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Siman #94

And Jethro heard that which God had done for Moses and
for Israel His people. And it requires careful examination what
is written “for Moses,” for behold the main miracle was for
Israel. And further, if the report was the miracles and the
wonders and the signs, then the essence is missing from the text,
and what is “that which He had done.”

And it can be said according to a parable, for it is known that
Pharaoh and his counselors did not believe in the Name
Havayah, blessed be He, rather they had an attachment to the
Name Elokim, in the letters mi from Elokim, as is written in the
writings of the Ari of blessed memory.

And behold a parable of a village youth who had never seen the
king in his days and never grasped in his days the protocols of
kingship and his essence, only that he heard that there is a king
in the world and that he rules and governs all the lands, and
crowns kings over particular lands and places various
authorities in all the lands of his kingdom.

And it came to pass one day, the village youth went to wander
from land to land, and he encountered one authority from
among the lesser ministers, clothed in garments of embroidery
and gold and precious stones, and he said in his heart, certainly
this is the king.

And afterward he asked others, and they said to him that he is
one minister from among the lesser ministers, and above him
there are many and many greater authorities, different and
varied, and all of them are servants of the king, and then he
recognized the greatness of the king.

And after this he encountered yet another minister, greater and
more honored, until he erred regarding each and each, to say
this is the king, until he encountered the greatest minister of all
the authorities that are in all the lands, and he saw his very great
honor, and then it was concluded in his heart that this is
certainly the king himself.
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And afterward it became known to him that also this minister is
under the king, and all the governance and the honor that are in
the hand of that minister, all of it is by the permission of the
king, for the king gave him the greatness and the honor and
appointed him to be an important minister like him.

Him to be an important minister like him. Then the village
youth recognized by himself the essence of the king himself and
his protocols and his governance, and he said in his heart, if the
king made another person besides himself into such a great
minister and brought him to all the honor, certainly the
greatness of the king has no measure and limit and end.

For if he had a measure, he would not make for another person
an honor like him.

And the analogue is understood of itself. That Pharaoh and his
counselors at first erred and denied the unique Name that is
mentioned, for also Jethro was one of his counselors.

And behold it is said regarding Moses, “See, | have made you
God to Pharaoh,” and regarding Israel it is said, “You are gods”;
it is found that the Holy One, blessed be He, made God to Moses
and to Israel.

And therefore at the beginning they erred and denied, for they
said in their heart, this level of theirs performs all the wonders,
and in particular Pharaoh and his counselors, for they had an
attachment in the attribute of God.

But now, “and Jethro heard that which God had done for Moses
and for Israel His people,” meaning that He made and appointed
them to be God, he said in his heart, certainly this is not the
name of the King Himself, for if so He would not appoint
another under Him.

And then he recognized and converted. And understand this very
well.

R richfa shinlzaiifabl7Ar R uihinigeishs|
RIT 997 RITT W7 AW 79237 "PWRRT 9
7122 791737 12 103 T2V L7790 N3
phgal

XY 997 12 AT IR AN WD WG inix
TR IR YRII DR XY T2RT NI
2973 W NP IR UOKR 7790 Ay oK 1272
TR 7720 N7 RRAQR , 71227 927 Y73 A2

N30 YR1 WY 3.

7922 0K WORD ARy 7 RS MW 39 70 oR 0D
thalakR

WY 7NN VYT IR KR 129 PUnIm
TR 70 0 DAY 20T TR0 0W2 192)
PRV,

Y727 DY I TN PR3 g T
T2 WITRIW R¥NI DR DOFIR 2RI 2RI
DRI nYn oopby Ny X

NI ORI D272 TVY 1921 WY AN 707
PEYP Y72 U9 ,KN9T 92 M Ty TiRT
D98 N3 NN 077 ANY.

DOR7R WY WR DX 1707 yar YYIY 28
oniX 73 ARYY WD 0y DX Ty
QY R37 77 N7 ORTID 1292 0K L0008 niao

VRNA N 73 17 X2 12 OXY i3y 1700

TN 20T A7 127 VI T2 ).

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Rabbi Dov Ber of Mezeritch
Ohr Torah
Parshas Yisro

[NOTE Summary:

In this maamar, the Maggid explains the inner meaning of “¥ay 271 nYnY 2°PoR Ny WK n& 170 vaw».” The
Torah emphasizes “nYn?” even though the miracles were primarily for Israel, because the core issue was not
the miracles themselves, but the recognition of the true Divine source behind them. Pharaoh and his advisors,
including Yisro, denied the Divine Name Havayah and only acknowledged the Name Elokim, which
represents Divine power as it is vested within limitation and governance. They perceived the wonders as
emerging from a particular spiritual level or force, rather than from the infinite King Himself.

The Maggid illustrates this through a parable of a villager who mistakes powerful ministers for the king. Each
encounter with greater authority deepens his impression of kingship, yet he continues to err by identifying
intermediaries as the sovereign. Only when he realizes that even the greatest minister holds power solely by
the king’s will does he grasp the true, boundless majesty of the king himself. So too, Pharaoh and his
counselors mistook the Divine manifestations vested in Moshe and in Israel, described as “’poX,” as
independent powers.

When Yisro heard that God “made” Moshe and Israel into Elokim, meaning that they were appointed as
channels of Divine authority, he understood that this power could not be the essence of the King. If others
could be appointed beneath Him, then the true King must be infinitely beyond all measure and limitation. This
recognition led Yisro to abandon his earlier denial and to convert, acknowledging Havayah as the ultimate,
incomparable source of all governance and revelation.

Practical Takeaway:

A person must learn not to confuse Divine manifestations with the Divine essence. Success, authority, spiritual
power, or even miraculous experiences are only appointed garments through which God acts. True faith
requires looking beyond all intermediaries and recognizing that everything derives solely from the infinite
King, who remains beyond all form and limitation.

Chassidic Story:

It is told that a learned philosopher once traveled to meet the Maggid of Mezritch, convinced that he already
understood God through abstract reasoning. When he arrived, he saw crowds of simple Jews surrounding the
Maggid with awe and devotion. The philosopher dismissed them in his heart, assuming their reverence was
directed toward the man rather than toward God.

The Maggid sensed his thoughts and said to him gently, “You see people honoring a teacher and you think they
mistake the minister for the king. But tell me, when you study wisdom and grasp a deep idea, do you believe
the idea itself is God?” The philosopher was silent. The Maggid continued, “They know that I am not the
King. They honor the One who sent me and speak through me. You, however, risk stopping at the idea itself
and never reaching the King at all.”
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The philosopher remained with the Maggid for some time, learning to distinguish between vessels and source,
until his understanding of faith shifted from abstract power to living recognition of the infinite Divine.

END NOTE]

Siman #95

In the Midrash: “On this day they came to the wilderness of
Sinai.” From here they said: with three things the Torah was
given, with fire, as it is stated, “and Mount Sinai was entirely
smoke,” with water, as it is stated, “also the heavens dripped
water,” with wilderness, as it is stated, “in the wilderness of
Sinai.” And just as these three things are free, so too the Torah
was given free to a person, as it is stated, “Ho, everyone who
thirsts, go to the water.”

And to understand this, we will first be precise in the verse, “and
it was on the third day, when it was morning,” for behold
morning is the beginning of the day, and it should have said first
“when it was morning,” and afterward “on the third day.”

And it will be understood according to a known introduction,
that everything that is in the worlds came into being through
wisdom, as it is stated, “all of them You made with wisdom.”
And it is necessary to explain the reason why specifically
through wisdom.

For behold it is known that in everything and everything there
are mixed within it four elements. And behold the four elements
are opposites to one another, and how can creation come into
being, and all creatures and things made from matters that are
opposites, to be one.

And the matter is, that when wisdom enters into them, it makes
everything into nothing, as it is stated, “and wisdom from
nothing is found.” Explanation: and wisdom, which is called true
existence, makes all the lights nothing, for they are nullified
because of the clarity of the light of wisdom, for “a lamp in
daylight,” etc.
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And after it makes everything into nothing, then there is the
ability for one creature to come into being from the four
elements. And this is “and wisdom from nothing is found,”
meaning that from the power that wisdom makes everything into
nothing, it will be found, that is, it will be able to be found, a
creature from the four elements.

And even though we said that with the entering of wisdom the
four elements were nullified, with all this there remains in every
creature an impression of the four elements. For they needed to
be nullified for a moment in order that the creation could come
into being; nevertheless the impression remained, and then from
nothing existence was made, meaning from the nothing that was
first made through wisdom, afterward existence was made.

And this is what our Sages of blessed memory said, “the
beginning of thought is the end of action.” For the beginning of
thought, which is wisdom, is called existence, and afterward at
the end of action existence also comes into being. It is found that
wisdom does everything. And this is “all of them You made with
wisdom,” for from the power of wisdom that made everything
into nothing, everything is found, as mentioned.

And to clarify the matter further, we will say that wisdom is
called koach mah, which is the new mah in which there was no
breaking, and the matters are deep and it is impossible to explain
them.

And behold the new mah is the aspect of foundation, which has
within it the power to ascend up to knowledge and to influence
from the supernal minds to the lower ones, as is written in the
intention of the lulav.

And it is the connector of everything, as it is stated, “for all is in
the heavens and on the earth,” and they translate, “that which
holds in heaven and on earth,” in heaven is Tiferet, which is
called Jacob, who connects and mediates between kindness and
severity.

Therefore Jacob is called the middle bar, bar is letters of joining,
for Jacob chose for himself God, and likewise “and Jacob fled,”
all of it is language of joining, for he joins with the supernal holy
kisses.
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And likewise Joseph, who is the attribute of the righteous, it is
said about him, “and by your mouth he shall kiss,” etc. And this
is what is written, “and these are the generations of Jacob,” and
our Sages said that he was similar to him, and what occurred to
this one, etc.

It is found that koach mah, which is the righteous foundation of
the world, is the one that connects everything and brings them
into being.

And it is known that the foundation is called morning. And
although morning is a designation for the attribute of kindness,
as it is stated, “and Abraham rose early in the morning,”
nevertheless in foundation the kindnesses are revealed, as is
stated in the intentions, “and the merciful One, for Your
kindnesses are not exhausted.”

Therefore it said first “on the third day,” which is the attribute of
Jacob, and afterward it said “when it was morning,” which is the
attribute of Joseph, the completion of the body, in order that they
could receive the Torah which was given in water and fire,
which are kindness and severity.

And he is the mediator and the mean between them, and the
connection came into being, and afterward “in the wilderness,”
meaning all the flow was given in the world of speech, which is
the lower level, and a complete stature was formed.

[NOTE Summary:

P 79 ¥ 92 N3 ,PT8T DT XY A0 191
1R ,2PY° NITRIA AR 2N 0 3N N
1) 717 YIRY 711,19 AniT oy o,

I ORIV TI0Y 7Y XY 77 173 03 XYM
oNIX M 937 "2amn.

TR RAT MRATY DAT) TP K1 TIONT 73 )
DY ,7722 DF72K YR WRY 03,7007 NTH?
NN IMNY 103 ,0°7007 19301 TI02 7Y 23
7700 120 K7 °2 .

AP NTA NIAY WY 02 77002 N 127
R0 AR M) RIY 72T NP2 MK T 0K
1101 WY 77IRT DX 2327 12979 0792 X9
73N 700 DY L WR o2,

VNI TN DY VI 0T X
02703 731 YOWT 92 W'D ,127%3 T2 IX)
Y TP MY ,A0D 70T XTY 37D

In this maamar, the Maggid explains the deeper structure behind the giving of the Torah and the order of the
verses describing Matan Torah. The Midrash teaches that the Torah was given through three mediums: fire,

water, and wilderness. Just as these are ownerless and free, so too the Torah is given freely, without restriction

or prior claim. This freedom is not incidental; it reflects the Torah’s root in Divine wisdom, which precedes all

limitation and ownership.

To understand this, the Maggid explains that all existence is brought into being through chochmah, as stated,

“All of them You made with wisdom.” Every created thing is composed of four opposing elements, which by

nature cannot unite. The possibility of creation emerges only because chochmah enters and nullifies all
differentiation, turning all existence into ayin, nothingness. In this state of total bittul, opposites can unite, and a
new being can emerge. Afterward, the impression of the elements remains, allowing existence to return as yesh,
being. This explains the statement that the beginning of thought is the end of action: chochmah, called yesh in
its source, first nullifies everything into ayin, and from that ayin a renewed yesh is formed.
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The Maggid continues by identifying chochmah as koach mah, the new level of Mah that was not affected by
shattering. This level is expressed through the sefirah of yesod, which has the power to connect above and
below, drawing influence from the highest intellect down into the lowest realms. Yesod is the unifying force,
described as “that which holds heaven and earth together.” In heaven it corresponds to Tiferet, Yaakov, who
harmonizes chesed and gevurah. For this reason Yaakov is called the middle bar, the axis of connection, and
Yosef, the tzaddik, embodies this power of bonding and transmission.

This framework explains the verse “And it was on the third day, when it was morning.” First comes “the third
day,” corresponding to Yaakov, the power of balance and harmony. Only afterward comes “morning,” identified
with yesod and Yosef, where chesed becomes revealed and transmitted. Through this sequence, Israel could
receive the Torah, which was given in fire and water, gevurah and chesed, united through the mediating power
of yesod. Finally, the Torah is revealed in the wilderness, the level of speech and humility, completing the full
stature of Divine revelation in the lowest world.

Practical Takeaway:

True spiritual growth comes from bittul, the willingness to become ownerless and open like a wilderness. Only
when a person allows wisdom to dissolve ego and inner contradiction can opposing traits be harmonized. From
that inner nothingness, a stronger and more integrated self can emerge, capable of receiving and transmitting
Torah into everyday life.

Chassidic Story:

It is told that a 0dr 7170 once complained to the Maggid of Mezritch that his learning felt fragmented. One day
he was inspired by deep love of God, another day overwhelmed by fear and self-judgment, and he could not
unify the two. The Maggid asked him, “When two people argue, who can make peace between them?” The
student answered, “Someone who stands above both sides.” The Maggid replied, “So too within yourself. As
long as each trait insists on standing on its own, there is conflict. Rise to the place of connection.”

He then pointed to a simple wooden beam running through the center of the room and said, “That beam holds
the house together, not because it is the strongest wall, but because it runs through the middle.” The student
understood that his task was not to destroy fear or passion, but to rise to a deeper place of humility and
connection, where both could serve a higher purpose. From then on, his learning became settled and whole.
END NOTE]

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

