
 בס"ד

Tzemach Tzedek 
Ohr HaTorah  

Shavous 
תַּקְס"ד שָׁבוּעוֹת לְתוֹרָה  

 
Discourses for the Festival of Shavuos הַשָּׁבוּעוֹת לְחַג דְּרוּשִׁים  

For the Torah of Shavuos, 5564 (תקס"ד): “And you shall 
count for yourselves…” 

וְכוּ׳ לָכֶם וּסְפַרְתֶּם תַּקְס"ד שָׁבוּעוֹת לְתוֹרָה  

“Seven weeks you shall count…” and “you shall make the 
Festival of Weeks”—see Ramaz on Parshas Emor, 153a. 

בְּהַרְמַ"ז ע׳ שָׁבוּעוֹת. חַג וְעָשִׂיתָ תִּסְפָּר, שָׁבוּעוֹת שִׁבְעָה  
ע"א דְּקנ"ג אֱמוֹר פּ׳ . 

It seems one could ask: Why is the festival called “Shavuos” — 
Weeks — in reference to “you shall count for yourself seven 
weeks,” when in truth those seven weeks have already passed 
completely, and the festival occurs on the fiftieth day? Why is it 
not written “Festival of the Weeks,” as with “Festival of Sukkos”? 
And what is the meaning of “according to the gift of your hand”? 
See Likkutei Torah. 

שֶׁהוּא שָׁבוּעוֹת הַחַג נקְִרָא לָמָּה טַעַם לוֹמַר ישֵׁ לְכּאוֹרָה  
כְּבָר שָׁבוּעוֹת ז׳ הֲלֹא שָׁבוּעוֹת, ז׳ לְךָ תִּסְפּוֹר שֵׁם עַל  

לֹא לָמָּה לוֹמַר ישֵׁ גַּם הַנ׳. בְּיוֹם הוּא וְהַחַג תְמִימוֹת חָלְפוּ  
מַהוּ גַּם הַסֻּכּוֹת. חַג שֶׁכָּתוּב כְּמוֹ הַשָּׁבוּעוֹת חַג נכְִתַּב  
לְק״ת ע׳ ידֶָךָ. נדְִבַּת . 

The concept of “you shall count fifty days,” and the matter of the 
first day being called “one” day rather than “first,” the counting 
spans from the barley harvest until the wheat harvest (see 
Nedarim: from the harvest—wheat harvest). 

שֵׁניִ, וְלֹא ימִָים שְׁניֵ א׳ יוֹם וְעִניְןַ יוֹם נ׳ תִּסְפְּרוּ עִניְןַ א.  
עַד נדְָרִים )ע׳ חִטִּים קְצִיר עַד שְׂעוֹרִים מִקְצִיר הַסְּפִירָה  
חִטִּין קְצִיר הַקָּצִיר ). 

Their wings are separated—lion, love; ox, awe; and eagle, 
compassion. This is the difference between man and angel: the 
angel is only in one trait (love, etc.), while man includes all the 
traits. Similarly in physicality: for example, an animal is only one 
trait (eagle—compassion), while man includes all the attributes. It 
appears so. See the explanation on “And he shall wave…” 

רַחֲמִים וְנשֶֶׁר ירְִאָה וְשׁוֹר אַהֲבָה אַרְיהֵ פְּרוּדוֹת וּכְנפֵָיהֶם  
א׳ בְּבְחִינתַ שֶׁהַמַּלְאָךְ לְמַלְאָךְ אָדָם בֵּין הַחִלּוּק )וְזהֶוּ  
בַּגַּשְׁמִיּוּת וְכֵן הַבְּחִינוֹת, מִכָּל כָּלוּל וְהָאָדָם כו׳ אַהֲבָה  
כָּל בּוֹ ישֵׁ וְאָדָם רַחֲמִים נשֶֶׁר א׳ בְּחִינתַ בְּהֵמָה עַד״מ  

כו׳ וְהֵניִף בְּבִיאוּר וְע׳ נ״ל. הַמִּדּוֹת ). 

And this is because their vitality is from the faculty of speech, the 
four outlets of the mouth, each outlet producing a different matter. 

עִניְןָ מוֹצָא כָּל מוֹצָאוֹת, ד׳ מִמַּלְכוּת, שֶׁחַיּוּתָן לְפִי וְהַינְוּ  
 .אַחֵר

And the outlet of the letter ה׳ is גיכ״ק, the one who makes peace 
(see explanation of peace on the verse “and you shall know this 
day,” that it is the inclusion of love and fear). 

פִּי עַל הַשָּׁלוֹם עִניְןַ )ע׳ שָׁלוֹם עוֹשֶׂה גִּיכ״ק ה׳ וּמוֹצָא  
וְירְִאָה אַהֲבָה הִתְכַּלְּלוּת שֶׁיּהְִיהֶ הַיּוֹם וְידַָעְתָּ ). 

This is the aspect of the palate (ְחֵך). See what is written on the 
Zohar, Shemini 39a, on the interpretation of “His palate is 
sweetness” and “your palate is like the best wine.” Also see the 
concept of palate and throat. 

חִכּוֹ בְּפֵירוּשׁ ל"ט שְׁמִיניִ הַזהַֹר פִּי עַל )עַמָּ"שׁ חֵךְ בְּחִינתַ  
וְגָרוֹן חֵךְ בְּעִניְןַ וְע׳ הַטּוֹב. כְּייַןִ וְחִכֵּךְ מַמְתַקִּים ). 

To this level they say “Kadosh,” she walks around, and her face is 
upright (see on the verse “And a woman when she vows…”). 

זקֵָף וּפְניֵהֶם מִתְהַלֶּכֶת, הִיא קָדוֹשׁ, אוֹמְרִים זוֹ לִבְחִינהָ  
תִדּוֹר כִּי וְאִשָּׁה פִּי עַל )ע׳ גָּדוֹל ). 
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This is the palate. And because this extension is from the revealed 
world, therefore they are burning; above her it is open wide and 
fruitful she directs. 

בּעֲֹרִים, כֵּן עַל דְאִתְגַּלְיאָ מֵעָלְמָא שֶׁהַהַמְשָׁכָה וּלְפִי חֵךְ,  
הַפֵּרוֹת וִישָׁרְנהָ לָרְוָחָה פָּתוּחַ לוֹ מִמַּעְלָה . 

And this extension is called “barley,” food for animals (angels), a 
measured barley-flow drawn from the letter ה׳. 

מַלְאָכִים, בְּהֵמוֹת מַאֲכַל שְׂעוֹרָה, נקְִרֵאת זוֹ וְהַמְשָׁכָה  
ה׳ מִבְּחִינתַ הַנּמְִשָׁךְ שְׂעוֹר . 

And there are gates from the supernal ה׳ — “Lift up your gates, O 
princes” — from the 49 gates. 

( שֹׂא שְׁעָרִים שְׂאוּ עִילָּאָה ה׳ מִבְּחִינתַ שְׁעָרִים וְישֵׁ מ״ט נ  
 .(שְׁעָרִים

“She walks around,” in measure and limit, to divide among camps. בְּמַחֲנוֹת לְהִתְחַלֵּק וּמִדָּה בְּשֵׁעוּר מִתְהַלֶּכֶת, הִיא . 

Therefore they are called “standing,” for they receive from the 
letters of speech, and not from “growth” of another letter (see 
explanation on “Shabbos Eve, Shlach”). 

וְאֵין הַדִּבּוּר, מֵאוֹתִיּוֹת )שֶׁמְּקַבְּלִים עוֹמְדִים נקְִרָאִים וְלָכֵן  
שְׁלַח עֶשֶׁ״ק בִּיאוּר ע׳ אַחֵר. אוֹת גִּדּוּל זהֶ מֵאוֹת ). 

And barley is written with a left-sided ש׳, from this comes a great 
noise. 

גָּדוֹל רַעַשׁ נעֲַשֶׂה וּמִזּהֶ שְׂמָאלִית, בְּשִׁין וְשְׂעוֹרָה . 

(And there is a gate on the right — the gates of Binah, as 
mentioned above). 

( הַנּ״ל דְּבִינהָ שְׁעָרִים בִּימִין, שַׁעַר וְישֵׁ ). 

And this extension of barley depends on the offering of the Omer, 
elevation through the Kohen of Chesed. 

ע״י הַעֲלָאָה הָעמֶֹר בְּהַקְרָבַת תָּלוּי הַנּ״ל שְׂעוֹרָה וְהַמְשָׁכַת  
חֶסֶד כּהֵֹן . 

And it came from the “Terumas HaLishka,” for “Israel is holy to 
Hashem, the first of His produce” (and also barley is the first of 
the produce — see Ramaz vol. 3, 151b). 

רֵאשִׁית לַה׳ ישְִׂרָאֵל קדֶֹשׁ כִּי הַלִּשְׁכָּה מִתְּרוּמַת וּבָא  
הַרְמַ״ז ע׳ תְּבוּאָתָה. רֵאשִׁית הִיא הַשְּׂעוֹרָה )וְגַם תְּבוּאָתוֹ  

ע״ב דּקנ״א ח״ג ). 

And through this is drawn additional light to the angels, and from 
there to the animal soul — to transform its seven middos over the 
seven weeks. 

לַנּפֶֶשׁ וּמִשָּׁם לַמַּלְאָכִים, אוֹר תּוֹסֶפֶת נמְִשָׁךְ זהֶ וְעַל־ידְֵי  
שָׁבוּעוֹת בְּז׳ מִדּוֹתֶיהָ ז׳ לְהִתְהַפֵּךְ הַבַּהֲמִית . 

(This is “a sickle in the standing grain”), and the counting draws 
down the makif, etc. 

( כו׳ הַמַּקִּיף לְהַמְשִׁיךְ וְהַסְּפִירָה בַּקָּמָה(, חַרְמֵשׁ וְזהֶוּ . 

And behold, all this — barley, the first of your harvest — is the 
soul’s comprehension in the revealed world (therefore “barley,” 
first — this is “gate”). 

הַנּפֶֶשׁ הַשָּׂגַת קְצִירְכֶם, רֵאשִׁית שְׂעוֹרָה זהֶ כָּל וְהִנּהֵ  
הַשַּׁעַר זהֶ – רֵאשִׁית שְׂעוֹרָה )לְכָךְ דְאִתְגַּלְיאָ בְּעָלְמָא ). 

And afterwards, on Shavuos — wheat: the hidden דעת is drawn 
from concealment to revelation, self-sacrifice: “Their souls flew 
out” from the level of “I am — who I am.” 

מֵהֶעְלֵם נמְִשָׁךְ הַנּעְֶלָם דַּעַת חִטָּה: – בְּשָׁבוּעוֹת כָּךְ וְאַחַר  
מִי אָנכִֹי מִבְּחִינתַ נשְִׁמָתָן פָּרְחָה – נפֶֶשׁ מְסִירוּת לִגְלוּי,  

 .שֶׁאָנכִֹי

(Thus even though this level is not graspable — not like barley, 
which is revealed — nevertheless it is [drawn] because of “למתב” 
[in order to be given]). 

( – גִּלּוּי כְּשְׂעוֹרָה לֹא מוּשֶׂגֶת אֵינהָּ זוֹ שֶׁבְּחִינהָ אַף נמְִצָא  
דְּלְמִתֵּב מִשּׁוּם הַינְוּ מ״מ ). 
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(Inquiry is needed regarding the sin of Adam Harishon, who ate 
from wheat, etc.) 

( כו׳ הַחִטָּה מִן שֶׁאָכַל הָרִאשׁוֹן אָדָם חֵטְא עִניְןַ צ״ע ). 

And this is [the meaning of] “Who took you out of the land of 
Egypt” — from the sea of constraints ( ים מצר ), the sea of wisdom 
and comprehension, and the limitations that imprison the body. 

ר מִצְרַיםִ מֵאֶרֶץ הוֹצֵאתִיךָ אֲשֶׁר וְזהֶוּ ו. יםַ – יםָ מִצַּ  
הַגּוּף דְּמַאַסַּר וּגְבוּלָיו וְהַשָּׂגָה, הַחָכְמָה . 

And this is the idea of Torah and mitzvos as engraving — a level 
of revealing the concealed, not via a chain of descent. 

הַהֶעְלֵם גִּילּוּי בְּחִינתַ – חֲקִיקָה וּמִצְוֹת תּוֹרָה עִניְןַ וְזהֶוּ ז.  
הִשְׁתַּלְשְׁלוּת וְלֹא . 

The mitzvos are physical, like the power of sight with the eye; the 
two loaves are wheat — the 22 letters of the Torah. 

– חִטָּה – הַלֶּחֶם שְׁתֵּי בָּעַיןִ, הָרְאִיּהָ כּחַֹ גַּשְׁמִיּוֹת מִצְוֹת  
דְּאוֹרַייְתָא אוֹתִיוֹת כ״ב . 

And the matter of the two loaves — “Your bread, My Torah 
bread” (see Ra’aya Mehemna vol. 3, 98a — Upper and Lower 
Shechinah, meaning the letters of engraving clothed in the Written 
Torah). 

)ע׳ תּוֹרָתִי בְּלַחְמִי תּוֹרָתְכֶם לַחְמְכֶם – הַלֶּחֶם שְׁתֵּי וְעִניְןַ  
וּתְתָּאָה עִילָּאָה שְׁכִינתְָּא – ע״א צ״ח ח״ג מְהֵימְנאָ רַעְיאָ  

תְלַבְּשִׁים הַחֲקִיקָה אוֹתִיּוֹת וְהַינְוּ – בִּתְשׁוּב״כ הַמִּ ). 

But in order to reach the level of “I am who I am,” we count the 
Sefiras HaOmer — 49 gates of Binah, and the fiftieth gate 
encompasses them all. 

סוֹפְרִים – שֶׁאָנכִֹי מִי אָנכִֹי לִבְחִינתַ לְהַגִּיעַ כְּדֵי אֲבָל  
כּוֹלְלָם הַנ׳ וְשַׁעַר בִּינהָ, שַׁעֲרֵי מ״ט הָעמֶֹר, סְפִירַת . 

That is the gate through which the level of “Anochi” is drawn. 
Nevertheless, even the 49 gates are also a ray from it, and we draw 
from the right gate in the aspect of barley (left) — this is the 
drawing down of loving-kindness. 

גַּם מָקוֹם )וּמִכָּל אָנכִֹי. בְּחִינתַ נמְִשָׁךְ שֶׁבּוֹ הַשַּׁעַר שֶׁהוּא  
בִּימִין שַׁעַר וּמַמְשִׁיכִין מִמֶּנּוּ, הָאָרָה כֵּן גַּם שְׁעָרִים הַמ״ט  

חֲסָדִים הַמְשָׁכַת וְהַינְוּ – בִּשְׂמאֹל שְׂעוֹרָה בְּבְחִינתַ ), 

to all forty-nine gates. And that is the meaning of “You shall count 
fifty days.” And all this is to transform the animal soul. 

לְהַהֲפֵךְ זהֶ וְכָל יוֹם. נ׳ תִּסְפְּרוּ וְהַינְוּ שְׁעָרִים. מ״ט לְכָל  
הַבַּהֲמִית הַנּפֶֶשׁ . 

The first day is “one day,” and afterwards, here it is “two days” 
(not like with angels, where their wings are separate, but here the 
emotions are integrated — seven times seven). 

וּכְנפֵָיהֶם בְּמַלְאָכִים כְּמוֹ )וְלֹא ימִָים ב׳ כָּאן וְאַחַ״כ א׳ יוֹם  
ז׳ פְּעָמִים ז׳ – הַמִּדּוֹת הִתְכַּלְּלוּת – כָּאן אֶלָּא פְּרוּדוֹת, ). 

And afterwards, the revelation of the fiftieth gate itself, which 
encompasses the forty-nine in an aspect of complete unity (not 
like 49 aspects that merely include each other). 

בְּחִינתַ – הַמ״ט הַכּוֹלֵל – מַמָּשׁ הַנ׳ שַׁעַר גִּילּוּי וְאַחַ״כ  
בֵּיניֵהֶן שֶׁיּשֵׁ רַק בְּחִינוֹת מ״ט כְּמוֹ )וְלֹא מַמָּשׁ יחִוּד  

 .(הִתְכַּלְּלוּת

And this is the “Festival of Weeks” — it includes all seven weeks 
as one, and they are far above the first seven weeks, where each 
middah was individual though integrated. 

כְּאֶחָד, שָׁבוּעוֹת הַשִּׁבְעָה כָּל שֶׁכּוֹלֵל – שָׁבוּעוֹת חַג וְזהֶוּ  
– הָרִאשׁוֹניִם שָׁבוּעוֹת מִשִּׁבְעָה מַעְלָה לְמַעְלָה וְהֵם  

מִז׳ שֶׁכְּלוּלָה רַק עַצְמָהּ, לְפִנּיֵ מִדָּה כָּל שֶׁבָּהֶם . 

But above, the weeks are united together. Yet this level does not 
require counting (though inquiry is needed regarding the Yovel 
where we count the fiftieth year). 

זוֹ בְּחִינהָ אֲבָל יחַַד. כְּלוּלִים הַשָּׁבוּעוֹת – לְמַעְלָה אֲבָל  
– בַּיּוֹבֵל שֶּׁכָּתוּב מַה עִיוּן )וְצָרִיךְ סְפִירָה. צְרִיכָה אֵינהָּ  

הַחֲמִשִּׁים שְׁנתַ סוֹפְרִים ). 
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And this is “the offering of your hand” — mitzvos in physical 
action, higher than the level of your heart (32) — “from the Sea of 
Constraint of wisdom,” but rather a revelation of “Anochi,” a will 
that extends even into the hand. 

לְמַעְלָה – גַּשְׁמִיּוּת בַּעֲשִׂיּהָ מִצְוֹת – ידְָךָ נדְִבַּת וְזהֶוּ  
גִּילּוּי רַק הַחָכְמָה, יםָ מִצַּר – נ״ה – )ל״ב( לִבְּךָ מִבְּחִינתַ  

כו׳ בַּיּדָ גַּם נמְִשָׁךְ הָרָצוֹן – אָנכִֹי . 

See Ra’aya Mehemna vol. 3, 255a — in Shavuos: three tenths for 
the bull and two for the ram corresponding to 
nefesh–ruach–neshamah, and seven tenths for the lambs — seven 
weeks. 

שְׁלֹשָׁה – בְּשָׁבוּעוֹת – ע״א רנ״ה ח״ג רַעְי״ָמ ע׳  
וְז׳ – נשְָׁמָה רוּחַ נפֶֶשׁ – לָאַילִ וּשְׁניַםִ לַפָּר, עֶשְׂרוֹניִם  
שָׁבוּעוֹת ז׳ – לַכְּבָשִׂים עֶשְׂרוֹניִם . 

And behold, they are also nefesh–ruach–neshamah, so why the 
repetition? The matter is that in nefesh–ruach–neshamah there are 
two aspects — five times yud and pairs of pairs, as above. 

לָמָּה תַּרְתֵּי – כֵּן וְאִם נשְָׁמָה, רוּחַ נפֶֶשׁ כֵּן גַּם הֵם וְהֲרֵי  
ה׳ – בְּחִינוֹת ב׳ נשְָׁמָה רוּחַ בְּנפֶֶשׁ ישֵׁ כִּי הָעִניְןָ לִי?  

כְּנ״ַל – זוְָוגִין וּזוְָוגִין – יו״ד פְּעָמִים . 

And Shavuos is the revelation of both levels. Therefore in the first 
level — three and two, as in the concept of “lech” — Chagas, 
thirty kindnesses concealed; two — netzach and hod revealed. 

– הָרִאשׁוֹנהָ בַּבְּחִינהָ לָכֵן בְּחִינוֹת. ב׳ גִּילּוּי – וְשָׁבוּעוֹת  
נ״ֵה ב׳ מְכֻסִּים, חֲסָדִים ל׳ – חָג״ת – ל״ךְ כְּעִניְןַ – וּב׳ ג׳  

 .מְגֻלִּים
And the second level — pairs of pairs. Yet this requires further 
investigation, for on Shavuos there is [offering of] a bull and two 
rams… 

הֲלֹא – עִיוּן צָרִיךְ אֲבָל זוְָוגִין. זוְָוגִין – הַבֵּית וּבְּחִינהָ  
אֵילִים וּשְׁניֵ פָּר – בְּשָׁבוּעוֹת … 

[NOTE: 🌀 S – Summary 
This intricate maamar explores the deep mystical structure of Sefiras HaOmer and its culmination in Shavuos. 
The Tzemach Tzedek explains that the seven weeks of counting represent a process of refinement of the seven 
emotional traits (midot), each including all others — seven times seven. Each week corresponds to another 
facet of the animal soul ( הבהמית נפש ), and each day contributes to its transformation. 

Barley, the offering of the Omer, symbolizes the lower, more animalistic comprehension — drawn from the 
letter ה, connected to the mouth and expression, and associated with angels and physicality. This represents 
service “from below.” 

Shavuos, by contrast, introduces wheat, which is associated with human intellect and Torah — specifically the 
22 letters ( דאורייתא אתוון כ״ב ), representing Divine wisdom. The offering of two loaves of wheat bread (שתי 
 reflects unity between the upper and lower levels of Shechinah — a Torah rooted in Divine will, not just (הלחם
comprehension. It draws from the hidden dimension of Daas Elyon, connected to “ שֶאָנכִֹי מִי אָנכִֹי .” 

This higher unity is expressed through the 50th Gate of Understanding ( הנ׳ שער ), which is not counted but 
encompasses and elevates all previous 49 gates. This leads to the ultimate Yichud (Divine unity), where 
Shavuos is not a new event but the integration and elevation of the entire Omer process. 

The idea of “ ידך נדבת ” — the gift of your hand — reflects that Divine will (Ratzon) descends even into physical 
action. The Tzemach Tzedek concludes with a mystical interpretation of the festival offerings, tying together 
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soul levels (nefesh–ruach–neshamah), the number of ephahs, and the dimensions of Chessed and Gevurah — 
integrating concealed and revealed Divine influences. 

🌱 Practical Takeaway 

True spiritual growth isn’t just about acquiring knowledge — it’s about refining the self day by day, through 
deliberate effort (Sefirah), and eventually stepping into a state of total unification where no part of you is in 
conflict. The journey begins with barley (raw animalistic drive) and ends with wheat (refined consciousness and 
unity). 

Even more: The peak experience on Shavuos isn’t the receiving of something new, but the transformation 
of everything you’ve done until now into a singular unity — revealing that what felt like steps was actually 
part of one great revelation of “Anochi.” 

So when you perform even a simple mitzvah — giving charity with your hand, or counting the Omer — 
recognize that Divine will pulses through the act, elevating even your most grounded actions to something 
beyond comprehension. 

📜 Chassidic Story (Author: Tzemach Tzedek) 

One Shavuos, the Tzemach Tzedek entered the beis midrash looking exhausted yet radiant. A chossid asked 
what had transpired. 

He replied: 

"When we say ‘ ונשמע נעשה ’ each year on Shavuos, it’s not just recalling the past — it’s a present-tense contract 
with the Divine. Last night, I accepted anew. But to do so, one must climb the ladder of all 49 gates — again — 
and then ask permission at the 50th.” 

The chossid asked, “And were you granted entry?” 

The Rebbe smiled gently and answered: 

“I didn’t enter… I was drawn in.” 

Later, it was discovered that the Tzemach Tzedek had spent that entire night reciting all 600,000 letters of the 
Torah from memory, visualizing them as shining gates, each one interwoven with a Divine name. He would 
pause at each section, whisper something softly, and then move forward. 

This wasn’t intellectual exercise — it was return. He had returned to Sinai, not with his mind, but with his 
entire being. 
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Source: Adapted from stories told by Reb Hillel Paritcher (recorded in Sippurim Nora’im and Shemuos 
v'Sippurim, vol. 1) END NOTE] 

For Shavuos לְשָׁבוּעוֹת 
To understand why Shavuos is [only] one day — see Zohar Emor 
90 and the Ramaz on that. 

ד״צ אֱמוֹר בְּזהַֹר ע׳ א׳, יוֹם שֶּׁשָּׁבוּעוֹת מַה לְהָבִין  
מִזֶּה וּבְרַמַ״ז . 

The matter is: Shavuos is a revelation of Kesser, therefore it is one 
day — as explained in the commentary on “Shavuos 5567” and 
the Shabbos before it. 

כְּדְפֵירוּשׁ א׳, יוֹם לְכֵן כֶּתֶר, גִּלּוּי שָׁבוּעוֹת הָעִניְןָ:  
שֶׁלְּפָניָו וְשַׁבָּת תּקס״ז דְּשָׁבוּעוֹת בַּבִּיאוּר . 

And to explain the matter based on what is said on the verse 
“Chayei Sarah” about the Kesser — “a hundred years as a spark” 
— that they are one, therefore Kesser is the soul-level Yechidah, 
and also “hundreds and tens of thousands.” 

– כֶּתֶר עִניְןַ – שָׂרָה חַיּיֵ פִּי עַל מִמַּ״שׁ גַּם הָעִניְןָ וּבֵיאוּר  
וְגַם יחְִידָה, הַכֶּתֶר לָכֵן חֲדָא, כו׳ כְּבוּצִינאָ שָׁנהָ מֵאָה  

וְרְבָבוֹת מֵאוֹת . 

Do not read “mah” (what) — [referring to] “Adam of Atzilus” — 
but rather “one hundred,” to draw from Arich Anpin through the 
one hundred blessings. 

לְהַמְשִׁיךְ מֵאָה, אֶלָּא – דַּאֲצִילוּת אָדָם – מ״ה תִּקְרִי אַל  
בְּרָכוֹת ק׳ עַל־ידְֵי מֵא״א . 

And this is what is stated in Pri Etz Chaim, Sha’ar HaShavuos, 
that Ze’eir Anpin becomes “great” on Shavuos — as an old man 
— and this is the idea of “one hundred years” above. 

יגְִדַּל דְּז״א – הַשָּׁבוּעוֹת שַׁעַר בְּפְעֵ״ח שֶׁכָּתוּב וְזהֶוּ  
הַנ״ל שָׁנהָ מֵאָה דֶּרֶךְ עַל וְהוּא כְּזקֵָן, בְּשָׁבוּעוֹת . 

Therefore, the first day of Shavuos includes all forty-nine days — 
as explained above regarding “as a spark…” 

בְּעִניְןַ כַּנ״ל ימִָים מ״ט כּוֹלֵל דְּשָׁבוּעוֹת א׳ יוֹם לָכֵן  
כו׳ כְּבוּצִינאָ . 

And this is also the concept of: “Hashem Elokeinu, Hashem 
Echad” — with two times Havayah. 

פְּעָמִים ב׳ – אֶחָד הוי׳ וְאַחַ״כ אֱלֹקֵינוּ ה׳ עִניְןַ גַם־כֵּן וְזהֶוּ  
 .הוי׳

The first refers to the letters of engraving, the level of “Yachid,” 
which is above the level of “Echad.” 

מִבְּחִינתַ לְמַעְלָה – יחִָיד בְּחִינתַ – הַחֲקִיקָה אוֹתִיּוֹת הָא׳  
 .אֶחָד

For the seven heavens and the earth become united — as on 
Pesach and Sukkos, which are [spread across] seven days. 

– וְסֻכּוֹת פֶּסַח דֶּרֶךְ עַל – מִתְיחֲַדִים וְהָאָרֶץ רְקִיעִים ז׳ כִּי  
ימִָים ז׳ . 

But the level of “Anochi Hashem Elokecha” is engraving — this 
is the “kaf” of “Anochi,” as in “on My palms I engraved you.” 

דְּאָנכִֹי, כַּ״ף זהֶוּ – חֲקִיקָה – אֱלֹקֶיךָ ה׳ אָנכִֹי בְּחִינתַ אֲבָל  
חַקּתִֹיךָ עַל־כַּפַּיםִ . 

And “Lech Lecha” to the palm — the Yud. ָיו״ד לְכַ״ף לְךָ וּלְך . 
Therefore, Havayah from the level of Anochi — this is the level of 
Yachid. 

יחִָיד בְּחִינתַ זהֶוּ – אָנכִֹי מִבְּחִינתַ הוי׳ כֵּן אִם . 

And see Eitz Chayim, Sha’ar Mem-Dalet at the end, regarding 
Shavuos and the first day of Shabbos. 

עַר עֵ״ח וְע׳ א׳ יוֹם וְשַׁבָּת שָׁבוּעוֹת מֵעִניְןַ בְּסוֹפוֹ מ״ד שַׁ . 
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And see Likutei Amarim, Dehei Hamashpia 36, on the verse “You 
placed Your palm upon me.” 

כָּפֶךָ עָלַי וְתָשֵׁת ד״ל דְּהַהַ״מ בְּלִקּוּ״א וְע׳ . 

[NOTE: 🌀 S – Summary 
The Tzemach Tzedek delves into the profound reason why Shavuos is celebrated for only one day, unlike 
Pesach and Sukkos which each span seven days. The answer lies in the spiritual essence of Shavuos — it 
represents the revelation of the Kesser (Crown), the loftiest sefirah, corresponding to the level of Yechidah in 
the soul, the absolute unity beyond division. 

While the 49 days of the Omer represent gradated emotional refinement (7 middos × 7), the 50th day — 
Shavuos — is a singular burst of undivided, supra-rational light. It’s not one more step but a qualitatively 
higher realm, integrating and transcending all that came before. 

The Tzemach Tzedek links this to the mystical interpretation of the verse " אֱלֹקֶיךָ ה׳ אָנכִֹי " — where “Anochi” and 
the engraved Torah represent not just unity (“Echad”) but absolute indivisibility (“Yachid”). Engraving 
symbolizes that Torah is not something external to G-d’s will, but the very expression of His essence, carved 
into creation and soul alike. 

Shavuos, therefore, is a day that includes all 49 previous days as one — not as a sum, but as a fusion — much 
like a spark (בוצינא) that holds within it many flames. That is why Shavuos doesn’t need multiple days — it is 
all days, unified. 

🌱  Practical Takeaway 

On Shavuos, we don’t just commemorate the giving of the Torah — we relive the experience of receiving our 
soul’s highest root, the “Anochi” of G-d’s own essence. It’s a day not of progression but of fusion and 
stillness, where multiplicity dissolves into oneness. 

Even if we feel fragmented during the days of Sefirah, Shavuos reminds us that at our core, we are whole, 
engraved with Divine light, beyond comprehension or articulation. 

In practice: 

●​ Approach Torah not just as wisdom but as Divine essence — engraved into reality and into you. 
●​ Recognize that your mitzvos are not just duties but outpourings of Yechidah, your deepest identity. 
●​ On Shavuos, stand still — not to move forward, but to become one with the source. 

Even one moment of presence, prayer, or learning on Shavuos touches the Infinite. END NOTE] 
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“And Mount Sinai was smoking” — it is stated in the Tikkunei 
Zohar that [this refers to] the six barley measures of Boaz — 
six orders of Mishnah. 

– דְּבעַֹז שְׂעוֹרִים שֵׁשׁ זהַֹר בַּתִּיקּוּניֵ אִיתָא עָשֵׁן, סִיניַ וְהַר  
מִשְׁנהָ שׁ״ס . 

But it needs clarification, for the Torah is [associated with] wheat, 
and everyone needs the “Master of the Wheat.” 

לְמָרֵי צְרִיכִין וְהַכּלֹ חִטָּה, תּוֹרָה הֲלֹא – לוֹמַר וְצָרִיךְ  
 .חִטָּה

The resolution lies in what is explained regarding the giving of the 
Torah: “Smoking,” in the discourse from 5564, see there — about 
elevations and refinement of the three impure kelipos through the 
revelation of fire — also “smoke” refers to “world, year, soul,” as 
brought in Discourse 2. 

וּבֵרוּר עֲלִיּוֹת ע׳ תּקס״ד, עָשֵׁן בְּהַסְבָּר עַמּוּ״שׁ – וְהַתֵּרוּץ  
נפֶֶשׁ שָׁנהָ עוֹלָם – עָשָׁן גַּם הָאֵשׁ. גִלּוּי עַל־ידְֵי קְלִיפּוֹת ג׳  
ב׳ בְּדְרוּשׁ ע״שׁ – . 

However, at the time of the giving of the Torah, the elevation 
occurred even in the external aspects of the worlds, through the 
aforementioned fire. 

בַּחִיצוֹניִּוּת גַּם הַעֲלָיהָ הָיתְָה – הַסִּיניַ מַעֲמַד בִּשְׁעַת אֲבָל  
הַנ״ל הָאֵשׁ עַל־ידְֵי – הָעוֹלָמוֹת . 

But now, the revelation on Shavuos is only in the inner aspects. בִּפְניִמִיּוּת רַק – בְּשָׁבוּעוֹת גִּלּוּי – וְעַכְשָׁו . 

Yet there also exists a level of fire that refines the three impure 
kelipos of the animal soul internally. 

דְּנפֶֶשׁ קְלִיפּוֹת ג׳ הַמְבָרֵר – אֵשׁ בְּחִינתַ גַּם־כֵּן וְישֵׁ  
בִּפְניִמִיּוּת – הַבַּהֲמִית . 

And this explanation, see in the discourse “Moshe Yedaber” 
(5566) at the end — from the concept “E-l De’os” until “Torah 
scholars, the great fire does not rule over them” — because the 
fire of Torah purifies the animal soul. 

עִניְןַ מִן – בְּסוֹפוֹ תּקס״ו ידְַבֵּר משֶֹׁה דּ״ה ע׳ זהֶ וּבֵיאוּר  
גֵּיהִנּוֹם שֶׁל אוּר אֵין חֲכָמִים תַּלְמִידֵי עַד דֵּעוֹת אֵ־ל  

הַבַּהֲמִית הַנפֶֶשׁ מְזכֵַּךְ הַתּוֹרָה אֵשׁ מִצַּד – בָּהֶם שׁוֹלֶטֶת . 

And this is like what was mentioned earlier regarding the giving 
of the Torah — “smoke,” etc., in its internal aspect. 

בִּפְניִמִיּוּת – כו׳ עָשָׁן – הַסִּיניַ מַעֲמַד בְּעִניְןַ כְּנ״ַל וְזהֶ . 

Afterwards, see the discourse: “It is forbidden for a person to eat 
before feeding his animal” (Shavuos 5564, cited above), and you 
will understand the level by which the Torah is called Toshiyah, 
which weakens the power of the animal soul. 

ן עַד שֶׁיּאֹכַל לָאָדָם אֲסוּר מַאֲמָר עַיֵּן וְאַחַ״כ לִבְהֶמְתּוֹ שֶׁיִּתֵּ  
דְּבְחִינהָ וְתָבִין – הַנ״ל תּקס״ד שָׁבוּעוֹת – תְּחִלָּה  

הַבַּהֲמִית הַנפֶֶשׁ כּחַֹ שֶׁמְּתַשָּׁה – תּוֹשִׁיּהָ נקְִרֵאת שֶׁהַתּוֹרָה . 

This is literally through the level of fire, which causes the smoke 
of the animal soul. 

דְּנפֶֶשׁ עָשָׁן שֶׁגּוֹרֵם – הָאֵשׁ בְּחִינתַ עַל־ידְֵי מַמָּשׁ הַינְוּ  
 .הַבַּהֲמִית

And this level is called barley — the level of Gevurah-fire, in 
contrast to wheat of Torah — the level of Chesed, which draws 
nourishment to the Divine soul, to bring it to self-sacrifice without 
reasoning, as explained earlier on “U’Sefartem” (5564). 

מַשֶּׁאֵין אֵשׁ, בְּחִינתַ – ה״ג – שְׂעוֹרָה נקְִרֵאת זוֹ וּבְחִינהָ  
לַנפֶֶשׁ מָזוֹן הַמַּמְשִׁיךְ הוּא – ה״ח – דְּתוֹרָה חִטָּה כֵּן  

עַל כְּנזִכְַּר – טַעַם בְּלִי נפֶֶשׁ מְסִירַת לָהּ לִהְיוֹת – הָאֱלֹקִית  
תּקס״ד וּסְפַרְתֶּם פִּי . 
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And this is what is stated in the Torah: “From His right hand, a 
fiery law” — this is the level of Chesed and Gevurah: wheat and 
barley, respectively, and the “waters of Torah.” 

חֶסֶד בְּחִינתַ הַינְוּ – דָּת אֵשׁ מִימִינוֹ בַּתּוֹרָה: שֶׁכָּתוּב וְזהֶוּ  
יםִ – וּשְׂעוֹרָה חִטָּה – וּגְבוּרָה תּוֹרָה שֶׁל וְהַמַּ . 

See Shnei Luchos HaBris (SHL”H), Divrei Torah 6b, possibly 
explaining the matter of the non-Jew, etc. 

כו׳ הַגּוֹי בְּעִניְןַ עוּי״ל – ע״ב ד״ו שְׁל״ה ע׳ . 

And see Eitz Chayim, Sha’ar 26, that Tzelem is the intermediary 
between lights and vessels, and it is known that the lights are 
simple — and therefore Tzelem is higher than the vessels. 

עַר בְּעֵ״ח וְע׳ לַכֵּלִים, הָאוֹרוֹת בֵּין מְמוּצָע הַצֶּלֶם – כ״ו שַׁ  
לְמַעְלָה צֶלֶם בְּחִינתַ כֵּן וְאִם פְּשׁוּטִים, דְּהָאוֹרוֹת וְידָוּעַ  

 .מֵהַכֵּלִים

And according to the SHL”H, this means the Divine names 
(Havayos) as vocalized. 

בְּניִקּוּד הֲוָיּוֹת הַינְוּ – וּלְשֶׁל״ה . 

And see more on this topic in the explanation of the Splitting of 
the Sea (5562) and in the maamar “Az Yashir” — “Ali Be’er” 
(5564). 

עֲלֵי ישִָׁיר וּבְאָז תּקס״ב דְּקִי״ס בְּבֵיאוּר זהֶ מֵעִניְןַ וְע׳  
תּקס״ד בְאֵר . 

And see Eitz Chayim, Sha’ar 24, chapter 25 — from which it 
seems that the level of Tzelem is mochin and actual lights of Ze’ir 
Anpin. 

עַר בְּעֵ״ח וְע׳ רֶק כ״ד שַׁ בְּחִינתַ מַשְׁמָע מִשָּׁם – כ״ה פֶּ  
דְּז״א מַמָּשׁ וְאוֹרוֹת מוֹחִין הֵם – צֶלֶם . 

And it needs clarification — but nevertheless one can say the 
intent is as written in Sha’ar 26. 

עַר כְּמַ״שׁ כַּוָּנתָוֹ לוֹמַר ישֵׁ מָקוֹם דְּמִכָּל עִיוּן, וְצָרִיךְ בְּשַׁ  
 .כ״ו

[NOTE: 🌀 S – Summary 
The Tzemach Tzedek begins with the verse " עָשֵׁן סִינַי וְהַר " ("Mount Sinai was all in smoke") and analyzes it 
through the lens of Kabbalah and Chassidus. Quoting the Tikkunei Zohar, which equates the “six barley 
measures of Boaz” with the six orders of Mishnah, he raises a contradiction: Barley is animal food, while 
Torah is associated with wheat — the food of humans. Shouldn’t the Torah be sourced in chitah (wheat), not 
se’orah (barley)? 

He answers by distinguishing two modes of Divine revelation: 

1.​ At Matan Torah, the Divine fire and smoke purified not only the inner worlds but also the external 
layers of existence. 

2.​ In our times, however, the fire of Torah is revealed only in the inner dimensions — through the 
refinement of the animal soul (nefesh ha-behamis) by internal Divine fire. 

This fire, though hidden, still purifies and subdues the coarseness of the animalistic soul. This is why the Torah 
is also called "תושיה", because it weakens (מתשת) the strength of the yetzer hara. The "smoke" (עשן) 
metaphorically rises from this inner fire. 
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He maps this to barley as gevurah (fire) and wheat as chesed (light, nurturing). Torah has both: the fire that 
purifies and the bread that nourishes. The barley (din) breaks down the ego; the wheat (chesed) nurtures the 
Divine soul, leading to mesirus nefesh (self-sacrifice) even without understanding. 

He ends by discussing Tzelem, the Divine imprint between light and vessels, as an intermediary — deeply 
rooted in the mochin (intellectual Divine light). This imprint — the Tzelem Elokim — is the key to how Divine 
wisdom manifests through Torah, even in the body and world.​
​
🌱  Practical Takeaway 

You carry within you both wheat and barley: 

●​ The wheat is the part of you that understands, flows, nourishes your G‑dly soul. 
●​ The barley is the coarse, animalistic drive — but it too is meant to be refined, not rejected. 

Torah isn’t just a light for the intellect — it’s a fire that purifies the heart. When you learn with depth and 
sincerity, you generate an inner smoke, a refinement of instinct, ego, anger, desire. That’s Torah’s “עשן”: not 
destruction, but transformation. 

So whether you feel inspired (wheat) or struggling (barley), know that both belong on the altar. The Torah 
addresses not just the angel in you — but the animal too. 

Shavuos, then, is not only the day the Torah was given — it's the day your inner world was set on fire. 

📜  Chassidic Story (Author: Tzemach Tzedek) 

One year, on the second day of Shavuos, the Tzemach Tzedek was sitting alone in deep thought after 
Shacharis. A close chossid, sensing the moment, asked the Rebbe what had moved him. 

The Tzemach Tzedek answered quietly: 

“When the Torah was given, the mountain smoked. The fire wasn’t only above — it entered the hearts below. I 
just reviewed a sugya in Mishnah I’ve learned a hundred times. Today, it burned.” 

The chossid asked what made it burn. 

He replied: 

“Today I heard the barley in it.” 

“Barley?” the chossid asked, surprised. 
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“Yes,” said the Rebbe. “Before the Torah sweetens, it purifies. I tasted the Gevurah — and then the sweetness 
came.” 

Later that day, he delivered a discourse connecting the six barley measures given to Ruth with the six sedarim 
of Mishnah, noting that sometimes the simplest laws, said with pure intention, refine a person more deeply 
than abstract meditations. 

Source: Story adapted from oral traditions in Lubavitch circles, consistent with themes in Ohr HaTorah and 
Sefer HaMaamarim Tzemach Tzedek Shavuos 5564. END NOTE] 

 (א)
With the help of Heaven בְּס"ד 
At the moment when the Israelites said, “We will do” before 
“We will hear,” a heavenly voice went forth and said, “Who 
revealed this secret to My children…” until “[they committed] 
to hear the voice of His word.” 

ת יצְָתָה – לְנִשְׁמָע נַעֲשֶׂה ישְִׂרָאֵל שֶׁהִקְדִּימוּ בִּשְׁעָה בַּ  
בְּקוֹל לִשְׁמעַֹ עַד כו׳ לִבְנַי זֶה רָז גִּלָּה מִי וְאָמְרָה קוֹל  

 .דְּבָרוֹ

Behold, it is written: “You have ha’emit Hashem today, and 
Hashem has ha’emir you.” 

הֶאֱמִירְךָ וַה׳ הַיּוֹם, הֶאֱמַרְתָּ אֱלֹקֶיךָ ה׳ אֶת כָּתוּב: הִנּהֵ . 

The meaning of “He’emircha” is like that which was explained 
earlier on the verse, “My tongue shall answer Your sayings” — 
that speech in Torah is the level of the word of Hashem spoken 
through the person’s mouth. 

בְּפֵירוּשׁ לְמַעְלָה הַמְבוֹאָר כְּעִניְןָ הַינְוּ – הֶאֱמִירְךָ פֵּירוּשׁ  
דְּבַר בְּחִינתַ הוּא בַּתּוֹרָה שֶׁהַדִּבּוּר – אִמְרָתֶךָ לְשׁוֹניִ תַּעַן  
בְּפִיו הַמְדַבֵּר ה׳ . 

And this is [the meaning of] “I will place My words in your 
mouth…” etc. 

כו׳ בְּפִיךָ דְּבָרַי וְאָשִׂים וְזהֶוּ: . 

But to understand this — for it seems there is no change between 
speaking words of Torah or speaking idle words. 

כְּשֶׁמְדַבֵּר בֵּין שִׁנּוּי שׁוּם אֵין דְּלִכְאוֹרָה – לְהָבִין אֲבָל  
בְּטֵלִים דְּבָרִים כְּשֶׁמְדַבֵּר אוֹ תּוֹרָה דִּבְרֵי . 

So how can it be said that in Torah speech, the speech is coming 
from Above? 

מִלְמַעְלָה בּוֹ הַדִּבּוּר אָז – תּוֹרָה שֶׁבְּדִבְרֵי יאֵָמֵר וְאֵיךְ ? 

But the matter is clarified based on what is explained elsewhere on 
the verse “And there was a voice from above the firmament…” 

פִּי: עַל אַחֵר בְּמָקוֹם שֶׁכָּתוּב מִמַּה מְבוֹאָר הָעִניְןָ אֲבָל  
לָרָקִיעַ מֵעַל קוֹל וַיהְִי . 

For behold, the level of “rakiya” (firmament) is the parsa (barrier) 
between one world and another. 

לְעוֹלָם עוֹלָם שֶׁבֵּין הַפַּרְסָא הוּא – רָקִיעַ בְּחִינתַ הִנּהֵ כִּי . 

And because of this comes the emergence of “somethingness” — 
so that it appears as if it is a separate entity in its own right. 

נפְִרָד דָּבָר שֶׁיּרֵָאֶה – הַישֵׁ הִתְהַוּוּת נמְִשַׁךְ זהֶ וּמִשּׁוּם  
עַצְמוֹ בִּפְניֵ . 

But in truth, the speech in a person stems from the supernal level 
of speech above. 

הַדִּבּוּר מֵעוֹלַם נמְִשָׁךְ שֶׁבָּאָדָם הַדִּבּוּר – בֶאֱמֶת וְהִנּהֵ  
מַעְלָה  .שֶׁלְּ
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As it says, “Who places a mouth in man? Is it not I…?” ֹכו׳ אָנכִֹי הֲלֹא – לָאָדָם פֶּה שָׂם מִי שֶׁנּאֱֶמַר: כְּמו . 

As explained in Reishis Chochmah, Sha’ar HaKedusha, chapter 
10. 

יו״ד פֶּרֶק הַקְּדוּשָּׁה שַׁעַר בְּרֵ״ח כְּפֵירוּשׁ . 

And likewise we see that the emergence of letters from the five 
articulations of the mouth is above the grasp of intellect. 

– מוֹצָאוֹת מֵה׳ הָאוֹתִיּוֹת שֶׁיְּצִיאָת – רוֹאִים אֲנחְַנוּ וְכֵן  
הַמּוּשָּׂג מֵהַשֵּׂכֶל לְמַעְלָה הִיא . 

As explained in Iggeres HaKodesh on the verse “And David made 
a name,” because their root derives from above — it’s just that 
they were fixed in the mouth. 

לְפִי – שֵׁם דָּוִד וַיּעַַשׂ פִּי: עַל הַקּדֶֹשׁ בְּאִגֶּרֶת שֶׁכָּתוּב כְּמוֹ  
בַּפֶּה שֶׁקָּבְעָן רַק – מִלְמַעְלָה נמְִשָׁךְ שֶׁשָּׁרְשָׁן . 

But it appears as if it is something separate because of the level of 
the rakiya mentioned earlier, which conceals. 

רָקִיעַ בְּחִינתַ מִשּׁוּם – נפְִרָד דָּבָר הוּא כְּאִלּוּ שֶׁנּרְִאֶה רַק  
הַמַּסְתִּיר – הַנּ״ַל . 

However, the Torah was given with five voices, which is the level 
of voice above the firmament, where the firmament and the 
barrier do not conceal at that level. 

קוֹל בְּחִינתַ וְהִיא – קוֹלוֹת בַּחֲמִשָּׁה נתְִּנהָ הַתּוֹרָה אֲבָל  
בְּבְחִינהָ מַסְתִּירִים אֵינםָ וְהַמָּסָךְ שֶׁהָרָקִיעַ – לָרָקִיעַ מֵעַל  

 .זוֹ
And since nothing conceals, this is literally: “I have placed My 
words in your mouth.” 

דְּבָרַי וְאָשִׂים מַמָּשׁ: זהֶ הֲרֵי – מַסְתִּיר דָּבָר שֶׁאֵין וּכְיוֹן  
 .בְּפִיךָ

And this is “Hashem has ha’emircha” — He caused His words to 
be spoken through your mouth. 

הֶאֱמִירְךָ וַה׳ וְזהֶוּ: . 

However, to understand the phrase “Et Hashem he’emarta,” we 
must first explain what our Sages said — that two crowns were 
placed on Israel, one corresponding to “We will do”… 

לְהַקְדִּים ישֵׁ הִנּהֵ – הֶאֱמַרְתָּ ה׳ אֶת עִניְןַ: לְהָבִין אֲבָל  
– לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶּׁאָמְרוּ מַה וְעִניְןָ פֵּירוּשׁ  

“נעֲַשֶׂה כְּנגֶֶד אֶחָד – כְּתָרִים ב׳ לְישְִׂרָאֵל שֶׁקָּשְׁרוּ ”… 

What is the matter of these crowns? ּאֵלּוּ כְּתָרִים עִניְןַ מָהו . 
The matter is that there are two interpretations of the word 
“keter”: the first is as a term of surrounding or encompassing, 
like “they encircled Binyamin” (Shoftim 20), and similarly “the 
wicked surrounds the righteous” — meaning that he encircles and 
surrounds him. 

מַקִּיף לְשׁוֹן הָא׳ כֶּתֶר: בְּמִלַּת פֵּירוּשִׁים בּ׳ שֶׁיּשֵׁ וְהָעִניְןָ  
״רָשָׁע וְכֵן כ׳(, )שׁוֹפְטִים בִּניְמִָין״ אֶת ״כִּתְּרוּ כְּמוֹ וְסוֹבֵב,  
וּמַקִּיפוֹ שֶׁסּוֹבְבוֹ דְּהַפֵּירוּשׁ – הַצַּדִּיק״ אֶת מַכְתִּיר . 

For this reason the crown (עטרה) made for a king is called “keter” 
— as it says, “a crown of kingship on his head,” because it 
surrounds and encircles the head. 

כֶּתֶר, בְּשֵׁם לַמֶּלֶךְ שֶׁעוֹשִׂין הָעֲטָרָה נקְִרֵאת הַטַּעַם וּמִזּהֶ  
סוֹבֵב שֶׁהוּא לְפִי – בְּראֹשׁוֹ״ מַלְכוּת ״כֶּתֶר שֶׁכָּתוּב: כְּמוֹ  

הָראֹשׁ עַל וּמַקִּיף . 

The second interpretation is “silence,” as in Iyov (36:2): “Kater li 
ze’ir” — which means “wait for me a little,” i.e., be silent and 
pause. 

)ל״ו בְּאִיּוֹב שֶׁכָּתוּב כְּמוֹ שְׁתִיקָה, לְשׁוֹן הַבּ׳: וְהַפֵּירוּשׁ  
ן שְׁתוֹק דְּפֵירוּשׁוֹ – זעְֵיר״ לִי ״כַּתֵּר ב׳(: מְעַט לִי וְהַמְתֵּ . 
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And these two interpretations align together — for our Sages said: 
“A fence for wisdom is silence,” meaning silence is a fence and 
boundary — a surrounding — for wisdom. 

רַזַ"ל: אָמְרוּ הִנּהֵ כִּי אֶחָד, בְּקָנהֶ עוֹלִים הַפֵּירוּשִׁים וּשְׁניֵ  
הִיא הַשְּׁתִיקָה – לוֹמַר רָצוֹנםָ שְׁתִיקָה״, – לַחָכְמָה ״סְייָג  
לַחָכְמָה וּמַקִּיף וְגָדֵר סְייָג . 

And this is the level of “keter” which is above chokhmah — for 
chokhmah, in relation to the Infinite (Ein Sof), is drawn not 
through the chain of cause and effect, as are the middos from 
chokhmah. 

הִנּהֵ כִּי מֵהַחָכְמָה, לְמַעְלָה שֶׁהוּא – כֶּתֶר בְּחִינתַ וְהַינְוּ  
שֶׁלֹּא נמְִשֶׁכֶת הִיא – הוּא בָּרוּךְ אֵין־סוֹף לְגַבֵּי הַחָכְמָה  
הַמִּדּוֹת כְּמוֹ וְלֹא וְעָלוּל, עִילָה הִשְׁתַּלְשְׁלוּת בִּבְחִינתַ  

 .מֵהַחָכְמָה

For the Ein Sof is exalted and elevated without end, even above 
chokhmah — for the emergence of chokhmah is only through 
tzimtzum (contraction) and the vacated space mentioned in Eitz 
Chayim, where the light was withdrawn and reabsorbed into its 
source. 

מִבְּחִינתַ קֵץ לְאֵין וּמִתְנשֵַּׂא מְרוֹמָם הוּא בָּרוּךְ אֵין־סוֹף כִּי  
הַצִּמְצוּם עַל־ידְֵי הִיא הַחָכְמָה הִתְהַוּוּת – אִם כִּי חָכְמָה,  
וְנכְִלַל הָאוֹר שֶׁנּסְִתַּלֵּק – בְּעֵ״ח הַנּזִכְָּר פָּנוּי וּמָקוֹם  

 .בְּמְקוֹרוֹ

And the revelation was drawn only as a thin line — a source for 
chokhmah. 

מָקוֹר וְהוּא – נמְִשָׁךְ דַּק קַו בְּחִינתַ רַק – הַגִּילּוּי וְנמְִשַׁךְ  
 .לַחָכְמָה

This is like a person who knows and studies a particular wisdom, 
and when he needs to speak of something else unrelated to that 
wisdom, the original knowledge is withdrawn and hidden, no 
longer in a revealed state. 

חָכְמָה, אֵיזוֹ וְלוֹמֵד הַיּוֹדֵעַ אָדָם – מָשָׁל עַל־דֶּרֶךְ וְהוּא  
רִיךְ אוֹתָהּ בְּעֵרֶךְ שֶׁאֵינוֹ – אַחֵר מֵעִניְןָ לְדַבֵּר וּכְשֶׁצָּ  

הֶעְלֵם בִּבְחִינתַ נכְִלֶלֶת הַחָכְמָה אוֹתָהּ הֲרֵי – הַחָכְמָה  
בְּגִילּוּי וְאֵינהָּ . 

And even if some trace remains in revelation, while the rest is 
hidden — this is like the above analogy of the “line,” where the 
main light remains concealed. 

בִּבְחִינתַ וְהַשְּׁאָר בְּגִילּוּי נשְִׁאַר מִמֶּנּהָ וּרְשִׁימוּ מִקְצָת וְאִם  
– הַנ״ל קַו בְּחִינתַ גִּילּוּי עִניְןַ מָשָׁל עַל־דֶּרֶךְ זהֶוּ – הֶעְלֵם  

הֶעְלֵם בִּבְחִינתַ הוּא הָאוֹר וְעִיקַּר . 

And this is the meaning of “keter” as “silence” — the main light 
remains in the level of Ein Sof, not revealed in chokhmah — and 
so it is in a state of silence. 

הָאוֹר עִיקַּר פֵּירוּשׁ: – שְׁתִיקָה לְשׁוֹן כֶּתֶר עִניְןַ וְזהֶוּ  
הוּא הֲרֵי – בַּחָכְמָה מִתְגַּלֶּה שֶׁאֵינוֹ אֵין־סוֹף בְּבְחִינתַ  
שְׁתִיקָה בְּבְחִינתַ . 

As above in the analogy of a person learning wisdom — when he 
is silent, it is a concealment of light, etc. 

– כְּשֶׁשּׁוֹתֵק – חָכְמָה אֵיזוֹ הַלּוֹמֵד מֵאָדָם בַּמָּשָׁל כְּנַ"ל  
כו׳ הָאוֹר הֶעְלֵם עִניְןַ הוּא . 

And also, this is the meaning of surrounding — as the keter 
surrounds the chokhmah like a crown on the head, and the 
revelation in chokhmah is only a line and a faint radiance. 

כְּמוֹ – חָכְמָה בְּחִינתַ עַל וּמְסוֹבֵב – מַקִּיף לְשׁוֹן הוּא וְגַם  
וְהַאָרָה קַו רַק הוּא – בַּחָכְמָה וְהַגִּילּוּי הָראֹשׁ, עַל עֲטָרָה  

 .בְּעַלְמָא
Therefore, chokhmah is called “yud” — and this is the meaning of 
“A fence for wisdom is silence.” 

– לַחָכְמָה ״סְייָג עִניְןַ וְזהֶוּ – יו״ד הַחָכְמָה נקְִרֵאת וְלָכֵן  
 .שְׁתִיקָה״
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Now, “Torah emerges from chokhmah” — but only emerges in 
the sense of revelation. Its root, however, is from the level of keter 
— though it does not clothe itself openly in chokhmah. 

– ״נפְַקַת״ הַינְוּ אֲבָל – נפְַקַת״ מֵחָכְמָה ״אוֹרַייְתָא וְהִנּהֵ:  
כֶּתֶר מִבְּחִינתַ – שָׁרְשָׁהּ אֲבָל – הַגִּילּוּי אֶל יצְִיאָתָה דַּוְקָא  

בַּחָכְמָה בְּגִילּוּי מִתְלַבֵּשׁ שֶׁאֵינוֹ רַק – . 

And this is the level of “Keter Torah” — that which is above the 
chokhmah in Torah, and it surrounds and encompasses the 
chokhmah. 

מַעְלָה מַה – תּוֹרָה כֶּתֶר בְּחִינתַ וְזהֶוּ מֵהַחָכְמָה שֶׁלְּ  
הַחָכְמָה עַל וּמַקִּיף סוֹבֵב בְּחִינתַ וְהוּא – שֶׁבַּתּוֹרָה . 

And these are the two interpretations of “keter” — silence and 
surrounding. 

סוֹבֵב וּלְשׁוֹן שְׁתִיקָה לְשׁוֹן – דִּכְתָר פֵּירוּשִׁים ב׳ וְזהֶוּ . 

And likewise, there is a level of keter from below to above in 
created beings. 

לְמַעְלָה מִלְּמַטָּה כֵּן גַּם כֶּתֶר בְּחִינתַ ישֵׁ כֵן כְּמוֹ וְהִנּהֵ  
 .בַּנּבְִרָאִים

For in the soul there is also a level of silence, which is above the 
level of yearning and emotional excitement. 

לְמַעְלָה שֶׁהִיא שְׁתִיקָה, בְּחִינתַ כֵּן גַּם בַּנּפֶֶשׁ ישֵׁ דְּהִנּהֵ  
וְהִתְפָּעֲלוּת רָצוֹא מִבְּחִינתַ . 

And this is as it is said in the verse: “To the conductor upon Yonah 
Elem Rechokim, a michtam of David” — which refers to the 
Congregation of Israel above and the souls of Israel below, which 
are in a state of bitul to the Ein Sof. 

מִכְתָּם רְחקִֹים אֵלֶם יוֹנתַ עַל לַמְנצֵַּחַ שֶׁכָּתוּב: כְּמוֹ וְהוּא  
נשְִׁמוֹת וְעַל לְמַעְלָה ישְִׂרָאֵל כְּנסֶֶת עַל דְּקָאֵי – לְדָוִד  

ב״ה לְאֵין־סוֹף בִּטּוּל בִּבְחִינתַ שֶׁהֵן – לְמַטָּה ישְִׂרָאֵל . 

And this is the level of “distance” — for the closer one is before 
Him, the more one is considered as nothing, and being distant 
indicates greater bitul. 

הוּא יוֹתֵר – קַמֵּיהּ הַקָּרוֹב כָּל כִּי רְחוֹקָה, בְּחִינתַ וְזהֶוּ  
יעֲַקבֹ שֶׁכָּתוּב: וּכְמוֹ – רְחוֹק וּבְחִינתַ חָשִׁיב, כְּלָא יוֹתֵר  

כו׳ קָטנֹתְִּי . 
And this level of bitul is called “Yonah Elem” — the level of 
silence. 

בְּחִינתַ שֶׁהוּא – אֵלֶם יוֹנתַ נקְִרֵאת זהֶ בִּטּוּל וּבְחִינתַ  
 .שְׁתִיקָה

And the explanation of this silence is like what is written 
regarding the holy Chayos (living creatures) in Yechezkel: “When 
they stood, they let down their wings.” 

שֶּׁכָּתוּב מַה עַל־דֶּרֶךְ הוּא – זוֹ שְׁתִיקָה עִניְןַ וּבֵיאוּר  
כַּנפְֵיהֶן תֵּרַפֶּינהָ וּבְעָמְדָם הַקּדֶֹשׁ: חַיּוֹת גַּבֵּי – בְּיחְֶזקְֵאל . 

For their wings are what they use to fly — this is the level of 
ratzoh (yearning), which is the longing and fiery passion to be 
absorbed into the Infinite Light of Hashem. 

בְּחִינתַ וְהוּא – בָּהֶם מְעוֹפְפִים שֶׁהֵן מַה הֵם כַּנפְֵיהֶם כִּי  
בְּאוֹר לְהִכָּלֵל – וְהַלַּהַב הַתְּשׁוּקָה עִניְןַ שֶׁהוּא – רָצוֹא  

ב״ה אֵין־סוֹף . 

This comes from their contemplation and perception of how 
Hashem is “Kadosh, Kadosh, Kadosh, Hashem Tzeva’os” — 
meaning that He is separate and elevated, and only a letter (an 
alef) sustains the entire multitude of heavenly hosts. 

יתְִבָּרֵךְ שֶׁהוּא אֵיךְ מַשִּׂיגִים שֶׁהֵם הַהִתְבּוֹננְוּת מִשּׁוּם  
וּמוּבְדָל קָדוֹשׁ יתְִבָּרֵךְ שֶׁהוּא דְּהַייְנוּ – צְבָאוֹת ה׳ ק״ק״ק  

צִבְאוֹת כָּל וְקִיּוּם שֶׁחַיּוּת – בְּצְבָאוֹ הוּא אַחַת אוֹת וְרַק –  
מַעְלָה צִבְאוֹת כּו׳ בִּלְבַד א׳ מֵאוֹת רַק הוּא – שֶׁלְּ . 
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And for this reason, their soul expires to be absorbed into the 
Source of life. 

הַחַיּיִם בְּמָקוֹר לְהִכָּלֵל – נפְַשָׁם כָּלְתָה – וּלְזאֹת . 

Your heart — return it to Oneness. ָלְאֶחָד שׁוּב לִבְּך  
For behold, through the ratzoh (upward yearning), there is drawn 
to them a revelation of the Infinite Light (Or Ein Sof), as it is said: 
“Spirit draws spirit and brings forth spirit.” 

אֵין־סוֹף, אוֹר גִּילּוּי לָהֶם נמְִשָׁךְ הָרָצוֹא עַל־ידְֵי הִנּהֵ כִּי  
רוּחַ וְאַמְשִׁיךְ רוּחַ אַיתְֵי רוּחַ כִּי . 

And then, through the revelation, they become nullified in their 
very being, and love and trembling are nullified in a level higher 
than love — for love is still a state of “someone who loves,” as 
mentioned earlier. 

וּבְטֵילָה בְּמְצִיאוּת, מִתְבַּטְּלִים הַגִּילּוּי עַל־ידְֵי וְאָזי  
מַעְלָה בִּבְחִינהָ וְהָרַעַשׁ הָאַהֲבָה כִּי אַהֲבָה, מִבְּחִינתַ שֶׁלְּ  
כַּנ״ַל שֶׁאוֹהֵב מִי ישֵׁ בְּחִינתַ עֲדַיןִ הִיא אַהֲבָה . 

But in the state of bitul (self-nullification), there is no more 
capacity to tremble or to love and desire, etc., because it is 
revealed to him that he has no independent reality whatsoever 
— so there is no “he” to be the one who loves — they are truly 
reckoned as nothing. 

לְהָרִיעַ עוֹד כּחַֹ בּוֹ שֶׁאֵין הַינְוּ – הַבִּטּוּל בְּחַיֵּי אֲבָל  
שֶׁאֵינםָ אֵיךְ לוֹ כְּשֶׁנּתְִגַּלָּה – כו׳ וּמִתְאַוֶּה אוֹהֵב וּלְהִהְיוֹת  
אֶלָּא – אוֹהֵב שֶׁהוּא מִי שֶׁיּהְִיהֶ עַד כְּלָל מָקוֹם תּוֹפְסִים  

חֲשִׁיבִי מַמָּשׁ כְּלָא . 

And this is the matter of “When they stood, they let down their 
wings” — for at first Yechezkel heard the sound of their wings 
like the voice of many waters, rising in roaring — the state of 
ratzoh. 

שָׁמַע מִתְחִלָּה כִּי – כַּנפְֵיהֶן תֵּרַפֶּינהָ בְּעָמְדָם עִניְןַ: וְזהֶוּ  
שֶׁמִּתְנשְַּׂאִים – רַבִּים מַיםִ כְּקוֹל – כַּנפְֵיהֶם קוֹל יחְֶזקְֵאל  
רָצוֹא בִּבְחִינתַ – בְּרַעַשׁ . 

And the roaring is drawn from comprehension and meditation, as 
stated above. 

כַּנ״ַל וְהַהִתְבּוֹננְוּת מֵהַהַשָּׂגָה נמְִשָׁךְ וְהָרַעַשׁ . 

But afterwards, when a revelation comes to them from beyond 
their comprehension, “they let down their wings” — they no 
longer have strength to roar with love, etc., but are in a state of 
bitul. 

מַעְלָה גִּילּוּי אֵיזהֶ לָהֶם כְּשֶׁנּמְִשַׁךְ – אַחַ״כ אֲבָל שֶׁלְּ  
לְהָרִיעַ עוֹד כּחַֹ לָהֶם שֶׁאֵין – כַּנפְֵיהֶן תֵּרַפֶּינהָ – מֵהַשָּׂגָתָם  
בִּטּוּל בִּבְחִינתַ הֵם אֶלָּא – כו׳ בְּאַהֲבָה . 

And this is the meaning of “when they stood” — for this bitul is 
called “standing.” 

עֲמִידָה נקְִרָא זהֶ שֶׁבִּטּוּל – בְּעָמְדָם וְזהֶוּ: . 

For our Sages said (Sotah 39): “‘Standing’ means silence.” 
אֶלָּא עֲמִידָה אֵין ל״ט(: )סוֹטָה רַז״ַל אָמְרוּ הִנּהֵ כִּי  

 .שְׁתִיקָה
The meaning of this silence is: “they let down their wings” — 
from the great roaring due to the bitul, which is far above love 
and tumult. 

מֵהָרַעַשׁ – כַּנפְֵיהֶן תֵּרַפֶּינהָ הַינְוּ: – זוֹ שְׁתִיקָה פֵּירוּשׁ:  
מֵאַהֲבָה מַעְלָה לְמַעְלָה שֶׁהוּא הַבִּטּוּל מִמַּטָּר – הַגָּדוֹל  
 .וְרַעַשׁ
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And as it says: “After the fire — a still, small voice,” and this is 
the level of Shemoneh Esrei, for in the Shema and “You shall 
love,” it is the level of fire, and thus the Shema is said while 
sitting, since love is still “there is one who loves.” 

וְהוּא – דַקָּה דְּמָמָה קוֹל – הָאֵשׁ אַחַר שֶׁכָּתוּב: וּכְמוֹ  
הוּא – וְאָהַבְתָּ שְׁמַע בְּקְרִיאַת כִּי עֶשְׂרֵה. שְׁמוֹנהֶ בְּחִינתַ  
– מְישָֻּׁב עֲדַיןִ שְׁמַע הַקְּרִיאָה וְלָכֵן – אֵשׁ בְּחִינתַ  

שֶׁאוֹהֵב מִי ישֵׁ הִיא שֶׁהָאַהֲבָה . 

But Shemoneh Esrei is said standing and in whisper, for it is in 
the level of silence and bitul — and this is the matter of silence, 
as it is said regarding Channah: “Her voice was not heard.” 

בְּחַשַּׁאי הִיא וְלָכֵן – בַּעֲמִידָה הִיא – עֶשְׂרֵה שְׁמוֹנהֶ אֲבָל  
– שְׁתִיקָה עִניְןַ וְזהֶוּ – וּבִטּוּל דְּמָמָה בִּבְחִינתַ הוּא כִּי –  

ישִָּׁמַע לֹא וְקוֹלָהּ בְּחַנּהָ: שֶׁכָּתוּב כְּמוֹ . 

(And this is what King David said: “If I did not compose and quiet 
myself…” — he was in such a state of bitul that he was like an 
inanimate object, with no strength to speak, etc.) 

( – וְדוֹמַמְתִּי שִׁוִּיתִי לֹא אִם הַמֶּלֶךְ: דָּוִד שֶׁאָמַר וְזהֶוּ  
בְּחִינתַ כְּמוֹ שֶׁהָיהָ עַד – כָּךְ כָּל בִּטּוּל בְּבְחִינתַ שֶׁהָיהָ  

כו׳ לְדַבֵּר כּחַֹ לוֹ שֶׁאֵין – דּוֹמֵם ). 

Only they request: “Blessed are You, Hashem” — meaning, that 
there should be a revelation of His Godliness. 

גִילּוּי שֶׁיּהְִיהֶ דְּהַייְנוּ – ה׳ אַתָּה בָּרוּךְ שֶׁמְּבַקְשִׁים: רַק  
יתְִבָּרֵךְ אֱלֹקוּתוֹ . 

And this is the level of “Yonah Elem” — “Elem” means mute, 
i.e., one who is not in a state of emotion or love. 

לוֹמַר וְרָצוֹן – אִלֵּם לְשׁוֹן – כו׳ אֵלֶם יוֹנתַ בְּחִינתַ וְזהֶוּ  
וְאַהֲבָה הִתְפָּעְלוּת בְּבְחִינתַ שֶׁאֵינוֹ . 

And behold, the essence of this bitul is drawn from the revelation 
of light that is above comprehension. 

אוֹר גִילּוּי מִצַּד נמְִשָׁךְ – זהֶ בִּטּוּל בְּחִינתַ עִיקַּר וְהִנּהֵ  
מַעְלָה מֵהַשֵּׂכֶל שֶׁלְּ . 

For from a revealed light that is graspable through understanding, 
there emerges love and intense yearning. 

הָאַהֲבָה נמְִשֶׁכֶת – בְּהַשָּׂגָה הַנּתְִפָּס אוֹר גִּילּוּי מִבְּחִינתַ כִּי  
הַגָּדוֹל וְהָרַעַשׁ . 

But from a revelation that cannot be grasped by comprehension, 
there emerges bitul specifically. 

נמְִשָׁךְ – בַּשֵּׂכֶל לְהִתְפַּשֵּׁט יכָוֹל שֶׁאֵינוֹ גִּילּוּי מִבְּחִינתַ אֲבָל  
הַבִּטּוּל בִּחִינתַ דַּוְקָא . 

And the concept of a revelation that is beyond comprehension still 
being called a “revelation” — even though it is not grasped 
intellectually — is like what is written regarding Daniel’s 
companions: 

מַעְלָה גִּילּוּי וְעִניְןַ גִּילּוּי שֵׁם זהֶ עַל שֶׁיּקִָּרֵא – מֵהַשֵּׂכֶל שֶׁלְּ  
דֶּרֶךְ עַל הוּא – מַמָּשׁ בְּשִׂכְלוֹ מוּשָּׂג שֶׁאֵינוֹ פִּי עַל אַף –  

דָּניִּאֵל בַּחֲבֵרֵי שֶּׁכָּתוּב מַה : 

“And the men that were with me did not see the vision, yet a great 
trembling fell upon them…” 

חֲרָדָה אֲבָל הַמַּרְאֶה, אֶת רָאוּ לֹא עִמִּי אֲשֶׁר וְהָאֲנשִָׁים  
עֲלֵיהֶם נפְָלָה גְדוֹלָה . 

And the Gemara says: “Since they did not see, why did they 
tremble?” The answer is: although the revelation was not drawn 
into their wisdom and understanding like Daniel who saw the 
vision, 

אֶלָּא – חָרְדוּ? לְמַאי – חָזיִ דְּלָא מֵאַחַר בַּגְּמָרָא: וְאָמְרוּ  
שֶׁרָאָה דָּניִּאֵל כְּמוֹ וּבִינתָָם בְּחָכְמָתָם הַגִּילּוּי נמְִשַׁךְ שֶׁלֹּא  
הַמַּרְאֶה אֶת , 

nevertheless, the revelation reached them through their mazal — a 
level that is above intellect and is the soul’s supernal root beyond 
the intellect within it. 

לְמַעְלָה שֶׁהוּא – מַזּלְַייְהוּ בִּבְחִינתַ הַגִּילּוּי שֶׁהָיהָ אֶלָּא  
מַעְלָה הַנּשְָׁמָה מָקוֹר וְהוּא – הַמּוּשָּׂג מֵהַשֵּׂכֶל שֶׁלְּ  

כו׳ שֶׁבָּהּ מֵהַחָכְמָה . 
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And therefore, from that mazal-level, there extended and spread a 
great trembling into the intellect and emotions of the soul — due 
to the revelation that was perceived at the level of mazal. 

וּמִדּוֹת בַּשֵּׂכֶל גַּם גְדוֹלָה חֲרָדָה מִזּהֶ וְנתְִפַּשֵּׁט נמְִשַׁךְ וְלָכֵן  
מַזּלְַייְהוּ בִּבְחִינתַ הַגִּילּוּי מִשּׁוּם – הַנּשְָׁמָה שֶׁל . 

So we find that it is specifically from a revelation that is above 
comprehension that true bitul is drawn. 

מַעְלָה גִּילּוּי מִבְּחִינתַ נמְִצָא: נמְִשָׁךְ דַּוְקָא – מֵהַשֵּׂכֶל שֶׁלְּ  
 .הַבִּטּוּל

And this is why Daniel, who saw the vision and was able to grasp 
it with his intellect and it was not beyond his comprehension — 
did not experience such a great trembling like the men who were 
with him, for them it was above their understanding, only through 
mazal. 

לְתָפְסוֹ שֶׁיּכָוֹל – הַמַּרְאֶה אֶת שֶׁרָאָה שֶׁדָּניִּאֵל וְזהֶוּ  
נפְָלָה לֹא – מֵהַשֵּׂכֶל לְמַעְלָה אֶצְלוֹ הָיהָ וְלֹא בְּהַשָּׂגָתוֹ,  

שֶׁהָיהָ – עִמּוֹ אֲשֶׁר הָאֲנשִָׁים עַל כְּמוֹ כָּךְ כָּל חֲרָדָה עָלָיו  
מַזּלְַייְהוּ בִּבְחִינתַ רַק – מֵהַשֵּׂכֶל לְמַעְלָה אֶצְלָם . 

And all this is explained elsewhere at length. ֹבַּאֲרִיכוּת אַחֵר בְּמָקוֹם זהֶ כָּל שֶׁנּתְִבָּאֵר וּכְמו . 

And this is also the idea of the “pillar” between lower Gan Eden 
and upper Gan Eden — a level of intermediary. 

– לָעֶלְיוֹן הַתַּחְתּוֹן גַּן־עֵדֶן בֵּין עַמּוּד עִניְןַ גַּם־כֵּן וְזהֶוּ  
מְמוּצָע בְּחִינתַ שֶׁהוּא . 

For the term “pillar” comes from the word “standing” and silence 
— a withdrawal from the original grasp. 

שֶׁנּתְִבַּטֵּל – וּשְׁתִיקָה עֲמִידָה מִלְּשׁוֹן – עַמּוּד דְּפֵירוּשׁ  
הָרִאשׁוֹנהָ מֵהַשָּׂגָתוֹ . 

And as in the case of “The man was astonished at her and 
remained silent…” — this is the level of nothingness (ayin), as 
explained elsewhere. 

בְּחִינתַ וְהוּא – כו׳ מַחֲרִישׁ – לָהּ מִשְׁתָּאֵה וְהָאִישׁ וְכְעִניְןַ:  
אַחֵר בְּמָקוֹם שֶׁנּתְִבָּאֵר כְּמוֹ – אַיןִ . 

And this is the level of keter in the soul — which is the meaning 
of silence and bitul, which is ayin (nothingness), and also keter as 
encompassing — for the bitul and trembling comes from the level 
of “mazal sees,” which is a surrounding revelation as explained 
above. 

שְׁתִיקָה לְשׁוֹן שֶׁהוּא – שֶׁבַּנּפֶֶשׁ כֶּתֶר בְּחִינתַ עִניְןַ וְזהֶוּ  
בִּטּוּל כִּי – סוֹבֵב לְשׁוֹן כֶּתֶר וְגַם – אַיןִ וְהַינְוּ – וּבִטּוּל  
גִּילּוּי שֶׁהוּא – חָזיֵ מַזּלְַייֵהוּ מִבְּחִינתַ נמְִשֶׁכֶת זוֹ וְחֲרָדָה  

כַּנ״ַל – מַקִּיף בִּבְחִינתַ . 

So the two interpretations of keter both align as one. :אֶחָד בְּקָנהֶ עוֹלִים – דִּכְתָר הַפֵּירוּשִׁים ב׳ נמְִצָא . 

(It was explained that the Counting of the Omer (Sefiras HaOmer) 
is the clarification of the seven emotional attributes, within which 
occurred the shattering (of the vessels), through drawing down 
intellectual powers during the Counting of the Omer. 

( י נתְִבָּאֵר הֶן מִדּוֹת הַז׳ בִּירוּר הָעמֶֹר סְפִירַת כִּ בָּ הָיתְָה שֶׁ  
בִירָה כַת עַל־ידְֵי – הַשְּׁ סְפִירַת מוֹחִין הַמְשָׁ הָעמֶֹר בְּ , 

And on Shavuos, there is a drawing down of Kesser, the level of 
Ayin (nothingness), because Kesser is both a language of silence 
and a language of surrounding: 

בוּעוֹת כַת – וּבְשָׁ תֶר הַמְשָׁ חִינתַ הַכֶּ י אַיןִ, בְּ תֶר כִּ לְשׁוֹן כֶּ  
תִיקָה סוֹבֵב וְלָשׁוֹן שְׁ : 

“Yonah Elem Rechokim” (the mute dove from afar), ַרְחוֹקִים אֵלֶם יוֹנת , 
“When they stood still, their wings dropped,” עֲמָדָם ינהָ בַּ רְפֶּ כְנפֵָיהֶם תִּ , 
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“If your heart runs, return to One,” לְאֶחָד שׁוּב – לִבְּךָ רָץ אִם , 
“There is no ‘standing’ except silence,” תִיקָה אֶלָּא עֲמִידָה אֵין שְׁ , 

Shemoneh Esrei is “a still, small voice” in Eretz Yisrael. ֶמוֹנה רֵה שְׁ מָמָה קוֹל עֶשְׂ ה דְּ אֶרֶץ דַקָּ רָאֵל בְּ ישְׂ , 

And the bitul (nullification) is drawn from mazal yehu chazi 
(“his mazal sees”), 

ךְ וְהַבִּטּוּל זַּלְייֵהוּ נמְִשָׁ חָזיֵ מִמַּ , 

as in: “a great trembling fell upon them.” עֲלֵיהֶם נפְָלָה גְדוֹלָה חֲרָדָה . 
This is Kesser as a language of surrounding.) ּתֶר זהֶו סוֹבֵב לְשׁוֹן כֶּ ). 

 (ב)
And behold, this aspect of Kesser is on Shavuos, for the 
Counting of the Omer is the transformation of the emotional 
traits, which is the aspect of Ratzo (running upward), as explained 
above, and this is through the mochin (intellectual faculties) that 
are drawn into them. 

תֶר בְּחִינתַ וְהִנּהֵ הָעמֶֹר סְפִירַת כִּי הוּאבְּשָׁבוּעוֹת, זהֶ כֶּ  
וְהֵינוּ כַּנַּ"ל, רָצוֹ בְּחִינתַ שֶׁזּהֶוּ הַמִּדּוֹת, הִתְהַפְּכוּת הוּא  

בָּהֶן הַנּמְִשָׁכִים הַמּוֹחִין עַל־ידְֵי . 

And afterward, on Shavuos, the aspect of Kesser is drawn down. ְהַכֶּתֶר בְּחִינתַ נמְִשָׁךְ בְּשָׁבוּעוֹת וְאַחַר־כָּך . 

And this is the meaning of “You shall count fifty days,” though we 
only count forty-nine days — because the aspect of Kesser is 
silence and bitul (nullification), and it is drawn automatically. 

מ"ט רַק סוֹפְרִים אֵין וְהֲרֵי יוֹם, חֲמִשִּׁים תִּסְפְּרוּ עִניְןַ וְזהֶוּ  
תִיקָה בְּחִינתַ הוּא כֶּתֶר שֶׁבְּחִינתַ לְפִי אֶלָּא יוֹם, וּבִטּוּל, שְׁ  
מֵאֵלָיו שֶׁנּמְִשָׁךְ רַק . 

For after the Ratzo comes the aspect of Shov (return). שׁוֹב בְּחִינתַ נמְִשָׁךְ הָרָצוֹ אַחַר כִּי . 

And as explained elsewhere on the verse “I am asleep,” this is the 
idea of “Open for Me like the eye of a needle” — meaning, all of 
the birur (refinement) of the Omer counting is only like the eye of 
a needle in comparison to the revelation of the Kesser within the 
soul on Shavuos. 

עִניְןַ שֶׁזּהֶוּ — ישְֵׁנהָ אֲניִ פָּסוּק עַל אַחֵר בְּמָקוֹם וְעַמָּ"שׁ  
דִּסְפִירַת הַבֵּרוּר כָּל דְּהַייְנוּ מַחַט, שֶׁל כְּחוּדָה לִי פִּתְחִי  
זהֶ כֶּתֶר בְּחִינתַ גִלּוּי לְגַבֵּי מַחַט שֶׁל כְּחוּדָה נקְִרָא הָעמֶֹר  
שֶׁבְּשָׁבוּעוֹת בַּנּפֶֶשׁ . 

However, all this is the Kesser within created beings — namely 
the level of silence and bitul, “when they stood still, their wings 
dropped.” 

בְּחִינתַ דְּהַייְנוּ שֶׁבַּנּבְִרָאִים, כֶּתֶר בְּחִינתַ הוּא זהֶ כָּל אַךְ  
תִיקָה ינהָ "בַּעֲמָדָם — וְהַבִּטּוּל הַשְׁ כְנפֵָיהֶם תִּרְפֶּ ". 

But likewise, there is this same aspect above, as explained 
previously that Kesser is a term of silence and a term of 
surrounding, because it is above Chochmah. 

לְעֵיל שֶׁנּאֱֶמַר וּכְמוֹ לְמַעְלָה, זוֹ בְּחִינהָ מוֹצִיאִים כֵּן אֲבָל  
תִיקָה לָשׁוֹן דְּכֶתֶר לְמַעְלָה לִהְיוֹתוֹ מַקִּיף וְלָשׁוֹן שְׁ  

 .מֵהַחָכְמָה
And the drawing down of this Kesser of Torah is on Shavuos, 
and this is the idea of “You have he’eemarta (caused Hashem to 
be spoken of) today.” 

כַת עִניְןַ וְזהֶוּ בְּשָׁבוּעוֹת, הִיא תּוֹרָה כֶּתֶר בְּחִינתַ וְהַמְשָׁ  
הַיּוֹם הֶאֱמַרְתָּ "אֶת־ה' ". 
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For we must understand the revelation of Kesser Torah on 
Shavuos, and the six hundred and twenty letters of the Aseres 
HaDibros, since Kesser is the aspect of silence — the opposite of 
revelation. 

וְכֵן בְּשָׁבוּעוֹת תּוֹרָה כֶּתֶר גִּלּוּי עִניְןַ לְהָבִין ישֵׁ הִנּהֵ כִּי  
בְּחִינתַ הוּא כֶּתֶר הֲלֹא הַדִּבְּרוֹת, בַּעֲשֶׂרֶת אוֹתִיּוֹת תּ"ר  

תִיקָה הַגִּלּוּי הֶפֶךְ שֶׁהוּא — שְׁ . 

But that is the meaning of “You have he’eemarta Hashem” — that 
you caused Him to be spoken of, that He should be drawn into the 
letters of speech. 

לִהְיוֹת שֶׁעֲשִׂיתוֹ — הֶאֱמַרְתָּ" "אֶת־ה' נאֱֶמַר זהֶ עַל אֲבָל  
הַדִּבּוּר בְּאוֹתִיּוֹת שֶׁיּמִָּשֵׁךְ אוֹמֵר . 

And this is through an awakening from below in the aspect of 
Kesser, from below to above — the aspect of silence and bitul, 
that they preceded “We will do” before “We will hear.” 

א אִתְעָרוּתָא עַל־ידְֵי וְהַינְוּ לְמַטָּה כֶּתֶר בְּבְחִינתַ דִלְתַתָּ שֶׁמִּ  
תִיקָה בְּחִינתַ — לְמַעְלָה ה שֶׁהִקְדִּימוּ — וּבִטּוּל שְׁ נעֲַשֶׂ  

מָע  .לְנשְׁ
And thereby, they drew down from Above as well the revelation 
of Kesser Torah into speech. 

תּוֹרָה כֶּתֶר גִּלּוּי מִלְמַעְלָה גַּם הִמְשִׁיכוּ זהֶ וְעַל־ידְֵי  
 .בְּדִבּוּר

And this is “Those who do His word,” who draw down revelation 
into speech — and thereby, “to hear the voice of His word.” 

י וְזהֶוּ בּוּר, בְּבְחִינתַ הַגִּלּוּי שֶׁמַּמְשִׁיכִים דְבָרוֹ", "עוֹשֵׂ דִּ  
מעַֹ זהֶ וְעַל־ידְֵי בָרוֹ בְּקוֹל "לִשְׁ דְּ ". 

And this is the meaning of “to hear” — as in “Hashem has made 
you spoken of”, which is in the aspect of bitul, like one 
answering after a speaker. 

מעַֹ פֵּירוּשׁ וְהַינְוּ שֶׁהוּא הֶאֱמִירְךָ", "ה' עַל־דֶּרֶךְ — לִשְׁ  
הָאוֹמֵר אַחַר עוֹנהֶ כְּמוֹ בִּטּוּל, בִּבְחִינתַ . 

For such speech in the aspect of bitul is a vessel for the revelation 
of Kesser Torah. 

בּוּר כִּי חִינתַ לְגִלּוּי כְּלִי הוּא — בִּטּוּל בִּבְחִינתַ כָּזהֶ דִּ בְּ  
תּוֹרָה כֶּתֶר . 

Like in Shemoneh Esrei, “Hashem, open my lips,” which is 
called “a still, small voice” — the level of silence, since the 
speech is not from himself. 

מוֹנהֶ וּכְמוֹ רֵה בִּשְׁ שֶׁהוּא תִּפְתָּח", שְׂפָתַי "ה' — עֶשְׂ  
מָמָה קוֹל נקְִרָא תִיקָה, בְּחִינתַ דַקָּה, דְּ בּוּר אֵין כִּי שְׁ הַדִּ  
 .מִצִּדּוֹ

And this is the concept of the two crowns: one corresponding to 
“We will do” and one corresponding to “We will hear.” 

תָרִים שְׁניֵ עִניְןַ וְזהֶוּ ה" כְּנגֶֶד אֶחָד — כְּ כְּנגֶֶד וְאֶחָד "נעֲַשֶׂ  
מָע  .""נשְׁ

And behold, this matter—that they preceded “We will do” before 
“We will hear”—is related to “In the third month after the children 
of Israel went out…” etc. 

הַשְּׁלִישִׁי בַּחדֶֹשׁ עִניְןָ הוּא — נעֲַשֶׂה שֶׁהִקְדִּימוּ זהֶ וְהִנּהֵ  
כו לְצֵאת '. 

For behold, it is known that Nissan is the first of the months of the 
year, and Iyar is called the second month, and Tishrei is the 
seventh month, etc. 

וְאִיּרָ הַשָּׁנהָ, חָדְשֵׁי לְכָל רִאשׁוֹן הוּא דְּניִסָן ידָוּעַ דְּהִנּהֵ  
כו הַשְּׁבִיעִי חדֶֹשׁ וְתִשְׁרֵי כו', הַשֵּׁניִ הַחדֶֹשׁ נקְִרָא '. 

However, we do not find explicitly in the Torah that the months 
are counted from the Exodus of the children of Israel from Egypt. 

חֳדָשִׁים יחִוּס בַּתּוֹרָה בְּפֵירוּשׁ מָצִינוּ לֹא מָקוֹם מִכָּל אֲבָל  
מִמִּצְרַיםִ בְּניֵ־ישְִׂרָאֵל לִצְאֵת . 

And regarding Nissan it is written in Parshas Bo and in Parshas 
Mishpatim: “The month of spring in which you went out from 
Egypt.” 

חדֶֹשׁ — מִּשְׁפָּטִים וּפָרָשַׁת בּאֹ בְּפָרָשַׁת כָּתוּב ניִסָן וְעַל  
מִמִּצְרַיםִ יצָָאתָ בּוֹ הָאָבִיב . 
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Likewise, regarding the second month it is written in Parshas 
Bamidbar: “On the first of the second month of the second year 
of their exodus from Egypt.” 

לַחדֶֹשׁ בְּאֶחָד — בַּמִּדְבָּר בְּפָרָשַׁת כָּתוּב הַשֵּׁניִ בַּחדֶֹשׁ וְכֵן  
מִצְרַיםִ מֵאֶרֶץ לְצֵאתָם הַשֵּׁניִת בַּשָּׁנהָ הַשֵּׁניִ . 

And although “from their exodus from Egypt” refers to the second 
year, nevertheless, the Zohar (beginning of Parshas Bamidbar, 
117b) explains that “the second month of the second year” is all 
one concept—being the second stage of the Exodus. 

מִכָּל — הַשֵּׁניִת הַשָּׁנהָ עַל קָאֵי מִמִּצְרַיםִ דְּלִצְאֵתָם וְהַגַּם  
ע"ב( קי"ז )דַּף בַּמִּדְבָּר פָּרָשַׁת רֵישׁ בַּזּהַֹר פֵּירֵשׁ מָקוֹם  

בְּחִינתַ שֶׁהוּא חַד. כּוּלָּא — הַשֵּׁניִת בַּשָּׁנהָ הַשֵּׁניִ דְּלַחדֶֹשׁ  
מִצְרַיםִ לִיצִיאַת שֵׁניִת . 

That is: the first level of the Exodus was in Nissan, as explained 
there. 

עַיּןֵ בְּניִסָן, הָיתְָה מִצְרַיםִ דִּיצִיאַת הָרִאשׁוֹנהָ שֶׁהַבְּחִינהָ  
 .שָׁם

According to this, the third month (Sivan) in which it also states 
“from the Exodus” refers to the third stage of the Exodus. 

"לְצֵאת גַּם־כֵּן בּוֹ שֶׁנּאֱֶמַר הַשְּׁלִישִׁי בַּחדֶֹשׁ לְפִ"ז נמְִצָא  
לִיצִיאַת שְׁלִישִׁית בְּחִינהָ עוֹד הוּא — מִמִּצְרַיםִ כו'"  

 .מִצְרַיםִ
Therefore, the other months are no longer associated with the 
Exodus. 

מִצְרַיםִ לִיצִיאַת הַחֳדָשִׁים שְׁאָר עוֹד הוּזכְְּרוּ לֹא וְלָכֵן . 

Even though they may be called the fourth month or fifth 
month, this is only fourth or fifth from Nissan, but not from the 
Exodus itself. 

הַינְוּ — הַחֲמִישִׁי חדֶֹשׁ אוֹ הָרְבִיעִי חדֶֹשׁ שֶׁנּקְִרָא אַף כִּי  
מִצְרַיםִ לִיצִיאַת יוּחֲסוּ לֹא אֲבָל מִנּיִסָן, וַחֲמִישִׁי רְבִיעִי . 

For the Exodus from Egypt consists of three phases: Nissan, 
Iyar, and Sivan—until the giving of the Torah, which is the 
completion of the Exodus, as it is written: “I am Hashem your 
G-d who brought you out from the land of Egypt.” 

אִיּרָ, ניִסָן, — הַנַּ"ל בְּחִינוֹת שָׁלוֹשׁ הֵם מִצְרַיםִ יצְִיאַת כִּי  
יצְִיאַת גְּמַר הוּא שֶׁאָז תּוֹרָה, מַתַּן עַד וְהַינְוּ — סִיוָן  

הוֹצֵאתִיךָ אֲשֶׁר אֱלֹהֶיךָ ה' "אָנכִֹי שֶׁכָּתוּב: כְּמוֹ מִצְרַיםִ,  
מִצְרַיםִ מֵאֶרֶץ ". 

And the matter is: behold, in Yehoshua (chapter 5) it says, 
“Circumcise the children of Israel a second time…” and 
afterwards it says: “Today I have removed the disgrace of Egypt 
from upon you.” 

אֶת "מוֹל ה'(: )פֶּרֶק כָּתוּב בִּיהוֹשֻׁעַ דְּהִנּהֵ וְהָעִניְןָ,  
"הַיּוֹם לוֹ: נאֱֶמַר הַמִּילָה וְאַחַר כו'", שֵׁניִת בְּניֵ־ישְִׂרָאֵל  

מֵעֲלֵיכֶם מִצְרַיםִ חֶרְפַּת אֶת גַּלּוֹתִי ". 

One must understand: why does it say “a second time,” and what 
is the connection between circumcision and Egypt? 

שַׁיּכָוּת מַה וְגַם "שֵׁניִת", הַלָּשׁוֹן מַהוּ לְהָבִין וְצָרִיךְ  
מִצְרַיםִ לְעִניְןָ בְּמִילָה ? 

The idea is as follows: it is known concerning the verse “sun and 
shield is Hashem Elokim,” that the Name Elokim is an aspect of a 
shield and covering, to conceal and obscure the radiance of the 
Name Havayah, in order that existence as a separate entity may 
come to be. 

— אֱלֹהִים" ה' וּמָגֵן "שֶׁמֶשׁ בְּפֵירוּשׁ ידָוּעַ דְּהִנּהֵ וְהָעִניְןָ,  
וּלְהַסְתִּיר לְהַעֲלִים וְנרְַתֵּק מָגֵן בְּחִינתַ הוּא אֱלֹהִים דְּשֵׁם  

וְדָבָר ישֵׁ בְּחִינתַ לִהְיוֹת כְּדֵי הוי"ה, שֵׁם אוֹר גִּילּוּי עַל  
 .'כו
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However, there are 120 combinations of the Name Elokim, of 
which the first 72 combinations remain in holiness; only the last 
48 combinations descend and devolve downward, until they 
enliven the external forces (chitzonim), which are the aspect of 
"yesh" (separateness) and absolute independence, saying: “I am, 
and there is nothing besides me.” 

צֵרוּפִים ע"ב שֶׁבְּחִינתַ אֱלֹקִים צֵרוּפִים ק"כ ישֵׁ אַךְ  
צֵרוּפִים מ"ח מִבְּחִינתַ רַק עֲדַיןִ, בִּקְדוּשָׁה הֵם הָרִאשׁוֹניִם  

לְהַחֲיוֹת עַד מַטָּה לְמַטָּה וּמִשְׁתַּלְשְׁלִים יוֹרְדִים אַחֲרוֹניִם  
אֲניִ לוֹמַר: לְגַמְרֵי נפְִרָד וְדָבָר ישֵׁ בְּחִינתַ שֶׁהֵם הַחִיצוֹניִם  

עוֹד וְאַפְסִי . 

And this is [the meaning of] “And I will place signs in the land of 
Cham” — these are the 48 latter combinations from which the 
kelipos (husks) receive vitality. These are called “sons of Cham,” 
representing heat and harsh severities—desires and violence, etc. 

מ"ח בְּחִינתַ שֶׁהֵם — חָם" בְּאֶרֶץ מוֹפְתִים "וְנתַָתִּי וְזהֶוּ  
הַנּקְִרָאִים הַקְּלִיפּוֹת מְקַבְּלִים שֶׁמֵּהֶם הָאַחֲרוֹניִם צֵרוּפִים  

וּרְצִיחָה תַּאֲווֹת קָשׁוֹת, וּגְבוּרוֹת חֲמִימוּת שֶׁהֵם חָם, בְּניֵ  
 .'כו

Not so the 72 upper combinations: although a sense of yesh 
(separate existence) also emerges from them, it is not a complete 
and independent yesh. Rather, it is like [the verse], “And the host 
of heaven bow to You” — meaning the angels who receive from 
there are called “Bnei Elokim” (sons of G-d), not Bnei Cham. 

עַל אַף — הָרִאשׁוֹניִם צֵרוּפִים ע"ב בְּחִינתַ כֵּן שֶׁאֵין מַה  
ישֵׁ אֵינוֹ מָקוֹם מִכָּל — ישֵׁ בְּחִינתַ מֵהֶם שֶׁנּמְִשָׁךְ פִּי  

מִשְׁתַּחֲוִים", לְךָ הַשָּׁמַיםִ "וְצְבָא כְּעִניְןַ רַק גָּמוּר, וְנפְִרָד  
וְלֹא אֱלֹקִים", "בְּניֵ מֵהֶם הַמְקַבְּלִים הַמַּלְאָכִים וְנקְִרָאִים  

חָם "בְּניֵ ". 

And behold, it is explained in Likkutei Torah, Parshas Lech 
Lecha, that the foreskin (orlah) derives from the Name Elokim — 
for the foreskin is a kelipah that conceals over the Bris, which 
represents the covenant and attachment to G-dliness. 

דְּהָעָרְלָה — לְךָ לֶךְ פָּרָשַׁת תּוֹרָה בְּלִקּוּטֵי מְבוֹאָר וְהִנּהֵ  
בְּחִינתַ הִיא הָעָרְלָה כִּי וְהַינְוּ אֱלֹקִים, מִשֵּׁם נמְִשֶׁכֶת  
בְּרִית עִניְןַ שֶׁהוּא הַבְּרִית, עַל הַמַּסְתֶּרֶת קְלִיפָּה  

לֵא-לֹקוּת וְהִתְקַשְּׁרוּת . 

Therefore, the crown (atarah) of the bris is shaped like the letter 
yud — the symbol of bitul (nullification); whereas the foreskin 
conceals and completely hides this aspect. 

וְהָעָרְלָה בִּטּוּל, בְּחִינתַ — יוּ"ד בְּתְמוּנתַ הָעֲטָרָה לָכֵן  
זוֹ בְּחִינהָ עַל לְגַמְרֵי וּמַעֲלִים הַמְכַסֶּה הַהֶסְתֵּר הִיא . 

It is drawn from the Name Elokim, which obscures over the 
Name Havayah—but specifically from the last 48 combinations 
of the Name Elokim, which cause complete concealment. 

אֲבָל הוי"ה, שֵׁם עַל הַמַּסְתִּיר — אֱלֹקִים מִשֵּׁם וְנלְִקַח  
דַּוְקָא, אֱלֹקִים דְּשֵׁם אַחֲרוֹניִם צֵרוּפִים מ"ח מִבְּחִינתַ הַינְוּ  

גָּמוּר הֶסְתֵּר הַגּוֹרְמִים שֶׁהֵם . 

And these 48 combinations are derived from the last two letters 
of the Name Elokim, which are yud and mem (ים) — for from 
each letter arise 24 combinations. 

אַחֲרוֹניִם אוֹתִיוֹת מִשְּׁניֵ נמְִשָׁכִים אַחֲרוֹניִם צֵרוּפִים וּמ"ח  
כ"ד ישֵׁ אוֹת מִכָּל כִּי יוּ"ד-מֵ"ם, דְּהַינְוּ אֱלֹקִים, דְּשֵׁם  

כו צֵרוּפִים '. 

And this is the meaning of what is said regarding circumcision: 
“Today I have removed the disgrace of Egypt” — for Egypt is 
Meitzar Yam (constriction of “yam” = yud–mem), i.e., that which 
devolves from the final letters of Elokim, which is the source of 
the sons of Cham and the aspect of orlah. 

כִּי מִצְרַיםִ", חֶרְפַּת גַּלּוֹתִי "הַיּוֹם בַּמִּילָה: שֶׁנּאֱֶמַר וְזהֶוּ  
מִשְּׁניֵ שֶּׁנּשְִׁתַּלְשֵׁל מַה דְּהַינְוּ מֵצַר־יָ"ם, הוּא — מִצְרַיםִ  
וְזהֶוּ חָם, בְּניֵ בְּחִינתַ שֶׁהֵן אֱלֹקִים, דְּשֵׁם אַחֲרוֹניִם אוֹתִיוֹת  
הָעָרְלָה בְּחִינתַ . 
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Therefore, through circumcision it is said: “I have removed the 
disgrace of Egypt.” מִצְרַיםִ חֶרְפַּת "גַּלּוֹתִי נאֱֶמַר: הַמִּילָה ידְֵי עַל וְלָכֵן ". 

It follows that the Exodus from Egypt and circumcision are one 
and the same matter. 

הוּא אֶחָד עִניְןָ — וּמִילָה מִצְרַיםִ יצְִיאַת — וְנמְִצָא . 

And behold, in circumcision there are two aspects: the first is the 
skin of the foreskin, which is entirely cut off and separated from 
the covenant; and the second is the skin of the peri’ah 
(uncovering), which is not cut off and remains on the organ — but 
it must be pulled back so that it no longer covers the atarah 
(glans), etc. 

הָעָרְלָה עוֹר — הָא' בְּחִינוֹת: בּ' ישֵׁ בְּמִילָה וְהִנּהֵ  
הַבְּרִית, מֵעַל אוֹתוֹ וּמַבְדִּילִים לְגַמְרֵי אוֹתוֹ שֶׁכּוֹרְתִים  

אוֹתוֹ וְנוֹתְרִים אוֹתוֹ כּוֹרְתִים שֶׁאֵין הַפְּרִיעָה עוֹר — וְהַב'  
עַל חוֹפֶה יהְִיהֶ שֶׁלֹּא עַד לְפָרְעוֹ צָרִיךְ רַק הָאֵיבָר, עַל  

כו הָעֲטָרָה '. 

And behold, if one circumcised but did not perform peri’ah and 
did not tear it away from the atarah, it is considered as if he was 
not circumcised. Yet, even though when it covers the atarah it is as 
if he is uncircumcised, still, it is not necessary to cut it off 
completely like the skin of the foreskin; rather, it suffices to 
uncover it so that it no longer covers the atarah at all. 

— הָעֲטָרָה מֵעַל אוֹתוֹ קָרַע וְלֹא פָּרַע וְלֹא מָל אִם וְהִנּהֵ  
הוּא הֲרֵי הָעֲטָרָה עַל שֶׁכְּשֶׁהוּא אֲעַפִּי אַךְ מָל. לֹא כְּאִלּוּ  
לְגַמְרֵי לְכָרְתוֹ צָרִיךְ אֵין מָקוֹם מִכָּל — מָל לֹא כְּאִלּוּ  
יהְִיהֶ שֶׁלֹּא אוֹתוֹ שֶׁפּוֹרְעִין בְּמַה דַּי רַק הָעָרְלָה, כְּעוֹר  

כְּלָל הָעֲטָרָה עַל חוֹפֶה . 

The concept is as follows: in the kelipos (husks), there are two 
levels — the first is the three completely impure kelipos, which 
are utter evil and from which comes the vitality of all prohibited 
things that cannot be refined; they must be completely rejected. 
This corresponds to the foreskin skin, which must be cut and 
separated entirely. 

קְלִיפּוֹת ג' — הָא' בְּחִינוֹת: בּ' ישֵׁ בַּקְּלִיפּוֹת כִּי וְהָעִניְןָ,  
דְּבָרִים כָּל חַיּוּת נמְִשָׁךְ שֶׁמֵּהֶן גָּמוּר, רַע שֶׁהֵן הַטְּמֵאוֹת  

לִדְחוֹתָן צָרִיךְ רַק — לְבָרְרָן אֶפְשָׁר שֶׁאֵי הָאֲסוּרִים  
לְכָרְתוֹ צָרִיךְ שֶׁלְּכָךְ — הָעָרְלָה עוֹר בְּחִינתַ וְזהֶוּ לְגַמְרֵי,  

לְגַמְרֵי וּלְהַבְדִּילוֹ . 

The second is the kelipas nogah, which is a mixture of good and 
evil and can be refined — and these are the permitted things. But 
if one does not refine them, and rather indulges in gluttony, etc., 
then it is as if he was not circumcised. However, when he refines 
it, the evil is included within the good; therefore, it is not 
necessary to cut it off entirely. 

וְאֶפְשָׁר וָרָע טוֹב שֶׁמְּערֶֹבֶת נוֹגַה קְלִיפַּת בְּחִינתַ — הַב'  
— מְבָרֵר כְּשֶׁאֵינוֹ אֲבָל הַמֻּתָּרִים, הַדְּבָרִים וְהֵן לְבָרְרָה,  

אֲבָל מָל, לֹא כְּאִלּוּ הוּא הֲרֵי — כו' בָּשָׂר בְּזוֹלְלֵי רַק  
לְגַמְרֵי לְכָרְתוֹ צָרִיךְ אֵין לָכֵן בַּטּוֹב, נכְִלָל — כְּשֶׁמְבָרְרוֹ . 

Likewise, in the circumcision of the foreskin of the heart, there 
are also two levels: namely, iskafya (subjugation of desires) and 
ishapcha (transformation). 

אִתְכַּפְיאָ הַינְוּ: בְּחִינוֹת, בּ' ישֵׁ הַלֵּב עָרְלַת בִּמְלַת וְכֵן  
 .וְאִתְהַפְּכָא

And this is the meaning of what was said regarding Yehoshua: 
“Circumcise the children of Israel a second time” — meaning the 
aspect of peri’ah, as stated in Pirkei deRabbi Eliezer (brought in 
the Yalkut on Yehoshua), that they had already been circumcised 
but had not done peri’ah. 

— שֵׁניִת" ישְִׂרָאֵל בְּניֵ אֶת "מוֹל בִּיהוֹשֻׁעַ: שֶׁנּאֱֶמַר וְזהֶוּ  
אֱלִיעֶזרֶ דְּרַבִּי בִּפְרָקִים שֶׁכָּתוּב כְּמוֹ פְּרִיעָה, בְּחִינתַ דְּהַינְוּ  

שֶׁלֹּא רַק הָיוּ, שֶׁמֻּלִים בִּיהוֹשֻׁעַ(: שָׁם בְּילְַקוּט )הוּבָא  
כו פָּרְעוּ '. 
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And this is the second aspect in circumcision — the first being 
removal from evil completely, corresponding to the excision of 
the foreskin; the second being the transformation of permissible 
desires. 

הַבְּחִינהָ — דְּהַינְוּ בַּמִּילָה: הַשֵּׁניִת הַבְּחִינהָ וְהִיא  
כְּרִיתַת עִניְןַ שֶׁהוּא גָּמוּר, מֵרָע" "סוּר הִיא הָרִאשׁוֹנהָ  
הַהֶתֵּר תַּאֲווֹת אִתְהַפְּכָא הִיא הַשֵּׁניִת וְהַבְּחִינהָ הָעָרְלָה, . 

Through this, a third level is achieved: the revelation of the 
atarah, which represents the innermost point of the heart, 
higher than intellect — as explained in Iggeres haKodesh on 
“Israel is not redeemed except through tzedakah,” that it is the 
radiance of the Supernal Chesed, which is above binah and 
daas, etc. 

גִּלּוּי וְהוּא שְׁלִישִׁית: בְּחִינהָ יהְִיהֶ — זהֶ וְעַל־ידְֵי  
— שֶׁבַּלֵּב הַפְּניִמִית הַנּקְוּדָה בְּחִינתַ שֶׁהִיא הָעֲטָרָה,  

"אֵין דּ"ה הַקּדֶֹשׁ בְּאִגֶּרֶת שֶׁכָּתוּב כְּמוֹ מֵהַשֵּׂכֶל, שֶׁלְּמַעְלָה  
עֶלְיוֹן חֶסֶד הֶאֱרַת — בִּצְדָקָה" אֶלָּא נגְִאָלִין ישְִׂרָאֵל  

ע"ש כו' וְהַדַּעַת הַבִּינהָ מִן שֶׁלְּמַעְלָה . 

Also explained in the Siddur (entry on “charvos tzurim” in the 
section of Birkas HaMazon, on the verse “And I will uphold My 
covenant”), this refers to "V'rav chesed," the great love, etc. 

עַל הַמָּזוֹן בִּרְכַּת בְּשַׁעַר צוּרִים" "חַרְבוֹת פִּי עַל וּבְסִדּוּר  
"וְרַב מִבְּחִינתַ שֶׁהִיא — בְּרִיתִי" אֶת "וְהַקִּימוֹתִי פָּסוּק  

ע"ש כו' רַבָּה אַהֲבָה חֶסֶד", . 

And behold, these three levels are the same three levels of the 
Exodus from Egypt. The first level of the Exodus from Egypt was 
that they were in the 49 gates of impurity and left from there, as it 
is written: “For the people fled” (Shemos 14:5), which means 
fleeing from absolute evil through at least the level of iskafya 
(suppression). And this is the meaning of “for the people fled” — 
and this was in the month of Nissan. 

מִצְרַיםִ, דִּיצִיאַת בְּחִינוֹת ג' הֵן הֵן אֵלּוּ בְּחִינוֹת ג' וְהִנּהֵ  
שַׁעֲרֵי בְּמ"ט שֶׁהָיוּ הוּא דִּיצִי״מ הָרִאשׁוֹנהָ שֶׁהַבְּחִינהָ  

כו', הָעָם בָרַח כִּי שֶׁכָּתוּב: וּכְמוֹ מִזּהֶ, וְיצְָאוּ טוּמְאָה  
כָּל עַל אִתְכַּפְיאָ בְּחִינתַ ידְֵי עַל גָּמוּר מֵרָע הַבְּרִיחָה שֶׁהוּא  
ניִסָן בְּחדֶֹשׁ הָיהָ וְזהֶ — בָרַח כִּי וְזהֶוּ פָּניִם, . 

After that, Sefiras HaOmer is the second level of the Exodus from 
Egypt — that is, to attain ishapcha (transformation), to transform 
the desires for permissible things and to become disgusted by evil 
and hate it, to the point that love is directed only toward Hashem. 
This is the idea of the second month of the Exodus. 

לְיצִִי״מ, שְׁניִת בְּחִינהָ הִיא הָעוֹמֶר סְפִירַת — כָּךְ וְאַחַר  
הַהֶתֵּר תַּאֲווֹת לְהַהֲפךְֹ — אִתְהַפְּכָא בְּחִינתַ לִהְיוֹת דְּהַינְוּ:  

לַה הָאַהֲבָה שֶׁתִּהְיהֶ רַק וְשׂוֹנאְוֹ, בָּרָע מוֹאֵס וְלִהְיוֹת '. 

And this is the matter in Torah regarding “in the wilderness of 
Sinai” — therefore, the month of Iyar is called the month of Ziv 
(radiance) because Sefiras HaOmer implies counting and clarity 
— the purification of the traits of the animal soul. The primary 
counting is in the month of Iyar. 

בַּתּוֹרָה זהֶ שֶׁכָּתוּב וּכְמוֹ לְיצִִי״מ, הַשֵּׁניִ הַחדֶֹשׁ עִניְןָ וְזהֶוּ  
"חדֶֹשׁ בְּשֵׁם אִיּרָ חדֶֹשׁ נקְִרָא וְלָכֵן סִיניַ. בַּמִּדְבָּר פִּי עַל  

— וּבְהִירוּת סְפִירָה לְשׁוֹן הוּא הָעוֹמֶר סְפִירַת כִּי זיִו",  
בְּחדֶֹשׁ הוּא הַסְּפִירָה וְעִקַּר הַבַּהֲמִית, דְּנפֶֶשׁ הַמִּדּוֹת לְזכֵַּךְ  
 .אִיּרָ

As mentioned earlier, by Rosh Chodesh Sivan, it is as though the 
counting is completed. These two levels — Nissan and Iyar — 
correspond to the two levels of milah and peri’ah mentioned 
above. 

כְּאִלּוּ הוּא סִיוָן חדֶֹשׁ דְּבְראֹשׁ — לְעֵיל שֶׁנּתְִבָּאֵר וּכְמוֹ  
— אֵלּוּ בְּחִינוֹת וּב' לְעֵיל. כַּנּזִכְָּר הַסְּפִירָה כָּל נגְִמְרָה  
וּפְרִיעָה מִילָה בְּחִינוֹת ב' כְּעִניְןַ הֵן — וְאִיּרָ דְּניִסָן  

לְעֵיל הַנּזִכְָּרוֹת . 
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(And so is found in the Zohar III, 191b and 195a regarding the 
explanation of milah and peri’ah, and on 217b and 252b regarding 
the explanation of the two months — Nissan and Iyar — as being 
one concept.) 

( רֵישׁ צ״ה וְדַף ע״ב צ״א דַּף ג' חֵלֶק בַּזּהַֹר מְבאָֹר וְכֵן  
וְדַף ע״ב קי״ז וּבְדַף וּפְרִיעָה, מִילָה עִניְןַ בְּבֵיאוּרוֹ ע״ב  

— לְעֵיל הַנּזִכְָּרִים חֳדָשִׁים ב' עִניְןַ בְּבֵיאוּרוֹ ע״ב קנ״ב  
אֶחָד עִניְןָ שֶׁהוּא מֻבְחָן — וְאִיּרָ ניִסָן .) 

And according to this, the matter of “In the third month after the 
children of Israel went out of the land of Egypt” refers to the third 
level of circumcision, which is the revelation of the atarah — 
and this is what was said above about the level of Kesser (crown), 
which is the level of silence and bitul of the created beings, higher 
than the levels of ratzoh and ishapcha. 

ישְִׂרָאֵל בְּניֵ לְצֵאת הַשְּׁלִישִׁי "בַּחדֶֹשׁ עִניְןַ — וְלָפִ״ז  
דְּמִילָה, הַשְּׁלִישִׁית הַבְּחִינהָ עִניְןַ הוּא — מִצְרַיםִ" מֵאֶרֶץ  
בְּעִניְןַ לְעֵיל שֶׁנּזִכְַּר כְּמוֹ וְהַינְוּ הָעֲטָרָה. גִּלּוּי עִניְןַ שֶׁהוּא  
— דִּנבְְרָאִים וּבִטּוּל שְׁתִיקָה בְּחִינתַ שֶׁהוּא כֶּתֶר בְּחִינתַ  

וְאִתְהַפְּכָא רָצוֹא מִבְּחִינתַ לְמַעְלָה . 

And this level is drawn in the third month mentioned above — 
and this is precisely the concept of the revelation of the atarah, 
for atarah means crown, which is the crown from below to above 
— silence and bitul — and likewise according to Kabbalah, it is 
known that through milah, the three chassadim (kindnesses) are 
drawn and revealed (as mentioned in Likkutei Torah, Parshas 
Lech Lecha). 

וְזהֶוּ לְעֵיל. הַנּזִכְָּר הַשְּׁלִישִׁי בַּחדֶֹשׁ נמְִשֶׁכֶת זוֹ וּבְחִינהָ  
כֶּתֶר. בְּחִינתַ הִיא עֲטָרָה כִּי — הָעֲטָרָה גִּלּוּי עִניְןַ מַמָּשׁ  
וּבִטּוּל שְׁתִיקָה בְּחִינתַ — לְמַעְלָה שֶׁמִמַּטָּה כֶּתֶר וְהַינְוּ  

ידְֵי שֶׁעַל — ידָוּעַ הַקַּבָּלָה פִּי עַל וְכֵן לְעֵיל. הַנּזִכְָּר  
בְּלִקּוּטֵי שֶׁכָּתוּב וּכְמוֹ חֲסָדִים, ג' וְנתְִגַּלּוּ נמְִשָׁכִים הַמִּילָה  
לְךָ לֶךְ פָּרָשַׁת תוֹרָה . 

And it is known that the Kesser of Ze’ir Anpin and Nukvah that is 
revealed on Shavuos is drawn and revealed from the Chesed 
within Tiferes, and it is that which is revealed through the 
peri’ah (uncovering), which corresponds to bitul and Kesser 
from below to above. 

מֵחֶסֶד וְנתְִגַּלֶּה נמְִשָׁךְ שֶׁבְּשָׁבוּעוֹת דְּזוּ״ן שֶׁהַכֶּתֶר וְידָוּעַ  
שֶׁעַל וְהַינְוּ הַפְּרִיעָה, ידְֵי עַל הַמִּתְגַּלֶּה וְהוּא שֶׁבְּתִפְאֶרֶת,  

— וּשְׁתִיקָה כֶּתֶר בְּחִינתַ — לְמַעְלָה מִמַּטָּה הַבִּטּוּל ידְֵי  
לְמַטָּה מִמַּעְלָה הַתּוֹרָה כֶּתֶר כָּךְ אַחַר נמְִשָׁךְ . 

And this is what was stated earlier — that the sustenance of the 
external forces (חיצונים) is by two methods: one — through the 
process of Sefiras HaOmer, and the other — through the 
revelation of the Kesser Torah on Shavuos. 

ב' ידְֵי עַל הוּא הַחִיצוֹניִם דְּחַיּוּת לְעֵיל: שֶּׁנּתְִבָּאֵר מַה וְזהֶוּ  
ידְֵי עַל הַשֵּׁניִ הָעוֹמֶר, סְפִירַת ידְֵי עַל הָאֶחָד — אֻפָניִם  
בְּשָׁבוּעוֹת הַתּוֹרָה כֶּתֶר גִּלּוּי . 

And this is the meaning of “I am Hashem your G-d Who took you 
out of the land of Egypt” — referring to the level of Mitzrayim 
(Egypt) mentioned above. 

— מִצְרָיםִ מֵאֶרֶץ הוֹצֵאתִיךָ אֲשֶׁר אֱלֹקֶיךָ ה' אָנכִֹי וְזהֶוּ:  
לְעֵיל הַנּזִכְָּר מִצְרַיםִ בְּחִינתַ עַל שֶׁהוּא . 

For the word Kesser (כתר) is made up of the same letters as 
KaReT (כרת, excision) — meaning that it severs the nurture of the 
external forces. 

הַחִיצוֹניִם ינְיִקַת שֶׁכּוֹרֵת כָּרֵת, אוֹתִיּוֹת — כֶּתֶר כִּי . 
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However, there are two levels of Kesser: one from below to 
above, which is the concept of revealing the atarah in milah — 
from the state of kares (excision) it becomes Kesser. Meaning, 
through cutting away the foreskin — for milah is the act of 
excising, as it is written “Tzipporah cut the foreskin of her son” 
(Shemos 4:25) — and this is through pushing away evil and 
transforming it. 

וְהוּא לְמַעְלָה, מִמַּטָּה הָאֶחָד — כֶּתֶר בְּחִינוֹת בּ' ישֵׁ אֲבָל  
נעֲַשֶׂה כָּרֵת שֶׁמִּבְּחִינתַ — דְּמִילָה הָעֲטָרָה גִּלּוּי עִניְןַ  

מִילָה כִּי — הָעָרְלָה כְּרִיתַת ידְֵי עַל לוֹמַר: רָצוֹן כֶּתֶר.  
עָרְלַת וַתִּכְרוֹת בְּצִפּרָֹה: שֶׁכָּתוּב וּכְמוֹ כְּרִיתָה, עִניְןַ הִיא  
אַחַר בָּא — וְאִתְהַפְּכָא הָרַע דְּחִיּתַ ידְֵי עַל וְהַינְוּ כו'. בְּנהָּ  
לְעֵיל הַנּזִכְָּר וּבִטּוּל כֶּתֶר לִבְחִינתַ כָּךְ . 

(And therefore it is written in the Poskim [halachic authorities] to 
stand during a milah based on the verse: “And all the people 
stood in the covenant” [Melachim II 23:3]). 

( שֵׁם עַל הַמִּילָה בִּשְׁעַת לַעֲמוֹד בַּפּוֹסְקִים אִיתָא וְלָכֵן  
כו בַּבְּרִית הָעָם כָּל וַיּעֲַמדֹ הַפָּסוּק: '.) 

And this is also the concept of Sefiras HaOmer — all from below 
to above. But on Shavuos it is from above to below, through the 
revelation of Kesser Torah it becomes KaReT to the external 
forces. 

מִמַּטָּה שֶׁהַכּלֹ — הָעוֹמֶר סְפִירַת עִניְןַ גַּם־כֵּן וְזהֶוּ  
עַל — לְמַטָּה מִמַּעְלָה הוּא — בְּשָׁבוּעוֹת אֲבָל לְמַעְלָה.  

לַחִיצוֹניִם כָּרֵת בְּחִינתַ נעֲַשֶׂה — תּוֹרָה דְּכֶתֶר גִּלּוּי ידְֵי . 

And this is “I am Hashem your G-d who took you out of the land 
of Egypt” — from the Mitzrayim (constriction) of the Yam (sea), 
as above. 

— מִצְרַיםִ מֵאֶרֶץ הוֹצֵאתִיךָ אֲשֶׁר אֱלֹקֶיךָ ה' אָנכִֹי וְזהֶוּ:  
לְעֵיל הַנּזִכְָּר יםָ מִמֵּצַר . 

And since by Israel there were both of these levels, therefore two 
crowns were tied for them. 

לָהֶם קָשְׁרוּ לְכָךְ — הַבְּחִינוֹת ב' הָיוּ ישְִׂרָאֵל שֶׁאֵצֶל וּלְפִי  
כְּתָרִים שְׁניֵ . 

And this is the meaning of “Who revealed this secret to My 
children?” — referring to the level of hidden love, which is the 
level of the Bris (covenant), only that the foreskin is covering it. 
And it is necessary to reveal this secret — that by cutting the 
foreskin, the love is revealed. 

הַמְּסֻתֶּרֶת הָאַהֲבָה בְּחִינתַ — לִבְניַ זהֶ רָז גִּלָּה מִי וְזהֶוּ:  
— עָלֶיהָ חוֹפָה שֶׁהָעָרְלָה רַק הַבְּרִית, בְּחִינתַ שֶׁהִיא —  

— הָעָרְלָה כְּרִיתַת ידְֵי שֶׁעַל — זהֶ רָז גִּלָּה וְצָרִיךְ:  
הָאַהֲבָה מִתְגַּלָּה . 

And this is the level of the hidden chassadim (kindnesses), as is 
known from Eitz Chayim. 

חַיּיִם בְּעֵץ כַּנּוֹדָע הַמְּכֻסִּים הַחֲסָדִים בְּחִינתַ וְהִיא . 

[NOTE: 🟩 Summary 
The Tzemach Tzedek masterfully weaves a multi-layered explanation showing how Sefiras 
HaOmer and Shavuos parallel the stages of bris milah and the soul's elevation from impurity to 
pure Godly connection. He outlines three primary phases: 

1.​ Nissan / Bris Milah – Sōr MēRa: Leaving Mitzrayim (Egypt) represents the initial act of 
spiritual escape from evil—analogous to the cutting of the foreskin ( הערלה עור ). This act 
corresponds to the Sōr MēRa (turn from evil) stage of Divine service. 
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2.​ Iyar / Priah – Aseh Tov: The inner refinement during Sefiras HaOmer represents priah, 
the uncovering of the crown (עטרה), symbolic of the aseh tov (do good) aspect. This is not 
merely about distancing from evil but actively transforming permitted desires into tools 
for holiness—a phase of it’hapcha (transformation). 

3.​ Sivan / Kesser Torah – Bitul: Shavuos corresponds to the ultimate revelation: the 
Kesser Torah (Crown of Torah), which is accessed through total bitul (self-nullification) 
and silence (“ “שתיקה עמידָה,” ”). This is where the soul no longer cries out in fiery 
yearning (ratzoh) but stands still in complete humility before the Infinite (shuv). The two 
crowns placed on Bnei Yisrael correspond to “נעשה” (complete surrender) and “נשמע” 
(inner understanding), both of which are keys to drawing down the Crown of Torah. 

A key mystical insight: just as milah reveals the inner crown physically, the Avodah of Sefiras 
HaOmer and Shavuos reveals the hidden love ( המסותרת אהבה ) of the soul—a Divine secret 
covered by the “foreskin” of ego and materialism. This secret is “who revealed this to My 
children?”—a reference to the innate, buried yearning of the Jewish soul once the coverings are 
removed. 

🟨 Practical Takeaway 

The journey from Pesach to Shavuos is not merely about counting days. It is a transformative 
ascent: 

●​ First, identify and remove the "foreskin" in your life—habits, media, or thoughts that 
block your connection. 

●​ Second, don't just avoid negativity—transform your neutral activities (eating, 
conversation, hobbies) into holy experiences. 

●​ Finally, cultivate silence. Practice bitul during prayer—not just verbal praise but quiet 
surrender, especially during the Amidah. 

Only by passing through these stages—cutting, uncovering, and standing silently in awe—can 
one truly receive the Crown of Torah. 

🟦 Chassidic Story – The Tzemach Tzedek and the Secret of the Crown 

When the Tzemach Tzedek was a young child, he once approached his grandfather, the Alter 
Rebbe, and asked, “Why do we receive two crowns for saying ‘ ונשמע נעשה ’? Shouldn’t one be 
enough?” 
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The Alter Rebbe looked deeply at him and said: “Because when a Jew says ‘נעשה’—we will 
do—he is cutting away the foreskin that blocks his inner self. But when he says ‘נשמע’—we will 
understand—he is uncovering the crown within. And for revealing such a secret, two crowns are 
given.” 

Years later, the Tzemach Tzedek himself would expound this theme in his Shavuos discourses, 
explaining how milah, Sefiras HaOmer, and Shavuos all unfold the same cosmic pattern: from 
concealment to crown. At the conclusion of one such teaching, he reportedly said, “This is why 
silence in Shemoneh Esrei is holier than the fire of Krias Shema—because only when you cease 
speaking, can you begin to receive.” 

🕊 Source: Ohr HaTorah, Shavuos; Derech Mitzvosecha, Mitzvas Milah; Sefer HaMa’amarim 
5585; Likkutei Sichos vol. 23. END NOTE] 
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