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Siman #15

The matter of the connection between the sections: “And Noach
found favor in the eyes of Hashem. These are the generations of
Noach: Noach was a righteous and perfect man in his
generations; with Elokim did Noach walk.”

It is necessary to analyze: for our Sages said on the verse “for |
have reconsidered having made them, but Noach found favor in
the eyes of Hashem,” that this teaches that even Noach was not
truly deserving of being saved, but he found favor.

If so, how could the Torah afterward call him “a righteous and
perfect man”? Then he would indeed have been deserving.

And even according to the opinion that “in his generations” is
said disparagingly — that he was righteous only relative to his
generation — nevertheless, the Torah still testifies that he was a
righteous and perfect man.

Furthermore, what is the meaning of “finding favor”? And why
— when the Torah mentions finding favor — is the name
Havayah used, while afterward it says, “with Elokim did Noach
walk”?

Furthermore, what is the reason for the interruption between the
verses — “And Noach found favor” and “These are the
generations of Noach” — for the Sages explained that the true
offspring of the righteous are their good deeds?

It is possible to explain this according to what our Sages said on
the verse “And Hashem said to Noach: Come into the ark, for
you I have seen righteous before Me in this generation.”

From here we learn that one should speak part of a person’s
praise in his presence, and all of it not in his presence.

Still, it is difficult: why did the Torah change and not call him
“perfect,” since he indeed was perfect?

They also said: some interpret it to his praise — “in his
generations he was righteous,” and if he had lived in a
generation of righteous men he would have been even greater.
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And some interpret it to his discredit — that only relative to his
generation was he righteous.

To understand this, we must first preface what is stated in the
Zohar on the verse “A generation goes and a generation comes”
— that there is no generation without a righteous person like
Moshe Rabbeinu, peace be upon him.

This means that Moshe was inclusive of the entire generation,
the six hundred thousand souls, as our Sages said: “One woman
gave birth in Egypt to six hundred thousand in one womb.”

Therefore, it says “a generation goes and a generation comes,”
and not “generations go,” for it refers to the tzaddik of the
generation.

As our Sages said: “Before the sun of one (righteous man) sets,
the sun of another rises,” as it is written “and the righteous one
is the foundation of the world.”

It is known that the attribute of Yesod possesses the power to
ascend upward and to draw downward — the lower tzaddik acts
as a conduit that channels influence to the entire generation.

As our Sages said: “The entire world is sustained for the sake of
Chanina My son,” meaning that Rabbi Chanina was the channel
through which blessing flowed to all.

Just as a path conveys all that passes along it, so Rabbi Chanina
himself was the pathway through which influence was
transmitted.

Similarly, the tzaddik is like a ladder, as it is said “ascending
and descending upon it”: just as he can draw down the divine
flow, so too can he raise his entire generation upward.

And we have already said in an earlier section regarding what
our Sages stated: “If one merits, he takes his own portion and the
portion of his fellow in Gan Eden; if he does not merit...” —
why is this the measure?
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The reason was explained in that earlier section (see the
preceding discourses), and it can be understood in light of what
was mentioned — that all the thoughts of repentance which the
wicked contemplate each day come to them through the tzaddik.

As our Sages said, “Each day a heavenly voice calls out: Return,
wayward children.” But who hears this? Therefore, we must first
understand what is the concept of a bat kol (heavenly echo).

It is known that when a person emits a sound, a corresponding
echo is heard in return — and this is the meaning of “bat kol,”
the “daughter of the voice.”

Accordingly, when there is a bat kol, it must be that there exists
an original voice — namely, that the Holy One, blessed be He,
Himself proclaims “Return, wayward children.”

It is known that our Sages said: every utterance that goes forth
from the mouth of the Holy One, blessed be He, creates from it
an angel.

The angels created through these utterances — through the
agency of the tzaddik — are the ones who awaken the entire
generation to repent.

As it says, “And behold, angels of Elokim were ascending and
descending upon him,” meaning upon him literally — through
the tzaddik.

Through this, the tzaddik awakens his generation, for they are all
included within him, and they are stirred to repentance — and
then he can elevate them.

As in the generation of Avraham Avinu, peace be upon him —
even though they were idol worshipers, he was still able to
elevate them and bring them back to righteousness.

As it is said: “And the souls that they made in Charan.” But the
generation of Noach were exceedingly wicked, as it is said:
“Only evil all day long.”

Therefore, he did not have the power to elevate them. Moreover,
Noach himself could not strengthen and ascend to higher levels
because of them.
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This is like a man pulling a heavy load upward with a rope:
when the burden is heavier than his own strength, the man is
pulled backward and nearly falls.

So it was with Noach and his generation. Therefore, he needed
assistance and support, and it says of him, “With Elokim did
Noach walk.”

He required great aid because of them, as mentioned. But
Avraham, of whom it says, “who walked before Me,” did not
need support, for his strength was his own.

If so, according to this, the opinions “to his praise” and “to his
discredit” can be explained as follows: in truth, Noach was a
righteous and perfect man.

The one who interprets it as praise means it literally — all the
more so, had he been in a generation of righteous men.

But the one who interprets it as discredit — “according to his
generation” — means that since his generation was extremely
wicked, Noach did all that he could in his righteousness with
complete sincerity.

However, had he lived in the generation of Avraham Avinu,
peace be upon him, his present level of righteousness would have
been considered nothing.

Yet in truth, if he had been in a worthy generation, he could have
accomplished and ascended like Avraham, for the hindrance was
not from himself but from his generation.

He had the potential to ascend and to “walk before Him” like
Avraham, without assistance.

From this we find that Noach was indeed righteous and perfect in
his own measure; but because of the obstruction of his
generation, he needed heavenly assistance to remain steadfast
and not be pulled backward.

Therefore, his trait of being “perfect” was not credited to him as
a praise, since he could not have maintained it without heavenly
aid.

His true praise was only the trait of “righteous,” which came
through his own awakening.
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And this is the meaning of what the Sages said with refined
expression: “part of his praise in his presence” — meaning
specifically part of his praise, that which pertains to him alone.

That is, only the measure of “righteous,” which was from his
own initiative — that was his entire true praise.

For he could not be praised beyond that in the trait of “perfect,”
since that was not his own doing but only through assistance, as
mentioned.

Therefore, it is written, “For you I have seen righteous before Me
in this generation” — meaning: in that measure of righteousness
by which a tzaddik walks before Him like Avraham without
assistance — that, you are not; you are only “righteous.”

And what you are “perfect” in is due to My assistance, as it is
said earlier in the section: “With Elokim did Noach walk.”

And it is possible that this is what they hinted to by saying “part
of his praise” — meaning that relative to the other righteous ones
who walk before Him, only part of their praise applies to him.
And “all of it” — meaning both his own praise and the praise
that comes from divine assistance — is not in his presence, as
mentioned.

Nevertheless, we can still learn from here that one may speak
part of a person’s praise in his presence — for the Torah calls
him only “righteous,” even though that was his entire praise.

His praise — the concept of “finding favor.” Behold, concerning
Yosef it also says that he “found favor,” for Yosef too
corresponded to this same quality of “the righteous one,
foundation of the world.”

It is known that the name “Chen” (377) corresponds to the lower
Hei — the sefirah of Malchus, called “the world.”

And it is possible to say that these righteous ones, through their
good deeds, brought into existence — from Above to below —
this Name “Chen” in the lower Hei.
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For this Name is the general Name that includes all four Divine
Names — 7"2,7"n ,2"0 ,2"y — and the word “found” (X¥%) means
“supplied” or “bestowed,” as in the verse, “Will they gather for
them the fish of the sea and find for them?”

Therefore, these tzaddikim nourished and sustained the world —
for Noach fed those with him in the ark, and regarding Yosef it is
said, “He was the provider,” and “Yosef sustained.”

For they first drew down and revealed the Name 1"7 (zan,
“sustenance”) to the lower Hei, as in the verse, “She provides
food for her household.”

Afterwards, when they reached higher understanding — the level
of Alef of Binah, the Alef between the two Vavs of the Name —
it became the Name “Chen.”

Regarding Noach, in whom “Chen” is mentioned several times
— even his name implies it, for its letters are the reverse of
“Chen” — this indicates the great toil and effort he exerted until
he brought this quality into being, due to the obstruction of his
generation.

But regarding Yosef, who had no hindrance or obstruction, it
says “Chen” only once — for it came to him easily.

Not so with Noach — even though he had heavenly assistance,
he still needed to strengthen himself greatly.

It is known that the attribute of “the righteous one, foundation of
the world” ascends and draws down divine flow from Above to
the attribute called “world” (Malchus).

The divine flow consists of what is known as the “intellects and
garments,” which correspond to the three Names Eh-yeh (7"7R),
whose combined numerical value is 451, the acronym of “Eileh
Toldos Noach.”

It is possible to say that this is why these three words — “Eileh
Toldos Noach” — were sufficient here to allude to this mystery.

VI 73 Y2133 9737 DWI X7 2130 W 2
"Ryn" ﬁtzf?} —1"2.,7"n ,2"0 , 2"y — ninva
92 n¥ OR" 103 ,y°2wm [P299a] (Pioni) 02

D77 ¥ 077 908 020 37"

M °2 .01 N 103791 3] 28 DR7TED 197)
"Pawng R K3 A9P L7202 AR KT 1
3 "noP 727" — A

N7 98 "1 OV TN WRW) WXnY
AR°7 779 1AM" RIY 977 %Y ,IRnA".

;P2 "PR" KA NP NI WK 79 0K
WYl — oI YW PN 03T Y "N Ry
]nﬂ DW”

D3 3 — Dy 72 "IN 12 MRV 01 02N
— 108 T2 " 10 PRPDIRY .07 KpY
ROXNTY 7Y ,TPW AYRT ROWD 973 %Y NAiAy
73732 1717 NYOIR °191 12137 770

— 7YY 213y 0§ T KW ,A012 DaR
XoxnT7 12 M0 p1aw " o avs 12 )
1 ov.

7 22 0¥ ,m7unon yr0 12 may ax — 1 12 X7
NP3 PINNTY R 03 TR

XY — "2ty 7o) IS NTR °2 T A
NRIPIT 1727 RON7 XP°Yn YOWD Tw/im M2y
noon — "ohiv".

DY U PR 07 YIT2 NI YOWa M3
oav " ning AYioY SY aon T
PR" NIAN WK RAY — R"10 IR

May" N33 N3 ,"m niTHin".

nian '3 7R3 [1XD] 2299 197Y , iR whR)
2737 ™77 28 "M niToin Apx".

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7'"0a
Rabbi Dov Ber of Mezeritch
Ohr Torah
Parshas Noach

And the connection between the sections (‘“‘smichas haparsha”)
may be similar to the concept of linking “redemption to prayer,”
which hints to this same secret.

I3 N0 PN ROOY WHR — AYI9T NNY)
23737 792 Nppn ROTY ,17907.

And this can also explain the phrase “With Elokim did Noach "M 7907 0°FPRT DR WD 19 03 WOR N
walk.” That is, all his intent and purpose were to unite and bind 79 7027 S0 I 92, 919k —
the higher attribute — the supernal levels — and to draw down L(@P2y NITH (AR 70N) A3V 3T WRD
influence into the lower grade called Elokim. DOPOR" NRIPIT IRAA RI72 YRS
And this is the meaning of “Et HaElokim” — that is, “Hashem X7 XY (@798 7"01) — "oophRa Ny A
Elokim,” referring to the lower Heli, as is known. Thus, “Noach 92,7117 21i%7,"m1 7%303" — ¥IT2 IRAN
walked” means that his entire path and intention were to draw NRIRIT 7R YRWEL "D NN Ny
divine flow into the level called Elokim, as mentioned. 727139 "oy

[NOTE Summary

In this Maamer, the Maggid of Mezritch examines the verse “Noach found favor in the eyes of Hashem; Noach
was a righteous and perfect man in his generations.” The discourse opens with a question: if our Sages state that
even Noach was not truly deserving of salvation but “found favor,” how could the Torah then call him
“righteous and perfect”? The Maggid resolves this through the Zohar’s teaching that every generation has its
tzaddik, parallel to Moshe Rabbeinu, who encompasses and uplifts all souls of his time. This tzaddik is called
“Yesod,” the channel that connects the divine flow from Above to the world below.

Noach, like every tzaddik, was such a channel — yet his generation’s depravity made his task exceptionally
difficult. Their spiritual heaviness resisted elevation, and the Maggid compares it to a man trying to lift a heavy
load by rope: when the burden outweighs his strength, he is pulled backward. Thus, though Noach was aided
from Above (“with Elokim did Noach walk”™), his perfection was not entirely self-generated. In contrast,
Avraham “walked before Hashem,” drawing strength from within.

Hence, those who interpret “in his generations” as praise or as censure are both correct: Noach was indeed
righteous and perfect, but his perfection required divine assistance because of his surroundings. His own
initiative reached only the level of “tzaddik”; his completeness (“tamim”) came through heavenly support.
Therefore, the Torah calls him “tzaddik,” not “tzaddik tamim,” in the verse where Hashem speaks directly to
him, fulfilling the principle “one mentions part of a man’s praise in his presence.”

The Maamer then explores “finding favor” (37 n&>x»). “Chen” corresponds to the lower Hei — Malchus —
which receives life from the higher worlds. The tzaddikim, through their deeds, reveal this Name “Chen” within
creation, channeling the divine flow into the world. Noach and Yosef both embodied this, sustaining their
generations materially and spiritually. Yosef did so with ease, having no obstruction, while Noach’s generation
demanded immense effort; even his very name (171, the reverse of 117) hints at his struggle to draw down this
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divine grace. The phrase “Et HaElokim” thus means Noach’s entire walk and intention were to unite the higher
and lower levels of G-dliness, bringing divine vitality into the realm called “Elokim.”

Practical Takeaway

A person’s spiritual progress is shaped both by personal effort and by the environment in which they live. When
facing spiritual resistance, one must draw extra strength and seek divine assistance — as Noach did — to
continue uplifting oneself and others. Even if our surroundings weigh us down, perseverance and pure intention

can still draw down “Chen,” divine favor, into the world.

Chassidic Story

The Maggid of Mezritch once told his students: “A soul descends into this world for seventy or eighty years just
to do a favor for another Jew — in body or in soul.” One winter night, a beggar came to his door. The Maggid

rose from his study and personally lit the fire to warm him. His students were surprised, but the Maggid

explained: “At this moment, this man is my ‘generation.’ If I can warm his body, perhaps I can warm his soul as
well. That is my service — to bring warmth from Above into the world below.” END NOTE]

Siman #16

It is possible to say that it is known that the Name Havayah
signifies complete mercy and leans toward kindness — the
attribute of love; whereas the Name Elokim signifies severity —
the attribute of fear.

It is therefore possible to say that although Noach was a
righteous and perfect man, he attained only the level of awe —
Noach was whole and complete in the trait of fear.

Therefore it says of him, “With Elokim did Noach walk.” In that
place he is called righteous and perfect on that level, but he had
not yet attained the level of love.

Therefore, when the verse says “For you I have seen righteous
before Me” — which mentions the Name Havayah — it omits
“perfect,” for he had not yet attained that quality completely.

And this is what it says, “And Hashem said,” referring to
Havayah — for relative to Havayah, which is love, Noach was
not yet deserving, having reached it only through finding favor.

But regarding Avraham it says, “Chesed I’ Avraham” and
“Avraham, My beloved,” for he achieved the attribute of love in
perfection; thus it says of him, “Walk before Me and be perfect,”
for he was complete in both qualities.
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It is possible that this is hinted to in “And Hashem blessed
Avraham with everything.” “Hashem,” say our Sages, refers to
the Divine Name Havayah together with His court — Havayah
and Adnus — representing love and awe.

He blessed Avraham “with everything” — meaning with the
attribute of tzaddik, called “kol” — that he was perfect and
complete in both extremes, chesed and gevurah, love and fear.
This is the meaning of “bakol” — literally “with both kols.”
Regarding “in the eyes of Hashem,” this can be understood as
follows: elsewhere it says, “The eye of Hashem is upon those
who fear Him.” Here, “eyes” are plural, and our Sages teach that
“eyes” refer to the attributes of kindness and severity.

It follows that “The eyes of Hashem are upon the righteous”
refers to one who is perfect in both love and awe, receiving the
divine flow from both eyes — chesed and gevurah. This sustains
the world through the tzaddik, who is the foundation of the
world.

But where it says, “The eye of Hashem is upon those who fear
Him,” this refers to one whose service is only in awe; therefore,
the singular “eye” is used.

Thus, concerning Noach — “And Noach found favor in the eyes
of Hashem” — although we said he walked “with Elokim,”
perfect only in awe, still through the “finding of favor” he drew
forth all the divine flow from both eyes — chesed and gevurah.

This is the meaning of “in the eyes of Hashem.” And it is written
here with the Name Havayah, because the Name “Chen,”
associated with Noach, is derived from Havayah itself: yud once,
hei twice, vav three times, hei four times — their total equals the
gematria of “Chen,” which are the same letters as “Noach.”

This Name indicates the abundance of divine flow extending
from Above to below — from the Yud, which is Chochmah,
down to the lower Hei, which contains all four letters of
Havayah.
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According to this, the verse “A good eye — he shall be blessed,
for he has given of his bread to the poor” can be understood. Our
Sages said: “Do not read ‘shall be blessed (yeborach),” but ‘shall
bless (yevarech).””

Yet this requires explanation: the verse, at first glance, speaks of
the tzaddik, who is called “good.” If so, why does it mention
only one “eye”?

One must say that this refers to a tzaddik who holds only the
attribute of awe; therefore it says “eye” in the singular.

Yet it is difficult, for if he possesses only fear, it would seem that
only the flow from the single eye of Gevurah reaches him. How,
then, could our Sages interpret it to mean that he blesses others?

We must therefore conclude that the verse speaks of a tzaddik
like Noach — who was complete only in awe, yet because of the
finding of favor, both kindness and severity were bestowed upon
him, and thus he could also bestow upon others.

This is what is meant by “for he has given of his bread to the
poor” — the verse explains why “a good eye blesses,” even
though his dominant trait is awe alone.

He can bless and bestow, because through the “chen” he revealed
and drew down, he channeled nourishment and divine flow to the
lower level called “poor” (dal). Therefore he is blessed and
blesses.

If you ask, according to this, why Noach did not influence others
or save his generation, the answer has been given: they were
exceedingly wicked and unfit to receive divine flow.
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And although concerning Avraham and Moshe Rabbeinu it also
says they “found favor,” though they were complete in their
attributes, this is not difficult: in their case it was said as a prayer,
“If I have found favor in Your eyes,” out of their great humility,
for they did not consider themselves perfect tzaddikim.

[NOTE Summary

The Maggid of Mezritch explains that the divine Names Havayah and Elokim represent two distinct spiritual
modes: Havayah is complete mercy and love, while Elokim signifies judgment and awe. Though Noach is
called “a righteous and perfect man,” his perfection was only within the realm of yirah (awe). Thus, the Torah
says “With Elokim did Noach walk,” for he cleaved to G-d through awe, not yet having reached the level of
ahavah (love). When G-d (using the Name Havayah) says, “For you I have seen righteous before Me,” the term
“perfect” is omitted, because compared to Havayah, Noach had not attained that higher wholeness — he
reached it only through finding favor (1) granted from Above.

By contrast, Avraham Avinu, who embodied love as well as awe, is told, “Walk before Me and be perfect,” for
he united both qualities. This is hinted in “And Hashem blessed Avraham bako! (with everything),” where
Havayah and Adnus — love and awe — merged together, and “kol” alludes to the tzaddik who harmonizes both
extremes.

The Maggid further explains “in the eyes of Hashem” — that the plural “eyes” correspond to kindness and
severity (chesed and gevurah). The verse “The eyes of Hashem are upon the righteous” refers to one who is
whole in both attributes, while “The eye of Hashem is upon those who fear Him” applies to those who serve
through awe alone. Hence, although Noach’s service was only in awe, through finding favor he drew sustenance
from both divine eyes — from kindness and severity — and thus brought blessing and divine flow into the
world. The Name “Chen” itself, whose letters are the reverse of “Noach,” numerically equals the expansion of
the Name Havayah (yud once, hei twice, vav three times, hei four times), signifying the descent of abundant
divine influence from the highest wisdom (yud) to the lowest revelation (kei).

Lastly, this explains the verse “A good eye — he shall be blessed, for he has given of his bread to the poor.”
The Maggid teaches that even a tzaddik whose primary trait is awe can also bless others, for through the chen
he awakens above, he receives kindness along with severity and becomes a channel of blessing to those below.
“For he has given of his bread to the poor” means that he draws down spiritual sustenance (lechem) to the lower
realm — the “poor” level of existence — allowing divine vitality to reach even the most limited vessels.
Though Noach could not uplift his generation because they were too corrupt to receive such light, later
tzaddikim like Avraham and Moshe, who also spoke of finding favor, did so only out of humility — not from
lack of perfection.
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Practical Takeaway

True divine service must balance love and awe. If a person’s nature leans toward restraint or fear, they can still
draw kindness into their life through chen — by cultivating humility, sincerity, and favor before Heaven. When
awe joins with love, one not only receives blessing but becomes a source of blessing to others.

Chassidic Story

Once, the Maggid of Mezritch’s disciple, Rabbi Zusha of Anipoli, was asked how he could bless others when he
himself owned nothing. Reb Zusha smiled and replied, “When a poor man shares his crust of bread with
another, Heaven multiplies it until both are filled.” The Maggid, upon hearing this, said: “That is chen — divine

favor — when awe and humility draw down abundance from Above.” (Source: Toldos HaMaggid, ch. 12;
Shivchei HaMaggid) END NOTE]

Siman #17
“Make for yourself an ark of gopher wood.” Every teivah (word)
that a person utters includes within it levels of the worlds, souls,
and Divinity.

R¥I DIRTY 720 23Y 193 ¥y N2 77 ARy
nPIoRY NiNY ningiva nHYis.

This is what is meant by the saying in the Zohar that “He
possesses three worlds” — to search within every feivah (word)
and listen to what it is saying.
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For the Shechinah speaks through a person’s throat, and he
becomes the “companion of the Matron,” as stated in the holy
Zohar.

This is the meaning of “You shall make it with lower, second,
and third levels” — that the teivah should illuminate through all
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the worlds.

“A window (tzohar) you shall make for the ark” — meaning that " .M7°722 NRYY anY — "nan? apyn aox
one’s words should go forth with radiance, shining to gladden ,197 1939 737 noa nivy? ,ninive 9232 PRI
and bring delight to his Creator, as explained earlier in Section 1. av Py 'R 12°02 R n3.

[NOTE Summary

The Maggid of Mezritch interprets the command “Make for yourself an ark of gopher wood” not merely as a
physical instruction to Noach but as a timeless spiritual directive to every person. The teivah (ark) alludes to
teivos — the words of Torah and tefillah. Every holy word one utters contains within it layers of Olamot,
Neshamot, and Elokus — worlds, souls, and Divinity. When spoken with awareness and purity, these words
illuminate all realms of creation.

The phrase “You shall make it with lower, second, and third levels” symbolizes that each utterance should reach
and refine all dimensions of existence — the physical, the spiritual, and the divine. “A window (tzohar) you
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shall make for the ark” means that one’s words must radiate light, clarity, and heartfelt sincerity, allowing the
Shechinah to “speak through one’s throat,” as described in the Zohar. Through this, a person becomes a
shoshvina d’matronisa — a companion and attendant of the Divine Presence — bringing joy and nachas ruach

to the Creator.

Practical Takeaway

Every word of Torah and prayer can become a vessel of divine light if spoken with mindfulness. When we
speak gently, clearly, and with heartfelt intent, our words travel through the “three worlds,” refining both our
inner being and the creation around us. The more consciousness we bring to speech, the more light and shefa

we draw into existence. END NOTE]

Siman #18

“A window (tzohar) you shall make for the ark.” In the name of
the holy R. Yisrael Baal Shem Tov, of blessed memory: the
teivah (word) must shine.

For in every letter there are worlds, souls, and Divinity, and they
ascend, connect, and unite one with another in Divinity.

Afterwards, the letters themselves unite and connect together to
become a teivah (word), forming complete unifications in the
Divine.

A person must include his soul within each of these levels, and
then all the worlds unite as one, rising and becoming an infinite
joy and delight.

This is the meaning of “lower, second, and third levels you shall
make it” — referring to worlds, souls, and Divinity — “three
worlds does He possess.”

One must listen, in every feivah, to what it is saying — for the
Shechinah, which is the world of speech, speaks through it, and
the person becomes her companion.

“A window (tzohar)” means that the word should go forth with
brightness, bringing pleasure to its Creator.

All this requires faith, for the Shechinah is called “Emunah”
(faith) — meaning the “Craftsman,” for without faith one is
called, Heaven forbid, a “slanderer who separates from the

Alef.”
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[NOTE Summary

The Maggid (in the name of the Baal Shem Tov) teaches that “tzohar ta’aseh la’teivah” means your
teivah—your words of Torah and tefillah—must shine. Every letter holds olamot, neshamot, elokus; first each
letter unites with Divinity, then the letters join into a feivah that forges true unifications Above. When a person
includes his own soul within each level, all worlds are bound as one and rise into immeasurable joy. “Tachtim,
sheniyim, u’shelishim” hints to these three strata; one must “listen” inside every word, for the Shechinah—the
world of speech—speaks through our throat, and we serve as the shoshvina d’matronisa. “Tzohar” thus charges
us to let words go out bright, giving nachas ruach to the Creator. All this stands on emunah: the Shechinah is
called Emunah (the faithful Craftsman); without faith, one “separates the Alef.”

Practical Takeaway

Daven and learn slowly, hearing the life inside each word. Intend to place your soul into every letter so the
teivah shines—binding olam—neshamah—elokus and drawing joy Above. Cultivate emunah while speaking;
faith turns speech into a radiant window for the Shechinah.

Chassidic Story

A chassid once asked the Maggid how to make his prayers illuminate. The Maggid pointed to a small window
and said, “Glass is only sand until the craftsman fires it clear. So too a word is only breath—until emunah fires
it bright.” The chassid began saying fewer words with fuller faith, and his teivos became a tzohar that warmed
everyone around him. END NOTE]

Siman #19
“And to a cubit you shall finish it above.” This refers to Ima
(Mother, i.e., Binah). Or, it can be explained as follows: once the
teivah (word) has gone forth from one’s mouth, one need not
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recall it afterward. [Eyarkia 17 X

The idea is that one should not try to see it “going upward” — N7 3923 0ipn? nIRInY axYY XY Pavaw
like one who cannot gaze directly at the sun. This is the meaning 73720 301 — Wnwa niRa? 212 IRY ony
of “you shall finish it above.” v,
And know how you can achieve this: “Come you and all your 072 21 AR X2" 132 NiRY? 9992 AR 72 ¥
household into the ark (teivah)” — with your entire body and all o8 Xiap °0ind 921 7993 722 — "12A7 9N
your faculties enter into the word; think with joy as you speak. 727 XIAWI 272 Agn WD ,0200.
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[NOTE Summary

The Maggid teaches that “and to a cubit you shall finish it above™ hints to /ma—the supernal Binah—but also
conveys a lesson in divine speech. When a person releases a teivah (word) of Torah or tefillah from his mouth,
he should not hold on to it mentally afterward, analyzing or revisiting it. Just as one cannot gaze directly at the
sun, one must allow the word to ascend upward to its spiritual source without interference. The verse “finish it
above” thus means: complete your intention and then let the word rise freely to G-d.

The Maggid adds that the way to do this is by entering the teivah entirely—“Come you and all your household
into the ark”—meaning, enter every word with your whole being: your mind, heart, and body. Speak joyfully,
for when one includes all their powers within their words of prayer, those words soar heavenward in purity and
illumination.

Practical Takeaway

Pray and learn with complete presence and joy. Once the words are spoken, let them rise—do not cling or
overanalyze. When the soul, body, and emotions all enter the zeivah of speech, each word becomes a vessel that
ascends to Binah, carrying joy and connection to its divine source. END NOTE]
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