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Parshas Hachodesh

A mitzvah from the 613 mitzvos: “This month shall be for you”
Shemos 12:2). Shlomo said (Mishlei 8:15): “Through me kings
reign.” Rabbi Levi said: A parable—to a duke to whom the legions
threw a purple cloak, etc., until “This month shall be for you,” to
fulfill what is stated: “Through me kings reign” (Shir HaShirim
Rabbah 15:13). And it is astonishing, for it has no basis at all.
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And it seems to me: It is stated in the Talmud (Yoma 72b): Rabbi
[Yochanan said—there are three crowns: that of the Mizbeach, that
of the Aron, and that of the Shulchan. The crown of the
Mizbeach—Aharon merited it. The crown of the Shulchan—David
merited it. The crown of the Aron—is still set aside, etc.
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And lest you say it is of lesser status—Scripture says: “Through
me kings reign.” Rashi explains: The one who causes kings to
reign—that is the Torah—is greater than the king. And one must
understand: Why specifically are there three crowns?
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And it appears [to me] that [ have written elsewhere an
explanation of the words of Tosafos, and this is the language:
“And that which we say: ‘Three things are equivalent to each
other—wisdom, humility, and fear (of Heaven),” Rabbi Yitzchak
said: That they are equivalent means that one cannot exist without
the other, etc.” See there.
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And the conclusion from there is that the level of wisdom—which
is Torah—cannot exist without fear [of Heaven], for otherwise,
Heaven forbid, one becomes a talebearer who separates a close
friend (Mishlei 16:28). And also, the level of wisdom cannot exist
without humility, as explained there.
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And with this, the aforementioned Gemara can be understood:
Rabbi Yochanan said, “There are three crowns.” That is, when the
three are together, then they are the three levels mentioned by
Tosafos—for one without the other cannot suffice.
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[Likewise, when they are three crowns, then it is considered a lofty
thing. But when one of them is missing, then none of them is truly
called a “crown.” For the crown of the Aron—which is the crown
of Torah—is the essential one, only when joined with the crown of
the Shulchan, which is the aspect of kingship, which David
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HaMelech, peace be upon him, merited—meaning the aspect of
fear [of Heaven] together with Torah—then it is considered lofty.

And also, when joined with the aspect of humility, which is the
crown of the Mizbeach that Aharon merited—who was equal to
Moshe even in the trait of humility, as Rashi explains on the verse

see Shemos 6:26): “He is Moshe and Aharon,” to say that they are
equal, etc.
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[f so, it is explained that the three crowns are the three qualities
mentioned by the above Tosafos, that one without the other cannot
suffice. Understand this well.
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And behold, it is known what our Sages said (Midrash Tanchuma,
Bereishis 11): Rabbi Yitzchak said—the Torah need not have
begun with anything other than “This month shall be for you,”
which is the first mitzvah, etc.
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Behold, the essence of the Torah is from “This month shall be for
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you.
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And one may ask: Why does it say “for you” (037)? It seems extra.
And the Midrashic interpretations of Chazal on this are known.
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And it seems to me [to explain]: I wrote elsewhere that it is stated
in the Gemara (Berachos 7a, Avodah Zarah 4b): “And [he] knows
the knowledge of the Most High” (Bamidbar 24:16)—that he
knew how to pinpoint the exact moment of Hashem’s anger, and
how long is His anger? A moment, etc.
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And Tosafos asked: What can be cursed in a single moment? And

they answered that he could say “destroy them (0%3),” and then it

would be transformed—from “0%3” to “77n (king),” as it is said
Devarim 33:5): “And there was a king in Yeshurun.”
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As Tosafos wrote in tractate Avodah Zarah, etc. (4b s.v. ¥71"), see
there.
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And this is [the meaning of] what is written (Devarim 23:6): “And
Hashem turned the curse into a blessing for you, because Hashem
your G-d loves you,” etc. See there.
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And the concept of the transformation from curse to blessing is
through Torah, combined with fear [of Heaven].
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For what had previously been “a talebearer who separates a close
friend,” which causes, Heaven forbid, curses—now, through the
unification of Torah and fear (which is the unification of the Holy
One, blessed be He), it causes blessing and abundance in the
world.
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As I explained elsewhere in elucidating the Gemara (Kiddushin
30b): “And you shall place [these words]” (Devarim 11:18)—SM
TM—the Torah is compared to a potion of life. A parable: to a
person, etc.
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And the conclusion from there is: through the potion of Torah, it
transforms the n''» (death)—which is the evil inclination—to 2" n
(wholesomeness), etc. See there.
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So too here: it transforms from the evil inclination, which is “0%2
destroy them),” into “7%7 (king).”
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And this is the meaning of what is written: “And Hashem your
G-d turned the curse for you”—meaning the evil
inclination—*“into a blessing.” And this is clear.
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And behold, the word “n3% (for you)” has three possible
arrangements: 1) 797 (3,092 (2 ,02°%.
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And with this, we can understand: “This month shall be for
you”—it is difficult: Why does it say “for you”? And the answer is
that this is what is written: “Through me kings reign.”
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The intent is: through Torah, which begins with “This month shall
be for you,” it is given over to you to transform “n%2” into “q71.”
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And this is what is meant by “Through me kings reign”—because
Torah, when joined with kingship (which is fear [of
Heaven])—then “through me, kings.”
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That is: when “°2”—in Torah—there is the aspect of kingship,
which is fear, then they [too] reign.
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As it says: “And there was a king in Yeshurun” (Devarim 33:5),
because they transformed from “0%3” to “791n.”
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Understand this well. And in the parsha of Bereishis, I also wrote
at length about this. See there.
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Summary and Explanation

1. "This Month Shall Be for You" — the First Mitzvah and Its Deeper Meaning
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The Torah begins with the creation of the world, but according to Rabbi Yitzchak (Midrash
Tanchuma, Bereishis 11), it should have begun with the first mitzvah given to the Jewish
people:

"ash 717 wn'" — "This month shall be for you" (Shemos 12:2).

This mitzvah, which establishes Jewish time and renewal through the calendar, is central—not
just chronologically, but spiritually—to the essence of Torah.

&% 2. The Phrase “as? — For You”: Why Does the Torah Emphasize It?

The word “as%” seems extra—why does the Torah stress that the month is “for you™?

The answer lies in a play on the letters of the word 23% (for you), which can be rearranged into:

1. "% — simply “for you”
2. "% — Kalem, meaning “destroy them” (a curse)
3. 9% — Melech, “king” (a blessing)

The implication: The power is given to “you” to choose which version of “03%”
manifests—curse or kingship, destruction or elevation.

3. How Does One Transform “Curse” into “Blessing”?

This concept is rooted in the story of Bilam (Bamidbar 24:16; Devarim 23:6). He knew the
moment of Divine anger and attempted to curse the Jews by saying “a%2” (destroy them).
However, Hashem transformed it into “T9%” (King)—as it says:

“T2n 17Y°2 °1” — "And there was a king in Yeshurun" (Devarim 33:5)
“N19727 72%p0 DR 77 R ' 793” — "Hashem your G-d turned the curse into a blessing”
(Devarim 23:6)

This transformation happens through Torah combined with Yirah (fear/reverence of G-d).

L 4. Three Crowns and Their Deeper Meaning
Rabbi Yochanan (Yoma 72b) teaches that there are three “crowns” (2°91):

e Mizbeach (Altar) — Aharon — Humility
e Shulchan (Table) — David — Kingship / Fear
e Aron (Ark) — Torah — Wisdom

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

7''o2

Rabbi Yaakov Yosef of Polnoye
Toldot Yaakov Yosef
Parshas Hachodesh
Each on its own is incomplete. Only when all three are united—Torah, Yirah, and Anavah
(humility)—does the true greatness of Torah shine. This matches Tosafos’ teaching that wisdom,
humility, and fear of G-d are equal, and none can exist without the others.

Thus, the “crown” of Torah (the Ark) becomes meaningful only when joined with:

e Fear/Yirah (kingship — David — Shulchan)
e Humility (Aharon — Mizbeach)

_] 5. The Role of Torah in Reversal and Elevation

Torah is described (Kiddushin 30b) as a “@%n ae” — a potion of life.
It has the power to transform:

e n» (death) into an (wholesomeness)
e 2% (curse) into 79% (kingship)

This transformation is only possible when Torah is combined with Yirah (awe of G-d),

symbolizing a full spiritual unification with Hashem.

¢ Takeaway
You, the learner of Torah, are given the power of 23% — "for you'':

o The Torah empowers your choice.
® You can turn destruction (2%2) into majesty (79%) through living with Torah, Yirah, and
Anavah.

This is the deeper meaning of the verse:

5930 @959% 92" — "Through Me, kings reign' (Mishlei 8:15)
When “>2” (Torah) contains “m2a%»” (Yirah), then true kingship emerges—for both the individual
and the nation.
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