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Cleaving to Hashem, blessed is He, is only through Torah study and not through other wisdoms.

It is not in the heavens, and not distant from us, this question—

After it has been clarified to you in the previous chapter that
man does not attain the ultimate success through wisdom, but
only through cleaving to Him, blessed is He.

Therefore, the question: Why doesn’t a person attain eternal
success through knowledge of the wisdom that deals with the
nature of the world, the essence of the spheres, and of the
angels, which are called “separate forms”?

And why is eternal success attained instead through knowing
the laws of “The four primary categories of damages” (Bava
Kama 2a), the divisions of ovens and stoves (Sanhedrin 7b),

and the other laws of the Torah?

For if success were attained through wisdom, it would be
logical to say that the more wisdom one has, the more fitting
he is to achieve eternal success.

But the matter is not so. Rather, success through wisdom is
only when it brings about cleaving to Him, blessed is He.

And now we must seek: which of these areas of knowledge
are more fitting for divine attachment—knowledge of the
spheres and the nature of the four elements, or knowledge of
the laws of the Torah?

Behold, the spheres themselves have no cleaving to Him,
blessed is He—so how could one attain ultimate success
through them?

And behold, among the things that are known is this: there is
nothing more fitting to cleave to Him, blessed is He, than
uprightness (yosher);

And whatever deviates from uprightness becomes distant from

Him.
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For regarding uprightness itself, there is no designation of
departure or distance at all.

Only that which departs from uprightness can be called distant
or outside. In such a case, departure and remoteness apply.
And this uprightness is found in the Torah;

Therefore, through Torah one attains closeness and attachment
to Him, blessed is He,

Because in uprightness there is no estrangement or remoteness
at all.

And so it is through the performance of the mitzvos,
Because the Torah is uprightness itself,

And uprightness contains no distance; therefore, it is close to
Hashem, blessed is He.

Behold the distinction between Israel and one who engages in
other wisdoms:

For the Torah is uprightness itself, and uprightness is closeness
and attachment to Him, blessed is He.

Whereas the other wisdoms do not contain this uprightness.
For even “The heavens are not pure in His eyes” (Iyov 15:15),

And even “He charges His angels with folly” (Iyov 4:18),
For all of them lack uprightness.

Therefore, engaging in those subjects lacks uprightness,

Because the engagement is with existents that themselves lack
uprightness,

And therefore, they do not bring a person close to Hashem,
blessed is He.

For even if you say that the Torah deals with material matters,
We have already explained this many times—this matter is not
comparable.

For the Torah is not interested in the essence of physical things
themselves,
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Rather in the actions that a person is to perform as decreed by
Hashem, blessed is He—

And His decrees contain uprightness.

But the analysis of the essence of things contains definite
deficiency,

For all created things possess some degree of deficiency.

And this point will yet be clarified further soon.

And this matter is extremely insightful in understanding how
through the Torah—which is uprightness—it becomes the path
to cleaving to Him, blessed is He.

And regarding this level and stature, they said in the chapter
“Rabbi Akiva” (Shabbos 88a):

That Galilean expounded before Rav Chisda: Blessed is the
Merciful One who gave us a threefold Torah to a threefold
people through a third-born, on the third day, in the third
month.

And the explanation of this idea is that it comes to praise the
Holy One, blessed is He, for the Torah that He gave us.

For all created beings inherently possess deficiency, since no
created thing is without deficiency,

And anything that contains deficiency also carries deviation
and distance from uprightness—since it is lacking.

Therefore, a person who investigates such things cannot attain
perfection and elevation,

For all these things themselves are inherently deficient.

But this 1s not the case with the Torah,

For it is the decree of Hashem, blessed is He, and it is complete
uprightness.

And this is what he said: "Blessed is the Merciful One who
gave a threefold Torah."

For everything that is structured in a threefold manner contains
uprightness, for the third element, which is in the middle, does
not veer from uprightness—neither to the right nor to the left.
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But when there are two without a third, there is no
uprightness—because there is no middle, which is the essence
of uprightness.

And so he said: “Blessed is the Merciful One who gave us a
threefold Torah,” meaning: the words of Torah never deviate
from the upright path.

And He gave it to a threefold people, those who possess
uprightness.

Because Jacob was the third among the Patriarchs, he is called
Yeshurun (Yeshayahu 44:2), from the root yosher
(uprightness),

for he was the middle between Avraham and Yitzchak.

And Israel, who are the threefold people, are thus called those
who possess uprightness—

they are called Yesharim (upright ones) (Bamidbar 23:10), and
also Yeshurun—

“And He was King in Yeshurun” (Devarim 33:5).

And He gave it through the third, which is Moshe.

For the fact that Moshe was the third indicates that he
possessed uprightness.

And when you consider the character of Moshe, you will
realize that he possessed the quality of uprightness to the
highest degree.

For at the beginning, when he saw an Egyptian striking a
Hebrew man (Shemos 2:11), he executed justice upon
him—this was out of uprightness.

And the next day, he said to the wicked one: “Why do you
strike your fellow?” (Shemos 2:13)—this too stemmed from
the uprightness in Moshe.

And later, when he arrived in Midian, “The shepherds came
and drove them away, but Moshe rose and saved them”
(Shemos 2:17)—all of this from Moshe’s uprightness.

And he said: “In the third month”—that is, the month is the
third from Nissan; it is balanced and centered.
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For immediately after that, nature begins to veer due to the
intensification of heat.

But during this month, the time is very balanced, and nothing
veers to any extreme—and this is known.

And on the third day—from the day that Hashem
spoke—because the third inherently possesses the quality of
uprightness, as we have said.

Therefore, it says (Shemos 19:11): “And be ready for the third
day.”

And all of this is for the sake of the greatness of the Torah,
which is uprightness itself.

Therefore, if Israel were not upright, it would not have been
possible for the Torah—which is absolute uprightness—to be
given to them.

And likewise, if Moshe had not been completely aligned with
uprightness, he would not have been worthy for the Torah to be
given through him.

So too, the time had to be prepared accordingly.

[NOTE: Summary

N33 NWT 10 ARXNT MR TR T 03
ang.

YIN RY2 K21, 7R MW RIT 17T 010 W02 0K
1T 711,737 DR TERY.

TN 13T OF K0P o
WYBRY 93 TP N2y 12 W W *2 WAy,
oY 22393 P (R 0" NiRY) T 707
.

WP RTY ,A7INE N2 22w XA 93]
79gY3.

YRR M N7 D0 X 1 K DX 0
pbiabhini7an i eyivamhioh Rabrip R igbloliv8
Y M KD 7 920 Ay g K7 OX 1)

172 %Y 77iA7 1INV

2 19M MY TIY 12703 1277 19).

The text establishes that true closeness to Hashem (72 mp27') is attained only through the Torah,
because the Torah embodies " (uprightness or straightness) in its purest form. All other
wisdoms, such as philosophy or natural sciences, deal with creations that inherently possess 11701
(deficiency) and therefore cannot lead to complete spiritual elevation.

The Torah, by contrast, is a divine decree, completely upright and without deficiency. This
uprightness is symbolized by the number three (m17w)—a balance between extremes—and that
motif is echoed in every aspect of the giving of the Torah: it was given in the third month, to a
threefold people, through a third-born leader (Moshe), on the third day. Each of these elements

signifies equilibrium and centrality, the core traits of 2g».

Moshe is held up as the paradigm of divine uprightness, consistently acting with justice and
moral clarity, from his confrontation with the Egyptian to defending the daughters of Yisro in
Midian. Only someone with such clarity of 7¢” could be the conduit for transmitting the Torah.

Even the timing of the giving of the Torah reflects this idea: the third month (Sivan) is a balanced
time climatically, not leaning to heat or cold—just as the Torah is spiritually balanced.
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Thus, for the Torah—the ultimate form of divine uprightness—to be received, it required:

1. A nation characterized by uprightness (Yisrael/Yeshurun),
2. A leader embodying uprightness (Moshe), and
3. A time aligned with uprightness (the balanced month and day).

Key Points

1. True Devekus (cleaving to God) comes only through Torah, not other wisdoms.

2. Torah = Yosher (uprightness). It is the direct, untainted path to Hashem.

3. Other wisdoms lack this perfection because they deal with created entities, which by
definition are deficient and not entirely upright.

4. The number three symbolizes balance and uprightness—neither leaning to the right nor
left.

5. The Torah was given with the theme of "three":

To a threefold people (Kohanim, Levi’im, Yisrael),

Through the third patriarch (Yaakov/Yeshurun),

By the third child (Moshe),

In the third month (Sivan),

On the third day (preparation before Matan Torah).

1. Moshe’s actions throughout his early life (defending the oppressed, rebuking injustice)
show he was inherently aligned with the Torah’s uprightness.

2. Time and setting had to be spiritually "straight" and balanced for the Torah to be given.

o O O O

O

END NOTE]
For the greatness of the Torah lies in its uprightness, a quality 922 KA KU W7 T80 7R N2yn 03
not found in any created being. X721,
It is proper to give praise and thanks to Hashem, blessed is He, NI 7020 DWW D8 ARTIM NaY 1Y IR
for giving us a threefold Torah, *RD*9R 77iR §9,
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uprightness.
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For the deniers of Torah lack uprightness—even if they possess
all forms of knowledge.

As it has been clarified: “Even the heavens are not pure in His
eyes” (Iyov 15:15), and “He places error in His angels” (Iyov
4:18).

These are not expressions of upright perception.

For uprightness is specifically that learning which is fitting to
lead to attachment to Hashem, blessed is He.

Therefore, whatever one attains through it—great or small—is
true uprightness,

and through this one can cleave to Hashem, not through
knowledge of other wisdoms.

As it is alluded to (Niddah 73a): “Whoever reviews halachos is
assured to be a son of the World to Come,” as we explained
above.

Therefore, it is through Torah and mitzvos that one should
acquire the World to Come, and nothing else, in addition to
what we already explained above.

And there is no distinction whether the study is in great or
small matters; what matters is the value and stature of the
learning,

as long as one is engaged with the decree of Hashem upon His
creations, in which uprightness resides.

And this is the ultimate highest stature, and it is fitting to offer
the greatest praise for this.

If so, what wonder is there in saying that success is acquired by
a person through the Torah—because of the uprightness in the
Torah?

For it is known that there is nothing more fitting to bring about
cleaving to Him, blessed is He, than uprightness.

For anything that is upright has no deviation or distance.
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But all other things, because they are lacking in uprightness, v WP 0090R 00V 019n ,0°1277 RY DI

possess deviation and distance.

And this is already clearly explained.

It is impossible that uprightness should exist in any created
being in and of itself;

Therefore, study of anything else does not grant the attainment
of uprightness—except for the Torah, which is uprightness.
Behold then the matter of Torah: it is fitting that success should
come through the Torah specifically, and not through anything
else—

whether through the performance of mitzvos of the Torah, which
are uprightness,

or through comprehension of the Torah, which is uprightness
itself—

for both lead to closeness and cleaving to Him, blessed is He.

The second reason why it is more fitting that success should
come through the Torah rather than through anything else:

It is known that the greatness of study depends on the greatness
of the subject.

For if one were to increase wisdom and intention in the craft of
shoemaking, adding much intellectual depth, it would amount to
nothing—because the subject itself is worthless.

Similarly, if someone learns wisdom and understanding about
the elements and celestial spheres, the subject in and of itself is
insignificant—

for all created beings in the world do not possess complete
perfection.

Therefore, when one acquires knowledge in these areas, whose
subjects are not inherently lofty, this cannot be a person’s
ultimate success.

But the Torah, which is the ways of Hashem, blessed is He, and
His decrees which He has issued—
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And consider this: when one acquires knowledge in the four
principal categories of damages (Arba Avos Nezikin)—this
means he acquires knowledge in ox and pit—or if he gains
understanding in matters of man and his conduct alone—

It might seem to you that greater stature lies in acquiring
knowledge of the celestial spheres and similar created things.

That question would be difficult—if acquiring knowledge of
man himself and what relates to man were the goal.

But the Torah is a decree from Hashem, blessed and exalted is
His Name—

and it is above man—just as the entire Torah is above man—for
it is a decree that transcends him.

Therefore, when a person acquires knowledge in even one
section such as the four Avos Nezikin, or similar laws of Torah,
it is considered that he has acquired knowledge of Hashem’s
exalted decree upon man’s behavior.

And this is the great difference between Torah knowledge and
knowledge of the spheres and elements themselves:

These created things themselves are not truly elevated, for “even
the heavens are not pure in His eyes” (Iyov 15:15), and “He
places error in His angels” (Iyov 4:18)—

so one has not acquired anything of real spiritual stature through
them.

But knowledge in Torah—even if it is in ox or donkey, or in
other things that are not important in themselves—

the value of that learning does not lie in the matter itself,

rather, it lies in the fact that these are Hashem’s
decrees—exalted is His Name—upon His creations.

And this is the spiritual stature of such knowledge.

And even though we said that the entire Torah and its
commandments are statutes and laws relevant to man,

and even though we said that Hashem, blessed and exalted is His
Name, has no interest in whether one slaughters from the neck
or from the nape—only that this is what is fitting for man—
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Nevertheless, everything is ordered by Hashem, blessed and
exalted is He, arranged by Him.

And in this regard, one who engages in Torah is one who
engages in the divine order arranged by Hashem,

and this is not something based in man at all.

On the contrary, the decree is above man.

Therefore, this knowledge is not considered as knowledge one
acquires about man, but rather knowledge of the decree of
Hashem and His divine system.

And this is the opposite of acquiring knowledge about the
celestial spheres, where one gains knowledge of the things
themselves—which is not a lofty spiritual level at all.

And when a person thinks that by analyzing the essence of the
elements, the plants, and the living beings, he has attained a
great level—

this is only because this matter is hidden from people.

And he thinks that since he has mastered a form of knowledge
that is not easy, he has achieved something very great—because
the knowledge is obscure.

But this is not the case.

For if so, one who attained deep expertise in
carpentry—something others cannot do—would also be
considered as having attained something lofty.

And we would say likewise that he reached something
great—but that is not the case.

And from here, what comparison is there between the words of
Torah and knowledge of all created things?

Can that which is acted upon be compared to the One who acts?

For knowledge of all created things is merely knowledge of the
created being and its essence, which holds no intrinsic spiritual
level—

unless this knowledge is acquired for the purpose of recognizing
the One who created all.
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For in the end, knowledge of the created being is only as it is a
creation from the Creator, blessed and exalted is His Name.

But knowledge of the Torah is knowledge of the decree of the
King, Hashem Tzevakos Himself.

And even though it is called the Torah of man, that is only in
regard to the receiver of the decree.

But the decree itself is the decree of Hashem, blessed and
exalted is He—and this is not considered knowledge of a created
being at all.

Therefore, we say that if one acquires knowledge of the essence
of man and his limbs, and everything that relates to man,

that knowledge is of no consequence unless it serves to know
the work of the One who fashioned all.

But when one acquires knowledge in the law of ovens and
stoves (Sanhedrin 7b), he acquires eternal success.

And the difference between these two types of knowledge is
well known to every wise and understanding person.

For knowledge of man himself is not all that significant.

But knowledge of human law is knowledge of Hashem’s
decrees, and it does not pertain to man but to the King, Hashem,
who issues the decree as a king issues a command from His
kingship.

And this is the spiritual stature of knowledge in the mitzvos.

Therefore, in all forms of wisdom where the intellect is attached
to materiality, the comprehension is not complete—since it is
dependent on the physical.

And even when one comprehends the angels, who are separate
from physicality, it is still impossible that they should be entirely
disconnected from some trace of material attachment.

For the level of absolute abstraction from physicality exists only
in Hashem, blessed is He, who is holy and completely removed
from matter.
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Therefore, we sanctify Hashem by saying “Kadosh,” meaning:
He alone is separate and holy, removed from all matter.

And this is the meaning of sanctification in all places.

Therefore, even knowledge of the angels is not pure intellect, for
it cannot be entirely detached from matter.

Even if they have no body, they still possess some level
associated with physicality.

And if angels were entirely removed from physicality, G-d
forbid to say so—for then what distinction would remain
between them and the Most High, blessed is He?

But the Torah, as a decree from Hashem, blessed is He, is not
dependent on anything. It is pure wisdom. It is holy Torah.

And even though the Torah connects to material matters, that is
of no significance.

For if the mitzvos of the Torah were binding due to the material
itself—Ilike the ox’s logic being compelled by the ox—then it
would be possible to say such a thing.

But the laws of the Torah are binding from Hashem, blessed is
He, who decrees the Torah's rulings upon man: that he should
behave thus and thus.

This does not derive from the material itself—it is the decree of
the King, and not merely a function of the material world.

For the mitzvos of the Torah are decrees from Hashem based on
His ultimate truth, as we explained above.

Thus, the Torah is pure intellect not dependent on anything,
because it is Hashem’s decree.

Therefore, even though the mitzvos are in physical matters, their
bond is not with the physical itself, since they do not arise from
the material, but are the decree of the King who is above all.

[NOTE: Summary
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This concluding section distinguishes Divine Torah wisdom from all other forms of knowledge,
including that of angels and natural philosophy. It explains that all non-Torah knowledge is either
rooted in or dependent upon materiality—even the loftiest creations such as angels retain some
association with form or limitation.

In contrast, Torah wisdom is entirely distinct. It is not a derivative of the material world but a
direct decree of Hashem, who is completely separate from creation. Even when Torah relates to
physical entities (like laws of an ox or oven), those laws do not emerge from the nature of the
physical object but are superimposed by Divine command.

Thus, the value of Torah and mitzvos is not due to their content or form, but due to the source:
they come directly from the will of the King, Hashem. This is what makes Torah a pure, holy,
unembodied intellect—a completely transcendent and eternal truth, unmatched by any other
domain of wisdom or philosophy.

Key Points

1. All non-Torah wisdom (even knowledge of angels) is connected to materiality and thus
limited.

2. True abstraction from matter exists only in Hashem, who is absolutely holy and separate.

3. The holiness of Torah is not in the subject it discusses but in the fact that it is a Divine
decree.

4. Even though mitzvos involve physical things, their origin and authority come from
Hashem, not from the material world itself.

5. Torah law is not logically or naturally compelled from objects (e.g., an ox doesn’t
“cause” its halacha); it is commanded by Hashem.

6. Therefore, Torah is pure intellect, unbound by form or matter—a spiritual reality above
creation.

7. Engaging in Torah connects one not to creation, but to the Creator Himself, since it is His
revealed will. END NOTE]

He, ordered all the created things—

and if man likewise understands other things, he also
understands the structure Hashem created—
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there is still a difference: that framework is the framework of the
lowly things themselves that Hashem, blessed is He, created and
ordered.

Ultimately, the understanding is in those things and their
structure for sustaining existence.

And although Hashem, blessed is He, arranged them, that
arrangement pertains to the things themselves.

But this is not so with the Torah. Although the Torah is a system
for human action, the Torah is above man.

On the contrary, the entire Torah is above man.

And since the Torah is above the physical man, the structure
does not relate to the material at all.

Rather, this structure is proper for the intellectual human
inasmuch as the intellect within him accepts Hashem’s decree
upon him.

And this is not called the structure of nature.

We already said above that the Torah, which is a structure for
the actions man shall perform, is intellect.

For although man is connected to nature, his actions are not
based in nature—as we elaborated at length—and understand
this well.

If so, Torah is absolute intellect, and for this reason Torah is
called "light"—as it says (Mishlei 6), “For a commandment is a
lamp and Torah is light.”

The explanation: the individual mitzvah is like a lamp, which is
specific, but the Torah in its totality is a great light.

And light is further removed from material than a lamp, since a
lamp is a small, individual entity and does not contain the full
spectrum of light.

But light, which is not a particular thing, has a greater degree of
abstraction and is more pure intellect.
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Therefore, the Torah as a whole is more abstract intellect.

The Torah is not composed of separate segments, each mitzvah
standing alone, but all the mitzvos of Torah connect to one
unified intellect.

Therefore, the Torah as a whole is called “light,” because it is
more abstract and unified.

But the mitzvah, which is an individualized attainment, does not
possess the simplicity of intellect as much—

for the greater the intellect, the greater is its simplicity.

And therefore the mitzvah is called “lamp,” and the Torah is
called “light.”

Even though we explained a different interpretation of this above
(in Chapter 4), and that is the primary one,

nevertheless, the fact that the Torah is called “light” teaches that
the Torah is the most abstract intellect of all—

and for that reason, it is called “light.”

And in this, it is distinguished from all other forms of
knowledge.

And behold, you have three clear matters, when you understand
these points—

that acquisition of eternal success comes only through Torah and
nothing else.

And this will be further clarified.

[NOTE: Summary
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This discourse, a deep philosophical exposition by the Maharal of Prague, presents a
comprehensive argument for why Torah is the only true path to eternal success and true
knowledge, surpassing all other wisdoms, sciences, and even the understanding of celestial

beings like angels.

The Maharal begins by stating that deveikus (cleaving) to Hashem cannot be achieved through
natural wisdom or philosophical speculation, but only through the study and fulfillment of Torah
and mitzvos. This is because all other wisdom is grounded in the study of creation—which is
inherently limited and composite—whereas Torah is the revealed will and decree of the Creator

Himself, and therefore transcends creation entirely.
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Even the study of angels or galgalim (celestial spheres) does not escape the bounds of creation,
because these too retain some trace of connection to matter or form, and thus are not purely
abstract intellect. In contrast, Torah is pure, abstract seichel (intellect), because it does not derive
from the natural qualities of the things it legislates about. For example, the Torah’s laws about
damages, ovens, or oxen do not result from the nature of those items, but from Divine command.

Furthermore, the Maharal explains the verse "Ki ner mitzvah v'Torah or"—"For a mitzvah is a
lamp, and Torah is light" (Mishlei 6:23)—to mean that an individual mitzvah is a limited,
specific act (a lamp), whereas the Torah in its totality is a unified, expansive, non-material light.
All mitzvos are not isolated commands but interconnected expressions of one divine intellect.
Hence, Torah is more abstract and elevated than even the greatest philosophical ideas.

In closing, the Maharal teaches that one who immerses in Torah—even in areas that appear
mundane, such as damages or ritual law—is not learning about "oxen" or "people," but rather
learning the decrees of the King, Hashem Himself. Torah is not a commentary on the world—it
is the blueprint above the world.

Practical Takeaway

e Engaging in Torah learning is not only spiritually beneficial—it is the only direct avenue
to cleave to Hashem, because Torah is His revealed will, not a product of human logic or
nature.

e Even areas of Torah that seem technical or physical (like civil law or ritual practices) are
vehicles of Divine wisdom, not reflections of the physical world. So learning “mundane”
halachic details is actually an act of transcendent connection.

e While worldly knowledge has value, it is always tethered to creation. Torah alone gives
access to the infinite and the absolute, making it the ultimate investment for eternal
success.

Chassidic (True) Story: The Maharal of Prague

A famous and historically attested story about the Maharal of Prague illustrates his view of Torah
as a living, divine force above nature.

The Golem and the Divine Blueprint

In the 16th century, the Jewish community of Prague faced repeated accusations and threats from
hostile forces. According to tradition, the Maharal, seeing the dire need for protection, employed
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Kabbalistic knowledge from Sefer Yetzirah to create a Golem—a powerful humanoid figure
made from earth, animated by sacred Names of Hashem.

But what is often misunderstood is why the Maharal did it. He was not performing magic. In his
own writings and those of his students, it’s explained that the Torah itself contains the blueprint
of creation. Just as Hashem created the world with Torah, a tzaddik who understands it can draw
from those same spiritual foundations to affect reality.

After a period of using the Golem for defense, the Maharal eventually deactivated him, erasing
the Shem Hashem (Divine Name) from his forehead. He recognized that the Torah is not to be
used to control the world, but to connect to its Source—and such powers must be kept within the
framework of kedushah and humility.

%/ Moral: The Maharal’s creation of the Golem was not a demonstration of magical
control—but a lived example of the principle taught in this very discourse: Torah is not a product
of the world—it is what shapes the world. It is not subject to nature—it commands it.

Source: Natai HaMitzvah, Shivchei HaMaharal, and oral tradition recorded by students of the
Maharal and the Beis Din of Prague. END NOTE]
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