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Discourses for the Festival of Shavuos
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For the Torah of Shavuos, 5564 (7''®pn): “And you shall
count for yourselves...”
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“Seven weeks you shall count...” and “you shall make the
Festival of Weeks”—see Ramaz on Parshas Emor, 153a.
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It seems one could ask: Why is the festival called “Shavuos” —
Weeks — in reference to “you shall count for yourself seven
weeks,” when in truth those seven weeks have already passed
completely, and the festival occurs on the fiftieth day? Why is it
not written “Festival of the Weeks,” as with “Festival of Sukkos™?
And what is the meaning of “according to the gift of your hand”?
See Likkutei Torah.
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The concept of “you shall count fifty days,” and the matter of the
first day being called “one” day rather than “first,” the counting
spans from the barley harvest until the wheat harvest (see
Nedarim: from the harvest—wheat harvest).
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Their wings are separated—Ilion, love; ox, awe; and eagle,
compassion. This is the difference between man and angel: the
angel is only in one trait (love, etc.), while man includes all the
traits. Similarly in physicality: for example, an animal is only one
trait (eagle—compassion), while man includes all the attributes. It
appears so. See the explanation on “And he shall wave...”
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And this is because their vitality is from the faculty of speech, the
four outlets of the mouth, each outlet producing a different matter.
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And the outlet of the letter '77 is p”2°3, the one who makes peace
(see explanation of peace on the verse “and you shall know this
day,” that it 1s the inclusion of love and fear).
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This is the aspect of the palate (777). See what is written on the
Zohar, Shemini 39a, on the interpretation of “His palate is
sweetness” and “your palate is like the best wine.” Also see the
concept of palate and throat.
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To this level they say “Kadosh,” she walks around, and her face is

upright (see on the verse “And a woman when she vows...”).
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This is the palate. And because this extension is from the revealed
world, therefore they are burning; above her it is open wide and
fruitful she directs.
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And this extension is called “barley,” food for animals (angels), a
measured barley-flow drawn from the letter '7.
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And there are gates from the supernal "7 — “Lift up your gates, O
princes” — from the 49 gates.
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“She walks around,” in measure and limit, to divide among camps.
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Therefore they are called “standing,” for they receive from the
letters of speech, and not from “growth” of another letter (see
explanation on “Shabbos Eve, Shlach”™).
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And barley is written with a left-sided ', from this comes a great
noise.
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(And there is a gate on the right — the gates of Binah, as
mentioned above).
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And this extension of barley depends on the offering of the Omer,
elevation through the Kohen of Chesed.
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And it came from the “Terumas Hal ishka,” for “Israel is holy to
Hashem, the first of His produce” (and also barley is the first of
the produce — see Ramaz vol. 3, 151b).
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And through this is drawn additional light to the angels, and from
there to the animal soul — to transform its seven middos over the
seven weeks.
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(This is “a sickle in the standing grain’), and the counting draws
down the makif, etc.
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And behold, all this — barley, the first of your harvest — is the
soul’s comprehension in the revealed world (therefore “barley,”
first — this is “gate”).
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And afterwards, on Shavuos — wheat: the hidden ny7 is drawn
from concealment to revelation, self-sacrifice: “Their souls flew
out” from the level of “I am — who I am.”
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(Thus even though this level is not graspable — not like barley,
which is revealed — nevertheless it is [drawn] because of “ann?”
[in order to be given]).
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(Inquiry is needed regarding the sin of Adam Harishon, who ate
from wheat, etc.)

("2 7YRT T 2R TWRIT DTN KUT 1Y YY),

And this is [the meaning of] “Who took you out of the land of
Egypt” — from the sea of constraints (2> 7¥n), the sea of wisdom
and comprehension, and the limitations that imprison the body.
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And this is the idea of Torah and mitzvos as engraving — a level
of revealing the concealed, not via a chain of descent.
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The mitzvos are physical, like the power of sight with the eye; the
two loaves are wheat — the 22 letters of the Torah.
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And the matter of the two loaves — “Your bread, My Torah
bread” (see Ra’aya Mehemna vol. 3, 98a — Upper and Lower
Shechinah, meaning the letters of engraving clothed in the Written
Torah).
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But in order to reach the level of “I am who I am,” we count the
Sefiras HaOmer — 49 gates of Binah, and the fiftieth gate
encompasses them all.
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That is the gate through which the level of “Anochi” is drawn.
Nevertheless, even the 49 gates are also a ray from it, and we draw
from the right gate in the aspect of barley (left) — this is the
drawing down of loving-kindness.
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to all forty-nine gates. And that is the meaning of “You shall count
fifty days.” And all this is to transform the animal soul.
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The first day is “one day,” and afterwards, here it is “two days”
(not like with angels, where their wings are separate, but here the
emotions are integrated — seven times seven).
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And afterwards, the revelation of the fiftieth gate itself, which
encompasses the forty-nine in an aspect of complete unity (not
like 49 aspects that merely include each other).
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And this is the “Festival of Weeks” — it includes all seven weeks
as one, and they are far above the first seven weeks, where each
middah was individual though integrated.
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But above, the weeks are united together. Yet this level does not
require counting (though inquiry is needed regarding the Yovel
where we count the fiftieth year).
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And this is “the offering of your hand” — mitzvos in physical
action, higher than the level of your heart (32) — “from the Sea of
Constraint of wisdom,” but rather a revelation of “Anochi,” a will
that extends even into the hand.
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See Ra’aya Mehemna vol. 3, 255a — in Shavuos: three tenths for
the bull and two for the ram corresponding to
nefesh—ruach-neshamah, and seven tenths for the lambs — seven
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weeks.

And behold, they are also nefesh-ruach-neshamah, so why the TR% ORI — 12 OR) LAY M0 W3 12 03 07
repetition? The matter is that in nefesh—ruach—neshamah there are ' — NIPN2 2 Yl MmN W vt oo pava Y
two aspects — five times yud and pairs of pairs, as above. 2719 — PANT PANN — T DOnYS.
And Shavuos is the revelation of both levels. Therefore in the first | — 733w 72722 125 .Nirn2 12 293 — nivIaYy
level — three and two, as in the concept of “lech” — Chagas, 77172,0099% 02190 12 — DA — 770 11w — 123 1)
thirty kindnesses concealed; two — netzach and hod revealed. .

And the second level — pairs of pairs. Yet this requires further
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[NOTE: @ S - Summary
This intricate maamar explores the deep mystical structure of Sefiras HaOmer and its culmination in Shavuos.

The Tzemach Tzedek explains that the seven weeks of counting represent a process of refinement of the seven
emotional traits (midot), each including all others — seven times seven. Each week corresponds to another
facet of the animal soul (0277277 wo1), and each day contributes to its transformation.

Barley, the offering of the Omer, symbolizes the lower, more animalistic comprehension — drawn from the
letter 17, connected to the mouth and expression, and associated with angels and physicality. This represents
service “from below.”

Shavuos, by contrast, introduces wheat, which is associated with human intellect and Torah — specifically the
22 letters (XN*7X7 1MNX 272), representing Divine wisdom. The offering of two loaves of wheat bread (°"nw
an>n) reflects unity between the upper and lower levels of Shechinah — a Torah rooted in Divine will, not just
comprehension. It draws from the hidden dimension of Daas Elyon, connected to “*318y » "J1X.”

This higher unity is expressed through the S0th Gate of Understanding ('17 7vw), which is not counted but
encompasses and elevates all previous 49 gates. This leads to the ultimate Yichud (Divine unity), where
Shavuos is not a new event but the integration and elevation of the entire Omer process.

The idea of “77> n273” — the gift of your hand — reflects that Divine will (Ratzon) descends even into physical
action. The Tzemach Tzedek concludes with a mystical interpretation of the festival offerings, tying together
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soul levels (nefesh—ruach-neshamah), the number of ephahs, and the dimensions of Chessed and Gevurah —
integrating concealed and revealed Divine influences.

Practical Takeaway

True spiritual growth isn’t just about acquiring knowledge — it’s about refining the self day by day, through
deliberate effort (Sefirah), and eventually stepping into a state of total unification where no part of you is in
conflict. The journey begins with barley (raw animalistic drive) and ends with wheat (refined consciousness and|
unity).

Even more: The peak experience on Shavuos isn’t the receiving of something new, but the transformation
of everything you’ve done until now into a singular unity — revealing that what felt like steps was actually
part of one great revelation of “Anochi.”

So when you perform even a simple mitzvah — giving charity with your hand, or counting the Omer —
recognize that Divine will pulses through the act, elevating even your most grounded actions to something
beyond comprehension.

Chassidic Story (Author: Tzemach Tzedek)

One Shavuos, the Tzemach Tzedek entered the beis midrash looking exhausted yet radiant. A chossid asked
what had transpired.

He replied:

"When we say ‘ynaw nwyi’ each year on Shavuos, it’s not just recalling the past — it’s a present-tense contract
with the Divine. Last night, I accepted anew. But to do so, one must climb the ladder of all 49 gates — again —
and then ask permission at the 50th.”

The chossid asked, “And were you granted entry?”
The Rebbe smiled gently and answered:
“I didn’t enter... I was drawn in.”

Later, it was discovered that the Tzemach Tzedek had spent that entire night reciting all 600,000 letters of the
Torah from memory, visualizing them as shining gates, each one interwoven with a Divine name. He would
pause at each section, whisper something softly, and then move forward.

This wasn’t intellectual exercise — it was return. He had returned to Sinai, not with his mind, but with his
entire being.

Powered By: ChassidusNow.com



https://www.chassidusnow.com/
http://chassidusnow.com

7''o2

Tzemach Tzedek

Ohr HaTorah
Shavous
7"'opn nivaw ANy

v'Sippurim, vol. 1) END NOTE]

Source: Adapted from stories told by Reb Hillel Paritcher (recorded in Sippurim Noraim and Shemuos

For Shavuos
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To understand why Shavuos is [only] one day — see Zohar Emor
90 and the Ramaz on that.
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The matter is: Shavuos is a revelation of Kesser, therefore it is one
day — as explained in the commentary on “Shavuos 5567 and
the Shabbos before it.
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And to explain the matter based on what is said on the verse
“Chayei Sarah” about the Kesser — “a hundred years as a spark”
— that they are one, therefore Kesser is the soul-level Yechidah,
and also “hundreds and tens of thousands.”
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Do not read “mah” (what) — [referring to] “Adam of Atzilus” —
but rather “one hundred,” to draw from Arich Anpin through the
one hundred blessings.
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And this is what is stated in Pri Etz Chaim, Sha’ar HaShavuos,
that Ze’eir Anpin becomes “great” on Shavuos — as an old man
— and this is the idea of “one hundred years” above.
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Therefore, the first day of Shavuos includes all forty-nine days —
as explained above regarding “as a spark...”
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And this is also the concept of: “Hashem Elokeinu, Hashem
Echad” — with two times Havayah.
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The first refers to the letters of engraving, the level of “Yachid,”

nPRan 19YRh — T NP0 — RR0a NIPDIR R

which is above the level of “Echad.” N,
For the seven heavens and the earth become united — as on — ni3R) 102 TT PV — DTN IR 2OVOR7 T D
Pesach and Sukkos, which are [spread across] seven days. ala Ll

But the level of “Anochi Hashem Elokecha” is engraving — this
is the “kaf” of “Anochi,” as in “on My palms I engraved you.”
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And “Lech Lecha” to the palm — the Yud.
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Therefore, Havayah from the level of Anochi — this is the level of]
Yachid.
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And see Eitz Chayim, Sha’ar Mem-Dalet at the end, regarding
Shavuos and the first day of Shabbos.
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And see Likutei Amarim, Dehei Hamashpia 36, on the verse “You
placed Your palm upon me.”
[NOTE: @ S — Summary
The Tzemach Tzedek delves into the profound reason why Shavuos is celebrated for only one day, unlike
Pesach and Sukkos which each span seven days. The answer lies in the spiritual essence of Shavuos — it

represents the revelation of the Kesser (Crown), the loftiest sefirah, corresponding to the level of Yechidah in
the soul, the absolute unity beyond division.
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While the 49 days of the Omer represent gradated emotional refinement (7 middos % 7), the 50th day —
Shavuos — is a singular burst of undivided, supra-rational light. It’s not one more step but a qualitatively
higher realm, integrating and transcending all that came before.

The Tzemach Tzedek links this to the mystical interpretation of the verse "7 /11 *J1R8" — where “Anochi” and
the engraved Torah represent not just unity (“Echad”) but absolute indivisibility (“ Yachid”). Engraving
symbolizes that Torah is not something external to G-d’s will, but the very expression of His essence, carved
into creation and soul alike.

Shavuos, therefore, is a day that includes all 49 previous days as one — not as a sum, but as a fusion — much
like a spark (X1°¥12) that holds within it many flames. That is why Shavuos doesn’t need multiple days — it is
all days, unified.

Practical Takeaway

On Shavuos, we don’t just commemorate the giving of the Torah — we relive the experience of receiving our
soul’s highest root, the “Anochi” of G-d’s own essence. It’s a day not of progression but of fusion and
stillness, where multiplicity dissolves into oneness.

Even if we feel fragmented during the days of Sefirah, Shavuos reminds us that at our core, we are whole,
engraved with Divine light, beyond comprehension or articulation.

In practice:

e Approach Torah not just as wisdom but as Divine essence — engraved into reality and into you.
e Recognize that your mitzvos are not just duties but outpourings of Yechidah, your deepest identity.
e On Shavuos, stand still — not to move forward, but to become one with the source.

Even one moment of presence, prayer, or learning on Shavuos touches the Infinite. END NOTE]
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“And Mount Sinai was smoking” — it is stated in the Tikkunei
Zohar that [this refers to] the six barley measures of Boaz —
six orders of Mishnah.
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But it needs clarification, for the Torah is [associated with] wheat,
and everyone needs the “Master of the Wheat.”
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The resolution lies in what is explained regarding the giving of the
Torah: “Smoking,” in the discourse from 5564, see there — about
elevations and refinement of the three impure kelipos through the
revelation of fire — also “smoke” refers to “world, year, soul,” as
brought in Discourse 2.
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However, at the time of the giving of the Torah, the elevation
occurred even in the external aspects of the worlds, through the
aforementioned fire.
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But now, the revelation on Shavuos is only in the inner aspects.
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Yet there also exists a level of fire that refines the three impure
kelipos of the animal soul internally.
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And this explanation, see in the discourse “Moshe Yedaber”
(5566) at the end — from the concept “E-1 De’0s” until “Torah
scholars, the great fire does not rule over them” — because the
fire of Torah purifies the animal soul.
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And this is like what was mentioned earlier regarding the giving
of the Torah — “smoke,” etc., in its internal aspect.
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Afterwards, see the discourse: “It is forbidden for a person to eat
before feeding his animal” (Shavuos 5564, cited above), and you
will understand the level by which the Torah is called Toshiyah,
which weakens the power of the animal soul.
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This is literally through the level of fire, which causes the smoke
of the animal soul.
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And this level is called barley — the level of Gevurah-fire, in
contrast to wheat of Torah — the level of Chesed, which draws
nourishment to the Divine soul, to bring it to self-sacrifice without
reasoning, as explained earlier on “U’Sefartem” (5564).
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And this is what is stated in the Torah: “From His right hand, a
fiery law” — this is the level of Chesed and Gevurah: wheat and
barley, respectively, and the “waters of Torah.”
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See Shnei Luchos HaBris (SHL”H), Divrei Torah 6b, possibly
explaining the matter of the non-Jew, etc.
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And see Eitz Chayim, Sha’ar 26, that Tzelem is the intermediary
between lights and vessels, and it is known that the lights are
simple — and therefore Tzelem is higher than the vessels.
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And according to the SHL”H, this means the Divine names
(Havayos) as vocalized.
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And see more on this topic in the explanation of the Splitting of
the Sea (5562) and in the maamar “Az Yashir” — “Ali Be’er”
(5564).
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And see Eitz Chayim, Sha’ar 24, chapter 25 — from which it
seems that the level of Tzelem is mochin and actual lights of Ze’ir
Anpin.
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And it needs clarification — but nevertheless one can say the
intent is as written in Sha’ar 26.
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[NOTE: @ S — Summary

The Tzemach Tzedek begins with the verse "1y 5199 97" ("Mount Sinai was all in smoke") and analyzes it
through the lens of Kabbalah and Chassidus. Quoting the Tikkunei Zohar, which equates the “six barley
measures of Boaz” with the six orders of Mishnah, he raises a contradiction: Barley is animal food, while
Torah is associated with wheat — the food of humans. Shouldn’t the Torah be sourced in chitah (wheat), not

se’orah (barley)?

He answers by distinguishing two modes of Divine revelation:

1.
layers of existence.

At Matan Torah, the Divine fire and smoke purified not only the inner worlds but also the external

In our times, however, the fire of Torah is revealed only in the inner dimensions — through the

refinement of the animal soul (nefesh ha-behamis) by internal Divine fire.

This fire, though hidden, still purifies and subdues the coarseness of the animalistic soul. This is why the Torah

is also called " win", because it weakens (nwn») the strength of
metaphorically rises from this inner fire.

the yetzer hara. The "smoke" (70Y)
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He maps this to barley as gevurah (fire) and wheat as chesed (light, nurturing). Torah has both: the fire that
purifies and the bread that nourishes. The barley (din) breaks down the ego; the wheat (chesed) nurtures the
Divine soul, leading to mesirus nefesh (self-sacrifice) even without understanding.

He ends by discussing Tzelem, the Divine imprint between light and vessels, as an intermediary — deeply
rooted in the mochin (intellectual Divine light). This imprint — the Tzelem Elokim — is the key to how Divine
wisdom manifests through Torah, even in the body and world.

Practical Takeaway
You carry within you both wheat and barley:

e The wheat is the part of you that understands, flows, nourishes your G-dly soul.
e The barley is the coarse, animalistic drive — but it too is meant to be refined, not rejected.

Torah isn’t just a light for the intellect — it’s a fire that purifies the heart. When you learn with depth and
sincerity, you generate an inner smoke, a refinement of instinct, ego, anger, desire. That’s Torah’s “7v¥”’: not
destruction, but transformation.

So whether you feel inspired (wheat) or struggling (barley), know that both belong on the altar. The Torah
addresses not just the angel in you — but the animal too.

Shavuos, then, is not only the day the Torah was given — it's the day your inner world was set on fire.

Chassidic Story (Author: Tzemach Tzedek)

One year, on the second day of Shavues, the Tzemach Tzedek was sitting alone in deep thought after
Shacharis. A close chossid, sensing the moment, asked the Rebbe what had moved him.

The Tzemach Tzedek answered quietly:

“When the Torah was given, the mountain smoked. The fire wasn’t only above — it entered the hearts below. |
just reviewed a sugya in Mishnah I’ve learned a hundred times. Today, it burned.”

The chossid asked what made it burn.
He replied:
“Today I heard the barley in it.”

“Barley?” the chossid asked, surprised.
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“Yes,” said the Rebbe. “Before the Torah sweetens, it purifies. I tasted the Gevurah — and then the sweetness

came.”

Later that day, he delivered a discourse connecting the six barley measures given to Ruth with the six sedarim
of Mishnah, noting that sometimes the simplest laws, said with pure intention, refine a person more deeply

than abstract meditations.

Source: Story adapted from oral traditions in Lubavitch circles, consistent with themes in Ohr HaTorah and

Sefer HaMaamarim Tzemach Tzedek Shavuos 5564. END NOTE]

(®)

With the help of Heaven

7''02

At the moment when the Israelites said, “We will do” before
“We will hear,” a heavenly voice went forth and said, “Who
revealed this secret to My children...” until “[they committed]
to hear the voice of His word.”

N2 70%Y — YWY Tyl PRI WOTRIY Ty
Dip2 ynwh 7Y 112 5339 171 17 793 OB TR DR
1927,

Behold, it is written: “You have /a ‘emit Hashem today, and
Hashem has ha 'emir you.”

T TLOTE DT TR T NN 02 3.

The meaning of “He’emircha” is like that which was explained
earlier on the verse, “My tongue shall answer Your sayings” —
that speech in Torah is the level of the word of Hashem spoken
through the person’s mouth.

W'D 7YY WIINT T3V T — TR VIR
27 PPN R IR M2TIY - A0TN T 1R
793 3T .

And this is [the meaning of] “I will place My words in your
mouth...” etc.

"3 793 137 DN .

But to understand this — for it seems there is no change between
speaking words of Torah or speaking idle words.

N2THAWD 12 MNY 0 PR T7IRI7T — 17207 DA
0°703 0127 1270Y3 W 77IR 27,

So how can it be said that in Torah speech, the speech is coming
from Above?

YRR 92 7277 I8 — 77IR "272Y R PR

But the matter is clarified based on what is explained elsewhere on
the verse “And there was a voice from above the firmament...”

2D 2Y MR Dipn2 NY man Wi 1T 23N
PR? 2R 1P "W).

For behold, the level of “rakiya” (firmament) is the parsa (barrier)
between one world and another.

071V7 07y 1Y K997 X — ¥R NINR 737 0.

And because of this comes the emergence of “somethingness” —

7791 27 ARVY — U DNANT W A 0w

so that it appears as if it is a separate entity in its own right. %y °193.
But in truth, the speech in a person stems from the supernal level 71273 021Yn TWHI DTNRAY 27T — DRI 737
of speech above. TvnY.
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As it says, “Who places a mouth in man? Is it not I...?”

13 231§ N2 — DTN 19 DY "0 NIy 3.

As explained in Reishis Chochmah, Sha’ar HaKedusha, chapter
10.

T 279 AYWITRD WY 172 W03,

And likewise we see that the emergence of letters from the five
articulations of the mouth is above the grasp of intellect.

— NIRYIN 77 NIPNIRG NROXOY — ORI UMK 19)
Ay D2t moyng X7

As explained in Iggeres HaKodesh on the verse “And David made
a name,” because their root derives from above — it’s just that
they were fixed in the mouth.

D7 — oY M7 Wy 29 Py WP N3 2NY 13
192 WARY P — TYRn TR WY,

But it appears as if it is something separate because of the level of
the rakiya mentioned earlier, which conceals.

YR7 NINA DN — 779 127 XITIIRD ARUY P
TRYRT — 23,

However, the Torah was given with five voices, which is the level
of voice above the firmament, where the firmament and the

2ip nrna XM - ni7ip Awana mn: A7ing 738
PN DOTAGN PN TR YRV — YRI? PR

barrier do not conceal at that level. ir.
And since nothing conceals, this is literally: “I have placed My 127 DR (Wan A1 070 — 7°ARR 027 PRY 1)
words in your mouth.” J°92.

And this is “Hashem has ha’emircha” — He caused His words to
be spoken through your mouth.

ERECH RTINS

However, to understand the phrase “Et Hashem he’emarta,” we
must first explain what our Sages said — that two crowns were
placed on Israel, one corresponding to “We will do”...

D7Ra7 W2 137 — RRRT 7 NN Iy 1277 73N
— 112732 031737 NI IMRY 7 1Y YD
YYD TR — 0002 12 PRI7 MWRY. ..

'What is the matter of these crowns?

78 003 139 3.

The matter is that there are two interpretations of the word
“keter”: the first is as a term of surrounding or encompassing,
like “they encircled Binyamin” (Shoftim 20), and similarly “the
wicked surrounds the righteous” — meaning that he encircles and
surrounds him.

PR 117 'R 102 NENR DOUATD 12 WY 1V
197p123 122%0Y WIVRIT — P TED MY N,

For this reason the crown (777vy) made for a king is called “keter”
— as it says, “a crown of kingship on his head,” because it
surrounds and encircles the head.

, 02 OW32 T2R7 PRIVY 770YT NRIRI OYRD I
2230 RIY 299 — "IWRI2 NIDYR ND” 12N 13
UKD DY R,

The second interpretation is “silence,” as in Iyov (36:2): “Kater li
— which means “wait for me a little,” i.e., be silent and

9199

ze’ir
pause.

179) 21°R2 NIY 1 ,TRNY 1IWT A ¥rem
VYR 7 TR PINY WIDT — YT 77 2 (2.
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And these two interpretations align together — for our Sages said:
“A fence for wisdom is silence,” meaning silence is a fence and
boundary — a surrounding — for wisdom.

"I IVIN T3 02 TN MR 0071 DURT
RO RN — V2 DIINY R DY — 132 30
M2 PRI T 0.

And this is the level of “keter” which is above chokhmah — for
chokhmabh, in relation to the Infinite (Ein Sof), is drawn not

through the chain of cause and effect, as are the middos from
chokhmah.

XY NWRI X7 — X7 172 AI07PR *237 107
niTnRg 19 KDY ,2199) 7%y MvYHRYT nnaa
R0an.

For the Ein Sof is exalted and elevated without end, even above
chokhmah — for the emergence of chokhmabh is only through
tzimtzum (contraction) and the vacated space mentioned in Eitz
Chayim, where the light was withdrawn and reabsorbed into its
source.

nIrOan YR TRY RWINm 001 KT 102 907K 23
DIXART T)72Y X0 IR0 NNTNT — DX °3 7097
9222 XD PPRRIY — M"Y 2137 "2 0P
‘l‘ﬁP?;;.

And the revelation was drawn only as a thin line — a source for
chokhmah.

1P XA — W PT IR NN P - 19030 WA
pan2.

This is like a person who knows and studies a particular wisdom,
and when he needs to speak of something else unrelated to that
wisdom, the original knowledge is withdrawn and hidden, no
longer in a revealed state.

920 TR 719 Y70 OTX — PUn 177708 XM
ANIR 772 PRY — IR IR 13T TIRYN
D2y7 NIPNI2 2223 70303 AR 15 — M30a
1933 APK).

And even if some trace remains in revelation, while the rest is
hidden — this is like the above analogy of the “line,” where the
main light remains concealed.

NP2 WY 1712 WY 7390 WY NEpn O]
— 27312 NPT PR 1Y 20 T170Y 3] - D9V
DoY7 NITR2 X IIRG R

And this is the meaning of “keter” as “silence” — the main light
remains in the level of Ein Sof, not revealed in chokhmah — and
so it is in a state of silence.

WiNa Ry (WIE — ng’mp' 1‘|W'? Rl EREVERIN
NI 17 — 02 720 IPRY 70PN NN
TR°NY Nn33.

As above in the analogy of a person learning wisdom — when he
is silent, it is a concealment of light, etc.

— PRI — 7 IR TaTPn OTRn PWRa 9113
"3 TIRT OPYT W R

And also, this is the meaning of surrounding — as the keter
surrounds the chokhmabh like a crown on the head, and the
revelation in chokhmabh is only a line and a faint radiance.

3 — "an NPNa 2y 2310m1 — 7pn TR KT 0N
TIRTY R PRI — 0302 9%, URNT %Y 0y
NRY3.

Therefore, chokhmah is called “yud” — and this is the meaning of
“A fence for wisdom is silence.”

— TR 00" I N — T M DRI 1Y)

nl—‘Ean
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Now, “Torah emerges from chokhmah” — but only emerges in
the sense of revelation. Its root, however, is from the level of keter
— though it does not clothe itself openly in chokhmah.

— "NR9I" T 23R — "NRDI TR ROMIIR” 73
03 NINAN — AT 23K — 1937 OX IORX RRYT
302 "7 WA IRY P71 —.

And this is the level of “Keter Torah” — that which is above the
chokhmah in Torah, and it surrounds and encompasses the
chokhmabh.

T

I 2¥ ARt 2290 NPMR XA - ANy

.....

And these are the two interpretations of “keter” — silence and
surrounding.

2230 1WA NW WY — N7 2w 2 AN,

And likewise, there is a level of keter from below to above in
created beings.

M2yn? TYRPn 12 03 N2 NN W2 12 0 MM
DOX7232.

For in the soul there is also a level of silence, which is above the
level of yearning and emotional excitement.

T9YnY XOY ,IRNY NPT 19 03 W33 W n3nT
NI2YBNT) I N0

And this is as it is said in the verse: “To the conductor upon Yonah
Elem Rechokim, a michtam of David” — which refers to the
Congregation of Israel above and the souls of Israel below, which
are in a state of bitul to the Ein Sof.

0RoR DR 028 N3P 7Y TXIR7 121Ny 103 XM
N ) Agyn? D8NRI Y NpT — MY
72 9I07PR? 202 NP2 TTY — AYn? .

And this is the level of “distance” — for the closer one is before
Him, the more one is considered as nothing, and being distant

X7 NI° — AR 2R 22 02,7797 DN2 1NN
3Py 12INYW 11 — PINT NN, WD KD 0T

indicates greater bitul. "2 PIvR.
And this level of bitul is called “Yonah Elem” — the level of nPna RIIY — 07X NP NRIPI A7 702 N0
silence. RN,

And the explanation of this silence is like what is written
regarding the holy Chayos (living creatures) in Yechezkel: “When
they stood, they let down their wings.”

2IN2Y 7R 777798 R — 1T AR NY 1Y RO
1712 APYIA DTHYN (WIPD NPT 023 — NPT

For their wings are what they use to fly — this is the level of
ratzoh (yearning), which is the longing and fiery passion to be
absorbed into the Infinite Light of Hashem.

NPT XA — D72 D99 1OV R 07 07212 °3
IR 99217 — 2020 ARWNT 1 KITY — KIX
772 707N

This comes from their contemplation and perception of how
Hashem is “Kadosh, Kadosh, Kadosh, Hashem Tzeva’os” —
meaning that He is separate and elevated, and only a letter (an
alef) sustains the entire multitude of heavenly hosts.

T2 RAY TR D@D DOY M1Fianag own
27307 WITR 77207 RITY 1737 — NIRIX 7 prpR
NiRAY 93 PR NPIY — IR RIT DR NIR P

13 72572 'R NIRD P RIT — TPV0PY NIRIY.
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And for this reason, their soul expires to be absorbed into the
Source of life.

0°n3 PR3 92207 — oWl AnY2 — NI,

Your heart — return it to Oneness.

R? W 737

For behold, through the ratzoh (upward yearning), there is drawn
to them a revelation of the Infinite Light (Or Ein Sof), as it is said:
“Spirit draws spirit and brings forth spirit.”

AIOTPR K % D7 TR RISV 10 137 0
T YRR 77 IR 11102,

And then, through the revelation, they become nullified in their
very being, and love and trembling are nullified in a level higher
than love — for love is still a state of “someone who loves,” as
mentioned earlier.

7702 ,MRENI 070N 1257 P17V T
2 ,7A0R NIAAD TYRPY AP032 WY A30R7
9732 27RY W NP0 TTY X7 TN,

But in the state of bitul (self-nullification), there is no more
capacity to tremble or to love and desire, etc., because it is
revealed to him that he has no independent reality whatsoever
— so there is no “he” to be the one who loves — they are truly
reckoned as nothing.

Y77 TV 03 12 PRY 17 - 21027 702 23K
DPRY TR 12 17303939 — 1D MR 2T NPT
RPX — 271K XY 0 WY 7Y 923 0ipn 0°09in
W W RP3.

And this is the matter of “When they stood, they let down their
wings” — for at first Yechezkel heard the sound of their wings
like the voice of many waters, rising in roaring — the state of
ratzoh.

Yy A7n0n °3 — 1IP0I AHIN DAY I A
DRPINAY — 027 27 2R3 — 07012 PiP PRPI
Ni¥7 Nrm2a - vyl

And the roaring is drawn from comprehension and meditation, as
stated above.

2732 Maianam M TN vy

T

But afterwards, when a revelation comes to them from beyond
their comprehension, “they let down their wings” — they no
longer have strength to roar with love, etc., but are in a state of
bitul.

PRV 1973 APN 077 TWRIWI — IR 23K
9T TV 12 07 PRV — 1932 7970 — Dy

2102 NPMI2 07 RPN — "D 1IR3

And this is the meaning of “when they stood” — for this bitul is
called “standing.”

TP NP1 T NIV — DTRYR V.

For our Sages said (Sotah 39): “‘Standing’ means silence.”

RX 770Y TN (072 APi0) 2717 1N 737 73
RNV

The meaning of this silence is: “they let down their wings” —
from the great roaring due to the bitul, which is far above love
and tumult.

WYIIR — 179312 719N 0T — T AN Y
TIRONR Ty TRyn7 XATY 91027 Tunn — 21737

Y
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And as it says: “After the fire — a still, small voice,” and this is
the level of Shemoneh Esrei, for in the Shema and “You shall
love,” it is the level of fire, and thus the Shema is said while
sitting, since love is still “there is one who loves.”

RIT) — 1RT 70RT ip — UKD 0K 12Ny 160
NI — DTN YW DRI °D ANWY ARy NN

— W 17TY YW AXMIRT 1271 — WX N
QTG 1 W2 X7 AN

But Shemoneh Esrei is said standing and in whisper, for it is in
the level of silence and bitul — and this is the matter of silence,
as it is said regarding Channah: “Her voice was not heard.”

RWN2 KO 127) — TTRY2 Ko7 — 10y m3ing 228
— R T3 AT — 21021 70T NN RIT 0D
YRy X7 A21P) 11302 2IN2Y 3.

(And this is what King David said: “If I did not compose and quiet
myself...” — he was in such a state of bitul that he was like an
inanimate object, with no strength to speak, etc.)

(= PpniT) Do X2 OX 170 T Ry )
NIN3 3 MY 7Y — 79 23 2102 NP2 MY
13 1377 72 17 PRY — aniT).

Only they request: “Blessed are You, Hashem” — meaning, that
there should be a revelation of His Godliness.

PN MTY AT — 70K 2 DURmY
7207 1N,

And this is the level of “Yonah Elem” — “Elem” means mute,
i.e., one who is not in a state of emotion or love.

117 11¥7) — 2R 1Y — 10 o%R NI N2 NN
120X N2YRNT NINI2 IPRY.

And behold, the essence of this bitul is drawn from the revelation
of light that is above comprehension.

IR "39%3 TER TYRI — 7] W2 NN R 1)
22 myny.

For from a revealed light that is graspable through understanding,
there emerges love and intense yearning.

AIRT NWHI — MWD 09NAT IR 23 NPUIn 03
21733 WY,

But from a revelation that cannot be grasped by comprehension,
there emerges bitul specifically.

W — 2ot vwenas

2997 IRY 119%) Nman DaN
037 N2 KT

And the concept of a revelation that is beyond comprehension still
being called a “revelation” — even though it is not grasped
intellectually — is like what is written regarding Daniel’s
companions:

2% Y 1 Y RIPY — Dalvan AovaRy 13 TIv)
7 7Y X7 — wign 1223 3m Ry 9 7Y AR
2X217 27202 NY

“And the men that were with me did not see the vision, yet a great
trembling fell upon them...”

TG P3N YR D NN W DU
D7y P9} AP

And the Gemara says: “Since they did not see, why did they
tremble?” The answer is: although the revelation was not drawn
into their wisdom and understanding like Daniel who saw the
vision,

NPX — 21777 X2 — T RPT WIRD (X732 M)
IR 2R1T 13 DN DNRITR T TURI KoY
N7 DY,

nevertheless, the revelation reached them through their mazal —a
level that is above intellect and is the soul’s supernal root beyond
the intellect within it.

T2YR7 XY — 3900 NPT MM MY RN
TPYNPY TRWIT Tipn KT - AT 2l

......
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And therefore, from that mazal-level, there extended and spread a
great trembling into the intellect and emotions of the soul — due
to the revelation that was perceived at the level of mazal.

NI 223 03 TPV T AR 0WR) TR 127)
NPT NPT 19730 DN — ARYIT Y.

So we find that it is specifically from a revelation that is above
comprehension that true bitul is drawn.

TURI RPIT — 22Wan TYnY 1773 NININ (RYR]
50377

And this is why Daniel, who saw the vision and was able to grasp
it with his intellect and it was not beyond his comprehension —
did not experience such a great trembling like the men who were
with him, for them it was above their understanding, only through
mazal.

10907 P1D7W — IXY2T DY AW 2RITY )
1791 X2 — 23wan oyn? 1738 70 K21, inn3
MY — Y R DWINT 7Y 103 72 22 7770 1Y
WTPIN NP2 P - 2 Moy D7,

And all this is explained elsewhere at length.

MI2*IR2 IR DIPR3 7] 92 WD M.

And this is also the idea of the “pillar” between lower Gan Eden
and upper Gan Eden — a level of intermediary.

— 1097 1IA0RT 17V T2 TMRY 1 19703 10N
YXIAN NN RITY.

For the term “pillar” comes from the word “standing” and silence
— a withdrawal from the original grasp.

VAN — ARNYA TTORY 1 — TRy YT
myiuRY Ny,

And as in the case of “The man was astonished at her and
remained silent...” — this is the level of nothingness (ayin), as
explained elsewhere.

NIRRT — "2 WD — A7 IRIYR WK 1239
R 1PN WINIY M — TR,

And this is the level of keter in the soul — which is the meaning
of silence and bitul, which is ayin (nothingness), and also keter as
encompassing — for the bitul and trembling comes from the level
of “mazal sees,” which is a surrounding revelation as explained
above.

MRV T RITY — WHIY N2 NI 13V 1)
2313 >3 — 2210 1Y N2 03 — PR VT - N
M) RIAY — I 371 NIHIH DAY I AT

9732 — PpR NN

So the two interpretations of keter both align as one.

TN IR 0271V — NIT DWITDT 12 XY

(It was explained that the Counting of the Omer (Sefiras HaOmer)
is the clarification of the seven emotional attributes, within which
occurred the shattering (of the vessels), through drawing down
intellectual powers during the Counting of the Omer.

(7073 173W NI 'TT T2 M 17799 72 XAN)
YT NHR PN NIWRT DY — Aawn,

And on Shavuos, there is a drawing down of Kesser, the level of
Ayin (nothingness), because Kesser is both a language of silence
and a language of surrounding:

1179 902 92,18 NIRRT NAWRT — NivIaYN
2230 W) AR nw:

“Yonah Elem Rechokim” (the mute dove from afar),

DRI a7 nIv,

“When they stood still, their wings dropped,”

Q232 1370 DRI,
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“If your heart runs, return to One,”

TR W — 727 ¥ OX,

“There is no ‘standing’ except silence,”

DY XOR ATRY TR,

Shemoneh Esrei is “a still, small voice” in Eretz Yisrael.

SX vIR2 TRT nT Yip ity yin,

And the bitul (nullification) is drawn from mazal yehu chazi
(“his mazal sees”),

T ANRTN TR M0,

as in: “a great trembling fell upon them.”

Dby 901 AT 7T

This is Kesser as a language of surrounding.)

2210 13W% 03 ).

()

And behold, this aspect of Kesser is on Shavues, for the
Counting of the Omer is the transformation of the emotional
traits, which is the aspect of Ratzo (running upward), as explained
above, and this is through the mochin (intellectual faculties) that
are drawn into them.

"RYI DOV 03 ,NIYIYIANIT A N2 NN 73T
1,219 1% NI WY ,NITRT NIDDINT XN
172 DWRIT TIRT 7Y

And afterward, on Shavuos, the aspect of Kesser is drawn down.

N7 NPT YR NIPIAYD 27N,

And this is the meaning of “You shall count fifty days,” though we
only count forty-nine days — because the aspect of Kesser is
silence and bitul (nullification), and it is drawn automatically.

u'"a P 07910 TR 13,01 D°WRL 11800 13V 1Y)
;702 TP NY NN XTI NI0AY 007 RN 0N
VIR TYRIY P

For after the Ratzo comes the aspect of Shov (return).

AW NP0 YR 18T 0N 3.

And as explained elsewhere on the verse “I am asleep,” this is the
idea of “Open for Me like the eye of a needle” — meaning, all of
the birur (refinement) of the Omer counting is only like the eye of]
a needle in comparison to the revelation of the Kesser within the
soul on Shavuos.

T MY — I VIR P02 7Y MR Dipn3 W'nY)
NORT 127 92 11737 MR P A7IND °7 InD
AT 032 NN "173 0237 VIR PW TN RR3 MY
niviayay woja.

However, all this is the Kesser within created beings — namely
the level of silence and bitul, “when they stood still, their wings
dropped.”

NI 37707 ,0°R742Y N NI RIT AT 22 X
D°919 N8R DRV — DT TR Nwa".

But likewise, there is this same aspect above, as explained
previously that Kesser is a term of silence and a term of
surrounding, because it is above Chochmah.

Y7 WRIY 097 ,72907 I AP0 DORXD 12 728
1ynY inPT? pn 1Y) AR 1w 1037
02000,

G L

And the drawing down of this Kesser of Torah is on Shavuos,
and this is the idea of “You have he ‘eemarta (caused Hashem to
be spoken of) today.”

T3 0, NI X7 7750 02 NP NOYR
DW’U DWDNH v’_‘_ngnu.
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For we must understand the revelation of Kesser Torah on
Shavuos, and the six hundred and twenty letters of the Aseres
HaDibros, since Kesser is the aspect of silence — the opposite of
revelation.
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But that is the meaning of “You have he ‘eemarta Hashem” — that
you caused Him to be spoken of, that He should be drawn into the
letters of speech.

NPT? WYY — "DINT NN 03 71 7Y 23K
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And this is through an awakening from below in the aspect of
Kesser, from below to above — the aspect of silence and bitul,
that they preceded “We will do” before “We will hear.”

TPRY N NITAR RONYT ROWOR 72779 1177
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And thereby, they drew down from Above as well the revelation
of Kesser Torah into speech.

73R N2 193 A2YN7N 03 1N 10T
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And this is “Those who do His word,” who draw down revelation
into speech — and thereby, “to hear the voice of His word.”

,037 NP2 930 DOWRnY "2 iy ann
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And this is the meaning of “to hear” — as in “Hashem has made
you spoken of”, which is in the aspect of bitul, like one
answering after a speaker.
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For such speech in the aspect of bitul is a vessel for the revelation
of Kesser Torah.

NI *1937 "3 RIT — 2303 NN 719 N27T 03
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Like in Shemoneh Esrei, “Hashem, open my lips,” which is
called “a still, small voice” — the level of silence, since the
speech is not from himself.
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And this is the concept of the two crowns: one corresponding to
“We will do” and one corresponding to “We will hear.”

T2 TR "TRY TR TN — 00002 "IW Y AN
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And behold, this matter—that they preceded “We will do” before
“We will hear”—is related to “In the third month after the children
of Israel went out...” etc.

WIWE W2 LI NI — gy TRy A7 3
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For behold, it is known that Nissan is the first of the months of the
year, and Iyar is called the second month, and Tishrei is the
seventh month, etc.

TN LTI W 297 TR R 19°IT 33T 7T
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However, we do not find explicitly in the Torah that the months
are counted from the Exodus of the children of Israel from Egypt.

DY 0 NYIR2 W02 108 KD 0ipn 99n AR
07XRR P12 NN

And regarding Nissan it is written in Parshas Bo and in Parshas
Mishpatim: “The month of spring in which you went out from

Egypt.”
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Likewise, regarding the second month it is written in Parshas
Bamidbar: “On the first of the second month of the second year
of their exodus from Egypt.”

W2 TONI — D27%2 NYIDI 2102 I W2 1)
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And although “from their exodus from Egypt” refers to the second
year, nevertheless, the Zohar (beginning of Parshas Bamidbar,
117b) explains that “the second month of the second year” is all
one concept—being the second stage of the Exodus.
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That is: the first level of the Exodus was in Nissan, as explained
there.
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.

According to this, the third month (Sivan) in which it also states
“from the Exodus” refers to the third stage of the Exodus.

NXYY" 12703 12 2RIV WIWT WN2 1'97 X¥n)
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Therefore, the other months are no longer associated with the
Exodus.
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Even though they may be called the fourth month or fifth
month, this is only fourth or fifth from Nissan, but not from the
Exodus itself.
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For the Exodus from Egypt consists of three phases: Nissan,
Iyar, and Sivan—until the giving of the Torah, which is the
completion of the Exodus, as it is written: “I am Hashem your
G-d who brought you out from the land of Egypt.”
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And the matter is: behold, in Yehoshua (chapter 5) it says,
“Circumcise the children of Israel a second time...” and
afterwards it says: “Today I have removed the disgrace of Egypt
from upon you.”
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One must understand: why does it say “a second time,” and what
is the connection between circumcision and Egypt?

M 03,y 1w e 17 TN
OI%n 1Y 17037

The idea is as follows: it is known concerning the verse “sun and
shield is Hashem Elokim,” that the Name Elokim is an aspect of a
shield and covering, to conceal and obscure the radiance of the
Name Havayah, in order that existence as a separate entity may
come to be.
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However, there are 120 combinations of the Name Elokim, of
which the first 72 combinations remain in holiness; only the last
48 combinations descend and devolve downward, until they
enliven the external forces (chitzonim), which are the aspect of
"yesh'" (separateness) and absolute independence, saying: “I am,

)

and there is nothing besides me.’
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And this is [the meaning of] “And I will place signs in the land of
Cham” — these are the 48 latter combinations from which the
kelipos (husks) receive vitality. These are called “sons of Cham,”
representing heat and harsh severities—desires and violence, etc.
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Not so the 72 upper combinations: although a sense of yesh
(separate existence) also emerges from them, it is not a complete
and independent yesh. Rather, it is like [the verse], “And the host
of heaven bow to You” — meaning the angels who receive from
there are called “Bnei Elokim” (sons of G-d), not Bnei Cham.
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And behold, it is explained in Likkutei Torah, Parshas Lech
Lecha, that the foreskin (orlah) derives from the Name Elokim —
for the foreskin is a kelipah that conceals over the Bris, which
represents the covenant and attachment to G-dliness.
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Therefore, the crown (atarah) of the bris is shaped like the letter
yud — the symbol of bitul (nullification); whereas the foreskin
conceals and completely hides this aspect.

771,703 NP0 — 7" N3N A70Y7 197
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It is drawn from the Name Elokim, which obscures over the
Name Havayah—but specifically from the last 48 combinations
of the Name Elokim, which cause complete concealment.
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And these 48 combinations are derived from the last two letters
of the Name Elokim, which are yud and mem (2°%) — for from
each letter arise 24 combinations.
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And this is the meaning of what is said regarding circumcision:
“Today I have removed the disgrace of Egypt” — for Egypt is
Meitzar Yam (constriction of “yam” = yud—mem), i.e., that which
devolves from the final letters of Elokim, which is the source of
the sons of Cham and the aspect of orlah.
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Therefore, through circumcision it is said: “/ have removed the
disgrace of Egypt.”

077%% NPT NP N TRa 0T Y 1R

It follows that the Exodus from Egypt and circumcision are one
and the same matter.
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And behold, in circumcision there are two aspects: the first is the
skin of the foreskin, which is entirely cut off and separated from
the covenant; and the second is the skin of the peri’ah
(uncovering), which is not cut off and remains on the organ — but
it must be pulled back so that it no longer covers the atarah
(glans), etc.
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And behold, if one circumcised but did not perform peri’ah and
did not tear it away from the atarah, it is considered as if he was
not circumcised. Yet, even though when it covers the atarah it is as
if he is uncircumcised, still, it is not necessary to cut it off
completely like the skin of the foreskin; rather, it suffices to
uncover it so that it no longer covers the atarah at all.
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The concept is as follows: in the kelipos (husks), there are two
levels — the first is the three completely impure kelipos, which
are utter evil and from which comes the vitality of all prohibited
things that cannot be refined; they must be completely rejected.
This corresponds to the foreskin skin, which must be cut and
separated entirely.
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The second is the kelipas nogah, which is a mixture of good and
evil and can be refined — and these are the permitted things. But
if one does not refine them, and rather indulges in gluttony, etc.,
then it is as if he was not circumcised. However, when he refines
it, the evil is included within the good; therefore, it is not
necessary to cut it off entirely.
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Likewise, in the circumcision of the foreskin of the heart, there
are also two levels: namely, iskafya (subjugation of desires) and
ishapcha (transformation).
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And this is the meaning of what was said regarding Yehoshua:
“Circumcise the children of Israel a second time” — meaning the
aspect of peri’ah, as stated in Pirkei deRabbi Eliezer (brought in
the Yalkut on Yehoshua), that they had already been circumcised
but had not done peri’ah.
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And this is the second aspect in circumcision — the first being
removal from evil completely, corresponding to the excision of
the foreskin; the second being the transformation of permissible
desires.
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Through this, a third level is achieved: the revelation of the
atarah, which represents the innermost point of the heart,
higher than intellect — as explained in Iggeres haKodesh on
“Israel is not redeemed except through tzedakah, ” that it is the
radiance of the Supernal Chesed, which is above binah and
daas, etc.
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Also explained in the Siddur (entry on “charvos tzurim” in the
section of Birkas HaMazon, on the verse “And I will uphold My
covenant”), this refers to ""V'rav chesed," the great love, etc.
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And behold, these three levels are the same three levels of the
Exodus from Egypt. The first level of the Exodus from Egypt was
that they were in the 49 gates of impurity and left from there, as it
is written: “For the people fled” (Shemos 14:5), which means
fleeing from absolute evil through at least the level of iskafya
(suppression). And this is the meaning of “for the people fled” —
and this was in the month of Nissan.
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After that, Sefiras HaOmer is the second level of the Exodus from
Egypt — that is, to attain ishapcha (transformation), to transform
the desires for permissible things and to become disgusted by evil
and hate it, to the point that love is directed only toward Hashem.

This is the idea of the second month of the Exodus.
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And this is the matter in Torah regarding “in the wilderness of
Sinai” — therefore, the month of Iyar is called the month of Ziv
(radiance) because Sefiras HaOmer implies counting and clarity
— the purification of the traits of the animal soul. The primary
counting is in the month of lyar.
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As mentioned earlier, by Rosh Chodesh Sivan, it is as though the
counting is completed. These two levels — Nissan and Iyar —
correspond to the two levels of milah and peri’ah mentioned
above.
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(And so is found in the Zohar III, 191b and 195a regarding the
explanation of milah and peri’ah, and on 217b and 252b regarding
the explanation of the two months — Nissan and Iyar — as being
one concept.)
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And according to this, the matter of “In the third month after the
children of Israel went out of the land of Egypt” refers to the third
level of circumcision, which is the revelation of the atarah —
and this is what was said above about the level of Kesser (crown),
which is the level of silence and bitul of the created beings, higher
than the levels of ratzoh and ishapcha.
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And this level is drawn in the third month mentioned above —
and this is precisely the concept of the revelation of the atarah,
for atarah means crown, which is the crown from below to above
— silence and bitul — and likewise according to Kabbalah, it is
known that through milah, the three chassadim (kindnesses) are
drawn and revealed (as mentioned in Likkutei Torah, Parshas
Lech Lecha).
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And it is known that the Kesser of Ze’ir Anpin and Nukvah that is
revealed on Shavuos is drawn and revealed from the Chesed
within Tiferes, and it is that which is revealed through the
peri’ah (uncovering), which corresponds to bitul and Kesser
from below to above.
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And this is what was stated earlier — that the sustenance of the
external forces (0°11%°17) is by two methods: one — through the
process of Sefiras HaOmer, and the other — through the
revelation of the Kesser Torah on Shavuos.
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And this is the meaning of “I am Hashem your G-d Who took you
out of the land of Egypt” — referring to the level of Mitzrayim
(Egypt) mentioned above.
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For the word Kesser (7n2) is made up of the same letters as
KaReT (013, excision) — meaning that it severs the nurture of the
external forces.
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However, there are two levels of Kesser: one from below to
above, which is the concept of revealing the atarah in milah —
from the state of kares (excision) it becomes Kesser. Meaning,
through cutting away the foreskin — for milah is the act of
excising, as it is written “Tzipporah cut the foreskin of her son”
(Shemos 4:25) — and this is through pushing away evil and
transforming it.
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(And therefore it is written in the Poskim [halachic authorities] to
stand during a milah based on the verse: “And all the people
stood in the covenant” [Melachim 11 23:3]).
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And this is also the concept of Sefiras HaOmer — all from below
to above. But on Shavuos it is from above to below, through the
revelation of Kesser Torah it becomes KaReT to the external
forces.
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And this is “I am Hashem your G-d who took you out of the land
of Egypt” — from the Mitzrayim (constriction) of the Yam (sea),
as above.
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And since by Israel there were both of these levels, therefore two
crowns were tied for them.
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And this is the meaning of “Who revealed this secret to My
children?” — referring to the level of hidden love, which is the
level of the Bris (covenant), only that the foreskin is covering it.
And it is necessary to reveal this secret — that by cutting the
foreskin, the love is revealed.
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And this is the level of the hidden chassadim (kindnesses), as is
known from Eitz Chayim.
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[NOTE: [ Summary

The Tzemach Tzedek masterfully weaves a multi-layered explanation showing how Sefiras
HaOmer and Shavuos parallel the stages of bris milah and the soul's elevation from impurity to

pure Godly connection. He outlines three primary phases:

1.

Nissan / Bris Milah — Sor MéRa: Leaving Mitzrayim (Egypt) represents the initial act of

spiritual escape from evil—analogous to the cutting of the foreskin (3%7¥71 2W). This act
corresponds to the Sor MéRa (turn from evil) stage of Divine service.
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2. Iyar/ Priah — Aseh Tov: The inner refinement during Sefiras HaOmer represents priah,
the uncovering of the crown (77vY), symbolic of the aseh tov (do good) aspect. This is not
merely about distancing from evil but actively transforming permitted desires into tools
for holiness—a phase of it hapcha (transformation).

3. Sivan / Kesser Torah — Bitul: Shavuos corresponds to the ultimate revelation: the
Kesser Torah (Crown of Torah), which is accessed through total bitul (self-nullification)
and silence (“7p>nw* ”,77°ny”). This is where the soul no longer cries out in fiery
yearning (ratzoh) but stands still in complete humility before the Infinite (shuv). The two
crowns placed on Bnei Yisrael correspond to “wy1” (complete surrender) and “yaw1”
(inner understanding), both of which are keys to drawing down the Crown of Torah.

A key mystical insight: just as milah reveals the inner crown physically, the Avodah of Sefiras
HaOmer and Shavuos reveals the hidden love (nanyo2:7 727R) of the soul—a Divine secret
covered by the “foreskin” of ego and materialism. This secret is “who revealed this to My
children?”—a reference to the innate, buried yearning of the Jewish soul once the coverings are
removed.

Practical Takeaway

The journey from Pesach to Shavuos is not merely about counting days. It is a transformative
ascent:

e First, identify and remove the "foreskin" in your life—habits, media, or thoughts that
block your connection.

e Second, don't just avoid negativity—transform your neutral activities (eating,
conversation, hobbies) into holy experiences.

e Finally, cultivate silence. Practice bitul during prayer—not just verbal praise but quiet
surrender, especially during the Amidah.

Only by passing through these stages—cutting, uncovering, and standing silently in awe—can
one truly receive the Crown of Torah.

Chassidic Story — The Tzemach Tzedek and the Secret of the Crown

When the Tzemach Tzedek was a young child, he once approached his grandfather, the Alter
Rebbe, and asked, “Why do we receive two crowns for saying ‘vawn nwy1’? Shouldn’t one be
enough?”
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The Alter Rebbe looked deeply at him and said: “Because when a Jew says ‘qwyr—we will
do—he is cutting away the foreskin that blocks his inner self. But when he says ‘vnwi’—we will
understand—he is uncovering the crown within. And for revealing such a secret, two crowns are
given.”

Years later, the Tzemach Tzedek himself would expound this theme in his Shavuos discourses,
explaining how milah, Sefiras HaOmer, and Shavuos all unfold the same cosmic pattern: from
concealment to crown. At the conclusion of one such teaching, he reportedly said, “This is why
silence in Shemoneh Esrei is holier than the fire of Krias Shema—because only when you cease
speaking, can you begin to receive.”

¥

Source: Ohr HaTorah, Shavuos,; Derech Mitzvosecha, Mitzvas Milah, Sefer HaMa’amarim
5585, Likkutei Sichos vol. 23. END NOTE]
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