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Siman #44 
Introduction​

Rabbi Dov Ber of Mezritch (1710–1772), the great Maggid and successor of the Baal Shem Tov, was renowned 
for revealing the inner dynamics of Divine flow, spiritual ascent, and the structure of the soul’s avodah. In this 

maamar he opens the profound mechanics of Yaakov’s spiritual power, the nature of the tzaddik’s word, and the 
inner battle with the yetzer hara, illuminating how every aspect of creation is rooted in the Divine will and how 

the righteous serve as conduits between worlds. 

In the Midrash: “And there was to me an ox and a donkey.” 
An ox refers to Yosef, and a donkey refers to Yissachar, etc. 
They further said: The ox refers to Mashiach son of Yosef, as it 
is stated “His firstling ox has majesty” (Devarim 33:17), and the 
donkey refers to Mashiach son of David, as it is stated “A poor 
man riding upon the donkey” (Zechariah 9:9). 

 

וַחֲמוֹר יוֹסֵף זֶה שׁוֹר וַחֲמוֹר. שׁוֹר לִי וַיהְִי בַּמִּדְרָשׁ  
בֶּן־יוֹסֵף, מָשִׁיחַ זהֶ שׁוֹר אָמְרוּ, עוֹד .וְגוֹ' ישִָּׂשכָר זֶה  

וַחֲמוֹר ל״ג:י״ז(, )דְּבָרִים לוֹ הָדָר שׁוֹרוֹ בְּכוֹר שֶׁנּאֱֶמַר  
הַחֲמוֹר עַל וְרוֹכֵב עָניִ שֶׁנּאֱֶמַר בֶּן־דָּוִד מָשִׁיחַ זהֶ  

ט׳:ט׳ )זכְַרְיהָ ). 

Our Sages said regarding the verse “And it was when Rachel 
bore Yosef” that the adversary of Esav was born, as it is stated 
“And the house of Yaakov shall be a fire, and the house of 
Yosef a flame, and the house of Esav like straw” (Ovadiah 
1:18). And they said: fire without a flame does not travel far. 

וַיהְִי פָּסוּק עַל לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ אָמְרוּ הִנּהֵ   
שֶׁל שׂוֹטְנוֹ שֶׁנּוֹלַד וְגוֹ', יוֹסֵף אֶת רָחֵל ילְָדָה כַּאֲשֶׁר  
לֶהָבָה יוֹסֵף וּבֵית אֵשׁ יעֲַקבֹ בֵית וְהָיהָ שֶׁנּאֱֶמַר עֵשָׂו,  
אָמְרוּ וְהִנּהֵ א׳:י״ח(. )עוֹבַדְיהָ לְקַשׁ עֵשָׂו וּבֵית  

הוֹלֵךְ אֵינוֹ לֶהָבָה בְּלֹא אֵשׁ לִבְרָכָה, זכְִרוֹנםָ רַבּוֹתֵינוּ  
 .לִמְרָחוֹק

And it is possible that this hints to what our Sages said: Who is 
mighty? The one who conquers his inclination. And it is known 
that there are two types of the evil inclination, as explained 
elsewhere: one that heats a person toward sin, Heaven forbid, 
and one that prevents him from fulfilling positive 
commandments. 

רַבּוֹתֵינוּ שֶּׁאָמְרוּ מַה פִּי עַל רוֹמֵז שֶׁזּהֶ וְאֶפְשָׁר   
וִידוּעַ יצְִרוֹ. אֶת הַכּוֹבֵשׁ גִּבּוֹר אֵיזהֶוּ לִבְרָכָה זכְִרוֹנםָ  

אַחֵר. בְּמָקוֹם מְבוֹאָר כְּמוֹ הָרָע, יצֵֶר מִיניֵ שְׁניֵ שֶׁיּשֵׁ  
וְהַשֵּׁניִ וְשָׁלוֹם, חַס לַעֲבֵירָה הַמְחַמְּמוֹ הוּא הָאֶחָד  

עֲשֵׂה מִצְוֹת מִלְקַיּםֵ אוֹתוֹ הַמְבַטֵּל . 

And corresponding to them the Holy One, blessed be He, 
created a spice which is the Torah and the commandments, as 
our Sages said: If this one (the evil inclination) encounters you, 
draw him to the study hall, and occupy yourself with Torah 
with fear and love, and through this he can conquer both forms 
of the inclination. 

הַתּוֹרָה שֶׁהוּא תַּבְלִין הוּא בָּרוּךְ הַקָּדוֹשׁ בָּרָא וְכְנגְֶדָּם   
אִם לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ כְּמוֹ וְהַמִּצְוֹת,  

בַּתּוֹרָה וְיעֲַסקֹ הַמִּדְרָשׁ, לְבֵית מְשָׁכֵהוּ וְכוּ' בְּךָ פָּגַע  
שְׁניֵהֶם אֶת לְכַבֵּשׁ הוּא יכָוֹל וּבָזהֶ וּרְחִימוּ, בְּדְחִילוּ . 

And their saying: If it is iron it shatters, and if it is stone, 
etc.—they spoke only regarding the type of evil inclination that 
cancels a person from positive commandments, namely that it 

הוּא בַּרְזלֶ אִם לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ וְאָמְרוּ   
יצֵֶר מִסּוּג אֶלָּא דִּבְּרוּ לֹא וְכוּ', הוּא אֶבֶן וְאִם מִתְפּוֹצֵץ  

אֵיבָרֵי אֶת מַכְבִּיד שֶׁהוּא עֲשֵׂה, מִמִּצְוֹת הַמְבַטֵּל הָרָע  
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makes a person’s limbs and body heavy like iron and stone and 
weakens him from performing positive commandments. 

מִצְוֹת מִלְקַיּםֵ וּמְרַשְּׁלוֹ וְכָאֶבֶן כַּבַּרְזלֶ וּגְופוֹ הָאָדָם  
 .עֲשֵׂה

And corresponding to this evil inclination our Sages said: One 
should strengthen himself like a lion to do the will of his Father 
in Heaven—the opposite of what makes him heavy and weak. 
Rather, he should do the will of his Creator, meaning positive 
commandments, with strength and with great fiery enthusiasm. 

לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ אָמְרוּ הָרָע הַיּצֵֶר זהֶ וְנגֶֶד   
הֶפֶךְ שֶׁבַּשָּׁמַיםִ, אָבִיו רְצוֹן לַעֲשׂוֹת כָּאֲרִי יתְִגַּבֵּר  

הוּא בּוֹרְאוֹ, רְצוֹן יעֲַשֶׂה רַק וּמְרַשְּׁלוֹ, שֶׁמַּכְבִּידוֹ  
גְּדוֹלָה וּבְהִתְלַהֲבוּת בִּגְבוּרָה עֲשֵׂה, מִצְוֹת . 

And elsewhere our Sages said: “Lazy and rewarded,” meaning 
that a person must be lazy from transgressing, Heaven forbid, a 
negative commandment, as it is written “The lazy one said: ‘A 
lion is in the streets’” (Mishlei 26:13), meaning the evil 
inclination which is compared to a lion. 

 

עָצֵל לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ אָמְרוּ אַחֵר וּבְמָקוֹם  
מֵלַעֲבוֹר עָצֵל לִהְיוֹת אָדָם שֶׁצָּרִיךְ לוֹמַר רָצוֹן וְנשְִׂכָּר,  

אֲרִי עָצֵל אָמַר שֶׁנּאֱֶמַר כְּמוֹ תַעֲשֶׂה, לֹא עַל וְשָׁלוֹם חַס  
הָרָע יצֵֶר כְּלוֹמַר כ״ו:י״ג(, )מִשְׁלֵי הָרְחוֹבוֹת בֵּין  

לַאֲרִי הַנּמְִשָׁל . 
And this person is compared to a son who has yearning and 
extra love for his father, and he does not wish to move from 
before his father even one step outside. So too the righteous 
person is always in holy thoughts and is not idle even for a 
moment. 

 

יתְֵרָה וְאַהֲבָה גַּעְגוּעִים לוֹ שֶׁיּשֵׁ לְבֵן נמְִשָׁל הָאָדָם וְזהֶ  
פְּסִיעָה אֲפִלּוּ אָבִיו מִפְּניֵ לָזוּז רוֹצֶה וְאֵינוֹ אָבִיו, אֶל  

בְּמַחְשָׁבוֹת תָּמִיד הוּא הַצַּדִּיק הָאָדָם כָּךְ לַחוּץ. אַחַת  
אֶחָד רֶגַע אֲפִלּוּ בָּטֵל וְאֵינוֹ קְדוֹשׁוֹת, . 

And it is obvious that he is “lazy” in this sense from 
transgressing a sin, Heaven forbid, for how can he transgress a 
sin? A sin—its name tells its nature—means to pass away from 
before his Father in Heaven; and he cannot separate or leave his 
Father even for a moment, so to speak. 

 

וְשָׁלוֹם. חַס עֲבֵירָה מֵלַעֲבוֹר בָּזהֶ עָצֵל שֶׁהוּא וּפְשִׁיטָא  
כִּשְׁמָהּ עֲבֵירָה הֲלֹא וְשָׁלוֹם, חַס עֲבֵירָה יעֲַברֹ אֵיךְ כִּי  
וְהוּא שֶׁבַּשָּׁמַיםִ, אָבִיו פְּניֵ מֵאֵת עוֹבֵר שֶׁהוּא הִיא, כֵּן  

רֶגַע אַף אָבִיו אֶת וְלַעֲזוֹב לְהִתְפָּרֵד יכָוֹל אֵינוֹ  
 .כְּמֵימְרָא

And such a “lazy” one is certainly rewarded. And it is known 
that the one who serves out of love has enthusiasm, while the 
one who serves out of fear does not have so much enthusiasm, 
but he is ashamed and serves the Creator. 

 
מֵאַהֲבָה הָעוֹבֵד כִּי ידָוּעַ וְהִנּהֵ נשְִׂכָּר. וּוַדַּאי כָּזהֶ וְעָצֵל  

הִתְלַהֲבוּת לוֹ אֵין מִיּרְִאָה וְהָעוֹבֵד הִתְלַהֲבוּת, לוֹ ישֵׁ  
הַבּוֹרֵא אֶת וְעוֹבֵד בּוֹשׁ שֶׁהוּא רַק כָּךְ כָּל . 

And everything must be sweetened in its root, and it would 
seem appropriate to overpower enthusiasm against the 
enthusiasm of the evil inclination, and the trait of fear against 
the laziness that comes from the second type of evil inclination. 
And above we said the opposite. 

 

וְהָיהָ כַּיּדָוּעַ, בְּשָׁרְשׁוֹ לְהַמְתִּיקוֹ דָּבָר לְכָל צָרִיךְ וְהִנּהֵ  
הָרָע, הַיּצֵֶר הִתְלַהֲבוּת נגֶֶד הִתְלַהֲבוּת לְהַגְבִּיר רָאוּי  
הַשֵּׁניִ. הָרָע מִיּצֵֶר הַבָּא הָעַצְלוּת נגֶֶד הַיּרְִאָה וּמִדַּת  

בְּהֶפֶךְ אָמַרְנוּ וּלְעֵיל . 

But there is a trait that mediates between the two traits, and it is 
comparable to fire without a flame, which is intermediate 
between the flame—meaning enthusiasm—and the laziness, 
which is materiality and heaviness. 

 
דִּמְיוֹן וְהוּא הַמִּדּוֹת, שְׁתֵּי בֵּין הַמַּכְרִיעַ מִדָּה ישֵׁ אֲבָל  
שֶׁהִיא לֶהָבָה בֵּין מְמוּצָע שֶׁהִיא לֶהָבָה בְּלֹא הָאֵשׁ  

וְכַבְדוּת חוֹמְרִיּוּת שֶׁהִיא הָעַצְלוּת וּבֵין הִתְלַהֲבוּת, . 
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And the entire aim of Yaakov was to subdue the husk of Esav, 
which is the evil inclination. And this is what is meant by “And 
there was to me an ox”—meaning that even against its nature, 
which is the trait of fire that burns the straw, it certainly cannot 
withstand him, for this trait is the essential one that subdues the 
two types of the evil inclination. 

 

עֵשָׂו קְלִיפַּת לְהַכְניִעַ הָיתְָה יעֲַקבֹ מְגַמַּת כָּל וְהִנּהֵ  
רָצוֹן שׁוֹר, לִי וַיהְִי שֶׁאָמַר וְזהֶוּ הָרָע. הַיּצֵֶר שֶׁהוּא  
הַשּׂוֹרֶפֶת אֵשׁ מִדַּת שֶׁהִיא מִדָּתוֹ, נגֶֶד שֶׁאַף הַגַּם לוֹמַר  

הַמִּדָּה זאֹת כִּי וּוַדַּאי, בּוֹ לַעֲמוֹד תוּכַל לֹא הַקַּשׁ, אֶת  
הָרָע הַיּצֵֶר סוּגֵי שְׁניֵ הַמַּכְניִעַ הָעִיקָּרִית הִיא . 

And all the more so: “I have a donkey”—this is materiality and 
laziness from transgressing a negative commandment; this is 
Yissachar, meaning that such a “lazy” one certainly has reward. 
“Lazy and rewarded,” as our Sages said: One who sits idle and 
does not transgress receives reward as though he performed a 
commandment—this is “there is reward.” 

 

מֵלַעֲבוֹר וְעַצְלוּת חוֹמְרִיּוּת זהֶ חֲמוֹר, לִי ישֵׁ גַּם וּמָה  
כָּזהֶ לְעָצֵל לוֹמַר רָצוֹן ישִָּׂשכָר, זהֶ תַעֲשֶׂה, לֹא עַל  

רַבּוֹתֵינוּ שֶׁאָמְרוּ כְּמוֹ וְנשְִׂכָּר, עָצֵל שָׂכָר, ישֵׁ וּוַדַּאי  
מְקַבֵּל עֲבֵירָה עוֹבֵר וְאֵינוֹ בָּטֵל הַיּוֹשֵׁב לִבְרָכָה זכְִרוֹנםָ  

שָׂכָר ישֵׁ וְזהֶוּ מִצְוָה, כְּעוֹשֵׂה שָׂכָר . 

Meaning: Even though he does not perform a mitzvah in 
actuality, but the refraining and laziness is because of his 
cleaving to Hashem, blessed be He, nevertheless he receives 
reward, and all the more so if he performs a commandment in 
actuality, as their teaching states. 

 

רַק בְּפוֹעַל מִצְוָה עוֹשֶׂה שֶׁאֵינוֹ פִּי עַל אַף כְּלוֹמַר  
יתְִבָּרֵךְ בַּה' דְּבֵקוּתוֹ מִחֲמַת הוּא וְהָעַצְלוּת שֶׁהַמְּניִעָה  

הוּא אִם שֶׁכֵּן וּמִכָּל שָׂכָר, מְקַבֵּל כֵן פִּי עַל אַף בְּשֵׁם,  
כְּמַאֲמָרָם בְּפוֹעַל מִצְוָה עוֹשֶׂה . 

And especially when he performs it with great enthusiasm, he 
effects an elevation of the upper worlds, as our Sages said: 
“Israel sustains…” etc. And this is the meaning of “For Hashem 
your God is a consuming fire” (Devarim 4:24). 

 

עוֹשֶׂה גְּדוֹלָה, בְּהִתְלַהֲבוּת עוֹשֶׂה כְּשֶׁהוּא וּבִפְרָט  
שֶׁאָמְרוּ כְּמוֹ הָעֶלְיוֹניִם, הָעוֹלָמוֹת בְּעָלִיּוֹת פְּעוּלָּה  

וְזהֶוּ וְכוּ'. מְפַרְנסְִים ישְִׂרָאֵל לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ  
ד׳:כ״ד )דְּבָרִים הוּא אכְֹלָה אֵשׁ ה' כִּי ). 

Meaning: The fire and enthusiasm from the lower righteous one 
is food and sustenance above; this is “a consuming fire,” and 
this enthusiasm is called “Seraphim.” 

 
הוּא הַתַּחְתּוֹן מֵהַצַּדִּיק וְהַתְלַהֲבוּת הָאֵשׁ לוֹמַר רָצוֹן  

וְזוֹ אכְֹלָה, אֵשׁ וְזהֶוּ לְמַעְלָה, וּפַרְנסָָה אֲכִילָּה  
שְׂרָפִים נקְִרֵאת הַתְלַהֲבוּת . 

Or it is possible to interpret in another manner, based on what 
our Sages said: “And He called him El, the God of Israel” 
(Bereishit 33:20), meaning that the Holy One, blessed be He, 
called Yaakov “El.” And it is seemingly difficult to say such a 
thing, that He called the lower Yaakov “El.” 

 

רַבּוֹתֵינוּ שֶׁאָמְרוּ פִּי עַל אַחֲרָן, בְּדֶרֶךְ לְפָרֵשׁ אֶפְשָׁר אוֹ  
)בְּרֵאשִׁית ישְִׂרָאֵל אֱלֹהֵי אֵל לוֹ וַיּקְִרָא לִבְרָכָה זכְִרוֹנםָ  

אֵל. לְיעֲַקבֹ קְרָאוֹ הוּא בָּרוּךְ הַקָּדוֹשׁ ל״ג:כ׳(,  
הַתַּחְתּוֹן לְיעֲַקבֹ שֶׁקָּרָא לְאמְֹרוֹ הַדָּבָר קָשֶׁה וּלְכָאוֹרָה  

 .אֵל
And one may say it according to its simple meaning: for “El” is 
an expression of ability, as in “There is power to my hand” 
(Bereishit 31:29). Thus He called him “El,” meaning ability, as 
it is written “A righteous one rules in the fear of God” (Shmuel 
II 23:3). 

 

כְּמוֹ יכְוֹלֶת, לְשׁוֹן הוּא אֵל כִּי כְּפְשׁוּטוֹ, לוֹמַר וְאֶפְשָׁר  
אֵל, שְׁמוֹ קָרָא כָּךְ ל״א:כ״ט(. )בְּרֵאשִׁית ידִָי לְאֵל ישֵׁ  

אֱלֹקים ירְִאַת מוֹשֵׁל צַדִּיק שֶׁנּאֱֶמַר כְּמוֹ הַיכְוֹלֶת, שֶׁהוּא  
כ״ג:ג׳ ב׳ )שְׁמוּאֵל ). 
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And likewise we find regarding Rabbi Chanina ben Dosa: that 
by his will he brought down rain to the earth and by his will he 
withheld the rain. This is “rules”—for he rules in the upper 
worlds, as our Sages said: the Holy One, blessed be He, decrees 
and the righteous one nullifies. 

 

הוֹרִיד שֶׁבִּרְצוֹנוֹ דּוֹסָא בֶּן חֲניִנאָ בְּרַבִּי שֶׁמָּצִינוּ וּכְמוֹ  
מוֹשֵׁל כִּי מוֹשֵׁל, וְזהֶוּ הַמָּטָר. מָנעַ וּבִרְצוֹנוֹ לָאָרֶץ מָטָר  

זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ וּכְמוֹ הָעֶלְיוֹניִם, בָּעוֹלָמוֹת  
מְבַטֵּל וְהַצַּדִּיק גּוֹזרֵ הוּא בָּרוּךְ הַקָּדוֹשׁ לִבְרָכָה . 

And it is obvious that by his prayer and his speech he makes 
ascents in the upper worlds. For if the speech of a righteous 
person is pure and clean without any dross or ulterior motive, as 
is the way of a tzaddik, then automatically and without any 
technique he can elevate his speech upward. 

 

וּבְדִבּוּרוֹ. בְּתְפִלָּתוֹ בָּעוֹלָמוֹת עֲלִיּוֹת שֶׁעוֹשֶׂה וּפְשִׁיטָא  
סִיג שׁוּם בְּלִי וְנקִָי זךְַ צַדִּיק אָדָם שֶׁל הַדִּבּוּר אִם כִּי  

תַּחְבּוּלָה שׁוּם בְּלִי מִמֵּילָא צַדִּיק, שֶׁל כְּדַרְכּוֹ וּפְניִּהָ  
לְעֵילָּא דִּבּוּרוֹ לְהַעֲלוֹת יכָוֹל . 

As it is written “And He breathed into his nostrils a living soul” 
(Bereishit 2:7), and we translate it: “for a speaking spirit.” And 
anyone who breathes, breathes from within himself and his 
essence. 

 
)בְּרֵאשִׁית חַיּיִם נשְִׁמַת בְּאַפָּיו וַיּפִַּח שֶׁנּאֱֶמַר כְּמוֹ  

מִתּוֹכוֹ הַנּוֹפֵחַ וְכָל מְמַלְּלָא, לְרוּחַ וּמְתַרְגְּמִינןַ ב׳:ז׳(,  
נוֹפֵחַ וּמֵעַצְמוּתוֹ . 

This is the vapor called the breath of life, which is in the aspect 
of “reaching and not reaching,” as we explained elsewhere at 
length. And this is the secret of “Every soul shall praise Yah” 
(Tehillim 150:6), for every breath and breath—being the aspect 
of “reaching and not reaching.” 

 

מַטִּי בְּבְחִינתַ שֶׁהוּא חַיּיִם רוּחַ הַנּקְִרָא הַהֶבֶל שֶׁהוּא  
וְזהֶ בְּאֲרִיכוּת. אַחֵר בְּמָקוֹם בֵּאַרְנוּ כַּאֲשֶׁר מַטִּי, וְלֹא  
כָּל עַל ק״נ:ו׳(, )תְּהִלִּים יהָּ תְּהַלֵּל הַנּשְָׁמָה כָּל סוֹד  

מַטִּי וְלֹא מַטִּי בְּבְחִינתַ שֶׁהוּא וּנשְִׁימָה, נשְִׁימָה . 

Thus when the tzaddik emits the holy breath from his mouth and 
his pure speech, immediately and without any toil or effort his 
breath cleaves to the higher breath, and his speech to the speech 
above, and he elevates the worlds. 

 

מִפִּיו הַקָּדוֹשׁ הַהֶבֶל הַצַּדִּיק מוֹצִיא כַּאֲשֶׁר כִּי נמְִצָא  
מִתְדַּבֵּק וִיגִיעָה טְרַחָא שׁוּם בְּלִי תֵּיכֶף הַזּךְַ, וּדְבָרוֹ  
דְּלְעֵילָּא, דְּבוּר אֶל וּדְבָרוֹ דְּלְעֵילָּא, בְּהֶבֶל שֶׁלּוֹ הַהֶבֶל  

הָעוֹלָמוֹת וּמַעֲלֶה . 

And he causes great delight and pleasure above, that such a 
small creature as he rules and moves and arouses all the upper 
worlds, and arouses the supernal will. 

 
קְטַנּהָ שֶׁבְּרִיּהָ לְעֵילָּא, גָּדוֹל וְתַעֲנוּג שַׁעֲשׁוּעַ וְעוֹשֶׂה  
הָעֶלְיוֹניִם, הָעוֹלָמוֹת כָּל וּמְעוֹרֵר וּמְננַּעֵַ מוֹשֵׁל כָּמוֹתוֹ  

הָעֶלְיוֹן הָרָצוֹן וּמְעוֹרֵר . 
And when he arouses the Will, the letters of ratzon (רצו״ן) 
become tzinor (צנו״ר), and he himself becomes like a conduit 
through which the flow is brought down by his hand. 

 
צִנוֹ"ר, רָצוֹ"ן מֵאוֹתִיּוֹת נעֲַשֶׂה הָרָצוֹן מְעוֹרֵר וּכְשֶׁהוּא  
ידָוֹ עַל הַשֶּׁפַע לְהוֹרִיד צִנּוֹר דּוּגְמַת עַצְמוֹ הוּא וְנעֲַשֶׂה . 

And this is the meaning of “A righteous one lives by his faith” 
(Chavakuk 2:4). Meaning: this is the occupation of the righteous 
one—the speech and breath that he emits from his mouth. He 
needs no other occupation, for through this he performs his 
craft, which is his activity of elevating his words upward. 

 

זאֹת כְּלוֹמַר ב׳:ד׳(, )חֲבַקּוּק יחְִיהֶ בֶּאֱמוּנתָוֹ צַדִּיק וְזהֶוּ  
מִפִּיו, שֶׁמּוֹצִיא וְהַהֶבֶל הַדִּבּוּר צַדִּיק, שֶׁל אוּמָּנוּתוֹ הִיא  
עוֹשֶׂה הוּא בְּזהֶ כִּי אַחֶרֶת, לְאוּמָּנוּת צָרִיךְ וְאֵין  

לְעֵילָּא דְּבָרָיו שֶׁמַּעֲלֶה שֶׁלּוֹ, הַפְּעוּלָּה שֶׁהִיא אוּמָּנוּתוֹ . 
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And the world of speech is called “faith,” as it is written in the 
Zohar: “He is truth and she is faith,” as mentioned above. And it 
is written “Hashem, Your word stands in the heavens” (Tehillim 
119:89). “Stands” means establishment and endurance, for 
through the word of Hashem the heavens were made, and they 
have endurance by His word. 

 

אִיהוּ בַּזּהַֹר שֶׁנּאֱֶמַר כְּמוֹ אֱמוּנהָ, נקְִרָא הַדִּבּוּר וְעוֹלַם  
נצִָּב דְּבָרְךָ ה' וְכָתוּב לְעֵיל, כַּנּזִכְָּר אֱמוּנהָ וְאִיהִי אֱמֶת  

הַעֲמָדָה לְשׁוֹן נצִָּב קי״ט:פ״ט(, )תְּהִלִּים בַּשָּׁמָיםִ  
וְישֵׁ ל״ג:ו׳(, )תְּהִלִּים נעֲַשׂוּ שָׁמַיםִ ה' בִּדְבַר כִּי וְקִיּוּם,  
יתְִבָּרֵךְ בִּדְבָרָיו כֵּן גַּם וְהַעֲמָדָה קִיּוּם לָהֶם . 

And this is the meaning of “And I will give you movers among 
these standers” (Zechariah 3:7). And this is “A righteous one 
lives by his faith”—meaning: this is the occupation of the 
tzaddik, to elevate upward and to draw down the flow, like the 
conduit mentioned above. 

 

)זכְַרְיהָ הָאֵלֶּה הָעוֹמְדִים בֵּין מַהְלְכִים לְךָ וְנתַָתִּי וְזהֶוּ  
הִיא זאֹת כְּלוֹמַר יחְִיהֶ, בֶּאֱמוּנתָוֹ צַדִּיק וְזהֶוּ ג׳:ז׳(.  

הַשֶּׁפַע וּלְהוֹרִיד לְמַעְלָה לְהַעֲלוֹת צַדִּיק, שֶׁל אוּמָּנוּתוֹ  
כַּנּזִכְָּר הַצִּנּוֹר כְּדִמְיוֹן . 

And our Sages have given several reasons why it arose in His 
simple will to create the worlds. The first is in order that His 
Divinity and Sovereignty be recognized by the created beings, 
for there is no king without a people. 

 
הַפָּשׁוּט בִּרְצוֹנוֹ שֶׁעָלָה לָמָּה טַעֲמִים כַּמָּה אָמְרוּ וְהִנּהֵ  

אֱלֹקוּתוֹ שֶׁיוּכַּר בִּכְדֵי הוּא וְהָאֶחָד הָעוֹלָמוֹת, לִבְרוֹא  
עָם בְּלֹא מֶלֶךְ אֵין כִּי לַבְּרוּאִים, יתְִבָּרֵךְ וַאֲדוֹנוּתוֹ . 

Therefore all the names—aside from the Name Havayah, 
blessed be He—are called descriptive titles for this reason. For 
such titles are not His essential Names but are called so only via 
the created beings, like “king” and “master,” which apply only 
when one has a people and servants. 

 

כֻּלָּם הוּא, בָּרוּךְ הוָיהָ מִשֵּׁם לְבַד הַשֵּׁמוֹת, כָּל לָכֵן  
אֵינםָ הַכִּנּוּייִם כִּי הַנּזִכְָּר, מִטַּעַם כִּנּוּייִם נקְִרָאִים  
נקְִרָא הַבְּרוּאִים ידְֵי עַל אִם כִּי בְּעֶצֶם, יתְִבָּרֵךְ שְׁמוֹתָיו  

אִם אֶלָּא כֵּן נקְִרָא שֶׁאֵינוֹ וַאֲדוֹן מֶלֶךְ שֵׁם כִּדְמִיוֹן כֵּן,  
וַעֲבָדִים עַם לוֹ ישֵׁ כֵּן . 

And therefore the descriptive titles are sometimes in the plural, 
such as “holy Gods” (Yehoshua 24:19) and similar expressions, 
for this reason. And likewise the name “El” indicates that He is 
the One possessing ability. 

 
כְּמוֹ רַבִּים, בִּלְשׁוֹן לִפְעָמִים הַכִּנּוּייִם נקְִרָאִים וְלָכֵן  

מִטַּעַם וְכַיּוֹצֵא, כ״ד:י״ט( )יהְוֹשֻׁעַ קְדשִׁים אֱלֹקים  
הַיכְוֹלֶת בַּעַל שֶׁהוּא מוֹרֶה אֵל שֵׁם כֵן וְכָמוֹ הַנּזִכְָּר. . 

And the name “El” is the first of the Thirteen Tikkunei Dikna. 
And likewise there are thirteen hermeneutical principles by 
which the Torah is expounded, and the first of them is kal 
vachomer, corresponding to the name “El.” 

 
וְכָמוֹ דִּיקְנאָ, תִּקּוּניֵ מִי״ג הָרִאשׁוֹן הוּא אֵל שֵׁם וְהִנּהֵ  

הוּא וְהָרִאשׁוֹן בָּהֶן, נדְִרֶשֶׁת שֶׁהַתּוֹרָה מִדּוֹת י״ג ישֵׁ כֵן  
אֵל שֵׁם נגֶֶד שֶׁהוּא וָחמֶֹר קַל מִדַּת . 

And it has strength and ability to elevate even material things, 
all the more so light things. As explained elsewhere regarding 
the Mishnah “Stricter regarding kodash than terumah,” that one 
immerses vessels within vessels for terumah. 

 

חוֹמְרִיּיִם, דְבָרִים אֲפִלּוּ לְהַעֲלוֹת וִיכוֹלֶת כּחַֹ בּוֹ וְישֵׁ  
עַל אַחֵר בְּמָקוֹם שֶׁנּאֱֶמַר כְּמוֹ קַלִּים, דְּבָרִים שֶׁכֵּן וְכָל  

כֵּלִים שֶׁמַּטְבִּילִין וְכוּ', מִבַּתְּרוּמָה בַּקּדֶֹשׁ חמֶֹר הַמִּשְׁנהָ  
לִתְרוּמָה כֵּלִים בְּתוֹךְ . 

Meaning: the righteous person, not only does he elevate the holy 
letters in which he is engaged, but he even elevates with them 
those letters of materiality that come from a foreign thought. 

 

אוֹתָן שֶׁמַּעֲלֶה מִבַּעְיאָ לֹא הַצַּדִּיק הָאָדָם כְּלוֹמַר  
אֶלָּא בָּהֶן, עוֹסֵק שֶּׁהוּא מַה קְדוּשָׁה שֶׁל שֶׁהֵן הָאוֹתִיּוֹת  

שֶׁהֵן חוֹמְרִיּוּת שֶׁל הָאוֹתִיּוֹת אוֹתָן עִמָּהֶן מַעֲלֶה אֲפִלּוּ  
זרָָה מַחֲשָׁבָה מִן . 
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And this is the meaning of “immersing vessels within 
vessels”—meaning the letters of materiality, called “vessels,” 
within the holy letters. And this is also the explanation of kal 
vachomer: if the tzaddik has the ability to elevate materiality, all 
the more so can he elevate the holy letters, which are light and 
easily rise. 

 

שֶׁל הָאוֹתִיּוֹת פֵּירוּשׁ כֵּלִים, בְּתוֹךְ כֵּלִים מַטְבִּילִין וְזהֶוּ  
הַקְּדוֹשׁוֹת. הָאוֹתִיּוֹת בְּתוֹךְ כֵּלִים הַנּקְִרָאִים חוֹמְרִיּוּת  

יכְוֹלֶת אִם לוֹמַר רָצוֹן וָחמֶֹר, קַל פֵּירוּשׁ כֵּן גַּם וְזהֶוּ  
שֶׁיּכָוֹל שֶׁכֵּן מִכָּל הַחוֹמְרִיּוּת, לְהַעֲלוֹת הַצַּדִּיק בְּידַ  

וְלְהִדָּבֵק לַעֲלוֹת קַלִּים שֶׁהֵן הַקְּדוֹשׁוֹת אוֹתִיּוֹת לְהַעֲלוֹת  
 .בְּשָׁרְשָׁם

And just as this attribute has the power to elevate everything, so 
too it has the power to draw down the flow, like the conduit 
mentioned above. 

כַּנּזִכְָּר הַצִּנּוֹר כְּמוֹ הַשֶּׁפַע לְהוֹרִיד כּחַֹ בָּהּ ישֵׁ כֵּן וְכָמוֹ  . 

And this attribute is called “Di,” for the drawing down of Divine 
flow cannot descend except through the constriction called “Di,” 
as explained elsewhere at length. For the mashpia is called the 
letter Yud, because it is not grasped, and can only be designated 
by the smallest of letters. 

 

אֶפְשָׁר אִי הַשֶּׁפַע הַשְׁפָּעַת כִּי דִּ"י, נקְִרֵאת הַמִּדָּה וְזאֹת  
שֶׁנּאֱֶמַר כְּמוֹ דִּי, הַנּקְִרָא הַצִּמְצוּם בִּלְעֲדֵי לְהוֹרִידָהּ  

שֵׁם עַל יוּ"ד נקְִרָא הַמַּשְׁפִּיעַ כִּי בַּאֲרִיכוּת אַחֵר בְּמָקוֹם  
מִכָּל בִּקְטַנּהָ רַק לְכַנּוֹתוֹ יכְוֹלִים וְאֵין מוּשָׂג שֶׁאֵינוֹ  

 .הָאוֹתִיּוֹת
And the influence cannot be without constriction, for due to its 
great brightness the lower beings could not receive it. And this 
constriction is called Dalet, meaning poverty and lowliness. 
When we combine the Yud, which is the influence, with the 
Dalet, which is the constriction, it becomes Yud-Dalet, “Yad,” 
“Di.” 

 

מִגּדֶֹל כִּי צִמְצוּם, בְּלִי לִהְיוֹת אֶפְשָׁר אִי וְהַהַשְׁפָּעָה  
וְזהֶ לְקַבְּלוֹ. הַתַּחְתּוֹניִם יכְוֹלִים הָיוּ לֹא בְּהִירוּתוֹ  
יוּ"ד אוֹת וְנצְָרֵף דַּלּוּ"ת, לְשׁוֹן דָּלֶ"ת, נקְִרָא הַצִּמְצוּם  

הַצִּמְצוּם, שֶׁהוּא הָ"ד, אוֹת עִם הַהַשְׁפָּעָה שֶׁהוּא  
דִּ"י י"ד, וְנעֲַשֶׂה . 

And this is “the great hand,” which is kindness, the Name “El.” 
And when the flow descends from above to below, it is called 
“Yad.” And when ascending from below to above, it is called 
“Di,” for the Dalet comes first and becomes judgment. 

 
כְּשֶׁהוּא וְזהֶוּ אֵ"ל. שֵׁם חֶסֶד, שֶׁהוּא הַגְּדוֹלָה ידָ וְזהֶוּ  

לְמַעְלָה מִלְּמַטָּה וְכְשֶׁהוּא י"ד. נקְִרָא לְמַטָּה מִלְמַעְלָה  
דִּין וְנעֲַשֶׂה מִתְּחִלָּה הוּא דָּלֶ"ת שֶׁאוֹת דִּ"י, נקְִרָא . 

And this is the meaning of “Until your lips wear out from saying 
‘Di’.” And this is the Name Sha-Di, for through the three 
lines—the three strokes of the letter Shin—the flow descends 
below. 

 
שֵׁם וְזהֶוּ דִּ"י. מִלֵּאמרֹ שְׂפָתוֹתֵיכֶם שֶׁיּבִָּלוּ עַד וְזהֶוּ  

קַוֵּי שְׁלֹשָׁה שֶׁהֵם קַוִּים, שְׁלֹשָׁה ידְֵי עַל כִּי שַׁדַּ"י,  
דִּ"י וְזהֶוּ לְמַטָּה, הַשֶּׁפַע יוֹרֵד הַשִּׁ"ן, . 

And although this is called “the mighty hand,” nevertheless it is 
great kindness, with which the Holy One, blessed be He, acts 
kindly with His creatures, constricting His great brightness so 
that they may receive it. 

 
הוּא זהֶ כָּל עִם הַחֲזקָָה, ידָ נקְִרָא שֶׁזּהֶוּ פִּי עַל וְאַף  
בְּרִיּוֹתָיו עִם הוּא בָּרוּךְ הַקָּדוֹשׁ שֶׁמִּתְחַסֵּד גָּדוֹל חֶסֶד  

לְקַבְּלוֹ שֶׁיּוּכְלוּ כְּדֵי הַגָּדוֹל בְּהִירָתוֹ וְצִמְצֵם . 

Therefore He is called “El Sha-Di”: “El” is kindness, as it is 
written “the kindness of El…” (Tehillim 52:3). This is the 
kindness through which He told His world “Di.” 

 
שֶׁנּאֱֶמַר כְּמוֹ חֶסֶד, הוּא אֵ"ל שַׁדַּ"י, אֵ"ל נקְִרָא וְלָכֵן  
שֶׁאָמַר חֶסֶד זהֶוּ נ״ב:ג׳(. )תְּהִלִּים וְגוֹ' אֵ"ל חֶסֶד  

כַּנּזִכְָּר דִּ"י לְעוֹלָמוֹ . 
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And our Sages shortened the matter and said in general that “He 
said to His world: ‘Di.’” But in truth all the worlds and all 
creations were created through this attribute of constriction, and 
through it they have existence. 

 

בִּכְלָלוּת וְאָמְרוּ הַדָּבָר קִצְּרוּ לִבְרָכָה זכְִרוֹנםָ וְרַבּוֹתֵינוּ  
נבְִרָאִים וְכָל הָעוֹלָמוֹת כָּל וּבֶאֱמֶת דִּ"י, לְעוֹלָמוֹ שֶׁאָמַר  

לָהֶם וְישֵׁ נבְִרְאוּ, הַצִּמְצוּם, שֶׁהוּא זוֹ, מִדָּה ידְֵי עַל  
 .קִיּוּם

And let us return to the matter: that the Holy One, blessed be 
He, called Yaakov “El,” although this is not the attribute of 
Yaakov, as is known. But since Yaakov is “the middle bar that 
passes from end to end” (Shemot 26:28), he is first in thought 
and last in deed. 

 

אֵ"ל, לְיעֲַקבֹ קְרָאוֹ הוּא בָּרוּךְ שֶׁהַקָּדוֹשׁ לָעִניְןָ וְנחֲַזוֹר  
שֶׁיעֲַקבֹ מִפְּניֵ אֲבָל כִּידוּעַ. יעֲַקבֹ מִדַּת אֵינוֹ שֶׁזּהֶ הַגַּם  
הַקָּצֶה, אֶל הַקָּצֶה מִן הַמַּבְרִיחַ הַתִּיכוֹן הַבְּרִיחַ הוּא  

לְמַעֲשֶׂה וְאָחוֹר בְּמַחֲשָׁבָה קוֹדֶם שֶׁהוּא . 

As our Sages said: “For Israel, who are called ‘the 
beginning’…” And this is the meaning of “Back and front You 
have fashioned me” (Tehillim 139:5). Therefore he has the 
power to extend from one end to the other—from the beginning 
of the flow, which is Chokhmah, to the lowest level. 

 

ישְִׂרָאֵל בִּשְׁבִיל לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ כְּמוֹ  
צַרְתָּניִ וָקֶדֶם אָחוֹר וְזהֶוּ וְכוּ'. רֵאשִׁית שֶׁנּקְִרְאוּ  
לְהַבְרִיחַ בְּידָוֹ כּחַֹ ישֵׁ כֵּן וּמִחְמַת קל״ט:ה׳(. )תְּהִלִּים  

עַד חָכְמָה שֶׁהוּא הַשֶּׁפַע מֵרֵאשִׁית הַקָּצֶה, אֶל הַקָּצֶה מִן  
הַתַּחְתּוֹנהָ הַמַּדְרֵגָה . 

And it is known that Chokhmah—the Yud—is called “Iyuni,” 
meaning contemplation, related to the term “Shor,” meaning 
gazing, as in “I see him, but not now” (Bamidbar 24:17). 

 
שֶׁהוּא עִיּוּניִ, נקְִרָא יוּ"ד, שֶׁהוּא שֶׁהַחָכְמָה, ידָוּעַ וְזהֶ  

עַתָּה וְלֹא אָשׁוּרֶנּוּ כְּמוֹ הַבָּטָה, לְשׁוֹן שׁוֹר, לְשׁוֹן  
כ״ד:י״ז )בְּמִדְבַּר ). 

And it is possible to say that this is the meaning of the Midrash 
“And there was to me a Shor”—meaning: I possess the power to 
raise and lower the flow from Chokhmah, which is the 
contemplative Yud, as mentioned. And this was said by Yosef 
the righteous, for he is “the righteous one who understands a 
matter and sustains all the land.” 

 

שׁוֹ"ר, לִי וַיהְִי הַמִּדְרָשׁ פֵּירוּשׁ שֶׁזּהֶוּ לוֹמַר וְאֶפְשָׁר  
הַשֶּׁפַע וּלְהוֹרִיד לְהַעֲלוֹת כּחַֹ בְּידִָי שֶׁיּשֵׁ כְּלוֹמַר  

יוֹסֵף זהֶ וְאָמַר כַּנּזִכְָּר. עִיּוּניִ יוּ"ד הַנּקְִרָא מֵחָכְמָה  
לְכָל וּמַשְׁבִּיר דָּבָר עַל מַשְׂכִּיל הַצַּדִּיק שֶׁהוּא הַצַּדִּיק,  
 .הָאָרֶץ

And this is the intent of “Mashiach son of Yosef,” as it is stated 
“His firstling ox…” (Devarim 33:17). And “the donkey,” this is 
Mashiach son of David, as it is stated “A poor man riding upon 
the donkey” (Zechariah 9:9). 

 
וְגוֹ' שׁוֹרוֹ בְּכוֹר שֶׁנּאֱֶמַר יוֹסֵף בֶּן מָשִׁיחַ כַּוָּנתַ וְזהֶוּ  

שֶׁנּאֱֶמַר דָּוִד בֶּן מָשִׁיחַ זהֶ וְחֲמוֹר ל״ג:י״ז(. )דְּבָרִים  
ט׳:ט׳ )זכְַרְיהָ הַחֲמוֹר עַל וְרוֹכֵב עָניִ ). 

[NOTE Summary:​
A sweeping vision of the inner workings of Divine influence and the role of the tzaddik in drawing it into the 
world. The Midrashic phrase “And there was to me an ox and a donkey” becomes the foundation for 
understanding Yosef and Yissachar, their spiritual archetypes, and the messianic energies of Mashiach ben 
Yosef and Mashiach ben David. The Maggid connects Esav’s downfall to the birth of Yosef and teaches that 
fire without flame cannot reach far, symbolizing that spiritual passion must be joined with the steady firmness 
of positive action. 

He distinguishes two types of yetzer hara: one that inflames toward sin, and one that creates heaviness and 
prevents mitzvat aseh. Hashem provided the antidote of Torah, pulling the person back to the beit midrash, 
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cooling fire with clarity and warming heaviness with love. Likewise, a person must “be lazy” toward sin, 
avoiding even a single step away from the presence of the Father, like a devoted child who never wishes to 
leave. 

He then presents a deep metaphysical model: enthusiasm (the flame), heaviness (the matter), and the 
intermediate spiritual state of “fire without flame,” which mediates between them. This becomes Yaakov’s 
secret: the ability to subdue Esav’s kelipah and to employ the combined powers of shor and chamor, fire and 
matter, passion and restraint. Even inactivity—merely refraining from sin out of cleaving to God—creates 
immense spiritual reward, for the tzaddik’s very breath ascends upward and unites with the supernal breath, 
forming a heavenly delight. 

The Maggid proceeds to explain how Divine flow descends only through tzimtzum, represented by the letters 
of “Di,” combining the infinite Yud with the limiting Dalet to form the “Yad,” the channel of kindness 
expressed in the Name El Shaddai. This contraction, though called gevurah, is in truth enormous chesed, 
enabling the lower worlds to receive His light. Yaakov is called “El” because he is the b’riach hatichon, the 
inner bar connecting one end of existence to the other, able to draw from Chokhmah down to the lowest realm. 

Chokhmah, symbolized by the contemplative Yud, is linked to “shor”—gazing, comprehension, and the power 
to raise and lower Divine influence. Yosef embodies this power, as “the righteous one who sustains,” and is the 
archetype of Mashiach ben Yosef. The donkey—materiality refined—is the mode of Mashiach ben David, who 
rides upon the chamor and subdues the world below. 

Practical Takeaway:​
A person’s breath, speech, and inner intention possess tremendous spiritual power. When our words are pure, 
sincere, and rooted in love and awe, they ascend immediately and bind to the Divine word above, drawing 
blessing into the world. One must be “lazy” toward sin—unwilling to move even a step away from God—yet 
enthusiastic in mitzvah performance. By cultivating both fiery passion and steady firmness, we become small 
conduits of Divine flow, raising our thoughts upward and drawing holiness downward into every aspect of life. 

Chassidic Story:​
It is recorded among the early disciples that one winter night in Mezritch, several chassidim sat around the 
Maggid as he explained how every breath of a tzaddik becomes united with the supernal breath. When the 
Maggid finished speaking, a young disciple—a future leader of Chassidut—asked: “Rebbe, does a word spoken 
without full purity truly rise all the way upward?” 

The Maggid closed his eyes for a moment. Then he told him gently: “Come with me.” 

They stepped outside into the freezing night. The wind howled through the wooden beams of Mezritch's 
homes, and the snow creaked beneath their feet. After walking only a short distance, the Maggid pointed 
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upward toward the sky. The disciple later related that at that moment the clouds parted, revealing a narrow 
stripe of shimmering starlight. 

The Maggid whispered: “Do you see that light? In heaven they are opening a path. A single breath spoken with 
sincerity, even if mixed with weakness, can find its way through that narrow channel. Heaven opens to one who 
opens even a crack of his own heart.” 

He then added: “But when a tzaddik speaks with full purity, there is no need for a path to open—his breath 
rises straight upward and unites instantly.” 

This teaching remained with the disciple for the rest of his life, shaping his understanding of the power of even 
the smallest word and the great responsibility carried by the righteous. END NOTE] 

Siman #45 
The reason why at first it is called Peniel with a Yud, and 
afterwards Penuel with a Vav. The matter is that the trait of 
Yaakov and Yisrael is the trait of compassion. And in 
compassion there are two extensions. 

 

וְאַחַ"כְּ בְּיוּ"ד פְּנִיאֵל נִקְרָא בַּתְּחִלָּה לָמָּה הַטַּעַם  
וְישְִׂרָאֵל יעֲַקבֹ שֶׁמִּדַּת ידָוּעַ כִּי וְהָעִניְןָ .בְּוָ"ו פְּנוּאֵל  

שְׁתֵּי ישֵׁ רַחֲמָנוּת בְּמִדַּת וְהִנּהֵ רַחֲמָנוּת. מִדַּת הוּא  
 .הַמְשָׁכוֹת

For example: when a person is wealthy in any measure and sees 
someone who is poor in that measure, compassion awakens in 
him. First, before he acts with compassion, there is a first 
extension—he places his heart to look upon the suffering of the 
poor. 

 

וְרוֹאֶה שֶׁיּהְִיהֶ, מִדָּה בְּאֵיזוֹ עָשִׁיר הוּא כְּשֶׁאֶחָד לְמָשָׁל  
רַחֲמָנוּת מִדַּת לוֹ וְנתְִעוֹרֵר הַמִּדָּה, בָּזוֹ עָניִ שֶׁהוּא לְמִי  

עָלָיו שֶׁמְּרַחֵם קדֶֹם מִתְּחִלָּה הִנּהֵ הֶעָניִ, עַל שֶׁמְּרַחֵם  
לִבּוֹ שֶׁיתִֵּן רַחֲמָנוּת בְּמִדַּת אַחַת הַמְשָׁכָה נעֲַשֵׂית  

הֶעָניִ שֶׁל עֳניִּוֹ עַל לְהִסְתַּכֵּל . 

As it is written: “And God saw the children of Israel, and God 
knew” (Shemot 2:25), and Rashi explained: “He placed His 
heart upon them and did not hide His eyes.” This is the first 
extension. 

 
אֱלֹקים וַיּדֵַע ישְִׂרָאֵל בְּניֵ אֶת אֱלֹקים וַיּרְַא שֶׁנּאֱֶמַר כְּמוֹ  

לֵב נתַָן לִבְרָכָה זכְִרוֹנוֹ רַשִׁ"י וּפֵירֵשׁ ב׳:כ״ה(, )שְׁמוֹת  
רִאשׁוֹנהָ הַמְשָׁכָה הִיא זאֹת עֵינוֹ. הֶעֱלִים וְלֹא עֲלֵיהֶם . 

And when the wealthy one places his heart on the poor, this is 
considered for the poor an ascent to his root for sweetening, 
since the benefactor in whose hand goodness lies is called his 
root. 

 
הֶעָניִ אֵצֶל נקְִרָא זהֶ הֶעָניִ עַל לֵב הֶעָשִׁיר שֶׁנוֹתֵן וְכֵיוָן  
עִמּוֹ לְהֵיטִיב שֶׁבְּידָוֹ כֵּיוָן כִּי לְהִתְמַתֵּק. לְשָׁרְשׁוֹ עֲלִיּהָ  

גָנוּז טוּבוֹ שָׁם כִּי שָׁרְשׁוֹ נקְִרָא . 

And this extension has no revelation yet, for it is still in the 
heart of the wealthy. Afterwards comes the second extension: 
the actual act of beneficence. 

 
עֲדַיןִ הִיא כִּי הִתְגַּלּוּת עוֹד לָהּ אֵין זוֹ הַמְשָׁכָה וְהִנּהֵ  
וְהוּא שְׁניִּהָ הַמְשָׁכָה נעֲַשֵׂית כָּךְ וְאַחַר הֶעָשִׁיר. בְּלֵב  

בְּעַצְמוֹ הַהֵיטֵב . 
And this hidden extension is called Yisrael, for it is more 
concealed; and the first extension is called Yaakov. In truth, the 
extension itself is called Yosef—“These are the generations of 
Yaakov, Yosef.” 

 
יוֹתֵר. נעְַלָם שֶׁהוּא ישְִׂרָאֵל נקְִרֵאת זוֹ הַמְשָׁכָה וְהִנּהֵ  

הַמְשָׁכָה וּבֶאֱמֶת יעֲַקבֹ. נקְִרֵאת הָרִאשׁוֹנהָ וְהַמְשָׁכָה  
יוֹסֵף יעֲַקבֹ תּוֹלְדוֹת וְזהֶוּ יוֹסֵף נקְִרֵאת עַצְמָהּ . 
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But the beneficence itself, once revealed, is called Yaakov. And 
true beneficence, in whatever trait it appears, has its root in 
Chokhmah, for “wisdom gives life to its possessor” (Kohelet 
7:12). 

 
וְהִנּהֵ יעֲַקבֹ. נקְִרָא שֶׁנּתְִגַּלָּה לְאַחַר עַצְמוֹ הַהֵיטֵב אֲבָל  

מֵחָכְמָה הִיא שָׁרְשָׁהּ שֶׁתִּהְיהֶ מִדָּה מֵאֵיזוֹ בֶּאֱמֶת הַהֵיטֵב  
ז׳:י״ב )קהֶֹלֶת בְּעָלֶיהָ תְּחַיּהֶ הַחָכְמָה כִּי ). 

And it is the seminal influence drawn to Yosef—meaning the 
inward thought. Afterwards, when the trait becomes revealed 
from the wealthy to the poor, then it is called Yaakov. 

 
דְּהַינְוּ לְיוֹסֵף הַנּמְִשֶׁכֶת הַזּרְָעִית הַשְּׁפָעָה וְהִיא  

הַהוּא הַמִּדָּה כְּשֶׁנּתְִגַּלָּה וְאַחַ"כְּ הַנּזִכְָּר. הַמַּחֲשָׁבָה  
יעֲַקבֹ נקְִרָא אָז לֶעָניִ מֵעָשִׁיר . 

And this is “Penuel” without a Vav a second time—the two 
extensions mentioned above. 

 
הַמְשָׁכוֹת שְׁתֵּי דְּהַינְוּ שֵׁניִת וָ"ו בְּלִי עָאִיל לֹא וְזהֶוּ  

 .הַנּזִכְָּר
And this is the meaning: at first, when Yaakov overpowered the 
angel of Esav, there was still no revelation. For only Esav’s 
minister-angel was affected above, and the verse says “Peniel” 
with a Yud—hidden. 

 

לֹא עֲדַיןִ עֵשָׂו, שֶׁל שָׂרוֹ יעֲַקבֹ כְּשֶׁגָּבַר מִתְּחִלָּה, וְזהֶוּ  
שָׂרוֹ אִם כִּי הִתְגַּלּוּת עֲדַיןִ הָיהָ לֹא כִּי הִתְגַּלּוּת. לוֹ הָיהָ  
בְּיוּ"ד, פְּניִאֵ"ל כְּתִיב מִמַּעַל, פִּרְיוֹ דְּהַינְוּ עֵשָׂו, שֶׁל  

 .בְּהֶעְלֵם
And afterwards it is written: “And the sun rose for him when he 
passed…” (Bereishit 32:32), meaning he passed into the second 
extension, into revelation, and then he gained strength to 
overpower Esav. 

 
עָבָר כַּאֲשֶׁר הַשֶּׁמֶשׁ לוֹ וַיּזִרְַח כְּתִיב כָּךְ וְאַחַר  

שְׁניִת הַמְשָׁכָה שֶׁעָבַר דְּהַינְוּ ל״ב:ל״ב(, )בְּרֵאשִׁית  
עֵשָׂו עַל ידָוֹ שֶׁיּגְַבִּיר כּחַֹ לוֹ וְהָיהָ לְהִתְגַּלּוּת, . 

Therefore he called the place Penuel with a Vav, for the 
influence had already been drawn in revelation. 

 
נמְִשַׁךְ שֶׁכְּבָר בְּוָ"ו, פְּנוּאֵ"ל הַמָּקוֹם קָרָא כֵּן עַל  

 .בְּהִתְגַּלּוּת
And the one who understands will understand.  יבִָין וְהַמֵּבִין . 
[NOTE Summary:​
This Maamar explains why the Torah first calls the place “Peniel” (with a Yud) and later “Penuel” (with a Vav). 
The Maggid teaches that Yaakov’s essence is compassion, and compassion itself contains two distinct 
hamshachot—two descending waves of Divine influence.​
The first stage is when the benefactor merely turns his heart toward the needy one; this is the inner stirring of 
compassion, hidden within the benefactor’s mind. The Torah hints to this concealed, inward movement with the 
spelling פניאל containing a Yud—a letter associated with subtlety, concealment, and inner illumination. This 
stage lifts the needy one to his root, sweetening judgment at its source, but has not yet revealed tangible 
kindness. 

The second stage is when the benefactor actually gives. This outward act is the revelation of the compassion 
that was previously concealed. This second hamshachah corresponds to the Vav, which symbolizes drawing 
influence outward into expression. Hence the Torah shifts to the spelling פנואל, signaling that the hidden 
compassion has now emerged into the world as a revealed beneficence.​
The Maggid deepens this with the imagery of Yaakov contending with Esav’s angel. At first, Yaakov 
overpowered only the spiritual root of Esav—still concealed and not yet manifest below—thus the Torah writes 
Peniel with a Yud. Later, as “the sun rose for him,” the influence moved into the state of revelation, enabling 
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Yaakov to fully overcome Esav. At that moment, the location is called “Penuel” with a Vav—because the 
compassion and spiritual light had now entered the revealed world. 

Practical Takeaway:​
A person must recognize that compassion unfolds in two stages: the inner awakening of the heart and the 
outward act that expresses it. The Maggid teaches that God’s compassion for us works the same way—first 
hidden, then revealed—and our own avodah mirrors this pattern. When we awaken inwardly toward another’s 
pain—even before acting—we lift both ourselves and the other to a higher root. But the final fulfillment 
requires revealing that compassion through concrete help, transforming inner feeling into outward light. 
Aligning our actions with this Divine pattern allows us to become vessels for revealed kindness in the world. 

Chassidic Story:​
It is told among the early Chassidim that a wealthy villager once visited the Maggid of Mezritch seeking 
advice. He complained that although he felt occasional stirrings of compassion, he rarely translated them into 
action. The Maggid asked him: “When you feel compassion—what happens inside you?” 

The man answered honestly: “Rebbe, I feel a heaviness in my chest, like I wish I could do more, but then I 
become distracted and the feeling disappears.” 

The Maggid motioned for him to sit closer and said: “Know that the first stirring is already a great ascent. It is 
Peniel with a Yud—the hidden movement from Above that turns your heart. But the second movement, the 
revealed one, is Penuel with a Vav. If you stop after the first, the light remains concealed. But when you 
act—even with a small deed—you let God’s compassion reach the world through your hands.” 

The villager later testified that this teaching transformed his life. He carried it with him constantly, repeating to 
himself: “A Yud begins compassion, but a Vav completes it.” In time, he became known as one of the great 
givers of his region, quietly helping the needy wherever he could. END NOTE] 

Siman #46 
“And you shall trade the land” (Vayikra 25:14). Behold, there 
are two types of love. The first is when a father loves the deeds 
of his wise son and takes pride in his displays of wisdom or his 
words of wisdom. 

 

שְׁתֵּי הִנּהֵ כ״ה:י״ד(. )וַיּקְִרָא תִּסְחָרוּ הָאָרֶץ וְאֶת  
הֶחָכָם, בְנוֹ מַעֲשֵׂה אוֹהֵב שֶׁהָאָב אַחַת ישֵׁ. אֲהָבוֹת  

הַחָכְמָה בְּדִבְרֵי אוֹ שֶׁעוֹשֶׂה הַחָכְמָה בְּמַעֲשֵׂה וּמִתְפָּאֵר  
 .שֶׁמְּדַבֵּר

And the second is that he loves his son in essence, and whatever 
the son says before him is pleasing, because of his love for him. 

 
שֶּׁמְּדַבֵּר מַה וְכָל בְּעַצֶם, בְּנוֹ אֶת שֶׁאוֹהֵב וְהַשֵּׁניִת  
אוֹתוֹ אֲהָבָתוֹ בִּשְׁבִיל לְפָניָו הָגוּן הַכּלֹ לְפָניָו . 
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And behold, in the love of the name may He be blessed upon us, 
one love is mentioned, when the righteous one does good deeds 
and commandments, all with wondrous wisdom, and elevates 
the holy sparks from inanimate, growing, living, speaking, and 
then the name may He be blessed loves his deeds very much. 

 

הַנּזִכְָּר, אַחַת אֵהָבָה עָלֵינוּ יתְִבָּרֵךְ הַשֵּׁם בְּאַהֲבַת וְהִנּהֵ  
בְּחָכְמָה הַכּלֹ וּמִצְווֹת טוֹבִים מַעֲשִׂים עוֹשֶׂה כְּשֶׁהַצַּדִּיק  

חַי צוֹמֵחַ מִדּוֹמֵם הַקְּדוֹשִׁים ניִצוֹצוֹת וּמַעֲלֶה נפְִלָאָה,  
מְאדֹ מַעֲשָׂיו אוֹהֵב יתְִבָּרֵךְ הַשֵּׁם וְאָז מְדַבֵּר, . 

And with this he also binds the externality of the worlds to the 
name may He be blessed and it will be elevated, that the name 
may He be blessed rests in all his deeds. And this will be 
rectified, if the name will desire, with the coming of Mashiach 
completely, speedily in our days, amen, as it is said, and the 
earth will be filled with knowledge of the Lord and so on (Isaiah 
11:9). 

 

יתְִבָּרֵךְ לַה' הָעוֹלָמוֹת חִיצוֹניִּוּת גַּם מְקַשֵּׁר וּבָזהֶ  
וְזהֶ מַעֲשָׂיו. בְּכָל שׁוֹרֶה יתְִבָּרֵךְ שֶׁהַשֵּׁם וְיתְִעַלֶּה,  

בִּמְהֵרָה לִגְמַרֵי מָשִׁיחַ בְּבִיאַת הַשֵּׁם ירְִצֶה אִם יתְִתַּקֵּן  
ה' אֶת דֵּעָה הָאָרֶץ וּמָלְאָה שֶׁנּאֱֶמַר כְּמוֹ אָמֵן, בְימֵָינוּ  
י״א:ט׳ )ישְַׁעְיהָוּ וְגוֹ' ). 

And also animals and beasts, all of them will know the name 
may He be blessed; they will not harm and so on (Isaiah 11:9). 

 
לֹא יתְִבָּרֵךְ, הַשֵּׁם אֶת ידְֵעוּ כֻּלָּם וְחַיּוֹת בְּהֵמוֹת וְגַם  

י״א:ט׳ )ישְַׁעְיהָוּ וְגוֹ' ירֵָעוּ ). 
And the second love that is mentioned is when the righteous one 
himself is bound to the name may He be blessed, and the name 
may He be blessed loves him very much, him in himself, and he 
does not do his deeds with wisdom like the first, but rather 
walks with great simplicity and is bound to the name may He be 
blessed; therefore the name may He be blessed loves him. 

 

מְקֻשָּׁר עַצְמוֹ כְּשֶׁהַצַּדִּיק הוּא הַנּזִכְָּר הַשֵּׁניִת וְהָאֵהָבָה  
בְּעַצְמוֹ, אוֹתוֹ מְאדֹ אוֹהֲבוֹ יתְִבָּרֵךְ וְהַשֵּׁם יתְִבָּרֵךְ, לַה'  

הוֹלֵךְ רַק הָרִאשׁוֹן כְּמוֹ בְּחָכְמָה מַעֲשָׂיו עוֹשֶׂה וְאֵינוֹ  
הַשֵּׁם לָכֵן יתְִבָּרֵךְ, לַה' וּמְקֻשָּׁר גְּדוֹלָה בְּתְּמִימוּת  

אוֹהֲבוֹ יתְִבָּרֵךְ . 

And this is called the ascent of the inner worlds, for the tzaddik 
himself is the inwardness of the worlds. 

 
הוּא שֶׁהַצַּדִּיק הָעוֹלָמוֹת, פְּניִמִיּוּת עֲלִיּתַ נקְִרָא וְזהֶ  

הָעוֹלָמוֹת פְּניִמִיּוּת . 
And this is what it said, and you shall devour the earth, meaning 
the letters when they are in earthliness, and Alef Tav are the 
letters that are from Alef to Tav when they are now placed in 
earthliness. 

 
מַה הָאוֹתִיּוֹת דְּהַינְוּ הָאָרֶץ, וַאֲתֵ"ת שֶּׁאָמַר מַה וְזהֶוּ  

עַד מֵאַלֶ"ף שֶׁהֵם הָאוֹתִיּוֹת הוּא וְאַ"ת בְּאַרְצִיּוּת, שֶּׁהֵם  
בְּאַרְצִיּוּת כַּעַתָּה מֻנּחִָים שֶּׁהֵם מַה תָּ"ו . 

For everything was created with letters—meaning the speech of 
God—and they are holy sparks. “You shall trade” means ascent, 
for it implies turning and revolving upward. 

 
הַקָּדוֹשׁ שֶׁל הַדִּבּוּר דְּהַינְוּ בְּאוֹתִיּוֹת, נבְִרָאוּ הַכּלֹ כִּי  

לְשׁוֹן תִּסְחָרוּ הַקְּדוֹשִׁים. ניִצוֹצִין וְהֵם הוּא, בָּרוּךְ  
וְגַלְגּוּל סִבּוּב לְשׁוֹן שֶׁהוּא עֲלִיּהָ, . 

[NOTE Summary:​
This maamar teaches that Divine love appears in two distinct forms, illustrated through the love of a father for 
his son. The first form is when the father delights in his son’s wise deeds—his insightful actions, his 
understanding, and the wisdom revealed in his behavior. Similarly, God loves the deeds of a tzaddik who 
performs mitzvot with profound wisdom and elevates holy sparks from all levels of creation—domem, 
tzomeach, chai, and medaber. Through this, even the most external layers of the world become connected to 
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God, a process that will reach complete revelation in the era of Mashiach when “the earth will be filled with the 
knowledge of God” and all creatures will sense Divinity. 

The second form of love is essential love: the father loves his son simply because he is his son. Everything the 
son expresses is beloved, not because of its wisdom, but because of the intrinsic bond. This corresponds to the 
tzaddik whose entire being is attached to God in simple purity, not through intellectual brilliance but through 
wholehearted cleaving. God loves him in his essence. This level is called the ascent of the inner worlds, for the 
tzaddik himself embodies their inwardness. The verse “And you shall trade the land” is interpreted as elevating 
the letters that lie in earthiness, for all existence was created through Divine letters. “Trade” implies ascent, 
rotation, and uplift, reflecting the movement of these letters returning upward. 

Practical Takeaway:​
A person must recognize that Divine service involves two kinds of love: wisdom-filled action and essential 
attachment. Refining creation through wise deeds elevates holy sparks, but pure heartfelt connection elevates 
the inner worlds themselves. One should strive for both—performing mitzvot with depth and understanding, 
while also cultivating simple, sincere attachment to God. Through this, even one’s most mundane thoughts and 
actions become letters that rise from earthiness back to their Divine Source. END NOTE] 

Siman #47 
“And he reigned and he died” (Bereishit 36:33), meaning: 
since he wished to be a king and said that he is something, 
therefore “and he died,” meaning he fell from his level. 

 
לְפִי לוֹמַר רָצוֹן ל״ו:ל״ג(, )בְּרֵאשִׁית וַיּמָָת וַיּמְִלֹךְ  
רָצוֹן וַיּמָָת, לָכֵן ישֵׁ, שֶׁהוּא וְאָמַר מֶלֶךְ, לִהְיוֹת שֶׁרָצָה  
מִמַּדְרִיגָתוֹ נפַָל לוֹמַר . 

“And there reigned in his place Hadar,” from the expression 
hadur na’eh (beautiful majesty). This is the new “Mah,” and 
through this came the rectification. 

 
מ״ה וְזהֶוּ נאֶָה, הָדוּר מִלְּשׁוֹן הֲדָ"ר, תַּחְתָּיו וַיּמְִלֹךְ  

הַתִּקּוּן הָיהָ וּבְזהֶ הֶחָדָשׁ . 

[NOTE Summary:​
This part of the maamar explains the spiritual dynamic behind the verse “He reigned and he died.” The king 
sought to assert his own independent existence, claiming a sense of “yesh”—selfhood. This self-assertion 
caused a fall from his level, symbolized by “and he died.” True kingship in holiness cannot rest upon ego or 
self-being. Because he wished to be something in his own right, his reign collapsed. 

The verse continues, “And Hadar reigned in his place.” The name Hadar comes from the expression “beautiful 
majesty,” referring to a refined and properly aligned form of leadership rooted in the quality known as 
“Mah”—the spiritual posture of humility and self-nullification. This “new Mah” becomes the rectification for 
the fallen state, replacing self-importance with the beauty of humility and Divine alignment. Through Mah, 
proper kingship is restored. 

Practical Takeaway:​
Spiritual elevation depends on humility. When a person asserts “I am something,” he disconnects from Divine 
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flow and falls from his level. But when he adopts the attitude of “Mah”—what am I?—he becomes a vessel for 
Divine light, allowing true beauty and kingship to manifest. The rectification for any spiritual fall begins with 
releasing ego and embracing humility.​
END NOTE] 
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