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(x)

These are the accounts of the Mishkan, the Mishkan of
Testimony, which were counted by the command of
Moshe...

9V TiH19 WX NTYD 2N 2¥RD TP NN
"ia nyn '9,

And it is known the precision of what is written: "the
Mishkan, Mishkan" twice.

2 2¢n 2YAD 2N2Y AN 71T YIT
D'NYo.

It is also necessary to understand that in the first "Mishkan"
it is written "Mishkan" simply, and in the second "Mishkan" it
is written "Mishkan of Testimony."

12¢/n K] 'ND 2YRAY |07 7Y DA
INITYD YN MK "2 [2YA21 DNO.

It is also necessary to understand what is written: "which
were counted by the command of Moshe," for there are two
explanations in this.

'9 7Y TRI9 WYX 2NV NN A7 7Y DA
NT2 D'YUN'D YT ,nYn.

One explanation is that it refers to "Mishkan of Testimony,"
and therefore "T1i19" (counted) is written in the singular
form, because only one Mishkan was counted by the
command of Moshe, the aspect of "Mishkan of Testimony."

1270 ADITYD [2YUN W ,7'7 INOTN 'NPY
T219 TN YN 1 12, TN (iYY Tiz19 MmN
NITY [2¢N NI'NQ NN '9 Y.

And another explanation is that "which were counted by the
command of Moshe" refers to the entirety of the Mishkan,
also to the aspect of "Mishkan" simply.

7Y 'Kj? YN '9 7Y TRI9 WUKRY W'D Tiy|
DNO [2YNn N1'NA 7Y DA ,[2Wnn N77).

And on the contrary, the simple explanation (as the verse
does not depart from its simple meaning) of "which were
counted by the command of Moshe" is that it refers to
"These are the accounts of the Mishkan," which at first
states "accounts" simply, and afterward clarifies that this
was by the command of Moshe.

NXI' K70 |'XT) 0IW9D W'D ,NATTN
'Y RID NYN '9 7y Tiz1o wixa (iv1won
T?9 IR N7NNAY [2UAD "TIRD NIR W
nYn '9 7y NI NTY W90 72 INXI DNO).

And it is necessary to understand the connection between
the two explanations.

D'YUN'9D YT Wi 07 1Y

(@)

And the main explanation in this is, as stated in Likkutei
Torah, that the concept of the Mishkan is the dwelling of the
Shechinah, as it is written, "And they shall make for Me a
Sanctuary, and | shall dwell among them."

TVIP72 R'RTD ,NIN DT RN NP
in? NI'OYN NXIYD RIN PYAD VT ,MiIN
D2INQ 'MIYI YUTiPn 7 1WY| 2NV,
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And the two aspects of the Mishkan [Mishkan simply and
Mishkan HaEdut] are two levels in the Shechinah: the lower
Shechinah and the higher Shechinah.

[2¢n1 DNO [2¥Wn] 2YNRAY DIV W
N1V ,N)DY2 NINT AY DD [NTYQ
NX7'Y DYDY DDA,

And based on the known idea that every individual of Israel
is a Mishkan and a Sanctuary for Him, blessed be He,

2N RN 7XWM TNX 7Y YT 19 7y
M2 7 YTl

[as our Sages say on the verse "And they shall make for Me
@ Sanctuary, and | shall dwell among them"—it does not say
'init," but "among them," meaning within each and every
Jew],

[WTi7n 7 1wy) p1090 7y *7"11 NRN?
,02INA X7X MMX) X7 idiN2 ,02iNA MDY
7XYM TOXI TR 72 Qina],

it is understood that the two aspects of the Mishkan
[Mishkan simply and Mishkan HaEdut] also exist in the
Mishkan of Israel.

DNO [2Yn] [2¥R2aY DIV YT, |20
7XY'T [2¥WRN2 DA DD [NITYD [pYnI.

And based on the teaching of our Sages on the verse
'Mishkan HaEdut"—that it is a testimony to all who enter the
world that the Holy One, blessed be He, has reconciled with
Israel—

DITYD [2Yn 1090 7Y 711 mxn 19 7y
RIN N2 YiTEnw 0Yiy 'Ka 727 X' NTY
w7 Ny,

one can say that Israel being a Mishkan (simply) is through
the service of Torah and mitzvot, and their being Mishkan
HaEdut is through the service of Teshuvah (repentance).

NN (DNQ) 2¥n DN 7MWY NIT N7 U
1210 DY AT] NI NIRT TN T 7Y
N2IYND NTIAY T 7Y 8D NITY.

And this can be connected with what was mentioned earlier
from Likkutei Torah, that "Mishkan simply" and "Mishkan
HaEdut" correspond to the lower Shechinah and the higher
Shechinah,

NIIN 'IR'M 7'W7 X2mn Dy N7 Yz WY
NXAN KN'DY DN NTYD |21 DNQ [PYUNT
NX7'Y KNI,

for the lower Shechinah is Malchut (Kingship), and the
higher Shechinah is Binah (Understanding).

NN KRIDW TN N'D NRDA KDI'DY 1D
||n;||3_ N'D,

And in a similar way, this is the difference between the
service of Torah and mitzvot and the service of Teshuvah,

MINA NTiayn 2 A7'N0 XN DT T 7
NMYUNT NTIAYNY Nilyny,

for the fulfillment of mitzvot, the commandments of the King,
is in Malchut, and Teshuvah is in Binah.

DM XN ,700 Nilyn Nilyan oy
N2'22 X' DAY

It can also be said that since the Mishkan (the general
Mishkan) was an atonement for the sin of the Golden Calf,

(12¥nn M792) PYRDY 1T, Ni7 W' D3
"72¥0 XYN 7Y N9 NN,

therefore, even in the Mishkan simply, the service of
Teshuvah is also included.

NTiay DA N7 DNO [2Yn3 DA DY
N2IYANN,

And the difference between the Mishkan simply and the
Mishkan HaEdut is that the Mishkan simply represents the

NN DTV [2WN7 DNO [2YN '3 {H7'N
NITYN QYN AXNN NQIYR KN DNO PYNY
NX7'Y N2IYA NN
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lower level of Teshuvah, while the Mishkan HaEdut
represents the higher level of Teshuvah.

And this aligns even more with what was mentioned earlier
from Likkutei Torah, that Mishkan simply and Mishkan
HaEdut correspond to the lower Shechinah (Malchut) and
the higher Shechinah (Binah),

'O1'M 'Y NQ1AD DY NI TiY D'RDD DT
X1D)'2Y DD NITYQ [2Yn1 DNO PYnRY NN
N1'2) NX7'Y RNIDYH (ND'7N) NRNN),

because the lower Teshuvah is "Tashuv Heh"—the lower
Heh (Malchut), and the higher Teshuvah is "Tashuv
Heh"—the higher Heh (Binah).

(M1d'M) XN N 2UYR KD DIXAN NUYR 1D
15(n2112) X7 "N WD XD NXT7'Y N2IYNI.

And according to the view that the commandment "And they
shall make for Me a Sanctuary" and also the donation for the
Mishkan were given before the sin of the Golden Calf,

DAl WUTn "7 1wy) 4Ny 160y ' )
72Y0 YN 0TI ') 2YnD NI,

at that time, all of Israel was on the level of Tzaddikim.

D'7*TY NN 7MY 72 1) TRY,

It can be said that the two aspects of the Mishkan (Mishkan
simply and Mishkan HaEdut) are two aspects in the service
of the Tzaddikim.

DNO [2YN) [2YN2Y NN 'AYT ,Ni7 Y!
NTiaya nirna ‘MY DN (N1TYD YN
D' T¥0.

And as explained in Likkutei Torah, that Israel being Mishkan
simply is through the fulfillment of positive commandments,

DN 720YY NIT UMD 0IR72 WA
Ny Nilxn D17 T 7Y KiD DD YN

and their being Mishkan HaEdut is through the fulfillment of
negative commandments.

NiYN DR 'T! 7Y KD DTV [2Yn DY DT
nYyn x7.

And perhaps it can be said that the two aspects of Mishkan
in the service of the Tzaddikim also exist in the service of
the inner faculties:

NTIAY2 PYNT DY YUY N7 Ut K|

Mishkan simply corresponds to the service of the heart, and
Mishkan HaEdut corresponds to the service of the intellect.

NTYN [2YN1,270 NTIAY NN DNO [2YWN
NinD NTIAY NiIN.

And this can be connected with what is explained in Likkutei
Torah, that the two aspects of the Mishkan correspond to
positive and negative commandments.

WY NN 'YIR72 INIAND DY DT Wi Wl
N7 Nilynd NYY Nilyn D) 2YNT DV
nyyn,

For positive commandments are in the letters
\VVav-Heh—attributes (Vav representing Zeir Anpin, and the
final Heh representing Malchut),

X"D1LX"T1"RI) NiT — n"12 DD DYy nixn D
18n157n — Ninnx),

while negative commandments correspond to the letters
Yud-Heh—intellect (Yud representing Chochmah, and Heh
representing Binah).

—T1"1') I'nin — 0" DN NWYN N7 Nilynd
18nya — X"n ,NnaN).

()
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This will be understood by first introducing what is explained
in Likkutei Torah that Yud-Heh (n"') are concealed, and
\Vav-Heh (n~1) are revealed.

N"'Y NN '01772 INIAND DTRNR T 211
20ni721 0D 0"1 NiNNO) D).

And the idea is that Yud-Heh corresponds to intellect, and
\Vav-Heh corresponds to attributes (as mentioned above).

NI DR RD"H'NiN D) 2T L RIN V]
7"12)),

One of the differences between intellect and attributes is that
intellect is for oneself, whereas attributes are directed
toward another (as will be explained at length).

D) |'NINT ,XIN N7 |'Nin |2 017 N0
N2NX2 [AZ7T?) INAT? [0 NiTN1 inyyY),

IAnd in a similar manner, Above, the attributes are for the
sake of the worlds, whereas intellect is above the worlds.

NIXY |0 NITAY N7y XD AT AT W
niniyn n7yn? oo 'ninnl Nin%iva,

[Therefore, the attributes are in a state of revelation in
relation to another—they are revealed—while the intellect is
concealed from another—it is hidden.

N7 172 NI'N22 DN NiTAN ,22 127
NiNNQI ,NMTDN D7WNA DN ['NiRDl NI,

Now, this idea that intellect is concealed and attributes are
revealed means that, in general, even the attributes of the
heart (before they are expressed outwardly) are considered
in a state of revelation.

Mi721 [0 NI NINREY DN |'NINYY T M|
DA ,NITAN [V NI7DY KD N1 NIHID

[0 (inM™ DNIXK N720Y 19Y7) 272W NiTAN
ni7 NNy,

Conversely, in general, the concept of intellect—even after
one reveals one’s understanding to another—is still
considered concealed.

D3) 'DIAN |9V 7Y ATRY T AT )
D (iN'MTY7 i%¢ n'7dwnn N7anY NnxY
NiNRNOI NM'NA.

The idea is that the fact that attributes are relevant to
another is not only regarding their effect on another, but also
regarding the attributes themselves.

N7 NI, N7H7 DDMY NITAY ATT XN VDI
Y212 D3 XX NiTn N'HY97 vaina N
DNYY Nimny.

For example, the attribute of kindness, whose essence is to
bestow goodness upon another—without another, kindness
does not exist.

JAN'AUT7 2'0NT NN MYY TEND NN N
TOND [V MY K7 ,N'HT "7,

And although it is explained in several places that the fact
that attributes cannot exist without another applies
specifically regarding the effect of the attributes,

YOX 'RY NTT NiNizn "R WRINNY DAl
NHYDY Y2i1d RIT NIN NAUT 72 NIy
nima,

whereas the awakening of the attributes (and certainly the
essence of the attributes) can exist even without another,

DYY [2¥ 7211) NITAD DIV 2 I'RY N
NHT 72 DA Ni'NT WWOX (NiTAD,

as seen with Avraham Avinu, who was distressed that there
were no guests,

fffff

D'NMIN,

for the reason he was distressed over his inability to give
was that the attribute of kindness was awakened within him
(even when there was no other person),

NID Y'9YNY IN72'2 I'NY DT 7Y WO¥aY DT
D3) NINMIYNNA i7¥X NN TEND NTAY '9Y7
NUT N N7Y)),
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this applies specifically when there exists in the world
another to whom kindness could be shown.

7y (N'1T) D7iy2 MN'YN YYD NPIT ANT D
Tonnn7 M,

However, if there were no one in the world to whom
kindness could be given, the awakening of the attribute of
kindness would not be possible.

M7 N7 0Yiya X¥N1 N0 N7 DNA 72X
NIV NI YN NI N7 ,¥'owny
TOND NN,

Moreover, in such a case, even the concept of kindness
itself (the essence of the attribute) would not exist,

TOND [V D2 Y NI KT TRY AT AN
NTAD DYY)),

for the very definition of kindness is to bestow goodness
upon another.

IN7T7 2'0'07 NN TOND Y 2.

Additionally, from the very fact that Avraham Avinu was
distressed that he had no one to give to, it is evident that the
actual giving to another affects the attribute of kindness
itself.

YUY 111X DNNARY K13 DTNT ,9'0IN'H
;N2 ,Y'9uinY Y i7 N N7y T 7Y
NTNY D3 Yaix N'ATDY (7vioa) nyownny
NNXY TONN.

Distress occurs when something is lacking, and the fact that
Avraham was distressed over his inability to give shows that
kindness is defined by actual bestowal.

DDIARY D71 L]INON AT WY NIN WXT
'2 NIN Y'OYNT IN72'2 'RY NT 7Y oY)
y'owinY RN TONN [1VY,

And when there is no actual giving, the completeness of the
attribute of kindness is lacking.

NIN'79n3 0N 791 NYIWNN MIY! K7W
70NN NTINT.

(7)

And just as with attributes, where even the attributes
themselves relate to another, so too, conversely, with
intellect:

D'"Y DNYY NITAND] ,NITAAY N2 NN
I'nin2 T'RY M DT 0T 7Y DY,

The fact that intellect is for oneself, above any connection to
another, applies not only to intellect itself—since
comprehension is for oneself (unlike attributes, whose very
essence is to influence another)—

ndYYN N7ynY inyyy 0 'NinY N1T
VT ,D0YY |'NIADY Yaiia 71 N7 XID N'7HY
D3) D)WY NITAND X7T] inyy7 X0 72w
IN'7T7 Y'9Wn7 XN (DNYY NiITANT D)),

but also regarding the function of intellect—one does not
need another in order to think,

MY 'R 'NIAD DAY 7202 DAY K7
Ny,

for even when a person is alone (without another), he can
still engage in deep intellectual contemplation.

71>t (N7 '73) inyY7 XN DTRDYD DAY
ni'wn 79wnY.

And although transmitting knowledge to others enhances
one’s own comprehension—"from my students more than
all"—

N9OIN NYYI N74TD X NY9WN 'T! 7y Danl
7190 i *T'RYRANT ,72Wn],

this applies only in terms of increasing one's understanding,

"22¥2 N9OINT VAR NPITINT A,
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but the core ability to understand (even actively engaging in
comprehension) can exist without another.

oK (7vioa N'722wn D3) NPWNN DYY 72X
Nt 72 Da nifnYy.

Even when there is no one to teach, one can still attain great
and profound insights.

s = S

Nyl Ni7im nidwn.

Moreover, in order to fully grasp an intellectual concept and
reach absolute clarity, at times, another person can even be
@ distraction.

2y Tiny'?1 72w "2T 7y KiQ% 12, NN
72720 N0 0Mmyoy Linda.

This is why most wise individuals would seclude themselves.

D'TTIANN 4'0 D'MIND 2N D71

And this is what our Sages say, that the Sanhedrin
deliberated throughout the night,

['INI] 'RYID ') MTRI0NY 7T NRY INT)
n'7'70 7,

and Rashi explains that each one would deliberate
individually,

inyy7 U U My U'ol,

for in order to reach the absolute truth of an idea, it is
specifically when one contemplates on his own.

NIN X200 N'AMK 7Y Tiny7? ' D
N2IT inYy? |Mynyd.

And even according to Rambam'’s interpretation that each
one engaged in discussion with his study partner—

(i1 Xwil N TNX 79¢ D"ann win'eY DA
iM7T 12 DY

this was specifically with his study partner and not all
together.

TN 0713 N71 K17 M7 [2 0Y DT N0

(M)

And this is the meaning of "Intellect is concealed, and
attributes are revealed."

ni721 |0 NITRININN] | |'NiNY 1NTl,

Since the essence of attributes is to influence another, they
are in a state of revelation.

DN LINATY? Y'9YnT7 1IN DWY [1'D ,NIiTAT
17'1 M3,

However, while they are still in the heart, they have not yet
reached actual revelation.

7yio2 1710 |"'TY X2 N7 272 DNIi'NAY K7X.

Intellect, on the other hand, since its essence is for oneself,
above any relation to another,

N7yn7 inyyy DY RN DIYY [I'D ,]'Nind
N7 NdYYN,

therefore, even when one reveals his intellect to another, it
remains in a state of concealment.

NN LIN7ITY i9¢ 22WD Ny N7anYd D3 DY
D7yn NI'NA.

There are two aspects to this: first, the intellect that is
revealed to another is not the same as the intellect one
comprehends on his own,

'R N'AINYT N7ANAY 72UNT .N12 DY Y
inyya 72wuny wn,

[as explained in several places, that intellectual transmission
to another is through the intermediary of attributes].

[72wn NY9YNT Ninipn "R INIAR))
NiITAN NIYYNRX T 2y X0 inury),
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Thus, the essence of intellect (as it exists in oneself)
remains concealed.

XY (inyya KMNY IN3) 72UD DYYVY ,K¥N)|
D7YN3.

Secondly, even the level of intellect that is revealed to
another—its revelation is not due to its nature being to be
revealed to another,

N7aNnY W0 NAT DAY N1 Y TV
1YY 199 N7 XN N'ATRY i7Y 1730 nnY
inMTY 4972 NI,

because intellect in general (even the level of intellect that is
revealed to another) is something that is for oneself.

n7annY 722wn NaT D) Pun N 1
inYy'7¢ 1y NN (M'HTDY,

It is only that one reveals to another matters that exist within
himself, which are above revelation to another.

INYYaY D1IYN INATY D720 RINY K7X
NHUTY 470 N'wnvY)).

And additionally, the fact that intellect is above connection to
another applies not only to an external "other" outside the
person,

ndYYN NNy XN 2WnY NT1T ,9'0in'AH
YINNRY NAHT7 77 N7 X' N2 NIdn N1
DTXNY,

but also to the aspects within the person himself that are
considered "other" relative to intellect.

"NAT DY INYY DTXAY D'2YD7 DA K7K
22vn 7.

Therefore, in order to attain intellectual clarity, one must
restrict and conceal all other faculties (even the desire to
understand the intellect),

D¥YNYY7 ¥ 72¢ 127 7y Kia7 12,127
NX 207 iXx10 D3) Nindn 72 D7yn'H
2un),

because since they are "other" in relation to intellect, they
confuse the understanding of intellect (just like an external
other).

0'72%20 0N ,72Wn 227 N'UT DNY 1 1D
DTXDY yiNRY DAt in?) 72w n1anY).

And conversely, even when one understands intellect, the
comprehension remains distant and separate from the other
faculties and aspects of the person,

DX |'AR MDY DAT ATN7 T T W)
IXYN D770 PINIA X' MWD WD
DTXAY NiNdDI D1IYD,

to the extent that it is possible that the comprehension will
not affect him.

,,,,,,

And the fact that the understanding of intellect (in general)
leads to emotions in the heart and even to action—"Great is
study, for it brings to action"—

niY? (7722) nxan 722wn nayny N1l
NNy ™N7A 713 wioa nivynY Ty 171Y
nyyn '1'7,

is not because the nature of intellect is to influence emotions
and actions,

NITNR 7IY97 RN 72UN WY 1910 X7] KN
nyynRnl,

but rather because intellect is like light, which illuminates
everywhere.

INNAY IR NRMTA NN 720N 197 [K7X
DI 3.

From this, it is understood that in the effect of intellect on all
the faculties and aspects of a person,

nindn 72 7y 72Wn N71W9aT 21N AN
DTN2Y DY,

the essence of intellect itself is not revealed.

2wn Y iy n7ann |'K.
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According to this, one can say that the reason intellect is
considered "concealed"

NINNE1 DN |'NINDY NTT ,Ni7 W' 0T '9 ),

is because it remains hidden even from the aspects and
faculties within the person himself.

NiN30| 0'21YnN DA DYYN2 DY XN
iNyy DTNNAY.

(1)

And this is [the meaning of the verse] "These are the
accounts of the Mishkan, the Mishkan of Testimony, which
was counted by the command of Moshe."

WX TR YR PYRA "9 AR DY)
nwn 'o 7y T,

'Mishkan" simply represents the service of the heart,

270 NTIQY KiN DNO [2Yn,

therefore, it is written "the Mishkan" with the definite article
"n" (the), because the attributes of the heart are in a state of
revelation.

272 NI 2 ,0Y' T N YD K] 27
47'3 N'N2 D).

And "Mishkan HaEdut" (the Mishkan of Testimony), since
testimony relates specifically to something hidden (as
explained in Likkutei Torah),

2T '7)_) NIn DITYD VT ,NITYN pgjm
NN '01773 WNIAND) K71 T D7YIN),

represents the service of the intellect, for intellect is in a
state of concealment.

D7yN N1'NA DN |'NINNY NN NTIAY NiN.

[Additionally, within intellect itself, the primary aspect of
'Mishkan HaEdut" (since testimony relates to something
hidden) pertains to the inner dimension of intellect, which is
above connection to attributes.]

[12¥n7T v @'Y ,0NYY ['NiNAT ,9'0in'Y
NN (D'7¥30 12T KN NITYY) DTV
NiTA7 NdYN N7y 'Nind Ni'n19al.

The idea of "Mishkan HaEdut" is that the comprehension of
G-dliness,

M7 MYDNY ,RIN THTYD 2UN |V

[including also the comprehension of the inner dimension of
intellect],

[I'nind N1'M9T NwNN DA 7703]

becomes united with the person who comprehends it,

2'Ynn DTN DY NTNXDN,

to the extent that his very existence becomes that of
'Mishkan HaEdut"—a dwelling and receptacle for the Divine
light that illuminates within intellect,

- NITYD YN RINY DT RN INIR'XAY TY|
|'Nin2 1'RNY 77D IRDT DRI PYN,

which is higher than the light that illuminates within the
attributes.

NITA2 V'RNY TR NN

And this is why regarding "Mishkan HaEdut," it is stated
'which was counted by the command of Moshe,"

19 7Y TRI9 WYX X) NITYD [2YN 123y 10T
ngjn,

for in order for a person to become a dwelling for this Divine
light,

NTIN7 YN AR DTHDY T D,
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it is through the "aspect of Moshe" that exists within every
Jew.

XYM TNX 702 NYn NY'nAR T 7Y NN,

And the verse does not depart from its simple meaning,

I01Y9 T RYI' KN |'N,

for "which was counted by the command of Moshe" also
refers to "These are the accounts of the Mishkan" (as
mentioned earlier in section 1),

N7X 7y (D2) 'Xi7 NN '9 7Y Ti9 WWUXT
N 9'Y0 7"12) pYnn "TP9),

because through the service of "Mishkan HaEdut" (intellect),

'Nin) NITYD PYNT NTIAYD T 1),

the attributes (Mishkan simply) are also transformed,

"INX [9iX2 DD (DNO [2YN) NITAN D3,

[as explained earlier in section 5, that intellect is like light
that illuminates everywhere].

[DD 'NinDY N 9Wwo 7'y7 IXANIY indi
DIPN 722 'RAY IR NN

()

And it is known that the advantage of the service of
Teshuvah over the service of the Tzaddikim

127 N2IYAN NTIAYT N7yRnY YT Nan|
D'7'T¥N NTiQY

is that the service of the Tzaddikim follows an orderly and
gradual progression,

NITTI 1TOR KD D7 YD NTIAVY KD,

whereas the service of Teshuvah is about leaping forward
without gradual progression.

N7 1Y 2777 X' QYR NTiayl
NATNA.

And one can say that from the explanations that Teshuvah
(specifically) is in Binah (as mentioned earlier in section 2),

(K?1T) NUYNY N2 DURADNY Ni7 W
2 9'WQ 7"12) N33 X)),

even though the service of the Tzaddikim also involves an
aspect of intellect

NTIAY DA MY! D'P'T¥N NTiIAYA DAY N
I'NinD TXAY

(including service stemming from the inner dimension of
intellect),

('nind N9 Ty nTiavn 77id),

this is because the primary advantage of intellect over
attributes

NI 7Y |'Nind N7yn 'Y '3 XN

is that the light of intellect is higher and separate from a
person’s existence (as explained earlier in section 5).

N7T2021 N7YNY RN 'NINT IRDY RID
N 90 7'12) DTXA 7Y imiX'¥RN),

Therefore, the essence of intellect (Binah) is primarily
expressed in the service of Teshuvah,

nTi2Y2 (W7'wa) X (0213) 'nind 1Y ,127
NIYNN,

which involves transcendence and breaking out of one’s
previous state.

Accordingly, the two aspects of the Mishkan correspond to
the service of the Tzaddikim and the service of Teshuvah.

NTiaYy D [2YNay DYDY 0T 9 )
NIYND NTIAYI D'7'T¥D.
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The service of the Tzaddikim (including the service of
intellect) is "Mishkan" simply,

NN (I'NiAD NTiAY D3) DTN NTIAYT
DNO 2N,

while "Mishkan HaEdut" corresponds to the service of
Teshuvah.

NIYNN NTIAY XIN NITYD [2YWni.

The connection between the two interpretations of "which
was counted by the command of Moshe" (according to this
explanation)

19 7Y TZ19 WYUK D'YN'9N YWT RN
N7 N2 '9Y) nYn)

can be understood as follows: Moshe’s quality is absolute
self-nullification—"and we are nothing."

JUR'YNA 0 NN DY ¢ iy T ,ni ut
nn 1,

Therefore, the primary aspect of "which was counted by the
command of Moshe" applies to "Mishkan HaEdut."

[2YN2 KIN NN '9 7Y TI9T VD W 271
nITyn.

However, nevertheless, this also applies to "These are the
accounts of the Mishkan,"

"H?9 N7X7 DA NT Y [2'9 7V QY KN
[2wnn,

because through Teshuvah, even the fulfillment of Torah and
Mitzvot is elevated to a higher level.

NID NilYN1 NIRD D7 D3 ,N2IURD T 7Y D
it N7V iR

And this aligns with the well-known interpretation of our
Sages’ phrase "Teshuvah and good deeds,"

D'YynI N2YN 77 iU Y1 Wil
n1iv,

that through Teshuvah, one’s actions (performance of
Mitzvot) become "good deeds" that shine brightly.

NYyn) D'UynD D'UYI NAHYRD T WY
D' D2IL D'Yyn (Nilynn.

And behold, even within Teshuvah itself, there are the two
aspects of attributes and intellect ("Mishkan" simply and
'Mishkan HaEdut").

D'2VN Y DIY! ANYY NIWNA D2 NN
NITYN [2¥N1 DNO [2Yn) |'Nini NiTNT),

The lower Teshuvah—"Tashuv Heh" (returning the lower
Heh, corresponding to the letter Vav)—is within attributes.

,("1"NIDY7) NXDN N 2YD NRRR NIYNDT
ni T KD,

The higher Teshuvah—"Tashuv Heh" (returning the higher
Heh, corresponding to the letter Yud)—is within intellect.

X' L(T"07) XY D 2R NNy n1vni
['nina.

The explanation of this in a person's service:

DTXD NTAYA N2 WK2D Wi Y,

The lower Teshuvah primarily relates to the service of Torah
and Mitzvot ("Turn away from evil and do good").

NTIAYNY VAR 7'V R'D IRDN NUUNT
2i0 NYYI YN MOo) Nilxnt MINT),

That is, the leap of lower Teshuvah pertains to one's
existence, and therefore it is included within attributes
(which relate to existence).

Y213 RN NXAA DYDY A177T0Y 1M
N'N22A N7721 KD 71 ,17¢ nin'ynnY
NIX'YA) NiTAN),

The higher Teshuvah is about returning one’s soul to its
source, as it was completely united with Him before it was
blown into existence.

M7 Y91 NX 2'WNT X' NX7'Y N21YN
TIN'D N'79N2 AN 2 DTN MDY ind
AN2IY D1V3,
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Through this, one transcends and nullifies their very
existence.

ININ'YAN 70201 RYI' RN DT T WY,

Therefore, it is within intellect—Binah.

N1, |'Nina R PYI.

According to this, the two aspects of the Mishkan also exist
within Teshuvah itself.

D2 DN [2¥NaY DYDY 0T '9 2y
ANYY N2UNA.

'Mishkan" simply corresponds to lower Teshuvah, and
'Mishkan HaEdut" corresponds to higher Teshuvah.

NTYD PYUN1 DXNA NMYR KIN DNO [2YUN
NX7'Y N2IYR NIN.

The explanation of the two interpretations of "which was
counted by the command of Moshe"

'9 7Y TRI9 WYUK D'YIN'9N YT MR
nyn

can be understood as follows: the primary aspect of "which
was counted by the command of Moshe" (which signifies
complete self-nullification) applies to higher
Teshuvah—"Mishkan HaEdut."

nYn '9 7y TRI9T YD WYY ,ni Ut
2N ,NX7'Y N2IUNA NID (NIR'YAR 71013)
nITYN.

However, nevertheless, this also applies to "These are the
accounts of the Mishkan,"

"TPD N7X7 DA NT Y DI 799y K7X
[Pwnn,

because through higher Teshuvah, even lower Teshuvah is
elevated to a higher state.

NXRN N2IYRD DA ,NX7'Y NYR T 7Y 1D
NI N7V [9IKA K.

(n)

According to this, we can explain what is stated in Likkutei
Torah regarding the interpretation of the verse "These are
the accounts of the Mishkan,"

NN 'YIR72 INAMIYNND N W DT 19 )
[PYnRN TP NN 2NN WiIN'oA,

that "Pekudei" (accounts) also means
'Pekidah"—connection and unification, as in "A man is
obligated to unite with his wife."

a"N in? ;TN NT'PD W' (D3) NIN THP9T
IMYK DK TiP97 DX

It is explained elsewhere regarding the verse "her food, her
clothing, and her marital rights,"

ATMOY MIXY |1V INX DizN IXIANI
ANV,

that "food" (sustenance) represents an influence that is
received within the vessels of the recipient,

7222 NY2TMAY NYND NI (Jit) ARYT
220,

'clothing" represents an influence that remains at a
transcendent level above internalization,

NI'N1AYY NAYNDN KiN (Wi17) ANH0)
niMm1on NNy 9,

and "marital rights" represents drawing down the essence,
which is beyond even the transcendent level of "clothing."

,,,,,

Y177 q'pan.

Additionally, the advantage of "marital rights" is not only in
terms of the influence from above (as it draws down the
essence),

yaina ) X7 XD AT n'7upny 9'oin'
n2YND XN ANIVY) N'yn’7T N2wnnnY
DYYN)
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but also regarding the recipients, Bnei Yisrael, who receive
this influence without any intermediary garment.

NYNN 07270 DY 78! Vaia DA NN
w17 1y N T

This can be connected to the statement of our Sages: "One
who says: 'l am in my garment, and she is in her garment,’'
must divorce and pay the Ketubah,"

X 12 MIRD 7T NRRY INTT M7 Yl
NN [N K'¥I' ATAIR KD T,

which negates both "I am in my garment"—referring to a
divine influence without an intermediary garment—

N7UNYT NYUNNNY NN 'TA2a "X NYYYT
v 72 N,

and "she is in her garment"—referring to a revelation
received without an intermediary garment.

NN 4730 N727Y NN AT KD N7
w7 T 7y N7

However, we must understand that this explanation (in
Likkutei Torah) regarding "These are the accounts of the
Mishkan,"

(MR 'VIP72Y) AT YN'DT 1207 MY
|2Unn "TIR9 n7Na

which states that "Pekudei" refers to unification, is
connected with the explanation there that

(AYnna X2 (TN NT'P9 (iU NN TIR9Y
NITYD [2¥ny DY RNy

'Mishkan HaEdut" represents a divine influence drawn down
through the observance of prohibitive commandments,

(Niyyn N7 Nilxn T WY NdYNND XN
0'722 MYANNN NNy,

which is beyond being clothed in vessels, whereas "Pekudei
HaMishkan" refers to divine influence drawn down through
positive commandments,

NI T 7YY NIYNDD KD 2YNRD "TIR9A
0'722 NY2ATMNY (NYy,

which is clothed within vessels (corresponding to "her food,"
which descends lower than "her clothing").

(AN103 N1'NaN D2 NYNYY ARY NI'NI),

Yet despite this distinction, it is still stated, "These are the
accounts of the Mishkan," implying connection and
unification.

[2WnN TIP9 NN N2 MK 29 7Y Nl
TN NTRY [1Un.

Additionally, we must understand the connection between
Rashi’s explanation that

"Y1 UN'9T A 207 71y D2

'Mishkan, Mishkan" (repeated twice) alludes to the Beis
HaMikdash being taken as collateral through the two
destructions due to Israel’s sins,

WTipa? TN RIN D'YD Y DY PYRY
79 ['DNIY 7Y 12710 Y2 pYNMY
v

and the explanation in Likkutei Torah that "Mishkan,
Mishkan" refers to the two highest levels of divine influence,

Y 29N 2YRDY NIN ViR Yin'on Dy
qNi'2 Ni7¥2 NidYnn DN 0Ny,

one through positive commandments and one through
prohibitive commandments,

(‘T2 7u¢ NoWUNDI Ny Nilyn T vy NYND
NYYN N7 Nilxn).

And even regarding "Pekudei HaMishkan," "Pekudei" is from
the term "Pekidah" (connection and unification).

TIN' NT'P9 (YN TR ,[2¥nn TP TYI.
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One can explain this as follows: through the Mishkan, which
served as atonement for the sin of the Golden Calf,

N'NY PYRD T 7Y ,NT2 MR i WY
VAR Chi pbk)

it was revealed that the divine intent (above) in allowing the
sin of the Golden Calf

22u0 Nyyna (N7wNYT) NIHIDY ,NTAN)

was initially so that, through this, the people would attain the
lofty level of Teshuvah.

WIALNT T WY T2 AN N7'NmaTN
N2IYND N7yny.

Similarly, this applies to the Beis HaMikdash, which was
taken as collateral twice due to the sins of Israel.

WTpRDY N17 Yaina k0 N7 T 7y

......

mwy,

The divine intent behind this was so that they would reach
the exalted level of Teshuvah,

N7YN7 Y131y T2 KD N2 MDY
NIYNN,

and through this, the collateral (the Temple) would
eventually be returned to Israel

XY [1DYAD 2 IR TR AT T Y

in a state even loftier than it was before its destruction.

[271ND OTiR N0 NN Ni* N1 |9iNa.

One of the advantages of Teshuvah over the regular service
of Torah and Mitzvot

DI'PT NTI2YD 227 NUYNAY Ni7ynnn nan|
NIN i1 NN,

is that even after the separation caused by sins ("your sins
separate you"),

N77200 NDKY? DA NIYR NYIV 7R NTT
D'7'72N D2'NiliY) D'RYND T 7Y NYYY),

Teshuvah is still possible because it originates from the
essence of the soul,

NNYIN DYYN DX NMYNDY 197 RN

which is always intrinsically connected to G-d’'s essence.

THNYY) DY TR NYI7R K'Y

IAnd since the essence of the soul is also the essence of its
revealed faculties,

Nin>T (D) DYYN R'N NNYID DYYY |11
D'™730,

therefore, through Teshuvah, even the fulfillment of Torah
and Mitzvot that stems from the revealed faculties of the
soul

i1 NMIND DR DA ,NUYRD T 2V ,127
NNYINT 0730 NiNd Tyny

is beyond all limitations and measurements.

N72301 NT'TAN N7YNY X'D.

This is the connection between the two meanings of "Eleh
Pekudei HaMishkan"—

2YRD TR N7XA DIYD YT WED N7,

'Pekudei" as "Pekidah" (connection and unification) and
'Mishkan" as "Mashkon" (collateral).

i2Yn |iY'M 2¥n1 TN ATRD iU TR,

For through Teshuvah, which comes as a result of the
[Temple being taken as collateral,

RYNMIY 'T! 7V NXAD NUWRD T W 12
YTiymn,

the essence of the soul is revealed.

NNYIN DYY N'7300,
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And through this, even the fulfillment of Torah and Mitzvot
transcends all limitations,

N72yNn7 X'N Nilynd NN 047 DA DT T Wi
n'72a0n,

reaching the level of "Pekudei"—meaning "Pekidah"
(connection and unification),

TIN' NT'P9 (1Y TTHR9T 9iX2 Ty,

where Israel and the Holy One, blessed be He, are entirely
one.

TN R70D NIN 72 RYTIR) 7R

(v)

And it is possible to add that the proof brought in Likkutei
Torah that "Yichud" (unification) is called "Pekidah" from the
statement of our Sages: "A man is obligated to visit (be
intimate with) his wife,"

2V NI NN 'PIR7ANTNY NTT ,9'0inY Wl
7' NRRY TR DT K TNY DT
iMYKR NX TiP97 DTN 2vN,

is because this statement of our Sages refers to the
obligation of a man to be with his wife before he departs on
@ journey.

TiP97 2rnna 12N A7 71 MxNn2 I ,XIN
T2 RYI* RINY DYWL IRYK DK,

This hints that beyond the concept of "Pekudei HaMishkan,"

[2Ynn "TR9T [MYn7 90T ,Tan N1,

which indicates that the intent behind the Mishkan being
taken as collateral was so that, through Teshuvah,

NYNRD T WY

there will ultimately be (in the future) a higher level of Yichud
(unification),

(NT'9) TN (K27 T'NYY) 72 DX D
NI N7V [9iN2,

even at the very moment when the Temple was taken as
collateral, there was already a level of Yichud.

n'n (YTpan PYUnnay?) anyy it nyya na
TIN'N.

And as is explained elsewhere, our Sages stated that when
the enemies entered the Heichal (Sanctuary),

NYY2a 7" 1MMRY N NN Dizna xIiand|
72'07 0121 10122Y),

they saw the Keruvim (Cherubs) embracing each other.

N7 N7 "MMyvnn DN 1KY,

This seems surprising, for the fact that the Keruvim were
embracing each other

N7 N7 YN 0202 M) ,INR MR,

indicates the great love between the Holy One, blessed be
He, and Israel, like the love between a husband and wife.

NIN N2 YiTRDT N2 7Tia 7y Nin
NYK| YN N2A'ND 7K1,

But at the time when the enemies entered the Heichal, it
should have been the opposite of love!

NIND'7 N D ,72'07 D121 10123 NyYd
na'ND 9.

The explanation is that in the time of exile, the congregation
of Israel is like a wife whose husband has traveled overseas.

INIY' NQYD L, NI7AN NTAY [I'2T ,NT2 NN
D'D MITNY AW A7DY NYKD KD,

Therefore, before the departure of the "husband" (the Holy
One, blessed be He),

(10 N2 wiTEn) 7van ¢ inx'y 197,127
MNTY,

Powered By: ChassidusNow.com

14



https://www.chassidusnow.com/

The Rebbe

T 02

2"wn’n 'TIp9 NY1S nav .1"02
With G-d's help. Shabbat Parashat Pekudei 5730 (1970)

there was an act of unification, and that is why the Keruvim
were embracing at that moment.

W'N YN DD TR AN P, NTR9N AN
ni'ivl.

However, that act of unification was concealed, and what
was revealed was the destruction and exile.

07902 NN T NDIY NT'P90Y K7
n17301 [2ND N 171,

The intent behind this is that through the service in the time
of exile,

MTAY NTIAYD T WY KD DT DM
n7an,

and especially through the service of Teshuvah,

NYNN NTIAY 'T' 7Y 0192,

the unification (Pekidah) will be revealed with the building of
the Third Beis HaMikdash.

UTPAn N'a 22 1722 AT'PoN NN
i,

IAnd then the collateral will also be returned—both the
'Mishkan" and the "Mishkan HaEdut"—

THTYD [2UN1 2NN ,[iDYRN D3 TN T,

with the coming of our righteous Mashiach, speedily in our
days.

wnan 22 07T D'Yn Nkl
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