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Siman #94 
And Jethro heard that which God had done for Moses and 
for Israel His people. And it requires careful examination what 
is written “for Moses,” for behold the main miracle was for 
Israel. And further, if the report was the miracles and the 
wonders and the signs, then the essence is missing from the text, 
and what is “that which He had done.” 

 

מַע ר אֵת יתְִרוֹ וַיִּשְׁ ה אֲשֶׁ ה אֱלֹקִים עָשָׂ לְמשֶׁ  
רָאֵל ק וְישֵׁ עַמּוֹ. וּלְישְׂ אָמַר מַה לְדַקְדֵּ ה, שֶּׁ וְהֲלֹא לְמשֶׁ  

ר רָאֵל. הָיהָ הַנֵּס עִיקָּ מוּעָה אִם וְעוֹד, לְישְׂ הָיתְָה הַשְּׁ  
ים ן אִם וְהָאוֹתוֹת, וְהַנִּפְלָאוֹת הַנִּסִּ ר כֵּ מִן חָסֵר עִיקָּ  

פֶר, ר וּמַהוּ הַסֵּ ה אֲשֶׁ עָשָׂ . 

And it can be said according to a parable, for it is known that 
Pharaoh and his counselors did not believe in the Name 
Havayah, blessed be He, rather they had an attachment to the 
Name Elokim, in the letters mi from Elokim, as is written in the 
writings of the Ari of blessed memory. 

י עַל לוֹמַר וְישֵׁ  צָה, פִּ י הַלָּ רְעהֹ ידָוּעַ כִּ פַּ לֹא וְיוֹעֲצָיו שֶׁ  
ם מַאֲמִיניִם הָיוּ לָהֶם הָיתְָה רַק הוּא, בָּרוּךְ הֲוָיָ"ה בְּשֵׁ  

ם אֲחִיזהָ כְּמוֹ מֵאֱלֹקִים, מִי בָּאוֹתִיּוֹת אֱלֹקִים, בְּשֵׁ  
כָּתוּב כִתְבֵי שֶׁ לִבְרָכָה זכְִרוֹנוֹ הָאֲרִ"י בְּ . 

And behold a parable of a village youth who had never seen the 
king in his days and never grasped in his days the protocols of 
kingship and his essence, only that he heard that there is a king 
in the world and that he rules and governs all the lands, and 
crowns kings over particular lands and places various 
authorities in all the lands of his kingdom. 

ל וְהִנֵּה  פָר לְבֶן מָשָׁ לֹּא כְּ לֶךְ אֶת רָאָה שֶׁ וְלֹא מִיָּמָיו הַמֶּ  
יג לוּכָה ניִמוּס מִיָּמָיו הִשִּׂ מַע רַק וּמַהוּתוֹ, הַמְּ שָּׁ יֵּשׁ שֶׁ שֶׁ  
הוּא בָּעוֹלָם מֶלֶךְ יט וְשֶׁ לִּ ל שַׁ כָל וּמוֹשֵׁ דִינוֹת, בְּ הַמְּ  

רָטִיּוֹת מְדִינוֹת עַל מְלָכִים וּמַמְלִיךְ יב פְּ רָרוֹת וּמוֹשִׁ שְׂ  
כָל שׁוֹנוֹת מַלְכוּתוֹ מְדִינוֹת בְּ . 

And it came to pass one day, the village youth went to wander 
from land to land, and he encountered one authority from 
among the lesser ministers, clothed in garments of embroidery 
and gold and precious stones, and he said in his heart, certainly 
this is the king. 

ן הָלַךְ הַיּוֹם, וַיהְִי  פָר בֶּ דִינהָ לָשׁוּט הַכְּ לִמְדִינהָ, מִמְּ  
רָרָה וּפָגַע רִים מִן אֶחָד בְּשְׂ טַנִּים הַשָּׂ מְלוּבָּשׁ הַקְּ  

בְגָדֵי לִבּוֹ וְאָמַר וְאַדְרַכְּמוֹניִם, וְזהָָב רִקְמָה בִּ אי בְּ וַדַּ בְּ  
לֶךְ זהֶ הַמֶּ . 

And afterward he asked others, and they said to him that he is 
one minister from among the lesser ministers, and above him 
there are many and many greater authorities, different and 
varied, and all of them are servants of the king, and then he 
recognized the greatness of the king. 

אַל כָּךְ וְאַחַר  הוּא לוֹ וְאָמְרוּ לַאֲחֵרִים, שָׁ ר שֶׁ אֶחָד שַׂ  
רִים מִן טַנִּים הַשָּׂ ה ישֵׁ וְעָלָיו הַקְּ ה כַּמָּ רָרוֹת וְכַמָּ שְׂ  

נּוֹת, שׁוֹנוֹת גְּדוֹלוֹת לֶךְ, עַבְדֵי הֵם וְכֻלָּם וּמְשֻׁ וְאָז הַמֶּ  
יר לֶךְ גְּדוּלַּת הִכִּ הַמֶּ . 

And after this he encountered yet another minister, greater and 
more honored, until he erred regarding each and each, to say 
this is the king, until he encountered the greatest minister of all 
the authorities that are in all the lands, and he saw his very great 
honor, and then it was concluded in his heart that this is 
certainly the king himself. 

גַע זהֶ וְאַחַר  ר עוֹד פָּ עָה עַד וְנכְִבָּד, גָּדוֹל יוֹתֵר שַׂ טָּ שֶׁ  
כָל לֶךְ, זהֶוּ לֵאמרֹ וְאֶחָד אֶחָד בְּ גַע עַד הַמֶּ פָּ ר שֶׁ בַּשַּׂ  

רָרוֹת מִכָּל הַגָּדוֹל ר הַשְּׂ כָל אֲשֶׁ דִינוֹת בְּ וְרָאָה הַמְּ  
לִבּוֹ נגְִמַר וְאָז מְאדֹ, הַגָּדוֹל כְּבוֹדוֹ זֶּהוּ בְּ אי שֶׁ וַדַּ בְּ  
לֶךְ עַצְמוֹ הַמֶּ בְּ . 
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And afterward it became known to him that also this minister is 
under the king, and all the governance and the honor that are in 
the hand of that minister, all of it is by the permission of the 
king, for the king gave him the greatness and the honor and 
appointed him to be an important minister like him. 

גַּם לוֹ נוֹדַע זהֶ וְאַחַר  ר זהֶ שֶׁ חַת הוּא הַשַּׂ לֶךְ, תַּ הַמֶּ  
לָה וְכָל מְשָׁ ידַ וְהַכָּבוֹד הַמֶּ בְּ ר שֶׁ כֹּל הַהוּא הַשַּׂ הוּא הַ  

לֶךְ, בִּרְשׁוּת לֶךְ הַמֶּ הַמֶּ וְהַכָּבוֹד הַגְּדוּלָּה לוֹ נתַָן שֶׁ  
 וּמִינהָ

Him to be an important minister like him. Then the village 
youth recognized by himself the essence of the king himself and 
his protocols and his governance, and he said in his heart, if the 
king made another person besides himself into such a great 
minister and brought him to all the honor, certainly the 
greatness of the king has no measure and limit and end. 

ר אוֹתוֹ  ן הִכִּיר אָז כָּמוֹהוּ. חָשׁוּב לְשַׂ פָר בֶּ עַצְמוֹ הַכְּ בְּ  
לֶךְ מַהוּת לְתּוֹ, ניִמוּסָיו וְאֶת עַצְמוֹ הַמֶּ וְאָמַר וּמֶמְשַׁ  
לִבּוֹ ה אִם בְּ לֶךְ עָשָׂ ר זוּלָתוֹ אַחֵר אִישׁ הַמֶּ גָּדוֹל לְשַׂ  
זהֶ א הַכָּבוֹד, לְכָל וְהִגִּיעַ כָּ מָּ לֶךְ גְּדוּלַּת מִסְתַּ אֵין הַמֶּ  
עוּר לָהּ וְתַכְלִית וְקֵץ שִׁ . 

For if he had a measure, he would not make for another person 
an honor like him. 

י  עוּר לוֹ הָיהָ אִם כִּ ה הָיהָ לֹא שִׁ כָּבוֹד אַחֵר לְאִישׁ עוֹשֶׂ  
 .כָּמוֹהוּ

And the analogue is understood of itself. That Pharaoh and his 
counselors at first erred and denied the unique Name that is 
mentioned, for also Jethro was one of his counselors. 

 
ל רְעהֹ מֵאֵלָיו. מוּבָן וְהַנִּמְשָׁ פַּ חִלָּה וְיוֹעֲצָיו שֶׁ טָעוּ תְּ  

ם וְכָפְרוּ יחָֻד בַּשֵּׁ גַּם הַנִּזכָּר, הַמְּ אֶחָד הָיהָ יתְִרוֹ שֶׁ  
 .מִיּוֹעֲצָיו

And behold it is said regarding Moses, “See, I have made you 
God to Pharaoh,” and regarding Israel it is said, “You are gods”; 
it is found that the Holy One, blessed be He, made God to Moses 
and to Israel. 

 
ה נאֱֶמַר וְהִנֵּה יךָ רְאֵה בְּמשֶׁ לְפַרְעהֹ, אֱלֹקִים נתְַתִּ  

רָאֵל ם, אֱלֹקִים נאֱֶמַר וּבְישְׂ דוֹשׁ נמְִצָא אַתֶּ הַקָּ בָּרוּךְ שֶׁ  
ה הוּא ה אֱלֹקִים עָשָׂ רָאֵל לְמשֶׁ וּלְישְׂ . 

And therefore at the beginning they erred and denied, for they 
said in their heart, this level of theirs performs all the wonders, 
and in particular Pharaoh and his counselors, for they had an 
attachment in the attribute of God. 

 
חִלָּה וּלְפִיכָךְ אָמְרוּ וְכָפְרוּ, טָעוּ מִתְּ לִבָּם שֶׁ רְגָּא הַאי בְּ דַּ  
לְהוֹן רְעהֹ וּבִפְרָט מוֹפְתַיָּא, כָּל יתַ עָבִיד דִּ וְיוֹעֲצָיו פַּ  

הָיתְָה ת אֲחִיזהָ לָהֶם שֶׁ מִדַּ אֱלֹקִים בְּ . 

But now, “and Jethro heard that which God had done for Moses 
and for Israel His people,” meaning that He made and appointed 
them to be God, he said in his heart, certainly this is not the 
name of the King Himself, for if so He would not appoint 
another under Him. 

 

יו אֲבָל מַע עַכְשָׁ ר אֵת יתְִרוֹ וַיִּשְׁ ה אֲשֶׁ אֱלֹקִים עָשָׂ  
ה רָאֵל לְמשֶׁ ה פֵּרוּשׁ עַמּוֹ, וּלְישְׂ עָשָׂ אוֹתָם וּמִנָּה שֶׁ  
לִבּוֹ אָמַר אֱלֹקִים, לִהְיוֹת אי בְּ וַדַּ ם הוּא זהֶ לֹא בְּ שֵׁ  
לֶךְ עַצְמוֹ, הַמֶּ אִם בְּ ן שֶׁ יו אַחֵר מְמַנֶּה הָיהָ לֹא כֵּ חְתָּ תַּ . 

And then he recognized and converted. And understand this very 
well. 

יר וְאָז  מְאדֹ הֵיטֵב זהֶ וְהָבֵן וְנתְִגַּיֵּר. הִכִּ . 
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[NOTE Summary:​
In this maamar, the Maggid explains the inner meaning of “ מַע ר אֵת יתְִרוֹ וַיִּשְׁ ה אֲשֶׁ ה אֱלֹקִים עָשָׂ רָאֵל לְמשֶׁ עַמּוֹ וּלְישְׂ .” The 
Torah emphasizes “ה  even though the miracles were primarily for Israel, because the core issue was not ”לְמשֶׁ
the miracles themselves, but the recognition of the true Divine source behind them. Pharaoh and his advisors, 
including Yisro, denied the Divine Name Havayah and only acknowledged the Name Elokim, which 
represents Divine power as it is vested within limitation and governance. They perceived the wonders as 
emerging from a particular spiritual level or force, rather than from the infinite King Himself. 

The Maggid illustrates this through a parable of a villager who mistakes powerful ministers for the king. Each 
encounter with greater authority deepens his impression of kingship, yet he continues to err by identifying 
intermediaries as the sovereign. Only when he realizes that even the greatest minister holds power solely by 
the king’s will does he grasp the true, boundless majesty of the king himself. So too, Pharaoh and his 
counselors mistook the Divine manifestations vested in Moshe and in Israel, described as “אלקים,” as 
independent powers. 

When Yisro heard that God “made” Moshe and Israel into Elokim, meaning that they were appointed as 
channels of Divine authority, he understood that this power could not be the essence of the King. If others 
could be appointed beneath Him, then the true King must be infinitely beyond all measure and limitation. This 
recognition led Yisro to abandon his earlier denial and to convert, acknowledging Havayah as the ultimate, 
incomparable source of all governance and revelation. 

Practical Takeaway:​
A person must learn not to confuse Divine manifestations with the Divine essence. Success, authority, spiritual 
power, or even miraculous experiences are only appointed garments through which God acts. True faith 
requires looking beyond all intermediaries and recognizing that everything derives solely from the infinite 
King, who remains beyond all form and limitation. 

Chassidic Story:​
It is told that a learned philosopher once traveled to meet the Maggid of Mezritch, convinced that he already 
understood God through abstract reasoning. When he arrived, he saw crowds of simple Jews surrounding the 
Maggid with awe and devotion. The philosopher dismissed them in his heart, assuming their reverence was 
directed toward the man rather than toward God. 

The Maggid sensed his thoughts and said to him gently, “You see people honoring a teacher and you think they 
mistake the minister for the king. But tell me, when you study wisdom and grasp a deep idea, do you believe 
the idea itself is God?” The philosopher was silent. The Maggid continued, “They know that I am not the 
King. They honor the One who sent me and speak through me. You, however, risk stopping at the idea itself 
and never reaching the King at all.” 
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The philosopher remained with the Maggid for some time, learning to distinguish between vessels and source, 
until his understanding of faith shifted from abstract power to living recognition of the infinite Divine.​
END NOTE] 

Siman #95 
In the Midrash: “On this day they came to the wilderness of 
Sinai.” From here they said: with three things the Torah was 
given, with fire, as it is stated, “and Mount Sinai was entirely 
smoke,” with water, as it is stated, “also the heavens dripped 
water,” with wilderness, as it is stated, “in the wilderness of 
Sinai.” And just as these three things are free, so too the Torah 
was given free to a person, as it is stated, “Ho, everyone who 
thirsts, go to the water.” 

 

דְרָשׁ מִּ יּוֹם בַּ אוּ הַזֶּה בַּ ר בָּ ג׳ אָמְרוּ מִכָּאן סִינַי, מִדְבַּ בְּ  
בָרִים נהָ דְּ נֶּאֱמַר בָּאֵשׁ, תּוֹרָה, נתְּ ן סִיניַ וְהַר שֶׁ כֻּלּוֹ, עָשָׁ  
יםִ, מַּ נֶּאֱמַר בַּ מַיםִ ]גַּם[ )אַף( שֶׁ דְבָּר, מָיםִ, נטְָפוּ שָׁ מִּ בַּ  

נֶּאֱמַר מִדְבַּר שֶׁ בָרִים ג׳ וּמַה סִיניַ. בְּ חִנָּם הֵם הַלָּלוּ דְּ בְּ  
נהָ הַתּוֹרָה כָּךְ נֶּאֱמַר לָאָדָם, חִנָּם נתְּ לְכוּ צָמֵא כָּל הוֹי שֶׁ  

יםִ  .לַמָּ

And to understand this, we will first be precise in the verse, “and 
it was on the third day, when it was morning,” for behold 
morning is the beginning of the day, and it should have said first 
“when it was morning,” and afterward “on the third day.” 

 
ק זהֶ, וּלְהָבִין חִלָּה נדְַקְדֵּ פָּסוּק תְּ יּוֹם וַיהְִי בַּ י בַּ לִישִׁ הַשְּׁ  
הְיוֹת בֹּקֶר, בִּ חִלַּת הוּא בקֶֹר וְהַלֹּא הַ לֵיהּ וְהָוֵה הַיּוֹם, תְּ  

חִלָּה לְמֵימַר הְיוֹת תְּ בֹּקֶר, בִּ יּוֹם כָּךְ וְאַחַר הַ י בַּ לִישִׁ הַשְּׁ . 

And it will be understood according to a known introduction, 
that everything that is in the worlds came into being through 
wisdom, as it is stated, “all of them You made with wisdom.” 
And it is necessary to explain the reason why specifically 
through wisdom. 

 

י עַל וְיוּבָן מָה פִּ כָּל הַיְּדוּעָה הַקְדָּ בָר שֶׁ בָּעוֹלָמוֹת דָּ שֶׁ  
אָמַר כְּמוֹ הַחָכְמָה, ידְֵי עַל נתְִהַוּוּ לָּם שֶׁ חָכְמָה כֻּ בְּ  
ית. עַם לְפָרֵשׁ וְצָרִיךְ עָשִׂ ה הַטַּ וְקָא לָמָּ ידְֵי עַל דַּ  

 .הַחָכְמָה

For behold it is known that in everything and everything there 
are mixed within it four elements. And behold the four elements 
are opposites to one another, and how can creation come into 
being, and all creatures and things made from matters that are 
opposites, to be one. 

 

י י ידָוּעַ הִנֵּה כִּ כָל כִּ בָר בְּ ד׳ בּוֹ מְעוֹרָבִים וְדָבָר דָּ  
יִּים הֵם יסְוֹדוֹת הַד׳ וְהִנֵּה יסְוֹדוֹת. וְהָאֵיךְ לָזהֶ, זהֶ נגְֶדִּ  

רִיאָה לְהִתְהַוּוֹת יכָוֹל ים הַיצְוּרִים וְכָל הַבְּ וְהַנַּעֲשִׂ  
בָרִים הֵם מִדְּ יִּים שֶׁ אֶחָד לִהְיוֹת נגְֶדִּ . 

And the matter is, that when wisdom enters into them, it makes 
everything into nothing, as it is stated, “and wisdom from 
nothing is found.” Explanation: and wisdom, which is called true 
existence, makes all the lights nothing, for they are nullified 
because of the clarity of the light of wisdom, for “a lamp in 
daylight,” etc. 

 

י וְהָעִניְןָ, ר כִּ אֲשֶׁ תָה לְתוֹכָם נכְִנסֶֶת הַחָכְמָה כַּ אֶת עָשְׂ  
כֹּל אָמַר כְּמוֹ לְאַיןִ, הַ צֵא. מֵאַיןִ וְהַחָכְמָה שֶׁ מָּ ירוּשׁ, תִּ פֵּ  

הוּא וְהַחָכְמָה י, ישֵׁ נקְִרָא שֶׁ ה אֲמִתִּ כָּל אֶת עוֹשֶׂ  
י אַיןִ, הָאוֹרוֹת לִים הֵם כִּ טְּ הִירוּת מֵחֲמַת מִתְבַּ אוֹר בְּ  

י הַחָכְמָה, רָגָא כִּ טִיהֲרָא שְׁ וְכוּ׳ בְּ . 
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And after it makes everything into nothing, then there is the 
ability for one creature to come into being from the four 
elements. And this is “and wisdom from nothing is found,” 
meaning that from the power that wisdom makes everything into 
nothing, it will be found, that is, it will be able to be found, a 
creature from the four elements. 

 

ה וְאַחַר עוֹשֶׂ כֹּל אֶת שֶׁ לְהִתְהַוּוֹת יכְוֹלֶת אָז לְאַיןִ, הַ  
רִיָּה צֵא, מֵאַי״ִן וְהַחָכְמָה וְזהֶוּ יסְוֹדוֹת. מִד׳ אַחַת בְּ מָּ תִּ  

ירוּשׁ י פֵּ כֹּחַ כִּ הַחָכְמָה מִ ה שֶׁ כֹּל עוֹשֶׂ צֵ״א, לְאַי״ִן, הַ מָּ תִּ  
צֵא[ יוּכַל לוֹמַר רָצוֹן רִיָּה ]לְהִמָּ יסְוֹדוֹת מִד׳ בְּ . 

And even though we said that with the entering of wisdom the 
four elements were nullified, with all this there remains in every 
creature an impression of the four elements. For they needed to 
be nullified for a moment in order that the creation could come 
into being; nevertheless the impression remained, and then from 
nothing existence was made, meaning from the nothing that was 
first made through wisdom, afterward existence was made. 

 

י עַל וְאַף אָמַרְנוּ פִּ הַכְנסַָת שֶׁ בְּ לוּ הַחָכְמָה שֶׁ טְּ הַד׳ נתְִבַּ  
כָל ישֵׁ זהֶ כָּל עִם יסְוֹדוֹת, רִיָּה בְּ ימוּ בְּ ל רְשִׁ הַד׳ שֶׁ  
י יסְוֹדוֹת. ל הֻצְרְכוּ כִּ טֵּ עָה לְפִי לְהִתְבַּ כְדֵי שָׁ יּוּכַל בִּ שֶׁ  

רִיאָה, לְהִתְהַוּוֹת אֲרָה מָקוֹם מִכָּל הַבְּ ימוּ, נשְׁ וְאָז הָרְשִׁ  
ה ירוּשׁ ישֵׁ, מֵאַי״ִן נעֲַשֶׂ כֹּחַ פֵּ נַּעֲשׂוּ הָאַי״ִן מִ חִלָּה שֶׁ מִתְּ  

ה הַחָכְמָה ידְֵי עַל ישֵׁ כָּךְ אַחַר נעֲַשֶׂ . 

And this is what our Sages of blessed memory said, “the 
beginning of thought is the end of action.” For the beginning of 
thought, which is wisdom, is called existence, and afterward at 
the end of action existence also comes into being. It is found that 
wisdom does everything. And this is “all of them You made with 
wisdom,” for from the power of wisdom that made everything 
into nothing, everything is found, as mentioned. 

 

ר וְזהֶוּ אָמְרוּ מַה לוֹמַר[ ]אֶפְשָׁ חִלַּת רַז״ל שֶּׁ בָה תְּ חֲשָׁ הַמַּ  
ה. סוֹף הוּא עֲשֶׂ י הַמַּ חִלַּת[ כִּ בָה ]תְּ חֲשָׁ הִיא הַמַּ שֶׁ  

ה בְּסוֹף כָּךְ וְאַחַר ישֵׁ, נקְִרֵאת הַחָכְמָה עֲשֶׂ ן גַּם הַמַּ כֵּ  
י נמְִצָא ישֵׁ. נתְִהַוָּה ה הִיא הַחָכְמָה כִּ כֹּל. עוֹשָׂ וְז״ֶש הַ  

לָּם חָכְמָה כֻּ ית, בְּ י עָשִׂ כֹּחַ כִּ תָה הַחָכְמָה מִ עָשְׂ ]אֶת[ שֶׁ  
כֹּל צֵא, לְאַיןִ הַ מָּ כֹּל אֶת תִּ נִּזכָּר הַ כַּ . 

And to clarify the matter further, we will say that wisdom is 
called koach mah, which is the new mah in which there was no 
breaking, and the matters are deep and it is impossible to explain 
them. 

 
י נאֹמַר יוֹתֵר הָעִניְןָ וּלְבָאֵר כֹּ״ח נקְִרֵאת הַחָכְמָה כִּ   

הוּא מָ״ה, לֹּא הֶחָדָשׁ מָ״ה שֶׁ בִירָה, שׁוּם בּוֹ הָיתְָה שֶׁ שְׁ  
בָרִים ים וְהַדְּ ה עֲמֻקִּ ר וְאִי הֵמָּ ם אֶפְשָׁ לְפָרְשָׁ . 

And behold the new mah is the aspect of foundation, which has 
within it the power to ascend up to knowledge and to influence 
from the supernal minds to the lower ones, as is written in the 
intention of the lulav. 

 
חִינתַ הוּא הֶחָדָשׁ מָ״ה וְהִנֵּה יֵּשׁ יסְוֹד, בְּ כֹּחַ בּוֹ שֶׁ   

עַת עַד לַעֲלוֹת יעַ הַדַּ פִּ הָעֶלְיוֹניִם הַמּוֹחִין מִן וּלְהַשְׁ  
חְתּוֹניִם, אָמַר כְּמוֹ לַתַּ כַוָּנתַ שֶׁ הַלּוּלָב בְּ . 

And it is the connector of everything, as it is stated, “for all is in 
the heavens and on the earth,” and they translate, “that which 
holds in heaven and on earth,” in heaven is Tiferet, which is 
called Jacob, who connects and mediates between kindness and 
severity. 

 

כֹּל, אֶת הַמְחַבֵּר וְהוּא אָמַר כְּמוֹ הַ י שֶׁ כֹּל כִּ מַיםִ  בַּשָּׁ  
אָחִיד וּמְתַרְגְּמִינןָ וּבָאָרֶץ, מַיָּא דְּ מַיָּא וּבְאַרְעָא, בִּשְׁ בִּשְׁ  

פְאֶרֶת הוּא הוּא יעֲַקבֹ, הַנִּקְרָא הַתִּ וּמַכְרִיעַ הַמְחַבֵּר שֶׁ  
ין וּגְבוּרָה חֶסֶד בֵּ . 

Therefore Jacob is called the middle bar, bar is letters of joining, 
for Jacob chose for himself God, and likewise “and Jacob fled,” 
all of it is language of joining, for he joins with the supernal holy 
kisses. 

 

רִיחַ יעֲַקבֹ נקְִרָא לְכָךְ יכוֹן, בְּ רִיחַ הַתִּ אוֹתִיּוֹת הוּא בְּ  
י חִיבֵּר, חַר יעֲַקבֹ כִּ כֹּל יעֲַקבֹ, וַיִּבְרַח וְכֵן י״ָה, לוֹ בָּ הַ  

הוּא חִיבֵּר, לְשׁוֹן הוּא יקִין הַמְחַבֵּר שֶׁ עֶלְיוֹניִם בְּנשִׁ  
ין  .קְדִישִׁ
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And likewise Joseph, who is the attribute of the righteous, it is 
said about him, “and by your mouth he shall kiss,” etc. And this 
is what is written, “and these are the generations of Jacob,” and 
our Sages said that he was similar to him, and what occurred to 
this one, etc. 

 
הוּא יוֹסֵף, וְכֵן ת שֶׁ יק, מִדַּ דִּ יךָ וְעַל בּוֹ נאֱֶמַר הַצַּ ק פִּ ישַּׁ  

כָּתוּב מַה וְזהֶוּ וְגוֹ׳. וְאָמְרוּ יעֲַקבֹ, תּוֹלְדוֹת וְאֵלֶּה שֶּׁ  
הָיהָ רַז״ל אֵרַע וּמַה לוֹ, דּוֹמֶה שֶׁ וְכוּ׳ לָזהֶ שֶּׁ . 

It is found that koach mah, which is the righteous foundation of 
the world, is the one that connects everything and brings them 
into being. 

 
י נמְִצָא כֹּ״ח כִּ הוּא מָ״ה  יק שֶׁ הוּא עוֹלָם יסְוֹד צַדִּ  

כֹּל הַמְחַבֵּר אוֹתָם וּמְהַוֶּה הַ . 

And it is known that the foundation is called morning. And 
although morning is a designation for the attribute of kindness, 
as it is stated, “and Abraham rose early in the morning,” 
nevertheless in foundation the kindnesses are revealed, as is 
stated in the intentions, “and the merciful One, for Your 
kindnesses are not exhausted.” 

 

י וְידָוּעַ בֹּקֶר. נקְִרָא הַיסְוֹד כִּ בֹּקֶר וְהַגַּם  הַ מְכֻנֶּה הוּא שֶׁ  
ת אָמַר כְּמוֹ הַחֶסֶד, לְמִדַּ כֵּם שֶׁ בֹּקֶר, אַבְרָהָם וַיַּשְׁ  עִם בַּ  

יסְוֹד זהֶ כָּל אָמַר כְּמוֹ הַחֲסָדִים, נתְִגַּלּוּ בַּ וָּנוֹת שֶׁ כַּ בַּ  
י וְהַמְרַחֵם מּוּ לֹא כִּ חֲסָדֶיךָ תַּ . 

Therefore it said first “on the third day,” which is the attribute of 
Jacob, and afterward it said “when it was morning,” which is the 
attribute of Joseph, the completion of the body, in order that they 
could receive the Torah which was given in water and fire, 
which are kindness and severity. 

 

חִלָּה אָמַר לָכֵן תְּ יּוֹם בַּ י, בַּ לִישִׁ הוּא הַשְּׁ ת שֶׁ יעֲַקבֹ, מִדַּ  
הְיוֹת אָמַר כָּךְ וְאַחַר בֹּקֶר, בִּ הוּא הַ ת שֶׁ סִיּוּמָא יוֹסֵף, מִדַּ  

כְדֵי דְגוּפָא, יּוּכְלוּ בִּ ר הַתּוֹרָה אֶת לְקַבֵּל שֶׁ נהָ אֲשֶׁ נתְּ  
יםִ מַּ הֵם וּבָאֵשׁ, בַּ וּגְבוּרָה חֶסֶד שֶׁ . 

And he is the mediator and the mean between them, and the 
connection came into being, and afterward “in the wilderness,” 
meaning all the flow was given in the world of speech, which is 
the lower level, and a complete stature was formed. 

 
כְרִיעַ וְהוּא ע הַמַּ מֻצָּ יניֵהֶם וְהַמְּ הַחִיבּוּר, וְנתְִהַוָּה בֵּ  
דְבָּר, כָּךְ וְאַחַר מִּ ירוּשׁ בַּ פַע כָּל פֵּ נהָ הַשֶּׁ בְּעוֹלַם נתְּ  

בּוּר הוּא הַדִּ אָה, מַדְרֵגָה שֶׁ תָּ ית תַּ לֵמָה קוֹמָה וְנעֲַשֵׂ שְׁ . 

[NOTE Summary:​
In this maamar, the Maggid explains the deeper structure behind the giving of the Torah and the order of the 
verses describing Matan Torah. The Midrash teaches that the Torah was given through three mediums: fire, 
water, and wilderness. Just as these are ownerless and free, so too the Torah is given freely, without restriction 
or prior claim. This freedom is not incidental; it reflects the Torah’s root in Divine wisdom, which precedes all 
limitation and ownership. 

To understand this, the Maggid explains that all existence is brought into being through chochmah, as stated, 
“All of them You made with wisdom.” Every created thing is composed of four opposing elements, which by 
nature cannot unite. The possibility of creation emerges only because chochmah enters and nullifies all 
differentiation, turning all existence into ayin, nothingness. In this state of total bittul, opposites can unite, and a 
new being can emerge. Afterward, the impression of the elements remains, allowing existence to return as yesh, 
being. This explains the statement that the beginning of thought is the end of action: chochmah, called yesh in 
its source, first nullifies everything into ayin, and from that ayin a renewed yesh is formed. 

Powered By: ChassidusNow.com 
7 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Rabbi Dov Ber of Mezeritch 
Ohr Torah 

Parshas Yisro 
 

The Maggid continues by identifying chochmah as koach mah, the new level of Mah that was not affected by 
shattering. This level is expressed through the sefirah of yesod, which has the power to connect above and 
below, drawing influence from the highest intellect down into the lowest realms. Yesod is the unifying force, 
described as “that which holds heaven and earth together.” In heaven it corresponds to Tiferet, Yaakov, who 
harmonizes chesed and gevurah. For this reason Yaakov is called the middle bar, the axis of connection, and 
Yosef, the tzaddik, embodies this power of bonding and transmission. 

This framework explains the verse “And it was on the third day, when it was morning.” First comes “the third 
day,” corresponding to Yaakov, the power of balance and harmony. Only afterward comes “morning,” identified 
with yesod and Yosef, where chesed becomes revealed and transmitted. Through this sequence, Israel could 
receive the Torah, which was given in fire and water, gevurah and chesed, united through the mediating power 
of yesod. Finally, the Torah is revealed in the wilderness, the level of speech and humility, completing the full 
stature of Divine revelation in the lowest world. 

Practical Takeaway:​
True spiritual growth comes from bittul, the willingness to become ownerless and open like a wilderness. Only 
when a person allows wisdom to dissolve ego and inner contradiction can opposing traits be harmonized. From 
that inner nothingness, a stronger and more integrated self can emerge, capable of receiving and transmitting 
Torah into everyday life. 

Chassidic Story:​
It is told that a חכם תלמיד  once complained to the Maggid of Mezritch that his learning felt fragmented. One day 
he was inspired by deep love of God, another day overwhelmed by fear and self-judgment, and he could not 
unify the two. The Maggid asked him, “When two people argue, who can make peace between them?” The 
student answered, “Someone who stands above both sides.” The Maggid replied, “So too within yourself. As 
long as each trait insists on standing on its own, there is conflict. Rise to the place of connection.” 

He then pointed to a simple wooden beam running through the center of the room and said, “That beam holds 
the house together, not because it is the strongest wall, but because it runs through the middle.” The student 
understood that his task was not to destroy fear or passion, but to rise to a deeper place of humility and 
connection, where both could serve a higher purpose. From then on, his learning became settled and whole.​
END NOTE] 
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