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יהְוּדָה אֵלָיו וַיִּגַּשׁ  
 

“And he approached him.” In Bereishit Rabbah, Vayeshev, 
chapter eighty four, page ninety four, column three: Rabbi 
Yehudah son of Ilai said, in three places Yehudah spoke before 
his brothers and they made him king over them, and this is “And 
Yehudah approached him.” 

 

ית .אֵלָיו וַיִּגַּשׁ בְרֵאשִׁ ב רַבָּה בְּ רֶק וַיֵּשֶׁ ף פ״ד פֶּ צ״ד דַּ  
י אָמַר ג׳. עַמּוּד ן יהְוּדָה רַבִּ ה אִילָעַאי, בֶּ לֹשָׁ בִּשְׁ  

בֶּר מְקוֹמוֹת מֶלֶךְ אוֹתוֹ וְעָשׂוּ אֶחָיו לִפְניֵ יהְוּדָה דִּ  
יהְוּדָה אֵלָיו וַיִּגַּשׁ כּוּ׳, עֲלֵיהֶם . 

In Bamidbar Rabbah, Naso, chapter thirteen, page two hundred 
twenty one, column three: “A humble spirit supports honor,” 
this is Yehudah, who humbled himself before Yosef for the sake 
of Binyamin. And “And the one who brought the offering on 
the first day was from the tribe of Yehudah.” 

מִדְבַּר  שֹׂא רַבָּה בְּ רֶק נ ף י״ג פֶּ פַל ג׳. עַמּוּד רַכ״א דַּ וְשָׁ  
יל יהְוּדָה זהֶ כָּבוֹד, יתְִמךְֹ רוּחַ פִּ הִשְׁ יוֹסֵף לִפְניֵ עַצְמוֹ שֶׁ  

בִיל ניְמִָין בִּשְׁ קְרִיב וַיהְִי כּוּ׳, בִּ יּוֹם הַמַּ הָרִאשׁוֹן בַּ  
ה כּוּ׳ יהְוּדָה לְמַטֵּ . 

And in Bereishit Rabbah in its place, Vayigash, chapter ninety 
three: “And Yehudah approached him, for behold the kings 
assembled.” Likewise this verse is explained in the Zohar, part 
one, in its place, Vayigash, page two hundred six, columns one 
and two. See there the commentary of the Ramaz. Also in 
Zohar part three, Vayikra, page five, column two, and in the 
Mikdash Melech there. 

ית  מְקוֹמוֹ רַבָּה וּבִבְּרֵאשִׁ רֶק וַיִּגַּשׁ בִּ אֵלָיו וַיִּגַּשׁ צ״ג. פֶּ  
י יהְוּדָה לָכִים הִנֵּה כִּ מִפָּסוּק הֵעִיר וְכֵן כּוּ׳. נוֹעָדוּ הַמְּ  

זֹּהַר זהֶ  מְקוֹמוֹ א׳ חֵלֶק בַּ ף וַיִּגַּשׁ בִּ א׳ עַמּוּד ר״ו דַּ  
ם וְעַיֵּן ב׳. וְעַמּוּד פֵרוּשׁ שָׁ ף וַיִּקְרָא ג׳ חֵלֶק הָרַמַ״ז, בְּ דַּ  

שׁ ב׳, עַמּוּד ה׳ ם מֶלֶךְ וּבְמִקְדַּ שָׁ . 

[NOTE Summary:​
The maamar and its associated midrashim revolve around the phrase “ יהְוּדָה אֵלָיו וַיִּגַּשׁ ”, emphasizing that 
Yehudah’s approach to Yosef was not merely physical or rhetorical, but existential. Bereishit Rabbah teaches 
that in three decisive moments Yehudah spoke before his brothers, and each time they accepted his authority, 
effectively crowning him king. His leadership did not emerge from force or position, but from moral courage 
and responsibility. 

Bamidbar Rabbah deepens this theme by associating Yehudah with the verse “ פַל כָּבוֹד יתְִמךְֹ רוּחַ וְשָׁ ”. Yehudah 
attains true honor specifically because he lowers himself, humbling his ego before Yosef for the sake of 
Binyamin. This self-nullification is not weakness; it is the very foundation of his elevation. Therefore the tribe 
of Yehudah is chosen to inaugurate the offerings of the princes, revealing that genuine leadership flows from 
inner humility aligned with divine purpose. 

The Zohar further reframes “ׁוַיִּגַּש” as a cosmic convergence. “ לָכִים הִנֵּה נוֹעָדוּ הַמְּ ” indicates that Yehudah’s act 
awakens the root of malchut itself. His approach unifies earthly kingship with its supernal source, transforming 
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submission into sovereignty. Yehudah becomes king precisely because he knows how to bow, and through that 
bowing he reveals the deepest form of strength. 

Practical Takeaway:​
True leadership in life does not come from asserting control, winning arguments, or preserving one’s image. It 
emerges when a person is willing to step forward with humility for the sake of another, especially when 
something precious is at stake. When ego recedes and responsibility takes its place, inner authority naturally 
follows. Honor that is supported by humility endures, while honor pursued for its own sake collapses. 

Chassidic Story:​
There is a well known account of a respected communal leader who once faced a public dispute that threatened 
to fracture his community. Privately, he was convinced he was correct, and many urged him to defend himself 
forcefully. Instead, he stood before the congregation and openly acknowledged his own limitations, expressing 
concern only for the unity and dignity of those involved. He absorbed personal embarrassment in silence. Over 
time, the tension dissolved, and the very people who had opposed him came to rely on his guidance more 
deeply than before. His authority was not diminished by his humility; it was sealed by it.​
END NOTE] 

יהְוּדָה אֵלָיו וַיִּגַּשׁ  
Introduction​

Rabbi Menachem Mendel Schneersohn (1789–1866), known as the Tzemach Tzedek, the third Lubavitcher 
Rebbe, synthesized deep halachic mastery with expansive Kabbalistic and Chassidic thought. In this maamar on 
“ יהְוּדָה אֵלָיו וַיִּגַּשׁ ,” beginning with the Midrash that Yehudah was accepted as king over his brothers, the Tzemach 
Tzedek unfolds a far-reaching teaching on leadership, arvut, teshuvah, tefillah, and the deepest form of divine 

closeness, where the Jewish soul approaches not merely divine attributes, but the Essence itself. 

“And Yehudah approached him.” In Midrash Rabbah on the 
verse “If you have become a guarantor for your fellow” 
(Proverbs chapter six), this refers to Yehudah, as it is stated, “I 
will personally guarantee him.” 

רַבּוֹת .יהְוּדָה אֵלָיו וַיִּגַּשׁ  עָרַבְתָּ אִם הַפָּסוּק עַל בְּ  
לֵי לְרֵעֶךָ נֶּאֱמַר יהְוּדָה, זהֶ ו׳(, )מִשְׁ אֶעֶרְבֶנּוּ אָנכִֹי שֶׁ . 

To understand the concept of guarantorship: we also find that all 
Israel are guarantors for one another, and at the Giving of the 
Torah the children were guarantors for their parents, as it is 
stated, “From the mouths of infants and sucklings You 
established strength” (Psalms chapter eight). 

 
צִינוּ עֲרֵבוּת, עִניְןַ לְהָבִין מָּ ן גַּם שֶׁ רָאֵל כֵּ זהֶ עֲרֵבִים ישְׂ  
ן לָזהֶ, ינוֹקוֹת תּוֹרָה וּבְמַתַּ י לָאֲבוֹת, עֲרֵבִים הָיוּ הַתִּ מִפִּ  

דְתָּ וְינֹקְִים עוֹלְלִים הִלִּים עזֹ יסַּ ח׳ )תְּ ). 
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Similarly, what is stated in the Talmud at the end of the chapter 
“With what may an animal go out,” regarding the household of 
the Exilarch, is also a matter of guarantorship. 

 
רֶךְ וְעַל אִיתָא מַה זהֶ דֶּ גְּמָרָא שֶּׁ רֶק סוֹף בַּ ה פֶּ הֵמָה, בַּמֶּ בְּ  

בֵי וְהַנֵּי הוּא וְכוּלֵי, גָּלוּתָא רֵישׁ דְּ עֲרֵבוּת מֵעִניְןַ שֶׁ . 

Likewise it is stated in Midrash Rabbah, Yitro, chapter twenty 
seven: “If you have become a guarantor for your fellow,” a 
person is appointed as leader, and the sages say, “If you have 
become a guarantor for your fellow,” these are Israel. 

 
רַבּוֹת אִיתָא וְכֵן ת בְּ רָשַׁ רֶק יתְִרוֹ פָּ עָרַבְתָּ אִם כ״ז, פֶּ  

נןַ בְּראֹשׁ, אָדָם נתְִמַנָּה לְרֵעֶךָ עָרַבְתָּ אִם אָמְרֵי וְרַבָּ  
רָאֵל אֵלּוּ לְרֵעֶךָ ישְׂ . 

One should also note the concept of guarantorship from what is 
written in Parashat Vayeshev: “If you give a pledge until he 
sends you,” “your signet, your cord, and your staff.” 

 
ה עֲרֵבוּת לְעִניְןַ לְהָעִיר וְישֵׁ כָּתוּב מִמַּ ת שֶּׁ פָרָשַׁ ב, בְּ וַיֵּשֶׁ  
ן אִם תֵּ לְחֶךָ, עַד עֵרָבוֹן תִּ ךָ וּפְתִילֶךָ חוֹתָמְךָ שָׁ וּמַטֶּ  

ית ל״ח )בְּרֵאשִׁ ). 
In Midrash Rabbah there, chapter eighty five: “Your signet,” this 
is kingship, as it is said, “Place me like a seal” (Song of Songs 
chapter eight). 

 
רַבּוֹת ם וּבְּ רֶק שָׁ ימֵניִ מַלְכוּת, זוֹ חוֹתָמְךָ פ״ה, פֶּ שִׂ  

יר כַּחוֹתָם ירִים )שִׁ ח׳ הַשִּׁ ). 

In the Zohar, part three, Parashat Acharei Mot, page seventy 
two, column one: “These are the signs of the Matronita,” 
Netzach, Hod, and Yesod. 

 
זֹּהַר ת ג׳ חֵלֶק וּבַ רָשַׁ ף מוֹת אַחֲרֵי פָּ א׳, עַמּוּד ע״ב דַּ  
מַטְרוֹניִתָא, סִימָניִן אִינּוּן אֵלִין יסְוֹד הוֹד נצֵַח דְּ . 

And in Mikdash Melech it explains that these are garments of 
the intellects, from which it follows that a garment is called a 
pledge for the intellects. 

 
שׁ ם, מֶלֶךְ וּבְמִקְדַּ הֵם שָׁ י שֶׁ נמְִצָא הַמּוֹחִין, לְבוּשֵׁ  

הַלְּבוּשׁ הַמּוֹחִין עַל עֵרָבוֹן נקְִרָא שֶׁ . 

The idea may be explained accordingly: the Torah has concealed 
and revealed dimensions, and the revealed is a garment for the 
inner dimension, which will be revealed in the future. 

 
רֶךְ עַל לוֹמַר ישֵׁ וְהָעִניְןַ הַתּוֹרָה זהֶ, דֶּ סָתוּם בָּהּ ישֵׁ שֶׁ  
ניִמִיּוּת לְבוּשׁ הוּא וְהַגָּלוּי וְגָלוּי, לַפְּ . 

Then it will be fulfilled, “I will send the kid of the goats,” “I will 
seek you and send it to you,” when death will be swallowed 
forever and the spirit of impurity will be removed (Isaiah chapter 
twenty five; Zechariah chapter thirteen). 

 
לַּח אָנכִֹי יתְִקַיֵּם וְאָז ר אֶתְרִיךְ עִזִּים, גְּדִי אֲשַׁ דַּ לֵיהּ, וְאַשְׁ  

לַּע לִהְיוֹת וֶת בִּ מְאָה רוּחַ וְאֶת לָנצֶַח הַמָּ אַעֲבִיר הַטֻּ  
עְיהָוּ י״ג זכְַרְיהָ כ״ה; )ישַׁ ). 

This is drawn down through “today to do them,” the revealed 
dimension of Torah, which serves as the garment for the inner 
dimension, and through the garment the inner revelation will 
later be drawn. 

 
ךְ וְזהֶ חִינתַ לַעֲשׂוֹתָם, הַיּוֹם ידְֵי עַל נמְִשָׁ הַגָּלוּי בְּ  

בַּתּוֹרָה, הוּא שֶׁ ניִמִיּוּת, לְבוּשׁ שֶׁ הַלְּבוּשׁ ידְֵי וְעַל לַפְּ  
ךְ ניִמִיּוּת גִּלּוּי כָּךְ אַחַר יוּמְשַׁ הַפְּ . 

Therefore it is called a pledge, because through this pledge we 
are assured of the revelation of the inner dimension for which 
we hope. 

 
עַל עֵרָבוֹן, נקְִרָא וְלָכֵן בְּטוּחִים אָנוּ זהֶ עֵרָבוֹן ידְֵי שֶׁ  

ניִמִיּוּת לְגִּלּוּי זהֶ הַפְּ לָּ מְקַוִּים אָנוּ שֶׁ . 
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It can be further said that just as a pledge must be of greater 
inherent value than what will later be given for it, so too one 
hour of repentance and good deeds in this world surpasses the 
entire life of the World to Come. 

 

ר כְּמוֹ עוֹד, לוֹמַר וְאֶפְשָׁ הָעֵרָבוֹן שֶׁ וֶה לִהְיוֹת חַיָּב שֶׁ שָׁ  
בָר מִן יוֹתֵר ן הַדָּ יִּתֵּ יו שֶׁ חְתָּ אָמְרוּ כָּךְ כָּךְ, אַחַר תַּ  

עָה יפָָה רַבּוֹתֵינוּ ים בִּתְשׁוּבָה אַחַת שָׁ טוֹבִים וּמַעֲשִׂ  
הַבָּא הָעוֹלָם חַיֵּי מִכָּל הַזֶּה בָּעוֹלָם . 

For the future revelation, to grant those who love Him three 
hundred ten worlds, is only half of the six hundred twenty pillars 
of light, which are the six hundred thirteen commandments with 
the seven rabbinic commandments. 

 
הַגִּלּוּי עָתִיד שֶׁ לֶּ י ישֵׁ אוֹהֲבַי לְהַנחְִיל לָבוֹא שֶׁ עוֹלָמוֹת, שִׁ  

רְי״ַךְ מִן מַחֲצִית רַק הוּא הֵם אוֹר, עַמּוּדֵי תַּ רְי״ג שֶׁ תַּ  
אוֹרַייְתָא מִצְוֹת בַע עִם דְּ נןָ מִצְוֹת שֶׁ רַבָּ דְּ . 

Thus the performance of the commandments themselves, which 
encompass all six hundred twenty pillars of light, are the pledge 
for the revelation of the three hundred ten worlds of the future. 

 
ילָא ה וּמִמֵּ צְוֹת מַעֲשֵׂ הֵן עַצְמָן, הַמִּ לָלוּת שֶׁ רְי״ַךְ כְּ תַּ  

י גִּלּוּי עַל הָעֵרָבוֹן הֵן לָכֵן אוֹר, עַמּוּדֵי עוֹלָמוֹת שִׁ  
עָתִיד לֶּ לָבוֹא שֶׁ . 

In Midrash Rabbah at the end of Parashat Korach it states that 
the staff of Aaron is the staff that was in the hand of Yehudah, as 
it is said, “And your staff that is in your hand.” 

 
רַבּוֹת ת סוֹף וּבְּ רָשַׁ ה נאֱֶמַר קרַֹח פָּ טֵּ מַּ הוּא אַהֲרןֹ שֶׁ  
ה טֶּ הָיהָ הַמַּ ידַ שֶׁ נֶּאֱמַר יהְוּדָה, בְּ ךָ שֶׁ ר וּמַטְּ ידֶָךָ אֲשֶׁ בְּ . 

And the quality of Aaron’s staff, of which it is said “and it 
produced almonds,” is a drawing down from the level of 
abundant kindness. 

 
ה וּבְחִינתַ נֶּאֱמַר אַהֲרןֹ מַטֵּ קֵדִים, וַיָּגָמלֹ בּוֹ שֶׁ הִיא שְׁ  

כָה חִינתַ הַמְשָׁ חֶסֶד רַב מִבְּ . 

And in the work “Bi-Yud Chet,” entry Yaakov, section one 
hundred eighty six, it states: it was in the hand of Yehudah, it 
was the staff of Moshe. See also Midrash Tehillim, section eight, 
on the verse “From the mouths of infants and sucklings,” where 
the matter of guarantorship is explained at length. The same 
appears in Shir HaShirim Rabbah on the verse “Draw me after 
You.” 

 

ידַ הָיהָ הוּא קפ״ו סִימָן יעֲַקבֹ עֵרֶךְ וּבִי״ח הוּא יהְוּדָה בְּ  
ה הָיהָ ה מַטֵּ מִדְרַשׁ וְעַיֵּן כּוּ׳, משֶׁ הִלִּים בְּ עַל ח׳ סִימָן תְּ  

י י פִּ הֶאֱרִיךְ וְיוֹנקְִים עוֹלְלִים מִפִּ עִניְןַ שֶׁ וְכֵן עֲרֵבוּת, בְּ  
רַבּוֹת הוּא יר בְּ ירִים בְּשִׁ י עַל הַשִּׁ כֵניִ פִּ אַחֲרֶיךָ מָשְׁ . 

Regarding the matter that all Israel are guarantors for one 
another, as explained in the Talmud, tractate Sotah chapter 
seven, page thirty six column two, it is clarified in the discourse 
“Menorat Zahav” that this corresponds to the menorah being 
made of one hammered piece. Through hammering, what is 
above becomes below and what is below becomes above, and 
everything becomes intermingled. 

 

עִניְןַ וְהִנֵּה רָאֵל כָּל בְּ מְבוֹאָר לָזהֶ זהֶ עֲרֵבִים ישְׂ כְּ  
גְּמָרָא רֶק בַּ סוֹטָה ז׳ פֶּ ף דְּ אֵר ב׳, עַמּוּד ל״ו דַּ נתְִבָּ  
דִבּוּר תְחִיל בְּ זֶּהוּ זהָָב מְנוֹרַת הַמַּ נוֹרָה עִניְןַ שֶׁ ה הַמְּ מִקְשָׁ  

ה אַחַת עָשֶׂ נוֹרָה, תֵּ עַל הַמְּ ה ידְֵי שֶׁ קְשָׁ ב הַמִּ מַה מִתְעַרֵּ  
מַעְלָה לְּ ה שֶּׁ ה וּמַה לְמַטָּ מַטָּ לְּ לְמַעְלָה שֶּׁ . 
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Thus all Israel are guarantors for one another, meaning they are 
intermingled with one another, for “You are called Adam,” just 
as a person has a head and feet, and the head also receives 
vitality from the feet, so all Israel together are called one Adam, 
one unified stature. 

 

כֹּל וְנתְִעָרְבָה תַחְתּוֹן עֶלְיוֹן הַ עֶלְיוֹן, וְתַחְתּוֹן בְּ כָּל כָּךְ בְּ  
רָאֵל זהֶ, זהֶ עֲרֵבִים ישְׂ זהֶ, זהֶ מְעוֹרָבִים כְּלוֹמַר בָּ י בָּ כִּ  

ם יֵּשׁ הָאָדָם כְּמוֹ אָדָם, קְרוּאִים אַתֶּ וְרֶגֶל ראֹשׁ לוֹ שֶׁ  
רִיךְ מֵהָרֶגֶל גַּם חַיּוּת מְקַבֵּל וְהָראֹשׁ צָּ כָּל כָּךְ לוֹ, שֶׁ  
רָאֵל יחַַד ישְׂ כָּאן עַד אַחַת קוֹמָה אֶחָד אָדָם נקְִרְאוּ בְּ  
 .לְשׁוֹנוֹ

Therefore they are guarantors for one another, for when there is 
a blemish in the foot, the entire body feels it. This is brought in 
Rosh Chodesh, chapter seven of Shaar HaYirah, in the name of 
Vayikra Rabbah, parashah four, on the verse “Israel is a scattered 
sheep.” 

 

י לָזהֶ, זהֶ עֲרֵבִים הֵם וּלְפִיכָךְ ר כִּ אֲשֶׁ ה כַּ גָם נעֲַשֶׂ פְּ  
רֶגֶל ל עַד בָּ הֵבִיא וּכְמוֹ מַרְגִּישׁ, הַגּוּף כָּל מָשָׁ בְּראֹשׁ שֶׁ  
רֶק חדֶֹשׁ עַר ז׳ פֶּ ם הַיִּרְאָה מִשַּׁ ה רַבָּה וַיִּקְרָא בְּשֵׁ רָשָׁ פָּ  

י עַל ד׳ ה פִּ רָאֵל פְזוּרָה שֶׂ ישְׂ . 

Just as a sheep that is struck on its head or on one limb causes all 
its limbs to feel it, so too Israel: if one sins, all feel it. Rabbi 
Shimon bar Yochai taught a parable of people sitting in a boat, 
as explained there. 

 

ה מָה אֶחָד אוֹ בְּראֹשׁוֹ לוֹקֶה הַזֶּה הַשֶּׂ וְכָל מֵאֵבָרָיו בְּ  
ין, אֵבָרָיו רָאֵל, הֵן כָּךְ מַרְגִּישִׁ ן חוֹטֵא מֵהֶם אֶחָד ישְׂ וְכֻלָּ  

ין. ניֵ מַרְגִּישִׁ י תָּ מְעוֹן רַבִּ ל יוֹחָאי בַּר שִׁ אָדָם לִבְניֵ מָשָׁ  
הָיוּ בִים שֶׁ פִינהָ יוֹשְׁ סְּ ם עַיֵּן כּוּ׳ בַּ שָׁ . 

This is because all Israel are truly one unified stature. The term 
“areivim” also means “intermingled,” as stated by the sages in 
tractate Shabbat chapter five on the verse “And you shall take 
their mixture,” meaning matters intermingled between one and 
another. 

 

עַם וְהַינְוּ כָּל לְעֵיל הַנַּזכָּר מִטַּ רָאֵל שֶׁ אַחַת קוֹמָה הֵם ישְׂ  
שׁ, אֶחָד אָדָם זהֶ זהֶ עֲרֵבִים מְפָרֵשׁ וְהִנֵּה מַמָּ הוּא בָּ גַּם שֶׁ  

רֶךְ וְעַל מְעוֹרָבִים, מִלְּשׁוֹן אָמְרוּ דֶּ זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁ  
רֶק סוֹף לִבְרָכָה בָּת ה׳ פֶּ שַׁ י עַל דְּ ח, עֵרֻבָתָם וְאֶת פִּ קָּ תִּ  
בָרִים עוֹרָבִים דְּ ינוֹ הַמְּ לְבֵינהָּ בֵּ . 

The Zohar teaches that “eiruv” is the central pillar through 
which one transfers from domain to domain, referring to the 
supernal and lower Shechinah. This parallels the concept of 
Tiferet as the unifying intermediary. 

 

ה לְהָעִיר ישֵׁ זהֶ וְעַל כָּתוּב מִמַּ קּוּניֵ שֶּׁ חִלַּת זהַֹר בְּתִּ תְּ  
קּוּן ף כ״ד תִּ עַמּוּדָא אִיהוּ עֵירוּב ב׳, עַמּוּד ס״ז דַּ  

אֶמְצָעִיתָא יתִ מְטַלְטְלִין וּבֵיהּ דְּ אִינּוּן לְבַיתִ מִבַּ כִינהָ דְּ שְׁ  
אָה עִלָּאָה וְתַתָּ . 

The Zohar and later works explain that this “eiruv” corresponds 
to the righteous one, Yesod, in whom all lights gather and 
intermingle, and through whom they are transmitted. 

 

רֶךְ עַל וְהוּא נִּזכַּר מַה דֶּ רַעְיאָ שֶּׁ ת רֵישׁ מְהֵימְנאָ בְּ רָשַׁ פָּ  
א, שָּׂ קּוּניֵ תִּ מָה זהַֹר וּבְּתִּ הַקְדָּ ף רֵישׁ בַּ רֵשׁ ח׳ דַּ פֵּ שֶׁ  

עֵירוּב יק, אִיהוּ דְּ בוֹ צַדִּ פִים שֶׁ כָּל וּמִתְעָרְבִים מִתְאַסְּ  
 .הָאוֹרוֹת

Since all souls are drawn from this level, all souls are 
intermingled with one another, and therefore are guarantors for 
one another. This is further explained in Sefer HaGilgulim, 
chapter four. 

 
כָּל מֵאַחַר וּלְפִיכָךְ מוֹת שֶׁ כוֹת הַנְּשָׁ חִינתַ נמְִשָׁ יק מִבְּ צַדִּ  

בוֹ עוֹלָם יסְוֹד ר הָאוֹרוֹת כָּל מִתְעָרְבִים שֶׁ וְהָעֶשֶׂ  
ילָא לָכֵן סְפִירוֹת, ן מִמֵּ לָּ זהֶ זהֶ עֲרֵבִים כֻּ בָּ . 
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Although all Israel are guarantors because they were included in 
the soul of Adam, those who share a closer root are guarantors to 
an even greater degree, similar to limbs of the same organ. 

 

רֶק הַגִּלְגּוּלִים וּבְסֵפֶר תַב ד׳ פֶּ אַף כָּ י עַל שֶׁ כָּל פִּ שֶׁ  
רָאֵל לָּם מִשּׁוּם לָזהֶ זהֶ עֲרֵבִים ישְׂ כֻּ מַת נכְִלְלוּ שֶׁ בְּנשְׁ  

הוּא מִי מָקוֹם מִכָּל הָרִאשׁוֹן, אָדָם שֹּׁרֶשׁ וַחֲבֵרוֹ שֶׁ מִ  
יתֶֶר לָזהֶ זהֶ עֲרֵבִים הֵם אֶחָד אֵת בְּ שְׂ . 

Accordingly, one who is appointed as an elder or leader bears 
greater guarantorship, for when one harms another, the 
responsibility weighs more heavily upon him. 

 
רֶךְ וְעַל אָמְרוּ מַה יוּבַן זהֶ דֶּ לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶּׁ  
נִּתְמַנָּה מִי עַל הוּא וְראֹשׁ לְזקֵָן שֶׁ אֶחָד אִם יוֹתֵר עָרֵב שֶׁ  

חֲבֵרוֹ עַל בִּיאָה מַעֲבִיר . 
It may be said that this is comparable to the fact that the head 
feels the pain of all the limbs with greater intensity and force 
than the rest of the body and the other limbs feel it. This is 
because within the head the vitality of all the limbs is truly 
included, as is written in Tanya, chapter fifty one. 

 

יֵּשׁ זֶּהוּ לוֹמַר שֶׁ רֶךְ עַל שֶׁ ל דֶּ הָראֹשׁ כְּמוֹ מָשָׁ מַרְגִּישׁ שֶׁ  
אֵב ל הַכְּ יתֶֶר הָאֵבָרִים כָּל שֶׁ אֵת בְּ ה עזֹ וְיתֶֶר שְׂ כָּל מִמַּ שֶּׁ  
אָר הַגּוּף ים הָאֵבָרִים וּשְׁ לְפִי וְהַינְוּ כּוּ׳, מַרְגִּישִׁ  

בָּראֹשׁ שׁ, הָאֵבָרִים כָּל חַיּוּת כָּלוּל שֶׁ כָּתוּב וּכְמוֹ מַמָּ שֶׁ  
ניְאָ תַּ רֶק בַּ נ״א פֶּ . 

It must be understood what Moshe our teacher said in Parashat 
Korach, “Shall one man sin and You be angry with all,” for 
according to the above, since they are necessarily guarantors for 
one another, what is the question. In truth, in Vayikra Rabbah 
chapter four and in Shir HaShirim Rabbah at the end of “El 
Ginat Egoz,” they stated the reason as above. 

 

אָמַר מַה לְהָבִין וְצָרִיךְ ה שֶּׁ נוּ משֶׁ לוֹם עָלָיו רַבֵּ הַשָּׁ  
ת פָרָשַׁ לְפִי כּוּ׳, כָּל וְעַל יחֱֶטָא אֶחָד הָאִישׁ קרַֹח, בְּ דְּ  

הֵם הַנַּ״ל הֶכְרֵחַ שֶׁ מִיָּה, מַהוּ לָזהֶ זהֶ עֲרֵבִים בְּ הַתְּ  
רַבּוֹת וּבֶאֱמֶת רֶק וַיִּקְרָא בְּ יר ד׳ פֶּ ירִים וּבְשִׁ רַבָּה הַשִּׁ  

ת סוֹף רָשַׁ עַם אָמְרוּ אֱגוֹז גִּנַּת אֶל פָּ הַטַּ נַּ״ל דְּ כַּ . 

However, according to the simple meaning that it was stated as a 
question, it can be answered that because of guarantorship one 
should not judge them with such severe judgment, as is implied 
in the Talmud at the beginning of chapter six of Shevuot, and 
this is not its place. 

 
טוֹ לְפִי אַךְ נֶּאֱמַר פְשָׁ מִיָּה בִּלְשׁוֹן זהֶ שֶׁ לְתָרֵץ ישֵׁ תְּ  

מִשּׁוּם דִין לְדוּנםָ אֵין עֲרֵבוּת דְּ מַע כָּךְ כָּל חָמוּר בְּ דְמַשְׁ כִּ  
גְּמָרָא רֶק רֵישׁ בַּ בוּעוֹת, ו׳ פֶּ שְׁ מְקוֹמוֹ כָּאן וְאֵין דִּ . 

Yehudah and Binyamin have a very great connection to one 
another, more than to the rest of the brothers, for Yehudah is a 
chariot for the attribute of kingship, and Binyamin is the aspect 
of “the spirit that he left within her,” Zeir Anpin, and is called 
the lower righteous one. 

 

יָּכוּת לָהֶם ישֵׁ וּבִניְמִָין יהְוּדָה וְהִנֵּה לָזהֶ זהֶ גְּדוֹלָה שַׁ  
יתֶֶר אֵת בְּ אָר שְׂ י אֶחָיו, מִשְּׁ בָה הוּא יהְוּדָה כִּ מֶרְכָּ  

חִינתַ הוּא וּבִניְמִָין מַלְכוּת, לִבְחִינתַ בִיק רוּחָא בְּ שָׁ דְּ  
גוָוהּ, ין, זעְֵיר בְּ יק וְנקְִרָא אַנפִּ חְתּוֹן צַדִּ תַּ . 

See the matter of Binyamin in the Zohar, Parashat Vayetze, page 
one hundred fifty three column two, “the lower righteous one, 
from him the female is drawn toward the male,” “Binyamin is 
the lower righteous one,” and see also Parashat Vayishlach page 
one hundred seventy five column one, and the Mikdash Melech 
there, and Parashat Vayechi page two hundred forty seven 
column two. 

 

עִניְןַ וְעַיֵּן ניְמִָין בְּ זֹּהַר בִּ  ת בַּ רָשַׁ ף וַיֵּצֵא פָּ עַמּוּד קנ״ג דַּ  
יק ב׳, א צַדִּ י מַיָּא נוּקְבָא נגְָדָא מִנֵּיהּ לְתַתָּ כוּרָא לְגַבֵּ דְּ  

ניְמִָין כּוּ׳, יק אִיהוּ בִּ א, צַדִּ ת וְעַיֵּן לְתַתָּ רָשַׁ פָּ לַח בְּ ף וַיִּשְׁ דַּ  
שׁ א׳ עַמּוּד קע״ה ם, מֶלֶךְ וּבְמִקְדַּ ת שָׁ רָשַׁ ף וַיחְִי וּבְפָּ דַּ  
ב׳ עַמּוּד רמ״ז . 
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Regarding Yehudah, see the Ramaz at the beginning of Parashat 
Vayikra, and what is written in the discourse beginning 
“Yehudah Atah.” Therefore Yehudah became a guarantor to 
Yaakov his father concerning Binyamin, for they have a greater 
closeness to one another. 

 

הָרַמַ״ז עַיֵּן יהְוּדָה וּבְעִניְןַ ת רֵישׁ בְּ רָשַׁ מַה וְעַיֵּן וַיִּקְרָא פָּ  
כָּתוּב דִבּוּר שֶּׁ תְחִיל בְּ ה, יהְוּדָה הַמַּ יהְוּדָה הָיהָ וְלָכֵן אַתָּ  

ניְמִָין עַל אָבִיו לְיעֲַקבֹ עָרֵב י בִּ לָזהֶ זהֶ קֵרוּב לָהֶם ישֵׁ כִּ  
יתֶֶר  .בְּ

Therefore the tribes of Yehudah and Binyamin were always 
united, and the altar is in the portion of Binyamin and Yehudah, 
for Yehudah and Binyamin are both in kingship. As explained 
above, whoever is closer bears greater guarantorship, because 
they are intermingled with one another to a greater degree. 

 

בֶט וְלָכֵן מִיד הָיוּ וּבִניְמִָין יהְוּדָה שֵׁ וְגַם לַאֲחָדִים, תָּ  
חַ זבֵּ חֶלְקוֹ הוּא הַמִּ ל בְּ ניְמִָין שֶׁ י וִיהוּדָה, בִּ יהְוּדָה כִּ  
ניֵהֶם וּבִניְמִָין מַלְכוּת, שְׁ אֵר וּכְמוֹ בְּ נִּתְבָּ כָּל לְעֵיל שֶׁ מִי שֶׁ  
הוּא עֲרֵבוּת יוֹתֵר הוּא יוֹתֵר קָרוֹב שֶׁ י כּוּ׳, בְּ הֵם כִּ  

יתֶֶר לָזהֶ זהֶ מְעוֹרָבִים אֵת בְּ שְׂ . 
This is the meaning of “And Yehudah approached him,” as 
explained on the verse “And Moshe approached the thick 
darkness,” for prior to this it is written, “God has found the sin 
of your servants.” Therefore this approach is to draw down 
abundant compassion so that there be forgiveness of the sin. 

 

נֶּאֱמַר מַה עַיֵּן יהְוּדָה, אֵלָיו וַיִּגַּשׁ וְזהֶוּ פָּסוּק עַל שֶּׁ  
ה י הָעֲרָפֶל, אֶל נגַּשׁ וּמשֶׁ תִיב מִינֵּיהּ לְעֵיל הִנֵּה כִּ כְּ  

ן וְעַל עֲבָדֶיךָ, עֲוֹן אֶת מָצָא הָאֱלֹקִים ה כֵּ הִיא זוֹ הַגָּשָׁ  
יךְ ים רַחֲמִים לְהַמְשִׁ הָעָוֹן מְחִילַת לִהְיוֹת רַבִּ . 

Therefore it says “and he approached him,” in the sense of “in 
all our calling to Him,” as brought in Pardes, gate thirty two, in 
the name of the Sifrei, “to Him” and not to His attributes, 
meaning to the very Essence of the Infinite Light, above the light 
that is enclothed in the ten sefirot. 

 

ן וְעַל רֶךְ עַל אֵלָיו, וַיִּגַּשׁ נאֱֶמַר כֵּ כָל דֶּ אֵלָיו, קָרְאֵנוּ בְּ  
הֵבִיא ס שֶׁ רְדֵּ עַר הַפַּ ם ל״ב שַׁ פְרִי, בְּשֵׁ וְלֹא אֵלָיו הַסִּ  

הַינְוּ לְמִדּוֹתָיו, שׁ סוֹף אֵין אוֹר לְעַצְמוּת דְּ מַעְלָה מַמָּ לְּ שֶׁ  
תְלַבֵּשׁ מֵאוֹר ר הַמִּ עֶשֶׂ סְפִירוֹת בַּ . 

This is the concept of the Shema, for which even one whose 
Torah is his occupation and does not interrupt for prayer does 
interrupt for the Shema. This approach is through one’s life in 
self sacrifice in the Oneness. 

 
מַע, קְרִיאַת עִניְןַ וְזהֶוּ כֵן שְׁ לָּ תּוֹרָתוֹ מִי אַף שֶׁ נוּתוֹ שֶׁ אֻמָּ  

מַע, לִקְרִיאַת מַפְסִיק לִתְפִלָּה מַפְסִיק וְאֵינוֹ ה שְׁ זוֹ וְהַגָּשָׁ  
חַיָּיו ידְֵי עַל הִיא אֶחָד נפְַשׁוֹ לְמָסוֹר בְּ בָּ . 

Thus it is said here in the Midrash regarding “and he 
approached,” that it is as written “one to one they approach,” in 
Job chapter forty one verse seven, for “Who is like Your people 
Israel, one nation on earth,” Abraham was one, and they 
approach through Oneness. 

 

אָמְרוּ וְזהֶוּ דְרָשׁ כָּאן שֶׁ מִּ עִניְןַ בַּ הוּא וַיִּגַּשׁ, בְּ כְּמוֹ שֶׁ  
נֶּאֱמַר אֶחָד אֶחָד שֶׁ י מ״א:ז׳(, )אִיּוֹב יגָּשׁוּ בְּ ךָ מִי כִּ עַמְּ כְּ  
רָאֵל אֶחָד וְהֵם אַבְרָהָם, הָיהָ אֶחָד בָּאָרֶץ, אֶחָד גּוֹי ישְׂ בְּ  

 .יגָּשׁוּ

This is the level of self sacrifice in the One, to be nullified in 
existence and to be absorbed into the body of the King. In the 
simple meaning, the verse in Job refers to the Leviathan. 

 
חִינתַ אֶחָד נפְַשׁוֹ לְמָסוֹר בְּ ל בָּ מְצִיאוּת לְהִתְבַּטֵּ בִּ  

אַבָּא תָּ גוּפָא וּלְאִשְׁ מַלְכָּא, בְּ טוּת דְּ אִיּוֹב הַפָּסוּק וּפְשָׁ בְּ  
לִוְיתָָן עַל קָאֵי . 
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Leviathan represents attachment and unification of Abba and 
Imma, which is drawn down through nullification of existence. 
In Sefer Emek HaMelech it explains “one to one they approach” 
as when the feminine grows and stands face to face with Zeir 
Anpin. 

 

י וְהַינְוּ חִינתַ הוּא לִוְיתָָן כִּ רוּת בְּ אָבָא וְיחִוּד הִתְקַשְּׁ  
א, זֶּה וְאִמָּ ךְ שֶׁ מְצִיאוּת, הַבִּטּוּל ידְֵי עַל נמְִשָׁ וּבְסֵפֶר בִּ  

לֶךְ עֵמֶק עַר הַמֶּ רֶק י״ד שַׁ ף ע׳ פֶּ רֵשׁ א׳ עַמּוּד צ״ח דַּ פֵּ  
אֶחָד אֶחָד ר יגָּשׁוּ בְּ אֲשֶׁ לָה כַּ ניִם וְהִיא הַנּוּקְבָּא נתְִגַּדְּ פָּ  

פָניִם ין זעְֵיר עִם בְּ אַנפִּ . 
It is known that the quality of repentance is the restoration of 
face to face, and this is the matter of Yom Kippur, “Before 
Havayah you shall be purified.” 

 
חִינתַ וְנוֹדָע בְּ שׁוּבָה שֶׁ ניִם הַחֲזרַָת הִיא תְּ פָניִם, פָּ וְזהֶוּ בְּ  
טְהָרוּ הֲוָיהָ לִפְניֵ הַכִּפּוּרִים יוֹם עִניְןַ תִּ . 

See what is written on the verse “I sleep,” regarding “My perfect 
one,” that when they are equal in stature, one can draw from the 
level of Keter to complete all blemishes. 

 
נֶּאֱמַר מַה וְעַיֵּן נהָ אֲניִ פָּסוּק עַל שֶּׁ עִניְןַ ישֵׁ תִי, בְּ מָּ תַּ  

הֵם כְּשֶׁ וִים שֶׁ יךְ יכָוֹל אָז בְּקוֹמָתָם שָׁ חִינתַ לְהַמְשִׁ מִבְּ  
תֶר לִים כֶּ גָמִים כָּל לְהַשְׁ הַפְּ . 

“You are the perfection of all,” even for what became 
intermingled through guarantorship. This is “and Yehudah 
approached him.” 

 
לֵימוּתָא הוּא אַנתְּ כוּלְּהוֹ, שְׁ נִּתְעָרֵב מַה עֲבוּר וְאַף דְּ שֶּׁ  

עֲרֵבוּת אֵלָיו וַיִּגַּשׁ וְזהֶוּ כּוּ׳, בַּ . 

Yosef is Yesod of Adam Kadmon, and is called a fresh olive 
tree, beautiful in fruit and form, the source of oil. This 
corresponds to “like the good oil upon the beard,” the thirteen 
attributes of mercy from which forgiveness flows. 

 

י וְהַינְוּ אָדָם יסְוֹד הוּא יוֹסֵף כִּ זיַתִ וְנקְִרָא קַדְמוֹן, דְּ  
מֶן, מְקוֹר תאַֹר פְרִי יפְֵה רַעֲנןָ חִינתַ הַשֶּׁ מֶן בְּ הַטּוֹב כַּשֶּׁ  

ם הָרַחֲמִים מִדּוֹת י״ג כּוּ׳, הַזָּקָן עַל כּוּ׳ שָּׁ מִּ מְקוֹר שֶׁ  
לִיחָה  .הַסְּ

“Beautiful in fruit and form” also draws illumination of the 
countenance in vitality, “And Havayah passed before him,” and 
“My Lord,” as in “If You preserve iniquities, Yah, Lord, who 
could stand.” 

 
יךְ תאַֹר פְרִי יפְֵה וְגַם ניִם הֶאָרַת לְהַמְשִׁ חַיּוּת, פָּ וַיַּעֲברֹ בְּ  
ניָו עַל ה׳ י כּוּ׳, פָּ רֶךְ עַל אֲדנֹיָ בִּ מָר עֲוֹנוֹת אִם דֶּ שְׁ יהָּ תִּ  

יעֲַמדֹ מִי אֲדנֹיָ . 

See what is written in the discourse “And now may the power of 
the Lord be magnified,” and similarly Daniel, who came from 
Yehudah, said “Cause Your face to shine,” for the sake of the 
Lord. 

 
נִּזכָּר דִבּוּר כַּ תְחִיל בְּ ה הַמַּ ל וְעַתָּ כֹּחַ נאָ יגְִדַּ וְכֵן אֲדנֹיָ,   
ניֵּאל בָּא דָּ ניֶךָ וְהָאֵר אָמַר מִיהוּדָה שֶׁ אֲדנֹיָ לְמַעַן כּוּ׳ פָּ . 

For Malchut has its root in Keter, and the main drawdowns to 
the righteous, the foundation of the world, the level of Yosef, are 
drawn in order to illuminate Malchut. 

 
י לְכוּת כִּ הּ הַמַּ רְשָׁ כֶתֶר, שָׁ ר בְּ כוֹת וְעִיקַּ יק הַהַמְשָׁ לְצַדִּ  

חִינתַ עוֹלָם יסְוֹד כוּ יוֹסֵף בְּ בִיל נמְִשָׁ לְהָאִיר בִּשְׁ  
לְכוּת  .לַמַּ

This is known from the matter of “the righteous is lost,” and “the 
blessing of the lost,” as explained. 

נּוֹדָע  יק מֵעִניְןַ כַּ דִּ רְכַּת כּוּ׳, אָבַד הַצַּ כּוּ׳ אבֵֹד בִּ . 
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Also the matter of “Please, my lord,” in the sense of “For with 
You is forgiveness, so that You be feared,” as explained in the 
discourse “Return, O Israel.” Another explanation: “bi Adoni,” 
“bi” refers to the twelve cattle, “Adoni” is the attribute, and the 
sea is above them. This is the matter of the thirteen petals that 
surround the rose, as stated in the Zohar at the beginning of 
Bereishit. 

 

י עִניְןַ גַּם רֶךְ עַל אֲדנֹיִ בִּ י דֶּ ךָ כִּ לִיחָה עִמְּ וָּרֵא לְמַעַן הַסְּ תִּ  
דִבּוּר תְחִיל בְּ רָאֵל, שׁוּבָה הַמַּ י פֵּרוּשׁ גַּם ישְׂ י אֲדנֹיִ, בִּ בִּ  

קָר, י״ב הֵם חִינהָ הוּא אֲדנֹיִ בָּ מַעְלָה, עֲלֵיהֶם וְהַיָּם בְּ מִלְּ  
סָחֲרִין עָלִין י״ג עִניְןַ וְזהֶוּ נָּה דְּ נִּזכָּר לַשּׁוֹשַׁ זֹּהַר כַּ  רֵישׁ בַּ  

ת רָשַׁ ית פָּ בְּרֵאשִׁ . 

This is the concept of the singular King, that the kingship of 
Atzilut becomes Atik for Beriah, and through this there will be a 
singular King, with Malchut ascending to receive from Atik of 
Atzilut, as explained on “For You are my lamp,” in the 
explanation of “I will exalt You, my God the King.” 

 

מַלְכוּת יחִָיד מֶלֶךְ עִניְןַ וְהַינְוּ אֲצִילוּת שֶׁ ית דַּ יק נעֲַשֵׂ עַתִּ  
תְעַלֶּה יחִָיד מֶלֶךְ יהְִיהֶ זהֶ ידְֵי וְעַל לִבְרִיאָה, תִּ שֶׁ  
לְכוּת יק לְקַבֵּל הַמַּ אֲצִילוּת, מֵעַתִּ אֵר וּכְמוֹ דַּ נִּתְבָּ שֶׁ  

דִבּוּר תְחִיל בְּ י הַמַּ ה כִּ פֵרוּשׁ נרִֵי אַתָּ אֱלֹקַי אֲרוֹמִמְךָ בְּ  
לֶךְ  .הַמֶּ

This refers to the thirteen attributes of mercy of Arich Anpin of 
Atzilut. Afterwards, “Let your servant now speak a word in my 
lord’s ears,” which is the concept of silent prayer, speaking into 
the ear of the King, absolute self nullification, as with Hannah, 
whose voice was not heard. 

 

אַרִיךְ הָרַחֲמִים מִדּוֹת מִי״ג וְהַינְוּ ין דְּ אֲצִילוּת, אַנפִּ דַּ  
ךָ נאָ ידְַבֶּר כָּךְ וְאַחַר בָר עַבְדְּ עִניְןַ הוּא אֲדנֹיִ בְּאָזנְיֵ דָּ  

לַחַשׁ, צְלוֹתָא מְדַבֵּר בְּ לֶךְ, בְּאָזנְיֵ כְּ הוּא הַמֶּ חִינתַ שֶׁ בְּ  
תַכְלִית, הַבִּטּוּל כָּתוּב וּכְמוֹ בְּ חַנָּה שֶׁ מֵעַ לֹא וְקוֹלָהּ בְּ ישָּׁ . 

Another explanation of “in my lord’s ears”: ordinarily prayers 
ascend through angels who elevate them, but during the Ten 
Days of Repentance, when it is said “Seek the Lord when He is 
found,” prayers need no intermediary, rather the Holy One 
Himself receives them. 

 

ר י אֲדנֹיִ, בְּאָזנְיֵ פֵּרוּשׁ עוֹד לוֹמַר וְאֶפְשָׁ פִלּוֹת הִנֵּה כִּ הַתְּ  
לְאָכִים ידְֵי עַל מִתְעַלּוֹת לִים הַמַּ וּמַעֲלִים אוֹתָן הַמְקַבְּ  

רֶת אֲבָל אוֹתָן, עֲשֶׂ שׁוּבָה ימְֵי בַּ נֶּאֱמַר תְּ רְשׁוּ שֶׁ ה׳ אֶת דִּ  
צְאוֹ הִמָּ דוֹשׁ אֶלָּא צָרִיךְ אֵין בְּ הַקָּ עַצְמוֹ הוּא בָּרוּךְ שֶׁ  
לָן  .מְקַבְּ

This is “And Yehudah approached him,” not through the 
mediation of angels. Therefore, “Let your servant speak in my 
lord’s ears,” directly. Yehudah’s power is like that of the 
community, of whom it is said “in all our calling to Him,” like 
“when He is found” even for an individual. 

 

לֹּא יהְוּדָה אֵלָיו וַיִּגַּשׁ עִניְןַ וְזהֶוּ אֶמְצָעוּת ידְֵי עַל שֶׁ  
לְאָכִים, ךָ נאָ ידְַבֶּר וְלָכֵן הַמַּ בָר עַבְדְּ אֲדנֹיִ בְּאָזנְיֵ דָּ  

שׁ, י מַמָּ כֹּחוֹ גָּדוֹל יהְוּדָה כִּ בּוּר, כְּכחַֹ  נֶּאֱמַר הַצִּ הֶם שֶׁ בָּ  
כָל שׁ אֵלָיו קָרְאֵנוּ בְּ מַמָּ . 

“And let not your anger burn against your servant,” meaning that 
the sin and transgression be forgiven. This is “for you are like 
Pharaoh,” for Pharaoh’s nurture is from the back of Arich Anpin, 
Pharaoh being related to “the nape.” 

 
ךָ יחִַר וְאַל ךָ אַפְּ עַבְדֶּ יִּהְיהֶ הַינְוּ בְּ ע, הָעָוֹן נמְִחָל שֶׁ וְהַפֶּשַׁ  
י וְזהֶוּ פַרְעהֹ, כָמוֹךָ כִּ י כְּ רְעהֹ כִּ אַרִיךְ מֵערֶֹף ינְיִקָתוֹ פַּ דְּ  

ין, רְעהֹ אַנפִּ הָערֶֹף אוֹתִיּוֹת פַּ . 

This corresponds to what is explained on “When Pharaoh sent,” 
regarding “How long are You slow to anger.” If such is the case 
for those who transgress His will, how much more so for those 
who fulfill His will, that through repentance forgiveness and the 
revelation of the inner supernal will are drawn. 

 

רֶךְ עַל וְהוּא אֵר מַה דֶּ נִּתְבָּ לַּח פָּסוּק עַל שֶּׁ רְעהֹ בְּשַׁ פַּ  
עִניְןַ ה בְּ יםִ אֶרֶךְ כַּמָּ כָּךְ רְצוֹנוֹ לְעוֹבְרֵי וְאִם לְפָניָו, אַפַּ  

י ה אַחַת עַל רְצוֹנוֹ לְעוֹשֵׂ ה, כַּמָּ עַל וְכַמָּ שׁוּבָה ידְֵי שֶׁ הַתְּ  
ךְ לִיחָה יוּמְשַׁ ניִמִיּוּת וְגִלּוּי הַסְּ הָעֶלְיוֹן רְצוֹן פְּ . 
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This is “for you are like Me,” the aspect of Israel, who are “like 
You,” “Let us make man in Our image, in Our likeness,” and as 
it is said, “Happy are you, Israel, who is like you.” 

 
י וְזהֶוּ חִינתַ כָמוֹךָ כִּ רָאֵל בְּ הֵם ישְׂ ה כָּמוֹךָ, שֶׁ אָדָם נעֲַשֶׂ  

צַלְמֵנוּ דְמוּתֵנוּ, בְּ כָּתוּב וּכְמוֹ כִּ רֶיךָ שֶׁ רָאֵל אַשְׁ מִי ישְׂ  
 .כָמוֹךָ

It is fitting that the revelation of abundant patience be drawn 
down to them, by an a fortiori argument from the level of 
Pharaoh. According to the simple meaning, Yehudah said that 
Yosef is esteemed by him like Pharaoh. 

 
ךְ רָאוּי יּוּמְשַׁ יםִ אֶרֶךְ הִתְגַּלּוּת לָהֶם שֶׁ קַל אַפַּ וָחוֹמֶר בְּ  

חִינתַ רְעהֹ, מִבְּ טוֹ לְפִי פַּ אָמַר פְשָׁ יוֹסֵף שֶׁ אֶצְלוֹ חָשׁוּב שֶׁ  
פַרְעהֹ  .כְּ

For Pharaoh said to Yosef, “Only the throne will I be greater 
than you.” The book Panim Yafot explains that all the ten sefirot 
from Chochmah downward were given to Yosef. 

 
י רְעהֹ הִנֵּה כִּ א רַק לְיוֹסֵף אָמַר פַּ ל הַכִּסֵּ ךָ, אֶגְדַּ מִמֶּ  

סֵפֶר וּפֵרֵשׁ ניִם בְּ כָּל יפָוֹת פָּ ר שֶׁ מֵחָכְמָה סְפִירוֹת הָעֶשֶׂ  
ה לְיוֹסֵף נתַָן וּלְמַטָּ . 

“And he proclaimed before him Avrech,” meaning Ab, that is 
Chochmah; the golden chain is Binah; garments of fine linen are 
the six attributes. Only the throne, the level of Keter, was above 
him. 

 
ינהָ, הַזָּהָב רְבִיד חָכְמָה, הַינְוּ אַב אַבְרֵךְ, לְפָניָו וַיִּקְרָא בִּ  
גְדֵי שׁ בִּ א רַק כּוּ׳, וָ״ק שֵׁ חִינתַ הַכִּסֵּ תֶר בְּ ל כֶּ ךָ אֶגְדַּ מִמֶּ . 

In the attribute of kingship there are two levels: one, the 
exaltedness of the king and his elevation above the people; the 
second, the conduct of kingship with wisdom, understanding, 
and knowledge. 

 
י וְהַינְוּ בְחִינתַ כִּ הָאֶחָת מַדְרֵגוֹת, ב׳ ישֵׁ מַלְכוּת בִּ  

לֶךְ רוֹמְמוּת אוּתוֹ הַמֶּ ניִת הָעָם, עַל וְהִתְנשְּׂ הַנהְָגַת וְהַשֵּׁ  
לוּכָה חָכְמָה הַמְּ ינהָ בְּ וָדַעַת בִּ . 

And with kindness and severity, “By justice a king establishes 
the land,” and “The word of the king is dominion.” These two 
levels correspond to Sovev Kol Almin and Memaleh Kol Almin. 

 
ט לְמֶלֶךְ וּגְבוּרָה וּבְחֶסֶד פָּ מִשְׁ מֶלֶךְ וּדְבַר אֶרֶץ יעֲַמִיד בְּ  
לְטוֹן, חִינוֹת וּב׳ שִׁ עָלְמִין כָּל סוֹבֵב עִניְןַ הוּא הַנַּ״ל בְּ  
עָלְמִין כָּל וּמְמַלֵּא . 

As explained on “Take from yourselves a contribution.” 
Accordingly Pharaoh said to Yosef, “Only the throne will I be 
greater than you,” meaning the exaltedness, Sovev Kol Almin. 

 
אֵר וּכְמוֹ נִּתְבָּ דִבּוּר שֶׁ תְחִיל בְּ כֶם קְחוּ הַמַּ רוּמָה, מֵאִתְּ תְּ  
רֶךְ וְעַל א רַק לְיוֹסֵף אָמַר זהֶ דֶּ ל הַכִּסֵּ ךָ אֶגְדַּ חִינתַ מִמֶּ בְּ  

אוּת רוֹמְמוּת עָלְמִין כָּל סוֹבֵב הַינְוּ וְהִתְנשְּׂ . 

Yosef begins from the level of Chochmah, the first revealed 
beginning of Memaleh Kol Almin. Therefore Yehudah said to 
Yosef, “For you are like Pharaoh.” 

 
חִינתַ מַתְחִיל וְיוֹסֵף ית חָכְמָה מִבְּ מְמַלֵּא הַגִּלּוּי רֵאשִׁ דְּ  

י לְיוֹסֵף יהְוּדָה אָמַר וְלָכֵן עָלְמִין, כָּל פַרְעהֹ כָמוֹךָ כִּ כְּ . 

Although the root of Yosef’s kingship is from Chochmah, which 
is below Keter, he is esteemed by him like Pharaoh in the life of 
Keter. 

 
אַף י עַל שֶׁ שֹּׁרֶשׁ פִּ  לוּכָה שֶׁ יוֹסֵף הַמְּ חִינתַ הוּא דְּ מִבְּ  

ה חָכְמָה מַטָּ לְּ חִינתַ שֶׁ תֶר, מִבְּ פַרְעהֹ אֶצְלוֹ הוּא חָשׁוּב כֶּ כְּ  
חַיֵּי תֶר בְּ כֶּ . 

For Chochmah is the revelation of the inner dimension, “From 
Chochmah Torah emerges,” and therefore study is great for it 
brings to action, even though the commandments have their root 
in Keter. 

 
י בְחִינתַ הַהִתְגַּלּוּת הִיא הַחָכְמָה כִּ ניִמִיּוּת, בִּ חָכְמָה פְּ  

לְמוּד וְלָכֵן אוֹרַייְתָא, נפְָקָא מִנָּה בִיא גָּדוֹל תַּ מֵּ לִידֵי שֶׁ  
ה צְוֹת אַף מַעֲשֶׂ הַמִּ ן שֶׁ רְשָׁ תֶר שָׁ כּוּ׳ מִכֶּ . 
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As explained on “My Sabbaths you shall guard,” the level of 
Sovev Kol Almin, and nevertheless “My Sanctuary you shall 
revere,” the level of Torah, Memaleh Kol Almin, because all is 
truly one. 

 
אֵר וּכְמוֹ נִּתְבָּ בְּתוֹתַי אֶת פָּסוּק עַל שֶׁ מרֹוּ שַׁ שְׁ חִינתַ תִּ בְּ  
י עַל וְאַף עָלְמִין, כָּל סוֹבֵב י כֵן פִּ שִׁ ירָאוּ וּמִקְדָּ חִינתַ תִּ בְּ  

כוּלָּא מִשּׁוּם עָלְמִין, כָּל מְמַלֵּא תּוֹרָה חַד דְּ . 

[NOTE Summary:​
The maamar opens with the Midrashic assertion that Yehudah attained kingship because in critical moments he 
spoke on behalf of his brothers and took responsibility for them. This is rooted in the concept of ערבות, 
guarantorship, where Yehudah embodies the willingness to stand fully accountable for another, most explicitly 
when he guarantees Binyamin before Yaakov. Arvut is not a moral add-on but an ontological reality: all of 
Israel are one unified אדם קומת , a single spiritual organism, like a body whose head and limbs are inseparably 
interdependent. When one limb is affected, the whole body feels it, and the head most intensely of all, because 
it contains the vitality of every limb. 

From this foundation, the Tzemach Tzedek explains why Yehudah’s approach to Yosef is described as “ׁוַיִּגַּש 
“ an approach that parallels ”,אֵלָיו ה הָעֲרָפֶל אֶל נגַּשׁ וּמשֶׁ .” This is not proximity in space but in essence: an approach 
that draws down רבים רחמים  to achieve אֵלָיו העון. מחילת“ ” is understood, based on the Sifri and the Pardes, as “to 
Him and not to His attributes,” meaning a turning to the very Atzmut of Or Ein Sof, beyond the sefirotic 
structure. This level is accessed through שמע קריאת , which even one whose Torah is his sole occupation must 
interrupt everything for, because it involves באחד נפש מסירות , total self-nullification into divine oneness. 

The maamar further explains that “ אֶחָד אֶחָד יגָּשׁוּ בְּ ” signifies the unification of all levels through bittul, a process 
mirrored in teshuvah, defined as the restoration of בפנים פנים  between the upper and lower realms. This is the 
inner meaning of Yom HaKippurim, “ טְהָרוּ ה׳ לִפְניֵ תִּ ,” where cleansing comes from a place higher than judgment, 
from Keter itself. Yehudah’s approach activates this level because Malchut, his spiritual root, ultimately 
originates in Keter and can therefore draw from it when elevated through bittul and responsibility. 

Yosef, identified as עולם יסוד צדיק  and rooted in Chochmah, serves as the channel through which these supernal 
mercies flow. Although Pharaoh retains the “כסא,” the dimension of transcendent exaltedness, Yosef governs all 
revealed sefirotic functioning. Yehudah therefore says “ פַרְעהֹ כָמוֹךָ כִּי כְּ ,” recognizing that revealed divine 
wisdom, Torah emerging from Chochmah, has the power to actualize even the will rooted in Keter, because 
“ חד כולא .” Through Torah, mitzvot, teshuvah, and arvut, the hidden becomes revealed, and the ultimate 
forgiveness and rectification are drawn down. 

Practical Takeaway:​
True leadership and spiritual power come not from dominance or distance, but from responsibility and 
self-nullification. When a person is willing to stand fully accountable for another, to carry their burden as their 
own, they access a deeper spiritual channel that reaches beyond judgment into mercy. In prayer and in life, the 
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most transformative approach is not to negotiate with outcomes, but to approach God with sincerity, humility, 
and total alignment, trusting that from that place, healing and forgiveness naturally flow. 

Chassidic Story:​
It is told that during a communal crisis, a prominent Chassid once approached his Rebbe seeking guidance. The 
issue involved failures of others, and the Chassid wished to know how to defend himself. The Rebbe listened 
quietly and then said: “If you want justice, speak of facts. If you want salvation, take responsibility.” The 
Chassid accepted the rebuke, shouldered blame that was not technically his own, and committed himself to 
repairing the situation. In time, the crisis dissolved, and not only was peace restored, but the Chassid himself 
emerged transformed, with deeper humility and inner strength. Those who had faltered were uplifted alongside 
him. This embodied the teaching of Yehudah: by approaching with responsibility and bittul, one awakens a 
level of mercy that repairs all involved. 

END NOTE] 
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