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Introduction​

This discourse from the Maharal of Prague (Rabbi Yehuda Loew ben Bezalel, 1520–1609) explores a 
foundational question in Jewish thought: Why did the Avos (Patriarchs) observe the commandments of the 

Torah even before it was given at Sinai? The Maharal was the chief rabbi of Prague and a major figure in Jewish 
philosophy, Kabbalah, and Halacha. His ideas continue to influence both scholarly and mystical Jewish 

traditions. 

The Maharal offers a deeply philosophical explanation: the Avos were intrinsically connected to the truth and 
essence of Torah because they represented the perfected human form. Their actions were not motivated by 

external command but by internal spiritual alignment with Divine wisdom. He contrasts the varying levels of 
preparedness between Avraham, Yitzchak, and Yaakov in their fulfillment of the Torah, culminating in a 

nuanced understanding of prophecy, spiritual intuition, and the unique role of Israel in embodying Divine truth 
even prior to revelation 

הַתּוֹרָה אֶת הָאָבוֹת קִימְוּ מָה מִשּׁוּם  
Why did the Patriarchs fulfill the Torah? 

Already the first question was clarified to you. And what 
appears to us in the answer to the second question is that there 
were differences in levels in this matter. 

בָר  אֵר כְּ אֵלָה לְךְ הִתְבָּ נִּרְאֶה וּמַה רִאשׁוֹנהָ. שְׁ לָנוּ שֶׁ  
אֵלָה בִּתְשׁוּבַת ניָּה, שְׁ י שְׁ עִניְןָ הָיוּ מַדְרֵגוֹת חִלּוּקֵי כִּ בְּ  

 .זהֶ

For Avraham fulfilled the entire Torah according to the view of 
the Sages (Yoma 28b), from which we must not deviate, neither 
from their tradition nor from their wisdom. 

י  לָּהּ הַתּוֹרָה כָּל מְקַיֵּם הָיהָ אַבְרָהָם כִּ עַת עַל־פִי כֻּ דַּ  
ר ב(, כ״ח, )יוֹמָא חֲכָמִים לָתָם לָזוּז אֵין אֲשֶׁ מִקַבָּ  

 .וּמֵחָכְמָתָם

And this is because Avraham was particularly devoted to 
fulfilling the entire Torah. 

י וְזהֶ  יוֹתֵר מְיחִָד הָיהָ אַבְרָהָם כִּ הַתּוֹרָה כָּל לְקַיֵּם בְּ . 

And this is because the virtue of Avraham was that he cleaved 
to the supernal wisdom; therefore, Avraham was specifically 
connected to the Torah, which is the supernal intellect, as is 
known. 

י וְזהֶ  בַקָה אַבְרָהָם מַעֲלַת כִּ חָכְמָה דְּ לְכָךְ הָעֶלְיוֹנהָ, בַּ  
פְרָט אַבְרָהָם הָיהָ הוּא הַתּוֹרָה, אֶל מְיחַָד בִּ כֶל שֶׁ הַשָּׂ  

ר הָעֶלְיוֹן, אֲשֶׁ ידָוּעַ כַּ . 

For it is [taught that] three years [old] Avraham was when he 
recognized his Creator (Nedarim 32a). 

י  לֹשׁ הֵן כִּ נהָ שָׁ )נדְָרִים בּוֹרְאוֹ אֶת אַבְרָהָם הִכִּיר שָׁ  
א ל״ב, ). 

And since Avraham was unique in this, and not so Yitzchak and 
Yaakov, for they only received from Avraham, 

הָיהָ וּמֵאַחַר  זהֶ, מִיחָד אַבְרָהָם שֶׁ יצְִחָק כֵן וְלֹא בָּ  
י רַק וְיעֲַקבֹ, מֵאַבְרָהָם קִבְּלוּ כִּ , 
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therefore Avraham also fulfilled that which this supernal 
intellect provides; and therefore Avraham was uniquely devoted 
to fulfilling the entire Torah. 

ן אַבְרָהָם הָיהָ לְכָךְ  נּוֹתֵן מַה מְקַיָּם גַּם־כֵּ כָל שֶׁ הַשֵּׁ  
כָּל אֶת לְקַיֵּם מְיחֵָד אַבְרָהָם הָיהָ וּלְכָךְ הַזֶּה; הָעֶלְיוֹן  

 .הַתּוֹרָה

And further, you may understand with wisdom, that the 
attribute of Avraham is the attribute of the Torah. 

חָכְמָה, לְהָבִין לְךָ ישֵׁ וְעוֹד  י בְּ ת כִּ הִיא אַבְרָהָם מִדַּ  
ת הַתּוֹרָה מִדַּ . 

For the Torah is called “Torat Chesed” (Torah of kindness), as it 
is written (Mishlei 31:26): “And the Torah of kindness is on her 
tongue.” 

י  רָא הַתּוֹרָה כִּ קָּ כְתִיב חֶסֶד', תּוֹרַת תִּ לֵי דִּ ל״א, )מִשְׁ  
לְשׁוֹנהָּ עַל חֶסֶד "וְתוֹרַת כ״ו(: ". 

And this is because the Torah’s ways are ways of pleasantness, 
and all her paths are peace (Mishlei 3:17). 

י מִצַד וְזהֶ  רָכֶיהָ הַתּוֹרָה כִּ וְכָל נעַֹם דַרְכֵי "דְּ  
לוֹם" נתְִיבוֹתֶיהָ לֵי שָׁ י״ז ג, )מִשְׁ ). 

And even when you find in the Torah death penalties and 
excisions, the purpose of the Torah is only to establish the good 
in the world, so that no evil shall be found. 

ר וְאַף  אֲשֶׁ מְצָא כַּ אֵין וּכְרִיתוֹת, מִיתוֹת בַּתּוֹרָה תִּ  
כְלִית לֹא בָּעוֹלָם, הַטּוֹב לְהַעֲמִיד רַק הַתּוֹרָה תַּ יהְִיהֶ שֶׁ  
רַע שׁוּם נמְִצָא . 

And this was hinted by the sages of truth in the first chapter of 
Sotah (14a): “It was taught: Rabbi Simlai said: The Torah 
begins with acts of kindness and ends with acts of kindness. 

פֶרֶק הָאֱמֶת חַכְמֵי רָמְזוּ זהֶ וְדָבָר  א בְּ סוֹטָה קַמָּ )י״ד, דְּ  
ניְאָ א(: י 'תַּ מְלַאי רַבִּ תָהּ הַתּוֹרָה אוֹמֵר: שִׂ חִלָּ תְּ  

חֲסָדִים גְמִילוּת וְסוֹפָהּ חֲסָדִים גְמִילוּת ; 

It begins with acts of kindness – “And Hashem made for Adam 
and his wife garments of skin and clothed them” (Bereishis 
3:21). 

תָהּ  חִלָּ תּוֹ לְאָדָם ה' "וַיַּעַשׂ – חֲסָדִים גְּמִילוּת תְּ וּלְאִשְׁ  
תְנוֹת ם" עוֹר כָּ ית וַיַּלְבְּשֵׁ כ״א ג, )בְּרֵאשִׁ ). 

And it ends with acts of kindness, as it is written (Devarim 
34:6): “And He buried him in the valley.” 

כְתִיב חֲסָדִים, גְמִילוּת וְסוֹפָהּ  בָרִים דִּ ו(: ל״ד, )דְּ  
בַגַּיאְ אתֹוֹ "וַיִּקְבֵּר ". 

In this, he described something great—that the entire purpose of 
the Torah is to establish the good that shall be in the world; 

תַאֲרוֹ  זהֶ בְּ בָר בָּ י גָּדוֹל, דָּ דֵי הַתּוֹרָה עִניְןַ כָּל כִּ כְּ  
יִּהְיהֶ הַטוֹב לְהַעֲמִיד בָּעוֹלָם שֶׁ ; 

and therefore its beginning is acts of kindness, which is the 
doing of good for human beings, and the ultimate purpose of 
the Torah is the complete good. 

הוּא חֲסָדִים, גְמִילוּת הַתְחָלָתָהּ וּלְפִיכָךְ  יַּת שֶׁ עֲשִׂ  
הַגָּמוּר הַטּוֹב הַתּוֹרָה וְתַכְלִית לִבְניֵ־אָדָם, הַטוֹב . 

And this is what they said in the Midrash Yerushalmi (Shekalim 
6:1): “‘From His right hand, a fiery law to them’ (Devarim 33:2) 
– the Torah that the Holy One, blessed be He, gave to Israel is 
white fire engraved with black fire.” 

 

דְרָשׁ אָמְרָם וְזהֶוּ מִּ לְמִי בַּ קָלִים ירְוּשַׁ "מִימִינוֹ א(: וּ, שְׁ  
ת אֵשׁ בָרִים לָמוֹ" דָּ נָּתַן הַתּוֹרָה ב(, ל״ג, )דְּ שֶׁ  

דוֹשׁ־בָּרוּךְ־הוּא רָאֵל הַקָּ בְּאֵשׁ חֲרוּתָה לְבָנהָ אֵשׁ לְישְׂ  
חוֹרָה  .'שְׁ

The explanation is that fire is something that is not physical, for 
fire has no physical substance. 

 
י זהֶ, בַּאוּר בָר הָאֵשׁ כִּ אֵינוֹ דָּ מִי, שֶׁ י בַּשְׁ בָּאֵשׁ אֵין כִּ  
מִי גּוּף בַּשְׁ . 
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Therefore, anything that is not physical is called “fire.”  ְבָר כָּל וּלְפִיכָך אֵינוֹ דָּ מִי שֶׁ אֵשׁ נקְִרָא בַּשְׁ '. 

And he meant to say that the commandments of the Torah do not 
contain a physical subject, 

 
י לוֹמַר וְרָצָה א הַתּוֹרָה מִצְוֹת אֵין כִּ לָּהּ נוֹשֵׂ עִניְןָ שֶׁ  

מִי  ,בַּשְׁ
as a person might initially think – that all the matters of Torah 
are a system and ethics for the maintenance of the physical 
human being alone. 

 
ר אֲשֶׁ תְחִלַת הָאָדָם ירְִאֶה כַּ בָה, בִּ חֲשָׁ הַתּוֹרָה הַמַּ כָּל שֶׁ  

מִי הָאָדָם קִיּוּם וְניִמוּס סֵדֶר עִניְנָיִהָ לְבַד הַגַּשְׁ בִּ . 

And for this reason, one might think the Torah’s subject is 
physical – the organization of human society, as some people 
have thought. 

 
בִיל א הָיהָ כָּךְ וּבִשְׁ ל נוֹשֵׁ מִי, תּוֹרָה שֶׁ קִיּוּם הוּא גַשְׁ  

ניֵ קִבּוּץ בוּ כְּמוֹ אָדָם, בְּ חָשְׁ ניֵ מִקְצָת שֶׁ אָדָם בְּ . 

But the matter is not so, for the Torah’s subject is not physical.  
בָר אֵין אֲבָל י כָּךְ, הַדָּ א הַתּוֹרָה אֵין כִּ לָּהּ נוֹשֵׁ עִניְןָ שֶׁ  

מִי  .בַּשְׁ
Therefore it is written that it is inscribed in white fire – for fire is 
non-physical, 

 
הִיא אָמַר וּלְבָךְ הָאֵשׁ לְבָנהָ, אֵשׁ עַל בְּתוּבָה שֶׁ אֵינוֹ שֶׁ  

מִי  .בַּשְׁ
and white represents purity and goodness.  וְהַטוֹב הַזכַּוּת עַל מוֹרָה וְהַלְבָן . 
And this is because the entire essence of Torah is to establish 
divine good. 

י וְזהֶ  הָאֱלֹקִי הַטוֹב לְקַיָּם הוּא הַתּוֹרָה עִניְןַ כָּל כִּ . 

And this is the foundation upon which everything is built – to 
establish divine good. 

עָלָיו הַיסְוֹד וְזהֶוּ  כֹּל, נבְִנהֶ שֶׁ הָאֱלֹהִי הַטוֹב לְהַעֲמִיד הַ . 

And since there is [so-called] “good” that lacks true 
understanding, 

ניֵ  י וּמִפְּ כָּל בּוֹ וְאֵין טוֹב, ישֵׁ כִּ אֱמֶת מִשְׂ . 

but the Torah has this level – that its foundation, upon which all 
is built, is the divine good, and it is true and very clear. 

 
יסְוֹד זאת, מַדְרֵגָה לָהּ ישֵׁ הַתּוֹרָה אֲבָל לָּהּ שָׁ כֹּל שֶׁ הַ  

מְאדֹ וּבָרוּר אֱמֶת וְהוּא הָאֱלֹקִי, הַטוֹב הוּא עָלָיו נבְִנהֶ . 
Therefore it says: “written in black fire” – for nothing is more 
discernible and clarified than black fire, which is entirely 
distinct. 

 
חוֹרָה'. בְּאֵשׁ כְּתוּבָה אָמַר: וּלְפִיכָךְ י שְׁ בָר אֵין כִּ יוֹתֵר דָּ  

חוֹר, אַשׁ מִן וּמְברָֹר נכָּר הוּא שָׁ לְגַמְרֵי נכָּר שֶׁ . 

Therefore, the concept of Torah includes two elements: its 
foundation is the divine good, yet its words are extremely 
clarified and discernible. 

 
ניֵ בָּהּ ישֵׁ הַתּוֹרָה עִניְןָ לָכֵן בָרִים; שְׁ יסְוֹד דְּ לָּהּ שֶׁ שֶׁ  

בָרֶיהָ מָקוֹם וּמְכָּל הָאֱלֹקִי, הַטּוֹב רִין מְברָֹרִין דְּ וְנכָּ  
 .מְאדֹ

And further explanation will follow.  ן אֵר וּלְקַמָּ עוֹד יתְִבָּ . 
Therefore the Torah has two names: “Torat Chesed” (Mishlei 
31:26), because the entire matter of the Torah is to accomplish 
divine good – and this corresponds to white fire. 

 
י וְלָכֵן תֵּ מוֹת שְׁ לֵי חֶסֶד" "תּוֹרַת לַתּוֹרָה; ישֵׁ שֵׁ )מִשְׁ  
ניֵ כ״ו(, ל״א, כָּל מִפְּ הַטּוֹב לַעֲשׂוֹת הַתּוֹרָה עִניְןָ שֶׁ  

לְבָנהָ אֵשׁ זהֶ וּכְנגֶֶד הָאֱלֹקִי, . 
And it is also called “Torat Emet” (Malachi 2:6) because of the 
truth of the matters, which are clarified in the Torah. 

 
ניֵ ו( ב, )מַלְאָכִי אֱמֶת" "תּוֹרַת וְנקְִרַאת ת מִפְּ אֲמִתַּ  

בָרִים, הֵם הַדְּ בַּתּוֹרָה בְּרוּרִים שֶׁ . 
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And therefore it is engraved in black fire, which is entirely 
discernible. 

חוֹרָה, בְּאֵשׁ חֲרוּתָה הִיא וְלָכֵן  הוּא שְׁ לְגַמְרֵי נכָּר שֶׁ . 

And because of this, Avraham—whose trait was kindness—was 
fitting in and of himself for the Torah, since the Torah is “Torat 
Chesed” (a Torah of kindness), and this is the trait of Avraham. 

 
ניֵ הָיהָ אַבְרָהָם, זהֶ וּמִפְּ תוֹ שֶׁ מְצַד רָאוּי הַחֶסֶד, מִדָּ  
הַתּוֹרָה הַתּוֹרָה, אֶל עַצְמוֹ וְזהֶוּ חֶסֶד", "תּוֹרַת הִיא שֶׁ  

תוֹ ל מִדָּ אַבְרָהָם שֶׁ . 
And therefore Avraham fulfilled the entire Torah from himself, 
because this was his trait intrinsically—goodness and 
kindness—as is known from his trait of performing acts of 
kindness. Therefore the Torah is his trait. 

 
ניֵ מֵעַצְמוֹ, הַתּוֹרָה כָּל אַבְרָהָם קִיָּם וּלְכָךְ זֶּה מִפְּ שֶׁ  
תוֹ ר וְהַחֶסֶד הַטּוֹב הוּא מֵעַצְמוֹ, מִדָּ אֲשֶׁ תוֹ ידָוּעַ כַּ דָּ מִמִּ  

הָיהָ תוֹ הִיא הַתּוֹרָה לְכָךְ חֶסֶד, גּוֹמֵל שֶׁ מִדָּ . 

But Yaakov, even though his trait was truth—as it is written 
(Michah 7:20): “You will give truth to Yaakov, kindness to 
Avraham”— 

 
י אַף יעֲַקבֹ, אֲבָל תוֹ הָיהָ כִּ )מִיכָה וּכְדִכְתִיב הָאֱמֶת, מִדָּ  
ן כ(: ז, תֵּ לְאַבְרָהָם חֶסֶד לְיעֲַקבֹ אֶמֶת "תִּ ". 

nevertheless, it is impossible for a human being, insofar as he is 
a human being, to cleave to that level, because truth is the seal of 
the Holy One, blessed be He (Shabbos 55a), 

 
ר אִי הֲלֹא ה לָאָדָם, אֶפְשָׁ הוּא בַּמָּ בֵק לִהְיוֹת אָדָם, שֶׁ דָּ  

מַדְרֵגָה י זאת, בְּ ל חוֹתָמוֹ הָאֱמֶת כִּ שֶׁ  
דוֹשׁ־בָּרוּךְ־הוּא בָּת הַקָּ א נ״ה, )שְׁ ), 

and this trait—truth—is not the trait of this world, which is a 
world of falsehood. 

 
ה וְאֵין דָּ זֹּאת הַמִּ ת הִיא – הַ הַזֶּה, בָּעוֹלָם אֱמֶת מִדַּ  

הוּא קֶר עוֹלַם שֶׁ הַשָּׁ . 
Therefore, from the standpoint of the trait of truth, this world is 
not fitting for the Torah, which is truth. 

 
ת מִצַד וּלְכָךְ אֶל הַזֶּה הָעוֹלָם רָאוּי אֵין הָאֱמֶת מִדַּ  

הִיא הַתּוֹרָה, אֶמֶת שֶׁ . 
Only Avraham, whose trait was kindness, is fitting for this world 
specifically. 

 
הָיהָ אַבְרָהָם רַק תוֹ שֶׁ הָעוֹלָם אֶל רָאוּי וְהוּא הַחֶסֶד, מִדָּ  

וְקָא הַזֶּה דַּ . 
And therefore, Avraham, from this trait, was fitting to be fully 
united with the Torah. 

 
ה מִצַר אַבְרָהָם וּלְכָךְ דָּ זֹּאת הַמִּ בֵק לִהְיוֹת רָאוּי הַ דָּ  

לְגַמְרֵי בַּתּוֹרָה . 
And therefore Avraham fulfilled the entire Torah.  ְלָּהּ הַתּוֹרָה כָּל אַבְרָהָם קִיָּם וּלְכָך כֻּ . 
But in the Midrash they said: “In the merit of Yaakov I gave the 
Torah to Israel,” as we said in Gevuros Hashem. 

 
דְרָשׁ אֲבָל מִּ זכְוּת אָמְרוּ: בַּ י יעֲַקבֹ בִּ תּוֹרָה נתַָתִּ  

רָאֵל', אָמַרְנוּ כְּמוֹ לְישְׂ חַבּוּר שֶׁ ה גְבוּרוֹת בְּ '. 
And this is a different matter, and we will not elaborate on it 
here. However, it will be explained soon. 

 
זהֶ. לְהַאֲרִיךְ וְאֵין אַחֵר, עִניְןָ וְזהֶוּ אֵר עוֹד אָמְנםָ בָּ יתְִבָּ  

סָמוּךְ  .בְּ
And regarding Yitzchak, the mitzvah of shechitah (ritual 
slaughter) is stated, as it says (Bereishis 27:3): “Please take your 
gear.” 

 
חִיטָה, מִצְוַת נאֶֶמְרָה יצְִחָק וְאֵצֶל אָמַר הַשְׁ ית שֶׁ )בְּרֵאשִׁ  

א ג(: כ״ז, כֵלֶיךָ נאָ "שָׂ ". 

And it is known that shechitah leans toward the trait of 
judgment. 

י וְידָוּעַ  חִיטָה כִּ ת אֶל נוֹטֶה הוּא הַשְׁ ין מִדַּ הַדִּ . 
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And therefore, Yitzchak’s trait was to fulfill this mitzvah, just as 
Avraham’s trait was toward the entire Torah – so too was 
Yitzchak’s trait toward the mitzvah of shechitah. 

 
ת הָיתְָה וּלְכָךְ צְוָה לְקַיֵּם יצְִחָק מִדַּ זֹּאת, הַמִּ כְּמוֹ הַ  

הָיתְָה ת שֶׁ ת הָיתְָה כָּךְ – הַתּוֹרָה לְכָל אַבְרָהָם מִדַּ מִדַּ  
חִיטָה לְמִצְוַת יצְִחָק שְׁ . 

And the trait of Yaakov was toward the trait of Shabbos, because 
Shabbos is fitting for his trait, 

 
ת ת יעֲַקבֹ וּמִדַּ בָּת, לְמִדַּ י הַשַּׁ בָּת כִּ אֶל רָאוּי הוּא הַשַּׁ  
תוֹ  ,מִדָּ

as it is said (Yeshayahu 58:13–14): “If you restrain your foot on 
Shabbos... then I will feed you the heritage of Yaakov your 
father.” 

 
נֶּאֱמַר עְיהָ שֶׁ יב "אִם י״ג–י״ד(: נ״ח, )ישַׁ שִׁ בָּת תָּ מִשַּׁ  

יךָ רַגְלֶךָ... אָבִיךָ יעֲַקבֹ נחֲַלַת וְהַאֲכַלְתִּ ". 

And our Sages, of blessed memory, said (Shabbos 118a): 
“Whoever delights in Shabbos is given an inheritance without 
bounds,” 

 
בָּת לִבְרָכָה זכְִרוֹנםָ וְאָמְרוּ הַמְעַנֵּג כָּל א(: קי״ח, )שַׁ  

בָּת לִי נחֲַלָה לוֹ נוֹתְניִם הַשַּׁ מְצָרִים בְּ , 

as it is said: “And I will feed you the heritage of Yaakov your 
father.” 

נֶּאֱמַר:  יךָ שֶׁ אָבִיךָ יעֲַקבֹ נחֲַלַת "וְהַאֲכַלְתִּ ". 

Not like Avraham, about whom it says (Bereishis 13): “Arise, 
walk through the land to its length and breadth,” 

 
נֶּאֱמַר כְּאַבְרָהָם לֹא ית בּוֹ שֶׁ "קוּם י״ג(: )בְּרֵאשִׁ  

וּלְרָחְבָּהּ לְאָרְכָּהּ בָּאָרֶץ הִתְהַלֵּךְ ", 
and not like Yitzchak, about whom it says (Bereishis 26:3): “For 
to you and your seed I will give all these lands,” 

 
יצְִחָק וְלֹא נֶּאֱמַר כְּ ית בּוֹ שֶׁ י ג(: כ״ו, )בְּרֵאשִׁ לְךָ "כִּ  

ן וּלְזרְַעֲךָ הָאֵל הָאֲרָצתֹ כָּל אֶת אֶתֵּ ". 
but by Yaakov it says (Bereishis 28:14): “And you shall burst 
forth to the west and to the east…” 

 
יעֲַקבֹ אֶלָּא נֶּאֱמַר בְּ ית בּוֹ שֶׁ י״ד(: כ״ח, )בְּרֵאשִׁ  

ה "וּפָרַצְתָּ וְגוֹ וְקֶדְמָה" ימָּ '. 
Thus, Shabbos is fitting for the trait of Yaakov, and therefore one 
who delights in it is given the inheritance of Yaakov. 

 
י הֲרֵי בָּת כִּ ת אֶל רָאוּי הוּא הַשַּׁ מִי וּלְכָךְ יעֲַקבֹ, מִדַּ  

מְעַנֵּג יעֲַקבֹ נחֲַלַת לוֹ נוֹתְניִם אוֹתוֹ שֶׁ . 
And this matter is clarified to the wise through what was said 
earlier: “And you shall call the Shabbos a delight and the Holy 
[One] of Hashem honored.” 

 
בָר ה לַחֲכָמִים מְבאָֹר הוּא וְהַדָּ אָמַר בַּמָּ זהֶ: לִפְניֵ שֶׁ  

בָּת "וְקָרָאתָ מְכֻבָּד ה' וּקְדוֹשׁ ענֹגֶ לַשַּׁ ". 

And the sanctification [of Hashem] is especially connected to 
Yaakov, as it says (Yeshayahu 29:23): “And they shall sanctify 
the Holy One of Yaakov.” 

 
ה שָׁ פְרָט הִיא וְהַקְדָּ כְתִיב לְיעֲַקבֹ, בִּ עְיהָ דִּ כ״ט, )ישַׁ  
ישׁוּ כ״ג(: יעֲַקבֹ קְדוֹשׁ אֶת "וְהִקְדִּ ", 

but this matter is not the place for it [to be discussed at length].  ָמְקוֹמוֹ כָּאן אֵין זהֶ וְעִניְן . 

Therefore, each one fulfilled the mitzvos appropriate to his trait.  ְצְוֹת קִיֵּם אֶחָד כָּל וּלְכָך תוֹ לְפִי הָרָאוּייִם הַמִּ מִדָּ . 

But do not say that Yitzchak fulfilled only the mitzvah of 
shechitah, and Yaakov the mitzvah of Shabbos – that is not so, 

 
תֹּאמַר וְלֹא  י שֶׁ חִיטָה, מִצְוַת רַק יצְִחָק קִיֵּם לֹא כִּ שְׁ  

בָּת מִצְוַת וְיעֲַקבֹ זֶּה – שַׁ אֵינוֹ שֶׁ , 
for certainly they fulfilled other mitzvos as well.  אי וַדַּ אָר מְקַיְּמִים הָיוּ דְּ ן מִצְוֹת שְׁ גַּם־כֵּ . 
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Only because these mitzvos were suited to each one according to 
his trait, they are considered as though they had a personal 
obligation in them, 

 
ניֵ רַק י מִפְּ צְוֹת אֵלּוּ כִּ ד וְאֶחָד אֶחָד לְכָל רְאוּייִן הַמִּ מִצַּ  

הַינְוּ עַצְמוֹ, ד דְּ תָם, מִצַּ בֶת מִדָּ צְוָה נחְֶשֶׁ אִלּוּ הַמִּ הָיוּ כְּ  
עָלֶיהָ מְצֻוִּין , 

and their reward is greater.  כָר גָּדוֹל יוֹתֵר וְהַשָּׂ . 
For when it is a command from Hashem, may He be blessed, it 
is on a higher level—since it is a command from Hashem, who 
desires and wills that the mitzvah be done. 

 
ר אֲשֶׁ כַּ ם מִן מִצְוָה הִיא שֶׁ רַךְ, הַשֵּׁ בָר יתְִבָּ יוֹתֵר זהֶ דָּ  

מַדְרֵגָה, הֲרֵי בְּ ם מִן מִצְוָה הִיא שֶׁ רַךְ הַשֵּׁ ר יתְִבָּ אֲשֶׁ  
ה וְחָפֵץ רוֹצֶה יַּעֲשֶׂ צְוָה שֶׁ הַמִּ . 

And this matter is without doubt: the mitzvah is on a higher level 
and in greater esteem when one is obligated in it. 

 
י סָפֵק, אֵין זהֶ וְדָבָר צְוָה כִּ מַדְרֵגָה יוֹתֵר הִיא הַמִּ בְּ  

יבוּת ר וּבַחֲשִׁ אֲשֶׁ בָּהּ מְחֻיָּב הוּא כַּ . 

And when it is optional, it is not considered as significant.  ר בֶת אֵינהָּ – רְשׁוּת הִיא וְכַאֲשֶׁ כָּל־כָּךְ נחְֶשֶׁ . 

And this is what they said (Kiddushin 31a): “Greater is one who 
is commanded and does than one who is not commanded and 
does.” 

 
ין אָמְרָם וְזהֶוּ ה הַמְצֻוֶּה גָּדוֹל א(: ל״א, )קִדּוּשִׁ וְעוֹשֶׂ  

י אֵינוֹ מִמִּ ה מְצֻוֶּה שֶׁ וְעוֹשֶׂ '. 

And its explanation is only what we have said:  אָמַרְנוּ מַה רַק פֵּרוּשׁוֹ וְאֵין שֶּׁ . 
That a matter which is an obligation and necessity is on a higher 
level than that which is optional, 

 
י בָר כִּ הוּא הַדָּ מַדְרֵגָה יוֹתֵר הוּא וּמַכְרֵחַ, חוֹב שֶׁ ה בְּ מִמַּ  

הוּא רְשׁוּת שֶׁ , 

for if it were not of greater level, it would not be obligatory.  אִם מַדְרֵגָה, יוֹתֵר הָיהָ לֹא שֶׁ מְחַיֵּב הָיהָ לֹא בְּ . 

And in any case, there is more greatness when the mitzvah 
obligates, or is close to obligating. 

 
ניִם כָּל וְעַל ר מַעֲלָה ישֵׁ יוֹתֵר פָּ אֲשֶׁ צְוָה כַּ מְחַיֶּבֶת, הַמִּ  
לְחִיּוּב קָרוֹב אוֹ . 

And Yaakov fulfilled Shabbos, for such was fitting to his 
trait—this is close to obligation, and the level is greater in this. 

 
בָּת מְקַיֵּם הָיהָ וְיעֲַקבֹ כָּךְ שַׁ תוֹ, לְפִי רָאוּי שֶׁ בָר מִדָּ זהֶ דָּ  
דְרֵגָה לְחִיּוּב, קָרוֹב זהֶ יוֹתֵר וְהַמַּ בָּ . 

And therefore, the mitzvah that was fitting to each one's trait was 
written regarding each one— 

 
ב וּלְכָךְ צְוָה וְאֶחָד אֶחָד כָּל אֵצֶל נכְִתַּ לְפִי הָרְאוּיהָ הַמִּ  

תוֹ  ,מִדָּ
even though they fulfilled all the mitzvos.  הָיוּ גַּב עַל אַף צְוֹת כָּל מְקַיְּמִין שֶׁ הַמִּ . 
These mitzvos that the verse hinted they fulfilled—were close to 
obligation, and their level is higher. 

 
צְוֹת רָמַז הָאֵלּוּ הַמִּ הָיוּ הַכָּתוּב שֶׁ הָיוּ – מְקַיְּמִין שֶׁ  

צְוֹת אֵלּוּ וּמַדְרֶגֶת הַחִיּוּב, אֶל קְרוֹבִים יוֹתֵר הַמִּ . 
For according to the trait of Avraham, it was fitting to do the 
entire Torah, as was explained. 

 
י תוֹ לְפִי כִּ ל מִדָּ הַתּוֹרָה כָּל לַעֲשׂוֹת רָאוּי אַבְרָהָם שֶׁ  

אֵר כְּמוֹ הִתְבָּ שֶׁ . 
And therefore, his reward was greater than it was for others, 
even though they fulfilled the mitzvos, 

 
כָרוֹ וּלְכָךְ ה יוֹתֵר שְׂ הָיהָ מִמַּ הָיוּ אַף אֲחֵרִים, אֵצֶל שֶׁ שֶׁ  

צְוֹת מְקַיְּמִין הַמִּ , 
since it was not according to their trait, and the greatness was not 
as much. 

יוָן  לֹּא כֵּ תָם, לְפִי זהֶ הָיהָ שֶׁ עֲלָה וְאֵין מִדָּ כָּל־כָּךְ הַמַּ . 
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However, all this is in positive commandments, because a 
mitzvas aseh is for acquiring spiritual level and completion, 

 
מִצְוַת הוּא זהֶ כָּל אָמְנםָ ה', בְּ צְוַת לְפִי עֲשֵׂ מִּ ה שֶׁ עֲשֵׂ  
לָמָה מַעֲלָה לְקִניְןַ הִיא וְהַשְׁ , 

and they did not withhold themselves from acquiring perfection.  רִים הָיוּ וְלֹא לֵמוּת קִניְןַ מִן עַצְמָם מְחַסְּ הַשְׁ . 

But negative commandments (lo saaseh), which do not contain 
acquisition of spiritual level at all, 

ה', לֹא מִצְוֹת אֲבָל  עֲשֵׂ אֵין תַּ הֶן שֶׁ לָל מַעֲלָה קִניְןַ בָּ כְּ , 

rather, one is obligated not to do this thing—there is no 
acquisition of level in them. 

 
הוּא רַק לֹּא מְחַיֵּב שֶׁ ה שֶׁ בָר יעֲַשֶׂ זהֶ אֵין – זהֶ דָּ קִניְןַ בָּ  

 .מַעֲלָה
Only if the transgression came to his hand and he was saved 
from it, he receives reward, as stated in Kiddushin 39b. 

 
ל לְידָוֹ עֲבֵרָה בָּאָה אִם רַק כָר, זהֶ עַל מְקַבֵּל – וְנצָּ שָׂ  

דְאִיתָא פֶרֶק בִּ א בְּ ין קַמָּ קִדּוּשִׁ ב )ל״ט, דְּ ). 
Nonetheless, in essence, there is no reward for mitzvos lo 
saaseh. 

עֶצֶם מָקוֹם מִכָּל  ה לֹא מִצְוֹת בְּ עֲשֵׂ הֶן אֵין – תַּ כָר בָּ שָׂ . 

And if one is not obligated at all, why should he observe it for no 
reason? 

 
לָל, מְחֻיָּב הָיהָ לֹא וְאִם ן כְּ ה אִם־כֵּ לֹּא יקְַיֵּם לָמָּ שֶׁ  

 ?לְצרֶֹךְ

Since it was said (Kiddushin ibid) that one does not receive 
reward for lo saaseh unless the sin came to his hand. 

 
יוָן אָמְרִינןַ כֵּ פֶרֶק דְּ א בְּ ין קַמָּ קִדּוּשִׁ ם(, דְּ אֵין )שָׁ שֶׁ  

לִין ה לֹא עַל מְקַבְּ עֲשֵׂ כָר תַּ ה שָׂ אִם רַק מִצְוָה, בְּעוֹשֶׂ  
לְידָוֹ עֲבֵרָה בָּאָה . 

And nowhere do we find that there is reward for fulfilling a lo 
saaseh. 

 
יֵּשׁ מָצִינוּ לֹא מָקוֹם וּבְשׁוּם כָר שֶׁ ר שָׂ אֲשֶׁ מִצְוַת מְקַיֵּם כַּ  

ה לֹא עֲשֵׂ תַּ . 
And proof to this: women are exempt from time-bound positive 
commandments (Kiddushin 29a), 

 
ים לָזהֶ: וּרְאִיָּה צְוֹת פְּטוּרוֹת נשִׁ ה מִמִּ הַזְּמַן עֲשֵׂ גְּרָמָא שֶׁ  

ין א כ״ט, )קִדּוּשִׁ ), 
and if they fulfill the mitzvah, they receive reward like one who 
is not commanded and does. 

 
צְוָה מְקַיְּמוֹת וְאִם כָר לָהֶן ישֵׁ – הַמִּ מִי זהֶ עַל שָׂ כְּ  

אֵינוֹ ה מְצֻוֶּה שֶׁ וְעוֹשֶׂ . 
But regarding lo saaseh mitzvos from which women are exempt, 
if they fulfill the mitzvah, there is no reward at all. 

 
ה לֹא מִצְוֹת וְאֵצֶל עֲשֵׂ ים תַּ הַנָּשִׁ אִם – פְּטוּרוֹת שֶׁ  

צְוָה מְקַיְּמוֹת זהֶ אֵין – הַמִּ כָר בָּ לָל שָׂ כְּ . 
For women are exempt from becoming impure to the dead and 
from “do not round off the corners” (Kiddushin 29a), 

 
י ים כִּ א פְּטוּרוֹת הַנָּשִׁ טַמֵּ קִיף וּמִבַּל לְמֵתִים מִלְּ תָּ  

ין א כ״ט, )קִדּוּשִׁ ), 

and if they fulfill these mitzvos, there is no reward at all.  צְוֹת מְקַיְּמוֹת וְאִם כָר כָּאן אֵין – הַמִּ לָל שָׂ כְּ . 

Only as we said: in the fulfillment of lo saaseh mitzvos, there is 
no reward. 

 
אָמַרְנוּ: כְּמוֹ אֶלָּא י שֶׁ קִיּוּם אֵין כִּ ה לֹא מִצְוֹת בְּ עֲשֵׂ – תַּ  

כָר שׁוּם שָׂ . 

And so it is in that passage in Kiddushin (ibid):  ְהַהִיא אִיתָא וְכָך פֶרֶק בְּ א בְּ ין קַמָּ קִדּוּשִׁ ם דְּ )שָׁ ). 

And that which it says: “He sat and did not transgress – they 
give him reward as one who fulfilled a mitzvah,” 

 
אָמְרִינןַ: וְהָא ב דְּ לוֹ נוֹתְניִם – עֲבֵרָה עָבַר וְלֹא ישַׁ  

כָר ה שָׂ מִצְוָה כְּעוֹשֶׂ ', 

that applies when the sin came to his hand and he was saved.  בָּאָה לַהּ מוֹקֵי וְנצִּוֹל לְידָוֹ עֲבֵרָה כְּשֶׁ . 
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If so, why should one fulfill mitzvos for no reason?  ן ה וְאִם־כֵּ צְוֹת יקְַיְּמוּ לָמָּ חִנָּם הַמִּ בְּ ? 
And this is not the case with positive commandments, for in the 
mitzvah there is acquisition of spiritual level. 

קִיּוּם אֵינוֹ וְזהֶ  ה, מִצְוַת בְּ יֵּשׁ עֲשֵׂ צְוָה שֶׁ מִּ מַעֲלָה קִניְןַ בַּ . 

And therefore, Avraham—to whom the entire Torah was fitting, 
as explained—would fulfill both positive and negative 
commandments, 

 
אֵלָיו אַבְרָהָם וּלְפִיכָךְ לָּהּ, הַתּוֹרָה כָּל רָאוּיהָ שֶׁ כְּמוֹ כַּ  

אֵר הִתְבָּ ה מִצְוֹת מְקַיֵּם הָיהָ שֶׁ ה לֹא וּמִצְוֹת עֲשֵׂ עֲשֶׂ תַּ . 

for the matter by him was close to being an obligation.  י בָר הָיהָ כִּ חִיּוּב לִהְיוֹת קָרוֹב אֶצְלוֹ הַדָּ . 

But the other Patriarchs fulfilled positive commandments, but 
not negative commandments— 

 
אָר אֲבָל ה מִצְוֹת – אָבוֹת שְׁ אֲבָל מְקַיְּמִים, הָיוּ עֲשֵׂ  

ה לֹא מִצְוֹת עֲשֶׂ מְקַיְּמִים הָיוּ לֹא תַּ , 
since they were not obligated in the matter—why should they 
fulfill it? 

לֹּא אַחַר  בָר מְחֲיבִָים הָיוּ שֶׁ דָּ ה – בַּ לְקַיֵּם לָהֶם לָמָּ . 

And therefore, Yaakov married two sisters, and Amram 
[married] his aunt, 

א יעֲַקבֹ וּלְכָךְ  י נשָׂ תֵּ דּוֹדָתוֹ וְעַמְרָם אֲחָיוֹת, שְׁ , 

for these are negative commandments, and since they were not 
obligated, they did not fulfill. 

 
י בָרִים אֵלּוּ כִּ ה, לֹא הֵם דְּ עֲשֶׂ לֹּא וְכֵיוָן תַּ מְחַיָּבִים הָיוּ שֶׁ  
מְקַיְּמִים הָיוּ לֹא – . 

And that which was said in Pesachim (119b) that Yaakov did not 
want to bless because he had married two sisters— 

 
אָמְרוּ וּמַה עַרְבֵי שֶׁ סָחִים בְּ ף פְּ י ב( קי״ט, )דַּ יעֲַקבֹ כִּ  

ניֵ לְבָרֵךְ רוֹצֶה הָיהָ לֹא א מִפְּ נָּשָׂ י שֶׁ תֵּ אֲחָיוֹת שְׁ  – 
this is another matter, because Yaakov, who married two sisters, 
knew that he was fitting to marry two sisters. 

 
י אַחֵר, עִניְןָ זהֶוּ א יעֲַקבֹ כִּ נָּשָׂ י שֶׁ תֵּ י ידַָע – אֲחָיוֹת שְׁ כִּ  

א רָאוּי הָיהָ יִּשָּׂ י שֶׁ תֵּ אֲחָיוֹת שְׁ . 
And there is no doubt that all the matches of the Patriarchs were 
not by chance, but from Hashem it was. 

 
י סָפֵק וְאֵין מִקְרֶה, הָיהָ לֹא הָאָבוֹת זוִּוּג כָּל כִּ רַק בְּ  

זהֶ הָיהָ ה' מֵאֵת . 
And because Yaakov was fitting to marry specifically 
sisters—and this matter would later be prohibited— 

 
בִיל הָיהָ וּבִשְׁ א יעֲַקבֹ רָאוּי שֶׁ יִּשָּׂ וְקָא שֶׁ וְדָבָר אֲחָיוֹת, דַּ  

בַּסּוֹף אָסוּר יהְִיהֶ זהֶ , 
this was somewhat a deficiency, that he was predisposed and 
prepared for such a thing. 

 
בָר רוֹן קְצָת זהֶ דָּ הָיהָ מַה חִפָּ לְדָבָר וּמוּכָן מְסֻגָּל שֶׁ  
זהֶ  .כָּ

But Yitzchak, even though it was also permitted for him to marry 
two sisters, 

הָיהָ אַף יצְִחָק, אֲבָל  ר שֶׁ ן מֻתָּ א גַּם־כֵּ י לִשָּׂ תֵּ אֲחָיוֹת שְׁ , 

still he was not predisposed to marry two sisters—something 
that would later become prohibited— 

 
א לָזהֶ מוּכָן הָיהָ לֹא מָקוֹם מִכָּל יִּשָּׂ י שֶׁ תֵּ אֲחָיוֹת, שְׁ  
בָר יְּהֵא דָּ בַּסּוֹף אָסוּר שֶׁ , 

as opposed to Yaakov, who was predisposed to a matter that 
would later become prohibited. 

הָיהָ יעֲַקבֹ כְּמוֹ  יִּהְיהֶ לְדָבָר מוּכָן שֶׁ בַּסּוֹף אָסוּר שֶׁ , 

And for this reason, he did not want to bless.  בִיל לְבָרֵךְ רוֹצֶה הָיהָ לֹא כָּךְ וּבִשְׁ . 
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And now, you can resolve what was said (Chullin 91a): “‘And 
slaughter a slaughter’ (Bereishis 43:16) – prepare for them a 
slaughterhouse; ‘and prepare’ – that he should remove the sciatic 
nerve in their presence,” 

 
ה קָאָמַר הָא לָךְ יתְִרָץ וּמֵעַתָּ "'וּטְבחַֹ א(: צ״א, )חוּלִין דְּ  

ית טֶבַח' רַע – ט״ז( מ״ג, )בְּרֵאשִׁ ית לָהֶם פְּ בֵּ  
חִיטָה'; יִּטּוֹל – 'וְהָכֵן' הַשְׁ ה גִּיד שֶׁ פְניֵהֶם הַנָּשֶׁ בִּ ", 

like the one who says: Yaakov was commanded about the sciatic 
nerve. 

מַאן  אָמַר כְּ ה גִּיד עַל יעֲַקבֹ נצְִטַוָּה דְּ הַנָּשֶׁ . 

And Tosafos (ibid s.v. “b’maan”) asked: perhaps even according 
to the one who says he was not commanded—maybe they 
fulfilled it on their own, like shechitah. 

 
ם בַּתּוֹסָפוֹת וְהִקְשׁוּ מַאן'(: ד״ה )שָׁ א 'בְּ מָּ מַאן עַל אַף שֶׁ  
אָמַר א – נצְִטַוּוּ לֹא דְּ מָּ כְּמוֹ מְקַיְּמִים, הָיוּ מֵעַצְמָם שֶׁ  

חִיטָה  .שְׁ
For according to this, there is no difficulty, because there is a 
great difference and distinction in this: 

י  יאָ, אֵין זהֶ לְפִי כִּ י קַשְׁ בּוֹ ישֵׁ גָּדוֹל וְהֶפְרֵשׁ חִלּוּק כִּ ; 

because the sciatic nerve is a negative commandment, and if 
they were not obligated—they would not fulfill. 

 
י ה גִּיד כִּ ה לֹא מִצְוַת הַנָּשֶׁ עֲשֶׂ הָיוּ לֹא וְאִם הוּא, תַּ  

מְקַיְּמִים הָיוּ לֹא – מְחַיָּבִים . 
But shechitah is a positive commandment—they certainly would 
fulfill, even though they had not yet been commanded, 

 
חִיטָה אֲבָל ה, מִצְוַת שְׁ אי עֲשֵׂ וַדַּ אַף – מְקַיְּמִים הָיוּ בְּ  
עֲדַיןִ גַּב עַל נצְִטַוּוּ לֹא שֶׁ , 

as was explained above, and there is no doubt in this 
explanation. 

אֵר כְּמוֹ  הִתְבָּ פֵרוּשׁ סָפֵק וְאֵין לְמַעְלָה, שֶׁ זהֶ בְּ . 

And further, this resolves the great difficulty in the chapter Kol 
Shaah (Pesachim 40b) regarding garments of kilayim (forbidden 
mixtures), that it is permitted to make from them a shroud for the 
dead. 

 
זהֶ וְתרַֹץ וְעוֹד יאָ בָּ פֶרֶק גְדוֹלָה קַשְׁ עָה כָּל בְּ סָחִים שָׁ )פְּ  

גְדֵי אֵצֶל ב( מ, לְאַיםִ, בִּ ר כִּ תָּ מֻּ כְרִיךְ מֵהֶן לַעֲשׂוֹת שֶׁ תַּ  
 .לְמֵת

And Tosafos there (Rosh Hashanah Achal) asked: this should be 
loeg larash (mocking the poor), for it is forbidden to enter a 
cemetery wearing a garment with tzitzis, because of loeg larash 
(Berachos 18a). 

 
ם וְהִקְשׁוּ זהֶ אֲכַל( )ר"ה בַּתּוֹסָפוֹת שָׁ לָרָשׁ, לוֹעֵג הָניֵ דְּ  

הָא ית לִכְנסֹ אָסוּר דְּ טַלִּ יֵּשׁ בְּ לְבֵית צִיצִית בּוֹ שֶׁ  
בָרוֹת, הָניֵ מִשּׁוּם הַקְּ רָכוֹת לָרָשׁ לוֹעֵג דְּ א י״ח, )בְּ ). 

So too here, wearing kilayim [after death] should also be loeg 
larash. 

ת לָרָשׁ, לוֹעֵג הָניֵ נמֵָי וְהָכִי  לְאַיםִ לְבִישַׁ כִּ . 

But according to our explanation, there is no difficulty at 
all—since the dead is exempt from mitzvos, if he does not fulfill 
a negative commandment, 

 
בָרֵינוּ וּלְפִי יאָ לֹא דְּ לָל, קַשְׁ יוָן כְּ ת כֵּ מֵּ מִן פָּטוּר שֶׁ  

צְוֹת, ה לֹא מִצְוַת יקְַיֵּם לֹא אִם הַמִּ עֲשֶׂ תַּ  – 

there is no disgrace toward the dead. For one who is obligated in 
mitzvos and fulfills a lo saaseh, 

 
ת, עַל הַלְעָנהָ כָּאן אֵין י הַמֵּ חֻיָּב מִי כִּ מְּ מִצְוֹת שֶׁ בְּ  

ה לֹא מִצְוַת וּמְקַיֵּם עֲשֶׂ תַּ , 

and one who is not obligated in mitzvos—like this case where 
there’s no need to fulfill the mitzvah of kilayim—they are equal. 

 
אֵינוֹ וּמִי מִצְוֹת מְחֻיָּב שֶׁ גוֹן – בְּ אֵין זהֶ כְּ לְקַיֵּם צָרִיךְ שֶׁ  

לְאַיםִ, מִצְוַת ה לֹא מִצְוַת מְקַיֵּם וְאֵינוֹ כִּ עֲשֶׂ ניֵהֶם – תַּ שְׁ  
וִים הֵם שָׁ . 
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For the obligated person, when he fulfills the mitzvah and does 
not transgress, has not sinned—but also has not gained 
perfection. 

 
י חֻיָּב כִּ ר הַמְּ אֲשֶׁ צְוָה קִיֵּם כַּ ה לֹא – עָבַר וְלֹא הַמִּ עָשָׂ  

לֵמוּת קָנהָ וְלֹא חֵטְא שְׁ . 

So too the exempt one—though he did not fulfill the mitzvah, 
since he is exempt, he did not sin and did not acquire any 
perfection. 

 
ר הַפָּטוּר אַף אֲשֶׁ צְוָה, קִיֵּם לֹא כַּ יוָן הַמִּ הוּא כֵּ פָּטוּר שֶׁ  
ה לֹא – לֵמוּת שׁוּם קָנהָ וְלֹא חֵטְא עָשָׂ שְׁ . 

Therefore, this is not loeg larash.  ְלָרָשׁ לוֹעֵג כָּאן אֵין וּלְפִיכָך . 
But when one does not fulfill a positive commandment—even 
though he is exempt—it is not the same as one who is obligated 
and fulfills it. 

 
ר אֲבָל אֲשֶׁ ה, מִצְוַת קִיֵּם לֹא כַּ הוּא גַּב עַל אַף עֲשֵׂ שֶׁ  

הוּא לְמִי פָּטוּר דּוֹמֶה אֵינוֹ פָּטוּר, דָבָר חַיָּב שֶׁ וְקִיֵּם בְּ  
צְוָה  .הַמִּ

For this one acquired perfection, and the other—even though 
exempt—acquired no perfection at all. 

 
זֶּה לֵמוּת, קָנהָ שֶׁ הוּא אַף – וְזהֶ שְׁ קָנהָ לֹא – פָּטוּר שֶׁ  

לֵמוּת לָל שְׁ כְּ . 

And because he did not acquire perfection, this is loeg larash.  ֶלֹּא וּבָזה לֵמוּת קָנהָ שֶׁ בָר – שְׁ לָרָשׁ לוֹעֵג הָוֵי זהֶ דָּ . 

And this matter is clear, and there is no doubt in this explanation.  בָר וַהֲרֵי פֵרוּשׁ סָפֵק וְאֵין בָּרוּר, הַזֶּה הַדָּ זהֶ בְּ . 

It is found in the Midrash that Yaakov said to Esav: “With Lavan 
I sojourned” (Bereishis 32:5), “and yet I kept the 613 mitzvos.” 

 
דְרָשׁ ישֵׁ מִּ יַּעֲקבֹ בַּ ו: אָמַר שֶׁ י" לָבָן "עִם לְעֵשָׂ גַּרְתִּ  

ית י־כֵן ה(, ל״ב, )בְּרֵאשִׁ רְיַ"ג "אַף־עַל־פִּ מִצְוֹת תַּ  
י מַרְתִּ  ."שָׁ

If so, it is proven that Yaakov observed the entire Torah like 
Avraham. 

ן  יַּעֲקבֹ מוּכָח אִם־כֵּ מַר שֶׁ אַבְרָהָם כְּמוֹ הַתּוֹרָה כָּל שָׁ . 

And according to this, we must say that Yaakov too was 
prepared for the entire Torah like Avraham. 

 
י לוֹמַר צָרִיךְ זהֶ וּלְפִי ן מוּכָן הָיהָ יעֲַקבֹ כִּ לְכָל גַּם־כֵּ  

אַבְרָהָם כְּמוֹ הַתּוֹרָה . 
And the reason is as we have said: the Torah is called “Torah of 
Chesed,” as it says (Mishlei 31:26): “And the Torah of kindness 
is on her tongue.” 

 
עַם אָמַרְנוּ: כְּמוֹ וְהַטַּ הַתּוֹרָה שֶׁ רֵא שֶׁ קָּ "תּוֹרַת – תִּ  
כְתִיב חֶסֶד", לֵי דִּ עַל חֶסֶד "וְתוֹרַת כ״ו(: ל״א, )מִשְׁ  

 ;"לְשׁוֹנהָּ
And because of this, Avraham—whose trait was 
chesed—merited the Torah, as was explained. 

 
בִיל תוֹ אַבְרָהָם, זכָָה כָּךְ וּבִשְׁ דָּ מִּ הַתּוֹרָה, אֶל הַחֶסֶד, שֶׁ  

אֵר כְּמוֹ הִתְבָּ שֶׁ . 
So too, the Torah is called “Torat Emes” (Malachi 2:6), because 
it contains the clarified truth. 

 
רֵא וְכָךְ קָּ עַל ו(, ב, )מַלְאָכִי אֱמֶת" "תּוֹרַת – הַתּוֹרָה תִּ  
ם יֵּשׁ שֵׁ הַבָּרוּר הָאֱמֶת בָּהּ שֶׁ . 

And therefore, Yaakov—whose trait was truth—merited the 
Torah, as it is written (Michah 7:20): “You will give truth to 
Yaakov, kindness to Avraham…” 

 
תוֹ יעֲַקבֹ, זכָָה וּלְכָךְ דָּ מִּ דִכְתִיב הַתּוֹרָה, אֶל הָאֱמֶת, שֶׁ כְּ  

ן כ(: ז, )מִיכָה תֵּ וְגוֹ לְאַבְרָהָם" חֶסֶד לְיעֲַקבֹ אֱמֶת "תִּ '. 

Therefore, each one—Avraham and Yaakov—were fitting for the 
entire Torah: Avraham for the kindness and goodness in the 
Torah, and Yaakov for the truth in the Torah. 

 
אֶל רְאוּייִם – יעֲַקבֹ הֵן אַבְרָהָם, הֵן אֶחָד, כָּל הָיהָ לְכָךְ  
ד אַבְרָהָם הַתּוֹרָה; כָּל בַּתּוֹרָה, וְהַטּוֹב הַחֶסֶד מִצַּ שֶׁ  

ד וְיעֲַקבֹ בַּתּוֹרָה הָאֱמֶת מִצַּ שֶׁ . 
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And according to this, what he said: “I fulfilled all 613 mitzvos,” 
even though he married two sisters—he meant that these two 
sisters he married through Divine inspiration. Just as they 
fulfilled the entire Torah through ruach hakodesh, so too certain 
prohibitions were permitted to them through ruach hakodesh. 
And because Yaakov did not marry any two sisters except these 
two, he fulfilled the commandment “You shall not take a woman 
in addition to her sister” (Vayikra 18:18). Only these two sisters, 
whom he married through Divine inspiration, are the exception, 
because there is no doubt that the marriages of the Avos were 
ordained by Hashem through ruach hakodesh. 

 

אָמַר: מַה זהֶ וּלְפִי רְיַ"ג שֶׁ י', מִצְוֹת 'תַּ א וַהֲרֵי קִיָּמְתִּ נשָׂ  
י תֵּ י לוֹמַר רָצָה אֲחָיוֹת. שְׁ י אֵלוּ כִּ תֵּ א אֲחָיוֹת שְׁ נשָׂ  

קֹּדֶשׁ, רוּחַ עַל־ידְֵי כְמוֹ הַ קִיָּמוּ דִּ עַל־ידְֵי הַתּוֹרָה כָּל שָׁ  
קֹּדֶשׁ, רוּחַ רוּ כָּךְ הַ ן לָהֶם הַתְּ עַל־ידְֵי מִצְוֹת אֵיזהֶ גַּם־כֵּ  
לֹא וּבָזהֶ הַקְדֶשׁ. רוּחַ א שָׁ י יעֲַקבֹ נשָׂ תֵּ זוּלַת אֲחָיוֹת שְׁ  
יםִ, אֵלּוּ תַּ ה קִיָּם שְׁ )וַיִּקְרָא תִקָח" לֹא אֲחתָֹהּ אֶל "אִשָּׁ  
י אֵלּוּ רַק יח(. יח, תֵּ הָיהָ אֲחָיוֹת שְׁ רוּחַ עַל־ידְֵי שֶׁ  

קֹּדֶשׁ, י הַ י סָפֵק אֵין כִּ ל זוִּוּג כִּ ם מִן אָבוֹת שֶׁ רַךְ הַשֵׁ יתְִבָּ  
קֹּדֶשׁ רוּחַ עַל־ידְֵי הַ . 

And according to this, it is proper to say that Yitzchak Avinu 
also, who was one of the Patriarchs and who possessed the lofty 
level and was close to the level of the Torah, also fulfilled the 
entire Torah. 

 
י לוֹמַר רָאוּי זהֶ ולפי הָיהָ אָבִינוּ, יצְִחָק גַּם כִּ מִן אֶחָד שֶׁ  

הָיהָ הָאָבוֹת, עֲלָה לָהֶם שֶׁ קְרוֹבִים וְהָיוּ הָעֶלְיוֹנהָ, הַמַּ  
ן לְכָךְ הַתּוֹרָה, מַעֲלַת אֶל הַתּוֹרָה כָּל מְקַיֵּם הָיהָ גַּם־כֵּ . 

However, in any case, there is a difference and distinction 
between them: for Avraham, who was fully prepared for the 
Torah—as if he had been commanded—and therefore it is 
written about him (Bereishis 26:5): “Because Avraham obeyed 
My voice and kept My charge, My commandments, My statutes, 
and My laws.” 

 

עַל רַק ניִם כָּל שֶׁ יניֵהֶם; וְהֶפְרֵשׁ חִלּוּק ישֵׁ פָּ י בֵּ כִּ  
הָיהָ אַבְרָהָם הָיהָ וּכְאִלּוּ הַתּוֹרָה, אֶל לְגַמְרֵי מוּכָן שֶׁ  
תִיב וּלְפִיכָךְ מְצַוָּה, ית אֶצְלוֹ כְּ "עֵקֶב ה(: כו, )בְּרֵאשִׁ  
ר מַע אֲשֶׁ מרֹ בְּקלִֹי אַבְרָהָם שָׁ י וַיִּשְׁ מַרְתִּ חֶקּוֹתַי מִשְׁ  

 ."וְתוֹרתָֹי

But Yaakov was not as fully suited to the Torah as to be 
considered as if he had been commanded by Hashem. And 
Yitzchak was not even as prepared for the Torah as Yaakov, as 
we said. Nevertheless, they all fulfilled the Torah of their own 
initiative. And now everything has been explained properly, and 
there is no doubt in the truth of these words. And we have 
already expanded upon this in Parshas Vayigash in the ​
commentary Gur Aryeh. 

 

יִּהְיהֶ הַתּוֹרָה אֶל מְסְגֶל כָּל־כָּךְ הָיהָ לֹא יעֲַקבֹ אֲבָל שֶׁ  
ב אִלּוּ נחְֶשָׁ ם מִן מְצַוָּה הָיהָ כְּ רַךְ. הַשֵׁ לֹא וְיצְִחָק יתְִבָּ  

ן מוּכָן הָיהָ יִּהְיהֶ הַתּוֹרָה אֶל גַּם־כֵּ כְּמוֹ יעֲַקבֹ, כְּמוֹ שֶׁ  
אָמַרְנוּ. מֵעַצְמָם. הַתּוֹרָה מְקַיָּמִים הָיוּ מָקוֹם וּמִכָּל שֶׁ  

אֵר וַהֲרֵי כֹּל לְךְ הִתְבָּ ת סָפֵק וְאֵין נכָוֹן, עַל הַ אֲמִתַּ אֵלּוּ בַּ  
בָרִים. זהֶ הֶאֱרַכְנוּ וּכְבָר הַדְּ ת בָּ פָרָשַׁ חִבּוּר וַיִּגַּשׁ בְּ גּוּר בְּ  

 .'אַרְיהֵ

​
[NOTE Summary​
The Maharal begins by addressing the Talmudic claim that the Patriarchs kept the entire Torah before it was 
given, posing the central question: Why would they observe a system of commandments that had not yet been 
revealed or commanded? 
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He explains that the Avos were spiritually attuned to the Divine order; their actions stemmed from an inner 
clarity that aligned with the Torah’s objective truths. Just as someone might naturally respond with reverence 
before a king, the Avos naturally gravitated toward the behaviors that later became formalized as mitzvos. This 
was not due to external obligation but because of their inner holiness and readiness for spiritual truth. 

The Maharal then explores the concept of spiritual preparation: Avraham was entirely predisposed to Torah, and 
therefore his observance was as if he had been commanded. Yitzchak and Yaakov, while also spiritually great, 
were not on the same level of complete readiness, and their Torah observance reflected different degrees of 
intuitive alignment rather than full prophetic equivalence. 

A key insight follows from this: While all three Avos fulfilled the Torah voluntarily, their motivations and 
spiritual capabilities varied. This explains seeming contradictions, such as Yaakov marrying two sisters—a 
practice prohibited by Torah law. The Maharal explains that this was permitted through ruach hakodesh (Divine 
spirit), showing that their fulfillment of Torah operated within a different framework than the Sinai covenant. 

He concludes that despite these distinctions, the observance of the Torah by the Avos was real, valid, and deeply 
aligned with its essence. Their actions were rooted in a metaphysical harmony with Divine will, which was later 
formalized at Sinai for all of Israel. 

Practical Takeaway​
Spiritual greatness is not only about obeying explicit rules but about internalizing Divine truth so deeply that 
our actions naturally reflect it. We can aspire to align ourselves with Hashem's will not just through obedience, 
but through inner refinement that allows us to sense what is right even before being told. 

Chassidic Story​
The Maharal once traveled to Vienna to plead for the safety of his community during a time of danger. 
On his journey, he stayed in a small town where he insisted on davening alone in his room rather than joining 
the synagogue. When asked why, he replied: "Sometimes, prayer from the lips is enough. But sometimes one 
must reach directly from the soul to Heaven, and that path cannot be shared." Years later, it was revealed that 
during that solitary prayer, the Maharal had foreseen the decrees against the Jews and nullified them through 
spiritual channels. His alignment with Divine will was so complete that his silent pleas echoed louder than the 
world’s proclamations. 

(Source: Maasei Maharal, Prague traditions)​
END NOTE] 
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