַת בְּ ניִ חדֶֹשׁ שֶׁ הַשֵּׁ  
סְפִירוֹת(, רֶךְ עַל בַּ נוֹגֵעַ גַּם הוּא זהֶ דֶּ סְפִירַת לָעֲבוֹדָה בְּ דִּ  

ל )עִניְנָוֹ הָעמֶֹר ניִ חדֶֹשׁ שֶׁ עֲבוֹדַת הַשֵּׁ הָאָדָם בַּ ), 

For the primary focus of this avodah — according to one 
explanation — is not the refinement of the middos of the animal 
soul, but the drawing down of the 49 Gates of Understanding 
(Binah), until through this even the 50th Gate (Sha’ar HaNun) is 
drawn down. 

ר עִיקַּ דּוֹת בִּירוּר לֹא הוּא אֶחָד( בִּיאוּר )לְפִי עִניְנָהָּ שֶׁ הַמִּ  
נפֶֶשׁ הֲמִית, דְּ כַת אֶלָּא הַבַּ עִים הַמְשָׁ עָה אַרְבָּ עֲרֵי וְתִשְׁ שַׁ  
ינהָ, עַל וְעַד בִּ ךְ זהֶ ידְֵי שֶׁ עַר גַּם נמְִשָׁ הַנּוּ״ן שַׁ . 

And it may be said that this is also alluded to in the acronym אַיָּ"ר 
— Avraham, Yitzchak, Yaakov, Rachel — who are the four legs of 
the Merkavah (Divine Chariot). 

זהֶוּ – לוֹמַר וְישֵׁ אַיָּ״ר מַה גַּם דְּ י הוּא שֶּׁ תֵיבוֹת רָאשֵׁ  
הֵם – רָחֵל יעֲַקבֹ, יצְִחָק, אַבְרָהָם, בָה רַגְלֵי ד׳ שֶׁ רְכָּ הַמֶּ . 

For the bittul (self-nullification) of the Merkavah is in such a 
manner that from the outset there is no room for ego, and certainly 
not for evil which would require any rectification — as explained 
in Tanya regarding the Avos being the Merkavah. 

הַבִּטּוּל בָה שֶׁ מֶרְכָּ חִילָה בְּאוֹפֶן הוּא דְּ לְכַתְּ מֵּ מָקוֹם אֵין שֶׁ  
ל לְעִניְןָ ן וּמִכָּל ישֵׁוּת, שֶׁ כֵּ רִיךְ לְרַע שֶׁ צָּ בּוֹ לִפְעוֹל שֶׁ  
ניְאָ וְכַמְבוֹאָר בִּטּוּל, תַּ עִניְןַ בַּ בָה" הֵן הֵן "הָאָבוֹת בְּ רְכָּ הַמֶּ  

לֹּא – בָה נעֲַשׂוּ שֶׁ כָּל לְבַדּוֹ הָעֶלְיוֹן לָרָצוֹן רַק מֶרְכָּ  
 .ימְֵיהֶם

 (ד)
And from all of the above, it is understood that in the month of 
Iyar — the second month — there are two themes: the avodah of 
is’hapcha, the ultimate completion of sur meira (turning from 
evil), and the avodah of “they go from strength to strength” in 
holiness itself — and asei tov (do good). 

בְּחדֶֹשׁ מוּבָן, זהֶ וּמִכָּל ניִ חדֶֹשׁ – אִיָּיר דִּ ניֵ – הַשֵּׁ שְׁ  
כָא, הָעֲבוֹדָה עִניְנָיִם: אִתְהַפְּ כְלִית דְּ לֵימוּת תַּ "סוּר הַשְּׁ דְּ  
"ילְֵכוּ וְהָעֲבוֹדָה מֵרָע", ה חָילִ" אֶל מֵחַילִ דְּ קְדוּשָּׁ עַצְמָהּ בִּ  

ה – טוֹב "וַעֲשֵׂ ". 

And it can be said that this is why the counting of Bnei Yisrael in 
the second month of the second year from the Exodus from Egypt 
was done through Moshe and Aharon. 

זהֶוּ לוֹמַר, וְישֵׁ ניְןָ דְּ הַמִּ ניֵ שֶׁ בְּ רָאֵל דִּ ניִ בַּחדֶֹשׁ ישְׂ הַשֵּׁ  
נהָ ניִת בַּשָּׁ ידְֵי עַל הָיהָ – מִצְרַיםִ מֵאֶרֶץ לְצֵאתָם הַשֵּׁ  
ה וְאַהֲרןֹ משֶׁ , 

For the aspect of sur meira (present in the second month) 
corresponds to Aharon — whose quality is that he “loves peace 
and pursues peace” — since the concept of peace is to eliminate 
conflict and separation. 

י "סוּר הָעִניְןָ כִּ בַּחדֶֹשׁ מֵרָע" דְּ ניִ( )שֶׁ יָּיךְ הַשֵּׁ – לְאַהֲרןֹ שַׁ  
עִניְנָוֹ לוֹם "אוֹהֵב הוּא שֶׁ לוֹם" וְרוֹדֵף שָׁ עִניְןָ כו', שָׁ דְּ  

לוֹם לוֹל הוּא הַשָּׁ חֲלוֹקֶת לִשְׁ ירוּד הַמַּ וְהַפֵּ . 

And the concept of asei tov (of the month of Iyar) corresponds to 
Moshe — whose quality is Torah, which from the outset contains 
no place for anything opposite (G-d forbid). 

ה וְהָעִניְןָ "וַעֲשֵׂ בְּחדֶֹשׁ טוֹב" דְּ יָּיךְ אִיָּיר( )שֶׁ ה שַׁ – לְמשֶׁ  
עִניְנָוֹ חִילָה תּוֹרָה, הוּא שֶׁ תְּ לְכַּ מִּ יָּיךְ אֵין שֶׁ נתְִינתַ בָּהּ שַׁ  
י לְעִניְןָ מָקוֹם לוֹם חַס הָפְכִּ וְשָׁ . 
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With the help of Heaven. Saturday night, Parshas Emor, the 13th of Iyar, the eve of the 
14th of Iyar,  5738 (1978) 

Pesach Sheni 
And this is also what is written: “And she saw that he was good” 
— that as soon as he was born, the entire house became filled with 
light. 

זהֶוּ כָּתוּב מַה גַּם דְּ רֶא שֶׁ י אתֹוֹ "וַתֵּ יָּד הוּא", טוֹב כִּ מִּ שֶׁ  
נּוֹלַד יתִ נתְִמַלֵּא – כְּשֶׁ אוֹרָה כֻּלּוֹ הַבַּ . 

And it can be said: this is why the Exodus from Egypt was through 
Aharon and Moshe — although the Exodus involved sur meira, 
and within sur meira itself through iskafya (subjugation), 

זהֶ לוֹמַר, וְישֵׁ יצְִיאַת דְּ אַהֲרןֹ ידְֵי עַל הָיתְָה מִצְרַיםִ שֶׁ  
ה, הָעֲבוֹדָה אַף וּמשֶׁ יצִיאַת שֶׁ מֵרָע", "סוּר הִיא מִצְרַיםִ דִּ  

פְיאָ בְּאוֹפֶן – גּוּפָא מֵרָע" וּבְ"סוּר אִתְכַּ דְּ , 

this is because even the work of iskafya must be in a way that 
brings not only to is’hapcha, but also to the level of avodah of asei 
tov — which is above the whole realm of birurim (refinements). 

י – הוּא פְיאָ הָעֲבוֹדָה גַּם כִּ אִתְכַּ בְּאוֹפֶן לִהְיוֹת צְרִיכָה דְּ  
בִיא תָּ כָא, רַק לֹא שֶׁ ו לָעֲבוֹדָה גַּם אֶלָּא לְאִתְהַפְּ קַּ בַּ  

ה "וַעֲשֵׂ מַעְלָה – טוֹב" דְּ לְּ ירוּרִים מֵעִניְןָ שֶׁ הַבִּ . 

And one may say: this resembles what is explained in Tanya, that 
even those whose primary avodah is “do not be wicked,” must also 
strive to fulfill the oath: “be righteous.” 

הוּא – לוֹמַר וְישֵׁ רֶךְ עַל שֶׁ ניְאָ, הַמְבוֹאָר דֶּ תַּ גַּם בַּ אֵלּוּ שֶׁ  
ר עִקַּ הִי "אַל הוּא עֲבוֹדָתָם שֶׁ ע", תְּ ל צְרִיכִים רָשָׁ דֵּ תַּ לְהִשְׁ  

בוּעָה אֶת לְקַיֵּים הִי – הַשְּׁ יק "תְּ צַדִּ ". 

Both in the sense of rejecting evil (the idea of is’hapcha), and in 
the sense of delighting and rejoicing in G-d through contemplation 
on the greatness of the Infinite One, blessed is He — which is the 
avodah of holiness that transcends birurim. 

נוֹגֵעַ הֵן רַע מוֹאֵס לִהְיוֹת בְּ כָא(, )הָעִניְןָ בָּ אִתְהַפְּ וְהֵן דְּ  
נוֹגֵעַ מוֹחַ לְהִתְעַנֵּג בְּ גְדֻלַּת הִתְבּוֹננְוּת ידְֵי עַל בַּה׳ וְלִשְׂ בִּ  

ה )הָעֲבוֹדָה – הוּא בָּרוּךְ אֵין־סוֹף קְדוּשָּׁ מַעְלָה דִּ לְּ שֶׁ  
ירוּרִים מֵעִניְןָ הַבִּ ). 

  (ה)
And behold, in a similar but opposite manner, even when one is in 
the avodah of the month of Iyar — the avodah of is’hapcha, and 
even higher, the avodah of Merkavah — there still must remain an 
impression of the vitality and emotional intensity of the avodah of 
iskafya. 

רֶךְ עַל וְהִנֵּה גַּם גִּיסָא, לְאִידָךְ הוּא זהֶ דֶּ נִּמְצָאִים שֶׁ כְּשֶׁ  
עֲבוֹדָה חוֹדֶשׁ בָּ כָא, )הָעֲבוֹדָה אִיָּיר דְּ אִתְהַפְּ וּלְמַעְלָה דְּ  

בָה( הָעֲבוֹדָה – יוֹתֵר מֶרְכָּ ם לִהְיוֹת צָרִיךְ – דְּ רוֹשֶׁ  
עֲלוּת מֵהַחַיּוּת ל וְהַהִתְפַּ פְיאָ הָעֲבוֹדָה שֶׁ אִתְכַּ דְּ . 

And this is why we mention the Exodus from Egypt even in the 
days of Moshiach. 

כֵן לָּ ירִין שֶׁ יחַ לִימוֹת גַּם מִצְרַיםִ יצְִיאַת מַזכִּ שִׁ הַמָּ . 

The idea is: when evil is in full force, fear of evil causes one to 
flee from it in haste. 

ר – הוּא וְהָעִניְןָ כַאֲשֶׁ תָקְפוֹ, הוּא הָרַע דְּ הַיִּרְאָה הִנֵּה בְּ  
רִיחָה גּוֹרֶמֶת מֵהָרַע נּוּ הַבְּ זוֹן בְּאוֹפֶן מִמֶּ חִפָּ דְּ . 

And through the haste of Yisrael, there was also — so to speak — 
haste in the Shechinah: "leaping over the mountains, skipping over 
the hills." 

זוֹן ידְֵי וְעַל רָאֵל הַחִפָּ ישְׂ ה – דְּ זוֹן גַּם נעֲַשָׂ כִינהָ חִפָּ הַשְּׁ  
בְיכָוֹל: ג כִּ ץ הֶהָרִים, עַל "מְדַלֵּ הַגְּבָעוֹת עַל מְקַפֵּ ". 

This haste brings about a leap that transcends order and gradual 
progression. 

זוֹן חִפָּ ילּוּג מֵבִיא דְּ מַעְלָה לְדִּ לְּ דֶר שֶׁ וְהַדְרָגָה מִסֵּ . 
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With the help of Heaven. Saturday night, Parshas Emor, the 13th of Iyar, the eve of the 
14th of Iyar,  5738 (1978) 

Pesach Sheni 
In contrast, the avodah of is’hapcha, after one has already left evil, 
and certainly the avodah of asei tov, is conducted in a manner of 
order and progression. 

אֵין מַה ן שֶּׁ כָא הָעֲבוֹדָה כֵּ אִתְהַפְּ יָּצָא לְאַחֲרֵי – דְּ בָר שֶׁ כְּ  
ן וּמִכָּל מֵהָרַע, כֵּ ה הָעֲבוֹדָה שֶׁ "וַעֲשֵׂ סֵדֶר הִיא – טוֹב" דְּ בְּ  

 .וְהַדְרָגָה
Therefore, there must be continued within it the concept of the 
leap of the Exodus from Egypt. 

יךְ צָרִיךְ וְלָכֵן ילּוּג עִניְןָ בָּהּ לְהַמְשִׁ יצִִיאַת הַדִּ מִצְרַיםִ דְּ . 

And this is the idea of Pesach Sheni — the extension of leap into 
the avodah of asei tov, the avodah of the second month. 

סַח עִניְןַ וְזהֶוּ ניִ פֶּ כַת – שֵׁ ילּוּג הַמְשָׁ עֲבוֹדָה הַדִּ ה בָּ "וַעֲשֵׂ דְּ  
חוֹדֶשׁ הָעֲבוֹדָה טוֹב", ניִ דְּ הַשֵּׁ . 

After the leap that took place in the avodah of sur meira (Pesach 
Rishon), the leap is extended also into the avodah of asei tov 
(Pesach Sheni). 

לְאַחֲרֵי ילּוּג שֶׁ הָיהָ הַדִּ עֲבוֹדָה שֶׁ "סוּר בָּ סַח מֵרָע" דְּ )פֶּ  
ךְ – רִאשׁוֹן( ילּוּג נמְִשָׁ עֲבוֹדָה גַּם הַדִּ ה בָּ "וַעֲשֵׂ טוֹב" דְּ  
סַח ניִ )פֶּ שֵׁ ). 

As in the verse, “Draw me, we will run after You” — when the 
Divine soul influences the animal soul to have love of Hashem, the 
animal soul’s love becomes one of eager running, and through this, 
the Divine soul also runs. 

רֶךְ וְעַל כָּתוּב: מַה דֶּ כֵניִ שֶּׁ עַל – נרָוּצָה" אַחֲרֶיךָ "מָשְׁ דְּ  
נֶּפֶשׁ ידְֵי נֶּפֶשׁ פּוֹעֶלֶת הָאֱלוֹקִית שֶׁ הֲמִית שֶׁ לָהּ יהְִיהֶ הַבַּ  

הָאַהֲבָה – ה׳ אַהֲבַת נפֶֶשׁ שֶׁ הֲמִית דְּ דֶרֶךְ הִיא הַבַּ בְּ  
ה זהֶ ידְֵי עַל מְרוּצָה, נֶּפֶשׁ גַּם מְרוּצָה נעֲַשֶׂ – הָאֱלוֹקִית בַּ  

רַבִּים לְשׁוֹן "נרָוּצָה" . 
But once the leap is extended into the avodah of asei tov, that leap 
is even greater than the leap of Pesach Rishon. 

ךְ לְאַחֲרֵי אֲבָל נִּמְשָׁ ילּוּג שֶׁ עֲבוֹדָה הַדִּ ה בָּ "וַעֲשֵׂ – טוֹב" דְּ  
ילּוּג ילּוּג יוֹתֵר נעֲַלֶה הוּא זהֶ דִּ פֶסַח מֵהַדִּ דְּ . 

For that earlier leap was due to fear of evil (a separate concept), 
whereas the leap in Torah and mitzvos (asei tov) is due to the fact 
that they are His wisdom and will, without true limitation. 

י פְניֵ )עִניְןָ מֵהָרַע הַיִּרְאָה מֵחֲמַת הוּא כִּ מַה עַצְמוֹ(, בִּ  
אֵין ן שֶּׁ ילּוּג כֵּ בְּתוֹרָה הַדִּ ה )הָעֲבוֹדָה וּמִצְוֹת שֶׁ "וַעֲשֵׂ דְּ  

ניֵ הוּא – טוֹב"( הֵם מִפְּ ל וּרְצוֹנוֹ חָכְמָתוֹ שֶׁ דוֹשׁ שֶׁ הַקָּ  
לִי הוּא, בָּרוּךְ י גְּבוּל בְּ הָאֲמִיתִּ . 

Therefore, once the infinite dimension within them is revealed 
through the leap of sur meira, the leap of asei tov — the leap 
beyond gradation — is even greater. 

תְגַּלֶּה לְאַחֲרֵי – וְלָכֵן מִּ לִי שֶׁ הֶם גְּבוּל הַבְּ בָּ ידְֵי עַל שֶׁ  
ילּוּג "סוּר הַדִּ ילּוּג מֵרָע", דְּ לִי )עִניְןַ הַדִּ גְּבוּל הַבְּ  

מַעְלָה לְּ הָעֲבוֹדָה מֵהַדְרָגָה( שֶׁ ה דְּ "וַעֲשֵׂ הוּא – טוֹב" דְּ  
ילּוּג יוֹתֵר גָּדוֹל דִּ . 

And based on this, we understand the saying of my teacher and 
father-in-law, the Rebbe, that Pesach Sheni relates to the “second 
soul” — for the superiority of the leap of Pesach Sheni over that of 
Pesach Rishon is that Pesach Rishon was due to the concealment 
of the animal soul (the “first soul”), 

י וְעַל תְגָּם גַּם יוּבַן זהֶ פִּ ל הַפִּ ת כְּבוֹד שֶׁ וְחָמִי מוֹרִי קְדוּשַּׁ  
סַח – אַדְמוֹ״ר פֶּ ניִ שֶׁ יָּיךְ שֵׁ ניִת, לַנֶּפֶשׁ שַׁ י הַשֵּׁ מַעֲלַת כִּ  
ילּוּג פֶסַח הַדִּ ניִ דְּ ילּוּג עַל שֵׁ פֶסַח הַדִּ – הוּא רִאשׁוֹן דְּ  

ילּוּג הַדִּ פֶסַח שֶׁ ד הוּא רִאשׁוֹן דְּ ר הַהֶעְלֵם מִצַּ וְהַהֶסְתֵּ  
נפֶֶשׁ הֲמִית דְּ הָרִאשׁוֹנהָ )נפֶֶשׁ הַבַּ ), 

but the leap of Pesach Sheni is where the infinite of the “second 
soul” is revealed — the G-dly soul which is literally a part of G-d 
Above. 

ילּוּג פֶסַח וְהַדִּ ניִ דְּ תְגַּלֶּה – הוּא שֵׁ מִּ לִי שֶׁ נפֶֶשׁ גְּבוּל הַבְּ דְּ  
ניִת הִיא – הַשֵּׁ ה חֵלֶק שֶׁ עַל אֱלוֹקַּ שׁ מִמַּ מַמָּ . 
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With the help of Heaven. Saturday night, Parshas Emor, the 13th of Iyar, the eve of the 
14th of Iyar,  5738 (1978) 

Pesach Sheni 
Even as it is clothed in the body, it remains truly a part of G-d — 
in the literal sense of touch and substance. 

גַּם הְיוֹתָהּ שֶׁ ת בִּ ה חֵלֶק הִיא – בַּגּוּף מְלוּבֶּשֶׁ עַל אֱלוֹקַּ מִמַּ  
שׁ, מִישּׁוּשׁ מִלְּשׁוֹן מַמָּ . 

  (ו)
And perhaps one may add that the superiority of the leap of 
Pesach Sheni over the leap of Pesach Rishon is incomparable, to 
the point that it is a leap even beyond the leap of Pesach Rishon. 

עֲלַת לְהוֹסִיף, ישֵׁ וְאוּלַי מַּ ילּוּג שֶׁ פֶסַח הַדִּ ניִ דְּ עַל שֵׁ  
ילּוּג פֶסַח הַדִּ אֵין הִיא רִאשׁוֹן דְּ הוּא וְעַד עֲרוֹךְ, בְּ ילּוּג שֶׁ דִּ  

י גַּם ילּוּג לְגַבֵּ פֶסַח הַדִּ )רִאשׁוֹן דְּ ). 
This is similar to the verse, “As in the days of your exodus from 
Egypt, I will show him wonders” (Michah 7:15) — that the 
revelations of the future redemption will be wonders even in 
comparison to the wonders of the Exodus. 

רֶךְ וְעַל כָּתוּב: מַה דֶּ ימֵי שֶׁ מִצְרַיםִ מֵאֶרֶץ צֵאתְךָ "כִּ  
הַגִּילּוּייִם – נפְִלָאוֹת" אַרְאֶנּוּ גְּאֻלָּה שֶׁ יהְִיוּ הָעֲתִידָה דִּ  

י גַּם נפְִלָאוֹת הָיוּ הַנִּפְלָאוֹת לְגַבֵּ יצִיאַת שֶׁ מִצְרַיםִ בִּ . 

And the explanation of this — the connection between Pesach 
Sheni and the future redemption — in more detail: it is stated in 
the Midrash that the redemption from Egypt (and also the 
redemption from Bavel and the other redemptions until the future 
one) is like the light of a candle, but the future redemption is like 
the light of the sun which never extinguishes. 

יָּיכוּת הָעִניְןָ וּבֵיאוּר פֶסַח )הַשַּׁ ניִ דְּ הָעֲתִידָה( לַגְּאֻלָּה שֵׁ  
פְרָטִיּוּת דְרָשׁ: אִיתָא הִנֵּה – יוֹתֵר בִּ מִּ גְּאֻלַּת בַּ מִצְרַיםִ שֶׁ  

בֶל מִגָּלוּת הַגְּאֻלָּה ]וְכֵן אָר בָּ לַגְּאֻלָּה עַד הַגְּאֻלוֹת וּשְׁ  
לָעָתִיד[ כְּמוֹ הִיא הָעֲתִידָה וּגְּאֻלָּה הַנֵּר, אוֹר דּוּגְמַת הִיא דְּ  

מֶשׁ אוֹר אֵינוֹ הַשֶּׁ נכְִבֶּה שֶׁ . 

Chassidus explains that the redemption from Egypt is likened to a 
candle because a candle corresponds to the level of Malchus. Even 
though the revelation during the Exodus was above the natural 
order (seder hishtalshelus), it was still enclothed within Malchus, 
as it is written: “And Hashem passed over the opening” — and 
petach (opening) refers to Malchus (as explained earlier in section 
(a)). 

חֲסִידוּת וּמְבוֹאָר זֶּה – בַּ גְּאֻלַּת שֶׁ לָה מִצְרַיםִ שֶׁ לְאוֹר נמְִשְׁ  
י הוּא – הַנֵּר חִינתַ הוּא נרֵ כִּ הָיהָ וְהַגִּילּוּי מַלְכוּת, בְּ שֶׁ  

גְּאֻלַּת מַעְלָה גִּילּוּי הֱיוֹתוֹ עִם מִצְרַיםִ, בִּ לְּ לוּת שֶׁ לְשְׁ תַּ מֵהַשְּׁ  
הִתְלַבְּשׁוּת הָיהָ – בְחִינתַ בְּ כָּתוּב: כְּמוֹ הַמַלְכוּת, בִּ שֶׁ  

תַח" עַל הוי׳ "וּפָסַח תַח" – הַפֶּ "פֶּ נַּ"ל מַלְכוּת הוּא דְּ )כַּ  
א׳ סָעִיף ). 

From this it is understood that the reason the future redemption is 
compared to sunlight is because the revelation that will take place 
then — although also above the natural order — will be on the 
level of Ze’ir Anpin. 

זהֶ – מוּבָן וּמִזֶּה הַגְּאֻלָּה דְּ לָה הָעֲתִידָה שֶׁ לְאוֹר נמְִשְׁ  
מֶשׁ ניֵ הוּא – הַשֶּׁ הַגִּילּוּי מִפְּ מַעְלָה שֶׁ לְּ לוּת דִּ לְשְׁ תַּ מֵהַשְּׁ  
יִּהְיהֶ בְחִינתַ יִּהְיהֶ – אָז שֶׁ ז״א בִּ . 

And this is the connection between Pesach Sheni and the future 
redemption — for the revelation of Pesach Sheni is in the Yesod of 
Ze’ir Anpin, as explained above. 

יָּיכוּת וְזוֹהִי פֶסַח הַשַּׁ ניִ דְּ י – הָעֲתִידָה לַגְּאֻלָּה שֵׁ הַגִּילּוּי כִּ  
פֶסַח ניִ דְּ נַּ״ל ז״א, בִּיסוֹד הוּא שֵׁ כַּ . 

 (ז)
And may it be His will that our actions and our service, especially 
in the matters related to Pesach Sheni, should bring closer and 
hasten even more the future redemption. 

ינוּ רָצוֹן, וִיהִי מַעֲשֵׂ עִניְנָיִם וּבִפְרָט וַעֲבוֹדָתֵנוּ, שֶׁ בָּ  
יָּכִים ניִ, לְפֶסַח הַשַּׁ אֶת יוֹתֵר עוֹד וִימַהֲרוּ יקְָרְבוּ שֵׁ  
הָעֲתִידָה הַגְּאֻלָּה . 
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With the help of Heaven. Saturday night, Parshas Emor, the 13th of Iyar, the eve of the 
14th of Iyar,  5738 (1978) 

Pesach Sheni 
For the future redemption too will be in a manner of leap, as it 
says in the Midrash on the verse “Behold, my beloved comes — 
leaping over the mountains” — this refers to King Moshiach. 

גַּם הְיהֶ הָעֲתִידָה הַגְּאֻלָּה שֶׁ ל בְּאוֹפֶן תִּ ילּוּג, שֶׁ דְאִיתָא דִּ כִּ  
דְרָשׁ מִּ ג גוֹ׳ דּוֹדִי "קוֹל עַל בַּ מֶלֶךְ זהֶ – הֶהָרִים" עַל מְדַלֵּ  
יחַ שִׁ  .הַמָּ

And even more so — in the future redemption, the leap will be 
even greater (like the leap of Pesach Sheni, which is itself greater 
than that of Pesach Rishon), but on an even higher level — it will 
not follow a step-by-step progression at all, not from level to level. 

גְּאֻלָּה וְאַדְרַבָּא, ילּוּג יהְִיהֶ הָעֲתִידָה בַּ – יוֹתֵר גָּדוֹל דִּ  
ילּוּג לְמַעְלָה אֲבָל – )דוּגְמַת פֶסַח מֵהַדִּ ניִ, דְּ הוּא שֵׁ שֶׁ  

ילּוּג ילּוּג יוֹתֵר גָּדוֹל דִּ פֶסַח מֵהַדִּ לֹּא – רִאשׁוֹן( דְּ הְיהֶ שֶׁ תִּ  
סֵדֶר רְבָּא וְהַדְרָגָה בְּ לָל לְדַרְגָּא מִדַּ כְּ . 

Like the halachic ruling: “In one moment — they are redeemed,” 
with the coming of our righteous Moshiach. 

סֵק הַפְּ ין: כְּ בִיאַת נגְִאָלִין", הֵן "מִיָּךְ דִּ יחַ בְּ צִדְקֵנוּ מְשִׁ . 

May he come and redeem us and lead us upright to our land, 
speedily in our days, literally. 

מְהֵרָה לְאַרְצֵנוּ, קוֹמְמִיּוּת וְיוֹלִיכֵנוּ וְיגְִאָלֵנוּ, יבָוֹא בִּ  
שׁ בְימֵָינוּ מַמָּ . 

[NOTE: Summary 
This discourse explores the profound mystical and practical meaning of Pesach Sheni (“Second 
Passover”), drawing on deep concepts from Chassidus, Kabbalah, and Halachah, and offers a 
multi-dimensional comparison between the first Pesach (offered on the 14th of Nissan) and the 
second Pesach (offered on the 14th of Iyar by those who missed the first due to impurity or 
distance). 

Main Themes: 

1.​ Two Modes of Avodah: 
○​ Nissan/Pesach Rishon represents Iskafya — subduing evil (sur meira). It 

corresponds to the sefirah of Malchus. 
○​ Iyar/Pesach Sheni represents Is’hapcha — transforming evil into holiness (asei 

tov). It corresponds to the sefirah of Yesod and is connected with the daily avodah 
of Sefiras HaOmer. 

1.​ Levels of Dilug (Leap): 
○​ Both Pesach Rishon and Pesach Sheni involve a spiritual leap, transcending the 

limitations of the soul and the natural order. 
○​ Pesach Rishon’s leap is from below — a flight from impurity and darkness. 
○​ Pesach Sheni’s leap is from above — drawing divine light into the realm of 

purity and holiness. This leap is greater, because it permeates even structured, 
higher-level service (asei tov). 

1.​ From Iskafya to Is’hapcha: 
○​ The Rebbe explains how one must never disconnect from the energy of “Exodus” 

and subjugation (iskafya), even after progressing to inner refinement (is’hapcha). 
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With the help of Heaven. Saturday night, Parshas Emor, the 13th of Iyar, the eve of the 
14th of Iyar,  5738 (1978) 

Pesach Sheni 
○​ Even in the days of Moshiach — when the evil is gone — we still recall Yetziyas 

Mitzrayim because it teaches the power of running from negativity in haste, 
which initiates divine leaps. 

1.​ Pesach Sheni & Geulah: 
○​ Pesach Sheni is uniquely connected to Geulah Asidah (the Future Redemption). 
○​ The first geulah (Exodus from Egypt) is likened to a candle (Malchus), while the 

final redemption is likened to the sun (Ze’er Anpin) — a light that never fades. 
○​ Pesach Sheni, rooted in the Yesod of Ze’er Anpin, corresponds to this future, 

infinitely luminous level. 
1.​ The Second Soul: 

○​ The Rebbe quotes his father-in-law, the Frierdiker Rebbe, who taught that Pesach 
Sheni relates to the "second soul" — the G-dly soul (nefesh haShenis), a literal 
“chelek Eloka mi’maal mamash”. 

○​ The power of Pesach Sheni is its ability to reveal the infinite capacity of the 
G-dly soul, even after failure or distance. 

Practical Takeaway 

1.​ It's Never Too Late: 
○​ The defining lesson of Pesach Sheni is that “ אבוד דבר אין ” — nothing is ever 

lost. Even if a Jew was spiritually impure, distant, or negligent — they are never 
cut off. They can still reconnect, still offer their “Pesach.” 

○​ Apply this in daily life: even if you missed opportunities — in mitzvos, in 
relationships, in teshuvah — it’s never too late to begin again. 

1.​ Leap in Holiness Too: 
○​ Spiritual progress shouldn’t only be about avoiding negativity. One must also 

"leap" in the positive — deepen davening, learn more Torah, bring G-dliness into 
every detail of life. 

1.​ Bring Pesach Sheni into Geulah: 
○​ Cultivate the Pesach Sheni mindset in preparation for the final redemption: act 

with urgency and a refusal to be defined by past limitations. 
○​ This also means using even “regular” avodah (structured mitzvah life) as a 

platform to reveal the bligvul (infinite) aspect of the soul and Torah. 
1.​ Sefiras HaOmer: 

○​ We’re in the time of Sefiras HaOmer, connected with the avodah of refining 
character and climbing day by day. 
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 בס"ד

The Rebbe 
ס״ד. ת מוֹצָאֵי בְּ בָּ ת קדֶֹשׁ שַׁ רָשַׁ סַח אִיָּיר, לְי״ד אוֹר אִיָּיר, י״ג אֱמוֹר, פָּ ניִ, פֶּ ה׳תשל״ח שֵׁ  

With the help of Heaven. Saturday night, Parshas Emor, the 13th of Iyar, the eve of the 
14th of Iyar,  5738 (1978) 

Pesach Sheni 
○​ The Rebbe teaches us to merge both themes: daily refinement (gradual structure) 

+ Pesach Sheni leap (infinite surge). 

Chassidic Story 

The Tzemach Tzedek and Pesach Sheni: The Power of Not Giving Up 

During one of the harshest periods of Russian oppression, a young chassid once came to the 
Tzemach Tzedek broken and discouraged. He had fallen behind in his learning, had made 
serious mistakes, and felt he had no place left among the chassidim. 

The Tzemach Tzedek looked at him and said with deep compassion: 

"Do you know what today is? Pesach Sheni.​
You know what it teaches us?​
It’s never too late. Even if someone was tamei (impure), or far away — or both — there is still a 
Korban Pesach waiting for him.​
Hashem doesn’t lock the door.​
The second Pesach wasn’t given instead of the first — it was given beyond the first." 

He then added with a warm smile: 

“Even if you’re not ‘pure,’ even if you’re not ‘close’ — Hashem still wants your offering.” 

This chassid rededicated himself with renewed strength and became a source of inspiration for 
others who had stumbled. 

📚 Source: Toldos Chabad, and Sichos Kodesh 5738, referencing stories the Rebbe would often 
recount about Pesach Sheni and the Tzemach Tzedek. 

Chassidic Story: "A Redemption in Prison — Pesach Sheni with the Rebbe" 

In the 1970s, there was a Jewish man incarcerated in a New York prison. He had been raised 
traditionally, but over the years, drifted far from observance. After his arrest and sentencing, he 
sank into despair and total detachment from Judaism. 

A young Lubavitcher shliach who visited the prison regularly made an effort to connect with 
him, but the man refused to engage. “Religion’s not for me anymore,” he said bluntly. “I messed 
up too much.” 
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With the help of Heaven. Saturday night, Parshas Emor, the 13th of Iyar, the eve of the 
14th of Iyar,  5738 (1978) 

Pesach Sheni 
On the 14th of Iyar, the day of Pesach Sheni, the shliach brought circular matzos and wine into 
the prison and set up a small program for the inmates. He invited this man again — and again 
was turned down. 

Later that day, the shliach wrote a letter to the Lubavitcher Rebbe and asked what to do about 
people who feel they're too far gone to return — even to something as simple as tasting matzah. 

Within a short time, the Rebbe responded through mazkirus (his secretariat): 

“Tell him: today is Pesach Sheni.​
It was given precisely for the one who was impure or distant.​
There is no such thing as too far, and no such thing as too late.​
Even now, Hashem is waiting.” 

The shliach returned to the prison, read the Rebbe’s words to the man, and offered him a piece of 
matzah. 

The man broke down in tears. For the first time in years, he made a berachah and ate matzah 
with trembling hands. 

That Pesach Sheni was the start of a full spiritual transformation. He later remarked: 

“Everyone else saw me as a prisoner.​
The Rebbe saw me as a soul that could still offer a Korban Pesach.” END NOTE] 
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