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Introduction 

Rabbi Shneur Zalman of Liadi (1745–1812), the founder of Chabad Chassidus and author of the Tanya, often 
revealed how the deepest inner movements of the soul are encoded within the narratives of the Torah. In this 

maamar, beginning with the verse “And Joseph gathered all the silver that was found in the land of Egypt, and 
Joseph brought the silver into Pharaoh’s house” (Genesis 47:14), the Alter Rebbe unfolds a comprehensive 

inner map of love, concealment, revelation, and the flow of Divine kindness through Joseph the righteous into 
every Jewish soul. 

And Joseph gathered all the silver that was found in the land 
of Egypt, and Joseph brought the silver into Pharaoh’s house 
(Genesis 47:14). Behold, our Sages of blessed memory said that 
Joseph concealed three treasuries. One was revealed to Korach, 
one was revealed to Antoninus, and one is hidden away for the 
righteous in the time to come (Pesachim 119a). 

 

סֶף כָּל אֶת יוֹסֵף ילְַקֵּטוַ אֶרֶץ הַנִּמְצָא הַכֶּ מִצְרַיםִ בְּ  
סֶף אֶת יוֹסֵף וַיָּבֵא יתָה הַכֶּ רְעהֹ בֵּ רַז״ל אָמְרוּ הִנֵּה .פַּ  
לֹשׁ לְקרַֹח נתְִגַּלְתָה אַחַת יוֹסֵף. הִטְמִין מַטְמוֹניִּוֹת שָׁ  
יקִים גְּנוּזהָ וְאַחַת לְאַנטְוֹניִנוֹס. נגְִלְתָה וְאַחַת דִּ לַצַּ  

לָבוֹא לְעָתִיד . 

To understand this, it is written, “Light is sown for the 
righteous” (Psalms 97:11). It is known that this refers to the 
primordial light that shone from one end of the world to the 
other, which the Holy One, blessed be He, hid away for the 
righteous (Chagigah 12a; Bereishit Rabbah 3:6). 

תִיב הִנֵּה זאֹת וּלְהָבִין  יק, זרָוּעַ אוֹר כְּ דִּ וְידָוּעַ לַצַּ  
הַייְנוּ חִינתַ דְּ הֲוָה קַדְמָאָה אוֹר בְּ הָעוֹלָם מִסּוֹף נהִָיר דְּ  

גָניִז הָעוֹלָם, סוֹף וְעַד א דְּ רִיךְ קוּדְשָׁ יקַיָּא הוּא בְּ לְצַדִּ . 

The concept of this concealment may be understood as follows. 
In the service of God there are found two levels and degrees in 
the love of God. The first is the love that is born and drawn 
forth from contemplation of the greatness of the Infinite Light, 
blessed be He. 

זֹּאת הַגְּניִזהָ וְעִניְןַ  הִנֵּה יוּבַן. הַ עֲבוֹדַת דְּ צֵא ה׳ בַּ ב׳ ימָּ  
חִינוֹת חִינתַ הוּא הָאֶחָד ה׳. בְּאַהֲבַת וּמַדְרֵגוֹת בְּ בְּ  
כֶת הַנּוֹלֶדֶת הָאַהֲבָה גְדוּלַּת הַהִתְבּוֹננְוּת מִן וְנמְִשֶׁ בִּ  

הוּא בָּרוּךְ אֵין־סוֹף . 

When one deeply contemplates in his intellect the exalted 
greatness of the Blessed One, an arousal is born from this in 
yearning and passionate enthusiasm toward Him. For according 
to one’s intellect, so is the praise of a person, since the 
emotional traits are drawn after the intellect and contemplation. 

יַּעֲמִיק  כְלוֹ כְּשֶׁ רֵךְ, גְּדוּלָּתוֹ בְּרוֹמְמוּת בְּשִׂ יוּלַד יתְִבָּ  
עֲלוּת מִזֶּה רֵךְ. אֵלָיו וְהִתְלַהֲבוּת בִּתְשׁוּקָה הִתְפַּ י יתְִבָּ כִּ  
כְלוֹ לְפִי דּוֹת אִישׁ, יהְֻלַּל שִׂ הַמִּ כוֹת שֶׁ כֶל אַחַר נמְִשָׁ הַשֵּׂ  

 .וְהַהִתְבּוֹננְוּת

This love is a newly born state that comes into being anew 
through the intellect and contemplation. 

חִינתַ הִיא זוֹ אַהֲבָה  ה הוֹלָדָה בְּ נִּמְצֵאת חֲדָשָׁ מֵחָדָשׁ שֶׁ  
כֶל ידְֵי עַל וְהַהִתְבּוֹננְוּת הַשֵּׂ . 

There is a second level of love, called hidden love. This is the 
love that exists in the innate nature of the divine soul, which by 

חִינהָ וְישֵׁ  ניָּה בְּ אַהֲבָה הַנִּקְרֵאת וְהִיא בָּאַהֲבָה, שְׁ  
רֶת, הִיא מְסוּתֶּ יֵּשׁ הָאַהֲבָה שֶׁ טֶבַע שֶׁ הַנֶּפֶשׁ תּוֹלֶדֶת בְּ  
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its nature desires to be included in the Infinite Light, blessed be 
He, who is its source and root. 

הִיא הָאֱלֹקִית, טִבְעָהּ חֲפֵצָה שֶׁ לֵּל בְּ אֵין־סוֹף לְהִתְכַּ בְּ  
הוּא הוּא, בָּרוּךְ הּ מְקוֹרָהּ שֶׁ רְשָׁ וְשָׁ . 

However, with the person this love is in a state of great 
concealment and hiddenness. Its emergence into revelation 
comes through contemplation, as explained in Tanya (chapter 
18). 

הִיא אֶלָּא  בְחִינתַ אֶצְלוֹ שֶׁ ר הֶעְלֵם בִּ גָּדוֹל, וְהֶסְתֵּ  
כְּמוֹ הִתְבּוֹננְוּת, ידְֵי עַל הִיא הַגִּלּוּי אֶל וִיצִיאָתָהּ  
כָּתוּב ניְאָ שֶׁ תַּ בַּ . 

It follows that when it emerges into revelation through 
contemplation, this is not a new birth produced by the intellect 
itself, from which the love would be generated. Rather, this 
love already existed in the soul from the outset, but was 
concealed, and through contemplation it emerges from 
concealment into revelation. 

יּוֹצֵאת וְנמְִצָא  אֵין הַהִתְבּוֹננְוּת, ידְֵי עַל הַגִּלּוּי אֶל כְּשֶׁ  
ה הוֹלָדָה זוֹ כֶל מִן חֲדָשָׁ שׁ הַשֵּׂ נּוּ מַמָּ מֶּ מִּ נוֹלְדָה שֶׁ  

הֲרֵי הָאַהֲבָה, בָר זוֹ אַהֲבָה שֶׁ חִלָּה הָיתְָה כְּ נֶּפֶשׁ, מִתְּ בַּ  
הָיתְָה רַק הֶעְלֵם, שֶׁ מִן יצְָתָה הַהִתְבּוֹננְוּת ידְֵי וְעַל בְּ  

הַגִּלּוּי אֶל הַהֶעְלֵם . 

This is the meaning of what our Sages of blessed memory said, 
“When wine enters, a secret emerges” (Eruvin 65a). The 
explanation is that “secret” refers to the aforementioned hidden 
love, and its emergence into revelation comes through 
contemplation, which is called “wine,” the wine of Torah. 

 

אָמְרוּ מַה עִניְןָ וְזהֶוּ נכְִנסַ לִבְרָכָה, זכְִרוֹנםָ רַבּוֹתֵינוּ שֶּׁ  
הוּא סוֹד פֵּרוּשׁ, א׳(. ס״ה, )עירובין סוֹד יצָָא ייַןִ  

חִינתַ רֶת אַהֲבָה בְּ הִיא הַגִּלּוּי אֶל וִיצִיאָתָהּ הַנַּ״ל, מְסוּתֶּ  
ם הַנִּקְרֵאת הַהִתְבּוֹננְוּת ידְֵי עַל ל ייֵנהָּ ייַןִ, בְּשֵׁ תּוֹרָה שֶׁ  

 .כּוּ׳
In truth, the virtue and level of this hidden love is very great and 
exalted relative to the love that is born from the contemplation 
described above. Although that love is a new birth and this one 
is not a complete novelty, nevertheless its root is far more 
exalted. 

 

רֶת זוֹ אַהֲבָה וּמַדְרֵגַת מַעֲלַת וּבֶאֱמֶת סוּתֶּ גְּדוֹלָה הִיא הַמְּ  
חִינתַ וְרַבָּה הַנַּ״ל. מֵהַהִתְבּוֹננְוּת הַנּוֹלֶדֶת הָאַהֲבָה מִבְּ  

זוֹ אַף ה הוֹלָדָה הִיא שֶׁ שׁוּת אֵינהָּ וְזוֹ חֲדָשָׁ הִתְחַדְּ  
י עַל אַף גְּמוּרָה, הּ כֵן פִּ רְשָׁ כּוּ׳ יוֹתֵר נעֲַלֶה שָׁ . 

The love born from contemplation is lower than it in level, yet it 
has not descended so low as the aforementioned hidden love, as 
explained in Tanya. When hidden love emerges into revelation it 
is called great love, above love of the world that comes from 
contemplation. 

 

ה הִיא מֵהַהִתְבּוֹננְוּת הַנּוֹלֶדֶת וְאַהֲבָה נָּה לְמַטָּ מִמֶּ  
מַדְרֵגָה, לֹּא רַק בְּ לָה שֶׁ פְּ הַנַּ״ל הָאַהֲבָה כְּמוֹ כָּךְ כָּל נשְׁ  

רֶת סוּתֶּ כָּתוּב וְכְמוֹ כּוּ׳, הַמְּ ניְאָ שֶׁ תַּ חִינתַ בַּ בְּ אַהֲבָה שֶׁ  
רֶת יּוֹצֵאת מְסוּתֶּ רַבָּה אַהֲבָה נקְִרֵאת הַגִּלּוּי אֶל כְּשֶׁ  

מַעְלָה לְּ חִינתַ עוֹלָם מֵאַהֲבַת שֶׁ בְּ מִּ כּוּ׳ הַהִתְבּוֹננְוּת שֶׁ . 

Joseph the righteous corresponds to this exalted level, the hidden 
great love present in every Jewish soul, whose root is 
exceedingly lofty. This is the aspect of Joseph, identified with 
the sefirah of Yesod, meaning “yod” and “secret.” 

 

חִינתַ וְהִנֵּה יק יוֹסֵף וּמַדְרֵגַת בְּ דִּ חִינתַ הִיא הָעֶלְיוֹן הַצַּ בְּ  
רֶת רַבָּה אַהֲבָה סוּתֶּ יֵּשׁ הַמְּ כָל שֶׁ רָאֵל, נפֶֶשׁ בְּ מִיִּשְׂ  

הּ רְשָׁ שָּׁ זֶּהוּ נעֲַלֶה, מְאדֹ גָּבוֹהַּ שֶׁ חִינתַ שֶׁ הוּא יוֹסֵף בְּ שֶׁ  
חִינתַ הַינְוּ יסְוֹד, בְּ חִינתַ דְּ כּוּ׳ סוֹד יוֹ״ד בְּ . 
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This explains “Light is sown for the righteous” (Psalms 97:11). 
It refers to the primordial light hidden for the righteous. That 
primordial light is the great love above the love of the world, 
which is also called light since light signifies kindness. 

 

יק זרָוּעַ אוֹר פֵּרוּשׁ וְזהֶוּ דִּ י״א(, צ״ז, )תהלים לַצַּ  
הוּא חִינתַ שֶׁ גָּנזַּוֹ קַדְמָאָה אוֹר בְּ יקִים. שֶׁ דִּ וְאוֹר לַצַּ  

חִינתַ הוּא קַדְמָאָה הִיא הַנַּ״ל רַבָּה אַהֲבָה בְּ לְמַעְלָה שֶׁ  
חִינתַ מַעְלָה ן גַּם הַנִּקְרֵאת עוֹלָם אַהֲבַת מִבְּ י אוֹר, כֵּ כִּ  
חִינתַ הוּא אוֹר חֶסֶד בְּ . 

There exists kindness of the world, which is the love drawn from 
intellect, but the primordial light is the great love above intellect, 
drawn from abundant kindness, as in “My kindness shall not 
depart from you” (Isaiah 54:10). 

 

חִינתַ וְהוּא עוֹלָם, חֶסֶד ישֵׁ כֶת הָאַהֲבָה בְּ מִן הַנִּמְשֶׁ  
כֶל, חִינתַ הוּא קַדְמָאָה אוֹר אֲבָל הַשֵּׂ רַבָּה אַהֲבָה בְּ  

מַעְלָה לְּ כֶל, שֶׁ חִינתַ וְנלְִקְחָה מֵהַשֵּׂ י חֶסֶד וְרַב מִבְּ וְחַסְדֵּ  
ךְ כּוּ׳ י׳( נ״ד, )ישעיהו ימָוּשׁ לֹא מֵאִתָּ . 

This light was hidden for the righteous in the aspect of Joseph. 
From him it is sown into every Jew as this love, though it 
remains concealed, hidden as a secret, until wine enters and the 
secret emerges. 

 

גָּנזְוּהָ אֶלָּא יקִים שֶׁ דִּ בְחִינתַ לַצַּ נּוּ יוֹסֵף, בִּ כָל נזִרְַע וּמִמֶּ בְּ  
רָאֵל אֶחָד חִינתַ מִיִּשְׂ הִיא אֶלָּא הַנַּ״ל, הָאַהֲבָה בְּ שֶׁ  

רֶת בְחִינתַ מְסוּתֶּ יצָָא ייַןִ וְנכְִנסַ וְהֶעְלֵם, וְסוֹד גְּניִזהָ בִּ  
נַּ״ל סוֹד כַּ . 

Based on this, the words of the Zohar are also understood: “This 
light the Holy One, blessed be He, sowed in the Garden of Eden 
through this righteous one, who is the gardener of the garden” 
(Zohar Terumah 166b to 167a). 

 

י וְעַל ן גַּם יוּבַן זהֶ פִּ כָּתוּב מַה כֵּ זֹּהַר שֶּׁ  רוּמָה בַּ ף תְּ )דַּ  
לֵיהּ זרַָע אוֹר הָאִי ע״א(, ז׳ ק״ס וְדַף ע״ב ו׳ ק״ס  

א רִיךְ קוּדְשָׁ א הוּא בְּ גִנתָּ עֵדֶן בְּ הָאִי ידְֵי עַל דְּ יק דְּ צַדִּ  
אִיהוּ א, גַּנָּנאָ דְּ גִנתָּ זרְִיעָה לֵיהּ וְזרַָע אוֹר לְהָאִי וְנטַָל דְּ  

טָא קוּשְׁ כּוּ׳ דְּ . 
In exile, the gardener does not enter the garden, yet the sown 
light continually bears fruit and kinds, and from itself it is sown 
again as before. 

 
א וּבְגָלוּתָא יהּ עָאֵל לָא גִנתָּ אִיהוּ אוֹר וְהַהוּא גַּנָּנאָ. בֵּ דְּ  

דִיר זרְוּעַ ין עָבֵיד תָּ רַע וּמִגַּרְמֵיהּ וּמִיניִן, אִיבִּ אִזדְּ  
קַדְמִיתָא  .כְּ

The “garden” refers to the extension of the line and thread from 
the Infinite One’s sovereignty, from its beginning to its end, all 
called the aspect of the garden, namely kingship. 

 
א וּפֵרוּשׁ חִינתַ הוּא גִּנתָּ כַת בְּ ו הַמְשָׁ לְכוּת וְהַחוּט הַקַּ מִמַּ  

אֵין־סוֹף, הוּא דְּ ית שֶׁ ו רֵאשִׁ כֹּל נקְִרָא סִיּוּמוֹ, עַד הַקַּ הַ  
חִינתַ א, בְּ הוּא גִּנתָּ חִינתַ שֶׁ מַלְכוּת בְּ . 

As our Sages said, just as a garden requires digging, watering, 
and pruning, so too this refers to the service of refinement, 
carried out by Joseph the righteous. In the physical land there are 
two types of growth. 

 

אָמְרוּ וּכְמַה צָרִיךְ הַגַּן מַה לִבְרָכָה, זכְִרוֹנםָ רַבּוֹתֵינוּ שֶּׁ  
קוֹת לַעֲדרֹ ר, וּלְהַשְׁ הוּא וּלְזמֵּ חִינתַ שֶׁ עֲבוֹדַת בְּ  

ה וְזהֶ הַבֵּרוּרִים, יק. יוֹסֵף ידְֵי עַל נעֲַשֶׂ דִּ כְּמוֹ וְהִנֵּה הַצַּ  
בָּאָרֶץ מִית שֶׁ ניֵ ישֵׁ הַגַּשְׁ הָאֶחָד צְמִיחָה, מִיניֵ שְׁ  

בוּאוֹת י הַנִּזרְָעוֹת הַתְּ נהָ מִדֵּ וְצוֹמְחוֹת וְעוֹלוֹת שָׁ . 

The second type is called aftergrowth, meaning that which 
grows on its own, not newly sown at all, but from a planting that 
had fallen there previously. These are called the aftergrowth of 
the land, which sustain the land, for the consider the main 
sustenance of the land to be through the aftergrowth. 

 

ניִ הַינְוּ סְפִיחִין, הַנִּקְרָאִים הֵם וְהַשֵּׁ צּוֹמֵחַ מַה דְּ שֶּׁ  
לֹּא מֵאֵילָיו, ו נזִרְַע שֶׁ לָל, עַכְשָׁ הַזְּרִיעָה מִן אֶלָּא כְּ  

נָּפַל בָר בָּהּ שֶׁ אַרְעָא סְפִיחָא הַנִּקְרָאִים וְהֵם כּוּ׳. מִכְּ דְּ  
מְקַיְּימֵי ר אַרְעָא, דְּ עִיקַּ ידְֵי עַל הוּא הָאָרֶץ קִיּוּם שֶׁ  

פִיחִין  .הַסְּ
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So too above, in the supernal land called the Garden, there are 
these two aspects and levels. There is the aspect of flows that are 
drawn into it in the manner of sowing, as it is written, “Light is 
sown” (Psalms 97:11), and there is the aspect that grows in it as 
aftergrowth, meaning from that which was already sown 
previously. 

 

א, הַנִּקְרֵאת הָעֶלְיוֹנהָ בָּאָרֶץ לְמַעְלָה נמְִצָא וְכָךְ ב׳ גִּנתָּ  
חִינוֹת הַינְוּ אֵלּוּ. וּמַדְרֵגוֹת בְּ חִינתַ דְּ כוֹת בְּ הַהַמְשָׁ  

כוֹת בְחִינתַ בָּהּ הַנִּמְשָׁ כָּתוּב כְּמוֹ זרְִיעָה, בִּ זרָוּעַ אוֹר שֶׁ  
חִינהָ וְישֵׁ כּוּ׳, גְּדֵלִים בְּ חִינתַ בָּהּ שֶׁ הַינְוּ סְפִיחִין, מִבְּ דְּ  

ה נִּזרְַע מִמַּ בָר בָּהּ שֶּׁ כּוּ׳ כְּ . 

Although aftergrowth is not a matter of a truly new 
coming-into-being or new flow, but rather growth from that 
which already existed in concealment within the land, 
nevertheless it possesses a superior quality, for its root is 
exceedingly lofty. 

 

פִיחִין, אֵין אַף וְהַסְּ כָה הִתְהַוּוּת עִניְןַ זהֶ שֶׁ ה וְהַמְשָׁ חֲדָשָׁ  
שׁ, הוּא רַק מַמָּ חִינתַ שֶׁ ה גִּדּוּל בְּ הָיהָ מִמַּ הֶעְלֵם שֶּׁ בְּ  

רְשׁוֹ יתְֵרָה מַעֲלָה בּוֹ ישֵׁ זהֶ כָּל עִם בָּאָרֶץ, שָּׁ גָּבוֹהַּ שֶׁ  
יוֹתֵר  .בְּ

This parallels what was explained regarding hidden love when it 
emerges into revelation. Even though it is not a new formation 
like the love born from contemplation, nevertheless its root is 
higher. 

 

נַּ״ל וְהוּא עִניְןַ כַּ רֶת הָאַהֲבָה בְּ סוּתֶּ יּוֹצֵאת הַמְּ אֶל כְּשֶׁ  
אַף הַגִּלּוּי, אֵינהָּ שֶׁ ה הִתְהַוּוּת שֶׁ הָאַהֲבָה כְּמוֹ חֲדָשָׁ  

הּ זהֶ כָּל עִם מֵהַהִתְבּוֹננְוּת, הַנּוֹלֶדֶת רְשָׁ יוֹתֵר גָּבוֹהַּ שָׁ  
 .כּוּ׳

The revelation of hidden love corresponds to aftergrowth, when 
the land brings forth its growth on its own. “From itself it is 
sown,” meaning from that love which was already sown within 
it and had been concealed. 

 

רֶת הָאַהֲבָה גִּלּוּי וּבְחִינתַ סוּתֶּ פִיחִין, עִניְןַ זהֶוּ הַמְּ הַסְּ  
הָאָרֶץ רַע, וּמִגַּרְמֵיהּ מֵעַצְמָהּ. צִמְחָהּ מוֹצִיאָה שֶׁ אִזדְּ  

הַינְוּ נִּזרְַע הָאַהֲבָה מֵאוֹתָהּ דְּ בָר, בָּהּ שֶׁ הָיתְָה כְּ שֶׁ  
רֶת כּוּ׳ מְסוּתֶּ . 

This is the meaning of “Light is sown,” that it was already sown 
within the divine soul. By contrast, the love born and drawn 
from contemplation, called love of the world, is like the sowing 
that is done anew now. 

 

חִינתַ וְזהֶוּ נִּזרְַע כּוּ׳, זרָוּעַ אוֹר בְּ בָר שֶׁ נֶּפֶשׁ כְּ בַּ  
כֶת הַנּוֹלֶדֶת הָאַהֲבָה אֲבָל הָאֱלֹקִית. וְנמְִשֶׁ  

ל הִיא עוֹלָם, אַהֲבַת הַנִּקְרֵאת מֵהַהִתְבּוֹננְוּת, מָשָׁ כְּ  
זוֹרְעִים הַזְּרִיעָה ו שֶׁ מֵחָדָשׁ עַכְשָׁ . 

All these sowings of love are from the aspect of Joseph the 
righteous, who is called the gardener of the garden, from whom 
the light is drawn into the aspect of sovereignty, which is called 
the garden, the source of the souls of Israel. 

 

כֹּל אֵלּוּ, אַהֲבוֹת זרְִיעוֹת וְכָל חִינתַ הוּא הַ יוֹסֵף מִבְּ  
יק, דִּ נִּקְרָא הַצַּ א, גַּנָּנאָ שֶׁ גִנתָּ נּוּ דְּ מֶּ מִּ ךְ שֶׁ הָאוֹר נמְִשָׁ  
בְחִינתַ א, הַנִּקְרֵאת מַלְכוּת בִּ הוּא גִּנתָּ מוֹת מְקוֹר שֶׁ נשְׁ  
רָאֵל  .ישְׂ

This explains the matter of “And Joseph gathered all the silver” 
(Genesis 47:14). “Silver” refers to kindnesses, all of which are 
drawn through the aspect of Joseph the righteous, as explained 
above regarding the primordial light that was hidden for the 
righteous, which is drawn through Joseph, called the righteous 
one, who is the gardener of the garden. 

 

ט עִניְןַ וְזהֶוּ סֶף כָּל אֶת יוֹסֵף וַילְַקֵּ הוּא כּוּ׳, הַכֶּ חִינתַ שֶׁ בְּ  
לָּם חֲסָדִים כֻּ כִים שֶׁ בְחִינתַ נמְִשָׁ יק, יוֹסֵף בִּ דִּ וְכַנַּ״ל הַצַּ  
עִניְןַ גָניִז קַדְמָאָה אוֹר בְּ יקִים, דְּ דִּ הוּא לַצַּ ךְ שֶׁ נמְִשָׁ  

בְחִינתַ יק, הַנִּקְרָא יוֹסֵף בִּ א גַּנָּנאָ וְהוּא צַדִּ גִנתָּ דְּ . 
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From him is drawn the aspect of hidden love in every Jew. “And 
Joseph brought the silver into Pharaoh’s house” refers to the 
level of sovereignty, called the garden and the revealed world, 
which is the source of the souls of Israel (Genesis 47:14). 

 

נּוּ מֶּ מִּ ךְ שֶׁ חִינתַ נמְִשָׁ רֶת הָאַהֲבָה בְּ סוּתֶּ כָל הַנַּ״ל הַמְּ בְּ  
רָאֵל. אֶחָד יתָה וַיָּבֵא וְזהֶוּ מִיִּשְׂ רְעהֹ, בֵּ הוּא פַּ חִינתַ שֶׁ בְּ  

לְכוּת א הַנִּקְרֵאת הַמַּ אִתְגַּלְיאָ, וְעָלְמָא גִּנתָּ הוּא דְּ שֶׁ  
מוֹת מְקוֹר רָאֵל נשְׁ ישְׂ . 

This is the meaning of the statement that Joseph concealed three 
treasuries. It is known from the writings of Rabbi Isaac Luria 
that kindness, drawn within the configuration of Zeir Anpin and 
the kindness within Tiferet, is divided into three sections. 

 

לֹשׁ עִניְןַ וְזהֶוּ הִנֵּה כּוּ׳. יוֹסֵף הִטְמִין מַטְמוֹניִּוֹת שָׁ ידָוּעַ דְּ  
כִתְבֵי י בְּ הַחֶסֶד, לִבְרָכָה, זכְִרוֹנוֹ לוּרְיאָ יצְִחָק רַבִּ שֶׁ  

כִים מֵהַחֲסָדִים זעְֵיר הַנִּמְשָׁ ין בְּ תִפְאֶרֶת, וְהַחֶסֶד אַנפִּ בְּ שֶׁ  
ה מִתְחַלֵּק לֹשָׁ רָקִים לִשְׁ פְּ . 

The upper third remains concealed and hidden and is called 
concealed kindnesses, while the two lower thirds are revealed. 
These correspond to the three treasuries, two revealed and one 
hidden. 

 

לִישׁ בְחִינתַ הוּא הָעֶלְיוֹן הַשְּׁ ר הֶעְלֵם בִּ וְנקְִרָא וְהֶסְתֵּ  
ניֵ מְכוּסִים, חֲסָדִים ים וּשְׁ לִישִׁ עִניְןַ וְזהֶוּ מִתְגַּלִּים. שְׁ  
לֹשׁ טְמוֹניִּוֹת שָׁ ניַםִ הַנַּ״ל, הַמַּ שְּׁ הֵם נתְִגַּלוּ, שֶׁ ניֵ שֶׁ שְׁ  

ים לִישִׁ תְגַּלִּים הַשְּׁ הַמִּ . 

The upper third, corresponding to the intellectual attributes 
within it, remains concealed and will be revealed to the 
righteous in the future, as it is written, “Light is sown for the 
righteous” (Psalms 97:11). 

 
לִישׁ הוּא הָעֶלְיוֹן, וְהַשְּׁ חִינתַ שֶׁ ינהָ חָכְמָה בְּ עַת בִּ בּוֹ, דַּ שֶׁ  

ה הוּא יקִים וְיתְִגַּלֶּה וְנעְֶלָם, מְכוּסֶּ דִּ לָבוֹא, לְעָתִיד לַצַּ  
כָּתוּב כְּמוֹ יק זרָוּעַ אוֹר שֶׁ דִּ י״א צ״ז, )תהלים לַצַּ ). 

This is the aspect of the primordial light that was hidden for the 
righteous. All of this Joseph concealed, for he is the aspect of 
Yesod through which these kindnesses are drawn. 

 
חִינתַ עִניְןַ וְהוּא גָּנזְוּ קַדְמָאָה אוֹר בְּ יקִים שֶׁ דִּ כּוּ׳. לַצַּ  
הוּא יוֹסֵף, הִטְמִין זהֶ וְכָל חִינתַ שֶׁ בּוֹ יסְוֹד, בְּ כִים שֶׁ נמְִשָׁ  

הַנַּ״ל הַחֲסָדִים . 
It can also be explained that concealed and revealed kindnesses 
correspond to great love and love of the world. Joseph gathered 
all the silver, both concealed and revealed kindnesses, and 
brought them into Pharaoh’s house, meaning they are revealed in 
the unification of the masculine and feminine aspects. 

 

ן, גַּם לוֹמַר וְישֵׁ חֲסָדִים כֵּ הֵם וּמְגוּלִּים מְכוּסִים שֶׁ  
חִינתַ ט וְזהֶוּ הַנַּ״ל. עוֹלָם וְאַהֲבַת רַבָּה אַהֲבָה בְּ וַילְַקֵּ  

סֶף, כָּל אֶת יוֹסֵף כוּסִים חֲסָדִים הֵן הַכֶּ וְהֵן הַמְּ  
ים, גוּלִּ כֹּל הַמְּ יתָה הֵבִיא וְהַ רְעהֹ, בֵּ תְגַּלִּים פַּ מִּ יחִוּד שֶׁ בְּ  

וּנקְֵבָה זכָָר . 
Another explanation: “Pharaoh” implies uncovering, for through 
uncovering the three sections of kindness are revealed, as 
explained in the Etz Chaim. All is one matter. 

 
רְעהֹ לוֹמַר, ישֵׁ וְעוֹד רִיעָה, לְשׁוֹן פַּ עַל פְּ רִיעָה ידְֵי שֶׁ פְּ  

ה מִתְגַּלִּים לֹשָׁ רָקֵי שְׁ נִּזכָּר הַחֶסֶד, פְּ עֵץ כַּ כֹּל חַיִּים, בְּ וְהַ  
אֶחָד עִניְןָ . 

As explained in the Zohar on Balak regarding the cattle of 
Joseph, the primordial light is drawn through Joseph, and David 
prepared its garment, as it is written, “In the morning I will 
arrange for You and I will look on” (Psalms 5:4). 

 

כָּתוּב מַה וְעַיֵּן זֹּהַר שֶּׁ  לָק בַּ עִניְןַ ר״ד( )דף בָּ קָר בְּ בָּ  
יוֹסֵף, ם דְּ לְּשָׁ ן גַּם מְבאָֹר שֶׁ אוֹר כֵּ הַנַּ״ל קַדְמָאָה שֶׁ  
ךְ בְחִינתַ נמְִשָׁ כְּמוֹ חוּפָּאָה, לֵיהּ אִתְקִין וְדָוִד יוֹסֵף, בִּ  

כָּתוּב קָר שֶׁ ה לְךָ אֶעֱרָךְ בָּ ד׳ ה׳, )תהלים וַאֲצַפֶּ ). 
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This too is the meaning of Joseph gathering the silver and 
bringing it into Pharaoh’s house. Another place explains, 
“Withdraw Your right hand from Your bosom,” meaning that the 
concealed kindnesses will be revealed from their covering. 

 

ט עִניְןַ וְזהֶוּ סֶף אֶת יוֹסֵף וַילְַקֵּ יתָה וַיָּבֵא הַכֶּ רְעהֹ. בֵּ פַּ  
אֵר וְכֵן מָקוֹם נתְִבָּ רֶב וִימִינךְָ הַפָּסוּק עַל אַחֵר בְּ מִקֶּ  

לֵּה חֵיקְךָ עִניְנָוֹ י״א(, ע״ד, )תהלים כַּ יִּתְגַּלּוּ שֶׁ שֶׁ  
מִכִּסּוּייֵהֶם הַחֲסָדִים . 

It can further be said that the “silver found in the land of Egypt” 
refers to concealed kindnesses, while those in the land of Canaan 
refer to revealed kindnesses. 

 
ר ן, גַּם לוֹמַר וְאֶפְשָׁ פֵרוּשׁ כֵּ סֶף דְּ אֶרֶץ הַנִּמְצָא הַכֶּ בְּ  
נעַַן וּבְאֶרֶץ מְכוּסִים, חֲסָדִים הֵם מִצְרַיםִ חֲסָדִים הֵם כְּ  

ים  .מְגוּלִּ
[NOTE Summary:​
This maamar explains that “silver” refers to chesed, Divine kindness, and more specifically to the various forms 
of love of God that flow through the spiritual channel of Joseph the righteous, identified with the sefirah of 
Yesod. Joseph is described as the “gardener of the garden,” the one who gathers, concentrates, and channels all 
chasadim into Malchus, the level called “the garden” and “the revealed world,” which is the source of Jewish 
souls. 

The Alter Rebbe introduces the concept of three hidden treasuries that Joseph concealed. Drawing from the 
writings of Rabbi Isaac Luria, he explains that chesed is divided into three sections. Two lower thirds are 
revealed chasadim, while the upper third remains concealed, referred to as “concealed kindnesses.” These 
correspond to the two revealed treasuries and the third treasury hidden for the righteous in the future. This 
concealed third is associated with the highest inner dimension of chesed, rooted in intellect, and identified with 
the primordial light that God hid for the righteous. 

This primordial light is not merely an abstract spiritual illumination, but the inner source of “hidden love,” the 
natural, innate love of God embedded within every Jewish soul. Unlike love that is generated through 
intellectual contemplation, which is described as a new spiritual birth, hidden love already exists in the soul and 
merely emerges from concealment. Although it does not represent a new creation, its root is far higher, 
originating beyond intellect, in the level of “abundant kindness.” 

The maamar explains that this hidden love corresponds to the spiritual concept of aftergrowth, produce that 
grows on its own from seeds already present in the ground. Just as aftergrowth sustains the land more 
fundamentally than newly planted crops, so too the revelation of hidden love reflects a deeper spiritual vitality 
than love newly generated through contemplation. This is the meaning of “Light is sown for the righteous,” that 
the light has already been planted within the soul and only awaits revelation. 

Joseph’s role is to gather all forms of love and kindness, both concealed and revealed, and bring them into 
Malchus, described as “Pharaoh’s house.” Pharaoh is also interpreted as “uncovering,” indicating that Joseph’s 
work ultimately leads to the unveiling of all three levels of chesed in their proper time. In exile, the gardener 
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does not openly enter the garden, yet the planted light continues to grow on its own, sustaining spiritual life 
until the final revelation. 

The maamar concludes by integrating all these ideas into a single unified system: Joseph as Yesod channels 
Divine kindness, hidden love is the primordial light sown within the soul, and the ultimate destiny of this light 
is full revelation, when even the concealed chasadim will emerge openly. 

Practical Takeaway:​
A person should not measure their spiritual worth solely by the emotions they consciously generate. Even when 
love of God feels hidden or dormant, it may in fact stem from a far higher root within the soul. The work of 
contemplation is not always to create something new, but to uncover what already exists. Trusting that a deep, 
innate bond with God is already planted within allows one to serve with patience, humility, and quiet 
confidence, knowing that true growth often unfolds from concealed depths. 

Chassidic Story:​
It is told that Rabbi Shneur Zalman once encountered a learned chassid who lamented that his heart felt dry and 
unmoved during prayer, despite long hours of study and contemplation. The chassid feared that his service had 
become empty. 

The Alter Rebbe listened carefully and then asked him a simple question. “When a seed lies buried beneath the 
earth,” he said, “does it appear alive or lifeless?” 

“Lifeless,” the chassid replied. 

“And yet,” the Rebbe continued, “that hidden seed sustains the entire field. Its silence is not death, but depth.” 

He explained that some souls are meant to experience visible fire, while others carry a quieter, deeper flame. 
The chassid was not failing in his service. He was standing at the place of concealed chesed, where life is most 
real precisely because it is hidden. In time, the Alter Rebbe assured him, what was sown would grow, and when 
it emerged, it would do so with a strength that no surface fire could match. 

END NOTE] 

 

 

 

​
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הנ"ל על ביאור  

Explanation of the above. As an additional clarification of what 
was explained earlier on the verse “And Judah approached” and 
the concept that in the future the level of sovereignty will ascend 
above Zeir Anpin, this can be understood from what we say in 
the final wedding blessing: “Speedily, O Lord our God, may 
there be heard in the cities of Judah and in the streets of 
Jerusalem… Blessed are You… who gladdens the groom with 
the bride.” 

 

אוּר מַה בֵּאוּר וּלְתוֹסֶפֶת הַנַּ״ל. עַל בֵּ אֵר בְּ נִּתְבָּ י עַל שֶּׁ פִּ  
עִניְןַ כּוּ׳, וַיִּגַּשׁ עָתִיד בְּ לְּ לְכוּת עֲלִיַּת יהְִיהֶ שֶׁ לְמַעְלָה הַמַּ  

ין מִזְּעֵיר ה יוּבַן כּוּ׳. אַנפִּ אָמְרוּ מִמַּ בְרָכָה שֶּׁ אַחֲרוֹנהָ בִּ  
נשִּׂוּאִין: מַע אֱלֹקֵינוּ ה׳ מְהֵרָה דְּ עָרֵי ישָּׁ יהְוּדָה בְּ  
לַיםִ וּבְחֻצוֹת ה בָּרוּךְ כּוּ׳. ירְוּשָׁ חַ ה׳ אַתָּ מֵּ עִם חָתָן מְשַׂ  
לָּה  .הַכַּ

One must understand the reason for the change in wording in the 
blessings. At first it says “who gladdens the groom and the 
bride,” and afterward it says “with the bride.” One must also 
understand the concept of the voice of the groom and the voice 
of the bride. 

 
עַם לְהָבִין וְצָרִיךְ נּוּי הַטַּ רָכוֹת. לְשׁוֹן לְשִׁ חִלָּה הַבְּ תְּ מִּ שֶׁ  
חַ אָמַר מֵּ לָּה. עִם אָמַר כָּךְ וְאַחַר וְכַלָּה, חָתָן מְשַׂ וְגַם הַכַּ  

לָּה וְקוֹל חָתָן קוֹל עִניְןַ לְהָבִין צָרִיךְ כַּ . 

The explanation is that “who gladdens the groom and the bride” 
refers to the present time. What is said “with the bride” refers to 
the future. That is, after it says “Speedily may it be heard,” 
meaning at the coming of the redeemer, only then does it say 
“with the bride.” 

 

אָמַר מַה הוּא, וְהָעִניְןָ חַ שֶּׁ מֵּ זמְַן עַל קָאֵי וְכַלָּה חָתָן מְשַׂ  
אָמַר וּמַה הַזֶּה. לָּה עִם שֶּׁ הַינְוּ לֶעָתִיד, עַל קָאֵי הַכַּ דְּ  
בָר אַחַר כְּ מַע, מְהֵרָה אָמַר שֶׁ הַינְוּ ישָּׁ בִיאַת דְּ הַגּוֹאֵל, בְּ  
לָּה עִם אוֹמֵר כָּךְ אַחַר אָז הַכַּ . 

To understand why it says specifically “with the bride” regarding 
the future, the matter is as follows. There are betrothal and 
marriage. In our time, it is the level of betrothal, as it is written, 
“Moses commanded us the Torah, an inheritance,” read not 
inheritance but betrothed. 

 

עַם וּלְהָבִין ניֵ הַטַּ וְקָא לֶעָתִיד עַל אָמַר מָה מִפְּ עִם דַּ  
לָּה. י הוּא, הָעִניְןָ הַכַּ י וְנשִּׂוּאִין. אֵרוּסִין ישֵׁ כִּ זְּמַן כִּ בַּ  

חִינתַ הוּא הַזֶּה כָּתוּב כְּמוֹ אֵרוּסִין, בְּ לָנוּ צִוָּה תּוֹרָה שֶׁ  
ה ה. משֶׁ קְרֵי אַל מוֹרָשָׁ ה תִּ שָָׂה אֶלָּא מוֹרָשָׁ מְאוֹרָ . 

As it is written, “On the day of His wedding,” this refers to the 
giving of the Torah, which was the level of betrothal. For at the 
giving of the Torah, even though there was a face to face 
revelation, it was only in an external manner, in matters of 
prohibition and permission. 

 
כָּתוּב וּכְמוֹ יוֹם שֶׁ ן זהֶ חֲתֻנָּתוֹ, בְּ חִינתַ תּוֹרָה, מַתַּ בְּ  

י אֵרוּסִין. ן כִּ מַתַּ הָיהָ אַף תּוֹרָה, בְּ ניִם גִּלּוּי שֶׁ פָניִם, פָּ בְּ  
בְחִינתַ רַק הַינְוּ לְבַד, חִיצוֹניִת בִּ אִסּוּר בִּ ר בְּ וְהֶתֵּ . 

However, the inner dimension of the Torah, which is the Divine 
delight within the Torah, was not revealed then and remained in 
a transcendent encompassing state from above. This is similar to 
betrothal, where the inner connection has not yet been drawn 
down, only an external illumination. 

 

ניִמִיּוּת אֲבָל הוּא הַתּוֹרָה, פְּ חִינתַ שֶׁ הָאֱלֹקִי הָענֹגֶ בְּ  
בַּתּוֹרָה, אַר עֲדַיןִ, אָז נתְִגַּלָּה לֹא שֶׁ בְחִינתַ וְנשְׁ יף בִּ מַקִּ  
מַעְלָה, גַּם אֵרוּסִין, לִבְחִינתַ דּוֹמֶה וְזהֶ מִלְּ ם שֶׁ אֵינוֹ שָׁ  

ךְ בְחִינתַ עֲדַיןִ נמְִשָׁ ניִמִית, בִּ חִיצוֹניִת הֶאָרָה רַק פְּ . 
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The main light remains in a transcendent state, like the ring of 
betrothal, which is circular and encompassing upon the hand. 
But in the future there will be an inner revelation of the Torah, 
the supernal delight within the Torah. 

 

ר וְכָל בְחִינתַ הוּא הָאוֹר עִיקַּ יף, בִּ עַת כְּמוֹ מַקִּ טַבַּ  
ין הִיא קִדּוּשִׁ פֶת עֲגוּלָה שֶׁ לֶעָתִיד אֲבָל הַיָּד. גַּב עַל וּמַקֶּ  
יִּהְיהֶ חִינתַ שֶׁ ניִמִיּוּת גִּלּוּי בְּ הוּא הַתּוֹרָה, פְּ הָענֹגֶ שֶׁ  

בַּתּוֹרָה הָעֶלְיוֹן שֶׁ . 

Then it will be the level of marriage, as it is written, “Your 
Maker is your husband,” for the concept of marriage is when the 
light is already drawn in an inner manner. 

 
חִינתַ יהְִיהֶ אָז י נשִּׂוּאִין, בְּ בֹּעֲלַיךְִ כִּ יךְִ.  י עשַׂ עִניְןַ כִּ  

ן גַּם הוּא נשִּׂוּאִין בָר אַחֲרֵי כֵּ כְּ בְחִינתַ הָאוֹר בָּא שֶׁ בִּ  
ניִמִית  .פְּ

It is known that now, in the time of exile, sovereignty receives 
the light through Zeir Anpin, who himself receives from Imma, 
as it is written, “With the crown with which his mother crowned 
him,” and afterward he bestows upon sovereignty. 

 

כָעֵת ידָוּעַ וְהִנֵּה גָּלוּת דְּ לְכוּת בַּ לֶת הַמַּ עַל הָאוֹר מְקַבֶּ  
ין, זעְֵיר ידְֵי הוּא אַנפִּ עַצְמוֹ מְקַבֵּל שֶׁ א, בְּ וּכְמוֹ מֵאִימָּ  

כָּתוּב עֲטָרָה שֶׁ רָה בַּ עִטְּ יעַ וְהוּא אִמּוֹ, לוֹ שֶׁ פִּ אַחַר מַשְׁ  
לְכוּת כָּךְ לַמַּ . 

But in the future it is said that the woman of valor will be the 
crown of her husband, meaning that sovereignty will be a crown 
to Zeir Anpin and will ascend above him, for the end is rooted in 
the beginning. 

 
ת נאֱֶמַר לֶעָתִיד אֲבָל עְלָהּ, עֲטֶרֶת חַילִ אֵשֶׁ הְיהֶ בַּ תִּ שֶׁ  

לְכוּת ין, לִזעְֵיר עֲטָרָה הַמַּ תְעַלֶּה אַנפִּ תִּ לְמַעְלָה יוֹתֵר שֶׁ  
י הֵימֶנּוּ, תָן סוֹפָן נעָוּץ כִּ תְחִלָּ כּוּ׳ בִּ . 

This is the reason for what our Sages said, that in the future the 
righteous will say “holy” before them. Therefore now, in our 
time, it is said “who gladdens the groom and the bride,” for the 
bride, which is sovereignty, receives the light through the groom, 
Zeir Anpin. 

 

עַם וְזהֶוּ אָמְרוּ לְמַה הַטַּ לִבְרָכָה, זכְִרוֹנםָ רַבּוֹתֵינוּ שֶּׁ  
עֲתִידִים יקִים שֶׁ יֹּאמְרוּ צַדִּ  ה וְלָכֵן קָדוֹשׁ. לִפְניֵהֶם שֶׁ עַתָּ  

זְּמַן חַ נאֱֶמַר הַזֶּה בַּ מֵּ לָּה וְכַלָּה, חָתָן מְשַׂ הַכַּ הִיא שֶׁ  
לְכוּת לֶת הַמַּ ין זעְֵיר הֶחָתָן ידְֵי עַל הָאוֹר מְקַבֶּ אַנפִּ . 

But in the future, after she has already ascended, it is said “who 
gladdens the groom with the bride,” because through the bride 
he gladdens the groom, since the woman of valor is the crown of 
her husband. 

 
בָר אַחֲרֵי וְלֶעָתִיד, כְּ תְעַלֶּה, שֶׁ חַ נאֱֶמַר תִּ מֵּ עִם חָתָן מְשַׂ  

לָּה, עַל הַכַּ לָּה ידְֵי שֶׁ חַ הוּא הַכַּ מֵּ ניֵ הֶחָתָן, אֶת מְשַׂ מִפְּ  
ת אֵשֶׁ עְלָהּ עֲטֶרֶת הִיא חַילִ שֶׁ נַּ״ל בַּ כַּ . 

This is also the meaning of “Speedily may there be heard… the 
voice of the bride.” For now, in exile, it is said, “I was mute in 
silence,” like one who does not open his mouth, and therefore 
the groom says “Behold, you are betrothed to me,” while the 
bride remains silent. 

 

אָמַר וְזהֶוּ מַע מְהֵרָה שֶׁ לָּה קוֹל כּוּ׳ ישָּׁ י כּוּ׳. כַּ ה כִּ עַתָּ  
גָּלוּת י נאֱֶמַר בַּ הוּא דֻמִיָּה, נאֱֶלַמְתִּ חִינתַ שֶׁ תִיקָה בְּ שְׁ  
ח לֹא וּכְאִלֵּם יו יפְִתַּ אוֹמֵר הוּא הֶחָתָן וְלָכֵן כּוּ׳, פִּ הֲרֵי שֶׁ  

ת אַתְּ שֶׁ לָּה לִי, מְקֻדֶּ שׁוֹתֶקֶת וְהַכַּ . 

But in the future, when she will ascend exceedingly, she too will 
bestow and will be called “the voice of the bride.” 

 
תְעַלֶּה לֶעָתִיד, אֲבָל תִּ הְיהֶ אָז מַעְלָה, מַעְלָה כְּשֶׁ ן גַּם תִּ כֵּ  

עַת, פַּ לָּה קוֹל וְנקְִרֵאת מַשְׁ כַּ . 
Likewise, this explains the matter of the Amidah. Silent prayer 
applies only now, when the feminine aspect is a receiver and not 
a bestower. 

 
ן גַּם יוּבַן וְכֵן מוֹנהֶ עִניְןַ כֵּ רֵה, שְׁ פִלָּה עֶשְׂ אי, תְּ חֲשַׁ בַּ  

הוּא זְּמַן רַק שֶׁ הַנּוּקְבָא הַזֶּה, בַּ חִינתַ הִיא שֶׁ לֶת בְּ מְקַבֶּ  
עַת וְלֹא פַּ מַשְׁ . 
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But in the future, when she ascends to be in the aspect of 
bestower like the masculine itself, the Amidah will be aloud, and 
there will be the voice of the bride. 

 
תְעַלֶּה לֶעָתִיד, אֲבָל תִּ בְחִינתַ לִהְיוֹת כְּשֶׁ עַת בִּ פַּ כְּמוֹ מַשְׁ  

כָר הְיהֶ אָז עַצְמוֹ, הַדָּ מוֹנהֶ תִּ רֵה שְׁ וְיהְִיהֶ רָם, בְּקוֹל עֶשְׂ  
לָּה, קוֹל לְמֵבִין וְדַי כַּ . 

[NOTE Summary: ​
In this maamar, the Alter Rebbe explains the inner meaning of the distinctions found in the blessings of 
marriage, particularly the change in wording from “who gladdens the groom and the bride” to “who gladdens 
the groom with the bride.” These formulations are not stylistic variations, but precise descriptions of two 
different cosmic states: the present era and the future redemption. 

In the present time, the relationship between the Divine masculine and feminine is in a state of eirusin, 
betrothal. This is rooted in the Giving of the Torah, which is described as the day of God’s wedding, yet only at 
the level of betrothal. Although there was revelation at Sinai, it was primarily external, expressed through the 
revealed dimensions of Torah such as prohibition and permission. The inner essence of Torah, the Divine 
delight embedded within it, remained concealed, surrounding from above as a makif. This parallels betrothal, 
where the bond exists but the inner union has not yet been actualized. 

Accordingly, in this era Malchus receives all illumination only through Zeir Anpin, who himself receives from 
Imma. This is expressed in the phrase “the crown with which his mother crowned him,” indicating that the flow 
descends step by step. For this reason, the blessing now states “who gladdens the groom and the bride,” 
meaning that the groom is the active giver and the bride is the receiver. 

The Alter Rebbe then explains that the future redemption corresponds to the state of nissuin, marriage. At that 
time, the inner dimension of Torah, the supernal delight, will be revealed in a fully internalized manner. This 
deeper revelation enables Malchus to ascend above Zeir Anpin, fulfilling the verse “a woman of valor is the 
crown of her husband.” This ascent reflects the principle that the end is rooted in the beginning, and Malchus, 
whose source is extremely high, ultimately surpasses the level from which it previously received. 

This transformation explains why the future blessing says “who gladdens the groom with the bride.” The bride 
will no longer be merely a recipient, but an active source of joy and influence, capable of bestowing upon the 
groom. This is also the inner meaning of the verse “the voice of the bride,” which is absent in exile. At present, 
Malchus is described as silent, like a bride who accepts betrothal without speaking, while the groom declares 
the sanctification. In the future, Malchus will have a voice and will actively express Divine revelation. ​
The same distinction applies to prayer. Silent prayer reflects the current state in which the feminine aspect only 
receives. In the future, when Malchus ascends to the level of bestowal, prayer itself will be vocal and revealed. 
Thus, the changes in marriage blessings, prophetic verses, and modes of prayer all describe a single unified 
process: the transition from external connection to inner union, and from receptive silence to expressive 
revelation. 
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Practical Takeaway:​
Periods of silence, limitation, or one sided receiving do not indicate spiritual deficiency. They reflect a stage of 
development. Just as betrothal precedes marriage, there are times when growth happens quietly, internally, and 
without visible expression. The Alter Rebbe teaches that these stages are not permanent. What is now hidden 
will become expressive, what is now receptive will become generative, and what feels secondary may 
ultimately rise higher than its source. Patience with concealed growth is itself preparation for future revelation. 

Chassidic Story:​
A chassid once complained to his mentor that his spiritual life felt muted. He studied, prayed, and kept mitzvos 
faithfully, yet felt that his voice was absent, as if he were only responding rather than initiating. 

The mentor answered with a wedding analogy. “Before the wedding,” he said, “the bride listens. She agrees. 
She receives. But when the home is built, her voice fills it. Her presence defines the space.” He explained that 
some souls are living in the era of quiet preparation. Their task is not to speak loudly, but to become vessels. 
When the time comes, the same souls will discover that their silence was not emptiness, but depth gathering 
strength. When their voice emerges, it will not echo others. It will create. 

Connecting The maamar and the ביאור 

 The maamar and the ביאור are not two separate teachings placed side by side. They are one movement viewed 
from two different planes. The maamar speaks inwardly, at the level of the soul and its hidden light. The ביאור 
speaks outwardly, at the level of cosmic structure, history, and destiny. Together, they describe a single process: 
how what is deepest and most concealed is precisely what is destined to rise, speak, and ultimately lead. 

The maamar establishes the foundation. Its central claim is that the most essential love of God is not produced. 
It is not born from effort, contemplation, or emotional arousal. It already exists. It is planted within the soul as 
or kadmaah, the primordial light, the hidden love that precedes intellect itself. This love is compared to seed 
already embedded in the earth, to aftergrowth that sustains the land not because it is newly created, but because 
it draws from an ancient and higher root. 

Yosef represents the channel of this reality. He does not generate light. He gathers it. He preserves it. He carries 
it intact from concealment into eventual revelation. The avodah described in the maamar is therefore not about 
creating holiness, but about allowing what already exists to surface in its proper time. The soul is not empty 
waiting to be filled. It is full, waiting to be uncovered. The ביאור takes this same structure and applies it to the 
entire relationship between the Divine and the world. What the maamar describes within the individual soul, the 
 .describes within cosmic history ביאור

Our present state is described as eirusin, betrothal. There is connection, commitment, and truth, but not yet full 
intimacy. Malchus receives light through Zeir Anpin, quietly, indirectly, without voice. This silence is not 
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absence. It is containment. It is the spiritual equivalent of hidden love. Just as the deepest love in the soul exists 
but is not yet expressive, Malchus exists in relationship but has not yet risen into active bestowal. 

This is the critical point of correlation.​
 Hidden love in the maamar corresponds directly to silent Malchus in the ביאור. In both, concealment is not a 
flaw. It is a sign of origin. What comes from higher roots emerges later, not sooner. What begins inwardly takes 
longer to speak, but when it does, it speaks with authority. 

The maamar explains that hidden love is higher than love generated by contemplation. The ביאור explains that 
Malchus will ultimately rise above Zeir Anpin, becoming “a crown to her husband.” The same principle is at 
work. What initially receives will eventually give. What was silent will develop a voice. What was inward will 
become generative. 

This is why the language of the blessings changes. Now we say “who gladdens the groom and the bride,” 
because the flow moves in one direction. In the future we will say “who gladdens the groom with the bride,” 
because the bride herself will be a source of joy. This is not a poetic flourish. It is the outward expression of the 
same truth taught inwardly in the maamar: that the deepest forces mature quietly before they act openly. 

Read together, the maamar and the ביאור offer a redefinition of spiritual success. Expression is not the measure 
of depth. Silence is not the measure of absence. Intensity is not the proof of truth. Often, the most authentic 
spiritual states are those that feel unremarkable, unexpressed, or inwardly held. They also teach patience of a 
particular kind. Not passive waiting, and not anxious striving, but trust in the process of emergence. Something 
essential already exists within you. Something essential is already active in history. Its concealment is not a 
delay. It is the very condition that allows it to rise higher when the time comes. 

There is also a deeply human implication. Many people live with inner richness and outer quiet. They feel 
deeply, intuitively, and truthfully, yet struggle to articulate, perform, or externalize that depth. The maamar 
reassures such a soul that nothing is missing. The ביאור reassures that nothing is wasted. What is hidden is not 
lesser. It is later. 

Together, these teachings offer hope that is structured and reliable. Not the hope that something new will 
appear, but the hope that what already exists will finally be allowed to speak. Not the hope of replacement, but 
of revelation. 

May this understanding bring steadiness rather than pressure, trust rather than urgency, and the quiet confidence 
that what is growing unseen is precisely what is meant to endure and to lead when its hour arrives. ​
END NOTE] 
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