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Introduction

In this profound Maamer, Rabbi Dovber, the Mitteler Rebbe, illuminates how the Divine Essence manifests
within creation and within man himself through the principle of Hishtalshelus—the chain of descent from the
Infinite Light into the finite. Drawing on the imagery of the Ten Sefiros, which the prophets describe using
human metaphors (“the eyes of Hashem,” “the arm of Hashem,” “Hashem heard,” etc.), he explains that
although G-d transcends all form, the Torah uses these descriptions to make accessible the idea of Divine
interaction with the world. Through this, the Maamer reveals how all spiritual faculties mirror the human soul,
showing that the relationship between body and soul below reflects the connection between the Infinite and the

finite above.

(X)
And Hashem said: “The outcry of Sodom and Gomorrah is
indeed great, etc.; I will go down now and see whether,
according to its cry that has come to Me, they have done in
full; and if not, I will know.”

There is much to analyze in this verse. The first issue concerns
the wording itself — at first it says “according to its cry” in
singular form, referring to the sin of the collective of Sodom
and Gomorrah, and afterwards it says “they have done” in
plural form.

It should have said “she has done,” or alternatively “according
to their cry that has come to Me they have done.” Rather, as the
Zohar explains, “according to its cry” refers to the cry of the
Attribute of Justice, etc. (as will be explained).

Yet even so, the question remains — what is the doubt in this
matter? Surely they had indeed done according to the cry of the
Attribute of Justice upon them.

The second issue: what does it mean that He said “I will go
down now and see”? This implies that if He did not go down to
see below, He would not know the truth. How could there be
any doubt before the Holy One, blessed be He?

For it is written (Zechariah 4:10): “The eyes of Hashem roam
throughout the earth,” and (Jeremiah 32:19): “Your eyes are
open upon all the ways of men,” and also (Psalms 33:13):
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“From heaven Hashem looks; from His dwelling place He gazes
upon all the inhabitants of the earth.”

And it says further: “From His dwelling place He oversees all
those who dwell on earth,” and “If a man hides in secret places,
do I not see him?” For even the most hidden things are revealed
before Him; He examines the kidneys and the heart.

How then could there be doubt before Him regarding the deeds
of Sodom, to the point that He needed to descend and see, as it
says “I will go down now and see”?

The third issue: how can the concept of “descent” apply to the
Living G-d, Who fills all the earth, as it is written (Jeremiah
23:24): “Do I not fill the heavens and the earth?”” For He is
equally present below as above — how then can one say “I will
go down,” as if there were an upper and lower realm relative to
Him?

And furthermore, how could He say that only through this
“descent” would the truth be clarified — “if according to its cry
they have done” — implying that without descending, the truth
would not be known to Him? This is a wondrous matter.

The Midrash says: “I will go down now” — from the Attribute
of Mercy to the Attribute of Justice; that is considered a
‘descent,” for He moves from the Throne of Mercy to sit upon
the Throne of Judgment.

Yet even this is not fully understood — how can moving from
Mercy to Justice be termed “descent” from above to below?
Furthermore, how could descending into Justice bring greater
clarity? Why should the determination of “according to its cry”
depend precisely upon the Attribute of Justice?

The Zohar also comments similarly to the Midrash, saying:
“Did the Holy One not already know when He said, ‘I will go
down now and see’? Behold, all is revealed before Him. Rather,
‘I will go down’ — from the level of Mercy to the level of
Judgment.”
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For we find mention of a descent for good, as in (Exodus
19:20): “Hashem descended upon Mount Sinai,” and also of a
descent for punishment. Likewise, we find “seeing” for good —
“G-d saw the children of Israel” (Exodus 2:25) — and “seeing”
for punishment — “I will go down now and see.”

“And He looked upon them with judgment,” and regarding this
it says, “Shall I conceal from Avraham...?”” Concluding the
Zohar’s words.

The main question of the verse remains at its end: what is the
meaning of “and if not, I will know”? The phrase “if not”
implies a doubt — perhaps the truth is not according to the
outcry of the Attribute of Judgment, as the Zohar says:
“According to its cry” refers to the decree of judgment
demanded against the world.

Perhaps they did not sin so greatly after all — but is there
anything hidden from Him, blessed be He, as mentioned
earlier? And what is the meaning of His saying “and if not, I
will know”?

C))
However, all this will be understood first by introducing one
concept regarding Divine Providence over all creations in
particular. The early philosophers were confounded by this,
because they found it extremely difficult to understand how
individual Providence could exist — Providence that involves
differentiation, multiplicity, and division — emanating from the
utterly simple Unity, which is completely removed from all
multiplicity. How could He supervise every part of existence in
detail? As it is written, “Your eyes are open upon all [the ways of
men]” and “He understands all their deeds,” and even over the
details of living and growing beings.
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But in truth, this question has no basis at all. For it is written (I
Samuel 2:3), “For Hashem is a G-d of knowledges, and by Him
actions are measured.” This refers to two levels of awareness:
daas elyon (higher knowledge) and daas tachton (lower
knowledge). Daas elyon corresponds to the level of sovev kol
almin (encompassing light), which surveys everything in a single
glance, as is known; while daas tachton is what perceives and
oversees every individual detail.

As it is said, “Who sits high to dwell, yet lowers Himself to see
in the heavens and the earth” — meaning that specifically
through His exaltedness comes His ability to perceive in detail,
with individual Providence. These are not opposites, for He
contains both levels of perception simultaneously. (This is the
meaning of “and by Him actions are measured,” i.e., He alone
holds both aspects.)

Thus, it was said that He grasps all worlds in detail yet is not
grasped by them in general. Likewise, our Sages said, “He is the
place of the world, but the world is not His place.” Both are true,
and this suffices to explain.

(This is also understood from the wording of the Rambam in
Hilchos Yesodei HaTorah ch. 2, where he writes that “through
His knowledge of Himself, He knows all created beings.” One
should not wonder how, through His self-knowledge — which is
utterly simple — He can know the multiplicity of created beings,
for He encompasses both aspects of higher and lower knowledge
together.)

From this the earlier difficulty is resolved: how He, being the
utterly simple Unity, nevertheless supervises every detail
individually. As it is said, “From heaven Hashem looks down;
He sees all the children of men.” The intent is that even when He
is in the heavens — the higher unification, the all-encompassing
level — He still sees and governs all particulars.
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Likewise, “From His dwelling place He oversees all,” and “He
understands all their deeds in detail.” (As explained elsewhere
on the verse Psalms 94:9 “The One Who formed the eye, shall
He not see?” that there are angels called Aynin — “Masters of
Providence” — as in the verse “The eyes of Hashem range
throughout the earth,” meaning that upon each individual there is
detailed supervision. And as our Sages said, “Know what is
above you — an eye that sees and an ear that hears.”)

Yet in truth, it is most astonishing that the philosophers
challenged Divine Providence at all. They should have
questioned first the very process of hishtalshelus (the chain-like
emanation of creation) — namely, how creation, which entails
multiplicity, division, limitation, and measure, could possibly
emerge from the utterly simple and infinite Being, without
boundary or measure.

For it is clear even to them that “from the truth of His existence,
all existences come into being.” This is the Divine power called
“the Cause of all causes.” If so, why were they troubled
specifically by the issue of particular Providence? For once it is
understood how multiplicity itself can emerge from the
absolutely simple Infinite, then the matter of Divine supervision
over each particular is certainly no difficulty at all. And this is
sufficient.

*)

However, in truth, it is impossible for the human intellect to
comprehend or know the reality of this matter through human
investigation. It can only be known and understood through the
knowledge and comprehension of Divine wisdom — the
supernal unity of the Ten Sefiros of Atzilus within the very
Essence of the Emanator, and their original root within the line
and the cavity (Kav and Chalal) that followed the first
Tzimtzum.
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This is what is called in the Zohar “the secret of faith” (raza
d’mehemanuta), as is known. This is the concept of the
statement in general, as said by Eliyahu: “You are One, but not
in counting; You are exalted above all that is exalted, and no
thought can grasp You at all. You are He Who brought forth ten
adornments, which we call the Ten Sefiros, to conduct with them
the hidden worlds... until ‘garments You prepared,’ etc.”

One must understand in this statement that it seems
contradictory from beginning to end: first it says “not in
counting,” meaning that He is utterly beyond the number ten —
absolute simplicity — and afterwards it says “You brought forth
ten adornments,” which are in number ten, not nine. This raises
the same question — how could the Ten Sefiros, which are
numbered and manifold, emanate from the utterly simple Infinite
Essence?

And all the more so, how could there be lights in vessels and
garments, coming to division and multiplicity, until He governs
the worlds through them?

In truth, however, the general principle is that both statements
are true. Even though the Ten Sefiros were emanated in vessels
and garments and many forms, until the existence of the worlds
in their multiplicity and divisions — this is no change
whatsoever in the Essence of the Emanator, as He was before He
emanated and created.

This is what is meant by “You are One, but not in counting Ten
Sefiros” — even now, after He has emanated the Ten Sefiros,
because “He and His life-forces are one” in the unity of the
Essence.

And likewise, in the creation of the worlds from Atzilus, there is
no change at all, as it is said: “You are He before the world was
created, and You are He after it was created.”
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For even though He encompasses all worlds, He is not contained
within them — just as before the emanation, when it is said of
Him that “no thought can grasp You.” Likewise, it is said: “He is
the place of the world, and the world is not His place.”
Therefore, this multiplicity does not contradict His perfect
oneness.

(M

To understand this, we must first explain the division of the Ten
Sefiros from the Infinite Simplicity, which came about through
the first Tzimtzum, called the contraction of the Infinite Light.
This is the true explanation for all of the above questions.

The concept of this Tzimtzum is known — that the Infinite Light
contracted itself, concealing itself layer upon layer within its
very Essence, for it is an utterly simple light, called the Infinite
Light itself.

Everything was then in a state of absolute infinity. Therefore, it
was necessary for Him to contract His light within His Essence,
leaving only a trace — like a point alone.

From that point extended a single line — the “Kav” — from
which issued the beginning and source for the division of the Ten
Sefiros of Atzilus into ten distinct stages, entering vessels and
garments.

Thus, in the Essence of the Infinite Light itself there was no
division at all. Hence, it is said: “You are One, but not in
counting Ten Sefiros,” for all was then Infinite Light in perfect
simplicity.

Only after the contraction of the Infinite Light, through the
illumination of the Kav, was there formed a source from which
division into Ten Sefiros could exist.

Nevertheless, all the lights emanated through the Kav are united
with the Essence of the Emanator — the Infinite Light itself —
like a flame bound to a coal.
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Therefore, they are called “Ten Sefiros without what” —
meaning without any independent essence, for “He and His
life-forces are one,” united in the unity of the Essence.

Just as the unity within His very Essence is absolute, called
“Yachid Levad,” so too, even after the emanation of the Ten
Sefiros through the Kav, they are united and integrated within
His Essence in the oneness of the Essence itself.

(Not as things that unite after being separate, but as a simple
oneness in essence.)
Therefore, the multiplicity and division of the Ten Sefiros of

Atzilus are not at all in opposition to the infinite simplicity of the

Essence of the Infinite Light.

Rather, they are united with the Essence of the Infinite Light
exactly as before they were emanated, equally. Hence it is said:
“You are One, but not in counting Ten Sefiros,” even now after
He has emanated them.

And with this, the questions of the philosophers concerning
Divine Providence are also answered — for since even the
division and multiplicity of the Ten Sefiros from the Infinite
Light are not truly opposites, it follows that His Providence can
likewise extend to every detail.

For if the multiplicity of the Sefiros existed within the Essence
of the Infinite Light itself, then one could ask how multiplicity
could arise from absolute unity.

But since the division of the Ten Sefiros occurred only after the
Tzimtzum, and what remains is merely a faint trace — an
illumination of an illumination — then the Sefiros are not
separate entities at all.

On the contrary — they are united with the Essence of the
Infinite Light completely, to the point that they are called “Ten
Sefiros without what,” meaning without any separate being or
substance.

Q)

MM *73 — " 773 MDD YY" W1 127)
TR L, Wn "0 oM R own L5993
nngya.

T KR WRn INMYYR nRT TIaY it
>T)72Y NIDD Iy 23N 0K 03 72 ,"4727
wnn.

(TR KX, 797 T2 TINDRY 07 TN X9
Unn vIvwa.)

90%T MPPANAT) 1277 PRY R¥RI 12 OX)
VWD AI0TPRT NINA 797 NPIRT NIvDY Wy
922 n"oona.

NP3 AI0TPRTIIR NMEYR DOTIR OF XX
W SR Wik 123R3W DT 13 ,Wn AI0TPN
D3 "NIT°00 WY 12WNR XY 70 XIT DX MRV
7Y% 2132, PINTY WX VYIY.

TnAWaT Py 0°0i0ien niwp 03 N 71
YT MPPINTTY M7 WY DAY IRR 10790
922 797 oP¥ AI0TPRTIIRG Ni9R.

NINRY2 12>77) MPPINTD 070 OXY
R¥? TN 2IRY MK 77 0 Ai07PRTIIN
AYWRT MTIRT ) 3277

P A0 NIDY YT MPYINIaY KR 228
TIRTT TG P ORYI X9, i0¥ya 0gngd R
922 D191 MIXER 1PN NIHRa g — 727

’]10'1’&'11& nnxya nﬁ'ﬂjﬂ’?; mn— '|5nb xbx
"1 922 NI9R YY" WRIW 7Y ,TINT N2IN32
T2 °7) 979 M 73,

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

Mitteler Rebbe

Parshas Vayera

7''o2

X3 7T "13 7137 %3 7170Y1 570 nRyt ' MmN

To understand all this, it is known regarding the Ten Sefiros of
Atzilus in general — that they are called in the Zohar raza

d shma kadisha, “the secret of the Holy Name.” They are merely
aspects of Divine names, and these are the four names: Av (72),
Sag (63), Mah (45), and Ban (52).

Av (2"v), in the filling of Yuds, corresponds to Chochmah; Sag
(3"0), in the filling of Hehs, to Binah; Mah (7"n), in the filling of
Alefs, to the Middos; and Ban (3"2), to Malchus — while the
name Eh-yeh applies in Kesser.

These four names encompass all the Ten Sefiros of Atzilus, from
Kesser to Malchus. The meaning of these names is that the
Sefiros were emanated through the aspect of /etters alone.

For example, through the letters of the name Av, with its filling
of Yuds, the light of Chochmah of Atzilus was emanated;
through the letters of Sag, with the filling of Hehs, the light of
Binah; and likewise with all the lights of the Ten Sefiros.

Therefore, they are generally called raza d shma kadisha — “the
secret of the Holy Name” — because they are only the aspect of
“names.” As one calls a sage by the name “wise,” so too
Chochmabh is drawn by the name Av.

As it says: “He worked through vessels and called Himself
‘Wise’,” meaning that the vessel itself — the name Av — is only
a reflection of a reflection in relation to the Infinite Light, yet it
is united with Him in perfect unity.

This is what is called in the Zohar Yichuda Ila’a — the Higher
Unity — and this is the meaning of the first verse of the Shema,
“Hashem is One,” referring to the Ten Sefiros as they are united
within the Infinite Simplicity.

To understand this further, it is known by analogy from the
human soul as it is enclothed within the limbs of the body. The
powers of the soul, which are integrated in the physical organs
that receive life from it, are of utterly distant nature from the
essence of the spiritual soul.
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For example, the power of sight within the physical eye — the
material of the eye becomes a receptacle for the power of sight,
and it perceives a physical object through that spiritual faculty.

Likewise, the physical ear receives the spiritual power of hearing
to hear an actual physical sound, and similarly with all the
external and internal powers of the soul that are enclothed in the
organs of the body.

Surely, however, it cannot be said that in the soul itself, as it is
before entering the body, there exists the essence of these
physical powers such as sight or hearing in material form.

The soul is completely beyond any physical quality, yet it is
specifically from the soul that these bodily powers of sight and
hearing exist.

This is evident from the soul’s own reactions to physical
experiences — pleasure or pain in response to what the body
sees or hears — showing that the soul itself is affected by the
events of the bodily faculties.

Likewise, bodily pleasure or pain is recognizable on the face —
whether joyful or sorrowful — all according to the state of the
soul, whether it is bitter or joyful.

Likewise, wisdom revealed in the physical brain derives from
the intellectual potential of the soul, called the “intellectual
soul.” The goodness and kindness of a person, too, are rooted in
the nature of the soul itself.

The main point is that the soul itself is affected by the events and
sensations of the bodily faculties with true feeling — as is well
known.

"

Now, to understand how this can occur — such a vast leap of
degree, from the spirituality inherent in the soul to the

physicality of the bodily limbs, to the point that they unite in
such oneness of matter and form, having true connection and
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attachment to one another — we observe this same phenomenon
even within the vegetative realm.

A physical plant, such as grass perceived by touch and sight,
grows from a spiritual power of vegetation within the earth;
likewise, the fruit of an apple tree grows from a spiritual power
of vegetation in the tree itself.

Surely, it cannot be said that the physical substance of the grass
or apple, with its sweetness, sharpness, or sourness, exists in the
spiritual life-force of vegetation itself, which is entirely abstract
and removed from physical qualities.

Nevertheless, we observe that the physical grass and fruit indeed
grow from the spiritual power of vegetation in the earth, and the
tangible tastes of the apple emerge from this purely spiritual
source.

It must therefore be that within the spiritual power of vegetation
there exists a subtle dimension corresponding to the spirituality
of the grass or fruit, since it brings forth their physical growth.

Thus, there is a flow from spirituality into physicality, forming a
bond and connection through which the physical emerges from
the spiritual, and they unite as one.

(As explained elsewhere, this is through intermediaries — that
from the material aspect within the spiritual, the spiritual aspect
within the material is drawn forth.)

So too in the human being: the spiritual life-force of the soul
becomes materialized upon entering the body, enlivening it
through the blood, as it is written, “for the blood is the soul.”
The soul thus becomes a spiritual source for the body’s material
life and senses — such as sight in the eye, hearing in the ear,
intellect in the brain, and physical movement or feeling.

Thus, the physical faculty of vision in the eye, called the
“spirituality within the physical,” derives from the materialized
aspect of the soul’s spiritual power of sight.
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The physical sight unites with the soul’s spiritual light of vision,
becoming one to the point that no distinction can be made
between them — for the soul itself is affected by what the eye
perceives, for good or for ill.

Just as the physical eye is perfectly united with the form of
spiritual sight — for the eye is a material fit to receive that form
— 50 too the sight itself becomes one with the spiritual light
within the soul.

The same applies to the ear that hears a physical sound and
discerns between good and bad; as it says, “The ear tests words”
(Iyov 12:11) — the physical organ serves as matter for the
spiritual form of hearing.

And so it is with all the bodily faculties — they are deeply
united with the spiritual soul to the extent that the soul feels pain
even in the toenail, despite the complete disparity between body
and spirit.

(")
From all the above, one may grasp by analogy the concept of the
Ten Sefiros of Atzilus, which are called the “Supernal Man of
Atzilus.” Although there is neither body nor form of body above,
the Torah nevertheless speaks in the language of man, using
human terms for the Divine.

As it is written, “And on the likeness of the throne was a likeness
as the appearance of a man” (Yechezkel 1:26) — not an actual
man, but merely a likeness.

As stated earlier, “They are not of any of those attributes,” and
are called “Ten Sefiros without what.” That is, they are depicted
in the form of a human structure, in limbs known as organs and
vessels.
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As explained in the discourse of Eliyahu: “You arranged bodies
for them... this one is called the right arm — Chesed; the left
arm — Gevurah; the torso — Tiferes; the two thighs — Netzach
and Hod,” and concludes, “All this is to show how the world is
conducted, though He Himself is beyond all these measures.”

Indeed, Scripture attributes to Him all human expressions —
“The eyes of Hashem roam to and fro” (Zechariah 4:10), “Open
Your eyes and see” (Daniel 9:18), “Hashem saw that the
wickedness of man was great” (Bereishis 6:5).

The Zohar also states, “We find the term ‘seeing’ used for good,”
and likewise we find expressions of “inclining the ear,” “Hashem
heard,” and “Hashem smelled the sweet aroma,” and many
similar descriptions.

“Hashem sat” (Tehillim 29:10), “Hashem stood” (Amos 7:7),
“He walked in the garden in the breeze of the day” (Bereishis
3:8), and countless other verses.

Yet it is well known that above, none of these corporeal qualities
exist — Heaven forbid! As the discourse of Eliyahu says: “Even
after the emanation of the lights and vessels, there is no likeness
or form whatsoever within or without.”

Nonetheless, the Torah employs human imagery, because the
Infinite Light is utterly simple — “You are One, but not in the
number of Ten Sefiros.”

After the first Tzimtzum, when the Infinite Light withdrew and
only the Kav remained, this Kav became the source for the
division of the lights and vessels of Atzilus.

This parallels the earlier example of the soul’s powers within the
human being — the soul contracts within itself so that from its
spirituality there can emerge the powers that animate the
physical limbs.
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Just as in the example of vegetation — that the physical apple
and grass emerge from the spiritual power of growth despite the
vast disparity — so too, the Infinite Light contracted through the
Kav to become a source for the Ten Sefiros of Atzilus.

For instance, the light of Chochmah of Atzilus becomes vested
within the vessels of the brain of Ze’ir Anpin — as it says,
“Wisdom is in the brain.”

This is similar to the earlier analogy in the soul — the
intellectual faculty emerges from the spiritual essence of the soul
to become intellect within the physical brain, though they are
utterly incomparable.

Similarly, through this Kav the Infinite Light extends to
illuminate the lights of Binah and Daas within the three cavities
of the skull.

These are the three intellectual faculties — Chochmah, Binah,
and Daas — which are lights within vessels, as well as the
emotive attributes Chesed, Gevurah, and Tiferes with their
offshoots. Thus, they are referred to in the “Tikkunei Zohar” as
“Chesed — the right arm,” and so forth. Likewise, all other
anthropomorphic descriptions, such as sight and hearing in the
eye and ear, are allegories for spiritual functions.

For instance, “The eyes of Hashem roam to and fro” refers to the
light of vision in the vessel of the eye. As it is written, “He who
formed the eye, shall He not see?”’ (Tehillim 94:9), and “Your
eyes are open” — just as in man’s faculty of sight — to watch
over all worlds and creations.

Similarly, with regard to hearing: “Incline Your ear and hear”
(Malachi 3:16); “And Hashem listened and heard” (Shemos 6:5);
“If he cries out to Me, I shall surely hear his cry” (ibid. 22:22);
and likewise, ““You hear the prayer of every mouth.”

All these expressions refer to the contraction of the radiance of
the Kav, which draws forth limited and defined lights into
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various vessels — such as vision into the eye — thus called “the
eye of Hashem.”

99 ¢

Likewise, the movements of “walking,
correspond to the soul’s investment in the powers of the bodily
organs — though vastly beyond them, yet united through a bond
and connection.

So too, in the Ten Sefiros of lights and vessels: “You brought
forth ten rectifications and called them Ten Sefiros.” Although
they are formed through an immense leap of level and have no
comparison to the Infinite Essence, they are nonetheless bound
and united with it.

The light of the Infinite Chochmah shines within the limited
Chochmabh of Atzilus — within the vessels of the brain of Ze’ir
Anpin — and so too in the light of vision, hearing, and other
faculties, as in the earlier analogy.

This unification and connection occur through the Kav — just as
the unification between the spiritual and the physical in the
sprouting of vegetation.

This unification has two modes: the first — where the Kav
connects and draws from the Infinite Essence downward,
illuminating within the Sefiros, as in the analogy of the soul’s
union with its powers;

And the second — the opposite: where the Ten Sefiros are
elevated and unified within the Essence of the Emanator, “as a
flame bound to a coal,” through the Kav, which limits the lights
within the vessels and elevates them into the Infinite Essence.

As it is written, “He is wise, but not with a knowable wisdom,”
and “He is not of any of those attributes.” This is the intention
within the verses of the Shema — uniting and merging the
Sefiros with the Essence through the Kav, as it was before the
Kav became a source for limiting the lights within vessels.

And this is sufficient for the understanding.
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[NOTE Summary

The Mitteler Rebbe begins by clarifying that even though the Ten Sefiros are described as the “Supernal Man,”
they are not corporeal but rather a Divine structure of light (Ohr) and vessel (K/i). Just as the human soul
manifests in the body through its faculties—sight, hearing, and thought—so the Infinite Light of G-d (Or Ein
Sof) manifests in the Sefiros through the “Kav,” the measured line of Divine illumination that follows the
Tzimtzum (contraction).

He compares this to how the soul’s powers—such as intellect and emotion—emerge from its essence to animate
the physical body. Though the distance between the spiritual and physical is infinite, the two become perfectly
united: the soul perceives through the body, and the body expresses the soul. This serves as an analogy for how
the Infinite Light unites with the Sefiros of Atzilus.

Each Sefirah—Chochmah, Binah, Daas (intellect) and the emotional attributes (Chesed, Gevurah, Tiferes,
etc.—is both a light and a vessel. The Zohar uses anthropomorphic terms (“right arm,” “eyes,” “ears”) to
express how the Divine energy functions in creation. “The eyes of Hashem” symbolize the light of Divine
perception (Ohr HaRe’iyah), while “the ears of Hashem” refer to the Divine capacity for receptivity and

judgment (Ohr HaShmiah).

All of these metaphors point to the same principle: the Infinite Light becomes contracted through the Kav,
enabling it to manifest in measured, specific forms. Despite the vast difference in level—like the spiritual
vitality of the soul compared to the physical body—there remains a deep unity between Essence and
expression.

The Mitteler Rebbe further distinguishes two types of unity that occur through the Kav:

1. Downward Illumination: The Kav draws Divine light into the Sefiros, allowing them to express
G-dliness within creation. This resembles how the soul’s essence gives life and awareness to each limb.

2. Upward Unification: The Sefiros themselves ascend and merge back into the Divine Essence, “like a
flame bound to a coal.” This is the moment of total deveikus, when the finite dissolves into the Infinite.

The goal of Krias Shema, the declaration “Hashem Echad,” is to realize this very unity—the merging of all
multiplicity back into the Oneness of the Divine through the channel of the Kav, as it was before it became a
source for measured illumination.

Practical Takeaway

The Maamer teaches that every aspect of life reflects a Divine pattern: our thoughts, emotions, and actions are
“vessels” through which the Infinite soul shines. Just as the soul’s faculties remain one with its essence even as
they function in specific limbs, so too, every element of creation remains bound to its Divine source. Our task is
to live with awareness of that unity—seeing beyond the fragmented forms to the One Light flowing within
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them. Each act of Kavannah (focused intent), Tefillah (prayer), and Ahavas Yisrael (love for others) reconnects
the “vessel” of our being to the Infinite Light within.

Chassidic Story

Once, the Mitteler Rebbe was delivering a deep Maamer in ecstasy, describing the unification of the Sefiros
within the Divine Essence. His words became so transcendent that his students noticed he was no longer
breathing normally. The Tzemach Tzedek, his son and foremost disciple, gently interrupted and asked, “Father,
where are you?” The Mitteler Rebbe opened his eyes slowly and replied, “I was in the place where the lights
and vessels are one.”

This moment deeply impressed the students, revealing that for the Mitteler Rebbe, these concepts were not
abstractions—they were lived realities. His soul experienced what his mind taught: that through total deveikus,
one can transcend the separation of vessel and light and feel the absolute unity of all existence within the
Infinite.

END NOTE]
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