g —‘6‘@%@&
\©)
G hiofs

7 The Maggid of Mezritch Y

S
Ohr Torah
Parshas Vayishlach

@ezz’wﬂ‘e&’d/}_’
AT ol EE w0
APTW INIST .

To find more Maamarim and to dedicate one visit:

(@8 ChassidusNow.com Q




"2

Rabbi Dov Ber of Mezeritch

Ohr Torah

Parshas Vayishlach
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Introduction

Rabbi Dov Ber of Mezritch (1710-1772), the great Maggid and successor of the Baal Shem Tov, was renowned
for revealing the inner dynamics of Divine flow, spiritual ascent, and the structure of the soul’s avodah. In this
maamar he opens the profound mechanics of Yaakov’s spiritual power, the nature of the tzaddik’s word, and the
inner battle with the yetzer hara, illuminating how every aspect of creation is rooted in the Divine will and how
the righteous serve as conduits between worlds.

In the Midrash: “And there was to me an ox and a donkey.”
An ox refers to Yosef, and a donkey refers to Yissachar, etc.
They further said: The ox refers to Mashiach son of Yosef, as it
is stated “His firstling ox has majesty” (Devarim 33:17), and the
donkey refers to Mashiach son of David, as it is stated “A poor
man riding upon the donkey” (Zechariah 9:9).

Our Sages said regarding the verse “And it was when Rachel
bore Yosef” that the adversary of Esav was born, as it is stated
“And the house of Yaakov shall be a fire, and the house of
Yosef a flame, and the house of Esav like straw” (Ovadiah
1:18). And they said: fire without a flame does not travel far.

And it is possible that this hints to what our Sages said: Who is
mighty? The one who conquers his inclination. And it is known
that there are two types of the evil inclination, as explained
elsewhere: one that heats a person toward sin, Heaven forbid,
and one that prevents him from fulfilling positive
commandments.

And corresponding to them the Holy One, blessed be He,
created a spice which is the Torah and the commandments, as
our Sages said: If this one (the evil inclination) encounters you,
draw him to the study hall, and occupy yourself with Torah
with fear and love, and through this he can conquer both forms
of the inclination.

And their saying: If it is iron it shatters, and if it is stone,
etc.—they spoke only regarding the type of evil inclination that
cancels a person from positive commandments, namely that it
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makes a person’s limbs and body heavy like iron and stone and
weakens him from performing positive commandments.

And corresponding to this evil inclination our Sages said: One
should strengthen himself like a lion to do the will of his Father
in Heaven—the opposite of what makes him heavy and weak.
Rather, he should do the will of his Creator, meaning positive
commandments, with strength and with great fiery enthusiasm.

And elsewhere our Sages said: “Lazy and rewarded,” meaning
that a person must be lazy from transgressing, Heaven forbid, a
negative commandment, as it is written “The lazy one said: ‘A
lion is in the streets’” (Mishlei 26:13), meaning the evil
inclination which is compared to a lion.

And this person is compared to a son who has yearning and
extra love for his father, and he does not wish to move from
before his father even one step outside. So too the righteous
person is always in holy thoughts and is not idle even for a
moment.

And it is obvious that he is “lazy” in this sense from
transgressing a sin, Heaven forbid, for how can he transgress a
sin? A sin—its name tells its nature—means to pass away from
before his Father in Heaven; and he cannot separate or leave his
Father even for a moment, so to speak.

And such a “lazy” one is certainly rewarded. And it is known
that the one who serves out of love has enthusiasm, while the
one who serves out of fear does not have so much enthusiasm,
but he is ashamed and serves the Creator.

And everything must be sweetened in its root, and it would
seem appropriate to overpower enthusiasm against the
enthusiasm of the evil inclination, and the trait of fear against
the laziness that comes from the second type of evil inclination.
And above we said the opposite.

But there is a trait that mediates between the two traits, and it is
comparable to fire without a flame, which is intermediate
between the flame—meaning enthusiasm—and the laziness,
which is materiality and heaviness.

iR DR oW 12891 71722 199 TR

ot |

712737 033937 1°0I27 1R Y17 180T 71 T
R, IXTI2 7 Ay P, iAoy
12173 M2 A7232 7Y niva.

DXy 712727 023797 1°0I27 1R IR 2IPR
112Y2n 73y NP7 TR TRY Wi 1187 ,73wn
IR 2XY MR MY 03 ,7pyn X7 2y oy on

Y7 % ni% (3717 YHWn) Niainng P
N2 2WRIT.

70 72X 2wy 12 WY 127 SUn oTRg an
1Y°08 190K VIR 39 1Y 7Y IR, 0K 0N
niawnRa THA RIT POTXT OTRG 72 .72 DOX

70X VA7 199K D032 IR) ,NIVITR.

D12 o1 A2y 192y 712 28V XY RYUD
ARW2 12y K95 0190 on A2y T2y TR D
Y37 % PR DX 2§1Y7) 712077 710 0N

A0RR TAVT 02 YIT) 73T 023 RN 712 23w
Mag2na 12 DX AN 1AW ,magen 7 v
X127 DX 721v) W2 XY 21 72 2.

MILIITR WY W REy 037 727 T8 M
VY7 ¥ MITINT TR MIAT2NT TT? WY
SIWT ¥ 1% KT NIOXYT T AN NI
7972 R Y.

19T XM LNITRE RY T2 Y1907 170 W2 72K
RTY 71277 T2 Y¥ImR ROOY 1277 K92 URT
MTI2) NP XTY M7V P, MIT2A.

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

"2

Rabbi Dov Ber of Mezeritch

Ohr Torah

Parshas Vayishlach

And the entire aim of Yaakov was to subdue the husk of Esav,
which is the evil inclination. And this is what is meant by “And
there was to me an ox”—meaning that even against its nature,
which is the trait of fire that burns the straw, it certainly cannot
withstand him, for this trait is the essential one that subdues the
two types of the evil inclination.

And all the more so: “I have a donkey”—this is materiality and
laziness from transgressing a negative commandment; this is
Yissachar, meaning that such a “lazy” one certainly has reward.
“Lazy and rewarded,” as our Sages said: One who sits idle and
does not transgress receives reward as though he performed a
commandment—this is “there is reward.”

Meaning: Even though he does not perform a mitzvah in
actuality, but the refraining and laziness is because of his
cleaving to Hashem, blessed be He, nevertheless he receives
reward, and all the more so if he performs a commandment in
actuality, as their teaching states.

And especially when he performs it with great enthusiasm, he
effects an elevation of the upper worlds, as our Sages said:
“Israel sustains...” etc. And this is the meaning of “For Hashem
your God is a consuming fire” (Devarim 4:24).

Meaning: The fire and enthusiasm from the lower righteous one
is food and sustenance above; this is “a consuming fire,” and
this enthusiasm is called “Seraphim.”

Or it is possible to interpret in another manner, based on what
our Sages said: “And He called him El, the God of Israel”
(Bereishit 33:20), meaning that the Holy One, blessed be He,
called Yaakov “El.” And it is seemingly difficult to say such a
thing, that He called the lower Yaakov “El.”

And one may say it according to its simple meaning: for “El” is
an expression of ability, as in “There is power to my hand”
(Bereishit 31:29). Thus He called him “El,” meaning ability, as
it is written “A righteous one rules in the fear of God” (Shmuel
I123:3).
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And likewise we find regarding Rabbi Chanina ben Dosa: that
by his will he brought down rain to the earth and by his will he
withheld the rain. This is “rules”—for he rules in the upper
worlds, as our Sages said: the Holy One, blessed be He, decrees
and the righteous one nullifies.

And it is obvious that by his prayer and his speech he makes
ascents in the upper worlds. For if the speech of a righteous
person is pure and clean without any dross or ulterior motive, as
is the way of a tzaddik, then automatically and without any
technique he can elevate his speech upward.

As it is written “And He breathed into his nostrils a living soul”
(Bereishit 2:7), and we translate it: “for a speaking spirit.” And
anyone who breathes, breathes from within himself and his
essence.

This is the vapor called the breath of life, which is in the aspect
of “reaching and not reaching,” as we explained elsewhere at
length. And this is the secret of “Every soul shall praise Yah”
(Tehillim 150:6), for every breath and breath—being the aspect
of “reaching and not reaching.”

Thus when the tzaddik emits the holy breath from his mouth and
his pure speech, immediately and without any toil or effort his
breath cleaves to the higher breath, and his speech to the speech
above, and he elevates the worlds.

And he causes great delight and pleasure above, that such a
small creature as he rules and moves and arouses all the upper
worlds, and arouses the supernal will.

And when he arouses the Will, the letters of ratzon (771%7)
become tzinor (1"11X¥), and he himself becomes like a conduit
through which the flow is brought down by his hand.

And this is the meaning of “A righteous one lives by his faith”
(Chavakuk 2:4). Meaning: this is the occupation of the righteous
one—the speech and breath that he emits from his mouth. He
needs no other occupation, for through this he performs his
craft, which is his activity of elevating his words upward.
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And the world of speech is called “faith,” as it is written in the
Zohar: “He is truth and she is faith,” as mentioned above. And it
is written “Hashem, Your word stands in the heavens” (Tehillim
119:89). “Stands” means establishment and endurance, for
through the word of Hashem the heavens were made, and they
have endurance by His word.

And this is the meaning of “And I will give you movers among
these standers” (Zechariah 3:7). And this is “A righteous one
lives by his faith”—meaning: this is the occupation of the
tzaddik, to elevate upward and to draw down the flow, like the
conduit mentioned above.

And our Sages have given several reasons why it arose in His
simple will to create the worlds. The first is in order that His
Divinity and Sovereignty be recognized by the created beings,
for there is no king without a people.

Therefore all the names—aside from the Name Havayah,
blessed be He—are called descriptive titles for this reason. For
such titles are not His essential Names but are called so only via
the created beings, like “king” and “master,” which apply only
when one has a people and servants.

And therefore the descriptive titles are sometimes in the plural,
such as “holy Gods” (Yehoshua 24:19) and similar expressions,
for this reason. And likewise the name “El” indicates that He is
the One possessing ability.

And the name “El” is the first of the Thirteen Tikkunei Dikna.
And likewise there are thirteen hermeneutical principles by
which the Torah is expounded, and the first of them is kal/
vachomer, corresponding to the name “El.”

And it has strength and ability to elevate even material things,
all the more so light things. As explained elsewhere regarding
the Mishnah “Stricter regarding kodash than terumah,” that one
immerses vessels within vessels for terumah.

Meaning: the righteous person, not only does he elevate the holy
letters in which he is engaged, but he even elevates with them
those letters of materiality that come from a foreign thought.
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And this 1s the meaning of “immersing vessels within
vessels”—meaning the letters of materiality, called “vessels,”
within the holy letters. And this is also the explanation of kal
vachomer: if the tzaddik has the ability to elevate materiality, all
the more so can he elevate the holy letters, which are light and
easily rise.

And just as this attribute has the power to elevate everything, so
too it has the power to draw down the flow, like the conduit
mentioned above.

And this attribute is called “Di,” for the drawing down of Divine
flow cannot descend except through the constriction called “Di,”
as explained elsewhere at length. For the mashpia is called the
letter Yud, because it is not grasped, and can only be designated
by the smallest of letters.

And the influence cannot be without constriction, for due to its
great brightness the lower beings could not receive it. And this
constriction is called Dalet, meaning poverty and lowliness.
When we combine the Yud, which is the influence, with the
Dalet, which is the constriction, it becomes Yud-Dalet, “Yad,”
“Di.”

And this is “the great hand,” which is kindness, the Name “El.”
And when the flow descends from above to below, it is called
“Yad.” And when ascending from below to above, it is called
“D1,” for the Dalet comes first and becomes judgment.

And this is the meaning of “Until your lips wear out from saying
‘D1’.” And this is the Name Sha-Di, for through the three
lines—the three strokes of the letter Shin—the flow descends
below.

And although this is called “the mighty hand,” nevertheless it is
great kindness, with which the Holy One, blessed be He, acts
kindly with His creatures, constricting His great brightness so
that they may receive it.

Therefore He is called “El Sha-Di1”: “El” 1s kindness, as it is
written “the kindness of El...” (Tehillim 52:3). This is the
kindness through which He told His world “Di.”
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And our Sages shortened the matter and said in general that “He
said to His world: ‘Di.”” But in truth all the worlds and all
creations were created through this attribute of constriction, and
through it they have existence.

And let us return to the matter: that the Holy One, blessed be
He, called Yaakov “El,” although this is not the attribute of
Yaakov, as is known. But since Yaakov is “the middle bar that
passes from end to end” (Shemot 26:28), he is first in thought
and last in deed.

As our Sages said: “For Israel, who are called ‘the
beginning’...” And this is the meaning of “Back and front You
have fashioned me” (Tehillim 139:5). Therefore he has the
power to extend from one end to the other—from the beginning
of the flow, which is Chokhmah, to the lowest level.

And it is known that Chokhmah—the Yud—is called “Iyuni,”
meaning contemplation, related to the term “Shor,” meaning
gazing, as in “I see him, but not now” (Bamidbar 24:17).

And it is possible to say that this is the meaning of the Midrash
“And there was to me a Shor”—meaning: I possess the power to
raise and lower the flow from Chokhmah, which is the
contemplative Yud, as mentioned. And this was said by Yosef
the righteous, for he is “the righteous one who understands a
matter and sustains all the land.”

And this is the intent of “Mashiach son of Yosef,” as it is stated
“His firstling ox...” (Devarim 33:17). And “the donkey,” this is
Mashiach son of David, as it is stated “A poor man riding upon
the donkey” (Zechariah 9:9).
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A sweeping vision of the inner workings of Divine influence and the role of the tzaddik in drawing it into the
world. The Midrashic phrase “And there was to me an ox and a donkey” becomes the foundation for
understanding Yosef and Yissachar, their spiritual archetypes, and the messianic energies of Mashiach ben
Yosef and Mashiach ben David. The Maggid connects Esav’s downfall to the birth of Yosef and teaches that
fire without flame cannot reach far, symbolizing that spiritual passion must be joined with the steady firmness

of positive action.

He distinguishes two types of yetzer hara: one that inflames toward sin, and one that creates heaviness and
prevents mitzvat aseh. Hashem provided the antidote of Torah, pulling the person back to the beit midrash,
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cooling fire with clarity and warming heaviness with love. Likewise, a person must “be lazy” toward sin,
avoiding even a single step away from the presence of the Father, like a devoted child who never wishes to
leave.

He then presents a deep metaphysical model: enthusiasm (the flame), heaviness (the matter), and the
intermediate spiritual state of “fire without flame,” which mediates between them. This becomes Yaakov’s
secret: the ability to subdue Esav’s kelipah and to employ the combined powers of shor and chamor, fire and
matter, passion and restraint. Even inactivity—merely refraining from sin out of cleaving to God—creates
immense spiritual reward, for the tzaddik’s very breath ascends upward and unites with the supernal breath,
forming a heavenly delight.

The Maggid proceeds to explain how Divine flow descends only through tzimtzum, represented by the letters
of “D1,” combining the infinite Yud with the limiting Dalet to form the “Yad,” the channel of kindness
expressed in the Name El Shaddai. This contraction, though called gevurah, is in truth enormous chesed,
enabling the lower worlds to receive His light. Yaakov is called “El” because he is the b 'riach hatichon, the
inner bar connecting one end of existence to the other, able to draw from Chokhmah down to the lowest realm.

Chokhmah, symbolized by the contemplative Yud, is linked to “shor”’—gazing, comprehension, and the power
to raise and lower Divine influence. Yosef embodies this power, as “the righteous one who sustains,” and is the
archetype of Mashiach ben Yosef. The donkey—materiality refined—is the mode of Mashiach ben David, who
rides upon the chamor and subdues the world below.

Practical Takeaway:

A person’s breath, speech, and inner intention possess tremendous spiritual power. When our words are pure,
sincere, and rooted in love and awe, they ascend immediately and bind to the Divine word above, drawing
blessing into the world. One must be “lazy” toward sin—unwilling to move even a step away from God—yet
enthusiastic in mitzvah performance. By cultivating both fiery passion and steady firmness, we become small
conduits of Divine flow, raising our thoughts upward and drawing holiness downward into every aspect of life.

Chassidic Story:

It is recorded among the early disciples that one winter night in Mezritch, several chassidim sat around the
Maggid as he explained how every breath of a tzaddik becomes united with the supernal breath. When the
Maggid finished speaking, a young disciple—a future leader of Chassidut—asked: “Rebbe, does a word spoken
without full purity truly rise all the way upward?”

The Maggid closed his eyes for a moment. Then he told him gently: “Come with me.”

They stepped outside into the freezing night. The wind howled through the wooden beams of Mezritch's
homes, and the snow creaked beneath their feet. After walking only a short distance, the Maggid pointed
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upward toward the sky. The disciple later related that at that moment the clouds parted, revealing a narrow

stripe of shimmering starlight.

The Maggid whispered: “Do you see that light? In heaven they are opening a path. A single breath spoken with
sincerity, even if mixed with weakness, can find its way through that narrow channel. Heaven opens to one who

opens even a crack of his own heart.”

He then added: “But when a tzaddik speaks with full purity, there is no need for a path to open—his breath

rises straight upward and unites instantly.”

This teaching remained with the disciple for the rest of his life, shaping his understanding of the power of even
the smallest word and the great responsibility carried by the righteous. END NOTE]

Siman #45

The reason why at first it is called Peniel with a Yud, and
afterwards Penuel with a Vav. The matter is that the trait of
Yaakov and Yisrael is the trait of compassion. And in
compassion there are two extensions.

For example: when a person is wealthy in any measure and sees
someone who is poor in that measure, compassion awakens in
him. First, before he acts with compassion, there is a first
extension—he places his heart to look upon the suffering of the
poor.

As it is written: “And God saw the children of Israel, and God
knew” (Shemot 2:25), and Rashi explained: “He placed His
heart upon them and did not hide His eyes.” This is the first
extension.

And when the wealthy one places his heart on the poor, this is
considered for the poor an ascent to his root for sweetening,
since the benefactor in whose hand goodness lies is called his
root.

And this extension has no revelation yet, for it is still in the
heart of the wealthy. Afterwards comes the second extension:
the actual act of beneficence.

And this hidden extension is called Yisrael, for it is more
concealed; and the first extension is called Yaakov. In truth, the
extension itself is called Yosef—These are the generations of
Yaakov, Yosef.”
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But the beneficence itself, once revealed, is called Yaakov. And
true beneficence, in whatever trait it appears, has its root in
Chokhmah, for “wisdom gives life to its possessor” (Kohelet
7:12).

And it is the seminal influence drawn to Yosef—meaning the
inward thought. Afterwards, when the trait becomes revealed
from the wealthy to the poor, then it is called Yaakov.

And this is “Penuel” without a Vav a second time—the two
extensions mentioned above.

And this is the meaning: at first, when Yaakov overpowered the
angel of Esav, there was still no revelation. For only Esav’s
minister-angel was affected above, and the verse says “Peniel”
with a Yud—hidden.

And afterwards it is written: “And the sun rose for him when he
passed...” (Bereishit 32:32), meaning he passed into the second
extension, into revelation, and then he gained strength to
overpower Esav.

Therefore he called the place Penuel with a Vav, for the
influence had already been drawn in revelation.

And the one who understands will understand.

[NOTE Summary:
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This Maamar explains why the Torah first calls the place “Peniel” (with a Yud) and later “Penuel” (with a Vav).
The Maggid teaches that Yaakov’s essence is compassion, and compassion itself contains two distinct

hamshachot—two descending waves of Divine influence.

The first stage is when the benefactor merely turns his heart toward the needy one; this is the inner stirring of
compassion, hidden within the benefactor’s mind. The Torah hints to this concealed, inward movement with the
spelling X°19 containing a Yud—a letter associated with subtlety, concealment, and inner illumination. This
stage lifts the needy one to his root, sweetening judgment at its source, but has not yet revealed tangible

kindness.

The second stage is when the benefactor actually gives. This outward act is the revelation of the compassion
that was previously concealed. This second hamshachah corresponds to the Vav, which symbolizes drawing
influence outward into expression. Hence the Torah shifts to the spelling 9X19, signaling that the hidden
compassion has now emerged into the world as a revealed beneficence.

The Maggid deepens this with the imagery of Yaakov contending with Esav’s angel. At first, Yaakov
overpowered only the spiritual root of Esav—still concealed and not yet manifest below—thus the Torah writes
Peniel with a Yud. Later, as “the sun rose for him,” the influence moved into the state of revelation, enabling
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Yaakov to fully overcome Esav. At that moment, the location is called “Penuel” with a Vav—because the
compassion and spiritual light had now entered the revealed world.

Practical Takeaway:

A person must recognize that compassion unfolds in two stages: the inner awakening of the heart and the
outward act that expresses it. The Maggid teaches that God’s compassion for us works the same way—first
hidden, then revealed—and our own avodah mirrors this pattern. When we awaken inwardly toward another’s
pain—even before acting—we lift both ourselves and the other to a higher root. But the final fulfillment
requires revealing that compassion through concrete help, transforming inner feeling into outward light.
Aligning our actions with this Divine pattern allows us to become vessels for revealed kindness in the world.

Chassidic Story:

It is told among the early Chassidim that a wealthy villager once visited the Maggid of Mezritch seeking
advice. He complained that although he felt occasional stirrings of compassion, he rarely translated them into
action. The Maggid asked him: “When you feel compassion—what happens inside you?”

The man answered honestly: “Rebbe, I feel a heaviness in my chest, like I wish I could do more, but then I
become distracted and the feeling disappears.”

The Maggid motioned for him to sit closer and said: “Know that the first stirring is already a great ascent. It is
Peniel with a Yud—the hidden movement from Above that turns your heart. But the second movement, the
revealed one, is Penuel with a Vav. If you stop after the first, the light remains concealed. But when you
act—even with a small deed—you let God’s compassion reach the world through your hands.”

The villager later testified that this teaching transformed his life. He carried it with him constantly, repeating to
himself: “A Yud begins compassion, but a Vav completes it.” In time, he became known as one of the great
givers of his region, quietly helping the needy wherever he could. END NOTE]

Siman #46
“And you shall trade the land” (Vayikra 25:14). Behold, there Y 737 (779770 RIPY) 179N POINT DX
are two types of love. The first is when a father loves the deeds ,02177 112 Ayn 27X 2RI NOX W0 nI2aR
of his wise son and takes pride in his displays of wisdom or his 70307 "7272 R APIYY AnIna nvyn xenm
words of wisdom. N2TRY.
And the second is that he loves his son in essence, and whatever N27H% T 921 ,08Y32 132 DX A7IRY NI
the son says before him is pleasing, because of his love for him. INIR IN20R 922w 9% 1 937 10,
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And behold, in the love of the name may He be blessed upon us,
one love is mentioned, when the righteous one does good deeds
and commandments, all with wondrous wisdom, and elevates
the holy sparks from inanimate, growing, living, speaking, and
then the name may He be blessed loves his deeds very much.
And with this he also binds the externality of the worlds to the
name may He be blessed and it will be elevated, that the name
may He be blessed rests in all his deeds. And this will be
rectified, if the name will desire, with the coming of Mashiach
completely, speedily in our days, amen, as it is said, and the
earth will be filled with knowledge of the Lord and so on (Isaiah
11:9).

And also animals and beasts, all of them will know the name
may He be blessed; they will not harm and so on (Isaiah 11:9).

And the second love that is mentioned is when the righteous one
himself is bound to the name may He be blessed, and the name
may He be blessed loves him very much, him in himself, and he
does not do his deeds with wisdom like the first, but rather
walks with great simplicity and is bound to the name may He be
blessed; therefore the name may He be blessed loves him.

And this is called the ascent of the inner worlds, for the tzaddik
himself is the inwardness of the worlds.

And this 1s what it said, and you shall devour the earth, meaning
the letters when they are in earthliness, and Alef Tav are the
letters that are from Alef to Tav when they are now placed in
earthliness.

For everything was created with letters—meaning the speech of
God—and they are holy sparks. “You shall trade” means ascent,
for it implies turning and revolving upward.

[NOTE Summary:
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This maamar teaches that Divine love appears in two distinct forms, illustrated through the love of a father for
his son. The first form is when the father delights in his son’s wise deeds—his insightful actions, his
understanding, and the wisdom revealed in his behavior. Similarly, God loves the deeds of a tzaddik who
performs mitzvot with profound wisdom and elevates holy sparks from all levels of creation—domem,
tzomeach, chai, and medaber. Through this, even the most external layers of the world become connected to
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God, a process that will reach complete revelation in the era of Mashiach when “the earth will be filled with the
knowledge of God” and all creatures will sense Divinity.

The second form of love is essential love: the father loves his son simply because he is his son. Everything the
son expresses is beloved, not because of its wisdom, but because of the intrinsic bond. This corresponds to the
tzaddik whose entire being is attached to God in simple purity, not through intellectual brilliance but through
wholehearted cleaving. God loves him in his essence. This level is called the ascent of the inner worlds, for the
tzaddik himself embodies their inwardness. The verse “And you shall trade the land” is interpreted as elevating
the letters that lie in earthiness, for all existence was created through Divine letters. “Trade” implies ascent,
rotation, and uplift, reflecting the movement of these letters returning upward.

Practical Takeaway:

A person must recognize that Divine service involves two kinds of love: wisdom-filled action and essential
attachment. Refining creation through wise deeds elevates holy sparks, but pure heartfelt connection elevates
the inner worlds themselves. One should strive for both—performing mitzvot with depth and understanding,
while also cultivating simple, sincere attachment to God. Through this, even one’s most mundane thoughts and
actions become letters that rise from earthiness back to their Divine Source. END NOTE]

Siman #47
“And he reigned and he died” (Bereishit 36:33), meaning: °99 117 1187 ,(A72:17% NORT3) NN Tonn
since he wished to be a king and said that /e is something, 197 ,0721 127,00 R MR, 720 nivgR 3w
therefore “and he died,” meaning he fell from his level. iny TN 993 Nh.

“And there reigned in his place Hadar,” from the expression
hadur na’eh (beautiful majesty). This is the new “Mah,” and
through this came the rectification.

[NOTE Summary:

This part of the maamar explains the spiritual dynamic behind the verse “He reigned and he died.” The king
sought to assert his own independent existence, claiming a sense of “yesh”—selthood. This self-assertion
caused a fall from his level, symbolized by “and he died.” True kingship in holiness cannot rest upon ego or
self-being. Because he wished to be something in his own right, his reign collapsed.
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The verse continues, “And Hadar reigned in his place.” The name Hadar comes from the expression “beautiful
majesty,” referring to a refined and properly aligned form of leadership rooted in the quality known as
“Mah”—the spiritual posture of humility and self-nullification. This “new Mah” becomes the rectification for
the fallen state, replacing self-importance with the beauty of humility and Divine alignment. Through Mah,
proper kingship is restored.

Practical Takeaway:
Spiritual elevation depends on humility. When a person asserts “I am something,” he disconnects from Divine
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flow and falls from his level. But when he adopts the attitude of “Mah”—what am 17—he becomes a vessel for
Divine light, allowing true beauty and kingship to manifest. The rectification for any spiritual fall begins with

releasing ego and embracing humility.
END NOTE]
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