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Introduction 

Rabbi Menachem Mendel of Horodok (circa 1730–1788), one of the foremost disciples of the Maggid of 
Mezritch and a central transmitter of early Chassidic thought, was renowned for articulating how the most 

abstract divine principles descend into concrete halachic reality. In this maamar, beginning from the discussion 
of judgments and civil law, he unfolds a sweeping vision in which Torah law, divine kindness, limitation, and 
human justice are revealed as the very mechanism through which God’s presence becomes manifest and the 

world itself is sustained. 

The questioner asked three matters. Moses was perplexed 
about them until the Holy One, blessed be He, showed him. And 
they are the menorah, the new moon, and the shekel, which is 
from the matter of the portion of Shekalim. 

 
אַל ה הַשּׁוֹאֵל שָׁ לֹשָׁ בָרִים. שְׁ ה דְּ ה נתְִקַשֶּׁ עַד משֶׁ  

הֶרְאָה דוֹשׁ לוֹ שֶׁ הַחדֶֹשׁ מְנוֹרָה וְהֵן הוּא. בָּרוּךְ הַקָּ  
קֶל, הוּא שֶׁ ת מֵעִניְןַ שֶׁ רָשַׁ קָלִים פָּ שְׁ . 

The Rav opened: “And these are the judgments,” explanation: 
“And these” adds to the earlier ones. Just as those are from 
Sinai, so these are from Sinai. 

תַח  טִים. וְאֵלֶּה הָרַב: פָּ פָּ שְׁ עַל מוֹסִיף וְאֵלֶּה פֵּרוּשׁ: הַמִּ  
יניַ, הֵם מָה הָרִאשׁוֹניִם. יניַ אֵלּוּ אַף מִסִּ מִסִּ . 

And “before them” and not before the courts of gentiles, which 
are called idolatrous, as it is said: “For our Rock is not like their 
rock, and our enemies are judges” (Deuteronomy 32:31). 

ל עַרְכָּאוֹת לִפְניֵ וְלֹא לִפְניֵהֶם כָּךְ וְאַחַר  גּוֹייִם שֶׁ  
קְרָא מִּ ם שֶׁ נֶּאֱמַר: אֱלִילִיּיִם, שֵׁ י שֶׁ צוּרָם כְצוּרֵנוּ לֹא כִּ  

לִילִים וְאיֹבְֵינוּ פְּ  (Deuteronomy 32:31). 

The matter is that one should not materialize the 
commandments of judgments, which are, seemingly, material 
and composite. 

לֹּא הוּא הָעִניְןָ  ם שֶׁ יניִם מִצְוֹת לְגַשֵּׁ הֵם דִּ לִכְאוֹרָה שֶׁ  
מִים בִים גְּשָׁ מוּרְכָּ . 

For you acquire a slave, and the commandments of the four 
guardians, money or vessels to guard, or his deposit, as the 
question of the questioner. 

י  עָה וּמִצְוֹת עֶבֶד תִקְנהֶ כִּ סֶף שׁוֹמְרִים, אַרְבָּ אוֹ כֶּ  
מוֹר כֵלִים קְדּוֹנוֹת, אוֹ לִשְׁ אֵלַת פִּ הַשּׁוֹאֵל כִּשְׁ . 

For behold, seemingly, the wisdom of astronomy, philosophy, 
that their wisdom and understanding are in the eyes of the 
nations, and it speaks of materialities more simple than the 
commandments of laws and judgments. 

הֲרֵי  כוּנהָ חָכְמַת לִכְאוֹרָה שֶׁ ילוֹסוֹפְיהָ, תְּ חָכְמָתָם פִּ שֶׁ  
ים, לְעֵיניֵ וּבִינתָָם רֶת וְהִיא הָעַמִּ מִים מְדַבֶּ גַשְׁ יתֵֹר בְּ  

צְוֹת פְּשׁוּטִים יניִם מִמִּ טִים דִּ פָּ וּמִשְׁ . 

If indeed, nevertheless, they are vanity, deeds of delusion. 
“What has straw to do with grain?” And wisdom, what have 
they that is measured by the intellect of the material human that 
perishes and is lost. 

ה הֶבֶל הָכֵי בְּלֹא אָמְנםָ אִם  י הֵמָּ עְתּוּעִים. מַעֲשֵׂ מַה תַּ  
בֶן תֶּ עָר לָהֶם מָה וְחָכְמַת הַבָּר. אֶת לַּ כֶל הַמְשֻׁ בְּשֵׂ  

מִי הָאָדָם לֶה הַגַּשְׁ וְנפְִסָד הַכָּ . 

But not so our Torah in holiness, through which He looked and 
created the world, which is the secret of His Godliness, may He 

 
אֵין ן מַשָּׁ ה תּוֹרָתֵנוּ כֵּ קְדֻשָּׁ כֵּל בִּ נִּסְתַּ אֶת וּבָרָא בָּהּ שֶׁ  

הִיא הָעוֹלָם, רֵךְ, אֱלֹהוּתוֹ סוֹד שֶׁ ה יתְִבָּ ניִם וְכַמָּ פָּ  
ישׁ פַטִּ סֶלַע יפְלֵֹץ כְּ . 
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be blessed, and it has many faces like a hammer that shatters a 
rock. 
And it preceded the world, and was concealed from the eyes of 
all living, and every letter and word, matter and commandment, 
everything is the secret of His Godliness. 

 
וְתֵיבָה אוֹת וְכָל חַי, כָּל מֵעֵיניֵ וְנעֶֶלְמָה לָעוֹלָם, וְקָדְמָה  

כֹּל וּמִצְוָה, עִניְןָ אֱלֹהוּתוֹ סוֹד הַ . 

And the secret of the creation of the worlds and their existence, 
how the matter is necessary and it is impossible in another 
manner, since it is drawn down from a lofty place. 

 
רִיאַת וְסוֹד בָר אֵיךְ וְקִיּוּמָם, הָעוֹלָמוֹת בְּ וְאִי מֻכְרָח הַדָּ  

ר עִניְןָ אֶפְשָׁ ל לִהְיוֹתוֹ אַחֵר, בְּ לְשֵׁ תַּ קוֹם מִשְׁ גָּבוֹהַּ מִמָּ . 

And for every commandment in the Torah there is a root above, 
in particular, but in order to understand the matter in a general 
way we will say to return to the first principles. 

 
בַּתּוֹרָה מִצְוָה וּלְכָל שֹׁרֶשׁ שֶׁ פְרָטִיּוּת, לְמַעְלָה  אֲבָל בִּ  
כְדֵי רֶךְ הָעִניְןָ לְהָבִין בִּ לָל דֶּ אֶל לַחֲזוֹר נאֹמַר כְּ  

 .הָרִאשׁוֹנוֹת
For the Infinite, blessed be He, is sufficient in His Godliness and 
has no need for any created being, for behold everything is from 
Him. 

 
י יּוֹ הוּא בָּרוּךְ אֵין־סוֹף כִּ צָרִיךְ וְאֵינוֹ בֶּאֱלֹהוּתוֹ דַּ  

הֲרֵי נבְִרָא, לְשׁוּם כֹּל שֶׁ מֵאוֹתוֹ הַ . 

And He did not desire the creation of the world except from the 
greatness of His kindness and His nature to bestow, as the 
statement: “The world is built with kindness.” 

 
בְרִיאַת רָצָה וְלֹא י הָעוֹלָם בִּ גֹּדֶל אִם כִּ וְטִבְעוֹ חַסְדּוֹ מִ  

מַאֲמַר: לְהֵיטִיב, נהֶ חֶסֶד עוֹלָם כְּ יבָּ . 

In order that there be one to whom to bestow, and that the 
kindness flowing from the Infinite, blessed be He, also be 
infinite to the wicked and to the good alike. 

 
כְדֵי יִּהְיהֶ בִּ ע הַחֶסֶד וְלִהְיוֹת לְהֵיטִיב, לְמִי שֶׁ פָּ הַנִּשְׁ  

ן גַּם הוּא בָּרוּךְ מֵאֵין־סוֹף עִים אֵין־סוֹף כֵּ לָרְשָׁ  
 .וְלַטּוֹבִים

And it would not be recognizable, the noble before the poor, 
since it is without limit, and a thing that is unlimited is not 
recognizable. 

 
וֶה נכָּר וְלֹא ל, לִפְניֵ שָׁ הוּא דָּ לִי שֶׁ הוּא וְדָבָר גְּבוּל, בְּ שֶׁ  

י לְתִּ נכָּר אֵינוֹ מֻגְבָּל בִּ . 

And the world would return to its first simplicity in its being 
within the Infinite, therefore there was a need for limitation of 
the Torah: “Thus far shall you come.” 

 
יטוּתוֹ הָעוֹלָם וְיחֲַזרֹ הִיוֹתוֹ הָרִאשׁוֹן לִפְשִׁ אֵין־סוֹף, בְּ בְּ  
לַת לִהְיוֹת הֻצְרַךְ לָכֵן פֹּה עַד הַתּוֹרָה: הַגְבָּ תָבוֹא  . 

Which is the matter of contraction, and wisdom preceded in each 
and every thing to reveal His Godliness, which is the existence 
of the world and its creation. 

 
הוּא מְצוּם, עִניְןַ שֶׁ ימָה וְהַחָכְמָה הַצִּ כָל הִקְדִּ בָר בְּ דָּ  
הוּא אֱלֹהוּתוֹ, לְהִתְגַּלּוֹת וְדָבָר הָעוֹלָם קִיּוּם שֶׁ  

 .וּבְרִיאָתוֹ
From the beginning through a fixed statute, weighed on the scale 
of the balances of justice of the Torah and the commandment. 

 
חִלָּה קוּל קָצוּב חקֹ עַל־ידְֵי מִתְּ פֶלֶס וְשָׁ ט מאֹזנְיֵ בְּ פַּ מִשְׁ  
צְוָה הַתּוֹרָה וְהַמִּ . 

As the statement: “You shall not favor the poor,” not to show 
mercy in judgment, “For you shall acquire a slave, six years he 
shall serve,” 

 
מַאֲמַר: ר, לֹא וְדַל כְּ לֹּא תֶהְדָּ ין. לְרַחֵם שֶׁ דִּ י בַּ תִקְנהֶ כִּ  

שׁ עֶבֶד, ניִם שֵׁ יעֲַבדֹ שָׁ . 

For they limit the kindnesses so that they not spread beyond 
what is proper, and so are all the matters of laws and judgments. 

 
ילִים גְבִּ מַּ לֹּא הַחֲסָדִים שֶׁ טוּ שֶׁ הָרָאוּי, עַל יתֶֶר יתְִפַּשְּׁ  

יניִם עִניְנְיֵ כָּל וְכֵן טִים הַדִּ פָּ שְׁ וְהַמִּ . 
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In the matters of guardians, deposits, and loans, to limit and to 
separate, to each one, that which reaches him. 

 
עִניְנְיֵ דוֹנוֹת הַשּׁוֹמְרִים בְּ יל וְהַלְוָאוֹת, וּפִקָּ לְהַגְבִּ  

גִּיעַ אֶחָד לְכָל וּלְהַפְרִישׁ אֶצְלוֹ הַמַּ . 
And because of the boundary that He set, every single thing is 
recognizable and limited according to its kind, and one does not 
encroach upon that which is prepared for his fellow. 

 
ר הַגְּבוּל וּמֵחֲמַת ם, אֲשֶׁ בָר כָּל וּמֻגְבָּל נכָּר שָׂ וְדָבָר דָּ  

לַחֲבֵרוֹ בַּמּוּכָן נוֹגֵעַ אֶחָד וְאֵין לְמִינהֵוּ, . 

And behold, the boundary and the discernment are the revelation 
of His Godliness, may He be blessed, and the existence of the 
world. 

 
רָה הַגְּבוּל וְהִנֵּה רֵךְ אֱלֹהוּתוֹ הִתְגַּלּוּת הוּא וְהַהַכָּ יתְִבָּ  

הָעוֹלָם וְקִיּוּם . 

In contrast, the multitude of kindnesses and expansion without 
boundary are not recognizable and revealed, but rather equalize 
and make equal small and great alike. 

 
אֵין ן מַשֶּׁ טוּת הַחֲסָדִים רִבּוּי כֵּ לִי וְהִתְפַּשְּׁ אֵינוֹ גְּבוּל בְּ  

י וּמִתְגַּלֶּה, נכָּר וֶה אִם כִּ וֶּה שָׁ וְגָדוֹל קָטָן וּמְשַׁ . 

There it is that it is a flood of waters and the return of the world 
to chaos and void. 

ם  הוּא הוּא שָׁ וָבהֹוּ לְתוֹהוּ הָעוֹלָם וַחֲזרַָת מַיםִ מַבּוּל שֶׁ . 

And behold, the matter of the judges of Israel is that they need to 
be cleaving to the Lord, the living God. 

 
יָּניֵ עִניְןַ וְהִנֵּה רָאֵל דַּ רִיכִים ישְׂ בֵקִים לִהְיוֹת הַצְּ בַּה' דְּ  

חַיִּים אֱלֹהִים . 
And in their cleaving to Him, may He be blessed, they would be 
fit to bestow much kindness, which is the beginning and the end 
of the cleaving of the caused beings to the Cause of causes. 

 
קָם בְּ רֵךְ, אֵלָיו וּבְהִתְדַּ ד רְאוּייִם וְהָיוּ יתְִבָּ לְהִתְחַסֵּ  

הוּא הַרְבֵּה, ית שֶׁ כְלִית הָרֵאשִׁ בֵקוּת וְהַתַּ ל הַדְּ שֶׁ  
עִלַּת הָעֲלוּלִים הָעִלּוֹת בְּ . 

Which is the expansion in the world, “the world is built with 
kindness,” in order to bestow good upon His creatures. 

 
הוּא טוּת שֶׁ נהֶ, חֶסֶד עוֹלָם בָּעוֹלָם, הַהִתְפַּשְּׁ כְדֵי יבָּ בִּ  

לִבְּרוּאָיו לְהֵיטִיב . 
And behold, that cleaving is without boundary to His mercies, 
abundant like the greatness of the kindnesses of the Name, 
which have no end. 

 
בֵקוּת אוֹתָהּ וְהִנֵּה לִי הִיא הַדְּ ים לְרַחֲמָיו, גְּבוּל בְּ מְרֻבִּ  

גדֶֹל ם חַסְדֵי כְּ אֵין הַשֵּׁ סוֹף לָהֶם שֶׁ . 

But the Torah commanded the boundary of the kindnesses, not 
to show mercy in judgment. 

גְבוּל צִוְּתָה הַתּוֹרָה אֲבָל  לֹּא הַחֲסָדִים, בִּ ין לְרַחֵם שֶׁ דִּ בַּ . 

And behold, it is a command and one performs it, to return from 
the kindnesses to judgment. 

ה מִצְוָה הוּא וְהִנֵּה  ין עַד הַחֲסָדִים מִן לַחֲזוֹר וְעוֹשֶׂ לַדִּ . 

Thus, in this judgment, he connects and associates the attribute 
of mercy with the attribute of judgment. 

 
ט הֲרֵי פָּ מִשְׁ בְּ ף מְחַבֵּר הוּא זהֶ שֶׁ תֵּ ת וּמְשַׁ הָרַחֲמִים מִדַּ  

ת ין לְמִדַּ הַדִּ . 
Which is the line of judgment, the middle line, that unifies and 
connects kindnesses and severities together. 

 
הוּא ט, קַו שֶׁ פָּ שְׁ ו הַמִּ וּמְחַבֵּר הַמְיחֵַד הָאֶמְצָעִי, הַקַּ  

יחַַד וּגְבוּרוֹת חֲסָדִים . 
Which is the beginning of the creation of the world in this 
manner, and it is the existence of the world. 

 
הוּא חִלַּת שֶׁ רִיאַת תְּ רֶךְ עַל הָעוֹלָם בְּ קִיּוּם וְהוּא זהֶ, דֶּ  

 .הָעוֹלָם
And this is what our Rabbis of blessed memory said: “One who 
wishes to be a pious person should fulfill the matters of 
damages.” 

 
בָעֵי מַאן לִבְרָכָה: זכְִרוֹנםָ רַבּוֹתֵינוּ אָמְרוּ וְהוּא דְּ  

י יקְַיֵּים חֲסִידָא, לְמֶהֱוֵי נזְיִקִין מִילֵּ דְּ . 
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Which, seemingly, is far from kindnesses, but it is very deep 
indeed. 

ר  הוּא עָמוֹק וְעָמוֹק מֵחֲסָדִים, הוּא רָחוֹק לִכְאוֹרָה אֲשֶׁ . 

For the pious are to bestow kindness with their Creator alone, 
without any interruption of materiality. 

 
י ד הַחֲסִידִים כִּ לִי לְבַד, קוֹנםָ עִם לְהִתְחַסֵּ הֶפְסֵק שׁוּם בְּ  

מִיּוּת  .גַּשְׁ

And all the matters of damages are only materialities.  י עִניְןַ וְכָל נזְיִקִין מִילֵּ מִים רַק הֵם דְּ גַּשְׁ . 

Therefore, in the courts of gentiles, even if the judgment is 
equal, it is nevertheless not a commandment, which is an 
expression of cleaving, but rather it is measured according to 
human comprehension, body and shell, which is the destruction 
of the world. 

 

עַרְכָּאוֹת לָכֵן ל בְּ ין אִם אֲפִלּוּ גּוֹייִם, שֶׁ וֶה, הַדִּ הֲרֵי שָׁ  
הוּא מִצְוָה אֵינוֹ בֵקוּת, לְשׁוֹן שֶׁ עָר הוּא אֶלָּא דְּ מְשֻׁ  

י גָה עַל־פִּ ית, הַשָּׂ ה, גּוּף אֱנוֹשִׁ הוּא וּקְלִפָּ ן שֶׁ חֻרְבַּ  
 .הָעוֹלָם

And this is what our Rabbis of blessed memory said: “What is 
mine is mine, and what is yours is yours,” this is a middling trait. 

 
י לִבְרָכָה: זכְִרוֹנםָ רַבּוֹתֵינוּ אָמְרוּ וְזהֶוּ לִּ י שֶׁ לִּ לְּךָ שֶׁ וְשֶׁ  

לְּךָ, ה זוֹ שֶׁ ינוֹניִת מִדָּ בֵּ . 
For the boundary between what is his and what is his fellow’s is 
judgment, the middle line that connects kindness and severity, 
which is a middling trait. 

 
הֲרֵי ין הַגְּבוּל שֶׁ לּוֹ בֵּ ל שֶׁ ט, הוּא חֲבֵרוֹ לְשֶׁ פָּ שְׁ קַו הַמִּ  

הוּא וּגְבוּרָה, חֶסֶד הַמְחַבֵּר הָאֶמְצָעִי ה שֶׁ ינוֹניִת מִדָּ בֵּ . 

And there are those who say: this is the trait of Sodom, if the 
judgment and the boundary are not according to the Torah and 
the commandments of Him, may He be blessed. 

 
ת זוֹ אוֹמְרִים: וְישֵׁ ט אִם סְדוֹם, מִדַּ פָּ שְׁ אֵינוֹ וְהַגְּבוּל הַמִּ  

י בְּרוֹת הַתּוֹרָה עַל־פִּ רֵךְ בּוֹ וְהַדִּ יתְִבָּ . 

But rather according to human intellect, behold this is the trait of 
Sodom, which is the destruction of the world. 

 
י י אִם כִּ כֶל עַל־פִּ י, שֵׂ ת זוֹ הֲרֵי אֱנוֹשִׁ הוּא סְדוֹם מִדַּ שֶׁ  

ן הָעוֹלָם חֻרְבַּ . 
For every boundary is severity and shell, and this is the matter of 
the half-shekel, about which Moses was perplexed, which is 
knowledge. 

 
כָּל ה, גְּבוּרָה הוּא גְּבוּל שֶׁ מַחֲצִית עִניְןַ וְזהֶוּ וּקְלִפָּ  

קֶל ה הַשֶּׁ נִּתְקַשֶּׁ ה, שֶׁ הוּא משֶׁ עַת שֶׁ הַדַּ . 

For this matter does not seem to belong to and be attributed to 
knowledge, since the shekel, the act of giving, is bestowal and 
expansion, and within it is a half, which is limitation. 

 
י בָר אֵין כִּ יָּךְ זהֶ הַדָּ עַת, אֶל וּמְיחָֻס שַׁ הֲרֵי הַדַּ קֶל שֶׁ הַשֶּׁ  

עָה הוּא הַנְּתִינהָ פָּ טוּת, הַשְׁ מַחֲצִית וּבְתוֹכוֹ וְהִתְפַּשְּׁ  
הוּא גְּבוּל שֶׁ . 

Until He showed him that it is the contemplation that makes 
vessels and limitation. 

 
הֶרְאָה עַד הוּא לוֹ שֶׁ כְּלוּת שֶׁ ה הַהִסְתַּ עוֹשֶׂ לִים שֶׁ כֵּ  

 .וּגְבוּל
Just as the Holy One, blessed be He, contemplated the Torah and 
created the world through the boundaries of the Torah. 

 
כֵּל כְּמוֹ הִסְתַּ דוֹשׁ שֶׁ אֶת וּבָרָא בַּתּוֹרָה הוּא בָּרוּךְ הַקָּ  

הַתּוֹרָה גְּבוּלֵי עַל־ידְֵי הָעוֹלָם . 
Which is a vessel that holds blessing and bestowal, which is 
unification and connection of both, which is knowledge that 
receives after contemplation. 

 
הוּא לִי שֶׁ רָכָה מַחֲזיִק כְּ עָה, בְּ פָּ הוּא וְהַשְׁ וְחִבּוּר יחִוּד שֶׁ  

ניֵהֶם, הוּא שְׁ עַת שֶׁ קַבֵּל הַדַּ מְּ כְּלוּת אַחַר שֶׁ הַהִסְתַּ . 

And this is the matter of what our Rabbis of blessed memory 
said: “A sela for charity so that my son may live,” behold this 
one is righteous. 

 
זוֹ סֶלַע לִבְרָכָה: זכְִרוֹנםָ רַבּוֹתֵינוּ אָמְרוּ עִניְןַ וְהוּא  

בִיל לִצְדָקָה יִּחְיהֶ בִּשְׁ ניִ, שֶׁ יק זהֶ הֲרֵי בְּ צַדִּ . 
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Because his giving is due to his faith in the Torah, “you shall 
surely give,” which is the boundary, and thus it holds blessing. 

 
ן, נתָוֹן בַּתּוֹרָה, אֱמוּנתָוֹ מֵחֲמַת נתְִינתָוֹ לִהְיוֹת תֵּ תִּ  
הוּא רָכָה מַחֲזיִק וְהָכִי הַגְּבוּל, שֶׁ בְּ . 

And the revelation of the kindnesses in the world, for if there is 
no boundary there is no world. 

אִם בָּעוֹלָם, הַחֲסָדִים וְהִתְגַּלּוּת  עוֹלָם אֵין גְּבוּל אֵין שֶׁ . 

And therefore, through the boundary, it is the pathway to the 
expansion of vitality. 

בִיל הוּא הַגְּבוּל עַל־ידְֵי וְלָכֵן  טוּת הַשְּׁ הַחַיּוּת לְהִתְפַּשְּׁ . 

And this is “so that my son may live,” therefore behold this one 
is righteous, for he is the connector. 

 
בִיל וְזהֶוּ יִּחְיהֶ בִּשְׁ ניִ, שֶׁ יק זהֶ הֲרֵי לָכֵן בְּ הוּא צַדִּ שֶׁ  

 .הַמְחַבֵּר
[NOTE Summary:​
The maamar opens with the distinction between Torah law and human legal systems. Even when the rulings of 
non-Jewish courts appear fair and equitable, they remain rooted in human intellect, bodily perception, and the 
external husk of reality. Such law lacks the quality of mitzvah, which is essentially an act of deveikut, cleaving 
to God. Law grounded only in human reason is therefore not constructive but ultimately destructive, for it 
severs justice from its divine source and turns limitation into mere severity and concealment. 

This idea is illuminated through the teaching of the Sages: “What is mine is mine and what is yours is yours” 
can be either a neutral, intermediate trait or the trait of Sodom. The difference depends on the source of the 
boundary. When boundaries between people are established through Torah, they form the middle line that 
unites kindness and restraint, chesed and gevurah. When those same boundaries arise solely from human logic, 
they become the trait of Sodom, a rigid self-protection that destroys society and the world itself. Every 
boundary contains gevurah and concealment; only when that boundary is rooted in Torah does it serve 
revelation rather than ruin. 

From here the maamar turns to the mystery of the half-shekel, about which Moses was perplexed. Giving is, by 
nature, an act of expansion and flow. How, then, can giving contain a half, a boundary? This paradox touches 
the essence of daat. Moses was shown that it is precisely contemplation, histaklut, that creates vessels and 
limits. Just as God looked into the Torah and created the world through the measured boundaries of Torah, so 
too human giving must be shaped by divine limits in order to become a vessel that holds blessing. 

The half-shekel thus embodies the unity of opposites: expansion and restriction, kindness and boundary. It is 
through this balance that blessing can endure. Unbounded kindness dissolves the world back into chaos, while 
measured kindness, guided by Torah, allows life-force to spread in a sustainable way. This is why the Torah 
insists on limits within acts of giving and judgment alike. 

The maamar concludes by reinterpreting the teaching that one who gives charity “so that my son may live” is 
called righteous. Such giving is not transactional but rooted in faith in the Torah’s structure of reality. “You 
shall surely give” implies measured giving, bounded giving, which becomes a vessel for blessing. Through 
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boundary, life expands; through limitation, vitality flows. The truly righteous person is one who unites these 
forces, serving as the connector between divine kindness and the structured world that can receive it. 

Practical Takeaway: 

Justice, generosity, and kindness must always be guided by Torah boundaries. Acting fairly is not enough if 
fairness is detached from divine will. True righteousness lies in learning when to give, when to restrain, and 
how to let Torah shape both, so that kindness builds the world rather than dissolving it. 

Chassidic Story: 

It was said of Rabbi Menachem Mendel of Horodok that once, when a poor man approached him for assistance, 
the Rebbe did not immediately give him money. Instead, he questioned him gently about his needs, his family, 
and his circumstances. Only afterward did he give him a precise amount, neither more nor less. 

A student, puzzled, asked why the Rebbe did not simply give generously without calculation. Rabbi Menachem 
Mendel replied that unmeasured giving can embarrass the recipient or weaken his own sense of responsibility. 
“The Torah,” he explained, “does not want kindness that floods and erases. It wants kindness that builds. When 
giving is measured according to Torah, it becomes a vessel that holds blessing, both for the giver and for the 
one who receives.” 

In this way, he taught his students that holiness is not found in excess alone, but in the harmony between 
expansion and limit, the very harmony through which God sustains the world. 

END NOTE] 
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