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Introduction 

Menachem Mendel Horodaker was among the senior chassidim of the Alter Rebbe and the Mitteler Rebbe, 
known for his penetrating inner analysis of avodah, humility, and the dangers of subtle spiritual selfhood. In 
this maamar, beginning with Moses’ anguished words, “And Moses returned to the Lord and said, ‘My Lord, 

why have You done evil to this people, why is this that You sent me,’” he probes the inner psychology of 
leadership, speech, and faith. Rather than reading Moses’ words as complaint, the Horodaker uncovers a 

profound self-critique rooted in extreme humility: a fear that imperfect inner cleaving to God can distort even 
holy speech and deepen exile instead of ending it. This introduction sets the stage for a searching exploration of 
why resistance, opposition, and apparent failure are not contradictions to redemption, but essential instruments 

through which true divine revelation emerges. 

And Moses returned to the Lord and said, “My Lord, why 
have You done evil to this people, why is this that You sent 
me.” (Exodus 5:22) 

ב  ה וַיָּשָׁ יֹּאמַר אֲדנָֹי אֶל משֶׁ ה אֲדנָֹי וַ הֲרֵעתָֹה לָמָּ  
ה הַזֶּה לָעָם נִי. זֶּה לָמָּ לַחְתָּ ה:כב )שמות שְׁ ) 

And Rashi, of blessed memory, explains: and if you say, what 
concern is it of yours, I complain about the fact that You sent 
me. 

״י וּפֵרֵשׁ  תֹּאמַר וְאִם לִבְרָכָה: זכְִרוֹנוֹ רַשִׁ אִכְפַּת מַה   
ניִ. עַל אֲניִ קוֹבֵל לָךְ, לַחְתָּ שְּׁ שם )רש״י שֶׁ ) 

And behold, the ethical lesson is simple and clear, that no 
person should ask and insert himself into a matter that is not his. 

כֶל פָּשׁוּט הַמּוּסָר וְהִנֵּה  אֵין וְהַשֵּׂ אוֹל אָדָם לְשׁוּם שֶׁ לִשְׁ  
דָבָר עַצְמוֹ וּלְהַכְניִס אֵינוֹ בְּ לּוֹ שֶׁ שֶׁ . 

And even Moses our teacher, peace be upon him, for whom it 
could be said that he suffered in the suffering of Israel, for he 
encompassed all, the entirety of Israel, 

ה וַאֲפִלּוּ  נוּ משֶׁ לוֹם, עָלָיו רַבֵּ הָיהָ הַשָּׁ ר שֶׁ לוֹמַר אֶפְשָׁ  
הוּא צָרַת מִצְטַעֵר שֶׁ רָאֵל, בְּ י ישְׂ כֹּל הַכּוֹלֵל הוּא כִּ הַ  
לַל רָאֵל כְּ ישְׂ . 

And nevertheless, what concern is it of yours, as in the 
statement: “Concerning My children and the work of My hands, 
you command Me.” (Isaiah 45:11) 

י עַל וְאַף  ת מַה כֵן פִּ מַאֲמָר: לָךְ, אִכְפַּ ניַ עַל כְּ וְעַל בָּ  
פֹּעַל צַוּוּניִ. ידַָי  מה:יא )ישעיהו תְּ ) 

Which is like one who becomes involved in a dispute that is not 
his, what concern is it of yours. 

הוּא  מִתְעַבֵּר שֶׁ לָךְ אִכְפַּת מַה לוֹ, לֹא רִיב עַל כְּ . 

But the truth is, behold, Scripture testifies about Moses our 
teacher: “And the man Moses was exceedingly humble.” 
(Numbers 12:3) 

ה עַל הַכָּתוּב הֵעִיד הִנֵּה הָאֱמֶת, אֲבָל  נוּ: משֶׁ רַבֵּ  
ה וְהָאִישׁ יב:ג )במדבר מְאדֹ. עָנוָ משֶׁ ) 

And in the place where you find his greatness, there you find his 
humility. (Megillah 31a) 

ה וּבְמָקוֹם  אַתָּ ם גְדוּלָּתוֹ מוֹצֵא שֶׁ ה שָׁ מוֹצֵא אַתָּ  
נוּתוֹ. ע״א לא )מגילה עַנוְְתָּ ) 
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At the time when the Holy One, blessed be He, said to Moses: 
“Go, and I will send you to Pharaoh, and take My people, the 
Children of Israel, out of Egypt,” (Exodus 3:10) 

עָה  אָמַר בְּשָׁ דוֹשׁ לוֹ שֶׁ ה: הוּא בָּרוּךְ הַקָּ לְכָה לְמשֶׁ  
לָחֲךָ רְעהֹ אֶל וְאֶשְׁ י אֶת וְהוֹצֵא פַּ ניֵ עַמִּ רָאֵל. בְּ ישְׂ  
ג:י )שמות ) 

Moses said: “Please, my Lord, I am not a man of words… 
please send by the hand You will send.” (Exodus 4:10, 13) 

יֹּאמֶר  ה וַ י משֶׁ בָרִים אִישׁ לֹא אֲדנֹיָ בִּ לַח כו׳ אָנכִֹי דְּ שְׁ  
ידַ נאָ לָח. בְּ שְׁ יג ד:י, )שמות תִּ ) 

For Moses was lowly in his own eyes to arouse the Children of 
Israel, knowing that redemption is impossible 

הָיהָ  ה שֶׁ פָל משֶׁ עֵיניָו שָׁ ניֵ אֶת מֵלְעוֹרֵר בְּ רָאֵל, בְּ ישְׂ  
יָּדוּעַ י כַּ לְתִּ רוּת מִבִּ הַגְּאֻלָּה אֶפְשָׁ . 

Unless there is an awakening from below, as in the statement: 
“So that they will believe that the Lord, the God of their fathers, 
has appeared to you.” (Exodus 4:5) 

ן אִם אֶלָּא  אִתְעָרוּתָא כֵּ א, בְּ תָּ לְתַּ מַאֲמָר: דִּ לְמַעַן כְּ  
י יאֲַמִינוּ ד:ה )שמות ה׳. אֵלֶיךָ נרְִאָה כִּ ) 

For it is known that the essence of redemption is faith, and 
through the merit of faith they are redeemed. (Mechilta, 
Beshalach) 

י  כִּ רוֹ ידָוּעַ שֶׁ עִקָּ אֱמוּנהָ וּבִזכְוּת הָאֱמוּנהָ, הוּא שֶׁ  
בשלח דרשב״י, )מכילתא נגְִאָלִים. ) 

For the entire essence of exile is the absence of faith and its 
diminishment, for one looks only to nature, as is known from the 
matter of the Egyptian exile. 

 
ר הוּא הַגָּלוּת עִיקַר כָּל לִהְיוֹת בְחָתָהּ, אֱמוּנהָ הֶעְדֵּ וְשִׁ  

י גִּיחַ אִם כִּ בַע, עַל לְהַשְׂ יָּדוּעַ הַטֶּ מִצְרַיםִ גָּלוּת מֵעִניְןַ כַּ . 

For they were sunk in their souls in the depths of the husks, and 
had the Holy One, blessed be He, not taken Israel out at that 
time, they would have been enslaved forever, Heaven forbid, 
“they shall serve them forever.” 

 
הָיוּ עִים שֶׁ נפְַשׁוֹתָם נטְִבָּ לִפּוֹת, בְּעוֹמְקֵי בְּ לֹא וְאִלּוּ הַקְּ  

דוֹשׁ הוֹצִיא רָאֵל אֶת הוּא בָּרוּךְ הַקָּ עָה בְּאוֹתָהּ ישְׂ שָׁ  
דִים הָיוּ עְבָּ לוֹם חַס מְשֻׁ הֶם לְעוֹלָם, וְשָׁ יעֲַבדֹוּ בָּ . 

For it is known that they were already at the ultimate depth of 
impurity, and redemption was impossible 

 
יָּדוּעַ בָר כַּ כְּ תְכָלִית הָיוּ שֶׁ ה, עוֹמֶק בִּ לִפָּ הָיתְָה וְלֹא הַקְּ  

רוּת הַגְּאֻלָּה אֶפְשָׁ . 
Unless they would be transformed from one extreme to the other, 
from the forty nine gates of impurity to the forty seven gates of 
understanding, which is complete redemption, 

 
ן אִם אֶלָּא כוּ כֵּ יִּתְהַפְּ צֶה שֶׁ הוּא קָצֶה, אֶל מִקָּ מִמ״ט שֶׁ  

עֲרֵי עֲרֵי מ״ז אֶל טֻמְאָה שַׁ הוּא בִינהָ, שַׁ הַגְּאֻלָּה שֶׁ  
לֵמָה  .הַשְּׁ

That they should believe in the Lord, to know Him, and after 
being a generation of knowledge they would succeed to 
redemption, 

 
יַּאֲמִינוּ עָה דּוֹר הֱיוֹתָם וְאַחֲרֵי אוֹתוֹ, לָדַעַת בַּה׳ שֶׁ אָז דֵּ  
לַגְּאֻלָּה יצְַלִיחוּ . 

As in the statement: “And this shall be your sign… when you 
take the people out of Egypt, you shall serve God on this 
mountain.” (Exodus 3:12) 

 
מַאֲמָר: הָעָם אֶת בְּהוֹצִיאֲךָ כו׳ הָאוֹת לְּךָ וְזהֶ כְּ  
צְרַיםִ עַבְדוּן מִמִּ )שמות הַזֶּה. הָהָר עַל הָאֱלֹקִים אֶת תַּ  

 (ג:יב
And behold, Moses our teacher, who was able to place through 
his speech matters that emerge from the heart to enter their hearts 
with ultimate faith, 

 
ה וְהִנֵּה נוּ משֶׁ לוֹם, עָלָיו רַבֵּ יָּכוֹל הַשָּׁ לְהַכְניִס שֶׁ  

דִבּוּרוֹ בָרִים בְּ לִבָּם לְהַכְניִס הַלֵּב מִן הַיּוֹצְאִים דְּ בְּ  
כְלִיתִית הָאֱמוּנהָ הַתַּ . 
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Did not assess himself due to the magnitude of his lowliness, for 
he did not consider himself fit for all of them, 

 
עֵר לֹא נפְַשׁוֹ שִׁ גֹּדֶל בְּ פְלוּת, מִ לֹּא הַשִּׁ מַחֲזיִק הָיהָ שֶׁ  

לְכֻלָּם עַצְמוֹ . 
As our Sages said: one who has fear of Heaven, his words are 
heard. (Berakhot 6b) 

 
יֵּשׁ מִי לִבְרָכָה: זכְִרוֹנםָ רַבּוֹתֵינוּ כְּאָמְרוּ ירְִאַת בּוֹ שֶׁ  
מַיםִ בָרָיו שָׁ מָעִין. דְּ ע״ב ו )ברכות נשְׁ ) 

And the matter of fear of Heaven is cleaving and complete, true 
unification of all attributes to Him, blessed be He; 

 
מַיםִ הַיִּרְאַת וְעִניְןַ בֵקוּת הוּא שָׁ הַגָּמוּר וְהַיִּחוּד הַדְּ  

י, דּוֹת כָּל הָאֲמִתִּ רַךְ אֵלָיו הַמִּ יתְִבָּ . 
Fear is one attribute, and “Heaven” is the attribute of love, as is 
known, 

 
יִּרְאָה ה הִיא שֶׁ מַיםִ אַחַת, מִדָּ ת הִיא וְשָׁ אַהֲבָה מִדַּ  
יָּדוּעַ  .כַּ

And after the nullification of all ego traits to Him, blessed be He, 
“God answers him with a voice,” and his words are heard. (I 
Kings 18:37) 

 
הַגִּים כָּל בִּטּוּל וְאַחֲרֵי רַךְ, אֵלָיו הַמְּ יעֲַננֵיִ הָאֱלֹקִים יתְִבָּ  
מָעִין. וּדְבָרָיו בְּקוֹל יח:לז א )מלכים נשְׁ ) 

Therefore, even one who fears Heaven, when he is engaged in 
fear of Heaven his words are heard, and when he is not engaged, 
they are not. 

 
מַיםִ, ירְֵא אֲפִלּוּ לָכֵן זמְַן שָׁ הוּא בִּ מַיםִ ירְֵא שֶׁ בָרָיו שָׁ דְּ  

מָעִין, נאָ נשְׁ לָא וּבְעִידָּ לָא בָּהּ עָסִיק דְּ . 

But Moses our teacher said: “And I supplicated the Lord,” for he 
did not rely on good deeds but on a free gift, 

 
ה אֲבָל נוּ משֶׁ לֹּא ה׳, אֶל וָאֶתְחַנַּן אָמַר: רַבֵּ לָה שֶׁ תָּ  

ים מַעֲשִׂ נתַ אֶלָּא טוֹבִים בְּ מַתְּ ג:כג )דברים חִנָּם. בְּ ) 
Due to the magnitude of his comprehension of Him, blessed be 
He, how He is infinite, and all are as nothing before Him, 

 
גֹּדֶל גָתוֹ מִ רַךְ, אוֹתוֹ הַשָּׂ וְכֻלָּם סוֹף אֵין הוּא אֵיךְ יתְִבָּ  
נגְֶדּוֹ כְּאַיןִ . 

And corporealities are turbid, even the crown is dark before Him, 
the Cause of causes. (Zohar I, 21b) 

 
מִיּוּת תֶר אֲפִלּוּ עֲכוּרָה, וְגַשְׁ יהּ הוּא חָשׁוּךְ כֶּ עִלַּת קַמֵּ  
ע״ב כא א, חלק )זוהר הָעִלּוֹת. ) 

And how is it possible to achieve cleaving and complete, true 
unification with Him, blessed be He, so that one’s words will be 
heard, 

 
רוּת וְאֵיךְ בֵקוּת אֶפְשָׁ רַךְ בּוֹ גָּמוּר וְיחִוּד הַדְּ לִהְיוֹת יתְִבָּ  

בָרָיו מָעִין דְּ נשְׁ . 

when one is corporeal, for not only will his words not help them, 
but on the contrary, he may damage them, 

 
ם, וּלְהִיוֹתוֹ י לֹא מְגוּשָּׁ לֹּא דַּ דְבָרָיו יוֹעִיל שֶׁ אֲלֵיהֶם, בִּ  

י אַף אֶלָּא יפְַסִידֵם כִּ . 
by detaching their hearts toward materiality, causing his words 
themselves to become physical, 

ק  ם, אֶל לִבָּם אֶת לְנתֵּ בָרָיו לִהְיוֹת הַגֶּשֶׁ מִיִּים דְּ גַּשְׁ . 

For a physical matter is like poison: if it enters the heart, even the 
best and choicest words 

 
מִי וְדָבָר לֵּב, נכְִנסָ אִם כְּאָרֶס, הוּא גַּשְׁ הַטּוֹב אֲפִלּוּ בַּ  

בְחָר בּוּרִים וְהַמֻּ דִּ בַּ שֶׁ . 
can become materialized through them, producing false greatness 
and faith, 

ר  ם אֶפְשָׁ גָדְלוּת ידְֵיהֶם עַל לְהִתְגַּשֵּׁ כּוֹזבָוֹת וֶאֱמוּנהָ בְּ . 

and opposition grows stronger as a result.  רִים כָּךְ ידְֵי עַל הַהִתְנגְּדוּת וּמִתְגַּבְּ . 
And behold, after the Holy One, blessed be He, compelled Moses 
and he spoke to them, 

 
הִכְרִיחַ אַחַר וְהִנֵּה דוֹשׁ שֶׁ ה אֶת הוּא בָּרוּךְ הַקָּ וְדִבֶּר משֶׁ  

 .אֲלֵיהֶם

Dathan and Abiram were standing and defiant against him,  ּבִים וַאֲבִירָם דָתָן וְהָיו נגְֶדּוֹ וּמַתְרִיזיִם נצָּ כְּ . 
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as Rashi, of blessed memory, explains on the word “standing,” 
that they stood to confront him. (Exodus 5:20) 

 
פֵרוּשׁ ״י כְּ בִים מִלַּת עַל לִבְרָכָה זכְִרוֹנוֹ רַשִׁ נצָּ  

שם רש״י ה:כ, )שמות לִקְרָאתוֹ. ) 
Moses our teacher attributed the deficiency to himself,  ה וְתָלָה נוּ משֶׁ רוֹן רַבֵּ עַצְמוֹ הַחִסָּ בְּ . 
that through the words he spoke to them, he inserted within them 
the venom of opposition 

 
עַל בָרָיו ידְֵי שֶׁ בֶּר דְּ דִּ הֶם הִכְניִס אֲלֵיהֶם שֶׁ אֶרֶס בָּ  

 .הַהִתְנגְּדוּת
and an intensification one against the other.  ת זהֶ וְהִתְגַּבְּרוּת זהֶ לְעֻמַּ . 
Therefore he complained and said, “Why have You done evil to 
this people,” 

יֹּאמַר קוֹבֵל הָיהָ לָכֵן  ה וַ הַזֶּה לָעָם הֲרֵעתָֹה לָמָּ . 

meaning that he had introduced more evil into them,  ׁהִכְניִס פֵּרוּש הֶם שֶׁ יוֹתֵר רַע בָּ . 
and “why is this that You sent me,” meaning, through sending 
me, 

ה וּפֵרוּשׁ  ניִ, זֶּה לָמָּ לַחְתָּ מַה שְׁ ניִ בְּ לַחְתָּ שְּׁ שֶׁ . 

since I am lowly and corporeal, they became materialized 
through my words. 

פָל וְאָנכִֹי  ם, שָׁ מוּ וּמְגוּשָּׁ דְבָרַי הֵם נתְִגַּשְּׁ בִּ . 

And the Holy One, blessed be He, answered him: “Now you 
shall see,” 

 
יב דוֹשׁ לוֹ וְהֵשִׁ ה הוּא: בָּרוּךְ הַקָּ רְאֶה. עַתָּ )שמות תִּ  

 (ו:א
meaning that vision and revelation must come through 
opposition, 

 
הָרְאִיָּה פֵּרוּשׁ ידְֵי עַל לִהְיוֹת צְרִיכָה וְהַהִתְגַּלּוּת שֶׁ  

 .הִתְנגְּדוּת
and without this it is not discernible, as is known from the order 
of Creation. 

יָּדוּעַ נכָּר, אֵינוֹ זהֶ וּבְלִי  דֶר כַּ רִיאַת מִסֵּ הָעוֹלָם בְּ . 

Therefore, “He hardened Pharaoh’s heart,”  :רְעהֹ. לֵב אֶת וַיחְַזֵּק לָכֵן ז:יג )שמות פַּ ) 

so that “you shall tell,” for the sake of publicizing the miracle. 
(Exodus 10:2; Shabbat 21b) 

 
ר, לְמַעַן סַפֵּ רְסוּמֵי מִשּׁוּם תְּ א. פִּ שבת י:ב; )שמות ניִסָּ  
ע״ב כא ) 

[NOTE Summary:​
This maamar addresses a deep paradox in the mission of Moses our teacher. On the surface, Moses appears to 
complain: “Why have You done evil to this people.” Rashi explains this as a protest over being sent at all. Yet 
the inner meaning is not rebellion, but radical humility and spiritual responsibility. 

The Horodaker explains that the core of exile is not physical bondage, but the erosion of faith, when people 
relate only to nature and material causality. This was the essence of the Egyptian exile, where Israel had sunk to 
the lowest depths of spiritual impurity. Redemption was impossible unless there was a total reversal, a 
transformation from the forty nine gates of impurity to the gates of divine understanding and faith. Redemption 
depends on belief, on knowing God, and becoming a generation of awareness. 

Moses understood that words which do not emerge from complete inner cleaving to God can have destructive 
effects. If a speaker is still bound by materiality, his words, even holy ones, may enter the listener’s heart in a 
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distorted way. Instead of elevating faith, they can strengthen resistance, ego, and false religiosity. Spiritual 
speech, when tainted by subtle selfhood, can become like poison. 

When Datan and Aviram stood defiantly against Moses, Moses did not blame them. He blamed himself. He 
believed that his own humility, his sense of smallness, and his fear that he lacked complete inner unity with 
God caused his words to be received in a corrupted form. This is why he cried, “Why have You done evil to 
this people,” meaning, I have harmed them by speaking. “Why did You send me,” meaning, my very sending 
caused spiritual damage. 

God’s response, “Now you will see,” reveals a fundamental principle: revelation comes through opposition. 
Resistance is not a failure of the process, but a necessary stage. Just as creation itself emerged through 
concealment and tension, so too redemption requires confrontation, hardened hearts, and struggle. Pharaoh’s 
resistance was strengthened not despite redemption, but in order to make revelation unmistakable and public. 
Only through darkness can light be clearly recognized. 

Thus, Moses’ complaint is transformed into reassurance. His humility was not a flaw, but his greatest virtue. 
The opposition he encountered was not proof of failure, but evidence that the process of redemption had truly 
begun. 

Practical Takeaway:**​
Spiritual influence demands inner integrity. Teaching, guiding, or inspiring others requires continual self 
examination. When resistance appears, the response is not to blame others, but to deepen one’s own inner 
alignment. At the same time, opposition should not lead to despair. Struggle often signals that something real is 
unfolding. Faith grows not only through harmony, but through perseverance in the face of resistance, trusting 
that concealment itself is part of revelation. 

Chassidic Story:​
In the years after the Second World War, a small group of Holocaust survivors settled in a displaced persons 
camp in Europe. Among them was a young man who had once been deeply religious, but after everything he 
endured, he wanted nothing to do with faith. When a Chassidic teacher arrived to give classes and 
encouragement, this young man became openly hostile. He mocked the prayers, challenged every idea, and 
publicly attacked the teacher’s sincerity. 

Others urged the teacher to remove him from the gatherings. Instead, the teacher insisted he remain. Privately, 
the teacher was deeply shaken. He wondered whether his own inner state was flawed, whether his words were 
causing harm rather than healing. He spent nights in self reflection, prayer, and quiet work on himself, without 
confronting the young man directly. 
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Months passed. One evening, after another heated outburst, the young man stayed behind. He broke down and 
said, “I fight you because you do not run away. Everyone else gave up on me. Your calm makes me angry 
because it reminds me of what I lost.” 

Years later, that same man rebuilt a life of faith, slowly and painfully. He later said that the teacher’s 
willingness to endure opposition without ego, and without abandoning him, saved his soul. 

This story embodies the teaching of the maamar. True influence is not measured by immediate success, but by 
the ability to remain inwardly aligned while standing firm through resistance. Opposition is often the hidden 
doorway through which redemption enters. 

END NOTE] 
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