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Introduction

Rabbi Shneur Zalman of Liadi (1745-1812), the founder of Chabad Chassidus and author of the Tanya, often
revealed how the deepest inner movements of the soul are encoded within the narratives of the Torah. In this
maamar, beginning with the verse “And Joseph gathered all the silver that was found in the land of Egypt, and
Joseph brought the silver into Pharaoh’s house” (Genesis 47:14), the Alter Rebbe unfolds a comprehensive
inner map of love, concealment, revelation, and the flow of Divine kindness through Joseph the righteous into

every Jewish soul.

And Joseph gathered all the silver that was found in the land
of Egypt, and Joseph brought the silver into Pharaoh’s house
(Genesis 47:14). Behold, our Sages of blessed memory said that
Joseph concealed three treasuries. One was revealed to Korach,
one was revealed to Antoninus, and one is hidden away for the
righteous in the time to come (Pesachim 119a).

To understand this, it is written, “Light is sown for the
righteous” (Psalms 97:11). It is known that this refers to the
primordial light that shone from one end of the world to the
other, which the Holy One, blessed be He, hid away for the
righteous (Chagigah 12a; Bereishit Rabbah 3:6).

The concept of this concealment may be understood as follows.
In the service of God there are found two levels and degrees in
the love of God. The first is the love that is born and drawn
forth from contemplation of the greatness of the Infinite Light,
blessed be He.

When one deeply contemplates in his intellect the exalted
greatness of the Blessed One, an arousal is born from this in
yearning and passionate enthusiasm toward Him. For according
to one’s intellect, so is the praise of a person, since the
emotional traits are drawn after the intellect and contemplation.

This love is a newly born state that comes into being anew
through the intellect and contemplation.

There is a second level of love, called hidden love. This is the
love that exists in the innate nature of the divine soul, which by
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its nature desires to be included in the Infinite Light, blessed be
He, who is its source and root.

However, with the person this love is in a state of great
concealment and hiddenness. Its emergence into revelation
comes through contemplation, as explained in Tanya (chapter
18).

It follows that when it emerges into revelation through
contemplation, this is not a new birth produced by the intellect
itself, from which the love would be generated. Rather, this
love already existed in the soul from the outset, but was
concealed, and through contemplation it emerges from
concealment into revelation.

This is the meaning of what our Sages of blessed memory said,
“When wine enters, a secret emerges” (Eruvin 65a). The
explanation is that “secret” refers to the aforementioned hidden
love, and its emergence into revelation comes through
contemplation, which is called “wine,” the wine of Torah.

In truth, the virtue and level of this hidden love is very great and
exalted relative to the love that is born from the contemplation
described above. Although that love is a new birth and this one
is not a complete novelty, nevertheless its root is far more
exalted.

The love born from contemplation is lower than it in level, yet it
has not descended so low as the aforementioned hidden love, as
explained in Tanya. When hidden love emerges into revelation it
is called great love, above love of the world that comes from
contemplation.

Joseph the righteous corresponds to this exalted level, the hidden
great love present in every Jewish soul, whose root is
exceedingly lofty. This is the aspect of Joseph, identified with
the sefirah of Yesod, meaning “yod” and “secret.”

Ni071°K2 292077 AYVI 7¥00 XY LNPORT
AT AR RITY LRI 02,

,2173 RO 02y NIma2 19N ROTY R9Y
19 ,035207 °7) DY K27 01930 DR ANRR
X21P2 2IN2Y.

TR LMIANTT T 7Y 1937 98 NRE YD R
AT 3y Wi 22 T nwTn AT i
W32 MPMAR NI 133 1T AA0N W 12N
T2 TN} NIRRT T 9Y) 0293 ANV P
1930 X Y.

0123 ,12727 DITRT IPMITYIVINY 13 13 )
X317 710 ,w112 ("R ,7"0 PA17°Y) 7I0 R¥)

RO 1930 28 ANKUYY 2730 NINI0Y 120K NIN2
YN Y A T2 OW3 NI magianaa o1 %y
"13.

72973 RO NPIORT I 728 NITRI N2YR DR
237 Mayianay NT21a ARG NeNER 13
MWD APR i1 Y0 A7 X7 WY AN

3 NP A2Y1 AYIY 12 79 Y AR 7M.

3R men? RO MNIANTIR 11710 129X
2733 TAR7 3 72 22 72901 XY 1,703
720X NIPNAY X102 N2 N7, NIRRT
1127 7208 NRIPI 1930 28 NRYPYD nmon
3 MII2NAT NINARY 021 NIGRR APYRIY.

nIR2 X7 11997 PUTEE A91 3T NPNR A
L 2R WH 923 WY NYMOonRT 137 10K
RITY DT NI Y ,72YI TR 3123 AYIY
13 790 7" NP2 107,707 NN,

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

Alter Rebbe
Torah Ohr
Parshas Vayigash

7''o2

X2 & .07 92 N NI LPYN

This explains “Light is sown for the righteous” (Psalms 97:11).
It refers to the primordial light hidden for the righteous. That
primordial light is the great love above the love of the world,
which is also called light since light signifies kindness.

There exists kindness of the world, which is the love drawn from
intellect, but the primordial light is the great love above intellect,
drawn from abundant kindness, as in “My kindness shall not
depart from you” (Isaiah 54:10).

This light was hidden for the righteous in the aspect of Joseph.
From him it is sown into every Jew as this love, though it
remains concealed, hidden as a secret, until wine enters and the
secret emerges.

Based on this, the words of the Zohar are also understood: “This
light the Holy One, blessed be He, sowed in the Garden of Eden
through this righteous one, who is the gardener of the garden”
(Zohar Terumah 166b to 167a).

In exile, the gardener does not enter the garden, yet the sown
light continually bears fruit and kinds, and from itself it is sown
again as before.

The “garden” refers to the extension of the line and thread from
the Infinite One’s sovereignty, from its beginning to its end, all
called the aspect of the garden, namely kingship.

As our Sages said, just as a garden requires digging, watering,
and pruning, so too this refers to the service of refinement,
carried out by Joseph the righteous. In the physical land there are
two types of growth.

The second type is called aftergrowth, meaning that which
grows on its own, not newly sown at all, but from a planting that
had fallen there previously. These are called the aftergrowth of
the land, which sustain the land, for the consider the main
sustenance of the land to be through the aftergrowth.
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So too above, in the supernal land called the Garden, there are
these two aspects and levels. There is the aspect of flows that are
drawn into it in the manner of sowing, as it is written, “Light is
sown” (Psalms 97:11), and there is the aspect that grows in it as
aftergrowth, meaning from that which was already sown
previously.

Although aftergrowth is not a matter of a truly new
coming-into-being or new flow, but rather growth from that
which already existed in concealment within the land,
nevertheless it possesses a superior quality, for its root is
exceedingly lofty.

This parallels what was explained regarding hidden love when it
emerges into revelation. Even though it is not a new formation
like the love born from contemplation, nevertheless its root is
higher.

The revelation of hidden love corresponds to aftergrowth, when
the land brings forth its growth on its own. “From itself it is
sown,” meaning from that love which was already sown within
it and had been concealed.

This is the meaning of “Light is sown,” that it was already sown
within the divine soul. By contrast, the love born and drawn
from contemplation, called love of the world, is like the sowing
that is done anew now.

All these sowings of love are from the aspect of Joseph the
righteous, who is called the gardener of the garden, from whom
the light is drawn into the aspect of sovereignty, which is called
the garden, the source of the souls of Israel.

This explains the matter of “And Joseph gathered all the silver”
(Genesis 47:14). “Silver” refers to kindnesses, all of which are
drawn through the aspect of Joseph the righteous, as explained
above regarding the primordial light that was hidden for the
righteous, which is drawn through Joseph, called the righteous
one, who is the gardener of the garden.
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From him is drawn the aspect of hidden love in every Jew. “And
Joseph brought the silver into Pharaoh’s house” refers to the
level of sovereignty, called the garden and the revealed world,
which is the source of the souls of Israel (Genesis 47:14).

This is the meaning of the statement that Joseph concealed three
treasuries. It is known from the writings of Rabbi Isaac Luria
that kindness, drawn within the configuration of Zeir Anpin and
the kindness within Tiferet, is divided into three sections.

The upper third remains concealed and hidden and is called
concealed kindnesses, while the two lower thirds are revealed.

These correspond to the three treasuries, two revealed and one
hidden.

The upper third, corresponding to the intellectual attributes
within it, remains concealed and will be revealed to the
righteous in the future, as it is written, “Light is sown for the
righteous” (Psalms 97:11).

This is the aspect of the primordial light that was hidden for the
righteous. All of this Joseph concealed, for he is the aspect of
Yesod through which these kindnesses are drawn.

It can also be explained that concealed and revealed kindnesses
correspond to great love and love of the world. Joseph gathered
all the silver, both concealed and revealed kindnesses, and
brought them into Pharaoh’s house, meaning they are revealed in
the unification of the masculine and feminine aspects.

Another explanation: “Pharaoh” implies uncovering, for through
uncovering the three sections of kindness are revealed, as
explained in the Etz Chaim. All is one matter.

As explained in the Zohar on Balak regarding the cattle of
Joseph, the primordial light is drawn through Joseph, and David
prepared its garment, as it is written, “In the morning I will
arrange for You and I will look on” (Psalms 5:4).
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This too is the meaning of Joseph gathering the silver and JTY79 70°2 K22 927 DY AP vR2N 1w N
bringing it into Pharaoh’s house. Another place explains, 27pR PR PI0DT PV MR 2PN X201 1)
“Withdraw Your right hand from Your bosom,” meaning that the 12302 3239 (R, 7Y ©°9nN) 192 R0
concealed kindnesses will be revealed from their covering. algitioklaRakyielyr}
It can further be said that the “silver found in the land of Egypt” TIN2 R¥NIT A9 WINDT 12 03 Wi e
refers to concealed kindnesses, while those in the land of Canaan 0°790 077 Y32 YN ,0°010% 0°700 07 2XN
refer to revealed kindnesses. aLpEbYal

[NOTE Summary:

This maamar explains that “silver” refers to chesed, Divine kindness, and more specifically to the various forms
of love of God that flow through the spiritual channel of Joseph the righteous, identified with the sefirah of
Yesod. Joseph is described as the “gardener of the garden,” the one who gathers, concentrates, and channels all
chasadim into Malchus, the level called “the garden” and “the revealed world,” which is the source of Jewish
souls.

The Alter Rebbe introduces the concept of three hidden treasuries that Joseph concealed. Drawing from the
writings of Rabbi Isaac Luria, he explains that chesed is divided into three sections. Two lower thirds are
revealed chasadim, while the upper third remains concealed, referred to as “concealed kindnesses.” These
correspond to the two revealed treasuries and the third treasury hidden for the righteous in the future. This
concealed third is associated with the highest inner dimension of chesed, rooted in intellect, and identified with
the primordial light that God hid for the righteous.

This primordial light is not merely an abstract spiritual illumination, but the inner source of “hidden love,” the
natural, innate love of God embedded within every Jewish soul. Unlike love that is generated through
intellectual contemplation, which is described as a new spiritual birth, hidden love already exists in the soul and
merely emerges from concealment. Although it does not represent a new creation, its root is far higher,
originating beyond intellect, in the level of “abundant kindness.”

The maamar explains that this hidden love corresponds to the spiritual concept of aftergrowth, produce that
grows on its own from seeds already present in the ground. Just as aftergrowth sustains the land more
fundamentally than newly planted crops, so too the revelation of hidden love reflects a deeper spiritual vitality
than love newly generated through contemplation. This is the meaning of “Light is sown for the righteous,” that
the light has already been planted within the soul and only awaits revelation.

Joseph’s role is to gather all forms of love and kindness, both concealed and revealed, and bring them into
Malchus, described as “Pharaoh’s house.” Pharaoh is also interpreted as “uncovering,” indicating that Joseph’s
work ultimately leads to the unveiling of all three levels of chesed in their proper time. In exile, the gardener
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does not openly enter the garden, yet the planted light continues to grow on its own, sustaining spiritual life
until the final revelation.

The maamar concludes by integrating all these ideas into a single unified system: Joseph as Yesod channels
Divine kindness, hidden love is the primordial light sown within the soul, and the ultimate destiny of this light
is full revelation, when even the concealed chasadim will emerge openly.

Practical Takeaway:

A person should not measure their spiritual worth solely by the emotions they consciously generate. Even when
love of God feels hidden or dormant, it may in fact stem from a far higher root within the soul. The work of
contemplation is not always to create something new, but to uncover what already exists. Trusting that a deep,
innate bond with God is already planted within allows one to serve with patience, humility, and quiet
confidence, knowing that true growth often unfolds from concealed depths.

Chassidic Story:

It is told that Rabbi Shneur Zalman once encountered a learned chassid who lamented that his heart felt dry and
unmoved during prayer, despite long hours of study and contemplation. The chassid feared that his service had
become empty.

The Alter Rebbe listened carefully and then asked him a simple question. “When a seed lies buried beneath the
earth,” he said, “does it appear alive or lifeless?”

“Lifeless,” the chassid replied.
“And yet,” the Rebbe continued, “that hidden seed sustains the entire field. Its silence is not death, but depth.”

He explained that some souls are meant to experience visible fire, while others carry a quieter, deeper flame.
The chassid was not failing in his service. He was standing at the place of concealed chesed, where life is most
real precisely because it is hidden. In time, the Alter Rebbe assured him, what was sown would grow, and when
it emerged, it would do so with a strength that no surface fire could match.

END NOTE]
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Explanation of the above. As an additional clarification of what
was explained earlier on the verse “And Judah approached” and
the concept that in the future the level of sovereignty will ascend
above Zeir Anpin, this can be understood from what we say in
the final wedding blessing: “Speedily, O Lord our God, may
there be heard in the cities of Judah and in the streets of
Jerusalem... Blessed are You... who gladdens the groom with
the bride.”

One must understand the reason for the change in wording in the
blessings. At first it says “who gladdens the groom and the
bride,” and afterward it says “with the bride.” One must also
understand the concept of the voice of the groom and the voice
of the bride.

The explanation is that “who gladdens the groom and the bride”
refers to the present time. What is said “with the bride” refers to
the future. That is, after it says “Speedily may it be heard,”
meaning at the coming of the redeemer, only then does it say
“with the bride.”

To understand why it says specifically “with the bride” regarding
the future, the matter is as follows. There are betrothal and
marriage. In our time, it is the level of betrothal, as it is written,
“Moses commanded us the Torah, an inheritance,” read not
inheritance but betrothed.

As it is written, “On the day of His wedding,” this refers to the
giving of the Torah, which was the level of betrothal. For at the
giving of the Torah, even though there was a face to face
revelation, it was only in an external manner, in matters of
prohibition and permission.

However, the inner dimension of the Torah, which is the Divine
delight within the Torah, was not revealed then and remained in
a transcendent encompassing state from above. This is similar to
betrothal, where the inner connection has not yet been drawn
down, only an external illumination.
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The main light remains in a transcendent state, like the ring of
betrothal, which is circular and encompassing upon the hand.
But in the future there will be an inner revelation of the Torah,
the supernal delight within the Torah.

Then it will be the level of marriage, as it is written, ““Your
Maker is your husband,” for the concept of marriage is when the
light is already drawn in an inner manner.

It is known that now, in the time of exile, sovereignty receives
the light through Zeir Anpin, who himself receives from Imma,
as it is written, “With the crown with which his mother crowned
him,” and afterward he bestows upon sovereignty.

But in the future it is said that the woman of valor will be the
crown of her husband, meaning that sovereignty will be a crown
to Zeir Anpin and will ascend above him, for the end is rooted in
the beginning.

This is the reason for what our Sages said, that in the future the
righteous will say “holy” before them. Therefore now, in our
time, it is said “who gladdens the groom and the bride,” for the
bride, which is sovereignty, receives the light through the groom,
Zeir Anpin.

But in the future, after she has already ascended, it is said “who
gladdens the groom with the bride,” because through the bride
he gladdens the groom, since the woman of valor is the crown of
her husband.

This is also the meaning of “Speedily may there be heard... the
voice of the bride.” For now, in exile, it is said, “I was mute in
silence,” like one who does not open his mouth, and therefore
the groom says “Behold, you are betrothed to me,” while the
bride remains silent.

But in the future, when she will ascend exceedingly, she too will
bestow and will be called “the voice of the bride.”

Likewise, this explains the matter of the Amidah. Silent prayer
applies only now, when the feminine aspect is a receiver and not
a bestower.

nyaw in ,n°%pn N2 XIT IIRG PV 99
TNY? 22X 720 23 9 NORIY TNy NOIW PUATR
NPT XY LAIRT DeR9 s nrna iy
Tn2Y 110y,

TV 02 WY 1233 03, PRI npma A TR
N2 MIRG K2 1Y N 12 03 KT PRI
naaﬁ;g_

29 TIXG N73RR MD7RT M233 NY2T IIT) 73
2 ,NORR YYD 22N XY LTI VY] OT]
IR POYR XA, R 32 AUy T0va 2Ny
a2 72.

TIRY ,A2Y2 NVY 20 NYR K3 TIY? 238
m2yn7 NP APYDAY ,POIX YT? 1YY NId7RT
13 107002 1910 YW1 °2 37

,71272% 023797 10127 1MRY TN oYYT NN
ARy 1971 .WITR 0197 1MNY D78 DT NYY
R 7920V 792 0 TR0 N I 12
TRIX VYT INGT T 7Y 1IRT N7apk N7,

oy 107 MR N3 ,T7Y0N T29W R, T 0YY)
2197 TG DR R R 7927 0T 2V 1727
2712 72¥3 NYY X7 20 NYRY.

ARy °3 .13 7172 2P 110 YRYY AR RNy 3
AR NW NP0 R LTINT AR R8I N1932
7 WIRY X7 I007 1271 ,193 12 N XD ORI
NN 19371, NWTRR DX

12 03 TN TR ,2Y0 72YR A2YDAY3 ,TNY? 938
7172 2ip NXIRN ,NYDYN.

ORYT2 7790 WY A3RY 1Y 12 0312 191
N23RR NIN2 RO RIPEIY 7T 1072 P XY
nyawn X1

Powered By: ChassidusNow.com

10


http://chassidusnow.com/donate
http://chassidusnow.com

7'"ea
Alter Rebbe
Torah Ohr
Parshas Vayigash
MR02 & ..ARRT 22 MY AR VR

But in the future, when she ascends to be in the aspect of i3 nYsWn Nnaa iR AYNAYI ,NYYL PR
bestower like the masculine itself, the Amidah will be aloud, and 0,07 9P My A3ing 7an TR, INYY 1270
there will be the voice of the bride. anh 71,792 Dip.

[NOTE Summary:

In this maamar, the Alter Rebbe explains the inner meaning of the distinctions found in the blessings of
marriage, particularly the change in wording from “who gladdens the groom and the bride” to “who gladdens
the groom with the bride.” These formulations are not stylistic variations, but precise descriptions of two
different cosmic states: the present era and the future redemption.

In the present time, the relationship between the Divine masculine and feminine is in a state of eirusin,
betrothal. This is rooted in the Giving of the Torah, which is described as the day of God’s wedding, yet only at
the level of betrothal. Although there was revelation at Sinai, it was primarily external, expressed through the
revealed dimensions of Torah such as prohibition and permission. The inner essence of Torah, the Divine
delight embedded within it, remained concealed, surrounding from above as a makif. This parallels betrothal,
where the bond exists but the inner union has not yet been actualized.

Accordingly, in this era Malchus receives all illumination only through Zeir Anpin, who himself receives from
Imma. This is expressed in the phrase “the crown with which his mother crowned him,” indicating that the flow
descends step by step. For this reason, the blessing now states “who gladdens the groom and the bride,”
meaning that the groom is the active giver and the bride is the receiver.

The Alter Rebbe then explains that the future redemption corresponds to the state of nissuin, marriage. At that
time, the inner dimension of Torah, the supernal delight, will be revealed in a fully internalized manner. This
deeper revelation enables Malchus to ascend above Zeir Anpin, fulfilling the verse “a woman of valor is the
crown of her husband.” This ascent reflects the principle that the end is rooted in the beginning, and Malchus,
whose source is extremely high, ultimately surpasses the level from which it previously received.

This transformation explains why the future blessing says “who gladdens the groom with the bride.” The bride
will no longer be merely a recipient, but an active source of joy and influence, capable of bestowing upon the
groom. This is also the inner meaning of the verse “the voice of the bride,” which is absent in exile. At present,
Malchus is described as silent, like a bride who accepts betrothal without speaking, while the groom declares
the sanctification. In the future, Malchus will have a voice and will actively express Divine revelation.

The same distinction applies to prayer. Silent prayer reflects the current state in which the feminine aspect only
receives. In the future, when Malchus ascends to the level of bestowal, prayer itself will be vocal and revealed.
Thus, the changes in marriage blessings, prophetic verses, and modes of prayer all describe a single unified
process: the transition from external connection to inner union, and from receptive silence to expressive
revelation.
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Practical Takeaway:

Periods of silence, limitation, or one sided receiving do not indicate spiritual deficiency. They reflect a stage of
development. Just as betrothal precedes marriage, there are times when growth happens quietly, internally, and
without visible expression. The Alter Rebbe teaches that these stages are not permanent. What is now hidden
will become expressive, what is now receptive will become generative, and what feels secondary may
ultimately rise higher than its source. Patience with concealed growth is itself preparation for future revelation.

Chassidic Story:
A chassid once complained to his mentor that his spiritual life felt muted. He studied, prayed, and kept mitzvos
faithfully, yet felt that his voice was absent, as if he were only responding rather than initiating.

The mentor answered with a wedding analogy. “Before the wedding,” he said, “the bride listens. She agrees.
She receives. But when the home is built, her voice fills it. Her presence defines the space.” He explained that
some souls are living in the era of quiet preparation. Their task is not to speak loudly, but to become vessels.
When the time comes, the same souls will discover that their silence was not emptiness, but depth gathering
strength. When their voice emerges, it will not echo others. It will create.

Connecting The maamar and the 9I18°2

The maamar and the 71X°2 are not two separate teachings placed side by side. They are one movement viewed
from two different planes. The maamar speaks inwardly, at the level of the soul and its hidden light. The m&*2
speaks outwardly, at the level of cosmic structure, history, and destiny. Together, they describe a single process:
how what is deepest and most concealed is precisely what is destined to rise, speak, and ultimately lead.

The maamar establishes the foundation. Its central claim is that the most essential love of God is not produced.
It is not born from effort, contemplation, or emotional arousal. It already exists. It is planted within the soul as
or kadmaabh, the primordial light, the hidden love that precedes intellect itself. This love is compared to seed
already embedded in the earth, to aftergrowth that sustains the land not because it is newly created, but because
it draws from an ancient and higher root.

Yosef represents the channel of this reality. He does not generate light. He gathers it. He preserves it. He carries
it intact from concealment into eventual revelation. The avodah described in the maamar is therefore not about
creating holiness, but about allowing what already exists to surface in its proper time. The soul is not empty
waiting to be filled. It is full, waiting to be uncovered. The 71X"2 takes this same structure and applies it to the
entire relationship between the Divine and the world. What the maamar describes within the individual soul, the
71X°2 describes within cosmic history.

Our present state is described as eirusin, betrothal. There is connection, commitment, and truth, but not yet full
intimacy. Malchus receives light through Zeir Anpin, quietly, indirectly, without voice. This silence is not
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absence. It is containment. It is the spiritual equivalent of hidden love. Just as the deepest love in the soul exists
but is not yet expressive, Malchus exists in relationship but has not yet risen into active bestowal.

This is the critical point of correlation.

Hidden love in the maamar corresponds directly to silent Malchus in the 71%°2. In both, concealment is not a
flaw. It is a sign of origin. What comes from higher roots emerges later, not sooner. What begins inwardly takes
longer to speak, but when it does, it speaks with authority.

The maamar explains that hidden love is higher than love generated by contemplation. The 71%°2 explains that
Malchus will ultimately rise above Zeir Anpin, becoming “a crown to her husband.” The same principle is at
work. What initially receives will eventually give. What was silent will develop a voice. What was inward will
become generative.

This is why the language of the blessings changes. Now we say “who gladdens the groom and the bride,”
because the flow moves in one direction. In the future we will say “who gladdens the groom with the bride,”
because the bride herself will be a source of joy. This is not a poetic flourish. It is the outward expression of the
same truth taught inwardly in the maamar: that the deepest forces mature quietly before they act openly.

Read together, the maamar and the 72 offer a redefinition of spiritual success. Expression is not the measure
of depth. Silence is not the measure of absence. Intensity is not the proof of truth. Often, the most authentic
spiritual states are those that feel unremarkable, unexpressed, or inwardly held. They also teach patience of a
particular kind. Not passive waiting, and not anxious striving, but trust in the process of emergence. Something
essential already exists within you. Something essential is already active in history. Its concealment is not a
delay. It is the very condition that allows it to rise higher when the time comes.

There is also a deeply human implication. Many people live with inner richness and outer quiet. They feel
deeply, intuitively, and truthfully, yet struggle to articulate, perform, or externalize that depth. The maamar
reassures such a soul that nothing is missing. The 7K1 reassures that nothing is wasted. What is hidden is not
lesser. It is later.

Together, these teachings offer hope that is structured and reliable. Not the hope that something new will
appear, but the hope that what already exists will finally be allowed to speak. Not the hope of replacement, but
of revelation.

May this understanding bring steadiness rather than pressure, trust rather than urgency, and the quiet confidence
that what is growing unseen is precisely what is meant to endure and to lead when its hour arrives.
END NOTE]
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