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Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Vayeitzei​
 

Introduction​
Rabbi Menachem Mendel of Horodok (c. 1730–1788), known as the Maggid of Horodok, was one of the 
earliest and most influential disciples of the Maggid of Mezeritch and later became a spiritual guide for the 

Chassidic community that eventually settled in Eretz Yisrael. His teachings revolve around the inner unification 
of the soul with the Divine, the profound spiritual responsibility of each individual, and the way human actions 
shape the spiritual architecture of the world. In this maamar, he expounds on the Midrash regarding Yaakov’s 
stone and develops it into a sweeping doctrine of personal accountability, mystical unity, and the meaning of 

the tzaddik in sustaining all worlds. 

In the Midrash on “And he took from the stones of the 
place” (Bereishit 28:11), at first there were many stones, and 
through Yaakov they became one stone. This is what is said: 
“And he took the stone” (Bereishit 28:18). See there. 

 

כ״ח:י״א(, )בְּרֵאשִׁית הַמָּקוֹם מֵאֲבָנֵי וַיּקִַּח בַּמִּדְרָשׁ  
אֶבֶן נעֲַשׂוּ יעֲַקבֹ וְעַל־ידְֵי אֲבָניִם הַרְבֵּה הָיוּ בַּתְּחִלָּה  

)בְּרֵאשִׁית הָאֶבֶן אֶת וַיּקִַּח שֶׁנּאֱֶמַר זהֶוּ אַחַת.  
שָׁם עַיּןֵ כ״ח:י״ח( . 

The Rav opened with the Midrash on “And behold, a ladder 
was set on the earth” (Bereishit 28:12) – this is Sinai – “and its 
head reached the heavens. And behold, angels of God” – these 
are Moshe and Aharon. 

)בְּרֵאשִׁית אַרְצָה מֻצָּב סֻלָּם וְהִנּהֵ בַּמִּדְרָשׁ הָרַב פָּתַח   
וְהִנּהֵ הַשָּׁמָימִָּה. מַגִּיעַ וְראֹשׁוֹ סִיניַ, זהֶ כ״ח:י״ב(  

וְאַהֲרןֹ משֶֹׁה אֵלּוּ אֱלֹהִים מַלְאֲכֵי . 

Also their saying, of blessed memory, that a person must say 
three things within his house; see there, etc. Also the statement 
of David the king, may peace be upon him: “And I am Your 
servant, the son of Your maidservant” (Tehillim 116:16). 

אָדָם צָרִיךְ דְבָרִים שְׁלֹשָׁה לִבְרָכָה זכְִרוֹנםָ אָמְרָם גַּם   
הַמֶּלֶךְ דָּוִד מַאֲמַר גַּם וְכוּ'. שָׁם עַיּןֵ בֵּיתוֹ בְּתוֹךְ לוֹמַר  
)תְּהִלִּים אֲמָתֶךָ בֶּן עַבְדְּךָ וַאֲניִ הַשָּׁלוֹם עָלָיו  

 .(קט״ז:ט״ז

But the fundamental principle of the matter they said, of blessed 
memory: A person is obligated to say, “For me the world was 
created” (Sanhedrin 37a). And likewise all the events of the 
world are all for him alone, truly singular, for it is sufficient for 
the world to have one righteous person, as it says: “A righteous 
one is the foundation of the world” (Mishlei 10:25). And as 
Rabbi Shimon bar Yochai said: “It is enough for the world – I 
and you” (Sukkah 45b). And they also said: “I am but a sign in 
the world” (Zohar II:94b). 

לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ אָמְרוּ דְּמִלְּתָּא כְּלָלָא אֲבָל   
ל״ז )סַנהְֶדְרִין הָעוֹלָם נבְִרָא בִּשְׁבִילִי לוֹמַר אָדָם חַיּבָ  

יחְִידוֹ בְּשְׁבִילוֹ הַכּלֹ הָעוֹלָם מְאוֹרְעוֹת כָּל וְכֵן ע״א(.  
צַדִּיק כְּמַאֲמַר אֶחָד בְּצַדִּיק לָעוֹלָם דַּיּוֹ שֶׁהֲרֵי מַמָּשׁ,  
בַּר שִׁמְעוֹן רַבִּי וּכְמַאֲמַר י׳:כ״ה(, )מִשְׁלֵי עוֹלָם יסְוֹד  

גַּם ע״ב(, מ״ה )סֻכָּה וְאַתָּה אֲניִ לָעוֹלָם דַּיּוֹ יוֹחָאי  
בּ׳ צ״ד ב׳ חֵלֶק )זהַֹר בְּעָלְמָא סִימָנאָ אֲנאָ אָמְרוּ ). 

And if the primary purpose of the creation of the world is for 
one person, then certainly the events of the world after creation, 
whether good or bad, are also for him. Therefore every person 
must know within himself how he is the cause of the world’s 
events and their changes. This should not be in a manner of 
belief and humility without any understanding, near to his 

שֶׁכֵּן כָּל אֶחָד, בִּשְׁבִיל הוּא הָעוֹלָם בְּרִיאַת עִיקַּר וְאִם   
וְאִם טוֹב אִם הַבְּרִיאָה אַחַר עוֹלָם שֶׁל מְאוֹרְעוֹתָיו  

שֶׁהוּא אֵיךְ בְּעַצְמוֹ לָדַעַת אָדָם כָּל צָרִיךְ לָכֵן רָע.  
דֶּרֶךְ עַל לֹא וְחִילּוּפֵיהֶם, הָעוֹלָם מְאוֹרְעוֹת הַגּוֹרֵם  

וְרָחוֹק בְּפִיו קָרוֹב הֲבָנהָ שׁוּם בְּלִי וְהָעֲנוָָה הָאֱמוּנהָ  
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mouth and far from his inner being, but rather his heart must see 
the earthly tendencies of his being “a man of the earth.” 

הֶעָרוֹת אֶת רוֹאֶה לִבּוֹ שֶׁיּהְִיהֶ צָרִיךְ אֲבָל מִכִּלְיוֹתָיו,  
אֲדָמָה אִישׁ שֶׁלּוֹ אֲרְצִיּוּת . 

And how he is distant from God in all his ways, coarse and 
material, dulling the life of the holy beings, a slanderer who 
separates the Chief—understanding, the Chief—wisdom—from 
the world of action. And the verse says: “All of them You made 
with wisdom” (Tehillim 104:24). And if there is no wisdom 
here, with what shall it be sustained? 

וּמְגַשֵּׁם מְגוּשָׁם דְּרָכָיו, בְּכָל מֵה' רָחוֹק הוּא וְאֵיךְ   
חָכְמָה אָלוּף בִּינהָ אָלוּף מַפְרִיד נרְִגָּן הַקּדֶֹשׁ, חַיּוֹת  

עָשִׂיתָ בְּחָכְמָה כֻּלָּם אוֹמֵר וְהַכָּתוּב הַמַּעֲשֶׂה. מֵעוֹלָם  
יתְִקַיּםֵ בַּמָּה כָּאן אֵין חָכְמָה וְאִם ק״ד:כ״ד(. )תְּהִלִּים . 

And this is the reason of the events of the world: to chastise the 
person to return until God with all his heart, and “the earth shall 
be filled with knowledge of God” (Yeshayahu 11:9), each and 
every one according to his measure. And there is no difference 
between a great person or a lowly one and a servant; everything 
is according to his deeds. He materializes the spirituality and 
clothes filth upon the holy living beings. 

 

לָשׁוּב הָאָדָם אֶת לְיסֵַּר הָעוֹלָם מְאוֹרְעוֹת סִיבַּת וְזהֶוּ  
)ישְַׁעְיהָוּ ה' אֶת דֵּעָה הָאָרֶץ וּמָלְאָה לְבָבוֹ, בְּכָל ה' עַד  

חִלּוּק וְאֵין דִּילֵיהּ. שִׁיעוּרָא לְפוּם וְחַד חַד כָּל י״א:ט׳(,  
מְגַשֵּׁם מַעֲשָׂיו, לְפִי הַכּלֹ וְעֶבֶד, לְנקְִלֶה גָּדוֹל אָדָם בֵּין  

הַקּדֶֹשׁ לְחַיּוֹת צוֹאִים וּמַלְבִּישׁ הָרוּחָניִּוּת אֶת הוּא . 

And behold according to the measure of the subtlety and truth of 
the simple unity, the unity of the Holy One blessed is He and His 
Shechinah, when human beings separate them Heaven forbid by 
materializing themselves, that is cutting of the shoots Heaven 
forbid. Small and great — there it is the same, and all are equal 
in this whether light or severe. For everything is according to 
what the person is, so are the forms of his evil Heaven forbid. 

 

רֶךְ לְפִי וְהִנּהֵ יחִוּד פָּשׁוּט, הָאַחְדּוּת וֶאֱמֶת דַּקּוּת עֵ֫  
חַס אָדָם בְּניֵ בְּהַפְרִידָם וּשְׁכִינתְֵּיהּ, הוּא בְּרִיךְ קוּדְשָׁא  
חַס נטְִיעוֹת קִצּוּץ שֶׁהוּא עַצְמָם, בְּהִתְגַּשֵּׁם וְשָׁלוֹם  
בֵּין בָּזהֶ שָׁוִין וְכוּלָּם הוּא, שָׁם וְגָדוֹל קָטָן וְשָׁלוֹם.  

כָּךְ אָדָם שֶּׁהוּא מַה לְפִי הַכּלֹ כִּי חֲמוּרוֹת. בֵּין קַלּוֹת  
וְשָׁלוֹם חַס רָעָתוֹ אוֹפַנּיֵ הֵם . 

But nevertheless everything goes to one place and causes the 
Shechinah to withdraw, and the events of the world to come 
Heaven forbid to chastise them with justice and to teach those 
who err understanding — “Know God.” 

 

וְגוֹרֵם הוֹלֵךְ אֶחָד מָקוֹם אֶל הַכּלֹ פָּניִם כָּל עַל אֲבָל  
חַס לָבוֹא הָעוֹלָם וּמְאוֹרְעוֹת שֶׁתִּסְתַּלֵּק, לַשְּׁכִינהָ  
דְּעָה — בִּינהָ תּוֹעִים וּלְלַמֵּד בְּמִשְׁפָּט לְיסְַּרָם וְשָׁלוֹם  

ה אֶת '. 
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And from now on in all the events of the world every person is 
obligated to say “For me,” for so is the truth. And in the hand of 
every person it lies to rectify the event by means of the 
unification of the Holy One blessed is He and His Shechinah 
within himself. 

 
לוֹמַר אָדָם כָּל חַיּבָ הָעוֹלָם מְאוֹרְעוֹת בְּכָל וּמֵעַתָּה  

לְתַקֵּן אָדָם כָּל וּבְידַ הָאֱמֶת. הוּא שֶׁכֵּן בִּשְׁבִילִי,  
בְּעַצְמוֹ וּשְׁכִינתְֵּיהּ קוּב״ה יחִוּד עַל־ידְֵי הַמְּאוֹרָע . 

And like the words of the Zohar in the incident that the 
companions came to request from Rabbi Shimon bar Yochai 
regarding the rains, and he said there, the content of his words, 
that the unification is not complete face-to-face, and he did not 
move from there until he caused a complete unification through 
the cleaving of his Torah. See there the refined language of the 
Zohar. 

 

לְבַקֵּשׁ הַחֲבֵרִים שֶׁבָּאוּ בַּמַּעֲשֶׂה הַזּהַֹר וְכַדִּבְרֵי  
כִּי הֲלֹא דְּבָרָיו תּוֹכֶן שָׁם וְאָמַר הַגְּשָׁמִים, עַל מֵרַשְׁבִּ״י  

שֶׁגָּרַם עַד מִשָּׁם זזָ וְלֹא בְּפָניִם, פָּניִם שָׁלֵם הַיּחִוּד אֵין  
לְשׁוֹן צְחוּת שָׁם עַיּןֵ תּוֹרָתוֹ. בְּדְבֵקוּת שָׁלֵם יחִוּד  

 .הַזּהַֹר

And behold, the matter of the unification of the Holy One 
blessed is He, the verse made us understand when it said, before 
the sin of Adam the first man: “And the two of them were naked, 
the man and his wife, and they were not ashamed” (Bereishit 
2:25). And afterwards: “And they knew that they were naked” 
(Bereishit 3:7). And “The Lord made for them garments of skin” 
(Bereishit 3:21). The matter is the statement: “And the man 
became a living soul” (Bereishit 2:7), and Rashi of blessed 
memory explained: a living being among all of them; see there. 

 

נוּ הוּא בָּרוּךְ קָדוֹשׁ יחִוּד עִניְןַ וְהִנּהֵ הַכָּתוּב הֱבִינָ֫  
שְׁניֵהֶם וַיּהְִיוּ הָרִאשׁוֹן אָדָם הַחֵטְא קדֶֹם בְּאָמְרוֹ  
)בְּרֵאשִׁית יתְִבּוֹשָׁשׁוּ וְלֹא וְאִשְׁתּוֹ הָאָדָם עֵיֽרֻמִּם  

)בְּרֵאשִׁית הֵם עֵיֽרֻמִּם כִּי וַיּדְֵעוּ כָּךְ וְאַחַר ב׳:כ״ה(,  
)בְּרֵאשִׁית עוֹר כְּתנֹתֹ מַלְבּוּשִׁים לָהֶם ה' וַיּעַַשׂ ג׳:ז׳(.  

חַיּהָ לְנֶפֶֽשׁ הָאָדָם וַיהְִי מַאֲמַר הוּא הָעִניְןָ ג׳:כ״א(.  
חַיּהָ לִבְרָכָה זכְִרוֹנוֹ רַשִׁ״י וּפֵירֵשׁ ב׳:ז׳(, )בְּרֵאשִׁית  

שָׁם עַיּןֵ שֶׁבְּכֻלָּן . 

The meaning is that the life-force within man is the life-force 
within all of them, in the entire order of creation, from the end of 
action until the first thought, which is the whole Torah and the 
unification of the Holy One blessed is He and His Shechinah. As 
our sages said: “He looked into the Torah and created the world” 
(Zohar II:161a). Therefore the bodies of man are themselves the 
bodies of Torah, if all his ways are prepared toward God. 

 

בְּכָל שֶׁבְּכֻלָּן, הַחַיּוּת הוּא שֶׁבָּאָדָם הַחַיּוּת כִּי פֵּירוּשׁ  
תְּחִלָּה, הַמַּחֲשָׁבָה עַד הַמַּעֲשֶׂה מִסּוֹף הַבְּרִיאָה סֵדֶר  

הוּא בְּרִיךְ קוּדְשָׁא וְיחִוּד כּוּלָּהּ הַתּוֹרָה כָּל שֶׁהוּא  
בְּתוֹרָה הִסְתַּכֵּל לִבְרָכָה זכְִרוֹנםָ כַּאֲמָרָם וּשְׁכִינתְֵּיהּ,  

שֶׁל הַגּוּפִים כֵּן וְאִם א׳(. קס״א ב׳ חֵלֶק )זהַֹר וּבָרָא  
נוּ דְּרָכָיו כָּל אִם תּוֹרָה, גּוּפֵי הֵן הֵן אָדָם ֹֽ הָכֵן יכִּ  

ה לִקְרַאת '. 
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And from now there is no shame in a naked body, since it is the 
body of Torah — though it is said: “The curves of your thighs” 
(Shir HaShirim 7:2); just as the thigh is hidden, so Torah matters 
are hidden. Thus the body hides the Torah, for the Torah is inside 
it, “and they shall live by them” (Vayikra 18:5). But after the sin, 
when the body became separated, “they knew that they were 
naked.” And God made for them “garments of skin,” meaning 
coverings, for the whole Torah now required to be materialized 
through physical mitzvot, and therefore additional garments 
were required, as it is said: “Lambs will be your clothing” 
(Mishlei 27:26). 

 

גּוּף שֶׁהוּא אַחַר עֵירםֹ, בְּגוּף בּוּשָׁה שׁוּם אֵין וּמֵעַתָּה  
הַשִּׁירִים )שִׁיר ירְֵכַיךְִ חֲמוּקֵי נאֱֶמַר אֱמְנםָ אִם הַתּוֹרָה.  
הֲרֵי בַּסֵּתֶר. תוֹרָה דִּבְרֵי אַף בַּסֵּתֶר ירֶֶךְ מָה ז׳:ב׳(,  
בָהֶם וְחַיּיֵ בְּתוֹכוֹ לִהְיוֹתָהּ הַתּוֹרָה אֶת מַסְתִּיר הַגּוּף  

הָיהָ שֶׁהַגּוּף הַחֵטְא אַחַר כֵּן שֶּׁאֵין מַה י״ח:ה׳(. )וַיּקְִרָא  
עוֹר, כְּתנֹתֹ לָהֶם ה' וַיּעַַשׂ הֵם. עֵיֽרֻמִּם כִּי וַיּדְֵעוּ נפְִרָד  
צְרִיכָה הָיתְָה הַתּוֹרָה כָּל לִהְיוֹת לְבוּשִׁים שֶׁהֵם  

צְרִיכִים וְהָיוּ גַּשְׁמִיּוֹת בְּמִצְוֹת הַגּוּף דֶּרֶךְ עַל לְהִתְגַּשֵּׁם  
)מִשְׁלֵי לִלְבוּשֶֽׁךָ כְּבָשִׂים כְּמַאֲמַר לְבוּשִׁים, עוֹד  

 .(כ״ז:כ״ו

But bodies that are themselves the bodies of Torah — “threaded 
to the hair and never miss” (Sanhedrin 7b) — behold this is the 
unification of the Holy One blessed is He and His Shechinah: 
“he shall not be ashamed, neither shall he know humiliation” 
(Yeshayahu 50:7). 

 

וְלֹא הַשַּׂעֲרָה אֶל קוֹלֵעַ תּוֹרָה גּוּפֵי הֵן שֶׁהֵן גּוּפִים אֲבָל  
בְּרִיךְ קָדוֹשָׁא יחִוּד זהֶוּ הִנּהֵ ב׳(, ז׳ )סַנהְֶדְרִין יחֱֶטָא  
ידֵָע לֹא הַכְלֵם גַּם יבֵוֹשׁ לֹא בּוֹשׁ גַּם וּשְׁכִינתְֵּיהּ, הוּא  

נ׳:ז׳ )ישְַׁעְיהָוּ ). 

And behold, from the type of event occurring in the world, a 
person knows in his soul how he is against God — for behold, 
the world is itself created for him and sustained for him and 
conducted according to his way. Like a servant whose master’s 
good is in his hand, yet he flees from his master in every place of 
his master’s dominion. 

 

אֵיךְ בְּנפְַשֵׁיהּ אִיניִשׁ ידַָע בָּעוֹלָם, הַמְּאוֹרָע מֵעֵין וְהִנּהֵ  
בִּשְׁבִילוֹ בְּעַצְמוֹ הוּא הִנּהֵ הָעוֹלָם שֶׁהֲרֵי ה', נגֶֶד הוּא  

שֶׁכָּל הָעֶבֶד כְּדֶרֶךְ דַרְכּוֹ. לְפִי וּמִתְנהֵַג וּמִתְקַיּםֵ נבְִרָא  
מְקוֹמוֹת בְּכָל מֵאֲדוֹניָו וּבוֹרֵחַ בְּידָוֹ אֲדוֹניָו טוֹב  

 .מֶמְשַׁלְתּוֹ

And in every footstep — behold, in his master’s dominion there 
— and when he says he is fleeing, they chastise him there, and 
there they place for him statute and judgment to test him, to 
know what is in his heart, perhaps he will return from his 
perverseness. 

 

שָׁם, אֲדוֹניָו בְּמֶמְשַׁלְתְּ הֲרֵי רַגְלוֹ כַּף מִדְרַךְ וּבְכָל  
וְשָׁם שָׁם, אוֹתוֹ מִיסְּרִים — הוּא בּוֹרֵחַ כִּי וּבְאֻמְרוֹ  

בִּלְבָבוֹ אֲשֶׁר אֶת לָדַעַת לְנסַּוֹתוֹ, וּמִשְׁפָּט חקֹ לוֹ שָׂמִים  
לְסוּרוֹ יחֲַזיִר אוּלַי . 

Powered By: ChassidusNow.com 
5 

http://chassidusnow.com


 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Vayeitzei​
 

Introduction​
Rabbi Menachem Mendel of Horodok (c. 1730–1788), known as the Maggid of Horodok, was one of the 
earliest and most influential disciples of the Maggid of Mezeritch and later became a spiritual guide for the 

Chassidic community that eventually settled in Eretz Yisrael. His teachings revolve around the inner unification 
of the soul with the Divine, the profound spiritual responsibility of each individual, and the way human actions 
shape the spiritual architecture of the world. In this maamar, he expounds on the Midrash regarding Yaakov’s 
stone and develops it into a sweeping doctrine of personal accountability, mystical unity, and the meaning of 

the tzaddik in sustaining all worlds. 

But the way of a servant who is the son of his master’s 
maidservant — for the servant is born in the house of his master 
— surely he will not flee from him and will serve him forever, 
because he is his servant from the day of his birth, and also the 
deeds of his fathers are in his hand, his mother the maidservant 
of his master. 

 

ילְִיד הוּא שֶׁהָעֶבֶד אֲדוֹניָו, שִׁפְחַת בֶּן עֶבֶד מִדֶּרֶךְ אֲבָל  
לְעוֹלָם, וְעָבְדוֹ מִמֶּנּוּ יבְִרַח לֹא בְּוַדַּאי — אֲדוֹניָו בֵּית  

אֲבתָֹיו מַעֲשֵׂה וְגַם הוֹלָדוֹ, מִיּוֹם עַבְדּוֹ הֱיוֹתוֹ מַחֲמַת  
אֲדוֹניָו שִׁפְחַת אִמּוֹ בְּידָוֹ, . 

Behold, such a servant, who is certain not to flee, does not need 
trials or judgments. This is what David the king said, peace be 
upon him: “And I am Your servant, the son of Your 
maidservant” (Tehillim 116:16). Therefore “You have loosened 
my bonds” (Tehillim 116:16) — for the bonds exist only lest he 
flee, but if he is certain not to flee, why should there be bonds? 

 

צָרִיךְ אֵינוֹ — יבְִרַח שֶׁלֹּא הַבָּטוּחַ כָּזהֶ עֶבֶד הִנּהֵ  
הַמֶּלֶךְ דָּוִד שֶּׁאָמַר מַה זהֶוּ וּמִשְׁפָּטִים. נסְִיוֹנוֹת לָשׂוּם  
)תְּהִלִּים אֲמָתֶךָ בֶּן עַבְדְּךָ וַאֲניִ הַשָּׁלוֹם עָלָיו  

הַמּוֹסְרוֹת שֶׁהֲרֵי — לְמוֹסְרָי פִּתַּחְתָּ לָכֵן קט״ז:ט״ז(,  
— יבְִרַח שֶׁלֹּא בָּטוּחַ הוּא וְאִם יבְִרַח, שֶׁלֹּא הֵם  

לָמָּה הַמּוֹסְרוֹת . 
And behold, a body that is certain that it will not flee — behold, 
it is the body of the Torah and the unification of the Holy One 
blessed is He and His Shechinah. And by what? Through awe 
and love and attachment, which is the constant cleaving. And 
this is what our sages of blessed memory said: “Three things a 
person must say within his house” (Shabbat 34a) — meaning: 
within his body. 

 

הַתּוֹרָה גּוּף הוּא הִנּהֵ יבְִרַח, שֶׁלֹּא הַבָּטוּחַ גּוּף וְהִנּהֵ  
בְּירְִאָה וּבַמֶּה? וּשְׁכִינתְֵּיהּ. הוּא בְּרִיךְ קוּדְשָׁא וְיחִוּד  

וְזהֶוּ הַתָּמִידִי. הַדְּבֵקוּת שֶׁהִיא וְהִתְקַשְּׁרוּת וְאַהֲבָה  
אָדָם צָרִיךְ דְבָרִים שְׁלֹשָׁה לִבְרָכָה זכְִרוֹנםָ שֶׁאָמְרוּ  
גּוּפוֹ בְּתוֹךְ פֵּירוּשׁ א׳(, ל״ד )שַׁבָּת בֵּיתוֹ בְּתוֹךְ לוֹמַר . 

And their saying “On the eve of Shabbat” — meaning: 
preparation for Shabbat, which is the Name of the Holy One 
blessed is He, the unification of the Holy One blessed is He and 
His Shechinah. And their saying “At the approach of darkness” 
— meaning: when some darkness of intellect arrives. 

 

שְׁמָא שֶׁהוּא לְשַׁבָּת הֲכָנהָ פֵּירוּשׁ שַׁבָּת עֶרֶב וְאָמְרָם  
הוּא בְּרִיךְ קוּדְשָׁא יחִוּד הוּא, בְּרִיךְ דְּקוּדְשָׁא  

אֵיזהֶ כְּשֶׁמַּגִּיעַ פֵּירוּשׁ חֲשֵׁכָה עִם וְאָמְרָם וּשְׁכִינתְֵּיהּ.  
הַשֵּׂכֶל חֲשֵׁכוּת . 

Powered By: ChassidusNow.com 
6 

http://chassidusnow.com


 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Vayeitzei​
 

Introduction​
Rabbi Menachem Mendel of Horodok (c. 1730–1788), known as the Maggid of Horodok, was one of the 
earliest and most influential disciples of the Maggid of Mezeritch and later became a spiritual guide for the 

Chassidic community that eventually settled in Eretz Yisrael. His teachings revolve around the inner unification 
of the soul with the Divine, the profound spiritual responsibility of each individual, and the way human actions 
shape the spiritual architecture of the world. In this maamar, he expounds on the Midrash regarding Yaakov’s 
stone and develops it into a sweeping doctrine of personal accountability, mystical unity, and the meaning of 

the tzaddik in sustaining all worlds. 

And their saying “Have you tithed?” — meaning: awe, which is 
called tithe, as is known. And their saying “Have you made an 
eruv?” — meaning: love, which mixes two into one. And their 
saying “Light the lamp” — meaning: attachment and cleaving, 
like the way the light is joined to the wick by means of the oil, as 
in the statement: “And oil on your head shall not be lacking” 
(Kohelet 9:8). 

 

כַּיּדָוּעַ. מַעֲשֵׂר הַנּקְִרֵאת ירְִאָה פֵּירוּשׁ עִשַּׂרְתֶּם וְאָמְרָם  
לְאֶחָד. שְׁניַםִ הַמְעָרֶבֶת אַהֲבָה פֵּירוּשׁ עֵרַבְתֶּם וְאָמְרָם  
וּדְבֵקוּת הִתְקַשְּׁרוּת פֵּירוּשׁ הַנּרֵ, אֶת הַדְלִיקוּ וְאָמְרָם  
הַשֶּׁמֶן, עַל־ידְֵי בַּפְּתִילָה הַמִּתְקַשֵּׁר הָאוֹר כְּדֶרֶךְ  

מֶן כְּמַאֲמַר ט׳:ח׳ )קהֶֹלֶת אַל־יחְֶסָרֽ עַל־ראֹשֶׁךָ וְשֶׁ֣ ). 

And this is what our sages of blessed memory said: “And one 
must say them gently” (Shabbat 34a) — meaning: one must 
persuade the body gently to bring it to these traits, so that it 
becomes the body of the Torah and the unification of the Holy 
One blessed is He and His Shechinah. 

 

לְמֵימַרִינהְוּ וְצָרִיךְ לִבְרָכָה זכְִרוֹנםָ אָמְרָם וְזהֶוּ  
הַגּוּף לְפַתּוֹת שֶׁצָּרִיךְ פֵּירוּשׁ א׳(, ל״ד )שַׁבָּת בְּניִחוּתָא  

וְיחִוּד הַתּוֹרָה גּוּף שֶׁיּעֲַשֶׂה אֵלּוּ לְמִדּוֹת לְהַגִּיעוֹ בְּנחַַת  
וּשְׁכִינתְֵּיהּ הוּא בְּרִיךְ קוּדְשָׁא . 

And behold, the person who says that the world was created for 
him — and so is it conducted — according to the way of his 
conduct before God, and from the type of event occurring in the 
world he understands the deficiency within himself, and he sees 
to return until God, to restore the unification face-to-face. 

 

הוּא וְכֵן הָעוֹלָם, נבְִרָא שֶׁבִּשְׁבִילִי שֶׁאָמַר הָאָדָם וְהִנּהֵ  
הַמְּאוֹרָע וּמֵעֵין ה'. לִפְניֵ הֲנהֲָגָתוֹ דֶּרֶךְ לְפִי מִתְנהֵַג,  
עַד לָשׁוּב וְרוֹאֶה שֶׁבְּעַצְמוֹ, הַחֶסְרוֹן מֵבִין — בָּעוֹלָם  

בְּפָניִם פָּניִם הַיּחִוּד לְהַחֲזיִר ה', . 

He is called a righteous one, the foundation of the world 
(Mishlei 10:25), for he connects all the worlds and they are 
conducted through him. And he is called “the middle bar that 
passes from end to end” (Shemot 26:28). And he is called 
Yaakov, as in the statement: “You will give truth to Yaakov” 
(Mikha 7:20), for truth is what “passes through,” as is known. 

 

שֶׁהוּא י׳:כ״ה(, )מִשְׁלֵי עוֹלָם יסְוֹד צַדִּיק הַנּקְִרָא הוּא  
וְנקְִרָא עַל־ידָוֹ. וּמִתְנהֲַגִים הָעוֹלָמוֹת, כָּל הַמְקַשֵּׁר  

)שְׁמוֹת אֶל־קָצֶה מִקָּצֶה הַמַּבְרִיחַ הַתִּיכוֹן בְּרִיחַ  
לְיעֲַקבֹ אֱמֶת תִּתֵּן כְּמַאֲמַר יעֲַקבֹ נקְִרָא וְהוּא כ״ו:כ״ח(.  

כַּיּדָוּעַ הַמַּבְרִיחַ הוּא אֱמֶת כִּי ז׳:כ׳(, )מִיכָה . 

And the statement “Truth will sprout from the earth” (Tehillim 
85:12) and the statement “And truth was cast to the ground” 
(Daniel 8:12), for even in all earthliness the truth passes through 
and connects to the root, which is the trait of Yaakov. 

 

וּמַאֲמַר פ״ה:י״ב( )תְּהִלִּים תִּצְמָח מֵאֶרֶֽץ אֱמֶת וּמַאֲמַר  
בְּכָל אֲפִלּוּ כִּי ח׳:י״ב(, )דָּניִּאֵל אַרְצָה אֱמֶת וְתַשְׁלֵךְ  

שֶׁהוּא הַשּׁרֶֹשׁ, אֶל וּמְקַשֵּׁר מַבְרִיחַ הָאֱמֶת הָאַרְצִיּוּת  
יעֲַקבֹ מִדַּת . 
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And this is what our sages of blessed memory said: “A ladder set 
upon the earth … and its head…” — this is Sinai, meaning: the 
Torah. And their saying: “The angels of God — these are Moshe 
and Aharon” — meaning: the righteous ones. 

 
וְכוּ׳ אַרְצָה מֻצָּב סֻלָּם לִבְרָכָה זכְִרוֹנםָ אָמְרָם וְזהֶוּ  

מַלְאֲכֵי וְאָמְרָם הַתּוֹרָה. פֵּירוּשׁ סִיניַ, זהֶ וְכוּ׳ וְראֹשׁוֹ  
הַצַּדִּיקִים פֵּירוּשׁ וְאַהֲרןֹ, משֶֹׁה אֵלּוּ אֱלֹהִים . 

For the completely righteous ones, through the Torah which is 
the unification of the Holy One blessed is He and His Shechinah 
— behold their body is itself the body of the Torah, and a ladder 
that passes from the earth up to the heavens. 

 
יחִוּד שֶׁהִיא הַתּוֹרָה עַל־ידְֵי גְּמוּרִים הַצַּדִּיקִים כִּי  

הֵן־הֵן גּוּפָם הִנּהֵ — וּשְׁכִינתְֵּיהּ הוּא בְּרִיךְ קוּדְשָׁא  
לָרָקִיעַ עַד הָאָרֶץ מִן הַמַּבְרִיחַ וְסֻלָּם תוֹרָה גּוּפֵי . 

“And behold, God stood upon it” (Bereishit 28:13) — certainly 
God, and no other. For for such a person, there is nothing in his 
world besides God alone — the Creator — and he alone is the 
created one in the world, and the whole world is created for him. 

 

ה' וַדַּאי — כ״ח:י״ג( )בְּרֵאשִׁית עָלָיו נצִָּב ה' וְהִנּהֵ  
בְּעוֹלָמוֹ לוֹ אֵין בּוֹ כְּיוֹצֵא לְאָדָם כִּי אַחֵר. וְלֹא הוּא  

לְבַדּוֹ, בָּעוֹלָם הַנּבְִרָא וְהוּא הַבּוֹרֵא, לְבַדּוֹ ה' בִּלְתִּי  
בִּשְׁבִילוֹ נבְִרָא הָעוֹלָם וְכָל . 

And the statement “I am the God of Avraham and the God of 
Yitzchak” (Bereishit 28:13) likewise applies in a person such as 
this — as David said: “I am Your servant, the son of Your 
maidservant” (Tehillim 116:16), as mentioned above. 

 
)בְּרֵאשִׁית יצְִחָק וֵאלֹהֵי אַבְרָהָם אֱלֹהֵי אֲניִ וּמַאֲמַר  

בֶּן עַבְדְּךָ אֲניִ דָּוִד כְּמַאֲמַר כְּיוֹצֵא. בְּאָדָם גַּם כ״ח:י״ג(  
כַּנּזִכְָּר קט״ז:ט״ז( )תְּהִלִּים אֲמָתֶךָ . 

And the statement “The land upon which you are lying — to you 
I will give it” (Bereishit 28:13) — for He folded the whole earth 
beneath him. Surely so it is, for the entire world is conducted 
according to his conduct. (Until here — the ending is missing, 
and “Woe for those who are lost.”) 

 

אֶתְּננֶּהָ לְךָ עָלֶיהָ שׁכֵֹב אַתָּה אֲשֶׁר הָאָרֶץ וּמַאֲמַר  
תַּחְתָּיו. הָאָרֶץ כָּל אֶת שֶׁקִּפֵּל כ״ח:י״ג(, )בְּרֵאשִׁית  

הֲנהָָגָתוֹ. דֶּרֶךְ מִתְנהֵַג הָעוֹלָם כָּל שֶׁהֲרֵי הוּא, כֵּן וַדַּאי  
דְּאָבְדִין עַל וַחֲבֵל הַסִּיּוּם חָסֵר כָּאן )עַד ). 

[NOTE Summary:​
The maamar begins with the Midrash describing how Yaakov Avinu gathered many stones that became one. 
The Maggid of Horodok explains that this unity symbolizes the deeper unification of the Holy One blessed is 
He with His Shechinah, revealed at Sinai in the vision of the ladder whose angels represent Moshe and Aharon. 
The maamar weaves together classic teachings: the requirement that a person must say “For my sake the world 
was created,” the role of body and soul, and the mystical meaning of human influence upon all spiritual realms. 
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 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Vayeitzei​
 

Introduction​
Rabbi Menachem Mendel of Horodok (c. 1730–1788), known as the Maggid of Horodok, was one of the 
earliest and most influential disciples of the Maggid of Mezeritch and later became a spiritual guide for the 

Chassidic community that eventually settled in Eretz Yisrael. His teachings revolve around the inner unification 
of the soul with the Divine, the profound spiritual responsibility of each individual, and the way human actions 
shape the spiritual architecture of the world. In this maamar, he expounds on the Midrash regarding Yaakov’s 
stone and develops it into a sweeping doctrine of personal accountability, mystical unity, and the meaning of 

the tzaddik in sustaining all worlds. 

He teaches that every event in the world, whether good or bad, arises for the sake of awakening a person to 
return to God with full heart. The unity or separation a person creates between God and His Shechinah 
corresponds to his spiritual refinement or coarseness. Separation is described as the spiritual act of cutting the 
shoots, Heaven forbid, as even small moral failings have vast cosmic consequences. 

The Maggid proceeds to explain Adam’s state before and after the sin: originally, the body was a garment for 
Torah with no shame, but after the sin the body required physical garments because the Torah needed to 
descend into physical mitzvot and coverings. Thus the truly refined body itself becomes a “body of Torah” 
uniting heaven and earth. 

The maamar then expounds the teaching that a person must say three things before Shabbat. According to the 
Maggid, this refers to preparing the body for the unification of awe, love, and attachment, each alluded to in the 
Talmudic phrases “Have you tithed,” “Have you made an eruv,” and “Light the lamp.” The righteous person 
who repairs himself becomes the bridge of all worlds, the foundation of creation, called Yaakov and “the 
middle bar that passes from end to end.” 

The teachings culminate in the imagery of the ladder of Yaakov, describing the tzaddik whose body is itself a 
body of Torah and is a living ladder connecting earth to heaven. For such a person, the entire world exists only 
for his service of God, for he is the one through whom the world receives its spiritual direction. The maamar 
concludes with the explanation of “the land upon which you lie I will give to you,” teaching that all creation 
folds beneath the influence of the true tzaddik. 

Practical Takeaway:​
A person must understand that every spiritual and physical event he experiences is directed to awaken him to 
real change, to return wholeheartedly, and to repair the unity between the Divine and the created world. Each 
individual has the inner ability to transform his body into a vessel for Torah, to refine awe, love, and 
attachment, and to become in his own measure a connecting ladder between heaven and earth. The more a 
person takes responsibility for the world that is “created for him,” the more he can restore unity, clarity, and 
holiness in all realms of life. 
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earliest and most influential disciples of the Maggid of Mezeritch and later became a spiritual guide for the 

Chassidic community that eventually settled in Eretz Yisrael. His teachings revolve around the inner unification 
of the soul with the Divine, the profound spiritual responsibility of each individual, and the way human actions 
shape the spiritual architecture of the world. In this maamar, he expounds on the Midrash regarding Yaakov’s 
stone and develops it into a sweeping doctrine of personal accountability, mystical unity, and the meaning of 

the tzaddik in sustaining all worlds. 

Chassidic Story:​
It is told that when Rabbi Menachem Mendel of Horodok first settled in Eretz Yisrael with the early Chassidic 
community, the journey was extraordinarily difficult. Many of the disciples became discouraged, wondering if 
they were worthy of such a holy task. One evening, after a day of severe hardship, the Maggid of Horodok 
gathered the Chassidim and told them that every step of their journey shook worlds above and below, for “a 
person must know that the world is created for him and is guided according to his footsteps.” 

He then pointed to a young man who had struggled intensely with the difficulties of the voyage and said, “Do 
not think that your weakness separates you from the Shechinah. Each time you lift yourself, even a little, you 
restore unity between heaven and earth. Even your smallest movement is a rung on Yaakov’s ladder.” 

That night the group felt renewed strength. From then on, they saw every hardship not as a sign of distance but 
as a call to draw closer. Many later said that this teaching was what allowed them to persevere until they 
reached the Holy Land, where the Maggid continued to guide them in living as true bridges between the earthly 
and the Divine. END NOTE] 
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