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Introduction

This discourse, delivered by the Lubavitcher Rebbe during the final years of exile, presents a rousing and
heartfelt call to action. Framed around the metaphor of the Menorah’s flames rising “of their own,” the Rebbe
maps out a profound spiritual mission for our generation—"the heel of the foot," the final link in the historical

chain before the arrival of Mashiach. Though we may seem far removed from the spiritual heights of earlier
generations, the Rebbe argues that we uniquely possess the power to uplift all who came before us. Drawing
upon the legacy of Aharon HaKohen—especially as it was embodied by the Rebbe Rayatz—this talk is both a
theological vision and a roadmap of joyful urgency. With clear directives and unmistakable hope, the Rebbe
empowers each of us to prepare ourselves and the world for the imminent redemption.

®)

In the Torah portion of Behaalotecha, there is a novelty
compared to all other portions of the Torah:

NRND WY B3 S35 waTH W by nwaea
.'Hjn.j:

It is stated in the Gemara that the section "Vayehi binsoa haAron"
(in the portion Behaalotecha) is "a book unto itself,"

NYI93) 11X Y012 1N MUY X232 KR
%Y 392 X372 190 (AN7YI,

and based on this (as per the homily brought there in the Gemara
on the verse Chatzvah amudeha shiv'ah),

N232 QY NRIMT AY77) R¥QI 779779
YW PTMY 71X PI09T77Y)

there are seven books of the Torah,

7790 790 7YY VY,

since this section ("Vayehi binsoa haAron") is a book on its own—

¥Y? 790 (1IR7 Y032 M) I AWIRY 113,

it turns out that the portion before it is one book, and the portion
after it is another book.

%Y? 790 MUY ,1RRY? 790 APYRIWY RYRI...

Thus, the book of Bamidbar is divided into three books—

0199 TYPW? P73 (127%2) 12771 190 X¥RL,

and altogether there are seven books of the Torah:

7790 90 AYIY W XPH:

the four books—Bereishit, Shemot, Vayikra, and Devarim—and
the book of Bamidbar, which is divided into three.

(2137 RPN TR — 071997 NYIW
™20 AWW? P2IIV 12782 1901F).

Based on this, the novelty in the portion of Behaalotecha is that
this portion includes within it three books:

i1 AYIRY T N2y NYI23 W — A1
0°199 AW 12ina nhYia:

the part of the portion before "Vayehi binsoa haAron", the section
"Vayehi binsoa haAron",

(NYMD ,1INT Y012 °7M NYMD C199W Awen pon
1IN Y012 °10)

and the part of the portion after it.

AL MKW AYIRT PR,
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And within this, there are several matters that require
understanding:

727 TORY D1 I W A

(1) A puzzling matter: Based on the division of the Torah into
seven books,

(71N "0 AYWT TR "277Y R 137 (X,

it turns out that the sixth book (the third within Bamidbar, i.e.,
after "Vayehi binsoa haAron")

;12773 19032 "YW 1907) WD 1900y R¥m
TN Y032 " DY "INY)

begins with "And the people were as complainers"—a negative
matter that led to negative consequences (and a fire burned
among them, etc.).

"X P72 T — "DONRNRI Y TN nnn
¥ WX 03 7w3m) Nz n7a nixnivn? Xy,

And afterward—in continuation of the topic—the sin of Miriam,
and then in the following portion—the sin of the spies, etc.

MNP L0272 RUD NITIR DY TWRI2 - 12708
0793720 KU NITIR — 37 K7W Y92 -
o'l

And this novelty is also seen in the fact that all books of the
Torah have names taken from the first (or early) words of the
book:

W 02997 227% — 122 03 o°RiN 712 WATHI NYY
niapa IX) MIYRIT n2Ron nRYIY v
"9 DY (NiiwRD:

Bereishit (first word of the book), Shemot (second word), Vayikra
(first word), Bamidbar (from the first verse), Devarim (second
word),

n207) Ning (1997 2 MWK 12AT) PWRI2
PI09IR) 1272 ,(MIWRIT 720T) RPN (T
MWD 72n7) 00127 ,(7202 TWRTY),

and also the second book within Bamidbar is called "Vayehi
binsoa haAron";

Y032 71 DY XIp3 12772 19032 "33 1997 0N
TR,

however, the third book (within Bamidbar) has no name (e.g.,
"Sefer Vayehi haAm keMitonanim," etc.).

X7 (12722 1903) "WV 1900 12T PRY
X1 DURNRD DYT T 190) DV NIPTY 1NYY
ni32).

On the contrary—the first words of this book speak of a negative
matter.

n‘m;‘_n; 17 71907 n‘IJ‘IW'NTU niang — 027X 71371
"1X7 °n72 1Y NITIR.

To the extent that every single word points to something not
good: "Vayehi"—every place that says "Vayehi" is only an
expression of pain;

1230 N7 173 2¥ 7 ARy °192 120 23y )
WY iU RPN AR I NI ipn 93 -
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"HaAm" — “the nation” only refers to the wicked;
"keMitonanim"—plainly a bad thing (and so in the continuation:
"it was evil in the ears of Hashem").

"— "DoRMM" ,DOYYT KX OYT TR — "Dy
129027 W72 121) 21 X2 1Y MvYo3
1R ¥ (2°0R0n3)").

Let it be noted: this is the opposite of the Torah’s teaching—"“A
person is obligated to bless for the bad just as he blesses for the
good.”

1727 O 20" AIAT NRTIA 797 A - VI
pichivbiphl-lvgalvelpnivb A

(2) In general, the Torah is divided into Five Books of the Torah,
five books. What then is the distinction and innovation of "Seven
Books of the Torah"?

(7@nr 771 "WRn TERn? 71T NP7 97232 (3
7R3 790 AYAWT YITT) PA20T 3T 077997

(3) Since the division of Sefer Bamidbar into three books—from
which the entire Torah results in being split into seven
books—occurs specifically in the portion Behaalotecha, it must be
that there is an inner connection between them (a conceptual
design).

(— 20799 AYOYY 12722 7997 ARV 102 (3

— D90 AYW? 77INT 22 NRPONR N3 ANYINY
DI WY M7 IR LRPIT AN0YI2 NYI92 X0
m1on) MY).

Simply, the connection between them is understood from the fact
that the Menorah—"Behaalotecha et haNerot"—is associated with
the concept of Torah (Zorah Or);

— TV T Ny DPPR MWD ,MUYDR
AR T3 0Y AR — "niNgd oY Anvyan”
iR 77in")");

and just as "Behaalotecha et haNerot" consists of seven lamps, so
too the Torah is divided into seven books of Torah (corresponding
to the seven lamps).

NYWR 27 **"ningd Ny AnyaR" Y ov
77N 190 YWY NN TIAT 03 72,01
NiN3 AYWD TH2)).

What is the conceptual connection in content between these
matters, and how does this fit with the division into Five Books of
the Torah?

oy DROD 7] T¥°2) ,2°1397 12102 MWD Yn
IR wnn TwnnT nRna?

e)

And this is understood through the explanation of the content and
instruction of "Beha 'alos’cha es haNeiros" in general—

N 37903 M 1902 N2 02708 A 127
232 "ningT -

as is known, all matters of Torah (7orah from the term hora’ah
[instruction]) are guidance for a Jew in his Divine service.

D (IR 1R TIN) AT Y DY 9T
inTiaya 1 axain.

Especially the matters connected to the service in the
Mishkan—which are reflected in the service of every single Jew,

— 13Wn3 N2y 0Y DNURT DY LR
X TN T892 NT12Y2 DRy,

as it is written, "They shall make for Me a sanctuary and I shall

7iN3,"09IN3 A3V UIpn YY" 11Ny

dwell within them"—within each and every Jew—

X TN TN 72,
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and especially the lighting of the Menorah ("Beha 'alos cha es
haNeiros") in the Mishkan,

("niM33 Y ANPYIR") TIME NRPTI VPN
12003,

which expresses the general theme of the Jew's service—to serve
Hashem (as will be explained).

Ti2y? >3 N7y PV °9997 12903 DX NRWIRT
MR772) "1 DY)

And by way of introduction: Even though in "Beha alos 'cha"—as
with all Torah matters—there are many interpretations (sixty
myriads of explanations on the levels of Peshat, Remez, Drush,

and Sod),

DWIND KiaN 2°WY) o°wnD a7 oy — A7ing
Tiom T 17 09T T1T°7Y),

nevertheless, the foremost is the simple explanation, the level of
Peshat ("The verse does not depart from its literal sense"),

LRI 7TV LW WD 1Y WN? 937 "
JOIWH Y7 RYP RWPR TR,

which is relevant to every single Jew and to the collective of
Israel—men, women, and children.

— X 72991 X T TNT997 MWD
AT DV DU

And let it be noted: This is the function of Rashi's
commentary—"I have come only to explain the simple meaning of
the verse,"

NR2 K7W 2" WR YW Iy — v
Rpn 2W 07 X",

understood even to a five-year-old (since he is connected to and
studies Torah).

KR 121 T NG 11°3) WL 137 1798 137).

From this it is understood that the Torah—meaning
instruction—from "Beha’alos cha es haNeiros" for every Jew,

A2y (X717 1WR) 7RI DRY L 19m A
X TR TANT297 "NiNgT N,

must—first and foremost—be learned from Rashi’s simple
explanation on the verse,

W92 vIWET WANeTn ThR? (UKD 227) o000y
PI093 29 "W,

which is understood by every Jew—and accordingly, the
instruction derived from it is applicable to every Jew—

DY TR KPR, 2R TN TR0 13mY
X TORY TPR727 N 1350 TN

men, women, and children—even at the very beginning of their
Divine service (before reaching higher levels in their study and
service).

07p 7iv) inTiay N7MN2 03 AR DOWIT ,DOWIRT
in7i2y23 $73%2 ni° nivYI NITY YaY).

(&)

On "Beha’alos cha," Rashi comments: “Because the flame rises,
Scripture uses the expression of ascent in lighting them—that one
must kindle until the flame rises on its own.”

PV A07Y oW 23" 2" w9 "Anbyaa” oy
NI TY P T TRY 777y 11 10R7792 202
27780 72y nIgw".

The explanation of the directive in this is:

AI2W XTI IR
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"Beha’alos 'cha es haNeiros" expresses the general service of a
Jew to serve his Creator:

"N712Y7 NN XYM 9972 "NIN3T DY A00Y03
13ip Ny WRw'? " 2y n79am,

the service of kindling “the lamp of Hashem is the soul of man”
with the light of the word of mitzvah and Torah light,

927 7iRg2 078 Nl T " nRRTaT A7y
7R 77I0) M,

and through this, it will shine in its light and illuminate his entire
being—his body and his portion in the world—

DI, IMN0RR 22 NY RN ,ATIRD TRA A 277N
07193 P70

“All your actions shall be for the sake of Heaven,” and “In all your
ways know Him,” and will also illuminate those around him—

TROY YT 7T 297,200 WL P Tiyn 23
1220 DWIRT DX 03 —

until the entire world is illuminated—"from her, light goes out to
the whole world”—

927 IREY AR man") 92 07T 22 NN — Ty
07w3")

with “a lamp of mitzvah and Torah light,” and such a light that
connects—mitzvah from the root meaning connection and
bonding—

— WY TR 121, "IN Ain mn 1" oy
T3 ROE TR "mEn"

the physical world with the Holy One, blessed be He (as it were),
in such a way that the world becomes—

,(212223) RIT™PN2"WITRD QY nWaT 0RivI DY
Wy1 071y 1983

in the known expression—*a dwelling for Him, blessed be He, in
the lowest realms,”

ov3innRa 72 12 AT - 1T 1w,

a Menorah that burns and illuminates with G-dly light.

P78 IR TR NRFITY AN M.

And the manner in which this service must be fulfilled is as Rashi
explains: One must kindle until the flame rises on its own.

"YW °93 XA — IT A7I2Y PRI P 92 19K
79IV NIYY RIAY 7Y 977 TR (wUon

Even though the lighting and raising of the flames is done by the
Jew who lights them, the essence of the mitzvah is that the flame
should be kindled in a way that afterwards it shines on its own—

7709 X2 NII3T DXV NPTV "9TYAN
— X7 7R3 121A 77 N33 0N TR T
aXYR R 127IIRY 19R2 P71 MY,

the flame rises on its own—and it no longer requires the action or
help of the one who lit the flame.

"YPRI TPV ARIPT AR, TR 71V nagowa
ningg P Y.

And so it is in serving Hashem: Even though the Holy One,
blessed be He, gives strength to the Jew to perform his service
(“Hashem helps him”)

*DTY"AR [OWT NTI2Y2 X1 12710
inTi2y nivy? *73°2 Nind 1031 KITIN2WITROY
‘ﬁﬁy mn-qm;-uﬁwa”)”)

through “a lamp of mitzvah and Torah light”—{in addition to the
fact that He created and lit “the lamp of Hashem, the soul of man,”
and brought it down below],

APy XY 72 %Y A7) "R 7710 7980 "3
Mo AT, AT nawl T 0" R T,
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and likewise the Jew receives strength from Aharon the Kohen
(the shepherd of Israel), who kindles the G-dly flame below,

yi7) 1793 TIgR) NiNd 273 22pn 1970
o PRI N30 NY Py (R,

and also strength from his parents and educators, and from other
people around him—

1220 00X DWIRD 1 T NiND ox

(as it says: “Each person shall help his fellow and to his brother
say: be strong!”)—

(7R PIRDY LYY YT DR WOR" — 23027 13W0
P10")

nevertheless, the perfection and truth of the service is that—after
he is lit by others—he becomes ““a flame that rises on its own,”

722 — N7 77IYT ARK MRRY 127070
APV R LDMIR OOV "RYT RATY Ry
TR 77 37w,

meaning, the “lamp of mitzvah and Torah light” penetrates him so
fully that it shines from within him—from his very essence (like a
soul in a body)—on its own,

¥ ,72 72 12 97in "IN A7) Mg 1Y T
T2YY (M2 YD) NN — g TR Y
o)),

such that he no longer needs the influence of the one who lit
him—he is himself a “flame that rises on its own.”

NP2 733 7T — PRWRT N2YR7 PP IPRY T2
T2 T N3

(7

And specifically in the language of Rashi—*a flame that rises on
its own”:

7987 A2IvN7ow" — "N 1Y nrye:

“Flame”: Before the lamp burns, there exists a lamp, a vessel, oil,
and a wick—but this does not illuminate.

"R 772,73 B0 PRI WY 92 " na oy
RD AT TR 728,709

A Jew’s task is to kindle the lamp in such a way that it becomes a
flame, a lamp that gives light—radiating and illuminating its
surroundings.

19K2 153 D YT TG X0 T 9 N7
F2°290 DX TN TPY 1R 3,090 AR uIY.

And not just a small flame, but a flame.

NTPY RPN TR PN,

“Rises”: His task to illuminate with the “flame” of mitzvah-light
and Torah-light must be in such a way that he does not remain
stationary in one place,

"IN Mg 03" "n20hw" s R inTiay hRiv
DipR3 ToY? WY1 IPRY 1983 NP7 175 "N
N,

but his illumination is through a continuous motion of progress
and ascent (““We ascend in holiness”).

12°70 Y NTR0R AYIR T X7 ININT RPN
WP 17yn") M)

Additionally, he possesses the advantage of movement over
standing still, even when standing strong,

— 9922 7277 W A7yRT 1738 WY 72 Y Al
NN ATRYR 9DX) TTNYR AYR? XY),

and in the language of the Haftarah: “they walk among those who
stand,” his movement is in a way of “rising.”

Mg — "Y1 v ssaa v
T2iv"T 19832 07 inha".
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There can be movement that is in width and breadth, meaning
movement within the same area and type of service,

— 37,3072 IR XY 12°77 NIvE? 7719]
7792y 201 MY INiR3 12°%77,

just expanded in scope and scale;

307) 7IRY MOWSNIT 19X XX,

The meaning of “rising” is that he ascends above the level and
stage he was at until now—

now Hyn 723 RINY — X7 "a79"T wnen
any 7Y 77 A2y 13070)

and as it is in a flame literally—a higher mode of Divine service.

7793 7792y M0 — MOYD3 NIFPWR XY *93
and.

And the flame “rises on its own”—this becomes his nature and
reality, that he illuminates from himself.

MINXRT YWD AP A - "PeNn 171y nagvwtm
nYyn RR RINY L I9Y.

And for this, all the conditions must be present so that the lamp
becomes a fitting vessel to burn and ignite on its own—

223 T M3V *792 DORINT 92 N7 0% 1Y)
VRN P27 73 iR wIn

through having a wick and oil prepared (nullified) to receive the
light,

("703") DUV MY TN 0 W AT
IR DY 2227

as explained in detail in the Mishnah and Gemara in the chapter
and discussion “With What May One Light and With What May
One Not Light.”

XD P92 K232 MIWR2 NIPYI92 NI
PRI TR 923 PR M.

And likewise in the service of Hashem—ypreparing and nullifying
the person to be able to receive and contain the light of “a lamp of
mitzvah and Torah light,”

DINT PN NWIT — OWT NTIIYR AT
TIR 779N MR "7 IR DY 200091 Paph Doy

in such a way that it becomes a flame... burning on its own, and in
a manner of ascent.

LY 19K ,nyia "Ry L.n3w" Apey 1oRa
M.

Q)

And this mode of service—of “a flame that rises on its
own”—must apply both in regard to oneself, in relation to
influencing others, and in one’s engagement with the world (as
will follow).

127 — "Rn 171 naFPwT 19R3 T Ty
0K Y 7712Y2 Y3113 17 ,Mxy? vaha 10 i
19772) 0212 A712y7 ¥3ia3 ).

In regard to one’s own service:

%Y NTiay7 vaia:

Although a Jew’s service in “a lamp of mitzvah and Torah light”
begins and comes through the power of the Holy One, blessed be

72°n0n "R 7710 MEn 2" 0730 N7 037
' — 17i7 PYY LRI WTRT DY IND2 nR
1230R) AT2IN3 DDAWT) —
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He, and of his parents—his two partners in his creation (and his
educators),

this must fully penetrate him, so that he becomes ““a flame that
rises on its own.”

NTPU" AWPYIY T2 W37 2 7702 T AL
Prkirl\taly A A

As it is with “Torah light”: After at first receiving Torah from
Torah itself and from his teacher and mentor who studies Torah
with him—

TmY NPINAY "IaRY ("I 770" RITY 0
TRVY 27 172 AR T 73R AR
773 i1y

he must then exert himself to understand Torah with his own
understanding and review,

71202 7IAT D10 YINT? T2 MR T R )
Yy 9Y mwa,

until it is engraved in his memory and mind, and until the Torah
unites with him (and he no longer needs his teacher),

TIRTY J9R7 T ,199t23 130312 PR MY 7Y
277 IV PIPT I PRY) WY NIRON),

until it is “called by his name”—for “it is his Torah” (on its own),

"R AT AR 10D, Y Y DRRIY 7Y
:‘,?}SDH)H)

until—on the contrary—he becomes one who innovates and
influences in Torah, in a manner of “a flame that rises on its own.”

TR 9 NATIYT 19K

And more broadly—the innovation of the giving of the Torah:

[min 1T WD — 0P M7

Even though the Torah was given by the Holy One, blessed be He,
to the Children of Israel, and it is by His power that they can study
it

RITNRTYITRE *T772Y M1 AYNTY 22Ty
007922 RIT-PN2WITRE PW 023 980137
TR 7077 28732

(like in “when you kindle the lamps,” it is the power of the one
who lights them),

(722 XP17 X317 — "IN nY TNoYTR"Y 1773
rarai-n)

nonetheless, it was given in such a way that “it is not in Heaven,”
and was entrusted specifically to the Jewish people, souls in
bodies,

"R W XD T1IRT Y 19K 101 X0 g
0°D33 NINYI — PR332 RRYT 770R1),

and specifically the earthly Beit Din has the authority to decide
halachah—

17 PORY 192 MYRTY TTCR NPT,

such that the Holy One, blessed be He, Himself—

MYV RITP2TATRIY TY

nevertheless, it is not “a commandment learned by rote,” but
rather an approach of “ascending in holiness” (enhanced mitzvah
observance, etc.).

XX "7 DOWIR NIYR"T 19K 1 PR — 1 ay
12 RYP2) nhgn MTRR) "WIP2 1R"T 19K3).

And in addition to one’s service in Torah and mitzvos needing to
be in the manner of “a flame that rises on its own,”

NPT T8 2 N2 NI T2 7Y A0
TINR 72 N3gwT 19ke’,
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so too must it be regarding his conduct in permissible
matters—“All your deeds should be for the sake of Heaven, and in
all your ways know Him”—

22" :MwT 13 INTIaY? IR 03 nPTR T 1D
WYT 7T 230,00 oYy v Tun” -

that his entire being at all times (not just during Torah, prayer, and
mitzvah observance) be so permeated with “I place Hashem before
me always,”

IR 12712 P X7) NY7 NYRT 923 INNNny

™0 INY",

that “in all your deeds” and “all your ways”—in everything he
does,

D13V 222 — "7 22" "ipyn 922" Ty
iy XY

even in eating and sleeping and conducting business in worldly
matters—he is a “flame that rises on its own,”

LIV YROYI POYNM T 221K KIT KD 0)
T9NR M9 n3TRw" w7 - 02ivg',

conducting himself entirely from within with intent for the sake of
Heaven and “know Him.”

MY DY W DORNIVT 293 NI 3700 ingvn".

And likewise it must be in his work with others: true and complete
influence on another only happens when he becomes a “flame that
rises on its own"—

00K Oy INT7IY7 Yai2 nivTR 7Y 17N
VX2 KP1T X7 1213 0¥ NR2WR AN Y9
2R 121V N3P Ayl X" -

such that even when the influencer or teacher departs, the recipient
remains himself a lamp that shines with “a lamp of mitzvah and
Torah light”

RV RIT IYI — 7297 207 YRR WRD 03
QIR 7710 7m0 R 1,

and even in matters of the mundane—not just in action, but also in
thought and speech—

1WN32 03 RPX — APyR32 P71 XY) MYT 3T
77377),

because this has become his essence, his nature, and his habit—he
can now “stand on his own feet” and is no longer dependent on his
teacher and mentor—he is a “flame that rises on its own.”

1982 — W“]?’JWW W20 ,IMNOXD Ay Y D
— 193 300 217 PRT IR, 19N 7Y Ty 210
:‘177&?3 n?ﬁy n;:ﬂ?wvm.

Q)

And one could say even more: the service of “on its own” itself
can exist in two modes:

72127 X931 "oRn"T nT7iayn — i nn nih v
O°19R IY'2 NPy

(a) Even though the physical body of a Jew, on its own, does not
initially radiate with “a lamp of mitzvah and Torah light” and “all
your deeds for the sake of Heaven,” etc.,

(1% 1YY TR T DY AT 9y 09 ouaR (K

£

"5 "oy owy,

the body is worked with and trained in such a way that habit
becomes second nature, and even first nature,

TPy 237Y 19X INIX 02773713 7330 DX 027297

TR yap" 7,19 vay",
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such that one fulfills Torah and mitzvos on their own.

7oRn" nivwm min oy

But this is something additional to its [the body’s] being—since
the physical body itself was not initially fit for such service;

932) RITY 1173 — ININC¥H HY A9 127 177 PN
i 771y2 T M7 XY ingyn Cnwaa,

and the proof is that it must be extensively trained. Only through
habituation does it become “‘nature.”

TR NN AL INIR 2337 7Y - M
vap ayy: — 377"

[And furthermore, its very nature is defined by measure and
limitation, according to its inherent natural limits.]

(77772 DY MW 3y "vap" )7 - 17 AR

LM

(b) Through revealing how a Jew’s very being—even his physical
body—is inherently bound up with the Holy One, blessed be He,

(D3 — 7 2Y IMNERY TR 09y AT (2
RITPNI2"VITRT QY INWR — nwWad 193,

and in the known expression: “the true existence of the created
yesh is the true yesh of Hashem” —

— R4T W23 29 noAnyg mRv¥nn” 3T 1w
IR WIIT MNERT X,

then the Jew’s service in Torah and mitzvos (fulfilling Hashem’s
will) is not something additional—

— ("7 7% 2R) NHEM A7IR2 T N7 IR
QM 1372 APK,

but rather, from the very first moment (even without the work of
habit becoming nature),

Aty 23777 n7I2w7 K97 199K) miivkag avea n
yay),

since his very being is connected to the True Yesh.

IRRT W DY ANWR AREY IMRXRY 113,

And with the Holy One, blessed be He—as it were—there is no
difference between the first time and the second, third, etc.

QyeT 172 P97 TR — 210723 XITTI2TUITRa DIN)
712) YW IV D9R) MUK,

And one could say: the order of Divine service must be that at
first—at the beginning of the avodah (when the body conceals the
light of the soul and Torah and mitzvos),

— MPIRY NP T AT TRV — 2 v
YT TR 9y o9y A7 WR2) ATiays n7nna
nim 7N,

the service must be in a way that “habit becomes nature,” through
refining the body;

,"920 PP 377" 19K N AT A
AT 2T Y

and through this, one reveals the essential power within the Jewish
body.

TP A2 OYYT T DR — 2% AT,

®

And similarly to how this applies in a person's service (with
himself and with others), so too must it apply in one's work within
the world:

XY oY) oTRT IT_(‘D;Z’? ¥3i12 XIAY °93 T|T_:f,"75_]1

779237 Y2132 NP2 7% 127103 - (200 o
apaliiok

through a Jew fulfilling a mitzvah with a physical thing in the
world (since most mitzvos are specifically with physical things),
there is a refinement and purification of the physical object,

DWW M3 137 0 M DR T ALY
TPl — (273 D3T3 X1 17 N¥RT 37Y)
RYAT 1372 TN M,
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to the extent that in some cases, the object itself becomes a
“cheftza of holiness” (as in the mitzvah of circumcision and
similar).

TWTR PY RYDT R APYI OO0 TR22Y TY
A127RYDY 1770 N¥NII)).

And although the sanctity of the object is effected specifically
through the person who sanctifies the item—through the person
who fulfills the mitzvah—

DINT T77Y RRYT NWYI R¥9OD NWTRY 03

NX ORI OTRT *T9Y P17 7273 IR WIRna
MR

nevertheless, afterwards the sanctity is fixed in the physical object
in such a way that even after the time of the mitzvah and the
sanctification of the item, the holiness remains there—

DAY 19X ,"MWAT 1272 MW TRT NYARI T27I0X 238
OY NIRYI ,RYO0T WITRY M1RR0 PR (1) 07
TR

and similarly the refinement and purification of all physical things
with which one fulfills a mitzvah is in a way of “on its own.”

[2w3 27127 223 M) W20 A1)
TIN0T 19K [T 02RR D7y

And even more: there is in the object itself the power that a person
can make an oath with it through the act of “grasping a sacred
object”—

0y APy DIRY vana YW i v am an) T
TWIR YW vOn NLPRIa AvIav,

meaning that specifically through the sacred object the oath is
effected—something that would not be done by the person’s oath
alone, even though the object’s sanctity came through man.

NY91 TR PV YOI MVENNI RR1TY 00T
192 DR NYIY 27;70Y g XPY) DTRT Ny
TV TNy YOND NWIRY "9T0Y AR gy
DI¥),

In this, the object becomes a connector for the fulfillment of the
oath. [And also “shevuah” means satisfaction—filling of powers
brought through an oath, as is known in the expression “They
make him swear to be righteous...”]—

"AYIaE" 03] AYI2Wa 0vRY WRn IRYYIY
,YIAY TPy DOX2T Ninp2 yan "y 1ivn
"3 "PYTX TR INIR 1YW W97 1IT9] -

this shows that the sanctifying power in the object becomes
“arising on its own” from the object itself, and this affects the
person’s oath (also in the sense of satisfaction/filling).

"IN APiy" APyl YINAY AWIRa Moy A7 MY
1iw'7n 03) DRI NYIIW2 ¥ A7), IRy vRman
ijun)

And similarly in regard to a sacred object in sacrifices: although
the sanctity of the offering is effected by the person who sanctifies
it,

D37 — NYI2R2 AWTR PV van? ¥aiiR ;I on
DY WIRnI OIRT P70V YY1 12790 DY TRY
127°7,

the offering becomes sanctified with inherent bodily holiness
which cannot be undone; the holiness remains in an “on its own”
way, until the offering atones for the person—

;NYRDI APRY ,MINT NWTRA WIRNM 12797
N9% 127R0W 7Y, "R 19K NRY AwTRa
DR 7Y
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even though the sanctifying and offering is done only through the
person who designates and offers the korban, as it is written “A
man who brings of you an offering to Hashem” (and so too with
similar matters).

(QTRT °T79Y XR1T X°7 1270 NPT NYIRY 03
20T 2INDY 13,1270 NN 2RRT) WTRRT
A12TR¥) "2 1279 030 2.

And it can be said that the novelty here is: although the physicality
of the world on its own is not connected to holiness, and to draw
holiness there to the point that it becomes a cheftza of holiness,

D71V NPRYIY 292y ARY A1 W it W)
oY TWRI? V797 ,AWTR OV TR AP Apgyn
TR 2V van" am Ay 19K7 TV AR

it requires the power of Hashem who unites opposites (and this
was given at the giving of the Torah when the decree between
upper and lower realms was nullified),

0°297 12M3Y RTTTNTWITRD 7Y D7 0°pIR]
13 73T 729203 WK ,77IA 1003 103 71Y)
D°YiANN) O7%Y),

nevertheless, Hashem gave the power (to the Jew) that through
doing a mitzvah with a physical thing,

"TIRY (TIM2) 123 DY 103 NIRRT
Y3 137 DY TEH Ny

he makes the physical thing itself into a cheftza of holiness, in a
way that it “rises on its own”—such that it no longer requires (as it
were) a supernal power (or human power) to draw holiness into
it—

19K "TETR DY von" inxy nwiad 0273 Ay
1Y) 1%y 1D 210223 PIRT IPRY "R iy
TR 92 TWnah (oI

T T

like with the case of lamps simply: that a person is needed to light
them, since the physical wick and oil cannot ignite themselves,

[D7XT DY 2227RYW MDY NiN3T 13V N3T 3
NURYRT T2 N9TW 113,730 DY P°2707 012 P70
DYy P2777 007107 XD ORnxyn MWAT MY

but after they are lit properly, they burn “on their own”—the wick
and oil become the source of the flame, and when the wick and oil
are used up, the flame is extinguished.

YT TR YT 1PN9T " Ne DRl
W) 77°09 IR PRYII 13T IR TipnT oy
1321 —
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[FOOT NOTE:

TR

And it can be said that the reason for this is due to the power of the essence within the created yesh (the tangible
entity of creation), i.e., the physicality of the world—because it alone (its essence and being) possesses the
power and ability to be yesh from absolute ayin and efes hamuchlat mamash (“absolute nothingness”) [Iggeret
HaKodesh, Siman 20 (130), beginning of section 2]—and this concept becomes revealed in the world through
the fulfillment of Torah and mitzvot within the physical world, as it will be in the complete revelation in the
time to come, as it is written (Yeshayahu 40:5), “And the glory of Hashem shall be revealed, and all flesh
together shall see it.”

And perhaps it can be said differently: Since He, may He be blessed, is all-capable and not confined by any
limitation (Heaven forbid), therefore He has the ability to give power within created beings, so that after
holiness has been drawn into them (through the fulfillment of Hashem’s mitzvah), it then arises on its own. And
as discussed elsewhere (Likkutei Sichot, vol. 27, end of p. 252 and on), regarding the creation of beings—that
He, may He be blessed, has the capacity to bring into being those entities in such a way that after they have
been brought into being, they no longer need Him. [Although logic requires that beings must constantly depend
on Him to bring them into existence from ayin to yesh, as explained in Tanya, Shaar HaYichud VeHaEmunah,
chapter 2, and further discussed in the maamar that begins “Tanu Rabbanan Ner Chanukah” 5643 (p. 36 and
on), and in many places—that the concept of yesh me’ayin creation demands that the creative force be present
at all times in the thing created to continuously bring it into existence—still, since He is “nimna hanimna’ot”
(He for whom impossibilities are not an obstacle) (see Responsa of the Rashba, siman 828, cited in Sefer
HaChakirah by the Tzemach Tzedek, sec. 34b; Sefer HaMaamarim 5678, p. 400, and more), therefore logical
proofs are not the determinant regarding how the creation occurred. However, regarding #ow creation
occurred—jyesh—there is a clear basis in Torah tradition. And so, the Alter Rebbe received from his teachers
that creation is renewed at every single moment [Shaar HaYichud VeHaEmunah, ch. 1].

However, with regard to drawing holiness into created beings, it may be said that once holiness has been drawn
into them even once (through the fulfillment of a mitzvah with a physical object), then the holiness arises on its
own (as discussed above).

But this still requires further analysis—and this is not the place for it.

()

IMTYT LIV ATIAY? YA 03 KT ATTTITON)
owY" My D T oY " 72"
YT T 723" AR "y

And in a similar manner, this applies also regarding service in
matters of the optional: "All your deeds" of a Jew must be done

Powered By: ChassidusNow.com

13


http://chassidusnow.com/donate
http://chassidusnow.com

The Rebbe
Sichas Nun Alef

7''o2

Parshas Behaalosecha
R"'wan'7 1100 v ,qrbYI2 MYIETN2 WIPTNIW nimn
for the sichah of Shabbat Parshat Behaalotecha, 19 Sivan 5751 (1991)

"for the sake of Heaven"—and beyond this: "In all your ways,
know Him."

That is, in addition to doing it for the sake of Heaven (e.g., eating
in order to have strength to learn Torah and fulfill mitzvot), one
makes the act itself into a preparation for a mitzvah or
similar—until your “ways” themselves become part of "know

Him."

RRYT?) DRV DW? Y 12 7Y 19y 0T
(Mg DR TR Y7 13 37 MY *792 2INY
7Y ,TATREPI) MY W RO A DWW
FENAYTRED PN DOYI ROW FEPIIT" Y
nxy.

And not only is it unnecessary for the Jew to do this every time
anew, rather, on the contrary—the matter of the optional itself
arises on its own and awakens him to his Divine service.

Qys 93 DRI ARY CTITIY 2Rt KU P KDY
T2V RIT IA%Y MWD 927 ST27IR KON LUTIN
iNTI2Y2 NiR iV, "ooRn.

And this is clearly seen even with a child—as discussed above
(Section 2), that the instruction from "flame rises on its own" (as
brought in Rashi's commentary—at age five for Scripture) applies
to all of Israel, even the young children:

(377°YR) Y7 12702 — T2 7¥R D3 MVYD3 131
IRIY) *E"Rn 72 oWt aRainow
227 X0 (Rpn? Warn 137 — "WITUN03

107 03,28

‘When one sets up in the room of a five-year-old child a siddur, a
charity box, and the like—this must be set in such a place and
manner that once it is placed, no longer is the person who set it
needed, not even the child himself to remember to use the
chumash, etc.

ARTYTNBR MTO WA 122 PW 102 DVIP TR
1981 712 DiPR2 NRT Y2R? 00278 - "2 XY
D77 0 DRIPT XY NRT WARY IRY L2
7272 X7 19981 ,¥29p,

Rather, when he enters the room, the chumash itself arises on its
own and awakens him to look into it and study it; similarly, the
siddur, and likewise the charity box—it is placed in such a
location and in such a prominent way that it arouses the child to
put a coin in it for tzedakah.

RIT IWR2 RPN 712 R¥ P2 Wana wanway ey
TR YRR A2 XY Wand 77 1702 039
VTR A 7777791 512 T2 2209 NN

19X DipR A193 NI — MRT¥ANDR ALTTITY)
QY A2 0 10 DY IR Y A1 ueia
TRTE?.

And in this manner applies to all matters of educating Jewish
children—and from this it is also understood regarding the
optional matters of adults—and certainly through fulfillment of
their mitzvot—that it must be done in such a way that the very
object (with which the mitzvah is done) rises on its own until it
reminds the Jew of his Divine service.

RO VTP PIPAT DN 222 AT
;07330 2Y MY *13T7 ¥aiia o3 1am

— DY NgRa OvR Y777y 9] M2 NN
YY) XY RYOOAY 19K NILYI? T8 MY
I AW 7Y, "ORR 12 X — (M%n Doy
in7i2y niTiy Py,
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()

Based on the above, the matter of “And the people were like
complainers” will be understood—this being the beginning of the
sixth book of the “Seven Books of the Torah,” and its connection
to Parshat Behaalotecha:

DY MR T I YYD 2
90 AYIWIT W 1993 N20NT — **"0oaIRnmI
IN2YT2 NPT MW 77N

The content of “When you raise the lamps”—until “so that the
flame rises on its own”—is that the service of the Jew must be in
such a way that he kindles and illuminates himself and his portion
in the world, and the entire world, with “a mitzvah is a lamp and
Torah is light”—until it becomes in a manner that the flame rises
on its own;

Xon"*# Y 7y — **"ningg Ny oy T 19nd
TIME NTIAYY LRI — FEPORN A% nav
NRY DR PRI PO RITY 1HRD NIEH 7Y

7y ,7I% 77i0) M 13 a%ivg 92 07iva P
IR I NRTPY RIN"HY 198",

that also the person’s own being (his physical body), which by its
nature conceals the light of the soul, should become a “flame
rising on its own” in mitzvah-lamp and Torah-light;

0°%un XY TXRY (NWaT 1913) DTNT NINVND DY

T2 PPN 1 NRTYY MAN — MW iR %Y
TR 770 MER;

and similarly to impact the reality of the world, by turning the
physical matters of the world into objects of holiness.

My T2 071w MNTR3 Y997 03 ATTTTY)
eI W RY9O7 0712 0N 027V

From this it is understood that the perfection of the service is when
“Behaalotecha et ha’nerot” until “the flame rises on its own” is
accomplished and penetrates all details of the person and of the
world—

AN7Y2T" WK ROT A7IYT NMRTY 1am
2y93 "INn I nATRY RIAY" 7Y "ningT Y
0217 °072 2221 OTR7 V79 2232 77N,

from the highest matters to the lowest matters—because service in
a manner of “on its own” is the true and complete gauge of
perfection,

'3 — 2°2I0A *37 DT 7Y 20y DONWIN
MI2T 12N T L0 "PIRRT 19K 172y
Mp¥a NV29021 MW N°9an2 Xon ATiayay,

not only from the side of the Divine power or at least the power of
the one who lights the lamps, but even from the very being of the
person and of the world;

TEN 7 X7Y) D7V MO DTN NINVKN ¥ D3
NX P°770 2¥ imon 001979275 IR 199y 19
ninam);

and therefore, it must penetrate into all the levels, even into the
lowest part, so that it too should shine “on its own.”

D3 7Y 73773 °YID 223 VM2 ¥ A1 — 127
TONR X} X 3, Tinnn 27 pon?”.

On the contrary, it is specifically when the lowest level shines on
its own with Divine light, that this indicates the perfection and
truest essence of the matter of avodah “on its own” (even in the
highest levels).

TRR NP ARV A1 77V K17 TN
nIARY DY AR AT L P0RT IR2 RY
ni2y30 NiaT72 03) "PPPNR 7IYT 1T PR
ndy).
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Similar to the known parable that specifically by elevating the
lowest part of a building, the entire structure is uplifted—even the
highest levels of the building.

PRI N3 TV KRV — VITD W 7Y
NY 03,1327 22 DY 2O L1032 2 1IARR 037
1320 2¥ ni2 nivyaa ninTa.

According to this, it is understood why the command “When you
raise the lamps” was said to Aharon the Kohen Gadol (and he
fulfilled it in practice)—

"NiNI3 N ANYTR T WD T2 130 77970V
2¥53 NRT 27 XATY) 2373 7073 TIIRT R)

because the concept of Aharon is, as explained in the
Mishnah—“Be of the students of Aharon... lover of creatures and
draws them near to Torah™:

1) — TIWRA WK XA TR 2V WY 103
129Pm1 NP23 DX 273 (M9 TIIR PY 1o
77in2:

he has love even for those distant from Hashem’s Torah and
service—and therefore they are called simply “creatures” in the
world (their only merit being that they were created by Hashem),

1221,I071331 "7 niAR DRINY? 179K 70N 1 v
AL XT ATT0 DN7YR) XR9Y3 N2 OV ORI
RIT=TN27WITRE VT)77Y W73 oY),

and he brings them close to Torah—he brings the creatures that
are in the lowest state close to Torah, which is higher than all
heights,

DONYRIY N1 DY 3720 ¥ — 17102 12720
220 9y XY 7IAY AR °37 M7
oIy,

in such a way that he brings them (the creatures themselves) close
to Torah—not, Heaven forbid, bringing the Torah down to
them—until they themselves become “a flame rising on its own.”

%Y (N1P1323 NX) RIX 27RR KW 712 19K
7Y ,(27728 TIT 1Y 277 oY o X7Y) A7iR?
772RR 19 NI77Y 0wyl ogy'.

And because this is what occurred with the Jewish people (that
even the “creatures” became “rising flame”), from this is drawn
power into the world as well, to illuminate even the lowest part of
the world, until it too becomes a “flame rising on its own.”

077 NPI27 DIW) PRI 28R YRl 1Y A
N 03 PRIT? ,0712 137 03 YR — ("TNn 771
n21Y NATPWT 19832 TV 0713y TIATD "2 P

)

The distinction between the two aspects of avodah (Divine
service) mentioned above—(a) self-refinement, and (b) refinement
of the world—and more specifically: (a) avodah in matters of
holiness, and (b) avodah in worldly matters, even in the lowest
levels (“creatures”)—is along the lines of the distinction between
the numbers five and seven.

(X) - NrYI9 0712 7727 ()1, 103y NTITY
Y ,07197 13 771287 (1,7 IR "1 779287
T2 P10 777778 N7 - ("ni2") 1inR 235 Pn2

YW 29m YR 1297,

And as it is in holiness (from where this chain descends
downward): both the Jewish people and the Torah divide into these
two categories: the seven lamps of the Menorah correspond to
seven types into which all Jewish souls are divided, paralleling the

27N PWYRYR A DWRY) TETR2 XY "9
WY DR7INR TR 13 PXWTI2 17 (TR
NYW T332 07 77133 1IN YW 98 NPy
TN, 2% NN 92 Nip7nl 072w ooNed
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seven middot (attributes): one serves from love, another from fear,
and so on, until malchut;

10 IR T2V W 12080 121V W it nyaws
non TY;

and likewise, there is a classification of the Jewish people into five
levels corresponding to the five books of the Torah, and one could
say this is alluded to in the chapter of Shabbat: “Rabban Yochanan
ben Zakkai had five disciples,” and the commentaries explain that
we must say Rabban Yochanan ben Zakkai (who was the Nasi of
the Sanhedrin, and by his request “Give me Yavneh and its sages,”
Torah study continues to this day) had more than five students—

YR02 PRI PY RN MW A1 1777V

TRV Y T W ,TIA W AERT T2 AT
12 1371 1277 19 1 RN awng' 1T nawT P23
1279 MT7 DT BWI2R2 WA, R

7Y 7RI T oPp 10 v — ("7RIm 1 7 1
DTR?D IERR MNP 17— 77 o,

rather, the meaning is that all his students, and all Torah learners in
general (about all Jews it is said, “And all your children will be
students of Hashem”) are divided into five types and levels.

921, 177R 93Y — X7 712 WIN9IY KON

— 281732 92) 9992 ming it ooTning
e oopm — ("0 OTm? 112 99" Nl 0y
nixT o0,

Likewise, as noted above, Torah is divided into seven Books of the
Torah and into five Books of the Torah.

190 AYWH NI T1IAT 03 YPTIIH 79)
IR WRn Twng?) a7,

One of the differences between them (five and seven): the number
five is mainly related to avodah in holiness
(generally—self-refinement), and seven refers also to avodah in
the world (“creatures”).

MR AYRY (YWY ART) DI DRIPNT TR
(%Y 713y — N192927) AWIRa NTIAYT Y RV
ni™a") 07iva oy 779v7 YY oRp nyav").

And as this is in the higher middot (sefirot): the five middot from
chesed to hod encompass the main middot, as is known that the
fifth sefirah (hod) is the end and completion of the main middot;
whereas the sixth and seventh (yesod and malchut) are the source
of influence into Beriah-Yetzirah-Asiyah, the realms of separation.

niTR Wng :niahya (NiPoR) niTea myY o
Y17 ,niTna (RY) NR nivLia T7in 7Y Tomn
NiTRT D2WN) A0 X7 (717) NYRna 77000Y
TI07) YW MWW 77997 ;IR0 RV
,WYTAYTANN27 AYWED Nipn 13 (M
RTIIDT X1

And this is from the distinctions among the Jewish people, as they
are divided into seven levels (corresponding to the seven lamps),
which includes all the levels among the Jewish people—even the
lowest levels (even those distant from the Torah of Hashem, etc.,
[who are called merely] “creatures in the world”), corresponding
to the sixth and seventh levels;

— D'R201 DY 97 PRI T2 DpIPNan N
92 N 991 My (NiN3a nYaw T2) NI vawh
V) NIRRT MXTT 03 ,2X7W™127 NIXTTT
K37 TR ("NRY3 NP3 1D T i DRI
Ny PUYE;
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and as they are divided into five—the learners of the Five Books
of Torah and their full interpretation (like “Rabban Yochanan ben
Zakkai had five disciples,” whose entire identity was Torah and
holiness), which is mainly connected with holiness (the five
sefirot).
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And similarly is the division in Torah between the standard
sectioning into Five Books of the Torah (like the five
disciples)—because the primary focus of Torah is connected with
holiness;
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but since the Torah must also act upon the world that was created
in the seven days of Creation (and all the Torah was given to bring
peace into the world),
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therefore, there also exists the division into seven books of the
Torah, including the sixth and seventh level—the source of
influence in the world.
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And this aligns also with the content of the seven books of the
Torah: the first five books, whose general content is hinted to in
their names—Bereishis, Shemos, Vayikra, Bamidbar, and Vayehi
binso’a haAron—are associated (especially their beginnings)
primarily with holiness (creation of the world, the names of the
Children of Israel, "And He called to Moshe," the census in the
Wilderness of Sinai, and Vayehi binso’a haAron—Torah).
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In contrast, the sixth book begins with a negative episode—"And
the people were as complainers"—and afterwards the story of
Miriam’s sin, and following that, the sin of the Spies in Parshas
Shelach, and Korach’s rebellion in Parshas Korach, etc.
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(And also the seventh book—“These are the words”—contains
words of rebuke), because from the sixth book of the Torah there
begins a possibility, after a lengthy process of descent, for decline
in the world.
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Therefore, this book begins with a theme of descent within the
Torah itself. (Yet since it is written in the Torah, it is entirely
holy—similar to the mention of Yaakov and Esav in the parshah.
But from the fact that this story is recorded in the Torah, it opens
the space for descent in the world.)
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But on the other hand, this too is a book in the Torah—and more
than that: this book begins with and includes the parshah of
Beha’aloscha es haNeiros, which contains the kindling of all
seven lamps until “the flame rises on its own.”
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And this gives the power that the divine light of a mitzvah and
“Torah is light” can reach even a state of descent below—*“And
the people were as complainers”—until even there the concept of
“the flame rises on its own” can be fulfilled,
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which demonstrates the completeness and truth of avodah, as
mentioned above—through the service of teshuvah, until the
completeness of teshuvah (from love), by which it becomes rises
on its own, the elevation that comes automatically through
teshuvah over the sin specifically.
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(which does not occur by the tzaddikim, for in the place where
ba’alei teshuvah stand, even complete tzaddikim cannot
stand)—their intentional sins are transformed into merits, even
actual merits, for through this comes that great love.
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And perhaps we can say that this is the reason the sixth book
begins with “And the people were as complainers,” and this is
written in Parshas Beha’aloscha—
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because the intention of this story in the Torah is to give the power
(from the Torah) for the service of teshuvah.
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(As hinted also in the fact that it says “as complainers”—with a
kaf of comparison—Dbecause the Jewish people are not truly
associated with being complainers, but only “as complainers,”
with true intent.
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And from this comes the power to do the service in the world in its
literal sense—and also to transform the lowest matters in the
world so that they shine on their own with divine light.
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And the power for this comes from the book that precedes it—the
fifth (completion of the middos): “And when the Ark would travel,
Moshe said: Rise up, Hashem, and may Your enemies be scattered,
and may those who hate You flee from before You” (clarification
against that), and “When it rested, he said: Return, Hashem, to the
myriads of thousands of Israel” (resting of the Shechinah—the
revelation of holiness).

(nYT97 DPD) WP ,1I97W 99T K3 TP 19T)
TN LD T P TP MR TN Y032 "
— APIYT NRWT) "N D98 mia ' A
TIRD 19)).

()

And in a similar manner, this is understood also with regard to the
episode of the Spies (in Parshas Shelach), beginning with the
question: (a) How is it possible that the Torah would recount in
full detail the episode of the Spies, which reflects negatively upon
them—when the Torah is careful not to even speak negatively
about an impure animal? (b) The Haftarah—which is required to
be connected to the theme of the Torah portion—speaks about the
sending of hidden spies by Yehoshua, which was successful and
complete—the exact opposite of the Spies’ actions in our portion.
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And one may say the explanation is this: the Torah tells the story
of the Spies in order to reveal the elevation that can come even
from the act of the Spies—as it is revealed in the Haftarah, where
through Yehoshua’s sending of spies (which we may say he
learned from Moshe Rabbeinu, for Yehoshua “never departed from
the tent,” and he is like the moon reflecting the face of the sun that
is Moshe), his mission was fulfilled in full—he completed the
mission and intention of Moshe in sending the spies, which was to
conquer the Land.
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As is emphasized in the verse that Yehoshua was one of Moshe’s
spies, and he (together with Kalev) fulfilled the mission properly,
until they declared, “The Land is very, very good.”
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And more than this: even the inner intention of the Spies was for
good, and at that time they were still righteous—as explained in
the sefarim, that because of their greatness it is said of them that
they have no share in the World to Come, for they are beyond that
realm.
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And this too expresses the concept of “the flame rises on its own™:
that Yehoshua seemingly learned from Moshe to send spies, and
the comment that Moshe sent “according to your
understanding”—Iike “on its own”—

PPN NP1V NITPWT 17397 DY 03 DRI A1
oW My TIR? TR VYY1 Ty
YR Y DN TREY TYTR D
X" ATy — "Ry,

and afterward he, on his own—"on its own”—sent spies, and they
fulfilled their mission, and specifically after that, Yehoshua
brought the Children of Israel into the Land of Israel with all the
greatness that implies.
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And this refines the idea that Yehoshua is “like the moon,” which
receives from the face of the sun (Moshe), but afterward it
becomes a light of its own (“rises on its own”), the quality of the
moon’s light.
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And this may also be connected with the fact that during the week
of Parshas Behaaloscha (and Parshas Shelach is read during
Mincha on Shabbos), there is the elevation and completion
("Vayechulu"108) of the fifteenth of Sivan, when the moon
reaches its fullness [= the moon is found in its completeness]109
of the month of Sivan—the greatness and completion of the
moon's light, and of the Jewish people, who are likened to and
count by the moon, and are destined to renew themselves like it.
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And from the fifteenth of Sivan we come to the sixteenth—the
four multiples of the fourth of Sivan, and the fifteenth of Sivan,
and the eighteenth of Sivan, until this Shabbos, the nineteenth of
Sivan, from which we enter afterward into Sunday, the twentieth
of Sivan—which possesses both the quality of teshuvah and the
quality of the righteous together, an auspicious time, the fast of the
twentieth of Sivan—an avodah of "a flame that rises of its own"
but in a favorable state.
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It is written in Magen Avraham113 that it is customary to fast on
the twentieth of Sivan throughout the kingdom of Poland.
Nevertheless, our Rebbeim did not follow this custom, even
during the time when my father-in-law the Rebbe was in Poland
(where many practiced this fast then).
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And one can say that this does not mean that our Rebbeim lacked,
G-d forbid, the virtue of fasting on the twentieth of Sivan. On the
contrary: that virtue exists specifically through not fasting (similar
to the superiority of Purim over Yom Kippur [which is called "like
Purim"]).
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Especially according to the known greatness of the
twentieth—which in gematria equals “kisaroi” (“his crown’). And
one can say that this is similar to the quality of teshuvah in the
avodah of the righteous (“to bring back the tzaddikim in
teshuvah”).

— """ 7T YRT MITT °7OY P
AT 707770 WY M2 W NN Runaa
RIPYTE NIORY") DPYTET NT2Y2 AP
RpN2").

And to further connect this specifically with the kingdom of
Poland: it is known that when the first Jews came to dwell in
Poland, they said that “Polin” is from the phrase “po lin”—*“here
we will dwell,” meaning here we will lodge during the time and
place of exile.
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[And this is the true reason why that nation was called by this
name—because although they did not see, their mazal did see.]
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And further: lodging takes place specifically at night—because the
darkness of exile is compared to nighttime. Meaning, the
interpretation of “po lin” is that those who dwell in this place are
here only temporarily, during the time of exile, but afterward they
will depart from here and arrive at the true place of every single
Jew—the Land of Israel in the true and complete redemption.
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But on the other hand—this is still in a manner of “they dwell,”
for even though we are still in exile, nevertheless, the Holy One,
blessed be He, helps, and there is a place to dwell with tranquility
(relatively speaking).
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Just as it was in the good years in Poland, when the Jewish people
lived there in tranquility, and at certain times—in such a way that
all the ministers of the provinces, etc., elevated the Jews, as is
known, that several government ministers were accustomed to
entrust their properties to the hands of Jews ["Moshe’ke” as the
gentiles called them, for their mazal saw the aspect of Moshe in
every single Jew120], so that the Jews would manage them. And
the Jewish people used this for good and holy matters, according
to their understanding and intellect (as in “according to your
understanding”), in the manner of “you shall despoil Egypt”121
(the opposite of how the gentiles exploited the possessions that
were in their hands, as is known).
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And from this there is a hint in the service of Hashem (as is
known122 that one must learn a lesson from everything one hears
or sees): First and foremost, every Jew must know that exile is
darkness and night, and we only lodge there (but it is not his true
place and state). And together with this, one must know that the
“po lin” [here we lodge] itself must be utilized (in the manner of
“that rises of its own”) for good and holiness—until for the Jew, it
becomes “the night was only created for learning,” through
utilizing the tranquility of the place for (increasing in) Torah study,
including also simply, in the land of Poland, simply—to provide,
in a place where a Rav and Moreh Derech (spiritual guide) is
needed, and for those who will work to return to teshuvah the Jews
living there, etc.
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And in all this, there is an added emphasis in the later generations,
in the "heels of the heels of the footsteps of Mashiach," and
especially in our generation—this final generation of exile: Even
though “the earlier generations were considered superior”’124 (in
wonder), and especially in the very last footsteps of Mashiach, as
explained at the end of Tractate Sotah, and even the virtues of this
generation come as a continuation of the previous
generations—and they receive all the strength and the multitude of
service in Torah and mitzvos from the earlier generations—until
the lighting of the lamps of this generation comes as a result of the
service and guidance of the generation before it, etc. — however,
there is the power that afterwards, immediately, “the flame rises of
its own.”
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And on the contrary: specifically the heel of the foot, the very last
generation, has the power to rise of its own and to elevate all the
generations before it—Dby this, that the final generation of exile
becomes the first generation of the redemption—the redemption of]
all the Jewish people throughout all the generations!
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And especially since the shepherd Aharon HaKohen of our
generation—my revered father-in-law, the Rebbe, leader of our
generation—revealed openly his love for every single Jew,
including “loving the creations and drawing them close to Torah,”
through his many activities in spreading Torah and Judaism, and
spreading the wellsprings outward—and especially, as is
known126, that in our generation there are no ignoramuses like in
previous generations, since today every single Jew has a
connection to and knowledge of Torah (at least the Written Torah,
through which one fulfills his obligation even if he does not know
what he is saying127),
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and especially—through his “calling voice”: “Immediately to
teshuvah, immediately to redemption”128, and the
proclamation129 that all that’s needed is to “polish the buttons,”
and after that—the announcement that even that is finished
already, and we must only “stand ready all of you”130 to go and

greet our righteous Mashiach in the true and complete redemption.
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Therefore—it is necessary to add even more vitality and joy in
completing the work of preparing oneself in a way of “stand ready
all of you” for the redemption, especially—by increasing in “a
mitzvah is a lamp and Torah is light,” and in a manner that this
reaches and shines throughout the surroundings, until—in the
entire world. And immediately, truly—we all go to the Holy Land,
to Jerusalem the Holy City, to the Holy Mountain, to the Beis
HaMikdash (the third), and to the Holy of Holies, with our youth
and elders, our sons and daughters.

AR 1P NP T 0T T AL - 197)
"D372 127 17TRY"T 1983 ¥Y NITT ATIAYT Or03
YN ER N1"3 M0 "TIRY — 1R Y
223 - TP APIQT 723 TR PR Y 19K "IN
7?7 072 02910 — W T 2 72 021wy
37 WIpd 107 WIPT Y DY UTRT
WIRT W DWIRD VTP (VW) WiRnn
11°011227 110122 9.

[NOTE Summary:

The Rebbe begins by reflecting on the divisions within the Jewish people and how each soul
corresponds to one of the seven lights of the Menorah. He contrasts the five levels of Torah study
(reflecting the "Five Books of Moses") with the seven levels of worldly engagement (aligned
with the seven-branched Menorah), emphasizing that Torah is meant to illuminate not only
spiritual realms but also the created world of seven days. Thus, Torah must operate both in the
realm of holiness and within worldly existence.

He explores the historical example of Polish Jewry, who once lived in relative peace and
prosperity. Gentile leaders entrusted their property to Jews, recognizing a special mazal in
them—particularly the “Moshe” spark in every Jew. The Jews, in turn, used these opportunities
to serve G-d in sacred and upright ways. This, the Rebbe teaches, models how even physical
exile can be spiritually productive—if one remembers that exile is only temporary and not one’s
true home.

With special emphasis on our times—the "heels of the heels of Mashiach"—the Rebbe speaks of
the final generation of exile as possessing the unique power to transform and elevate all
preceding generations. This generation becomes the “first of redemption” precisely because of its
“lowest” stature. Drawing strength from previous generations’ Torah and mitzvos, and especially
from the leadership of the Rebbe Rayatz—who epitomized “loving all creatures and bringing
them close to Torah”—our generation can ignite a flame that rises on its own.

The Rebbe concludes with an impassioned call: “Immediately to teshuvah, immediately to
redemption.” We’ve already completed all necessary preparations—even “polishing the buttons.’
Now, it’s time to “stand ready, all of you™ to receive Mashiach. In anticipation, we must increase
in Torah, mitzvos, and light—so expansively that it fills our surroundings and the entire world.

2

Practical Takeaway
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The Rebbe

Sichas Nun Alef
Parshas Behaalosecha
R"'wan'7 110 v, qrbYI2 NYIETN2 WNPTNIW nimn
for the sichah of Shabbat Parshat Behaalotecha, 19 Sivan 5751 (1991)

1. Even the Lowest Holds the Key — Never underestimate your spiritual potential. This final
generation—flawed though it may appear—holds the power to complete the redemption.

2. Use Exile as a Platform — Even when you're in an “exile” state—physically or
spiritually—you can use the setting to advance in holiness. Don’t wait for ideal
conditions.

3. Polish the Buttons—Then Go — The work has been done. Now it’s about joyful readiness.
Every mitzvah and act of Torah shines light that brings Mashiach closer.

4. Ignite Others — Like Aharon, seek to love and uplift others, especially those on the
periphery. Outreach is not just a kindness—it’s essential preparation for Geulah.

Chassidic Story

In the winter of 1992, a young couple from Crown Heights moved to a remote city in Siberia to
open a Chabad House. Their situation was extremely harsh—no mikvah, no kosher food supply,
and only a handful of Jews. But every Motzei Shabbos, they would write a letter to the Rebbe,
even though they knew it was unlikely to receive a reply due to his health at the time.

One week, they wrote about a Jewish boy they had met in the local university. He was
completely assimilated but agreed to attend a Shabbos dinner. During the meal, he became
emotional hearing the Kiddush. He said he remembered his grandfather making the same sounds
in his childhood.

Two days later, the young couple received a response—one of the final communications ever to
come directly from the Rebbe. It read: “Continue to ignite lamps. The flame will rise of its own.”

This was a direct quote from the verse the Rebbe often emphasized: “Behaalotecha et
ha 'nerot”—when you raise up the lights. The Rebbe was telling them that every soul has a
divine spark. Our job is to ignite it with Torah and love—and then watch it take off on its own.

Source: Eyewitness account published in Beis Moshiach magazine, 1995. END NOTE]
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