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Introduction

and kindness.

[In the Midrash Rabbah on Parshas Eikev, on the verse

"7 pneh", it brings a different interpretation: Avraham gave
his children two tenant-farmers, as it says, "For I have known
him so that he will command his children... to keep the way of
Hashem, to do righteousness and justice." Likewise, the Holy
One, blessed be He, assigned her two tenant-farmers in
parallel—Chesed and Rachamim (Kindness and Mercy).

The Israelites stood and prepared themselves, as it is written,
"Zion will be redeemed with justice, and her returnees with
charity." So too, the Holy One, blessed be He, brought His own
(attributes), as it is written: "For the mountains may move... but
My kindness shall not depart from you," says your Merciful
Hashem.

The matter is according to what is explained elsewhere on the
verse "Praise Hashem, O Jerusalem; praise your God, O Zion"
— for it is seemingly difficult: Zion is the inner dimension of
Jerusalem, so why is the name of Hashem (Y-H-V-H)
mentioned regarding Jerusalem, while the name Elokim is
mentioned regarding Zion?

However, the idea is as follows: it is written, "Israel will rejoice
in its Maker; the children of Zion will exult in their King." It is
explained elsewhere (in the discourse "Sos Asis BaHashem")
that the term "gila" (exultation) refers to the verse "and exult
with trembling," which is a higher level than joy.
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This discourse by the Alter Rebbe—Rabbi Schneur Zalman of Liadi (1745-1812), founder of
Chabad-Lubavitch—explores the layered meanings behind the verse “Zion shall be redeemed through justice,
and her returnees through righteousness” (Yeshayahu 1:27). Drawing from Midrash, Kabbalah, and deep
psychological insight, the Alter Rebbe reveals how justice (mishpat) and righteousness (tzedakah) are not only
judicial or charitable acts but spiritual states that enable redemption on both cosmic and personal levels. The
discourse touches on the role of Divine mercy, inner discipline, and the festivals of Yom Kippur and Sukkos,
ultimately culminating in the experience of transcendent love and Divine union through acts of Torah, teshuvah,
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This "gila" is a higher level than "simchah" (joy), and as 2N2Y 13 Aagnwan N 77923 8n2 X0m
explained also in the discourse "Veyadata Hayom," that the 727X N99an7 03 ] AYTY 7772 79 03
fusion of love and awe arises from the revelation of the level of 19°%Y 9R R1391 NIPAIN 21930 DROD AR
"HaNorah El Elyon" (the Awesome Supreme One). "2
And also, "gila" is the joy found in the innermost part of the 297 NPRAID NINAAY AnD ROT 02030 03
heart and the hidden world ("alma de'iskasya") — like the NIIER NIMY PV RPINRT K71
second set of tablets, which were given quietly, in secret. R 1MW

And behold, in order for the revelation from the level of
"VeHanora El Elyon" (the Awesome Supreme One) to be drawn
into the level of inwardness—until it brings forth the level of
"and exult with trembling"—this is specifically through gevuros
and tzimtzumim (severity and constrictions). See also what is
written in the discourse beginning "Vayikach Korach" regarding
the concept of the threads of tzitzis.

28 K1) NI IR WY T 1)
NN R AWRTLY TY 119 N0 107y
K17 DIXRX) N2} T %Y 3] 17972 390
IPRRD YN P31 MR 7770 W)

And this is the meaning of "my soul shall exult in my Elokim,"
which refers to the Divine name Elokim, the level of tzimtzum
and gevurah. In truth, this level of Elokim is as it says, "Hashem
will be to me for a God (Elokim)"—as explained in the discourse
"Shuvah Yisrael" regarding Yom Kippur. This is the meaning of

PR OV NI RIAY "R W1 230 )
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"praise your God, O Zion." TS T 77
And in order to draw down this level, it is through the level of

"mishpat" (justice), meaning self-nullification and VO NI T PV I I N2 PR 1N
contraction—that a person should constrain himself, sanctify NX D¥XNYY DIXNYY 1I%7 P02 nivEH W
himself even in what is permitted, as explained in the discourse 2INWNI 77 0N TNXY DX WIR NPT nyy
"Velo Avah Hashem Elokecha Lishmoa El Bilam." This is the ) OV P8 YR IO 1 maR X9 772
level of mishpat a person does in his soul, to not follow after W7 KoY W12 oIRT AivY vavn npna
indulgences—as the Sages said, "the good inclination judges the T0RIY 210 X DRTX 1" NINIT IR
righteous."

And this is also through the study of Torah, which is called

"mishpat"—and this is the meaning of "Zion will be redeemed VOV NRIPIY T7IRT POY 7 DY 12 03 D)
through mishpat"—in order that the level of "and the children of 19°% °323 NP2 NPIYY 779R VYR 11X I
Zion will exult," and "exult with trembling," be attained. This VOYN NN T PV 1T 7TV 103 1N
comes through the level of mishpat as described above, and TR PR 7090 TR OX 03 77T POy 9730

through Torah study, for "if there is no wisdom, there is no awe."
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As it is explained in the discourse "Vayedaber Elokim... Anochi,"
and also because "mishpat belongs to Elokim," which is the
meaning of "praise your God, O Zion," as explained above. See
also what is written in the discourse "Hashem Li Be’ozri"—that
in order for there to be absorption in the Divine soul, it must be
"so that the nations of the world will know," to break the desires
of the animal soul and the body that block and prevent the
absorption in the Divine soul, which is the level of Zion.

As explained in Parshas Tzav, in the discourse "Inyan Shiv’as
'Yemei HaMilu’im," on the verse "I will fill the desolate
one"—this is the idea that Zion will be redeemed specifically
through mishpat, as it says, "like the original mishpat," and the
Targum says: "like the first halachah." This means that mishpat
restores everything to its proper place, as it was before the sin of
the Tree of Knowledge.

As it says in Yirmiyahu (30:18), "and the palace shall sit on its
rightful mishpat." And the level of "and her returnees with
tzedakah" refers to all the mitzvos, which are called tzedakah, as
it says, "and it shall be righteousness for us if we observe..."
Also, from the level of mishpat, it draws down into the
performance of tzedakah, as explained in the discourse "Ashira
[LaHashem Ki Ga’oh Ga’ah."

And this is the meaning of "David would do mishpat and
tzedakah," through which the level of "Sos Asis BaHashem" and
"Yismach Yisrael Be’osav" is drawn. See also what is written in
the discourse "Sos Asis."

And behold, the matter of “He assigned to her two
tenant-farmers” corresponding to the level of “Mercy”—as in
[‘Hashem, your Merciful One”—refers to the revelation of the
Thirteen Attributes of Mercy (211771 M177 37°) that are revealed
on Yom Kippur. As it says later in the discourse that begins with
“Ki Heharim Yamushu,” this is drawn down through the level of
mishpat (justice) mentioned above, which a person performs
within his soul.
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For they were all said regarding Yom Kippur: “And you shall
afflict your souls,” and see what is written in the discourse
‘Ra’isi Vehinei Menoras Zahav” regarding crushing and
pressing, that a person does to himself—through this, he draws
down the revelation of the Thirteen Attributes of Mercy like the
good oil that descends upon the beard, etc., as mentioned there.

And also through Torah, which is called mishpat, one draws
down the Thirteen Attributes of Mercy, as written in the
discourse “Acharei Hashem Elokeichem Teleichu,” and also in
the discourse “Ani Ledodi” regarding “the Shepherd among the
roses,” which refers to those who learn halachos.

However, the level of chesed (kindness) implies something
higher even than the level of mercy. Since the Thirteen Attributes
of Mercy are called “great mercy,” how can there be something
beyond that called chesed?

However, the matter is that just before the verse “Zion will be
redeemed with justice,” it says (Yeshayahu 1:18), “Come now
and let us reason together, says Hashem. Though your sins be
like scarlet, they shall be white as snow; though they be red like
crimson, they shall become like wool.”

And the matter of “they shall become white as snow” refers to
the crimson strip that would turn white on Yom Kippur, as
mentioned in the Mishnah (Yoma ch. 6) and Shabbos ch. 9. This
was through drawing down the Thirteen Attributes of Mercy,
about which it says: “The Ancient of Days sat, his garment white
as snow,” as explained in the discourse “Ki BaYom Hazeh
Yechaper.”

But the level of “like wool they shall be” is even higher. This is
as it says: “And the hair of his head like clean wool,” meaning
that the hair of the head is a metaphor for the innermost essence
and is higher than “His garment.”
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And this is the level of chesed that is above even the Thirteen
Attributes of Mercy. As written in Eitz Chayim, the level of “hair
of the head” is a metaphor for the outflow from the innermost
level of the Supernal Kindness (chesed elyon) from the level of
Ein Sof itself, in which there is no mixture of judgment at all.

Unlike the level of "like white snow" (2717 32n3), where there still
remains some mixture of judgment—for Yom Kippur is called
the Day of Judgment and Justice—and furthermore, the Sages
said regarding mercy: “Whoever lacks understanding, it is
forbidden to have mercy on him.” Thus, there is an aspect of
judgment even within mercy.

For mercy applies only to those in distress or to the poor,
whereas chesed (kindness) applies equally to the poor and the
wealthy. This is the meaning of "they shall be like wool" (77%%2
).

And the main revelation of this Supreme Kindness (chesed
elyon) is on the festival of Sukkos, which follows the Ten Days
of Repentance. Nevertheless, it is stated in praise: “He gives
snow like wool” (7% 237% 1ni37)—that even within the level of
snow, representing His garment, there is also a drawing from the
level of wool, which is a higher level, as mentioned above.

And see what is written on this regarding the verse "Shabbas
Shabbason hu lachem." And see what is written in the discourse
beginning "Haazinu HaShamayim" regarding Sukkos, which is
the level of "Eh’yeh katal liYisrael"—an arousal from above
isarusa d’le’eila) that is higher than arousal from below (isarusa
d’letata). And it may be said that this too is a level of chesed, for
""He desires kindness."

And behold, these two levels are drawn through mishpat and
tzedakah: for the Ten Days of Repentance are associated with the
aspect of "HaMelech HaMishpat," as mentioned above; and
Sukkos is associated with the quality of tzedakah, as explained in
Pri Eitz Chayim at the end of Shaar HaSukkos in the name of the
RaShaSh.

7''o2

NI 3" NIMAN 03 AYRPY TONT T N
AYY W NITAY 00 YV WR o
TR0 D19 NI NIDYRT 10 PR 10T Y

993 17 N2iNyn

N3P Y W 10 2202 NINR2 12 TRYR
Di° X3 MB27 4P W 12 83 T NI
7 93 D007 TV 2UTIN O3 LAY 17T

M2 W2 77 P2V a7 0K YT i3 PRy

77 PN

791 12 39 " 99 NP8 0N 00077 72 32
DPWY? T3 OMY? 12 X TR0 73X 077
PRI 1IN

T2 RIT 77 1Y 700 NN MPANT R
RPY 7WA ) NPy M2>TR IR NI3RT
DI INTT MR AW 01T MW NIV

12 03 WY Y27 NN 3PY N33

2732 0P MY APN2 RITY MY Nenan

NI 1IN2W N2 P09 7Y 7R MY T 1Y)
TIY2 DRYT PIRT 7770 2N2Y T 1Y) 037
DRI Du3 MK NIN2 XY NI

,RORPT RYDNRD 729079 KPPYT ROIWDR
RN YON °2 TONT NIN2 12 03 WY mi? U
N1

VIYR 77 7Y DOJWRI 178 NIrna 12 MM
T2RT NP0 APWH ) NPY 3 TRTH
2N 13 MRTE NIN2 NIID) 27191 LIYRT
777 oY2 Ni2p7 WY Ao 00 vy 192

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Alter Rebbe
Likkutei Torah
Parshas Devarim
"D TR W 87T ApY 'S Niana
And see what is written in the discourse beginning "Vechol

Boneich" regarding the verse "bitzedakah tikonani." And TRTYD IR T2 991 7770 1INY A 1Y)
regarding the verse "Zion shall be redeemed with justice," one 7Y D W 779R VYR 117X 171Y23 1399
may also explain this based on what is written in the discourse 12132 MY 77IR 7770 23IN2W 1 0D DY
"Torah Tzivah" about the future when they will say to Yitzchak, IR AR 0D POYYY MR TOYRY

"You are our father."

And on what is written regarding "Hanosein sheleg," that in
snow there is intensity of whiteness, etc. And what is explained
elsewhere regarding the linen garments of the Kohen Gadol on
'Yom Kippur. And the phrase "v’shaveha b’tzedakah" (her
returnees with righteousness) as mentioned above.

ARIA W2 37W3Y 379 01T 1IV2 NY M
T332 0N DipR2 2INY 1 12 3%
23Y) .09 0P 2173 1707 72 °T2

2713 TR

[NOTE Summary

The discourse begins with the Midrashic explanation that Avraham passed on two “arisin”
(stewards) to his children—representing tzedakah and mishpat—mirrored by Hashem’s own
attributes of chesed and rachamim. When the Jewish people engage in these qualities, Hashem
responds in kind. This leads to the central verse: “Zion shall be redeemed through mishpat and
her returnees through tzedakah.”

The Alter Rebbe asks: why is the name “Hashem” (Y-H-V-H) used in connection with
Yerushalayim, and “Elokim” with Tziyon, when Tziyon represents the inner dimension of
Yerushalayim? The answer lies in the concept of gila (exultation), a joy that comes from
trembling and awe, rooted in the innermost part of the heart—beyond the simple emotion of
happiness. This deeper joy, linked with the hidden world (a/ma d’iskasya), comes specifically
through the path of mishpat—self-contraction, discipline, and refinement.

To achieve this inner awakening, one must engage in mishpat through Torah study and spiritual
restraint. This type of service leads to the transformation described as “exultation with
trembling,” representing the synthesis of love and awe.

The discourse then turns to the interplay of justice and mercy, explaining how the Thirteen
Attributes of Mercy are drawn down through self-affliction (as on Yom Kippur) and Torah study.
But even higher than mercy is chesed elyon—transcendent kindness. Mercy is given only to
those in need, while chesed is bestowed freely, even on the undeserving.

This higher form of kindness is symbolized by “wool” (tzemer), in contrast to “snow” (sheleg),
both from the verse: “Though your sins be as scarlet, they shall be white as snow... like wool
they shall become.” Snow (representing whiteness and purity) corresponds to Divine garments
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(Yom Kippur), while wool comes from the “hair of the head” of Atik Yomin—a metaphor for the
deepest, infinite level of kindness from the Essence.

This transcendent chesed is revealed most fully on Sukkos—after the soul’s purification during
the Ten Days of Teshuvah. Sukkos is characterized by isarusa d’le’eila (arousal from above),
flowing freely like dew. Thus, both levels—mishpat and tzedakah—enable the redemption of
Tziyon.

Practical Takeaway

Redemption begins with inner discipline. If we want to experience deep Divine connection
(Tziyon), we must practice mishpat—the work of self-refinement through Torah and spiritual
boundaries. Yet the final transformation requires tzedakah—open-hearted kindness and giving
without calculation. These two paths together open the gates for the deepest revelations of
G-dliness to dwell within us, particularly during the sacred days from Rosh Hashanah through
Sukkos.

Chassidic Story

The Alter Rebbe once met a wealthy chassid who prided himself on giving large amounts of
tzedakah. The Rebbe asked him gently, “Do you also give like the poor man gives?”” The man
was puzzled. The Rebbe explained, “When a pauper gives a few coins, he gives not only his
money, but his heart. His giving breaks him open. That kind of giving reaches Hashem’s
essence.”

He then added, “Tziyon is redeemed not only through justice, but through that kind of
tzedakah—one that reflects the heart’s inner work.”

(Source: Shivchei HaRav, stories of the Alter Rebbe)

TPX (Therapeutic-Psychological Integration)

This discourse by the Alter Rebbe offers profound psychological insight under the guise of
mystical and legal terminology. On its surface, it discusses “justice” (mishpat) and
“righteousness” (tzedakah) as the pathways to redemption. But beneath that lies a subtle model
of inner transformation.

At its core, mishpat represents self-discipline—the capacity to set limits, to engage in internal
evaluation, and to live not by instinct or desire but by a higher calling. Psychologically, this is the
work of the mature ego: to regulate impulses, confront self-deception, and make space for
responsibility and growth. In the Alter Rebbe’s terms, this is the process of “contracting” oneself
(tzimtzum) and “sanctifying oneself in that which is permitted”—i.e., restraining even from
things that are technically allowed, in order to stay aligned with deeper truth.
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Only through this internal structure—mishpat—can the heart open to gila, the deeper joy that
paradoxically comes with trembling. This is akin to the emotional vulnerability that arises when
one surrenders ego and enters an authentic relationship with a greater presence.

But mishpat alone is not enough. The discourse introduces tzedakah, not merely as financial
giving, but as a symbol of radical kindness—chesed elyon, transcendent compassion that is not
conditional upon the worthiness of the recipient. In modern terms, this is the therapeutic ideal of
unconditional positive regard: seeing the whole person even in their brokenness. Whereas
rachamim (mercy) responds to suffering, chesed flows freely, whether deserved or not. It reflects
the capacity to give without the need to justify or control.

This discourse distinguishes between the mercy of Yom Kippur—which still contains
judgment—and the pure kindness of Sukkos, which represents healing love. The metaphor of
“snow” vs. “wool” mirrors two types of transformation: one that cleanses, and one that
embraces. “Snow” is cold and bright; “wool” is warm and soft. True healing comes when the
soul, after doing its inner work (mishpat), becomes able to receive Divine kindness not just as
pardon, but as love.

The spiritual psychology here teaches that redemption—both personal and collective—requires a
dual path:

1. Discipline and honesty (mishpat)
2. Loving connection and unconditional giving (tzedakah)

And only through their integration does the soul reach “Zion”—the inner place where the Divine
presence dwells.

Story

A woman once approached a well-known therapist after a decade of estrangement from her adult
son. “I’ve done everything,” she said. “I’ve apologized. I’ve gone to therapy. I’ve even respected
his silence. But he still won’t speak to me.”

The therapist asked, “When you apologized, did you expect him to forgive you?”
She nodded, “Of course.”

He replied, “That’s not apology. That’s bargaining. True apology is tzedakah. It gives without the
need for return.”
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A year later, she wrote him a letter. Not asking for forgiveness. Just giving love. Weeks passed.

One day, her phone buzzed. Her son had replied: “Thank you, Mom. That meant more than you
know.” END NOTE]
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