
 

 
 
 

 



 בס"ד

The Rebbe 
Sichas Nun Alef 
Yud Alef Nissan 

 
רְכַּת ניִסָן י״א  ת בִּ לִיטָ״א אַדְמוֹ״ר כְּבוֹד־קְדֶשַׁ לְאַנַּ״שׁ שְׁ   

יִּהְיוּ רְכוּ שֶׁ בֵּ ה׳תנש״א ניִסָן י״א ג׳ לְיוֹם אוֹר אוֹתוֹ שֶׁ ​
ת לְאַחֲרֵי פִלַּ עַרְבִית תְּ  

11 Nissan. Blessing of the honor of the holiness of our master and teacher the Rebbe, may 
he live long, to Anash. That they should be those who blessed him. Light for the day of 

Tuesday, 11 Nissan, the year 5751 (1991). After the prayer of Arvit. 
 

Introduction​
Rabbi Menachem Mendel Schneerson (1902–1994), the Lubavitcher Rebbe, was the seventh Rebbe of 

Chabad-Lubavitch and a transformative leader who illuminated how the deepest mystical concepts must 
translate into concrete action. In this maamar surrounding Yud-Alef Nissan, the Rebbe develops a sweeping 
framework that begins with Hashem’s own blessing “ אֲבָרְכֵם וַאֲניִ ” (Numbers 6:27), unfolds through Moshe 

Rabbeinu as the essential intermediary, extends into the inner “Moshe” within every Jew, and culminates in a 
practical directive: to transform the world itself into a dwelling place for Hashem, immediately bringing the 

Geulah. 

 (א)
Just as in the Torah the order is that with that which he 
concluded etc., he opened for them etc., likewise it needs to be 
by the children of Israel, 

 
ם בַּתּוֹרָה כְּשֵׁ דֶר שֶׁ ה הוּא הַסֵּ בַּמָּ יִּם שֶׁ פִּ תַח כוּ׳ שֶׁ לָהֶם פָּ  

 כוּ׳

that with that which one concluded, afterwards there is made the 
continuation and the beginning and opening of the matter that is 
after this, in a manner of an action that is drawn, 

 
רָאֵל, אֵצֶל לִהְיוֹת צָרִיךְ כְּמוֹ־כֵן ניֵ־ישְׂ ה בְּ בַּמָּ סִים שֶׁ שֶׁ  
ה ךְ אַחַר־כָּךְ נעֲַשֶׂ הָעִניְןָ וּפְתִיחַת וְהַתְחָלַת הַהֶמְשַׁ  

לְאַחֲרֵי ל בְּאפֶֹן זהֶ שָׁ עָלָה שֶׁ כֶת פְּ נמְִשֶׁ  

until over all the years all of them. Being that they concluded 
now with “and I will bless them” (Numbers 6:27), he opened for 
them also in this matter: 

 
( ניִם כָּל עַל – עַד לָם(. הַשָּׁ סִימוּ הֵיּוֹת כְּ ה שָׁ עִם עַתָּ  

תַח אֲבָרְכֵם וַאֲניִ עִניְןָ גַּם לָהֶם פָּ זהֶ בְּ : 

“And I will bless them” (Numbers 6:27): the Holy One blessed 
be He says in the Torah (and a verse does not depart from its 
simple meaning, Shabbat 63a), 

 
דוֹשׁ־בָּרוּךְ־הוּא אֲבָרְכֵם וַאֲניִ )וְאֵין בַּתּוֹרָה אוֹמֵר הַקָּ  

פְּשׁוּטוֹ מִידֵי יוֹצֵא מִקְרָא ), 

that He Himself will bless all those who bless, and in His 
blessing, of the Holy One blessed be He, from His full, open, 
holy, and wide hand, 

 
הוּא ל וּבְבִרְכָּתוֹ הַמְבָרְכִים, כָּל אֶת יבְָרַךְ עַצְמוֹ שֶׁ שֶׁ  

דוֹשׁ לֵאָה מִיָּדוֹ - הוּא בָּרוּךְ הַקָּ ה הַפְּתוּחָה הַמְּ הַקְדוֹשָׁ  
 ,וְהָרְחָבָה

without any measure and limitation in place and in time, and 
consequently behold this comes immediately and at once 
literally, 

 
לִי לָה מְדִידָה שׁוּם בְּ מָקוֹם וְהַגְבָּ וּבְמֵילָא וּבִזמְַן, בְּ  

כֶף בָּא הֲרֵי־זהֶ שׁ וּמִיָּד תַּ מַמָּ , 
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and together with this “and I will bless them,” according to that 
this is above measure and limitation, from “I,” the Holy One 
blessed be He Himself, 

 
פִי אֲבָרְכֵם וַאֲניִ זהֶ עִם וְיחַַד זֶּה כְּ דִידָה לְמַעְלָה שֶׁ מִמְּ  

לָה דוֹשׁ־ )מֵאֲניִ, וְהַגְבָּ עַצְמוֹ בָּרוּךְ־הוּא הַקָּ ) 

behold this is drawn, a blessing in the language of drawing, to 
the children of Israel below, and in a manner of “I will bless 
them,” 

 
ךְ הֲרֵי־זהֶ רָכָה נמְִשָׁ כָה( מִלְשׁוֹן )בְּ רָאֵל הַמְשָׁ לִבְניֵ־ישְׂ  
ל וּבְאפֶֹן לְמַטָה, אֲבָרְכֵם שָׁ  

simply, without details, that this is all the blessings, for each and 
every one from Israel and for the collective of Israel, 

 
( לִי סְתָם, רָטִים( בְּ זֶּה פְּ רָכוֹת, כָּל שֶׁ וְאֶחָד לְכָל־אֶחָד הַבְּ  

רָאֵל רָאֵל וְלִכְלַל מִיִּשְׂ ישְׂ , 
both in general matters and both in particular matters, and until 
the particulars of particulars. That is to say, that “and I will bless 
them” includes two matters, two extremes: 

 
עִניְנָיִם הֵן לָלִיִּים בְּ עִניְנָיִם וְהֵן כְּ לִפְרָטֵי וְעַד פְרָטִייִם, בְּ  

רָטִים. וַאֲניִ כְּלוֹמַר, פְּ ניֵ כּוֹלֵל אֲבָרְכֵם שֶׁ ניֵ עִניְנָיִם, שְׁ שְׁ  
 :קְצָווֹת

from “I,” the Holy One blessed be He Himself, which is above 
all measure and limitation, is made “I will bless them,” a 
blessing and drawing to the children of Israel below. 

 
דוֹשׁ־בָּרוּךְ־ מַאֲניִ לְמַעְלָה עַצְמוֹ( הוּא )הַקָּ מִכָּל שֶׁ  

לָה, מְדִידָה ה וְהַגְבָּ רָכָה אֲבָרְכֵם, נעֲַשָׂ כָה בְּ וְהַמְשָׁ  
רָאֵל לְמַטָה לִבְניֵ־ישְׂ . 

And in every blessing and drawing are required two matters: that 
the blessing should come from a place that is above the 
limitations of the one who is blessed from himself, 

 
רָכָה וּבְכָל כָה בְּ ים וְהַמְשָׁ ניֵ נדְִרָשִׁ רָכָה עִניְנָיִם: שְׁ הַבְּ שֶׁ  
בוֹא קוֹם תָּ לְמַעְלָה מִמָּ ל מֵהַהַגְבְּלוֹת שֶׁ רֵךְ שֶׁ תְבָּ הַמִּ  

כֵן מִעַד־עַצְמוֹ לָּ רָכָה זקָוּק הוּא שֶׁ לַבְּ  
and together with this that this should be drawn in the one who 
is blessed in his innerness, according to his matter and his need. 

 
זֶּה זאת עִם וְיחַַד ךְ שֶׁ רֵךְ יוּמְשַׁ תְבָּ מִּ פְניִמִיּוּתוֹ, בַּ לְפִי בִּ  

לּוֹ וְהַהִצְטָרְכוּת עִניְנָוֹ שֶׁ . 

 (ב)
The blessing of the Holy One blessed be He, “and I will bless 
them” (Numbers 6:27), and in the two matters: (a) a blessing 
that is above measure and limitation, (b) that is drawn to each 
and every one of Israel below, 

 
רְכַּת דוֹשׁ־בָּרוּךְ־הוּא בִּ ניֵ – אֲבָרְכֶם( )וַאֲניִ הַקָּ וּבִשְׁ  

רָכָה )א( הָעִניְנָיִם: לְמַעְלָה בְּ לָה, מִמְדִידָה שָׁ )ב( וְהַגְבָּ  
כֶת נִּמְשֶׁ רָאֵל וְאֶחָד לְכָל־אֶחָד שֶׁ לְמַטָה מִיִּשְׂ  

is emphasized especially in the prayer and blessing of Moshe at 
the beginning of Psalm ninety in Tehillim, the first from among 
eleven psalms that Moshe said, 

 
ת מְיחָָד מִדְגֶשֶׁ תְפִלַת בִּ ה וּבִרְכַּת בִּ הַתְחָלַת משֶׁ מִזמְוֹר בְּ  
י״ק ים צַדִּ תְהִלִּ ין הָרִאשׁוֹן בִּ ר אַחַד מִבֵּ מִזמְוֹרִים עָשָׂ  

that begins: “A prayer of Moshe, the man of God” (Psalms 
90:1), and concludes in the prayer of Moshe, “and let the 
pleasantness of Hashem our God be upon us, and the work of 
our hands establish upon us, and the work of our hands establish 
it” (Psalms 90:17), 

 
ה משֶׁ מַתְחִיל: – אֲמָרָם שֶׁ פִלָּה שֶׁ ה תְּ אִישׁ לְמשֶׁ  

יםִ הָאֱלֹקִים, תְפִלַּת וּמִסְתַּ ה( )בִּ אֱלֹקֵינוּ ה׳ נעַֹם וִיהִי משֶׁ  
ה עָלֵינוּ ה עָלֵינוּ כּוֹננְהָ ידֵָינוּ וּמַעֲשֵׂ כּוֹננְהֵוּ ידֵָינוּ וּמַעֲשֵׂ  

in that it is a prayer, a prayer of Moshe, and also a blessing, of 
Moshe the man of God, it is understood that there is in it the 
power of blessing from God, 

 
הְיוֹתָהּ פִלָה בִּ פִלָּה תְּ ה( )תְּ רָכָה וְגַם – לְמשֶׁ ל – בְּ שֶׁ  

ה יֵּשׁ מוּבָן הָאֱלֹקִים, אִישׁ משֶׁ כֹּחַ אֶת בָּהּ שֶׁ )בְרָכָה הַ דֶּ  
 מֵ(אֱלֹקִים
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in the manner of, as it were, “and I, the Holy One blessed be He 
Himself, will bless them” (Numbers 6:27), and as is emphasized 
in the content of the prayer and the blessing, and in its 
conclusion, 

 
רֶךְ עַל בַיָּכוֹל( דֶּ דוֹשׁ־בָּרוּךְ־הוּא וַאֲניִ )כְּ עַצְמוֹ( )הַקָּ  

דְגָּשׁ אֲבָרְכֶם, תְכֶן וְכַמָּ פִלָה בְּ רָכָה, הַתְּ וּבְסִיּוּמָהּ וְהַבְּ  

“and let the pleasantness of Hashem our God be upon us” 
(Psalms 90:17), that “upon us,” upon each and every one of 
Israel and upon the collective of Israel, 

 
עָלֵינוּ עָלֵינוּ, אֱלֹקֵינוּ ה׳ נעַֹם וִיהִי כָּל־אֶחָד עַל – שֶׁ  

רָאֵל וְאֶחָד לַל וְעַל מִיִּשְׂ רָאֵל כְּ ישְׂ  

there will be the revelation of the pleasantness of Hashem our 
God, that “pleasantness,” supernal pleasantness, is the level of 
Atik, and the innerness of Atik, until the Essence, blessed be He, 

 
נעַֹם הַגִּלּוּי יהְִיהֶ נעַֹם אֱלֹקֵינוּ, ה׳ דְּ הוּא עִלָּאָה( )נעַֹם שֶׁ  

רְגָּא יק, הַדַּ יק, וּפְניִמִיוּת דְעַתִּ רֵךְ עַצְמוּתוֹ – עַד עַתִּ יתְִבָּ  

“I,” “I will bless them” (Numbers 6:27), and that this should be 
drawn into “Maon,” letters of “Noam,” Malchut, until “the work 
of our hands,” 

 
( זֶּה אֲבָרְכֶם(, אֲניִ אֲניִ, ךְ וְשֶׁ מָעוֹן יוּמְשַׁ )אוֹתִיּוֹת בְּ  

ה עַד מַלְכוּת, נעַֹם(, מַעֲשֵׂ ידֵָינוּ בְּ  

and the power for this comes from “a prayer of Moshe, the man 
of God” (Psalms 90:1), the prayer of wealth, that reaches the 
Essence, blessed be He, 

 
כֹּחַ פִלָּה בָּא זהֶ עַל וְהַ ה מִתְּ פִלַּת הָאֱלֹקִים, אִישׁ לְמשֶׁ תְּ  

ירוּת, גִּיעָה עָשִׁ מַּ עַצְמוּתוֹ שֶׁ רֵךְ בְּ יתְִבָּ  

and therefore it is understood that there will be a blessing that is 
above all measure and limitation in place and time, since it 
comes from Moshe the man of God, 

 
יְּהִיֶּה מוּבָן וְלָכֵן רָכָה שֶׁ לְמַעְלָה בְּ מְדִידָה מִכָּל שֶׁ  

לָה מָקוֹם וְהַגְבָּ יוָן וּזמְַן, בְּ בָּאָה כִּ ה שֶׁ הָאֱלֹקִים אִישׁ מִמשֶׁ  

and in the manner of “and let the pleasantness of Hashem our 
God be upon us” (Psalms 90:17), and as is understood from this 
that with this blessing Moshe blessed the children of Israel, 

 
נעַֹם וּבְאפֶֹן מּוּבָן וּכְפִי עָלֵינוּ, אֱלֹקֵינוּ ה׳ דְּ מִכָּךְ שֶׁ  

בְרָכָה בִּ רַךְ זוֹ שֶׁ ה בֵּ רָאֵל אֶת משֶׁ ניֵ־ישְׂ בְּ  

that there should be the indwelling of the Shechinah in the 
Mishkan, “may it be the will that the Shechinah dwell in the 
work of your hands,” and “and let the pleasantness of Hashem 
our God be upon us” (Psalms 90:17), 

 
הְיהֶ תִּ רָאַת שֶׁ כִינהָ הַשְׁ ן הַשְׁ כָּ שְׁ רֶה רָצוֹן יהְִי – בַּמִּ שְׁ תִּ שֶׁ  
כִינהָ ה שְׁ מַעֲשֵׂ עָלֵינוּ אֱלֹקֵינוּ ה׳ נעַֹם וִיהִי ידְֵיכֶם, בְּ  

and in a manner of “establish upon us” (Psalms 90:17), 
strengthens in a fundamental manner, in permanence, forever 
and ever eternally, 

 
כוֹננְהָ וּבְאפֶֹן קְבִיעוּת, – יסְוֹדִי בְּאפֶֹן מְחַזֵּק עָלֵינוּ, דְּ בִּ  

נצְָחִים וּלְנצֵַח לָעַד  

as is understood from the explanation in Tanya in “the 
Shechinah dwells,” that this is in permanence and eternality, and 
“and I will dwell among them” (Exodus 25:8), 

 
( ניְאָ מֵהַפֵּרוּשׁ כַּמּוּבָן תַּ א בַּ כִינתָּ רְיאָ, בִּשְׁ זֶּהוּ שַׁ שֶׁ  

קְבִיעוּת י וְנצְִחִיוּת(, בִּ כַנתִּ בְּתוֹכָם וְשָׁ  

in the midst of each and every one of Israel (Exodus 25:8). And 
it can be said that the power for this comes from that this 
blessing is from Moshe the man of God, 

 
רָאֵל. וְאֶחָד אֶחָד כָּל בְּתוֹךְ כֹּחַ לוֹמַר וְישֵׁ מִיִּשְׂ הַ לָזהֶ שֶׁ  

רָכָה מִכָּךְ בָּא בְּ ה הִיא זו שֶׁ הָאֱלֹקִים אִישׁ מִמשֶׁ  
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that specifically from the Holy One blessed be He comes the 
power to effect the indwelling of the Shechinah in a manner of 
permanence and eternality, 

 
וְקָא דַּ דוֹשׁ־בָּרוּךְ־הוּא שֶׁ כֹּחַ בָּא מֵהַקָּ רָאַת לִפְעלֹ הַ הַשְׁ  

כִינהָ ל בְּאפֶֹן הַשְׁ וְנצְִחִיוּת קְבִיעוּת שֶׁ  

and according to this it is found that in “a prayer of Moshe” etc., 
are emphasized the two matters mentioned above in “and I will 
bless them” (Numbers 6:27) that are required in a blessing: 

 
י־זהֶ תְפִלָּה נמְִצָא וְעַל־פִּ בִּ ה שֶׁ ים גוֹ׳ לְמשֶׁ ניֵ מְדֻגָּשִׁ שְׁ  

רִים הָעִניְנָיִם וַאֲניִ לְעֵיל הַנִּזכָּ ים אֲבָרְכֶם( )בְּ נִּדְרָשִׁ שֶׁ  
בְרָכָה  בִּ

together with this that “a prayer of Moshe the man of God” is a 
blessing that is above all measure and limitation, behold it is a 
blessing that is drawn from Moshe to each and every one of 
Israel, 

 
יחַַד פִלָּה זהֶ עִם בְּ תְּ ה שֶׁ רָכָה הִיא הָאֱלֹקִים אִישׁ לְמשֶׁ בְּ  

לְמַעְלָה לָה מְדִידָה מִכָּל שֶׁ רָכָה הִיא הֲרֵי – וְהַגְבָּ בְּ  
כֶת נִּמְשֶׁ ה שֶׁ רָאֵל וְאֶחָד לְכָל־אֶחָד מִמשֶׁ מִיִּשְׂ  

and a general blessing, the blessing that the Shechinah should 
dwell in the work of your hands. 

 
לָלִית וּבְרָכָה רָכָה – כְּ רֶה הַבְּ שְׁ תִּ כִינהָ שֶׁ ה שְׁ מַעֲשֵׂ בְּ  
 .ידְֵיכֶם

 (ג)
And it can be said more than this: the power and the manner in 
which the blessings of the Holy One blessed be He are drawn to 
the children of Israel below is through Moshe our teacher, 

 
כֹּחַ מִיּוֹ: יתְֵרָה לוֹמַר וְישֵׁ רָכוֹת בּוֹ וְהָאפֶֹן הַ ל הַבְּ שֶׁ  

דוֹשׁ־בָּרוּךְ כוֹת הוּא הַקָּ רָאֵל נמְִשָׁ הוּא לְמַטָה לִבְניֵ־ישְׂ  
ה עַל־ידְֵי נוּ משֶׁ רַבֵּ  

the faithful shepherd of all the children of Israel (in all the 
generations), that through him are drawn all the influences to the 
children of Israel, 

 
ל הַנֶּאֱמָן הָרוֹעָה רָאֵל כָּל שֶׁ ניֵ־ישְׂ כָל בְּ הַדּוֹרוֹת(, )בְּ  

עַל כוֹת ידָוֹ שֶׁ פָּעוֹת כָּל נמְִשָׁ רָאֵל הַהַשְׁ לִבְניֵ־ישְׂ  

and he is the intermediary that connects between Hashem and 
between you (Exodus 20:16), that in his being an intermediary, 
there are in him from the two matters that he connects them, 

 
ע וְהוּא ין הַמְחַבֵּר הַמְמֻצָּ כ:טז(, )שמות וּבֵיניֵכֶם ה׳ בֵּ  

הְיוֹתוֹ בִּ ע שֶׁ ניֵ בּוֹ ישֵׁ מְמֻצָּ הוּא הָעִניְנָיִם מִשְּׁ מְחַבְּרָם שֶׁ  

as our sages of blessed memory say on “the man of God” 
(Devarim 33:1), from his half and below a man, from his half 
and above God, 

 
פִי חֲכָמֵינוּ־ז״ַל כְּ )דברים הָאֱלֹקִים אִישׁ עַל אוֹמְרִים שֶׁ  

ה מֵחֶצְיוֹ לג:א( הָאֱלֹקִים וּלְמַעְלָה מֵחֶצְיוֹ אִישׁ וּלְמַטָּ  

Moshe has in him the two matters, both as he is in the example 
of above, from his half and above God, and both as he is in the 
example of the children of Israel below, 

 
ה ניֵ אֶת בּוֹ ישֵׁ משֶׁ פִי הֵן – הָעִניְנָיִם שְׁ הוּא כְּ דָגְמָא שֶׁ בְּ  

לְמַעְלָה פִי וְהֵן הָאֱלֹקִים(, וּלְמַעְלָה )מֵחֶצְיוֹ שֶׁ הוּא כְּ שֶׁ  
דָגְמַת רָאֵל בְּ ניֵ־ישְׂ ה בְּ לְמַטָּ  

from his half and below a man. And in his having these two 
matters, Moshe has the power of “a prayer of Moshe” (Psalms 
90:1), 

 
( ה מֵחֶצְיוֹ ניֵ בּוֹ וּבִהְיוֹתוֹ אִישׁ(. וּלְמַטָּ ישֵׁ אֵלּוּ עִניְנָיִם שְׁ  

ה כֹּחַ לְמשֶׁ תְפִלָּה הַ ה דִּ לְמשֶׁ  

to draw down the blessings of the Holy One blessed be He as 
they are above measure and limitation, “and I will bless them” 
(Numbers 6:27), 

 
רָכוֹת אֶת לְהוֹרִיד ל הַבְּ דוֹשׁ־בָּרוּךְ־הוּא שֶׁ פִי הַקָּ הֵן כְּ שֶׁ  

דִידָה לְמַעְלָה לָה מִמְּ אֲבָרְכֶם )וַאֲניִ וְהַגְבָּ ) 
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to the children of Israel as they are souls in bodies below, in the 
aspect of “man.” 

 
רָאֵל פִי לִבְניֵ־ישְׂ הֵם כְּ מוֹת שֶׁ גוּפִים נשָׁ ה בְּ לְמַטָּ  

בְחִינתַ אִישׁ )בִּ ) 
And in more particularity, it can be said that this is the difference 
between “Moshe” and “the man of God,” 

 
[ זֶּהוּ ישֵׁ־לוֹמַר – יוֹתֵר וּבִפְרָטִיוּת ין הַחִלּוּק שֶׁ ה בֵּ משֶׁ  

הָאֱלֹקִים וְאִישׁ  
“the man of God” indicates the connection of the aspect of man 
with the Name Elokim, in gematria nature, godliness that is in 
relation to creation, 

 
בְחִינתַ הַחִבּוּר עַל מוֹרָה הָאֱלֹקִים אִישׁ ם עִם אִישׁ דִּ שֵׁ  

גִימַטְרִיָּא אֱלֹקִים בַע(, )בְּ עֵרֶךְ אֱלֹקוּת הַטֶּ בְּ רִיאָה שֶׁ הַבְּ  

and the created man, that was created with the Name Elokim, 
“In the beginning God created” (Genesis 1:1), 

 
( נִּבְרָא הַנִּבְרָא(, וְהָאִישׁ ם שֶׁ ית אֱלֹקִים בְּשֵׁ רָא )בְּרֵאשִׁ בָּ  

 (אֱלֹקִים
which is not so Moshe, that is connected with the Name Mah, 
the Name Havayah, that is above creation. 

 
ן אֵין־כֵּ ה מַה־שֶּׁ ם עִם קָשׁוּר משֶׁ ם מַ״ה, שֵׁ הֲוָי׳ָ, שֵׁ  

לְמַעְלָה רִיאָה שֶׁ מֵהַבְּ ] 
According to this it is found that the psalm “a prayer of Moshe,” 
in addition to that it is on the prayer of Moshe for the children of 
Israel and the blessing of Moshe to the children of Israel, 

 
זמְוֹר נמְִצָא זהֶ לְפִי הַמִּ פִלָּה שֶׁ ה תְּ לָזהֶ נוֹסֶף – לְמשֶׁ  

אֵי קָּ פִלָּה עַל שֶׁ ה הַתְּ רָאֵל עַל דְמשֶׁ ניֵ־ישְׂ ה וּבִרְכַּת בְּ משֶׁ  
רָאֵל  לִבְניֵ־ישְׂ

it is a most general matter: the prayer and blessing of the Nasi, 
Moshe, that includes all the prayers and blessings all of them, 

 
לָלִי עִניְןָ הוּא יוֹתֵר: כְּ פִלַּת בְּ יא וּבִרְכַּת תְּ ה, – הַנָּשִׂ משֶׁ  

כּוֹלֶלֶת פִלּוֹת כָּל אֶת שֶׁ רָכוֹת הַתְּ לָּם וְהַבְּ כֻּ  
through “a prayer of Moshe,” the Nasi of Israel, that the Nasi is 
the all, are drawn all the blessings from the Holy One blessed be 
He below, 

 
פִלָּה עַל־ידְֵי ה, תְּ יא לְמשֶׁ רָאֵל, נשִׂ יא ישְׂ הַנָּשִׂ הוּא שֶׁ  

כֹּל, כוֹת הַ רָכוֹת כָּל נמְִשָׁ דוֹשׁ־בָּרוּךְ־הוּא הַבְּ ה מֵהַקָּ לְמַטָּ  

in all the details and details of details.  כָל רָטִים בְּ רָטִים וּפְרָטֵי הַפְּ פְּ . 

 (ד)
e power to receive the blessings in completeness. According to 
this it is understood even more, 

 
זֶּה כֹּחַ אֶת לוֹ נוֹתֵן שֶׁ רָכוֹת אֶת לְקַבֵּל הַ לֵמוּת. הַבְּ בִּשְׁ  

י־זהֶ יוֹתֵר עוֹד מוּבָן עַל־פִּ  
how Psalm ninety, “a prayer of Moshe,” includes all the 
blessings all of them, since in addition to this that through “a 
prayer of Moshe” 

 
יצַד י״ק מִזמְוֹר כֵּ פִלָּה צַדִּ ה תְּ כָּל אֶת כּוֹלֵל לְמשֶׁ  

רָכוֹת לָּם הַבְּ יוָן כֻּ נּוֹסֶף כִּ עַל־ידְֵי לָזהֶ שֶׁ פִלָּה שֶׁ ה תְּ לְמשֶׁ  

are drawn all the blessings to the children of Israel below, there 
exists the aspect of Moshe in each one of Israel, 

 
כוֹת רָכוֹת כָּל נמְִשָׁ רָאֵל הַבְּ ה, לִבְניֵ־ישְׂ חִינתַ ישֵׁ לְמַטָּ בְּ  

ה כָל משֶׁ רָאֵל אֶחָד בְּ מִיִּשְׂ  
and consequently the prayer of Moshe includes all the children 
of Israel, and the content of the psalm expresses and reflects 

 
פִלַּת וּבְמֵילָא ה תְּ רָאֵל, כָּל אֶת כּוֹלֶלֶת משֶׁ ניֵ־ישְׂ וְתכֶֹן בְּ  
זמְוֹר א הַמִּ ף מְבַטֵּ קֵּ וּמְשַׁ  

the content and the service of the children of Israel themselves 
in all their matters, since Moshe is the faithful shepherd of all 
the children of Israel, 

 
תֹּכֶן אֶת רָאֵל וְהָעֲבוֹדָה הַ בְניֵ־ישְׂ כָל עַצְמָם דְּ עִניְנָיֵהֶם בְּ  

יוָן ה )כִּ משֶׁ כָל מְהֵימְנאָ רַעְיאָ הוּא שֶׁ רָאֵל דְּ ניֵ־ישְׂ בְּ ) 
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until that the aspect of Moshe exists in each and every one of 
Israel, until that “a prayer of Moshe” effects upon him in his 
service in actual action, 

 
חִינתַ עַד בְּ ה שֶׁ כָל־אֶחָד ישֵׁ משֶׁ רָאֵל, וְאֶחָד בְּ עַד מִיִּשְׂ  

פִלָּה תְּ ה שֶׁ עֲבוֹדָתוֹ עָלָיו פּוֹעֶלֶת לְמשֶׁ בְּפעַֹל בַּ  

Moshe gives the power that all the matters of this psalm, 
beginning from the essence of the matter of “a prayer of Moshe, 
the man of God” (Psalms 90:1), 

 
ה כֹּחַ אֶת נוֹתֵן משֶׁ כָּל הַ מִזמְוֹר הָעִניְנָיִם שֶׁ מַתְחִיל זהֶ, דְּ  

פִלָּה הָעִניְןָ מֵעֶצֶם תְּ ה דְּ הָאֱלֹקִים אִישׁ לְמשֶׁ  

should be drawn to each and every one of Israel.  ּכו רָאֵל וְאֶחָד לְכָל־אֶחָד יוּמְשְׁ מִיִּשְׂ . 

 (ה)
And this will be understood according to the explanation in the 
doubling of the expression and the matter in Psalm ninety, a 
doubling both in the one who blesses at the beginning of the 
psalm, 

 
י זהֶ וְיוּבָן כָפֶל הַבֵּאוּר עַל־פִּ מִזמְוֹר )וְהָעִניְןָ( הַלָּשׁוֹן בְּ בְּ  

י״ק פֶל – צַדִּ מְבָרֵךְ הֵן כָּ תְחִלַּת בַּ זמְוֹר )בִּ הַמִּ ) 

“a prayer of Moshe” and “the man of God” (Psalms 90:1), and 
both in the blessing itself at the end of the psalm, 

 
( פִלָּה ה( תְּ ה לְמשֶׁ רָכָה וְהֵן הָאֱלֹקִים, וְאִישׁ משֶׁ הַבְּ בְּ  

סִיּוּם עַצְמָהּ זמְוֹר )בְּ הַמִּ ) 
“and the work of our hands establish upon us” and “and the 
work of our hands establish it” (Psalms 90:17), 

ה  ה עָלֵינוּ כּוֹננְהָ ידֵָינוּ וּמַעֲשֵׂ כּוֹננְהֵוּ ידֵָינוּ וּמַעֲשֵׂ  

similar to the matter of “the man of God,” from his half and 
below a man, from his half and above God, which is said 
regarding Moshe (Devarim 33:1), 

 
אִישׁ הָעִניְןָ מֵעֵין ה מֵחֶצְיוֹ הָאֱלֹקִים, דְּ מֵחֶצְיוֹ אִישׁ וּלְמַטָּ  

לג:א )דברים הָאֱלֹקִים וּלְמַעְלָה ) 

this exists in each and every one of Israel, in the aspect of 
Moshe that is in him. And in general, that each and every one of 
Israel is divided into two parts, soul and body, 

 
נוֹ כָל־אֶחָד ישְׁ רָאֵל, וְאֶחָד בְּ בְחִינתַ מִיִּשְׂ ה בִּ בּוֹ. משֶׁ שֶׁ  

כָּל־אֶחָד – וּבִכְלָלוּת רָאֵל וְאֶחָד שֶׁ ניֵ מִתְחַלֵּק מִיִּשְׂ לִשְׁ  
מָה חֲלָקִים: וְגוּף נשָׁ  

and his soul is an actual part of God above (Tanya ch. 2), in the 
manner of “God,” and his body is connected with the aspect of 
“man,” an entity and created being, 

 
מָתוֹ עַל אֱלוֹקָהּ חֵלֶק הִיא וְנשְׁ שׁ מִמַּ פ״ב(, )תניא מַמָּ  
רֶךְ חִינתַ עִם קָשׁוּר וְגוּפוֹ הָאֱלֹקִים; עַל־דֶּ ישֵׁ אִישׁ, בְּ  

 וְנבְִרָא
and in more particularity, behold this is the difference between 
“Moshe” and “the man of God,” as mentioned above, 

 
ין הַחִלּוּק זהֶ הֲרֵי – יוֹתֵר וּבִפְרָטִיוּת ה בֵּ וְאִישׁ משֶׁ  
נִּזכָּר הָאֱלֹקִים לְעֵיל )כַּ ) 

“the man of God” indicates the connection of the aspect of man, 
the body, with the Name Elokim, in gematria nature, 

 
בְחִינתַ הַחִבּוּר עַל מוֹרָה הָאֱלֹקִים אִישׁ )הַגּוּף( אִישׁ דִּ  
ם עִם גִימַטְרִיָּא אֱלֹקִים שֵׁ בַע )בְּ הַטֶּ ) 

which is not so Moshe, that is connected with the Name Mah, 
Havayah, and these two matters are found in each and every one 
of Israel, 

 
ן אֵין־כֵּ ה מַה־שֶּׁ ם עִם קָשׁוּר משֶׁ ניֵ הֲוָי׳ָ. – מַ״ה שֵׁ וּשְׁ  

רָאֵל וְאֶחָד כָּל־אֶחָד אֵצֶל נמְִצָאִים אֵלּוּ עִניְנָיִם מִיִּשְׂ  

in the aspect of Moshe that is in him, two levels in his soul, the 
aspect of Israel in it that is connected with the Name Havayah, 
“the portion of Hashem is His people” (Deuteronomy 32:9), 

 
( בְחִינתַ ה בִּ בּוֹ(: משֶׁ י שֶׁ תֵּ רָגוֹת שְׁ מָתוֹ הַדְּ חִינתַ – בְּנשְׁ בְּ  

רָאֵל בָּהּ, ישְׂ קְשׁוּרָה שֶׁ ם עִם שֶׁ לב:ט )דברים הֲוָיָ שֵׁ ) 
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and the aspect of Yaakov in it that is connected with the Name 
Elokim, Yaakov is yud heel, as the yud of the Name Havayah 
descends in the aspect of heel, 

 
בָּהּ, יעֲַקבֹ וּבְחִינתַ ם עִם הַקְשׁוּרָה שֶׁ )יעֲַקבֹ אֱלֹקִים שֵׁ  

פִי עָקֵב, י׳ הוּא הַיוּ״ד כְּ ם שֶׁ שֵׁ ל הֲוָיָ דְּ לְשֵׁ תַּ בְחִינתַ מִשְׁ בִּ  
 (עָקֵב

and his hand holds the heel of Esav (Genesis 25:26), and from 
this comes the difference between the soul from the Name 
Havayah and the body from the Name Elokim, 

 
עֲקֵב אחֶֹזתֶ וְידָוֹ ו בַּ נוֹבֵעַ וּמִזֶּה כה:כו(, )בראשית עֵשָׂ  

ין הַחִלּוּק מָה בֵּ ם הַנשָׁ ם וְהַגּוּף הֲוָיָ( )מִשֵּׁ אֱלֹקִים )מִשֵּׁ ) 

until from this is drawn below the difference between from his 
half and below a man and from his half and above God, 

 
זֶּה עַד מִּ ל שֶׁ לְשֵׁ תַּ ה מִשְׁ ין הַחִלּוּק לְמַטָּ ה מֵחֶצְיוֹ בֵּ וּלְמַטָּ  

הָאֱלֹקִים וּלְמַעְלָה וּמֵחֶצְיוֹ אִישׁ  
just as in a Jew there are the two matters of Moshe and the man 
of God, so too it is in his service, in the work of our hands, 

 
ם יהוּדִי כְּשֵׁ בִּ ניֵ ישֵׁ שֶׁ ה הָעִניְנָיִם שְׁ משֶׁ הָאֱלֹקִים וְאִישׁ דְּ  

עֲבוֹדָתוֹ, הוּא כְּמוֹ־כֵן – ה בַּ מַעֲשֵׂ ידֵָינוּ בְּ  

and as is emphasized in the doubling of “the work of our hands” 
at the end of the psalm, the service in matters of holiness from 
his half and above, 

 
דְגָשׁ פֶל וְכַמָּ הַכָּ ה בְּ מַעֲשֵׂ סִיּוּם ידֵָינוּ דְּ זמְוֹר בְּ הַמִּ  
ה ה עָלֵינוּ כּוֹננְהָ ידֵָינוּ )וּמַעֲשֵׂ – כּוֹננְהֵוּ( ידֵָינוּ וּמַעֲשֵׂ  
עִניְנָיֵ הָעֲבוֹדָה ה בְּ וּלְמַעְלָה מֵחֶצְיוֹ – קְדֻשָּׁ  

and service in matters of the permitted and mundane, matters of 
the world, from his half and below, and in general, service with 
oneself from his half and above, 

 
עִניְנָיֵ וַעֲבוֹדָה מֵחֶצְיוֹ – הָעוֹלָם( )עִניְנְיֵ וְחלֹ רְשׁוּת בְּ  
ה. )מֵחֶצְיוֹ עַצְמוֹ עִם הָעֲבוֹדָה – וּבִכְלָלוּת וּלְמַטָּ  

 (וּלְמַעְלָה
and the service in refining the world from his half and below, 
and it can be said that the power to effect blessing and drawing 
in both manners of service comes from Moshe our teacher, 

 
בֵרוּר וְהָעֲבוֹדָה ה(. )מֵחֶצְיוֹ הָעוֹלָם בְּ לוֹמַר, וְישֵׁ וּלְמַטָּ  

כֹּחַ הַ רָכָה לִפְעלֹ שֶׁ כָה( )בְּ ניֵ וְהַמְשָׁ הָעֲבוֹדָה אָפְניֵ בִּשְׁ  
ה בָּא נוּ מִמשֶׁ רַבֵּ  

the aspect of Moshe that is in each one, through this that a Jew 
has in him the aspect of Moshe that is composed of the two 
matters of Moshe and the man of God, 

 
חִינתַ ה בְּ כָל משֶׁ בְּ יְּהוּדִי זהֶ עַל־ידְֵי אֶחָד: שֶׁ אֶת בּוֹ ישֵׁ שֶׁ  
חִינתַ ה, בְּ כְּלוּלָה משֶׁ ניֵ שֶׁ ה הָעִניְנָיִם מִשְׁ משֶׁ וְאִישׁ דְּ  

 הָאֱלֹקִים
soul and body, behold this gives him the power to do in 
completeness, in the manner of “establish it,” the two manners 
of service, 

 
( מָה כֹּחַ אֶת לוֹ נוֹתֵן זהֶ הֲרֵי וְגוּף(, נשָׁ לַעֲשׂוֹת הַ  

לֵמוּת כוֹננְהֵוּ בְּאפֶֹן – בִּשְׁ ניֵ אֶת – דְּ הָעֲבוֹדָה אפְֹניֵ שְׁ  

both the service in matters of holiness and both the service in 
refining the world, in the aspect of mundane matters that are 
done in the purity of holiness. 

 
עִניְנָיֵ הָעֲבוֹדָה הֵן ה, בְּ בֵרוּר הָעֲבוֹדָה וְהֵן קְדֻשָּׁ הָעוֹלָם בְּ  

בְחִינתַ נַּעֲשׂוּ חוּלִין )בִּ קֹּדֶשׁ טָהֳרַת עַל שֶׁ הַ ) 

 (ו)
An example of this, we find in the matter of Shabbat. On the 
verse “A psalm, a song for the day of Shabbat” (Psalms 92:1), 

 
גְמָא עִניְןַ מָצִינוּ – לָזהֶ דְּ בָּת בְּ מִזמְוֹר עַל־הַפָּסוּק הַשַׁ  
יר בָּת לְיוֹם שִׁ צב:א )תהלים הַשַׁ ) 

in continuation of the eleven psalms that Moshe said, our sages 
of blessed memory say, the matter of Shabbat is double, 

 
( ךְ הֶמְשֵׁ אָמַר מִזמְוֹרִים הַי״א בְּ ה( שֶׁ אוֹמְרִים משֶׁ  

א עִיסְקָא חֲכָמִינוּ־ז״ַל בַּתָּ כָּפוּל דְשַׁ  
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and it is explained in several places that this doubling of the 
matter of Shabbat corresponds to the two levels of Shabbat eve 
and Shabbat day, 

 
ה־מְקוֹמוֹת וּמְבאָֹר כַמָּ פֶל בְּ כֶּ עִיסְקָא זהֶ שֶׁ א( )דְּ בַּתָּ דְשַׁ  

נגֶֶד הוּא י כְּ תֵּ רָגוֹת שְׁ א דְמַעֲלֵי הַדְּ בַּתָּ א וְיוֹמָא שַׁ בַּתָּ דְשַׁ  

rest in relation to toil, and rest in essence, in the manner of the 
difference between the Name Elokim, godliness in relation to 
creation, 

 
[= בָּת לֵיל בָּת[, וְיוֹם שַׁ עֵרֶךְ מְנוּחָה הַשַׁ הַיגְִיעָה בְּ  

עֶצֶם, וּמְנוּחָה רֶךְ בְּ ין הַחִלּוּק עַל־דֶּ ם בֵּ אֱלֹקִים שֵׁ  
עֵרֶךְ )אֱלֹקוּת רִיאָה בְּ הַבְּ ) 

and the Name Havayah, godliness that is above creation. And 
according to this it can be said that this is the doubling at the end 
of the psalm, 

 
ם לְמַעְלָה )אֱלֹקוּת הֲוָי׳ָ וְשֵׁ רִיאָה(. שֶׁ י־זהֶ מֵהַבְּ וְעַל־פִּ  

זֶּהוּ ישֵׁ־לוֹמַר פֶל שֶׁ סִיּוּם הַכָּ זמְוֹר בְּ הַמִּ  

on the day of Shabbat, when there is “and let the pleasantness of 
Hashem our God be upon us” (Psalms 90:17), there is made a 
double completeness, 

 
יוֹם בָּת, בְּ ר הַשַׁ אֲשֶׁ נוֹ כַּ עָלֵינוּ אֱלֹקֵינוּ ה׳ נעַֹם וִיהִי ישְׁ  

ית צ:יז(, )תהלים לֵמוּת נעֲַשִׂ כְּפוּלָה שְׁ  

in the example of the completeness that is effected through “a 
prayer of Moshe,” that is connected with Shabbat, 

 
[ דְגְמַת לֵמוּת בְּ נִּפְעֶלֶת הַשְׁ פִלָּה עַל־ידְֵי שֶׁ ה, תְּ לְמשֶׁ  

בָּת עִם הַקְשׁוּרָה שַׁ ] 
“and the work of our hands establish upon us” (Psalms 90:17), 
the completeness of rest in essence, and “and the work of our 
hands establish it,” 

 
ה לֵמוּת – צ:יז( )תהלים עָלֵינוּ כּוֹננְהָ ידֵָינוּ וּמַעֲשֵׂ הַשְׁ  
מְנוּחָה עֶצֶם, דִּ ה בְּ כּוֹננְהֵוּ ידֵָינוּ וּמַעֲשֵׂ  

also the completeness of rest in relation to the toil in the 
weekdays, “and the heavens and the earth were completed and 
all their hosts” (Genesis 2:1), 

 
לֵמוּת גַּם – מְנוּחָה הַשְׁ עֵרֶךְ דִּ ימֵי הַיגְִיעָה בְּ הַחלֹ בִּ  

ב:א )בראשית ) 

in addition to this that from Shabbat are blessed all the days, 
also the service in the weekdays that follow this, 

 
[ בָּת עַל־זהֶ נוֹסֶף שַׁ רְכִין מִנֵּהּ שֶׁ לָּהוּ מִתְבָּ – יוֹמִין כַּ  

נּוּ רְכִים מִמֶּ ימֵי הָעֲבוֹדָה גַּם – הַיָּמִים כָּל מִתְבָּ הַחלֹ בִּ  
לְאַחֲרֵי זהֶ שֶׁ ] 

and in a more general way, “establish it” in the work of our 
hands of the weekdays, and “the work of our hands establish 
upon us” on the day of Shabbat, 

 
ה כּוֹננְהֵוּ יוֹתֵר: וּבִכְלָלוּת מַעֲשֵׂ ימֵי ידֵָינוּ בְּ הַחלֹ, דִּ  

ה יוֹם עָלֵינוּ כּוֹננְהָ ידֵָינוּ וּמַעֲשֵׂ בָּת בְּ הַשַׁ  

when all your work is done (Shabbat 118a).  ר אֲשֶׁ ךָ כָּל כַּ קיח )שבת עֲשׂוּיהָ מְלַאכְתְּ :) 

 (ז)
And to add, that this matter is also hinted in the doubling of “a 
psalm, a song for the day of Shabbat” (Psalms 92:1), a double 
psalm, 

 
עִניְןָ וּלְהוֹסִיף, ז זהֶ שֶׁ פֶל גַּם מְרֻמָּ הַכָּ מִזמְוֹר בְּ יר דְּ שִׁ  

בָּת( )לְיוֹם כָּפוּל מִזמְוֹר צב:א(, )תהלים הַשַׁ  

the difference between “psalm” and “song” is that a psalm is 
with an instrument and a song is with the mouth, 

 
ין הַחִלּוּק יר מִזמְוֹר בֵּ מִזמְוֹר הוּא, וְשִׁ כְלִי הוּא דְּ יר בִּ וְשִׁ  

פֶּה הוּא בַּ  
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and in spiritual service, a song with the mouth indicates the level 
of light, the one who influences, and a psalm with an instrument 
is the vessel, the receiver, 

 
יר רוּחָניִת: וּבַעֲבוֹדָה פֶּה שִׁ רְגָּא עַל מוֹרָה בַּ ל הַדַּ אוֹר שֶׁ  

יעַ(, פִּ שְׁ כְלִי וּמִזמְוֹר )הַמַּ לִי הוּא – בִּ )הַמְקַבֵּל הַכְּ ) 

and in the manner of the difference between the light of the soul 
from the Name Havayah, Moshe, and the vessel of the body 
from the Name Elokim, the man of God, 

 
רֶךְ ין הַחִלּוּק וְעַל־דֶּ מָה אוֹר בֵּ ם הַנשָׁ ה( הֲוָיָ, )מִשֵּׁ משֶׁ  

ם הַגּוּף וּכְלִי הָאֱלֹקִים אִישׁ אֱלֹקִים, )מִשֵּׁ ) 

and even though also the vessel and the body is the man of God, 
which is a holy name of the Holy One blessed be He, 

 
י גַּם וְאַף־עַל־פִּ לִי שֶׁ הָאֱלֹקִים, אִישׁ הוּא וְהַגּוּף הַכְּ  

הוּא ם שֶׁ ל קָדוֹשׁ שֵׁ דוֹשׁ־בָּרוּךְ־הוּא שֶׁ הַקָּ  
nevertheless behold this is in concealment, since the intention is 
that a Jew should reveal this through his service, the work of our 
hands, not bread of shame, heaven forbid, 

 
מָגֵן( זהֶ הֲרֵי מִכָּל־מָקוֹם הֶעְלֵם, )כְּ יוָן בְּ וָּנהָ כִּ הַכַּ הִיא שֶׁ  

יְּהוּדִי ה עֲבוֹדָתוֹ עַל־ידְֵי זאֹת יגְַלֶּה שֶׁ לֹא ידֵָינוּ(, )מַעֲשֵׂ  
לוֹם חַס דְכִסּוּפָא נהֲַמָא וְשָׁ  

the revelation of the light of the soul in the body, that his soul 
should act and work upon the body, until it will reveal that the 
body is a vessel for the light of the soul, 

 
גִלּוּי מָה אוֹר דְּ הַגּוּף, הַנשָׁ מָה בְּ הַנשָׁ לּוֹ שֶׁ פְעַל שֶׁ תִּ  

גַלֶּה עַד הַגּוּף, אֶת וּתְעַבֵּד תְּ הַגּוּף שֶׁ לִי הוּא שֶׁ לְאוֹר כְּ  
מָה  הַנשָׁ

an actual part of God above, from the Name Havayah (Tanya ch. 
2), and also it will reveal the advantage that is in the body itself, 
from the Name Elokim, 

 
עַל אֱלוֹקָהּ חֵלֶק שׁ מִמַּ ם פ״ב(, )תניא מַמָּ וְגַם הֲוָיָ, מִשֵּׁ  

גַלֶּה עֲלָה אֶת תְּ בַּגּוּף הַמַּ ם שֶׁ עַצְמוֹ אֱלֹקִים( )מִשֵּׁ  

and through this there is also the power for the service to effect 
in the world that was created with the Name Elokim, 

 
כֹּחַ גַּם ישֵׁ וְעַל־ידְֵי־זהֶ נִּבְרָא בָּעוֹלָם לִפְעלֹ לָעֲבוֹדָה הַ שֶׁ  

ם אֱלֹקִים בְּשֵׁ  
and to reveal that the world is a vessel for godliness, through 
this that he makes from all matters of the world a vessel for the 
fulfillment of his mission in the world, 

 
הָעוֹלָם וּלְגַלּוֹת לִי הוּא שֶׁ הוּא זהֶ עַל־ידְֵי לֶאֱלֹקוּת, כְּ שֶׁ  
ה לִי הָעוֹלָם עִניְנְיֵ מִכָּל עוֹשֶׂ לִיחוּתוֹ לְמִלּוּי כְּ בָּעוֹלָם שְׁ  

in the fulfillment of Torah and mitzvot, the revelation of the 
Shechinah in the work of your hands, in a manner of 
permanence and eternality, 

 
קִיּוּם כִינהָ גִּלּוּי וּמִצְווֹת, הַתּוֹרָה בְּ ה הַשְׁ מַעֲשֵׂ ידְֵיכֶם, בְּ  
ל בְּאפֶֹן וְנצְִחִיוּת קְבִיעוּת שֶׁ  

until that it becomes a dwelling for Him, for His Essence, 
blessed be He, in the lower realms, in the lowest that there is no 
lower beneath it, 

 
ה עַד נַּעֲשָׂ רֵךְ לְעַצְמוּתוֹ( )לוֹ לוֹ דִירָה שֶׁ יתְִבָּ  

חְתּוֹניִם, חְתּוֹן בַּתַּ אֵין בַּתַּ חְתּוֹן שֶׁ ה תַּ נּוּ לְמַטָּ מִמֶּ  

and the power for this comes, as stated above, from “a prayer of 
Moshe, the man of God” (Psalms 90:1), from Moshe our 
teacher, 

 
כֹּחַ פִלָּה לְעֵיל, כָּאָמֻר בָּא, לָזהֶ וְהַ ה מִתְּ אִישׁ לְמשֶׁ  

ה צ:א(, )תהלים הָאֱלֹקִים נוּ מִמשֶׁ רַבֵּ  

and from the Moshe that is in each one of Israel, that has in him 
the two matters of Moshe and the man of God, 

 
ה כָל וּמִמשֶׁ בְּ רָאֵל, אֶחָד שֶׁ יֵּשׁ מִיִּשְׂ ניֵ אֶת בּוֹ שֶׁ שְׁ  
ל הָעִניְנָיִם ה שֶׁ הָאֱלֹקִים וְאִישׁ משֶׁ  

and he blesses and draws down powers in a manner of internal 
reception, as mentioned above, in the service of the work of our 
hands, 

 
יךְ מְבָרֵךְ וְהוּא כֹּחוֹת וּמַמְשִׁ ל )בְּאפֶֹן  קְלִיטָה שֶׁ  

פְניִמִיוּת נִּזכָּר בִּ עֲבוֹדָה לְעֵיל( כַּ ה בָּ ידֵָינוּ דְמַעֲשֵׂ  
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in the two matters, in the revelation of the light of the soul, the 
light of holiness, and in the service with the vessel of the body 
and the refinement of the matters of the world, 

 
ניֵ גִלּוּי – הָעִניְנָיִם בְּשְׁ מָה אוֹר בְּ ה, אוֹר הַנְּשָׁ הַקְדֻשָּׁ  

לִי עִם וּבָעֲבוֹדָה הָעוֹלָם עִניְנְיֵ וּבֵרוּר הַגּוּף כְּ  

that both of them should be “establish it,” strengthening in a 
fundamental manner the revelation of the foundation of 
foundations and pillar of wisdoms, 

 
ניֵהֶם שְׁ ל הַגִּלּוּי יסְוֹדִי בְּאפֶֹן מְחַזֵּק כּוֹננְהֵוּ, יהְִיוּ שֶׁ שֶׁ  

הַחָכְמוֹת וְעַמּוּד הַיסְוֹדוֹת יסְוֹד  

the initials of Havayah, that is above the Name Elokim, in the 
existence of the world, that they know and see that all the 
existents from heaven and earth 

 
י־תֵבוֹת לְמַעְלָה הֲוָיָ רָאשֵׁ ם )שֶׁ מְצִיאוּת אֱלֹקִים( מִשֵּׁ בִּ  

יּוֹדְעִים הָעוֹלָם, כָּל וְרוֹאִים שֶׁ מַיםִ הַנִּמְצָאִים שֶׁ מִשָּׁ  
 וָאָרֶץ

and what is between them were only found from the truth of His 
existence (Rambam, Yesodei HaTorah 1:1), and “Havayah is 
God of truth” (Jeremiah 10:10), 

 
יניֵהֶם וּמַה בֵּ ת אֶלָּא נמְִצְאוּ לֹא שֶׁ צְאוֹ מֵאֲמִתַּ הַמָּ  

אֱמֶת אֱלֹקִים וַה׳ א:א(, התורה יסודי הלכות )רמב״ם  
י:י )ירמיה ) 

He alone is the truth, in the manner of “and the truth of Havayah 
is forever” (Psalms 117:2), this existence is the God of the 
world, master of all the earth, 

 
צוּי קיז:ב(, )תהלים כו׳ הָאֱמֶת לְבַדּוֹ הוּא הוּא הַזֶּה הַמָּ  

הָאָרֶץ כָּל אֲדוֹן הָעוֹלָם אֱלֹקֵי  

until in the manner that “the earth will be filled with knowledge 
of Havayah as the waters cover the sea” (Isaiah 11:9). 

 
מָלְאָה בְּאפֶֹן עַד עָה הָאָרֶץ דְּ יםִ ה׳ אֶת דֵּ מַּ ים לַיָּם כַּ מְכַסִּ  

יא:ט )ישעיה ) 

 (ח)
The matter mentioned above of “a prayer of Moshe” is found 
with greater emphasis and revelation in this our generation, 

 
תְפִלָּה הַנִּזכָּר־לְעֵיל הָעִניְןָ ה דִּ יוֹתֵר נמְִצָא לְמשֶׁ  

ה הַדְגָּשָׁ זהֶ בְּדוֹרֵנוּ וּבְגִלּוּי בְּ  
when there is the power of the prayers and the blessings and the 
service of our rabbis, our leaders, the extension of Moshe in 
every generation, 

 
נוֹ יֶּשְׁ כֹּחַ כְּשֶׁ ל הַ פִלּוֹת שֶׁ רָכוֹת הַתְּ וְהָעֲבוֹדָה וְהַבְּ  

יאֵינוּ, דְרַבּוֹתֵינוּ טוּתָא נשִׂ ה אִתְפַּשְׁ כָל דְמשֶׁ רָא בְּ דָּ  
 וְדָרָא

until the honor of the holiness of my teacher and my 
father-in-law the Rebbe, the leader of our generation, the 
extension of Moshe that is in our generation, 

 
ת כְּבוֹד עַד יא אַדְמוֹ״ר וְחָמִי מוֹרִי קְדֻשַּׁ דּוֹרֵנוּ, נשִׂ  

טוּתָא ה אִתְפַּשְׁ בְּדוֹרֵנוּ דְמשֶׁ שֶׁ  

and especially that we stand after forty years from the passing, 
the yahrzeit of his peace, in the year 5710 (1950), 

 
עוֹמְדִים וּבִפְרָט עִים לְאַחֲרֵי שֶׁ נהָ אַרְבָּ לְקוּת שָׁ מֵהַהִסְתַּ  

לוֹ הִלּוּלָא נתַ שָׁ 1950] תש״י )בִּשְׁ ]) 
when “Hashem has given you a heart to know and eyes to see 
and ears to hear” (Deuteronomy 29:3), a person stands on the 
understanding of his teacher, 

 
ר אֲשֶׁ וְאָזנְיַםִ לִרְאוֹת וְעֵיניַםִ לָדַעַת לֵב לָכֶם ה׳ נתַָן כַּ  
מעַֹ א אֶנשָׁ קָאֵי כט:ג(, )דברים לִשְׁ עְתָּ דְרַבֵּהּ אַדַּ  

that he gives the power to the aspect of Moshe in each and every 
one of Israel in our generation, 

 
הוּא כֹּחַ אֶת נוֹתֵן שֶׁ ה לִבְחִינתַ הַ כָל־אֶחָד משֶׁ וְאֶחָד בְּ  

רָאֵל בְּדוֹרֵנוּ מִיִּשְׂ  
and especially through the revelation of the inner dimension of 
the Torah, to reveal that he is Moshe, the man of God, 

 
פְניִמִיוּת הַגִּלּוּי עַל־ידְֵי וּבִפְרָט הוּא לְגַלּוֹת הַתּוֹרָה דִּ שֶׁ  

ה הָאֱלֹקִים אִישׁ משֶׁ  
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and “and let the pleasantness of Hashem our God be upon us, 
and the work of our hands establish upon us, and the work of our 
hands establish it” (Psalms 90:17), 

 
ה עָלֵינוּ אֱלֹקֵינוּ ה׳ נעַֹם וִיהִי עָלֵינוּ כּוֹננְהָ ידֵָינוּ וּמַעֲשֵׂ  

ה צ:יז )תהלים כּוֹננְהֵוּ ידֵָינוּ וּמַעֲשֵׂ ) 

the revelation of the aspect of pleasantness, the inner dimension 
of Atik, through the study of Torah, and especially the inner 
dimension of the Torah, 

 
חִינתַ גִּלּוּי ניִמִיוּת נעַֹם בְּ יק(, )פְּ לְמוּד עַל־ידְֵי עַתִּ  

ניִמִיוּת וּבִפְרָט הַתּוֹרָה, הַתּוֹרָה פְּ  

and the service of spreading Torah and Judaism and spreading 
the wellsprings outward, in a manner that this effects “establish 
it” in the work of our hands, 

 
עְינָוֹת וַהֲפָצַת וְהַיַּהֲדוּת הַתּוֹרָה דַהֲפָצַת וְהָעֲבוֹדָה הַמַּ  

זֶּה בְּאפֶֹן חוּצָה, ה כּוֹננְהֵוּ פּוֹעַל שֶׁ מַעֲשֵׂ ידֵָינוּ בְּ  

in all the levels that are in this, beginning from the service with 
oneself, through this that each and every one of Israel reveals, 

 
כָל רָגוֹת בְּ זהֶ, הַדְּ בָּ עַל־ידְֵי עַצְמוֹ, עִם מֵהָעֲבוֹדָה הָחֵל שֶׁ  

כָּל־אֶחָד זהֶ רָאֵל וְאֶחָד שֶׁ מְגַלֶּה מִיִּשְׂ  
by the power of the leader of our generation, that he is the 
emissary of the Holy One blessed be He, and the emissary of 
man, the supernal, like him, 

 
( כֹּחַ  יא בַּ נשִׂ הוּא דּוֹרֵנוּ( דִּ לוּחוֹ שֶׁ ל שְׁ שֶׁ  

דוֹשׁ־בָּרוּךְ־הוּא, לוּחוֹ הַקָּ ל וּשְׁ כְּמוֹתוֹ )הָעֶלְיוֹן( אָדָם שֶׁ  

Moshe the man of God, that this is effected through this that a 
Jew, as the emissary of the Holy One blessed be He, utilizes his 
powers for the service of Hashem, 

 
( ה זֶּה הָאֱלֹקִים(, אִישׁ משֶׁ יְּהוּדִי זהֶ עַל־ידְֵי נפְִעַל שֶׁ שֶׁ  

לוּחוֹ ל כִּשְׁ דוֹשׁ־בָּרוּךְ־הוּא שֶׁ ל הַקָּ כֹּחוֹתָיו אֶת מְנצֵּ   
ה׳ לַעֲבוֹדַת  

such that the powers are only as a vessel, an emissary, in order 
to fulfill his mission and the will of the Holy One blessed be He, 

 
כֹּחוֹת כָּךְ הַ כְלִי, רַק הֵם שֶׁ לִיחַ, כִּ דֵי שָׁ לְמַלֹּאות כְּ  

לִיחוּתוֹ ל וּרְצוֹנוֹ שְׁ דוֹשׁ־בָּרוּךְ־הוּא שֶׁ הַקָּ  
in the study of Torah, the revealed part of Torah and the inner 
dimension of Torah, including and especially the laws of Torah, 

 
לִמּוּד תוֹרָה נגְִלָה הַתּוֹרָה, בְּ כּוֹלֵל הַתּוֹרָה וּפְניִמִיּוּת דְּ  

בַּתּוֹרָה הֲלָכוֹת וּבִמְיחָֻד שֶׁ  
in the aspect of Havayah that is in Torah, like the book of the 
Rambam and the like, and the fulfillment of the commandments 
in a beautified manner, 

 
( חִינתַ בַּתּוֹרָה(, הֲוָיָ בְּ הָרַמְבַּ״ם סֵפֶר כְּמוֹ שֶׁ  

זהֶ, צְווֹת וְקִיּוּם וְכַיּוֹצֵא־בָּ הִדּוּר הַמִּ בְּ  

and thus he effects also in the world, that all the matters of the 
world become a vessel for the fulfillment of his mission of the 
Holy One blessed be He, 

 
כָּל בָּעוֹלָם, גַּם פּוֹעֵל הוּא וְכָךְ ים הָעוֹלָם עִניְנְיֵ שֶׁ נעֲַשִׂ  
לִי לִיחוּתוֹ לְמִלּוּי כְּ ל שְׁ דוֹשׁ־בָּרוּךְ־הוּא שֶׁ הַקָּ  

and through this that the emissary does his service in 
completeness with the combination of his ten powers, behold 
this becomes Mashiach, 

 
לִיחַ זהֶ וְעַל־ידְֵי הַשָּׁ ה שֶׁ לֵמוּת עֲבוֹדָתוֹ אֶת עוֹשֶׂ בִּשְׁ  
צֵרוּף ר בְּ כֹּחוֹתָיו, עֶשֶׂ ה זהֶ הֲרֵי  יחַ נעֲַשֶׂ מָשִׁ  

in gematria emissary with ten, until the revelation of Mashiach 
in actuality, when there will be the completeness of the 
revelation, 

 
( גִימַטְרִיָּא לִיחַ בְּ צֵרוּף שָׁ ר(, בְּ ל לַגִּלּוּי עַד עֶשֶׂ יחַ שֶׁ מָשִׁ  

הְיהֶ בְּפעַֹל, תִּ לֵמוּת כְּשֶׁ הַגִּלּוּי שְׁ  

and “and let the pleasantness of Hashem our God be upon us” 
(Psalms 90:17). 

צ:יז )תהלים עָלֵינוּ אֱלֹקֵינוּ ה׳ נעַֹם וִיהִי  ) 

Powered By: ChassidusNow.com 
12 

https://www.chassidusnow.com/


 בס"ד

The Rebbe 
Sichas Nun Alef 
Yud Alef Nissan 

 

 (ט)
In all this there is added an additional emphasis in this year, 
5751 (1991), the initials of “it shall be a year of wonders, I will 
show him wonders,” 

 
כָל ף זהֶ בְּ ה נתְִוַסֵּ נהָ יתְֵרָה הַדְגֶשָׁ ה׳תשנ״א, זוֹ, בְּשָׁ  

י־תֵבוֹת נתַ תְהֵא הָיהָ רָאשֵׁ אראנו נפְִלָאוֹת שְׁ  

the root of miraculous conduct comes from the Name Havayah, 
that is above natural conduct that comes from the Name Elokim, 
in gematria nature, 

 
שֹּׁרֶשׁ הַנהְָגָה הַ ית דְּ ם בָּא נסִּ לְמַעְלָה הֲוָי׳ָ, מִשֵּׁ שֶׁ  

בָּאָה טִבְעִית מֵהַנהְָגָה ם שֶׁ גִימַטְרִיָּא אֱלֹקִים מִשֵּׁ )בְּ  
בַע  (הַטֶּ

the usual order in the world is the natural conduct, however 
there are times that the Holy One blessed be He makes miracles, 
from the language of raising like a banner upon the mountains, 

 
דֶר בְעִית. הַהַנהְָגָה הוּא בָּעוֹלָם הָרָגִיל הַסֵּ ישֵׁ אַךְ הַטִּ  
דוֹשׁ־בָּרוּךְ־הוּא זמְַנִּים הַקָּ ה שֶׁ ים, עוֹשֶׂ אָרִים מִלְשׁוֹן נסִּ  

הֶהָרִים עַל הַנֵּס כְּמוֹ נסֵ  

that elevates and reveals godliness that is above creation, and 
elevates and reveals also the innerness of the natural conduct, 
that this comes from the Holy One blessed be He, the Name 
Elokim, 

 
עֲלֶה מַּ לְמַעְלָה אֱלֹקוּת וּמְגַלֶּה שֶׁ רִיאָה, שֶׁ וּמַעֲלֶה מֵהַבְּ  
ניִמִיוּת אֶת גַּם וּמְגַלֶּה הַהַנהְָגָה הַפְּ בְעִית דְּ זֶּה הַטִּ בָּא )שֶׁ  

דוֹשׁ־בָּרוּךְ־הוּא, ם מֵהַקָּ אֱלֹקִים שֵׁ ) 

as it was in the previous year, 5750 (1990), the initials of “it 
shall be a year of miracles,” as was spoken several times 
regarding the miracles that were then seen, 

 
פִי הָיהָ כְּ נהָ שֶׁ עָבְרָה, בַּשָּׁ י־תֵבוֹת ה׳תש״נ, שֶׁ הָיהָ רָאשֵׁ  

נתַ תְהֵא ים, שְׁ מְדֻבָּר נסִּ עָמִים כַּ ה־פְּ בַר כַּמָּ ים עַל־דְּ הַנִּסִּ  
רָאוּ אָז שֶׁ  

afterwards there is a greater novelty, “I will show him wonders,” 
as it is written regarding the true and complete redemption, “as 
in the days of your going out from Egypt I will show him 
wonders” (Micah 7:15), 

 
כְּמוֹ נפְִלָאוֹת, אַרְאֶנּוּ – יוֹתֵר נעֲַלֶה חִדּוּשׁ ישֵׁ אַחַר־כָּךְ  
כָּתוּב נוֹגֵעַ שֶׁ ית לַגְּאֻלָּה בְּ לֵמָה הָאֲמִתִּ ז:טו )מיכה וְהַשְּׁ ) 

wonders even in comparison to the miracles of the exodus from 
Egypt, that is, that there is made an elevation even in the matter 
of miraculous raising, 

 
עֵרֶךְ אֲפִלּוּ נפְִלָאוֹת ים בְּ יצִיאַת לַנִּסִּ הַינְוּ מִצְרַיםִ, דִּ דְּ  

ית נַּעֲשֵׂ עִניְןָ אֲפִלּוּ עֲלִיָּה שֶׁ אָרִים בָּ נסֵ דְּ  

and in addition to this, this is in a manner of “I will show him 
wonders,” the wonders are revealed in a manner that they can be 
seen with eyes of flesh, 

 
אַרְאֶנּוּ בְּאפֶֹן זהֶ הֲרֵי – לָזהֶ וְנוֹסֶף הַנִּפְלָאוֹת נפְִלָאוֹת, דְּ  

גָלוּי הֵן יכְוֹלִים בְּאפֶֹן בְּ עֵיניֵ לִרְאוֹתָן שֶׁ ר בְּ בָּשָׂ  

and more than this, “I will show him,” the Holy One blessed be 
He Himself shows the wonders, and it is understood therefore 
that this is above all measure and limitation, 

 
דוֹשׁ־בָּרוּךְ־הוּא אַרְאֶנּוּ, – מִיּוֹ וִיתֵרָה מַרְאֶה עַצְמוֹ הַקָּ  

ן וּמוּבָן הַנִּפְלָאוֹת, אֶת זֶּה אִם־כֵּ מְדִידָה מִכָּל לְמַעְלָה שֶׁ  
לָה  וְהַגְבָּ

and also that everything is revealed, the truth and the innerness 
of the natural conduct is seen, and the full revelation of the 
miraculous conduct, 

 
כֹּל וְגַם הַ ניִמִיוּת הָאֱמֶת נרְִאֵית מִתְגַּלֶּה, שֶׁ הַהַנהְָגָה וְהַפְּ דְּ  

בְעִית, לֵא וְהַגִּלּוּי הַטִּ הַהַנהְָגָה הַמָּ ית דְּ הַנִּסִּ  
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until also the revelation of that which is completely wondrous, 
according to this it is understood that in our standing in the year 
of wonders “I will show him,” 

 
ל הַגִּלּוּי גַּם עַד לְגַמְרֵי מַה שֶׁ י־זהֶ נפְִלָא. שֶׁ מוּבָן עַל־פִּ  

עָמְדֵנוּ בְּ נתַ שֶׁ אַרְאֶנּוּ נפְִלָאוֹת בִּשְׁ  

there is emphasized more the blessing of the Holy One blessed 
be He that is drawn through “a prayer of Moshe, the man of 
God,” 

 
ת יוֹתֵר מֻדְגֶּשֶׁ רָכָה בְּ דוֹשׁ־בָּרוּךְ־הוּא הַבְּ הַקָּ כֶת דְּ נִּמְשֶׁ שֶׁ  
פִלָּה עַל־ידְֵי ה תְּ הָאֱלֹקִים אִישׁ לְמשֶׁ  

“and let the pleasantness of Hashem our God be upon us,” that 
there is made “and the work of our hands establish it,” both in 
the natural conduct, 

 
ה עָלֵינוּ, אֱלֹקֵינוּ ה׳ נעַֹם וִיהִי נַּעֲשָׂ ה שֶׁ ידֵָינוּ וּמַעֲשֵׂ  

הַהַנהְָגָה הֵן כּוֹננְהֵוּ בְעִית בְּ הַטִּ  

that in the matters of the mundane and his nature there is made 
“establish it,” until in a manner of wonders, 

 
( עִניְנָיֵ אֱלֹקִים(, בְּ בַע הַחלֹ שֶׁ לּוֹ וְהַטֶּ ה שֶׁ כּוֹננְהֵוּ נעֲַשָׂ  

ל בְּאפֶֹן )עַד נפְִלָאוֹת שֶׁ ) 
and more than this, “and the work of our hands establish upon 
us,” even in the miraculous conduct, 

 
ה – מִיּוֹ וִיתֵרָה אֲפִלּוּ עָלֵינוּ כּוֹננְהָ ידֵָינוּ וּמַעֲשֵׂ  

הַהַנהְָגָה ית בְּ הַנִּסִּ  
that even in the Shabbat-like conduct and above the way of his 
nature, the Holy One blessed be He shows revealed miracles, 

 
( אֲפִלּוּ הֲוָי׳ָ(, הַנהְָגָה שֶׁ תִית בַּ בָּ רֶךְ וּלְמַעְלָה הַשַּׁ מִדֶּ  

בַע לּוֹ הַטֶּ דוֹשׁ־בָּרוּךְ־הוּא מַרְאֶה שֶׁ ים הַקָּ גְלוּייִם נסִּ  
and as has already begun to show, and continues to show with 
greater elevation and greater strength, to each and every one, 
also in his private life, 

 
בָר וּכְפִי כְּ יךְ לְהַרְאוֹת, הִתְחִיל שֶׁ יתֶֶר לְהַרְאוֹת וּמַמְשִׁ בְּ  
אֵת חַיָּיו גַּם וְאַחַת, אֶחָד לְכָל עזֹ, וּבְיתֶֶר שְׂ רָטִיִּים בְּ הַפְּ  

and elevates the children of Israel and the work of our hands 
above their standing and their situation even as they were in the 
year of miracles, 

 
רָאֵל אֶת וּמַעֲלֶה ניֵ־ישְׂ ה בְּ לְמַעְלָה ידֵָינוּ( )וּמַעֲשֵׂ  

עֲמָדָם בָם מִמַּ הָיוּ אֲפִלּוּ וּמַצָּ נתַ כְּשֶׁ ים בִּשְׁ נסִּ  

that also then they were elevated, and in a manner of “I will 
show him wonders,” that they see this in a revealed way, 
showing with a finger and saying this, 

 
( גַּם אַרְאֶנּוּ וּבְאפֶֹן נעֲַלִים(, הָיוּ אָז שֶׁ רוֹאִים נפְִלָאוֹת דְּ שֶׁ  

גָלוּי, זאֹת אֶצְבָּעוֹ מַרְאֶה בְּ זהֶ וְאוֹמֵר בְּ  

and to add, the order of the letters of the number of the year is 
5751, first wonders and afterwards “I will show him,” 

 
ר הָאוֹתִיּוֹת סֵדֶר וּלְהוֹסִיף: מִסְפַּ נהָ דְּ )תשנ״א(, הוּא הַשָּׁ  

אַרְאֶנּוּ וְאַחַר־כָּךְ נפְִלָאוֹת קדֶֹם  
but the children of Israel also changed and added the order, that 
they say “I will show him wonders,” like the language of the 
verse, 

 
רָאֵל אֲבָל ניֵ־ישְׂ נּוּ )גַּם( בְּ דֶר, אֶת וְהוֹסִיפוּ שִׁ הַסֵּ  

יֹּאמְרוּ  נפְִלָאוֹת אַרְאֶנּוּ שֶׁ  

and it can be said the difference in this, that in “wonders I will 
show him” the main emphasis is on the wonders, 

 
זהֶ: הַחִלּוּק לוֹמַר וְישֵׁ נפְִלָאוֹת בָּ ר אַרְאֶנּוּ בְּ ה עִקַּ הַהַדְגָּשָׁ  
הַנִּפְלָאוֹת עַל הוּא  

and the wonders are “I will show him,” they are seen in a 
manner of seeing, and in “I will show him wonders” the main 
emphasis is on the showing, 

 
ל בְּאפֶֹן אוֹתָם רוֹאִים אַרְאֶנּוּ וְהַנִּפְלָאוֹת רְאִיָּה. שֶׁ  
ר נפְִלָאוֹת וּבְאַרְאֶנּוּ ה עִקַּ הָאַרְאֶנּוּ עַל הוּא הַהַדְגָּשָׁ  
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that the Holy One blessed be He Himself shows in a manner of 
seeing the truth and the innerness of everything, 

 
דוֹשׁ־בָּרוּךְ־הוּא הַקָּ רְאִיָּה בְּאפֶֹן מַרְאֶה עַצְמוֹ שֶׁ אֶת דְּ  

ניִמִיוּת הָאֱמֶת ל וְהַפְּ בָר כָּל שֶׁ דָּ  
and when this is in a manner of “I will show him,” through the 
Holy One blessed be He Himself, they see that all this is 
wonders, 

 
זֶּה אַרְאֶנּוּ בְּאפֶֹן וּכְשֶׁ דוֹשׁ־בָּרוּךְ־הוּא )עַל־ידְֵי דְּ הַקָּ  
כָּל רוֹאִים עַצְמוֹ( נפְִלָאוֹת הוּא זהֶ שֶׁ  

both the natural conduct and both the miraculous conduct, both 
the events that were in the past and both the wonders that will be 
in the future, 

 
בְעִית הַהַנהְָגָה הֵן ית, הַהַנהְָגָה וְהֵן הַטִּ הֵן הַנִּסִּ  

ארָֹעוֹת עָבָר הַמְּ בָּ יִּהְיוּ הַנִּפְלָאוֹת וְהֵן שֶׁ עֲתִיד שֶׁ בַּ  

until that there is made “I will show him,” the revelation and the 
seeing in the Holy One blessed be He Himself, as it were, 

 
ה עַד נַּעֲשָׂ וְהָרְאִיָּה הַגִּלּוּי אַרְאֶנּוּ, שֶׁ  

דוֹשׁ־בָּרוּךְ־הוּא הַקָּ בַיָּכוֹל עַצְמוֹ, בְּ כְּ  
and “your eyes will see your teacher” (Isaiah 30:20), seeing with 
eyes of flesh, until this penetrates also the natural conduct and 
the physicality of a Jew, 

 
עֵיניֵ רְאִיָּה ל:כ(, )ישעיה מוֹרֶיךָ אֶת ראֹוֹת עֵיניֶךָ וְהָיוּ בְּ  

ר, זֶּה עַד בָשָׂ בְעִית הַהַנהְָגָה אֶת גַּם חוֹדֵר שֶׁ הַטִּ  
מִיּוּת ל וְהַגַּשְׁ יהְוּדִי שֶׁ  

and when there is the “I will show him” in “and let the 
pleasantness of Hashem our God be upon us” (Psalms 90:17), 
until the Holy One blessed be He Himself, 

 
ר נוֹ וְכַאֲשֶׁ וִיהִי הָאַרְאֶנּוּ ישְׁ עָלֵינוּ אֱלֹקֵינוּ ה׳ נעַֹם בְּ  
דוֹשׁ־בָּרוּךְ־הוּא עַד צ:יז(, )תהלים הַקָּ עַצְמוֹ בְּ  

they see that everything, whether nature or miracle, is wonders, 
establishment of the Holy One blessed be He. 

 
כֹּל, רוֹאִים הַ ין שֶׁ ין טֶבַע בֵּ )כּוֹננְהֵוּ( נפְִלָאוֹת הוּא נסֵ, בֵּ  

ל דוֹשׁ־בָּרוּךְ־הוּא שֶׁ הַקָּ  

 (י)
In the year “I will show him wonders” itself, behold this is 
emphasized even more in the month of Nissan, which indicates 
miracles, miracles even in comparison to miracles, 

 
נתַ יוֹתֵר עוֹד מֻדְגָּשׁ הֲרֵי־זהֶ גּוּפָא נפְִלָאוֹת אַרְאֶנּוּ בִּשְׁ  
מּוֹרֶה ניִסָן, בְּחדֶֹשׁ י עַל שֶׁ ים, נסֵּ ים נסִּ עֵרֶךְ אֲפִלּוּ נסִּ בְּ  
ים  לְנסִּ

in the manner of the wonders of the future to come as mentioned 
above, and in the month of Nissan itself after Shabbat HaGadol, 

 
רֶךְ לֶעָתִיד הַנִּפְלָאוֹת עַל־דֶּ נִּזכָּר לָבוֹא דְּ וּבְחדֶֹשׁ לְעֵיל, כַּ  

בָּת לְאַחֲרֵי עַצְמוֹ ניִסָן הַגָּדוֹל שַׁ  
that there was made in it a great miracle, greatness in the miracle 
itself, and already after the tenth of Nissan, 

 
ה נַּעֲשָׂ נֵּס גַּדְלוּת גָּדוֹל, נסֵ בּוֹ שֶׁ אַחֲרֵי וּכְבָר עַצְמוֹ, בַּ  
ירִי ניִסָן עֲשִׂ בְּ  

when the great miracle happened in actuality, on the Shabbat 
before Pesach, the tenth of Nissan, and they are already in the 
eleventh day of the month of Nissan, 

 
הַנֵּס בָּת בְּפעַֹל, קָרָה גָּדוֹל כְּשֶׁ ירִי פֶסַח לִפְניֵ בַּשַּׁ עֲשִׂ  
ניִסָן, בָר וְנמְִצָאִים בְּ ר לְאַחַד בְּאוֹר כְּ בְּחדֶֹשׁ יוֹם עָשָׂ  

 ניִסָן
the prince of the children of Asher, whose matter is “and he will 
give royal delicacies” (Genesis 49:20), 

 
יא ר, לִבְניֵ הַנָּשִׂ עִניְנָוֹ אָשֵׁ ן וְהוּא הוּא שֶׁ מֶלֶךְ מַעֲדַנֵּי יתֵּ  

מט:כ )בראשית ) 
each and every one of Israel is blessed, even in the last moments 
of the exile, with royal delicacies, the matter of pleasure, “and 
let the pleasantness,” 

 
רָאֵל וְאֶחָד כָּל־אֶחָד רֵךְ מִיִּשְׂ רְגָעִים עוֹד מִתְבָּ בָּ  

ל הָאַחֲרוֹניִם מַעֲדַנֵּי הַגָּלוּת, שֶׁ עֲנוּג עִניְןַ מֶלֶךְ, בְּ הַתַּ  
נעַֹם )וִיהִי ) 
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and specifically royal delicacies, the completeness of pleasure, 
both in physicality and in spirituality, including royal delicacies 
in the service of Hashem, 

 
וְקָא, מֶלֶךְ וּמַעֲדַנֵּי לֵמוּת דַּ עֲנוּג, שְׁ מִיוּת הֵן הַתַּ גַשְׁ וְהֵן בְּ  

עֲבוֹדַת מֶלֶךְ מַעֲדַנֵּי כּוֹלֵל בְּרוּחָניִוּת, ה׳ בַּ  

the drawing down of pleasure also in the order and completeness 
of the service of a king, the initials of mind heart liver, 

 
כַת עֲנוּג הַמְשָׁ סֵדֶר גַּם תַּ לֵמוּת בְּ מֶלֶךְ, הָעֲבוֹדָה וּשְׁ דְּ  

י־תֵבוֹת בֵד לֵב מחַֹ רָאשֵׁ כָּ  
the mind rules over the heart, and afterwards it is drawn into the 
liver, the source of the blood, the blood is the soul 
(Deuteronomy 12:23), 

 
לִּיט מחַֹ ךְ הֲרֵי־זהֶ וְאַחַר־כָּךְ הַלֵּב, עַל שַׁ בֵד נמְִשָׁ כָּ בַּ  

ם, )מְקוֹר ם הַדָּ יב:כג )דברים הַנָּפֶשׁ הוּא הַדָּ )) 

such that there is completeness of form and state that also in this 
there is effected an additional blessing to the person from the 
drawing down of pleasure, 

 
יֵּשׁ כָּךְ לֵמוּת שֶׁ ב צִיּוּר שְׁ גַּם וּמַצָּ זהֶ שֶׁ תּוֹסֶפֶת נפְִעֶלֶת בָּ  

רָכָה כַת לָאָדָם בְּ עֲנוּג מֵהַמְשָׁ הַתַּ  

and it is revealed that each and every one of Israel is a son of a 
king, and even a king himself, the King of kings the Holy One 
blessed be He, 

 
כָּל וּמִתְגַּלֶּה רָאֵל וְאֶחָד אֶחָד שֶׁ ן הוּא מִיִּשְׂ וְעַד מֶלֶךְ, בֶּ  

לָכִים מַלְכֵי מֶלֶךְ עַצְמוֹ, מֶלֶךְ דוֹשׁ־בָּרוּךְ־הוּא הַמְּ הַקָּ  

and as it is written “and all your children are taught of Hashem” 
(Isaiah 54:13), that this refers to each and every one of Israel, 

 
כָּתוּב וּכְמוֹ ניַךְִ וְכָל שֶׁ זֶּה נד:יג(, )ישעיה ה׳ לִמּוּדֵי בָּ שֶׁ  
רָאֵל וְאֶחָד כָּל־אֶחָד עַל קָאֵי מִיִּשְׂ  

and as explained the matter of “all your children” in the 
discourses of the wedding of the honor of the holiness of my 
teacher and my father-in-law the Rebbe, 

 
כָל הָעִניְןָ וְכַמְבאָֹר ניַךְִ דְּ י בָּ דְרוּשֵׁ כְבוֹד חֲתֻנָּה בִּ ת דִּ קְדֻשַּׁ  

אַדְמוֹ״ר וְחָמִי מוֹרִי  

and being a son of a king, behold he receives royal delicacies in 
completeness, the completeness of pleasure, 

 
ן וְלִהְיוֹתוֹ לֵמוּת, מֶלֶךְ מַעֲדַנֵּי מְקַבֵּל הֲרֵי־הוּא מֶלֶךְ בֶּ בִּשְׁ  
לֵמוּת עֲנוּג שְׁ הַתַּ  

and it can be added and connected this with the well-known 
statement of the Baal Shem Tov, that each and every one of 
Israel is precious to the Holy One blessed be He, 

 
ר לְהוֹסִיף וְישֵׁ אֲמָר עִם זהֶ וּלְקַשֵּׁ ל הַיָּדוּעַ הַמַּ שֶׁ  

ם־טוֹב, עַל־שֵׁ כָּל־אֶחָד הַבַּ רָאֵל וְאֶחָד שֶׁ אֵצֶל יקָָר מִיִּשְׂ  
דוֹשׁ־בָּרוּךְ־הוּא  הַקָּ

like an only son who was born to elderly parents in their old age, 
that seemingly it is not understood the parable from elderly 
parents regarding the Holy One blessed be He, 

 
בֵן נּוֹלַד יחִָיד כְּ זקְִנוּתָם, לְעֵת זקְֵניִם לְהוֹרִים שֶׁ  

לִכְאוֹרָה ל מוּבָן אֵינוֹ דְּ שָׁ עַל זקְֵניִם מֵהוֹרִים הַמָּ  
דוֹשׁ־בָּרוּךְ־הוּא  הַקָּ

and in the language of our sages of blessed memory, is there old 
age before Him, and it can be said according to the known that 
“elder” is connected with Atik Yomin, 

 
לוֹמַר וְישֵׁ קָמֵיהּ, זקְִנאָ אִיכָּא מִי חֲכָמֵינוּ־ז״ַל וּבִלְשׁוֹן  
י זקֵָן הַיָּדוּעַ עַל־פִּ יק עִם קָשׁוּר דְּ יוֹמִין עַתִּ  

since Atik is from the language of elder, as it is written “and 
Atik Yomin sat” (Daniel 7:9), the innerness of the crown, 

 
יוָן יק כֵּ עַתִּ כָּתוּב כְּמוֹ זקֵָן, מִלְּשׁוֹן הוּא שֶׁ יק שֶׁ יוֹמִין וְעַתִּ  
ניִמִיּוּת ז:ט(, )דניאל יתְִב תֶר פְּ הַכֶּ  

until the innerness of Atik, the essence of pleasure, the aspect of 
eleven, one and not in counting, 

 
ניִמִיּוּת עַד יק, פְּ עֲנוּג עַצְמוּת עַתִּ חִינתַ הַתַּ ר, אַחַד )בְּ עָשָׂ  

ן וְלָא חַד בָּ חָשְׁ בְּ ) 
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and it can be said that the above parable hints how a Jew is 
connected with the aspect of elder above, that it is one thing 
with essence and being, 

 
ל לוֹמַר וְישֵׁ שָׁ הַמָּ ז לְעֵיל הַנִּזכָּר שֶׁ יְּהוּדִי אֵיךְ מְרַמֵּ שֶׁ  

חִינתַ עִם קָשׁוּר לְמַעְלָה, זקֵָן בְּ הוּא שֶׁ בָר שֶׁ עִם אֶחָד דָּ  
וּמַהוּת עַצְמוּת  

Israel and the Holy One blessed be He are entirely one, and 
therefore there is drawn to him, to the son of the king, royal 
delicacies, 

 
רָאֵל רִיךְ־הוּא ישְׂ א־בְּ ךְ וְלָכֵן חַד, כּוּלָּא וְקֻדְשָׁ אֵלָיו נמְִשָׁ  

לֶךְ לְבֶן מֶלֶךְ מַעֲדַנֵּי הַמֶּ  

also the essence of pleasure, Atik, and especially through this 
that the children of Israel added in the study of Torah in general, 

 
עֲנוּג עַצְמוּת גַּם יק, הַתַּ זהֶ עַל־ידְֵי וּבִפְרָט עַתִּ  

רָאֵל ניֵ־ישְׂ בְּ לִימּוּד הוֹסִיפוּ שֶׁ כְלָל הַתּוֹרָה בְּ בִּ  
including and especially the study of the inner dimension of the 
Torah, that through this is drawn the revelation of the essence of 
Atik in the children of Israel, 

 
ניִמִיּוּת לִמּוּד וּבִמְיחָֻד כּוֹלֵל עַל־ידְֵי הַתּוֹרָה, פְּ זהֶ שֶׁ  

ית כַת נעֲַשֵׂ עַצְמוּת הַגִּלּוּי הַמְשָׁ יק דְּ רָאֵל עַתִּ בְניֵ־ישְׂ בִּ  

and certainly they will continue to add in the study of Torah, 
especially the inner dimension of the Torah, and also in the 
fulfillment of the commandments in a beautified manner, 

 
יכוּ וּבָטַח לִימּוּד לְהוֹסִיף ימְַשִׁ ניִמִיּוּת וּבִפְרָט הַתּוֹרָה בְּ פְּ  

קִיּוּם וְגַם הַתּוֹרָה, צְווֹת בְּ הִדּוּר הַמִּ בְּ  

in a manner that is above measure and limitation, and in this 
itself they add more and more, “they go from strength to 
strength” (Psalms 84:8), 

 
מַעְלָה בְּאפֶֹן לְּ דִידָה שֶׁ לָה, מִמְּ מוֹסִיפִים גּוּפָא וּבָזהֶ וְהַגְבָּ  
פד:ח )תהלים חָילִ אֶל מֵחַילִ ילְֵכוּ וְיוֹתֵר, יוֹתֵר ) 

that without looking at the conduct until now in a manner of 
miracle and raising a banner, elevated relative to his usual 
miraculous conduct, 

 
לִי בְּ מִּ ה עַד הַהַנהְָגָה עַל הַבֶּט שֶׁ נסֵ בְּאפֶֹן עַתָּ וְאָרִים דְּ  

י מְרוֹמָם נסֵ, ית הַנהְָגָתוֹ לְגַבֵּ הָרְגִילָה הַנִּסִּ  

he ascends higher and higher in a manner of wonders of the 
Torah, “open my eyes and I will see wonders from Your Torah” 
(Psalms 119:18), 

 
נפְִלָאוֹת בְּאפֶֹן מַעְלָה מַעְלָה עוֹלֶה הוּא הֲרֵי בַּתּוֹרָה, דְּ שֶׁ  
יטָה עֵיניַ גַּל קיט:יח )תהלים מִתּוֹרָתֶךָ נפְִלָאוֹת וְאַבִּ ) 

until “I will show him wonders,” and more than this, “I will 
show him wonders,” that there is the study of Torah in a manner 
of seeing, 

 
יֵּשׁ נפְִלָאוֹת, אַרְאֶנּוּ מִזּוֹ וִיתֵרָה אַרְאֶנּוּ, נפְִלָאוֹת עַד שֶׁ  

ל בְּאפֶֹן הַתּוֹרָה לִמּוּד רְאִיָּה שֶׁ  

until seeing in godliness, in the giver of the Torah, “and your 
eyes will see your teacher” (Isaiah 30:20), and this brings the 
revelation of wonders in the Torah, 

 
נוֹתֵן בֶּאֱלֹקוּת, רְאִיָּה עַד ראֹוֹת עֵיניֶךָ וְהָיוּ הַתּוֹרָה, בְּ  
הַגִּלּוּי אֶת מֵבִיא וְזהֶ ל:כ(, )ישעיה מוֹרֶיךָ אֶת  

נפְִלָאוֹת בַּתּוֹרָה דְּ  
and through this they receive measure for measure and many 
times more from the Holy One blessed be He, 

 
לִים זהֶ וְעַל־ידְֵי ה מְקַבְּ נגֶֶד מִדָּ ה, כְּ ה מִדָּ עָמִים וְכַמָּ פְּ  

כָה דוֹשׁ־בָּרוּךְ־הוּא כָּ מֵהַקָּ  
that “I will show him wonders” literally, the Holy One blessed 
be He Himself shows him in a manner of pointing with a finger 
and saying “this,” 

 
אַרְאֶנּוּ דוֹשׁ־בָּרוּךְ־הוּא כִּפְשׁוּטוֹ, נפְִלָאוֹת שֶׁ עַצְמוֹ הַקָּ  

מַרְאֶה בְּאפֶֹן לוֹ מַרְאֶה אֶצְבָּעוֹ דְּ זהֶ וְאוֹמֵר בְּ  
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behold you have the miracles and the wonders that I, the Holy 
One blessed be He, gave to you, like elderly parents who give to 
an only son, 

 
ים אֶת לְךָ ישֵׁ הִנֵּה אֲניִ וְהַנִּפְלָאוֹת הַנִּסִּ שֶׁ  

דוֹשׁ־בָּרוּךְ־הוּא י הַקָּ זקְֵניִם הוֹרִים כְּמוֹ לְךָ, נתַָתִּ  
נּוֹתְניִם יחִָיד לְבֵן שֶׁ  

who was born to them in their old age, from the aspect of Atika 
Kadisha, until that the Holy One blessed be He Himself is found 
in revelation, 

 
נּוֹלַד חִינתַ זקְִנוּתָם, לְעֵת שֶׁ יקָא מִבְּ א, עַתִּ ישָׁ עַד קַדִּ  

דוֹשׁ־בָּרוּךְ־הוּא הַקָּ הִתְגַּלּוּת נמְִצָא עַצְמוֹ שֶׁ בְּ  

and what is He engaged in, as it were, with “I will show him,” to 
show to each and every one of Israel wonders, 

 
ה בַיָּכוֹל, עָסוּק הוּא וּבַמָּ לְהַרְאוֹת אַרְאֶנּוּ, עִם כְּ  

רָאֵל וְאֶחָד לְכָל־אֶחָד נפְִלָאוֹת מִיִּשְׂ  
that also what happened with him until now was wonders, and 
all the more so the wonders that come afterwards, 

 
גַּם רָה מַה שֶׁ קָּ ה עַד עִמּוֹ שֶׁ וְעַל נפְִלָאוֹת, זהֶ הָיהָ עַתָּ  
ה אַחַת ה כַּמָּ אִים הַנִּפְלָאוֹת וְכַמָּ בָּ ן לְאַחַר שֶׁ מִכֵּ  

after the “I will show him,” and until the wonders in the true and 
complete redemption, and in a manner of “I will show him,” 

 
גְּאֻלָּה הַנִּפְלָאוֹת וְעַד הָאַרְאֶנּוּ, אַחֲרֵי ית בַּ הָאֲמִתִּ  

לֵמָה, אַרְאֶנּוּ וּבְאפֶֹן וְהַשְּׁ דְּ  

and afterwards come higher wonders and so on until infinity.  
ן וּלְאַחַר אִים מִכֵּ אֵין עַד וְכוּ׳ יוֹתֵר נעֲַלִים נפְִלָאוֹת בָּ  

 סוֹף

 (י״א)
In all this there is added through this that now they make, as 
usual, each and every one of those present here, and through 
them all of Israel, a messenger of a mitzvah in the mitzvah of 
tzedakah, which is equal corresponding to all the mitzvot, 

 

כָל ף זהֶ בְּ ים עַל־ידְֵי־זהֶ מִתְוַסֵּ עוֹשִׂ ה שֶׁ רָגִיל( עַתָּ )כָּ  
ית עֲשִׂ אֶת ידָָם )וְעַל כָּאן מֵהַנּוֹכְחִים וְאֶחָד כָּל־אֶחָד בַּ  

לַל רָאֵל( כְּ לִיחַ ישְׂ מִצְוַת מִצְוָה לִשְׁ דָקָה בְּ קוּלָה הַצְּ שְׁ )שֶׁ  
נגֶֶד צְוֺת כָּל כְּ הַמִּ ) 

and as spoken above, that through this that each and every one 
of Israel as the emissary of the Holy One blessed be He will 
utilize his ten powers in completeness in the fulfillment of his 
mission, he brings, emissary with ten in gematria, Mashiach, 

 

דֻבָּר עַל־ידְֵי לְעֵיל וְכַמְּ כָּל־אֶחָד זהֶ שֶׁ רָאֵל וְאֶחָד שֶׁ מִיִּשְׂ  
לוּחוֹ ל כְּשְׁ דוֹשׁ־בָּרוּךְ־הוּא שֶׁ ל הַקָּ ר אֶת ינְצֵּ כֹּחוֹתָיו עֶשֶׂ   

לֵמוּת מִלּוּי בְּשְׁ לִיחוּתוֹ בְּ לִיחַ הוּא מֵבִיא שְׁ צֵרוּף )שָׁ בְּ  
ר גִימַטְרִיָּא( עֶשֶׂ יחַ בְּ מָשִׁ  

and in addition to the gematria which is in concealment, in 
revealed manner literally in sensory sight, and immediately and 
right away literally Mashiach takes out all of Israel from the 
exile, 

 
הוּא גִּימַטְרִיָּא עַל וְנוֹסֶף הֶעְלֵם( )שֶׁ גִלּוּי בְּ שׁ בְּ מַמָּ  

רְאִיָּה ית, בִּ שׁ וּמִיָּד וְתֵכֶף חוּשִׁ יחַ מוֹצִיא מַמָּ לַל אֶת מָשִׁ כְּ  
רָאֵל מֵהַגָּלוּת ישְׂ  

in our youth and in our elders, in our sons and in our daughters, 
in the true and complete redemption, and they go to the Holy 
Land, to Jerusalem the holy city, to the holy mountain, 

 
נעְָרֵינוּ בָניֵנוּ וּבִזקְֵניֵנוּ בִּ גְּאֻלָּה וּבִבְנוֹתֵינוּ בְּ ית בַּ הָאֲמִתִּ  

לֵמָה, קֹּדֶשׁ לְאֶרֶץ וְהוֹלְכִים וְהַשְּׁ לַיםִ הַ עִיר לִירוּשָׁ  
קֹּדֶשׁ קֹּדֶשׁ לְהַר הַ הַ  

to the third Beit HaMikdash, “the sanctuary of Hashem that 
Your hands established” (Exodus 15:17), that there are there in 
ultimate completeness all the blessings of “a prayer of Moshe 
the man of God,” 

 
שׁ לְבֵית קְדָּ י הַמִּ לִישִׁ שׁ הַשְּׁ )שמות ידֶָיךָ כּוֹננְוּ ה׳ מִקְדָּ  

ם טו:יז(, שָּׁ נםָ שֶׁ תַכְלִית ישְׁ לֵמוּת בִּ רָכוֹת כָּל הַשְּׁ הַבְּ  
תְפִלָּה ה דִּ הָאֱלֹקִים אִישׁ לְמשֶׁ  
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“and the work of our hands establish upon us and the work of 
our hands establish it” (Psalms 90:17), as the blessing of Moshe 
and Aharon regarding the dwelling of the Shechinah in the 
Mishkan, 

 
ה ה עָלֵינוּ כּוֹננְהָ ידֵָינוּ וּמַעֲשֵׂ כּוֹננְהֵוּ ידֵָינוּ וּמַעֲשֵׂ  
בִרְכַּת צ:יז(, )תהלים ה כְּ נוֹגֵעַ וְאַהֲרןֹ משֶׁ רָאַת בְּ לְהַשְׁ  
כִינהָ ן הַשְּׁ כָּ שְׁ בַּמִּ  

“and they blessed the people” (Leviticus 9:23), “and let the 
pleasantness of Hashem our God be upon us” (Psalms 90:17), 
“may it be the will that the Shechinah should dwell in the work 
of your hands,” 

 
אֱלֹקֵינוּ ה׳ נעַֹם וִיהִי ט:כג(, )ויקרא הָעָם אֶת וַיבְָרְכוּ  
רֶה רָצוֹן יהְִי צ:יז(, )תהלים עָלֵינוּ שְׁ תִּ כִינהָ שֶׁ שְׁ  

ה מַעֲשֵׂ ידְֵיכֶם בְּ  

that the completeness that the Shechinah should dwell in the 
work of your hands will be in the third Beit HaMikdash, and 
when it will be built Moshe and Aharon will be with us, 

 
לֵמוּת הַשְּׁ רֶה שֶׁ שְׁ תִּ כִינהָ דְּ ה שְׁ מַעֲשֵׂ הְיהֶ ידְֵיכֶם בְּ בֵית תִּ בְּ  

שׁ קְדָּ י, הַמִּ לִישִׁ נהֶ הַשְּׁ יִּבָּ ה וּכְשֶׁ נוּ יהְִיוּ וְאַהֲרןֹ משֶׁ עִמָּ  

and it is effected in the example but with elevation and addition 
compared to what was at the time of the dwelling of the 
Shechinah in the Mishkan, “and all the people saw and they sang 
and they fell upon their faces” (Leviticus 9:24), 

 
דֻגְמַת וְנפְִעָל עֲלִיָּה אֲבָל בְּ י וּבְהוֹסָפָה בַּ הָיהָ מַה לְגַבֵּ שֶׁ  

עֵת רָאַת בְּ כִינהָ הַשְׁ ן, הַשְּׁ כָּ שְׁ ל וַיַּרְא בַּמִּ וַיָּרנֹּוּ הָעָם כָּ  
לוּ ניֵהֶם עַל וַיִּפְּ ט:כד )ויקרא פְּ ) 

revelation of godliness in a manner of seeing until that this 
arouses by them song and a revelation that is higher than 
innerness until “and they fell upon their faces,” 

 
ל בְּאפֶֹן אֱלֹקוּת גִּלּוּי זֶּה עַד רְאִיָּה שֶׁ אֶצְלָם מְעוֹרֵר שֶׁ  
זהֶ וְגִלּוּי רִנָּה, גָּבוֹהַ כָּ ניִמִיוּת יוֹתֵר שֶׁ לוּ עַד מִפְּ וַיִּפְּ עַל שֶׁ  

ניֵהֶם  פְּ
and may it be the will that even in our deeds and our service the 
last in the last moments of the exile there will be the dwelling of 
the Shechinah in the work of your hands, including in the 
mission for tzedakah that they will give now, 

 
עוֹד רָצוֹן וִיהִי ינוּ שֶׁ מַעֲשֵׂ הָאַחֲרוֹניִם וַעֲבוֹדָתֵנוּ בְּ  

רְגָעִים ל הָאַחֲרוֹניִם בָּ הְיהֶ הַגָּלוּת שֶׁ רָאַת תִּ כִינהָ הַשְּׁ הַשְּׁ  
ה מַעֲשֵׂ לִיחוּת כּוֹלֵל ידְֵיכֶם, בְּ נוּ לִצְדָקָה בַּשְּׁ יִּתְּ ה שֶׁ עַתָּ  

and from the doubling of “a prayer of Moshe the man of God” 
there is the power to effect the doubling of “and the work of our 
hands establish upon us and the work of our hands establish it,” 

 
פֶל פִלָּה וּמֵהַכָּ ה תְּ כֹּחַ ישֵׁ הָאֱלֹקִים אִישׁ לְמשֶׁ לִפְעלֹ הַ  

פֶל אֶת ה הַכָּ וּמַעֲשֵׂ ה עָלֵינוּ כּוֹננְהָ ידֵָינוּ דְּ ידֵָינוּ וּמַעֲשֵׂ  
 כּוֹננְהֵוּ

in our deeds and our service now, and there is also Moshe and 
Aharon with them, the aspect of Moshe and Aharon that is in 
each one of Israel, men, women and children, 

 
ינוּ מַעֲשֵׂ ה, וַעֲבוֹדָתֵנוּ בְּ נוֹ עַתָּ ה גַּם וְישְׁ הֶם וְאַהֲרןֹ משֶׁ עִמָּ  

חִינתַ ה בְּ כָל וְאַהֲרןֹ משֶׁ בְּ רָאֵל אֶחָד שֶׁ ים מִיִּשְׂ ים אֲנשִׁ נשִׁ  
 וְטַף

and immediately and right away literally “awake and sing you 
who dwell in the dust” (Isaiah 26:19), and Moshe and Aharon 
with them literally souls in bodies together with all of Israel, 

 
שׁ וּמִיָּד וְתֵכֶף שֹׁכְניֵ וְרַנְּנוּ הָקִיצוּ מַמָּ )ישעיה עָפָר   

ה כו:יט(, הֶם וְאַהֲרןֹ וּמשֶׁ טוּת עִמָּ פַשְׁ מוֹת בְּ גוּפִים נשָׁ בְּ  
רָאֵל כָּל עִם יחַַד ניֵ־ישְׂ בְּ  

and immediately and right away literally “and the work of our 
hands establish it” in “the sanctuary of Hashem that Your hands 
established” (Exodus 15:17). 

 
שׁ וּמִיָּד וְתֵכֶף ה מַמָּ שׁ כּוֹננְהֵוּ ידֵָינוּ וּמַעֲשֵׂ מִקְדָּ ה׳ בְּ  

טו:יז )שמות ידֶָיךָ כּוֹננְוּ ) 
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[His holy honor, the honor of the holiness of the Rebbe, may he 
live long, gave to each and every one of those present who 
should live, a bill of a dollar, 

 
תוֹ ל כְּבוֹד־קְדֻשָּׁ ת כַּבּוֹד שֶׁ לִיטָ"א אַדְמוֹ"ר קְדְשַׁ נתַָן שְׁ  

יִּחְיוּ מֵהַנּוֹכְחִים וְאֶחָד לְכָל־אֶחָד טָר שֶׁ ל שְׁ דּוֹלָר שֶׁ  

to give it, or its exchange, to tzedakah]  ֹלִצְדָקָה חִלּוּפוֹ אוֹ לְתִתּו  
[NOTE Summary:​
The maamar establishes that divine blessing contains two opposite yet unified dynamics: it comes from a level 
beyond all limitation, yet it must be drawn down and internalized within each individual according to their 
specific reality. This dual structure is expressed in the verse “ אֲבָרְכֵם וַאֲניִ ” (Numbers 6:27) and becomes the 
template for all spiritual flow. 

This same dynamic appears in “ פִלָּה ה תְּ הָאֱלֹקִים אִישׁ לְמשֶׁ ” (Psalms 90:1), where Moshe serves as the connecting 
intermediary between the infinite and the finite. As Chazal explain, Moshe is “half below a man and half above 
God,” meaning he embodies both transcendence and immanence. Because of this, Moshe has the ability to draw 
down unlimited divine blessing into the concrete lives of ישראל בני . 

The Rebbe deepens this by explaining that every Jew contains within himself a “spark of Moshe.” Therefore, 
each person has the capacity to bridge the infinite and the finite within their own life. This is reflected in the 
dual structure of the human being: soul and body, Havayah and Elokim, transcendence and limitation. The task 
is not to escape the world, but to unite these dimensions so that the body and the physical world themselves 
become vessels for G-dliness. 

This is further illustrated through Shabbos, which contains a “double” dimension: a rest that follows effort and a 
rest that is inherently beyond effort. Similarly, the double expression “ ה כּוֹננְהֵוּ כּוֹננְהָ… ידֵָינוּ מַעֲשֵׂ ” (Psalms 90:17) 
reflects both spiritual elevation and the transformation of physical reality. 

The maamar then transitions to the unique nature of the year 1991–1990 ,5751) ה'תשנ"א ), described as “נפְִלָאוֹת 
 This represents a level beyond miracles themselves: not only divine intervention, but .(Micah 7:15) ”אַרְאֶנּוּ
revealed wonders that can be seen with physical eyes. The emphasis shifts from “wonders exist” to “Hashem 
shows them,” meaning revelation becomes direct and experiential. 

This revelation is especially expressed through the הדור נשיא , the Rebbe, as the extension of Moshe in every 
generation. Through connection to the Rebbe and through the study of התורה פנימיות , a Jew reveals his identity as 
a שליח of Hashem, aligning all his faculties with divine purpose. 

The culmination is practical: each Jew becomes a שליח, especially through צדקה, which is “equal to all mitzvos” 
(Bava Batra 9a). When a person fully utilizes his ten faculties in fulfilling his mission, he transforms “שליח” into 
 .drawing redemption into reality ,(through the addition of ten) ”משיח“

This leads directly to the Geulah: Mashiach gathers all Jews, bringing them to Eretz Yisrael, to Yerushalayim, to 
the Beis HaMikdash, where the ultimate fulfillment of “ עָלֵינוּ אֱלֹקֵינוּ ה׳ נעַֹם וִיהִי ” (Psalms 90:17) is realized. The 
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revelation there surpasses even the Mishkan, as “ ל וַיַּרְא הָעָם כָּ ” (Leviticus 9:24) becomes a direct, experiential 
vision of G-dliness. 

The maamar concludes with a powerful immediacy: through our final acts of avodah, especially צדקה, we 
complete the process. The Rebbe’s act of giving each person a dollar to give to צדקה embodies this teaching, 
transforming abstract concepts into lived reality. This final action seals the process, bringing about the 
resurrection “ שֹׁכְניֵ וְרַנְּנוּ הָקִיצוּ עָפָר  ” (Isaiah 26:19) and the complete revelation in the Beis HaMikdash. 

Practical Takeaway:​
A Jew must live as a שליח. This means using every faculty, thought, emotion, and action in alignment with 
Hashem’s will. Concretely, this is expressed through increased התורה לימוד , especially התורה פנימיות , meticulous 

המצוות קיום , and particularly giving צדקה. One should consciously transform everyday activities into vehicles of 
holiness, recognizing that even the physical world is meant to become a vessel for G-dliness. 

At the same time, one must cultivate awareness that we are living in a time of “ נפְִלָאוֹת אַרְאֶנּוּ ,” where Hashem’s 
presence is becoming visibly revealed. This should generate confidence, urgency, and joy, knowing that every 
action directly contributes to the Geulah. 

Chassidic Story:​
In the early 1990s, thousands of people would pass by the Rebbe during “dollar distribution.” Each person 
received a single dollar with the instruction to give it to צדקה. Many saw it as a simple act, but over time, stories 
accumulated of people whose lives were transformed through that moment. Some experienced unexpected 
salvations, others found direction, and many felt a profound personal connection. 

What was unique was not just the blessing, but the empowerment. The Rebbe was not merely giving; he was 
making each person into a giver, a שליח. A child, a businessman, a visitor with no background, all left with the 
same mission: take this dollar and turn it into an act of holiness. 

This reflected the entire maamar in action. The highest levels of divine blessing were not left in the heavens; 
they were placed into the hands of ordinary people. And through that, the infinite entered the finite, one act of 
“ at a time, moving the world closer to the moment when צדקה מוֹרֶיךָ אֶת ראֹוֹת עֵיניֶךָ וְהָיוּ ” (Isaiah 30:20) and the 
Geulah becomes fully revealed. 

Therapeutic Psychological Integration (TPX)​
This maamar is not only a theological system; it is a model of psychological integration. 

The Inner Split: Transcendence vs. Reality​
Every person experiences a tension between who they are and who they feel they could be. There is the “soul 
self,” expansive, idealistic, connected, and the “body self,” grounded, limited, reactive. Many people try to 
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escape one side, either becoming overly spiritual and disconnected from reality or overly material and 
disconnected from meaning. 

The Rebbe reframes this completely. The goal is not to choose one side, but to integrate them. Like Moshe, who 
is both “איש” and “אלוקים,” a person must become a bridge. Your limitation is not a flaw; it is the very place 
where infinity is meant to land. 

From Potential to Embodiment​
We often live with ideas, inspirations, and ideals that never become real. The maamar emphasizes “ּכּוֹננְהֵו,” 
establishment. Real growth means embodiment. It is not enough to feel inspired; the inspiration must enter your 
habits, your schedule, your relationships. 

This is why צדקה is central. Giving forces movement. It takes something internal and makes it external. It trains 
the psyche to translate intention into action. 

The Psychology of Agency: Becoming a Messenger​
One of the most powerful shifts is seeing yourself as a שליח. When a person views life as random, they feel 
overwhelmed or insignificant. But when they see themselves as sent, everything gains purpose. Even small 
actions become meaningful. 

This reframing reduces anxiety and increases resilience. You are not carrying the world; you are fulfilling a role 
within a larger design. 

Seeing Wonders​
The idea of “ נפְִלָאוֹת אַרְאֶנּוּ ” can be understood psychologically as a shift in perception. Often, people miss 
meaning because they are not looking for it. When one trains themselves to notice, to see, life begins to reveal 
depth, connection, and unexpected beauty. 

This is not denial of reality; it is a deeper engagement with it. 

Modern Story​
A young professional felt stuck, going through repetitive days with little sense of purpose. He began a simple 
practice: each morning, he set one intention to act as a “messenger” that day. It could be helping a colleague, 
giving charity, or learning something meaningful. 

At first, nothing dramatic changed. But over time, his entire perception shifted. Work became a platform, not a 
burden. Interactions became opportunities, not obligations. He later described it as “my life didn’t change 
overnight, but I started seeing something in it that was always there.” 

That is the movement from “ניסים” to “נפלאות.” Not just events happening, but seeing what is truly happening. 
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And that is the core of the maamar: when a person aligns action, identity, and perception, the infinite begins to 
show up in the finite, and redemption is no longer an abstract idea, but an unfolding reality. 

END NOTE] 
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