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“And he approached him.” In Bereishit Rabbah, Vayeshev,
chapter eighty four, page ninety four, column three: Rabbi
Yehudah son of [lai said, in three places Yehudah spoke before
his brothers and they made him king over them, and this is “And
Yehudah approached him.”

In Bamidbar Rabbah, Naso, chapter thirteen, page two hundred
twenty one, column three: “A humble spirit supports honor,”
this is Yehudah, who humbled himself before Yosef for the sake
of Binyamin. And “And the one who brought the offering on
the first day was from the tribe of Yehudah.”

And in Bereishit Rabbah in its place, Vayigash, chapter ninety
three: “And Yehudah approached him, for behold the kings
assembled.” Likewise this verse is explained in the Zohar, part
one, in its place, Vayigash, page two hundred six, columns one
and two. See there the commentary of the Ramaz. Also in
Zohar part three, Vayikra, page five, column two, and in the
Mikdash Melech there.
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The maamar and its associated midrashim revolve around the phrase “7737 9% W3, emphasizing that

Yehudah’s approach to Yosef was not merely physical or rhetorical, but existential. Bereishit Rabbah teaches
that in three decisive moments Yehudah spoke before his brothers, and each time they accepted his authority,
effectively crowning him king. His leadership did not emerge from force or position, but from moral courage

and responsibility.

Bamidbar Rabbah deepens this theme by associating Yehudah with the verse “7923 Tnn° 711 %9¢1”. Yehudah
attains true honor specifically because he lowers himself, humbling his ego before Yosef for the sake of
Binyamin. This self-nullification is not weakness; it is the very foundation of his elevation. Therefore the tribe
of Yehudah is chosen to inaugurate the offerings of the princes, revealing that genuine leadership flows from

inner humility aligned with divine purpose.

The Zohar further reframes “w3"” as a cosmic convergence. “17911 2°2%9%:7 717” indicates that Yehudah’s act
awakens the root of malchut itself. His approach unifies earthly kingship with its supernal source, transforming
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submission into sovereignty. Yehudah becomes king precisely because he knows how to bow, and through that
bowing he reveals the deepest form of strength.

Practical Takeaway:

True leadership in life does not come from asserting control, winning arguments, or preserving one’s image. It
emerges when a person is willing to step forward with humility for the sake of another, especially when
something precious is at stake. When ego recedes and responsibility takes its place, inner authority naturally
follows. Honor that is supported by humility endures, while honor pursued for its own sake collapses.

Chassidic Story:

There is a well known account of a respected communal leader who once faced a public dispute that threatened
to fracture his community. Privately, he was convinced he was correct, and many urged him to defend himself
forcefully. Instead, he stood before the congregation and openly acknowledged his own limitations, expressing
concern only for the unity and dignity of those involved. He absorbed personal embarrassment in silence. Over
time, the tension dissolved, and the very people who had opposed him came to rely on his guidance more
deeply than before. His authority was not diminished by his humility; it was sealed by it.

END NOTE]

T YN WA
Introduction
Rabbi Menachem Mendel Schneersohn (1789-1866), known as the Tzemach Tzedek, the third Lubavitcher
Rebbe, synthesized deep halachic mastery with expansive Kabbalistic and Chassidic thought. In this maamar on
“I7I YRR WUR,” beginning with the Midrash that Yehudah was accepted as king over his brothers, the Tzemach
Tzedek unfolds a far-reaching teaching on leadership, arvut, teshuvah, tefillah, and the deepest form of divine
closeness, where the Jewish soul approaches not merely divine attributes, but the Essence itself.

“And Yehudah approached him.” In Midrash Rabbah on the

verse “If you have become a guarantor for your fellow” D27V OR PI027 7Y NI272 .7 1IN wan
(Proverbs chapter six), this refers to Yehudah, as it is stated, “I NITYR DI WARIY AT 71 L(1 W) ;.
will personally guarantee him.”

To understand the concept of guarantorship: we also find that all

Israel are guarantors for one another, and at the Giving of the 71 0027y PRI 12 03 WY M2y I 1Y
Torah the children were guarantors for their parents, as it is 57 ,NIART 0°27Y 1 NIRRT AR AR AR
stated, “From the mouths of infants and sucklings You T 0Y%aR) 1V AT’ 2RI 0°97).

established strength” (Psalms chapter eight).
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Similarly, what is stated in the Talmud at the end of the chapter
“With what may an animal go out,” regarding the household of
the Exilarch, is also a matter of guarantorship.

Likewise it is stated in Midrash Rabbah, Yitro, chapter twenty
seven: “If you have become a guarantor for your fellow,” a
person is appointed as leader, and the sages say, “If you have
become a guarantor for your fellow,” these are Israel.

One should also note the concept of guarantorship from what is
written in Parashat Vayeshev: “If you give a pledge until he

9 ¢

sends you,” “your signet, your cord, and your staft.”

In Midrash Rabbah there, chapter eighty five: “Your signet,” this
is kingship, as it is said, “Place me like a seal” (Song of Songs
chapter eight).

In the Zohar, part three, Parashat Acharei Mot, page seventy
two, column one: “These are the signs of the Matronita,”
Netzach, Hod, and Yesod.

And in Mikdash Melech it explains that these are garments of
the intellects, from which it follows that a garment is called a
pledge for the intellects.

The idea may be explained accordingly: the Torah has concealed
and revealed dimensions, and the revealed is a garment for the
inner dimension, which will be revealed in the future.

Then it will be fulfilled, “I will send the kid of the goats,” “I will
seek you and send it to you,” when death will be swallowed
forever and the spirit of impurity will be removed (Isaiah chapter
twenty five; Zechariah chapter thirteen).

This is drawn down through “today to do them,” the revealed
dimension of Torah, which serves as the garment for the inner
dimension, and through the garment the inner revelation will
later be drawn.

Therefore it is called a pledge, because through this pledge we
are assured of the revelation of the inner dimension for which
we hope.
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It can be further said that just as a pledge must be of greater
inherent value than what will later be given for it, so too one
hour of repentance and good deeds in this world surpasses the
entire life of the World to Come.

For the future revelation, to grant those who love Him three
hundred ten worlds, is only half of the six hundred twenty pillars
of light, which are the six hundred thirteen commandments with
the seven rabbinic commandments.

Thus the performance of the commandments themselves, which
encompass all six hundred twenty pillars of light, are the pledge
for the revelation of the three hundred ten worlds of the future.
In Midrash Rabbah at the end of Parashat Korach it states that
the staff of Aaron is the staff that was in the hand of Yehudah, as
it is said, “And your staff that is in your hand.”

And the quality of Aaron’s staff, of which it is said “and it
produced almonds,” is a drawing down from the level of
abundant kindness.

And in the work “Bi-Yud Chet,” entry Yaakov, section one
hundred eighty six, it states: it was in the hand of Yehudabh, it
was the staff of Moshe. See also Midrash Tehillim, section eight,
on the verse “From the mouths of infants and sucklings,” where
the matter of guarantorship is explained at length. The same
appears in Shir HaShirim Rabbah on the verse “Draw me after
You.”

Regarding the matter that all Israel are guarantors for one
another, as explained in the Talmud, tractate Sotah chapter
seven, page thirty six column two, it is clarified in the discourse
“Menorat Zahav” that this corresponds to the menorah being
made of one hammered piece. Through hammering, what is
above becomes below and what is below becomes above, and
everything becomes intermingled.
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Thus all Israel are guarantors for one another, meaning they are
intermingled with one another, for “You are called Adam,” just
as a person has a head and feet, and the head also receives
vitality from the feet, so all Israel together are called one Adam,
one unified stature.

Therefore they are guarantors for one another, for when there is
a blemish in the foot, the entire body feels it. This is brought in
Rosh Chodesh, chapter seven of Shaar HaYirah, in the name of
Vayikra Rabbah, parashah four, on the verse “Israel is a scattered
sheep.”

Just as a sheep that is struck on its head or on one limb causes all
its limbs to feel it, so too Israel: if one sins, all feel it. Rabbi
Shimon bar Yochai taught a parable of people sitting in a boat,
as explained there.

This is because all Israel are truly one unified stature. The term
“areivim” also means “intermingled,” as stated by the sages in
tractate Shabbat chapter five on the verse “And you shall take
their mixture,” meaning matters intermingled between one and
another.

The Zohar teaches that “eiruv” is the central pillar through
which one transfers from domain to domain, referring to the
supernal and lower Shechinah. This parallels the concept of
Tiferet as the unifying intermediary.

The Zohar and later works explain that this “eiruv” corresponds
to the righteous one, Yesod, in whom all lights gather and
intermingle, and through whom they are transmitted.

Since all souls are drawn from this level, all souls are
intermingled with one another, and therefore are guarantors for
one another. This is further explained in Sefer HaGilgulim,
chapter four.
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Although all Israel are guarantors because they were included in
the soul of Adam, those who share a closer root are guarantors to
an even greater degree, similar to limbs of the same organ.

Accordingly, one who is appointed as an elder or leader bears
greater guarantorship, for when one harms another, the
responsibility weighs more heavily upon him.

It may be said that this is comparable to the fact that the head
feels the pain of all the limbs with greater intensity and force
than the rest of the body and the other limbs feel it. This is
because within the head the vitality of all the limbs is truly
included, as is written in Tanya, chapter fifty one.

It must be understood what Moshe our teacher said in Parashat
Korach, “Shall one man sin and You be angry with all,” for
according to the above, since they are necessarily guarantors for
one another, what is the question. In truth, in Vayikra Rabbah
chapter four and in Shir HaShirim Rabbah at the end of “El
Ginat Egoz,” they stated the reason as above.

However, according to the simple meaning that it was stated as a
question, it can be answered that because of guarantorship one
should not judge them with such severe judgment, as is implied
in the Talmud at the beginning of chapter six of Shevuot, and
this is not its place.

Yehudah and Binyamin have a very great connection to one
another, more than to the rest of the brothers, for Yehudah is a
chariot for the attribute of kingship, and Binyamin is the aspect
of “the spirit that he left within her,” Zeir Anpin, and is called
the lower righteous one.

See the matter of Binyamin in the Zohar, Parashat Vayetze, page
one hundred fifty three column two, “the lower righteous one,
from him the female is drawn toward the male,” “Binyamin is
the lower righteous one,” and see also Parashat Vayishlach page
one hundred seventy five column one, and the Mikdash Melech
there, and Parashat Vayechi page two hundred forty seven
column two.
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Regarding Yehudah, see the Ramaz at the beginning of Parashat
Vayikra, and what is written in the discourse beginning
“Yehudah Atah.” Therefore Yehudah became a guarantor to
Yaakov his father concerning Binyamin, for they have a greater
closeness to one another.

Therefore the tribes of Yehudah and Binyamin were always
united, and the altar is in the portion of Binyamin and Yehudah,
for Yehudah and Binyamin are both in kingship. As explained
above, whoever is closer bears greater guarantorship, because
they are intermingled with one another to a greater degree.

This is the meaning of “And Yehudah approached him,” as
explained on the verse “And Moshe approached the thick
darkness,” for prior to this it is written, “God has found the sin
of your servants.” Therefore this approach is to draw down
abundant compassion so that there be forgiveness of the sin.
Therefore it says “and he approached him,” in the sense of “in
all our calling to Him,” as brought in Pardes, gate thirty two, in
the name of the Sifrei, “to Him” and not to His attributes,
meaning to the very Essence of the Infinite Light, above the light
that is enclothed in the ten sefirot.

This is the concept of the Shema, for which even one whose
Torah is his occupation and does not interrupt for prayer does
interrupt for the Shema. This approach is through one’s life in
self sacrifice in the Oneness.

Thus it is said here in the Midrash regarding “and he
approached,” that it is as written “one to one they approach,” in
Job chapter forty one verse seven, for “Who is like Your people
Israel, one nation on earth,” Abraham was one, and they
approach through Oneness.

This is the level of self sacrifice in the One, to be nullified in
existence and to be absorbed into the body of the King. In the
simple meaning, the verse in Job refers to the Leviathan.
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Leviathan represents attachment and unification of Abba and
Imma, which is drawn down through nullification of existence.
In Sefer Emek HaMelech it explains “one to one they approach”
as when the feminine grows and stands face to face with Zeir
Anpin.

It is known that the quality of repentance is the restoration of
face to face, and this is the matter of Yom Kippur, “Before
Havayah you shall be purified.”

See what is written on the verse “I sleep,” regarding “My perfect
one,” that when they are equal in stature, one can draw from the
level of Keter to complete all blemishes.

“You are the perfection of all,” even for what became
intermingled through guarantorship. This is “and Yehudah
approached him.”

Yosef is Yesod of Adam Kadmon, and is called a fresh olive
tree, beautiful in fruit and form, the source of oil. This
corresponds to “like the good oil upon the beard,” the thirteen
attributes of mercy from which forgiveness flows.

“Beautiful in fruit and form” also draws illumination of the
countenance in vitality, “And Havayah passed before him,” and
“My Lord,” as in “If You preserve iniquities, Yah, Lord, who
could stand.”

See what is written in the discourse “And now may the power of
the Lord be magnified,” and similarly Daniel, who came from
Yehudah, said “Cause Your face to shine,” for the sake of the
Lord.

For Malchut has its root in Keter, and the main drawdowns to
the righteous, the foundation of the world, the level of Yosef, are
drawn in order to illuminate Malchut.

This is known from the matter of “the righteous is lost,” and “the
blessing of the lost,” as explained.
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Also the matter of “Please, my lord,” in the sense of “For with
You is forgiveness, so that You be feared,” as explained in the
discourse “Return, O Israel.” Another explanation: “bi Adoni,”
“bi” refers to the twelve cattle, “Adoni” is the attribute, and the
sea is above them. This is the matter of the thirteen petals that
surround the rose, as stated in the Zohar at the beginning of
Bereishit.

This is the concept of the singular King, that the kingship of
Atzilut becomes Atik for Beriah, and through this there will be a
singular King, with Malchut ascending to receive from Atik of
Atzilut, as explained on “For You are my lamp,” in the
explanation of “I will exalt You, my God the King.”

This refers to the thirteen attributes of mercy of Arich Anpin of
Atzilut. Afterwards, “Let your servant now speak a word in my
lord’s ears,” which is the concept of silent prayer, speaking into
the ear of the King, absolute self nullification, as with Hannah,
whose voice was not heard.

Another explanation of “in my lord’s ears”: ordinarily prayers
ascend through angels who elevate them, but during the Ten
Days of Repentance, when it is said “Seek the Lord when He is
found,” prayers need no intermediary, rather the Holy One
Himself receives them.

This is “And Yehudah approached him,” not through the
mediation of angels. Therefore, “Let your servant speak in my
lord’s ears,” directly. Yehudah’s power is like that of the
community, of whom it is said “in all our calling to Him,” like
“when He is found” even for an individual.

“And let not your anger burn against your servant,” meaning that
the sin and transgression be forgiven. This is “for you are like
Pharaoh,” for Pharaoh’s nurture is from the back of Arich Anpin,
Pharaoh being related to “the nape.”

This corresponds to what is explained on “When Pharaoh sent,”
regarding “How long are You slow to anger.” If such is the case
for those who transgress His will, how much more so for those
who fulfill His will, that through repentance forgiveness and the
revelation of the inner supernal will are drawn.
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This is “for you are like Me,” the aspect of Israel, who are “like
You,” “Let us make man in Our image, in Our likeness,” and as
it is said, “Happy are you, Israel, who is like you.”

It is fitting that the revelation of abundant patience be drawn
down to them, by an a fortiori argument from the level of
Pharaoh. According to the simple meaning, Yehudah said that
Yosef is esteemed by him like Pharaoh.

For Pharaoh said to Yosef, “Only the throne will I be greater
than you.” The book Panim Yafot explains that all the ten sefirot
from Chochmah downward were given to Yosef.

“And he proclaimed before him Avrech,” meaning Ab, that is
Chochmah; the golden chain is Binah; garments of fine linen are
the six attributes. Only the throne, the level of Keter, was above
him.

In the attribute of kingship there are two levels: one, the
exaltedness of the king and his elevation above the people; the
second, the conduct of kingship with wisdom, understanding,
and knowledge.

And with kindness and severity, “By justice a king establishes
the land,” and “The word of the king is dominion.” These two
levels correspond to Sovev Kol Almin and Memaleh Kol Almin.

As explained on “Take from yourselves a contribution.”
Accordingly Pharaoh said to Yosef, “Only the throne will I be
greater than you,” meaning the exaltedness, Sovev Kol Almin.

Yosef begins from the level of Chochmabh, the first revealed
beginning of Memaleh Kol Almin. Therefore Yehudah said to
Yosef, “For you are like Pharaoh.”

Although the root of Yosef’s kingship is from Chochmah, which
is below Keter, he is esteemed by him like Pharaoh in the life of
Keter.

For Chochmah is the revelation of the inner dimension, “From
Chochmah Torah emerges,” and therefore study is great for it
brings to action, even though the commandments have their root
in Keter.
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As explained on “My Sabbaths you shall guard,” the level of
Sovev Kol Almin, and nevertheless “My Sanctuary you shall
revere,” the level of Torah, Memaleh Kol Almin, because all is
truly one.

[NOTE Summary:

The maamar opens with the Midrashic assertion that Yehudah attained kingship because in critical moments he
spoke on behalf of his brothers and took responsibility for them. This is rooted in the concept of n127y,
guarantorship, where Yehudah embodies the willingness to stand fully accountable for another, most explicitly

NN YA "NINaY NY P03 7Y IRINIY 1
NPO2RTN WIRNI 12 °9 7Y A%, 17y 92 2210
T RPIDT DWR TRV 72 Ky 1IN,

when he guarantees Binyamin before Yaakov. Arvut is not a moral add-on but an ontological reality: all of
Israel are one unified 27X NP, a single spiritual organism, like a body whose head and limbs are inseparably
interdependent. When one limb is affected, the whole body feels it, and the head most intensely of all, because
it contains the vitality of every limb.

From this foundation, the Tzemach Tzedek explains why Yehudah’s approach to Yosef is described as “w/a"
19R,” an approach that parallels “29797 5% w1 nwm1.” This is not proximity in space but in essence: an approach
that draws down 0°27 0°n111 to achieve 19X .1wn o nn” is understood, based on the Sifri and the Pardes, as “to
Him and not to His attributes,” meaning a turning to the very Atzmut of Or Ein Sof, beyond the sefirotic
structure. This level is accessed through ynw nX>7p, which even one whose Torah is his sole occupation must
interrupt everything for, because it involves X2 w51 NM17°0n, total self-nullification into divine oneness.

The maamar further explains that “1y> 7082 79X” signifies the unification of all levels through bittul, a process
mirrored in teshuvah, defined as the restoration of 02192 0°15 between the upper and lower realms. This is the
inner meaning of Yom HaKippurim, “117un 77 °19%,” where cleansing comes from a place higher than judgment,
from Keter itself. Yehudah’s approach activates this level because Malchut, his spiritual root, ultimately
originates in Keter and can therefore draw from it when elevated through bittul and responsibility.

Yosef, identified as 09w 710> p>7% and rooted in Chochmabh, serves as the channel through which these supernal
mercies flow. Although Pharaoh retains the “X03,” the dimension of transcendent exaltedness, Yosef governs all
revealed sefirotic functioning. Yehudah therefore says “iv793 7113 °3,” recognizing that revealed divine
wisdom, Torah emerging from Chochmah, has the power to actualize even the will rooted in Keter, because

1 X712.” Through Torah, mitzvot, teshuvah, and arvut, the hidden becomes revealed, and the ultimate
forgiveness and rectification are drawn down.

Practical Takeaway:

True leadership and spiritual power come not from dominance or distance, but from responsibility and
self-nullification. When a person is willing to stand fully accountable for another, to carry their burden as their
own, they access a deeper spiritual channel that reaches beyond judgment into mercy. In prayer and in life, the
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most transformative approach is not to negotiate with outcomes, but to approach God with sincerity, humility,
and total alignment, trusting that from that place, healing and forgiveness naturally flow.

Chassidic Story:

It is told that during a communal crisis, a prominent Chassid once approached his Rebbe seeking guidance. The
issue involved failures of others, and the Chassid wished to know how to defend himself. The Rebbe listened
quietly and then said: “If you want justice, speak of facts. If you want salvation, take responsibility.” The
Chassid accepted the rebuke, shouldered blame that was not technically his own, and committed himself to
repairing the situation. In time, the crisis dissolved, and not only was peace restored, but the Chassid himself
emerged transformed, with deeper humility and inner strength. Those who had faltered were uplifted alongside
him. This embodied the teaching of Yehudah: by approaching with responsibility and bittul, one awakens a
level of mercy that repairs all involved.

END NOTE]
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