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Introduction

This maamar of the Mitteler Rebbe (R. Dov Ber of Lubavitch, 1773—1827), son and successor of the Alter

(Devarim 23:6). The Mitteler Rebbe, known for his expansive and deeply psychological style, dissects every
layer of this pasuk, drawing from the root of Bilam’s klipah opposite Moshe’s daas, through the concept of
Divine love—whether measured or essential—and how this translates into the life of a Jew in Torah, avodah,
teshuvah, and mitzvos. The discourse is structured around the four letters of Havayah and the soul’s parallel,
taking us from the depth of concealed evil and concealed good, through the process of teshuvah, and into the
ultimate light of mitzvos as vessels of Divine revelation.
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With the help of Heaven, Sunday, Parshas Bamidbar, Vitebsk 5579/1819

"But Hashem your G-d did not want to listen to Bilam, and
Hashem your G-d transformed the curse for you into a
blessing, because Hashem your G-d loves you" (Devarim
23:6). And one may ask: what is the meaning of "He
transformed the curse," for Bilam in fact did not curse Israel, as
it says, "How shall I curse, for G-d has not cursed" (Bamidbar
23:8). Also, what is the matter of the kelipos of Amalek—Bilam,
since the Torah is eternal and applies in every generation, as is
known.

For the kelipos of Bilam were against the root of the soul of
Moshe Rabbeinu, as it is written, "G-d made one opposite the
other" (Koheles 7:14). Just as the root of Moshe’s soul was
from the level of daas of holiness, so too Bilam was from the
level of daas of kelipah. The difference between them is that the
daas of holiness is the recognition and sensitivity to the
goodness within the souls of Israel. Therefore Moshe Rabbeinu,
being of daas of holiness, felt every detail of the good within
the souls of Israel, even when that good was completely hidden
in concealment.

Nevertheless, he recognized and knew it. For this is the quality
of the good eye, that it looks upon the hidden and concealed
good, called the depth of goodness. And all this is because he
was good in essence, as it is written: "And she saw him, that he
was good" (Shemos 2:2). Therefore his eye was a good eye, to
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look at and feel every aspect of the hidden and concealed good,
even though in outward revelation the opposite appeared.

And so it is in the opposite, in the level of Bilam of kelipah,
which is the level of daas of kelipah, it is the opposite entirely:
to recognize and look at every part of the evil within the souls
of Israel, how the evil is hidden and concealed under
concealment. And even when in revelation the good appears,
nevertheless he looks and gazes at the hidden evil. This is called
an evil eye in essence, without measure or limit.

As we find in the counsel of Bilam to Balak regarding the
daughters of Moav, that although the state of Israel at that time
was one of revealed good, a revelation of G-dliness,
nevertheless, since he recognized and looked upon the hidden
evil within the souls of Israel and knew that in the recess of
their souls there was evil, therefore he gave counsel to abandon
the daughters of Moav. For when some occasion would arise,
surely the hidden evil would come out into revelation.

And indeed so it was, as it is written: "And the people began to
commit harlotry" (Bamidbar 25:1). This is the ultimate evil eye,
to look at and bring into revelation every part of the hidden evil.
Therefore it is said, "He knows what is in darkness, and light
dwells with Him" (Daniel 2:22). "He knows what is in
darkness" refers to the daas of the kelipos of Bilam, who knows
and senses all the parts of evil, which are called darkness. "And
light dwells with Him" refers to Moshe, who is essentially the
good eye, looking at all the hidden and concealed good, which
is called light, as it is written, "And G-d saw the light, that it
was good" (Bereishis 1:4).
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And behold, the Torah is eternal, and just as then there was
Bilam, the accuser against the souls of Israel, so too in every
generation there are evil accusers who accuse the souls of Israel
both in general and in particular. The root of the accusers comes
from the evil within each individual, as it is written: "Your evil
shall chastise you" (Yirmiyahu 2:19), and "Your enemies that
pursue you" (Vayikra 26:17) — "your enemies" specifically,
meaning that from the evil within each person there is made an
accuser Above, such as from foreign thoughts and improper
meditations, and the like.

And also, from the innermost point of hidden evil, there is made
from it an accuser Above, to slander against Knesses Yisrael.
And this very accuser is the one who brings forth below the
inner and hidden evil into revelation, and afterwards accuses
Above, and so forth. As our Sages said: "He descends and
misleads, ascends and accuses" (Bava Basra 16a), and so forth.
And their designated time for this is on the Day of Judgment,
Rosh Hashanah, as it is written: "And the sons of G-d came...
and also the Satan stood among them" (Iyov 1:6). Until they
effect Above that sufferings are decreed upon the person whom
they accuse, in children, life, and sustenance.

And at times, the accuser clothes itself in a physical person, who
afflicts him and causes him suffering, whose entire essence is
only from his very own evil, and so forth. And this is sufficient
to understand.

And behold, in truth, when all the accusers Above were heard
and it was necessary to answer them, the matter was very
difficult. For according to the judgment of the Torah, all of their
arguments are true, and everything is according to the line of
justice in Torah law, and it is impossible to nullify their argument
and to overcome them. Except when He does not want to listen
to them at all, from the aspect of the drawing of great mercy
upon Knesses Yisrael, through which all judgments are
sweetened, and so forth.
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And this is the meaning of: "But Hashem did not want to listen
to Bilam." And the reason is, "Because Hashem your G-d loves
you." That the fact that Hashem did not want to listen to Bilam,
who was then, and likewise every Bilam in each generation who
stands against us, is because "Hashem your G-d loves you." That
Hashem loves the souls of Israel with an essential love.
Therefore He did not at all want to listen to the accuser, lest if
He would listen, the matter would be very difficult to answer,
and so forth. And this is sufficient to understand.

And this can be understood by way of analogy, from a man who
loves his friend: he does not desire to hear at all any negative
report about his beloved friend, and he pushes himself away
from hearing altogether. [And on the contrary, he greatly desires
to hear something bad about the one he hates, and so forth.]
However, if the love with which he loves his friend is according
to the line of reason, it is possible that when he hears something
very bad about him, to the point that his intellect obligates him
to listen, and how indeed he acted wrongly, then his love will
entirely fall away. For it is known that any love dependent on a
thing, when the thing is nullified, the love is nullified (Avos
5:16).

Therefore, at the outset he does not want to hear bad about his
beloved friend at all, lest when he hears, it will conceal his love
for him, and so forth. But all this is only in human love for his
friend, which is based on reason.

But in the love of a father to a son, which is an essential love,
since the son is taken from him, then certainly he cannot hear
any bad about him at all, in any way. And this is because his love
for him is not limited at all according to the line of reason. Just
as a person does not hear bad about himself—for a person is
close to himself and does not hear about himself anything bad,
and does not see liability for himself, and so forth.
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So too, in exactly the same way, regarding the love of a father to
a son, which is an essential love unlimited entirely. Therefore he
does not desire to hear at all any bad about his son. And even at
times when he did hear, it is as if he did not hear at all, and so
forth.

And according to this analogy, it can be understood regarding the
love of Hashem to Knesses Yisrael, that there are two levels
within it. The first is the love that comes from the line of reason,
which is from the arousal of mayin nukvin of the souls of Israel,
through Torah and avodah, which arouse Above the love of
Hashem toward them. Even from this love, He does not desire to
hear anything at all against them, and so forth.

However, since this love is limited, according to the line of
reason of the arousal of mayin nukvin, it is possible at times that
He will listen to the accuser, who brings Above all the evil of the
souls of Israel, both in general and in particular, in thought,
speech, and deed. And all of his words are true, for this evil
within the souls of Israel entirely conceals the love.

Since the love was initially upon the line of reason, then when
the generation is not fitting, automatically the love is nullified,
and there is room for Bilam the accuser, in general and in
particular, to accuse. And it is difficult to overcome them, for all
of their arguments are according to Torah law.

[And like the love of Hashem for the souls of Israel at the time
of the giving of the Torah, which was also according to the line
of reason, because they said "We will do and we will hear"
(Shemos 24:7). And as our Sages said: Why was it called Mount
Sinai? Because hatred descended upon the nations (Shabbos
89a). For at the time that Israel said "We will do and we will
hear," the love of Hashem was aroused Above toward them, and
conversely, hatred was aroused toward the nations. And
afterwards, when they sinned with the calf, automatically the
love toward them was somewhat concealed, and automatically
the hatred toward the nations lessened somewhat. Therefore
there was room for accusation, and so forth.]
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And the second love is essential love, since Israel are His
servants by inheritance (Pesachim 87b), that is, in the aspect of
the inwardness and essence. As it is written: "You are children to
Hashem your G-d" (Devarim 14:1). Just as the son is drawn
from the mind and essence of the father, so too the root of the
souls of Israel is from the inwardness and essence of G-dliness.
Therefore, He does not in any way desire to hear the accuser.

And as explained above regarding the love of a father to a son,
that since it is essential love, he does not at all listen to any
accusation, just as one does not hear liability about himself, and
so forth. So too with essential love of G-dliness to the souls of
Israel: since they are from His essence, He does not hear at all
any accusation upon them.

[And as we say: "And Your love do not remove" (Tehillim
119:43), which is like the love of a man to himself, which is
certainly essential love, and so forth.] Therefore it is said: "He
has not beheld iniquity in Yaakov, nor has He seen toil in Israel"
(Bamidbar 23:21). And it does not say "He does not desire to
behold, He does not desire to see," but "He has not beheld, He
has not seen," meaning that, so to speak, He cannot behold evil
in the souls of Israel, nor can He hear at all any accusation
against them.

For His love to them is essential love, higher than the love of
Hashem at the time of the giving of the Torah, when they also
received the radiance of the light of the King’s countenance, face
to face, the word of Hashem, and so forth. But all that was from
the side of reason, since they said, "We will do and we will
hear." Therefore the hatred toward the nations was also
according to reason. But this love is essential, unlimited entirely
by wisdom or reason, but rather because they are from His very
essence.
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And so too, the hatred of the nations is essential hatred, as it is
written: "With the utmost hatred I hate them" (Tehillim 139:22).
And behold, from this higher love it is said: "But Hashem your
G-d did not want to listen to Bilam," the accuser in general and
in particular in every generation. For "Hashem your G-d loves
you," since He loves you with essential love, entirely unlimited,
and this is sufficient to understand.

However, just as the love of Hashem for the souls of Israel is
essential love, entirely unlimited, so too, surely within the souls
there is essential love to G-dliness, higher than the love that is
according to good reason and knowledge, through contemplation
of G-dliness, and so forth. And like in the analogy of the love of
a father to a son: just as the father’s love for the son is essential,
since he is taken from him, so too the love of the son to the
father is also essential, since he is taken from him, and so forth.

So too, in every soul of Israel in particular there is an aspect of
essential love. This is the hidden love in every soul, from which
even the most light of the light, the utterly simple one, is able to
give over his life for the sanctification of the Name, as thousands
and tens of thousands have been tested in this, and all stood firm
in their faith and gave their lives, and all of it is from essential
love, the hidden love.

And when there is aroused below, within the souls of Israel, their
essential love to G-dliness, then automatically there is aroused
Above also the essential love of Hashem for the souls. As it is
written: "As water reflects a face to a face" (Mishlei 27:19).
From this, He does not hear at all any accusation, as it is written:
"And He did not want to listen," as explained above. [And the
shofar is like a segulah for this, that through the sound of the
shofar there is aroused this essential love.]
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And behold, the arousal of this essential love in the souls comes
in two aspects: teshuvah tataah and teshuvah ilaah. As we see,
there sometimes awakens within a person an intense bitterness
over his distance from G-dliness, that he is clothed and bound in
worldly matters, living the life of the nations literally. He will be
greatly embittered in his soul, and all this is from the arousal of
his essential love (which is the essence of his Jewishness), that
he cannot separate from the Living G-d. This is the level of
teshuvah tataah.

And teshuvah ilaah is the return of the soul, which is longing and
thirst with fiery flames for the Divine light, "When will I come
and appear" (Tehillim 42:3), "My soul longs, indeed it faints"
(Tehillim 84:3), "My soul thirsts" (Tehillim 63:2) — the very
yearning of the essence of the soul for G-dliness, as it is written:
"And to your husband will be your longing" (Bereishis 3:16).

All of this comes from the level of yechidah of the soul, which is
never blemished by any defect or sin, as it is written: "Deliver
my soul from the sword, my only one from the power of the
dog" (Tehillim 22:21). And it is known regarding mesirus nefesh
for the sanctification of the Name, that it is because the level of
yechidah of the soul is aroused, which itself is the essential love,
the hidden love, that is in every single one of Israel in particular.
Therefore our Sages said: "A person does not commit a sin
unless a spirit of folly enters him" (Sotah 3a), like an animal.
Meaning, it is a great mistake and folly that appears to him at the
time he does the sin, as if thereby the root of his soul will not be
separated from the Living G-d, but only that he transgresses a
particular will. But if he would know that by this sin his soul
would be separated from G-dliness, he certainly would not at all
want to be separated, and he would not at all want to transgress
any sin.
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And the reason he transgresses is only because it seems to him
that thereby he will not be separated from G-dliness. And there
is no greater error and folly than this. But if he is told to convert
his religion, which is a true opposition to the aspect of G-dliness,
then his essential love is aroused, and he gives over his soul for
the sanctification of the Name.

[And according to Kabbalah, this is the removal of the tzelem,
which is called mazal. And this is: "A person does not commit a
sin unless a spirit of folly enters him, like an animal"—meaning
that the aspect of the makif of the mazal does not shine upon
him. For "Only in the shadow of the tzelem does man walk"
(Tehillim 39:7), and he is imagined as an actual animal, and so
forth.]

And with this, the difference between Rosh Hashanah and Yom
Kippur is understood. As it is known regarding the verse: "Seek
Hashem when He is found, call to Him when He is near"
(Yeshayahu 55:6). "Seek Hashem when He is found" refers to
Rosh Hashanah, when the drawing down of G-dliness is through
the arousal of the souls below, as it is written: "If you seek Him,
He will be found by you" (Divrei Hayamim I 28:9).

This is the level of the ten depths, as in "From the depths I call to
You, Hashem" (Tehillim 130:1). For the depth of height depends
on the depth of below. This is when one is aroused within his
soul in great bitterness over his distance from G-dliness, and his
being clothed in the bodily life of the animal soul, like the life of
the nations. This is the depth of below, and through this he
reaches the depth of above, which is the root of the love of the
essence of the soul.

And "Call to Him when He is near" refers to Yom Kippur. As it
is known from the books of Kabbalah, that at Neilah of Yom
Kippur there is drawn down the innermost and essence of
G-dliness below, as it is written in the Zohar: "From the hidden
place of Atikah, the concealed one..." Then the inwardness and
essence of Divine love is drawn to the souls.
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And conversely, at that time is aroused also the aspect of the
inwardness and essence of the hidden love, as explained above.
This is the unification of the inwardness of the soul with the
inwardness and essence of G-dliness. And therefore our Sages
said: "Whoever does not weep on Rosh Hashanah and Yom
Kippur, his soul is not complete." For on Rosh Hashanah and
Yom Kippur one must be aroused in great bitterness... and this is
sufficient to understand.

And behold, the above-mentioned essential love Above, and the
hidden love of the souls of Israel, is called the "thorn of the yud."
For it is known that "The soul of man is the candle of Hashem"
(Mishlei 20:27), and in every soul there are the four letters of the
Name Havayah. And just as Above, in the yud of Havayah, there
is the aspect of the thorn upon the yud, which alludes to the
essential love of Hashem for the souls, so too, the thorn upon the
yud of the Name Havayah within the soul points to the hidden
love within the soul, and so forth.

And the explanation of all this: the thorn upon the yud points
upward, because it has no source or root for expansion. And
although the yud itself is but a point, nevertheless, it is the true
source and root of all expansion. For it is known that from the
essential point, all the twenty-two letters can be formed.

But the thorn upon the yud is not a source and root for
expansion. And Above, it is the aspect of the essential
nothingness of the inwardness of the supernal Kesser, which has
no source and root for expansion, and is considered from the
aspect of the Infinite world. And this is the root of the essential
love mentioned above, in which Israel arose in thought.
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Whereas the yud, which is the aspect of chochmabh, is the source
and root of all expansion of G-dliness in the ten sefirot of
Atzilus, Beriah, Yetzirah, and Asiyah, as it is written: "And
wisdom gives life" (Koheles 7:12). So too in the Name Havayah
of the soul: the thorn upon the yud points upward, which is the
aspect of the essential love of the soul, the hidden love, which
has no source and root for expansion, but only the essential
nothingness of the soul as it is in its essence, and so forth.

And this is the main reason: "But Hashem your G-d did not want
to listen to Bilam... because Hashem your G-d loves you." For
this is the aspect of the thorn upon the yud of the Name Havayah
of the soul, which is the hidden love mentioned above, the thorn
pointing upward, as explained above. And Above, it is the aspect
of the essential nothingness of the supernal Kesser of the Name
Havayah of Atzilus, and so forth. And this is sufficient to
understand.

However, in truth, the meaning of the verse, "But Hashem your
G-d did not want to listen... because Hashem your G-d loves
you," implies that the love of Hashem for the souls of Israel is
the love within all four letters of Havayah—yud, chochmabh; hei,
binah—as is known. And so too, the essential love of the souls
from below upward is also the love of the four letters of
Havayah within the soul.

And one can also say regarding what it states, "Because Hashem
your G-d loves you"—why does it say "your G-d" specifically,
and not simply "Because Hashem loves you"? From this it
implies that the main love from Above to below is at the time
when Havayah your G-d is revealed in a manifest way, face to
face, and so forth.

But the matter will be understood with a preface, by explaining
the concept of the four letters of Havayah Above, and the four
letters of Havayah within the soul, as it is written: "For the soul
of man is the candle of Havayah" (Mishlei 20:27).
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Behold, the thorn upon the yud of the Name Havayah is the
essential nothingness of the inwardness of Kesser, which is
higher than being a source and root for the expansion of
G-dliness within the ten sefirot of Atzilus, Beriah, Yetzirah, and
Asiyah. And below, within the soul, this is the aspect of the
self-nullification of the essence of the soul, which is not a
general source or root for the expansion of the soul into mind,
heart, and action. Not like the yud, which, although it too is only
a point, nevertheless it is the source and root for all expansion, as
explained above.

And the level of the yud Above is the drawing down of the
Infinite One in the aspect of chochmah, which is the beginning
of revelation. Like the analogy of the point, which is the root for
all the expansion of the twenty-two letters that will be formed
afterwards, though in essence it is still without expansion at all.
This can be understood from chochmah of the human being
below, which is only the point of intellect, without yet any length
or breadth, only a flashing spark—this is the existence of the
point of intellect that comes from Above intellect. As it is
written: "And chochmah is found from nothing" (Iyov 28:12).
And nevertheless, it is the source for all the expansion of
intellect within the brain of binah, and so forth.

However, behold, it may be asked: why is chochmah called the
"point of the yud"? For it is known that in a point there is no
whiteness within the letters [unlike the other letters which have
interior white space], but only a black dot. And chochmah seems
to be the opposite of this. For although it is like a mere point,
nevertheless, it is an aspect of a white and luminous point—Ilike
the flashes of intellect, which are the revelation of the light of
intellect from above intellect.

As it is written: "And his arrow shall go forth like lightning"
(Zechariah 9:14). The arrow of chochmabh is like a bolt of
lightning that pierces the heavens and shines below with the
brilliance of light. And as it is written: "Let there be light"
(Bereishis 1:3), which is the aspect of chochmah, as is known.
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However, it is written: "In the beginning, Elokim created"
(Bereishis 1:1). "Beginning" is chochmah, as it is written: "With
chochmah He founded..." (Mishlei 3:19). The main existence of
chochmah from nothing is through the tzimtzum of the Name
Elokim. For chochmah is the beginning of revelation, and it only
comes about through many contractions, as it is written: "He
made darkness His concealment” (Tehillim 18:12).

And so too our Sages said: "At first, darkness; afterwards, light"
(Bereishis Rabbah 3:1). This is the matter of the first tzimtzum,
called the chalal hapanui, as explained in Eitz Chayim.
Afterwards, the light shone in the aspect of the kav and chut
until the level of chochmah of Adam Kadmon, and then until the
level of chochmah of Atzilus.

However, even so, it is not at all settled why chochmabh is called
a black point. For although the entire existence of chochmabh is
through the aspect of tzimtzum of the Name Elokim,
nevertheless, in itself it is the radiance of the light of intellect, in
a state of revelation of light, and so forth.

But the main reason that chochmah is called a black point in a
state of concealment is because the essential nothingness of the
Infinite is enclothed within chochmah in concealment. And this
is: "In the beginning Elokim created"—that the main existence
of chochmah from nothing is through the aspect of tzimtzum of
the Name Elokim.

For if the essential nothingness of the Infinite would come in a
revealed state, there could be no limited creation of something
from nothing at all, but only Divinity itself. And the main will of
the Emanator was that there should specifically be limited
worlds, created something from nothing, and nevertheless within
them should also be the aspect of bittul to the Divine
nothingness.

7''o2

X PWRI) D98 X2 MWRIZ 12002 737,010
R0 MY 02,0 X7 - "NOwR" (R
— TR 70303 NINIR RYY (00,3 22wn) TO2

RO 70200 02 .2°P0R QW DINHRT TV RIN
07370 DMIRRY T)77Y RPN APRY ,IDAT DOWRY
2°,m° 2°970) 1900 YN NY :2IN2W in3).

N7 771 R RYI2 2" MR 19)
L,JIWRAT DIXNRT Iy RITY (R LA 720 wRO2)
IR 070 PV WY 09,123 797 RpIT
R0 NN TY VIM 12 NN TIRG PRI 72
M?°XRT 7030 NPA2 Y TINTR OTRT.

NRIRIY 72 279 2@ N0 1R 11792 OV AR

TRy P2V 0377 .ANINY TP QW 7303

QYT DAY D102 770V R AT NINCED
NIRT NP0 X0 — A%y X7 0ipnToan 0PN
12] IR 9% NPI22 DT N

ATIP3 QW3 0T NRRI 1Y OYYT WY 23
MEYT PRIV °97 — 02y NN miny

7] 02972 ART NN WA NI0TTRT
R0 MRXR WYY — D78 X2 NURI2
DUPOR DWT DILHY DM OT77Y R PRD.

AI0PRT "HYYT TIRT NN NP3 KD M7 IR 0D
77 KPR 979 TRD W2 223 X3 0 g XD —
TIRY — T USRI W2°Y) POy hInR P
127972Y AR L TIRR W 002230 NIt Rp1T
W RN NG AT NI 073 M
029732 7930 NIN32.

Powered By: ChassidusNow.com

14


http://chassidusnow.com/donate
http://chassidusnow.com

Mitteler Rebbe
Parshas Ki Teitzei

TER'T IR KN

Therefore, He emanated through the tzimtzum of the Name
Elokim, which is the contraction and concealment of the Essence
within chochmah, which is the potential power (koach hiyuli) for
two things: first, that chochmah is the potential power for
everything below it—that is, chochmah is the source and root for
the expansion of G-dliness in the ten sefirot of Atzilus, in
intellect and middos, until malchus, and so forth.

And second, that chochmah is the potential power also for what
is above it—that is, all of the aspect of the essential true
nothingness of the Infinite is enclothed in concealment within
chochmah, in order that there can be created a being, something
from nothing, and nevertheless it will also contain the aspect of
bittul to the Divine nothingness enclothed within chochmah in
concealment.

And the explanation of this: it is stated, "And all the inhabitants
of the earth are considered as nothing before Him" (Daniel 4:32).
It says "as nothing," with the kaf of comparison. And this is
because of the contraction and concealment of the Divine
Essence within chochmabh, in order that there could be some
existence of a "something," and nevertheless it should remain
nullified to the Divine nothingness.

And this is because the essential nothingness is enclothed in
chochmah in concealment. For if the essential nothingness
would shine in revelation, there would not be the aspect of a
"something" in existence at all, and it would be absolute
nothingness. But through the contraction of the essential
nothingness in chochmabh, there is a source and root for the
existence of the "something," and nevertheless it remains
nullified to the Divine nothingness.

And this is the meaning of "You made them all with wisdom"
(Tehillim 104:24): that it is the concealment of the Divine
essential light, so that there may be an existence of something
separate, and nevertheless within it will also be the aspect of
bittul to the Divine nothingness. And all of this is because "You
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made them all with wisdom." For chochmabh is a potential power
with respect to both above and below, as explained above.

And so too regarding what is written: "And the host of heaven
bows to You" (Nechemiah 9:6), in bittul to the Divine
nothingness that enlivens them. For if the essential nothingness
would shine upon them in complete revelation, they would be
nullified out of existence—Ilike the matter of "The Holy One,
blessed be He, extended His little finger among them and burned
them" (Chagigah 13b), which refers to the revelation of the
inwardness of malchus of Atzilus upon them, through which
they were automatically nullified out of existence.

But through the concealment of the nothingness within
chochmah, they are able to be an existence of "something," and
yet be nullified to the Divine nothingness that enlivens them.
And this is [the meaning of] "And in His goodness, He renews
continually the work of creation" (liturgy), which is renewal in
two manners: first, that the Divine light is contracted so that
there may be limited worlds, created something from nothing.
And second, that all of the essential Divine light is contracted in
chochmah in concealment, as explained above, that it is a
potential power in two aspects. And this is: "He renews
continually the work of creation"—which is the aspect of
chochmah, "In the beginning," "With chochmah..." And this is
sufficient to understand.

And so too, the matter of the yud in the soul is understood: this
is the aspect of chochmah of the Divine soul, which is the aspect
of bittul hayesh specifically [and not the essential bittul like the
thorn, etc.].

This is like the aspect of teshuvah that comes on its own, in
teshuvah tataah and teshuvah ilaah, without any contemplation at
all, but suddenly, all of which is because within chochmah of the
Divine soul lies the entire essence of the soul, in concealment
and hidden.
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Nevertheless, it is not like the essential bittul of the essence of
the soul. For this entire bittul is only bittul hayesh—that is, to
leave its opposite, or to desire closeness to G-d, which is still the
existence of something, only that it longs for G-dliness.

But the essential bittul of the thorn is the inward bittul, like the
nullification of a flame within a torch, as explained elsewhere at
length. And if the essential bittul of the thorn of the soul would
shine within, the vessel would not be able to contain it, and so
forth, and this is sufficient to understand.

And the matter of the hei of the Name Havayah Above is the
aspect of binah of Atzilus, in which the light of
chochmah—which is but a mere point—comes into expansion in
length and breadth, until it becomes the source for the middos
and the mochin de-middos, until it becomes the source for the
worlds of Beriah, Yetzirah, and Asiyah, which are limited. As it
1s written: "For in yud-hei Hashem formed the worlds"
(Yeshayahu 26:4)—that the entire creation of the worlds, this
world and Gan Eden, all derive from the upper yud which
extends to become hei, meaning the drawing down of chochmah
into binah, to be both makif and memale, and so forth.

And so too, the matter of the hei of the Name Havayah within
the soul is the drawing down of the power of the Divine essential
nothingness, which is enclothed in concealment within
chochmah, into expansion in length and breadth through the
brain of binah. This becomes the source for the arousal toward
G-dliness in the mind, heart, and practical action.

And it is known that the entire essence of the arousal of the
heart, which is born from contemplation, as it is written: "Hear O
Israel... and you shall love" (Devarim 6:4-5), is not that in the
moment of arousal in the heart the breadth of the contemplation
should be cut short, and that the contemplation should only be a
segulah for the arousal. Rather, the contemplation itself—which
is the revelation of the Divine light of the soul within the brain
of binah—should be the main thing, and the arousal in the heart
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will then be born automatically. And this is sufficient to
understand.

And there are two modes in contemplation. The first: that he
contemplates in the aspect of memale kol almin—how the power
of Hashem operates within the created being, and so forth. And
therefore, he is automatically aroused to desire closeness to G-d.
And the second: that in the aspect of sovev kol almin—how He
is exalted alone, uplifted and transcendent, and so forth, and how
He is utterly distant from G-dliness in comparison to the life of
the nations. Until one becomes very bitter in his soul, and
through this he comes even to the level of teshuvah ilaah, of the
essence of the soul that is hidden within the chochmah of the
Divine soul. And this is complete teshuvah, as it is written:
"Return us in complete teshuvah," and so forth. And this is
sufficient to understand.

And the essence of all this is that the Divine essential
nothingness of the soul, which is in the aspect of chochmah,
should shine in the expansion within binah, until through this it
also shines in the middos and in practical action. As our Sages
said: "Sanctify yourself with what is permitted to you"—they did
not say "separate yourself," but "sanctify yourself," and so forth.
For the matter is, as it is known, in the explanation of the phrase:
"Sanctify a word in himself"—this is the illumination of
chochmah. And so too here, when it is said: "Sanctify yourself
with what is permitted to you," the meaning is that the Divine
essential nothingness of chochmah of the Divine soul should
shine downward, until even in the physicality of action he has
deveikus in G-dliness. For example, in his occupation with
earning a livelihood, he intends only to make a vessel for the
supernal light which comes through physical sustenance. As it is
written: "And He will bless you in all that you do"—that all that
is required is only to make a vessel, and so forth.

7''o2

WaNRY — NI 0791 2 nayiana v
y932 Pyien "N WOY PN TRy Kon nrnaa
D°P78 N3R3 1I902 79900 K 12709 9.

Pﬁrﬂ mm;z‘ N7 .'Dl thz;zjm D?;ﬁ?;ﬂ ﬁ;?
TRTRDIY TY 02130 302 ,MIPRR PIT 107032
ARWR NPNA7 A% A1 T70Y AN, TRY 1012
R0 NINR TIN3 YT ,MYIT D3YT ANV
11, PW WA NN N NEORT ey
MRIT) N0 MW AN AT (1INIY

7312 137 Wany.

TRYIT WEYT TRT NP2 VRV - A1792 W)
TR TY AT 72077 NN 7030 D03y
RPN W HYIDR APy NiTRa 03 1] T
NPY — (X ,5 Mn’) 77 N3 THYY WIR "1

1] "TRYY WIR" RN "Ry Wi 1My

— "R A7 WIR" W92 YITD — NI WY

71 — 1N D3 121 .20 NIRT NI RTY
TRY K0T 72T — T MBI AREY WIR 1N
MpaT 2 M vy nrawaay Ty ,monk

112; — POIVY ,7103797 POY NIMI3 in3 .Mpoxa
RWA TOUR X2 WK 119y 1iK? 93 nivy? ;2
0 0°7127) APYR WY 9532 7571 :2N2Y 0
1173 Nivy? P TR PRV — (7

Powered By: ChassidusNow.com

18


http://chassidusnow.com/donate
http://chassidusnow.com

Mitteler Rebbe
Parshas Ki Teitzei
RN 728 KD

[...] it is to affirm and to establish the truth. And truth—indeed,
it was truth, but it was in the aspect of the essence of the soul
which shines in chochmah and binah, as explained above. But in
order that the soul should shine also into the animal soul, that
even the animal soul should acknowledge and agree to this—
for this is the matter of the fifteen vavs in Emes Veyatziv—to
establish and to affirm the matter well, until even the animal soul
is aroused toward the Living G-d.

And this is like the vavs of Tatkatir ("vpn), which is the matter
of binding the Divine light of the soul into the animal soul
below, and this is sufficient to understand.

And behold, the primary revelation below is through the voice of
Torah, which is the vav of the soul mentioned above. For
through this voice of Torah, Israel are bound with the Torah, and
the Torah with the Holy One, blessed be He. Like one who fixes
a time for Torah—even a single chapter—through this, the light
of the nothingness of his soul shines below.

And just as the Torah, whose root is in the Essence and
inwardness of the Infinite, descended downward to be enclothed
in the physical intellect of nogah, and so forth, so too the light of
the Divine essential nothingness within the inwardness of his
soul will shine downward.

And therefore it is called the voice of Torah. For just as the
physical voice, whose root is in the inwardness of the breath of
the heart, as it is written: "And man became a living soul"—and
Onkelos translates: "a speaking spirit"—so too the Torah, whose
root is in the Essence and inwardness of the supernal chochmah,
descended downward.

And through this, also the light of the soul shines below within
the animal soul. And as it is known: that whoever sits and reads
in the Torah, since it is the word of Hashem, as it is written:
"And My words that I have placed in your mouth..." This is like
the vav, which is a thin line extended from Above to below. And
this is sufficient to understand.
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And the matter of the final hei in the soul is the aspect of the
practical mitzvos, which are vessels of many different
kinds—the 248 positive commandments and the 365
prohibitions, whose root is in the lower hei of the Name
Havayah Above. For although through the voice of Torah the
light of the soul is drawn downward, nevertheless it is light
without a vessel. But in order that there be a vessel to contain the
light, this is the matter of the practical mitzvos, which are
vessels of many kinds.

For although they descended below into physical things—eight
threads of tzitzis of physical wool, and a physical parchment,
and so forth—nevertheless, their root is in the inwardness of the
supernal Will, which is called the "paths of Havayah," and so
forth. Yet the primary revelation of Divine light in the mitzvah is
specifically through the voice of Torah, as it is written: "For a
commandment is a lamp, and Torah is light"—that the mitzvos
are the vessels, and so forth.

And through the fulfillment of the mitzvos in actual deed, the
inward light of their souls shines forth, which is higher than the
revealed light of the Divine nothingness of the soul within
chochmah and binah.

And proof of this is from the teaching of our Sages: "All Israel
have a share in the World to Come," for the entire essence of the
World to Come, which is the comprehension of the souls in Gan
Eden, higher and lower, is specifically through the practical
mitzvos. Therefore, all Israel have a share—for even the sinners
of Israel are full of mitzvos like a pomegranate, and therefore
they are the sources for the comprehension of the souls in Gan
Eden, in the aspect of chochmah and binah of the soul, and this
is sufficient to understand.
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[NOTE Summary

The discourse opens by explaining Bilam as the archetype of daas d kelipah, the power to perceive and
magnify hidden evil in the Jewish people, in contrast to Moshe Rabbeinu’s daas d’kedushah, the perception of
hidden good. Moshe embodies ayin tovah—an eye that sees only the good latent even in concealment—while
Bilam embodies ayin ra’ah, extracting and exposing hidden negativity. This explains why Bilam’s advice
(daughters of Moav) was so destructive, for he saw the hidden vulnerability and sought to expose it.

The Mitteler Rebbe extends this eternally: in every generation there are “Bilams”—accusing forces, both
Above and within ourselves, arising from the concealed evil in each person. These accusers become active
especially on Rosh Hashanah, as Chazal say: “the Satan descends and prosecutes.” Their accusations are
difficult to answer, for they are aligned with Torah truth. Yet Hashem “did not desire to listen to
Bilam”—because of His essential love for Israel. If Hashem would listen, the arguments would be
insurmountable, but His essential love bypasses them.

The discourse explains two levels of love. One is ahavah al pi ta’am v’'daas—a love dependent on the arousal
from Torah and mitzvos, which can be obscured if sins conceal that arousal. The other is ahavah atzmis—an
essential love like that of a father to his child, rooted in essence itself, not subject to reason. This love means
Hashem cannot even “hear” accusations, for they cannot affect a love that is intrinsic. Thus the verse says “lo
hibit aven b’Yaakov’—not that He chose not to see, but that He cannot see, for such concealment is irrelevant
before essential love.

So too in the Jew’s soul: there are two forms of love. One is love born of contemplation, rooted in the soul’s
intellectual faculties; the other is ahavah mesuteres, the essential, hidden love. This essential love is revealed in
mesirus nefesh, even in “the simplest Jew,” for it derives from the yechidah, the point of the soul never
blemished. This explains the phenomenon of Jews throughout history, “the lightest among them,” who
withstood decrees and gave their lives for G-d, driven not by logic but essence. This is the kutz shel yud, the
point above intellect, which mirrors the supernal “thorn of the yud,” the source of essential love Above.

The maamar further distinguishes between teshuvah tataah (marirus, bitterness over distance from G-d) and
teshuvah ilaah (teshuvah b’oneg, a burning thirst for G-dliness). Both stem from the essential love awakening
from the yechidah. Rosh Hashanah emphasizes the cry from distance (mima’amakim), while Yom Kippur
reaches atzmus itself, as revealed at Neilah. This dual dynamic is mapped into the letters of Havayah as
mirrored in the soul:

Kutz shel Yud — essential love, hidden in yechidah.
Yud - chochmah, the potential for sudden awakening without reason, yet still bittul hayesh.
Hei — binah, contemplation and expansion in length and breadth, producing arousal of the heart.
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e Vav — the voice of Torah, a thin line extending downward, connecting essence to expression.
e Final Hei — mitzvos maasiyos, the vessels enabling Divine light to be contained and manifest.

Torah is described as the conduit that, like the physical voice issuing from the hidden breath of the heart,
channels the essence into intellect and words. But mitzvos are the keilim, allowing that light to dwell in the
world. Hence “mitzvah is a lamp, Torah is light”: mitzvos are vessels, Torah the illumination. Through mitzvos,
even sinners are “full of mitzvos like a pomegranate,” and therefore all Israel have a share in Olam Haba, since
the ultimate revelations of Gan Eden are only possible through mitzvos.

Practical Takeaway

The discourse teaches us that G-d’s love for us is not conditional but essential, beyond reason. This must shape
how we view ourselves and others: even when flaws are evident, the essence is pure, beloved, and connected.
Our avodabh is to awaken our own essential love—sometimes through contemplation, sometimes through raw,
sudden teshuvah—and to channel it downward through Torah and mitzvos. Torah study draws the essence into
light, but mitzvos anchor it in vessels, making G-dliness tangible in daily life. Sanctifying the physical, even in
mundane matters, becomes the way to reveal the hidden yechidah.

Chassidic Story

Once, the Mitteler Rebbe was told of a simple Jew who, under threat of death, refused to bow to an idol. The
man was unlearned and could barely read Hebrew, yet when pressed to betray his faith, he cried: “Ich bin a Yid,
un ich ken nit andersh!” (“l am a Jew, and I cannot do otherwise!”’). When this was related, the Mitteler Rebbe
wept and said: “In that cry lies the kutz shel yud, the thorn above the yud—the essence of the soul. This is what
Bilam cannot touch, and what Hashem sees when He says: ‘Lo hibit aven b’Yaakov.” This story was preserved
in the traditions of Chabad chassidim, illustrating the discourse’s theme that even the most hidden Jew contains
an unconquerable essential love.

END NOTE]
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