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 בס”ד

The Maharal of Prague 
ישראל תפארת    

The Splendor of Israel 
Chapter 15 - רֶק ה פֶּ ר חֲמִשָּׁ עָשָׂ  

 

Introduction​
 This discourse by the Maharal of Prague—Rabbi Yehuda Loew (c. 1525–1609), the leading rabbinic authority 
in Bohemia—delves into the Mishnah at the beginning of Sanhedrin that defines who does not have a share in 
the World to Come. Living in Prague during the Renaissance, the Maharal was renowned for his synthesis of 
rational philosophy and mystical tradition, and his works profoundly shaped Jewish thought. This teaching 
explores the structure and metaphysics of the World to Come itself, revealing that it is not merely a future 

reward but the very reality created through the Torah. With deep philosophical precision, the Maharal 
demonstrates how denial of resurrection, Torah from Heaven, or the Divine source severs the soul from that 

eternal reality. Even subtle deviations—such as misusing Torah for bodily needs or diminishing its intellectual 
holiness—are shown to disrupt one's access to the eternal realm. 

א הָעוֹלָם הוּא הַתּוֹרָה קִיּוּם עַצְמוֹ הַבָּ . 
The fulfillment of Torah is the World to Come itself. 

In the final chapter of Sanhedrin (90a): “All Israel has a share in 
the World to Come… but these have no share in the World to 
Come: one who says there is no resurrection of the dead from the 
Torah, and that the Torah is not from Heaven, and an epikoros. 

פֶרֶק  תְרָא בְּ סַנהְֶדְרִין בָּ רָאֵל כָּל א(: )א, דְּ ישֵׁ ישְׂ  
אֵין וְאֵלוּ הַבָּא. לָעוֹלָם חֵלֶק לָהֶם חֵלֶק לָהֶם שֶׁ  

חִיַּת אֵין הָאוֹמֵר הַבָּא; לָעוֹלָם תִים תְּ הַתּוֹרָה, מִן הַמַּ  
מַיםִ, מִן תּוֹרָה וְאֵין וְאֶפִיקוֹרוֹס הַשָּׁ . 

Rabbi Akiva says: also one who reads external books, and one 
who whispers over a wound and says: “All the sickness that I 
placed upon Egypt I will not place upon you, for I am Hashem 
your healer” (Shemos 15:26). 

י  סְפָרִים הַקּוֹרֵא אַף אוֹמֵר: עֲקִיבָא רַבִּ בַּ  
כָּה עַל וְהַלּוֹחֵשׁ הַחִיצוֹניִּים, "כָּל וְאוֹמֵר: הַמַּ  

חֲלָה ר הַמַּ י אֲשֶׁ מְתִּ ים לֹא בְמִצְרַיםִ שַׁ י עָלֶיךָ אָשִׂ כִּ  
מוֹת רפְֹאֶךָ" ה' אֲניִ כו טו, )שְׁ ). 

Abba Shaul says: also one who pronounces the Divine Name 
with its letters. Up to here. 

אוּל אַבָּא  ם אֶת הַהוֹנהֶ אַף אוֹמֵר: שָׁ בְּאוֹתִיּוֹתָיו. הַשָּׁ  
כָּאן עַד . 

The explanation of this Mishnah is very difficult—how could 
they list things like reading external books or whispering over a 
wound, but not other sins? This is a great difficulty. 

נהָ בַּאוּר  שְׁ זֹּאת הַמִּ ה הַ ירוּ אֵיךְ מְאדֹ, קָשֶׁ אֵלּוּ הִזכִּ  
בָרִים סְפָרִים הַקּוֹרֵא דְּ עַל וְהַלּוֹחֵשׁ חִיצוֹניִם, בִּ  
כָּה, אָר אֲבָל הַמַּ ירוּ, לֹא הַחֲטָאִים שְׁ יאָ וְזהֶ הִזכִּ קַשְׁ  

 .עֲצוּמָה

From what is known to all: a person cannot acquire any spiritual 
level unless he is fit for that level. And all the more so, if he 
completely opposes that level—then he is certainly unworthy to 
receive it. 

 

בָרִים מִן ר הַדְּ כֹּל, ידְוּעִים הֵם אֲשֶׁ לֹּא לַ יקְִנהֶ שֶׁ  
לְאוֹתָהּ מוּכָן הוּא אִם רַק מַדְרֵגָה שׁוּם הָאָדָם  

דְרֵגָה. ן וּמִכָּל הַמַּ כֵּ לְאוֹתָהּ לְגַמְרֵי מִתְנגֵּד הוּא אִם שֶׁ  
דְרֵגָה, אֵין הַמַּ יִּקְנהֶ רָאוּי שֶׁ אוֹתָהּ שֶׁ . 

Therefore, when their eyes beheld with wisdom the essence of the 
level called “the World to Come,” they said: “These have no share 
in the World to Come.” 

 
ר וּלְפִיכָךְ אֲשֶׁ מַהוּת חֲכָמִים עֵיניָו כַּ עוֹלָם מַדְרֵגַת בְּ  
אֵין אֵלּוּ אָמְרוּ: הַבָּא, הַבָּא לָעוֹלָם חֵלֶק לָהֶם שֶׁ . 
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For the World to Come is based upon three things: first, the one 
who brings it about—for nothing exists on its own, it requires a 
cause. This is the first. 

 
י וְזהֶ ה עַל־ידְֵי הוּא הַבָּא עוֹלָם כִּ לֹשָׁ בָרִים; שְׁ דְּ  

י הַבָּא. עוֹלָם הַפּוֹעֵל הוּא הָאֶחָד, בָר נמְִצָא לֹא כִּ דָּ  
הָאֶחָד הוּא וְזהֶ פּוֹעֵל, זהֶ אֶל וְצָרִיךְ מֵעַצְמוֹ, . 

Second: the World to Come itself, which comes into being from 
the cause (the one who brings it about)—this is the second. 

 
ניִ, נִּמְצָא עַצְמוֹ, הַבָּא עוֹלָם הַשֵּׁ הוּא הָעִלָּה מִן שֶׁ שֶׁ  

ניִ וְזהֶוּ הַפּוֹעֵל, הַשֵּׁ . 
Third: the recipient who receives the World to Come—this is 
man. And this is the third element: the cause, the recipient, and 
that which is received. 

 
י, לִישִׁ קַבֵּל הַשְּׁ קַבֵּל הַמְּ מְּ הָאָדָם, הוּא הַבָּא, עוֹלָם שֶׁ  

בָר וְזהֶוּ י. דָּ לִישִׁ ה הֲרֵי שְׁ לֹשָׁ בָרִים; שְׁ הָעִלָּה, דְּ  
קַבֵּל, קַבֵּל וּמַה וְהַמְּ מְּ שֶׁ . 

Therefore they mentioned these three [types of people]. When one 
says that there is no resurrection of the dead from the Torah—he 
denies the World to Come in relation to the recipient. 

 
ה, אֵלּוּ אָמְרוּ וּלְכָךְ לֹשָׁ ר שְׁ אֲשֶׁ אֵין יאֹמַר כַּ חִיַּת שֶׁ תְּ  

תִים ד הַבָּא לָעוֹלָם מִתְנבֵּד זהֶ הֲרֵי הַתּוֹרָה, מִן הַמֵּ מִצַּ  
קַבֵּל  .הַמְּ

For the very essence of the World to Come is the world that 
follows the resurrection. 

 
י יָּבוֹא הָעוֹלָם רַק הַבָּא עוֹלָם עֶצֶם אֵין כִּ אַחַר שֶׁ  

חִיָּה  .הַתְּ
And when he says that man does not return to life once he has 
died, and that the dead do not live again—then there is no 
recipient to receive the World to Come. 

 
יֹּאמַר  אֵין וּכְשֶׁ ר חַי לִהְיוֹת חוֹזרֵ הָאָדָם שֶׁ אֲשֶׁ בָר כַּ כְּ  

ת חוֹזרֵ וְאֵין מֵת, מְקַבֵּל כָּאן אֵין וַהֲרֵי לְחַיִּים, הַמֵּ  
יקְַבֵּל הַבָּא הָעוֹלָם שֶׁ . 

Therefore, one who denies the resurrection is cut off from the 
World to Come. 

 
כְחִישׁ מִי וּלְפִיכָךְ מַּ חִיָּה, שֶׁ מִן נאֱֶבָד הוּא הֲרֵי הַתְּ  
הַבָּא הָעוֹלָם . 

And so, if one says that the Torah is not from Heaven—this is one 
who opposes the very essence of the World to Come. 

 
אֵין אוֹמֵר אִם וְכֵן מַיםִ, מִן הַתּוֹרָה שֶׁ הוּא זהֶ הַשָּׁ שֶׁ  

הַבָּא עוֹלָם לְעֶצֶם מִתְנגֵּד . 
For we have already said that the Torah removes a person from 
the natural order and gives him a transcendent level. 

 
י בָר כִּ י אָמַרְנוּ כְּ מִן הָאָדָם אֶת מוֹצִיאָה הַתּוֹרָה כִּ  

לֶת מַדְרֵגָה לוֹ וְנוֹתֶנתֶ הַטֶבַע, נבְִדֶּ . 
And when one says the Torah is not from Heaven, there is no 
transcendent level—and how could he acquire the World to 
Come? 

 
ר מַיםִ, מִן תּוֹרָה אֵין וְכַאֲשֶׁ מַדְרֵגָה כָּאן אֵין הַשָּׁ  

לֶת, הַבָּא הָעוֹלָם יקְִנהֶ וְאֵיךְ נבְִדֶּ . 

For the World to Come is only an acquisition of a world that is 
separate from the physical—and therefore, if the Torah is not from 
Heaven, there is no transcendent World to Come. 

 
אֵין ל הָעוֹלָם קִניְןַ רַק הַבָּא עוֹלָם שֶׁ מִי; מִן הַנִּבְדָּ הַגַּשְׁ  

ר וּלְפִיכָךְ אֲשֶׁ מַיםִ, מִן תּוֹרָה אֵין כַּ עוֹלָם כָּאן אֵין הַשָּׁ  
ל הַבָּא הַנִּבְדָּ . 

Furthermore, the World to Come is eternal life—and without 
Torah, there is no eternal life. 

 
י וְעוֹד, ר הַנִּצְחִיִּים. הַחַיִּים הוּא הַבָּא עוֹלָם כִּ וְכַאֲשֶׁ  
נצְִחִיִּים חַיִּים כָּאן אֵין תּוֹרָה, אֵין . 

As it is written (Devarim 30:20): “For it is your life and the length 
of your days.” And therefore, Torah is the very essence of the 
World to Come. 

 
כְתִיב בָרִים דִּ י כ(: ל, )דְּ ימֶָיךָ"; וָארֶֹךְ חַיֶּיךָ הִיא "כִּ  

הַבָּא עוֹלָם עֶצֶם הִיא הַתּוֹרָה וּלְפִיכָךְ . 
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And so too with the epikoros. For an epikoros is one who does not 
believe that there is a Cause and First Source. 

 
י אֶפִיקוֹרוֹם. וְכֵן אֵינוֹ מִי הוּא הָאֶפִיקוֹרוֹם כִּ שֶׁ  

יֵּשׁ מַאֲמִין רִאשׁוֹנהָ וְסִבָּה עִלָּה כָּאן שֶׁ . 
Therefore he is called “epikoros,” from the word hefker 
(ownerless), because he does not accept upon himself the 
authority of Heaven, that Hashem is the First Cause. And this 
comes through heresy. 

 
י הֶפְקֵר, מִלְשׁוֹן אֶפִיקוֹרוֹס נקְִרָא וּלְפִיכָךְ עָלָיו אֵין כִּ  

מַיםִ מִן עלֹ הוּא הַשָּׁ עַל־ידְֵי וְזהֶוּ הָרִאשׁוֹנהָ, סִבָּה שֶׁ  
 .מִינוּת

And what our Sages of blessed memory said (Sanhedrin 99b): 
“Who is an epikoros? One who disgraces a Sage, or who 
disgraces his fellow before a Sage.” 

 
אָמְרוּ וּמַה ב(: צט, )סְנהְֶדְרִין לִבְרָכָה זכְִרוֹנםָ שֶׁ  

יקוֹרוֹס אֵיזהֶוּ אוֹ הֶחָכָם, אֶת הַמְבַזֶּה זהֶ – אֶפִּ  
מְבַזֶּה פְניֵ חֲבֵרוֹ שֶׁ הֶחָכָם בִּ . 

This means: it is not necessary that he be a complete heretic who 
denies the First Cause. Even one who lacks fear of Heaven and 
disgraces a Sage—or disgraces his fellow before a Torah 
scholar—is also called epikoros. 

 

י לוֹמַר, רָצָה יִּהְיהֶ צָרִיךְ אֵין כִּ עִלָּה לְגַמְרֵי כּוֹפֵר שֶׁ בְּ  
ניָו, עַל ה' ירְִאַת אֵין אִם רַק רִאשׁוֹנהָ. וּבְסִבָּה וְאֵין פָּ  

מַיםִ עלֹ עָלָיו חֲבֵרוֹ לְבַיֵּת אוֹ הֶחָכָם, אֶת לְבַיֵּת – שָׁ  
פְניֵ לְמִיד בִּ יקוֹרוֹס זהֶוּ – חָכָם תַּ אֶפִּ . 

For this is rebellion against the First Cause. For if he truly 
accepted the authority of Heaven, he would submit himself to the 
Cause and to His sages. He would not disgrace a Torah scholar, 
nor would he shame his fellow before a scholar—for that itself is 
a disgrace to the scholar. 

 

רִיקוּת זהֶ וְדָבָר בָּה מֵעלֹ פְּ י הָרִאשׁוֹנהָ. הַסִּ אִלּוּ כִּ  
מַיםִ מִן עלֹ הָיהָ וּמִן הָעִלָּה מִן נכְִנעָ הָיהָ עָלָיו, הַשָּׁ  

ר לְמִיד מְבַזֶּה הָיהָ וְלֹא חֲכָמָיו, הֵם אֲשֶׁ אוֹ חָכָם, תַּ  
לֹּא פְניֵ חֲבֵרוֹ אֶת מְבַזֶּה הָיהָ שֶׁ לְמִיד בִּ י חָכָם, תַּ זהֶוּ כִּ  
לְמִיד גְּנאַי ן חָכָם לַתַּ גַּם־כֵּ . 

And it is said: “You shall fear Hashem your God” (Devarim 
10:20)—to include Torah scholars, as our Sages said in Pesachim 
22b and Bava Kama 41b. 

 
ירָא" אֱלֹהֶיךָ ה' "אֶת וְאָמְרִינןַ: בָרִים תִּ – כ( י, )דְּ  

לְמִידֵי לְרַבּוֹת דְאָמְרִינןַ חֲכָמִים, תַּ פֶרֶק כִּ ניִ בְּ שֵׁ  
פְסָחִים א וּבְבָבָא ב(, )כב, דִּ ב )מא, קַמָּ ). 

Therefore, all of this is included under the category of epikorsus, 
and the person is called an epikoros. 

 
כְלָל נכְִלָל זהֶ כָּל וּלְפִיכָךְ יקוֹרוּת, בִּ וְנקְִרָא אֶפִּ  

יקוֹרוֹס  .אֶפִּ
And when there is no Cause, then there is no World to Come, for 
the World to Come is found only through Him. 

 
ר נִּמְצָא הַבָּא, עוֹלָם כָּאן אֵין עִלָּה, אֵין וְכַאֲשֶׁ שֶׁ  
הַבָּא עוֹלָם מֵאִתּוֹ . 

Therefore, these three have removed themselves from the World 
to Come. 

ה אַלּוּ וּלְכָךְ  לֹשָׁ קִים שְׁ הַבָּא עוֹלָם מֵהֶם מְסַלְּ . 

And you can also say: the World to Come, in which a person 
returns and receives life from Hashem, Who bestows life—also 
consists of three components: the person who returns to life, the 
life itself, and Hashem Who grants that life. 

 

ן, לוֹמַר וְתוּכַל י גַּם־כֵּ יַּחֲזרֹ הַבָּא הָעוֹלָם כִּ הָאָדָם שֶׁ  
ם מִן הַחַיּוּת וִיקַבֵּל רַךְ, הַשֵׁ ר יתְִבָּ יעַ הוּא אֲשֶׁ פִּ מַשְׁ  
ן הֲרֵי – הַחַיּוּת ה גַּם־כֵּ לֹשָׁ בָרִים: שְׁ חוֹזרֵ הָאָדָם דְּ שֶׁ  
ם וְהַחַיּוּת, חַי, לִהְיוֹת רַךְ וְהַשֵׁ ר יתְִבָּ יעַ הוּא אֲשֶׁ פִּ מַשְׁ  

 .הַחַיּוּת
And one who denies the resurrection of the dead—that the dead 
do not live—is denying that there is a recipient of life. 

 
תְחִיַּת וְהַכּוֹפֵר תִים בִּ אֵין – הַמֵּ תִים שֶׁ הֲרֵי – חַיִּים הַמֵּ  

אֵין כּוֹפֵר זהֶ הַחַיִּים מְקַבֵּל כָּאן שֶׁ . 
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And one who says the Torah is not from Heaven is denying the 
life itself—for the Torah is life, as it is written (Devarim 30:20), 
“For it is your life and the length of your days.” 

 
אֵין וְהָאוֹמֵר מַיםִ מִן תּוֹרָה שֶׁ חַיִּים כּוֹפֵר הוּא – הַשָּׁ בַּ  

י עַצְמָן, בָרִים וּכְדִכְתִיב הַחַיִּים, הִיא הַתּוֹרָה כִּ ל, )דְּ  
י כ(: ימֶָיךָ וְארֶֹךְ חַיֶּיךָ הִיא "כִּ ". 

And the epikoros—it is as if there is no one granting and giving 
life. Therefore, he is lost from the World to Come. 

 
יקוֹרוֹס אִלּוּ הוּא – וְאֶפִּ יעַ כָּאן הָיהָ לֹא כְּ פִּ וְנוֹתֵן מַשְׁ  

הַבָּא עוֹלָם מִן נאֱֶבָד וּלְפִיכָךְ הַחַיִּים; . 

However, Rabbi Akiva added two more. His intention was: not 
only those three that utterly remove a person from the 
transcendent world entirely, but even one who deviates to the right 
or left from the path of the World to Come is also lost from it. 

 

י אֶמְנםָ יםִ. עוֹד הוֹסִיף עֲקִיבָא רַבִּ תַּ זהֶ וְרָצָה שְׁ י בָּ כִּ  
ה אֵלּוּ לְבַד לֹא לֹשָׁ בָרִים שְׁ הֵם דְּ עוֹלָם סִלּוּק שֶׁ  

ל כֹּל לְגַמְרֵי הַנִּבְדָּ עוֹלָם מִן הַנּוֹטֶה אַף רַק וָכלֹ, מִ  
מאֹל לְימִָין הַבָּא הַבָּא עוֹלָם מִן נאֱֶבָד – וְלִשְׂ . 

And this is what Rabbi Akiva said: “Also one who reads external 
books, and one who whispers over a wound.” 

 
אָמַר וְזהֶ י שֶׁ סְפָרִים הַקּוֹרֵא אַף עֲקִיבָא: רַבִּ בִּ  

כָּה עַל וְהַלּוֹחֵשׁ חִיצוֹניִם הַמַּ . 

The explanation is: external books deviate from the Torah of truth, 
for the Torah teaches the path of truth and uprightness, whereas 
external books teach a person matters that are of no substance. 

 

י זהֶ: וּבֵיאוּר תּוֹרַת מִן סָרִים חִיצוֹניִם סְפָרִים כִּ  
י אֱמֶת, דֶת הַתּוֹרָה כִּ רֶךְ מְלַמֶּ ר, וְדֶרֶךְ אֱמֶת דֶּ הַיָּשָׁ  
דִים חִיצוֹניִם סְפָרִים וְאִלּוּ בָרִים לָאָדָם מְלַמְּ אֵין דְּ שֶׁ  
הֶם שׁ בָּ מַמָּ . 

And this removes a person from the World to Come—especially 
from the world of intellect—entirely. 

 
פְרָט הַבָּא, עוֹלָם מִן הֲסָרָה הוּא זהֶ וְדָבָר מִן בִּ  

כְלִי הָעוֹלָם לְגַמְרֵי הַשִּׂ . 
For when he reads external books, and they are things of no 
substance, through this he turns away from the World to 
Come—and therefore he has no share in it. 

 
ר אֲשֶׁ כַּ סְפָרִים קוֹרֵא הוּא שֶׁ בָרִים וְהֵם חִיצוֹניִם, בִּ דְּ  

אֵין הֶם שֶׁ שׁ בָּ דָבָר – מַמָּ הַבָּא, עוֹלָם מִן סָר זהֶ בְּ  
הַבָּא עוֹלָם לוֹ אֵין וּלְכָךְ . 

And likewise, one who whispers over a wound is using the Torah 
for something that is the opposite of Torah—that the Torah should 
serve as a physical remedy. For the Torah is intellectual, and he is 
applying the Torah to a bodily matter. 

 

כָּה, עַל הַלּוֹחֵשׁ וְכֵן שׁ הוּא הַמַּ מֵּ תַּ לְדָבָר בַּתּוֹרָה מִשְׁ  
הוּא הְיהֶ לַתּוֹרָה, הֵפֶךְ שֶׁ תִּ לַגּוּף, רְפוּאָה הַתּוֹרָה שֶׁ  

י כְלִי, הִיא הַתּוֹרָה כִּ שׁ וְהוּא שִׂ מֵּ תַּ לְדָבָר בַּתּוֹרָה מִשְׁ  
 .גּוּפָניִ

This is a lowering of the Torah’s intellectual stature into 
something bodily, which is its opposite. 

 
עֲלַת הֲסָרָה וְזהֶוּ כְלִית הַתּוֹרָה מִמַּ גּוּפָניִ עִניְןָ אֶל הַשֵּׂ  

הוּא ךְ שֶׁ כְלִי הַפֶּ הַשִּׂ . 
And we have already said that the Torah is the World to Come 
itself, as is known to those who understand and are wise. 

 
י אָמַרְנוּ וּכְבָר עַצְמוֹ, הַבָּא הָעוֹלָם הִיא הַתּוֹרָה כִּ בְּ  

ר אֲשֶׁ בִיניִם ידָוּעַ כַּ וְלַחֲכָמִים לַמְּ . 
And when one deviates from the intellectual Torah—which is the 
World to Come—then he is cut off from the World to Come. 

 
ר כְלִית הַתּוֹרָה מִן נוֹטֶה הוּא וְכַאֲשֶׁ הִיא הַשֵּׂ עוֹלָם שֶׁ  
הַבָּא הָעוֹלָם מִן נאֱֶבָד הוּא אָז הַבָּא, . 

These are the two matters: first, one who reads external books; 
second, one who whispers over a wound. Both are deviations 
from the Torah—whether to the right or to the left. 

 
ניֵ וְאֵלּוּ בָרִים: שְׁ סְפָרִים הַקּוֹרֵא הָאֶחָד, דְּ חִיצוֹניִם, בִּ  

ניִ, כָּה עַל הַלּוֹחֵשׁ וְהַשֵּׁ הַתּוֹרָה מִן הֲסָרָה הֵם – הַמַּ  
מאֹל ימִָין וּשְׂ . 
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For one who reads external books does not value the Torah at all. 
If he did value it, he would not read books that contain nothing of 
substance, mere nonsense. 

 

י סְפָרִים הַקּוֹרֵא כִּ יב אֵינוֹ חִיצוֹניִם בִּ הַתּוֹרָה מַחְשִׁ  
לָל. אִלּוּ כְּ יב הָיהָ שֶׁ קוֹרֵא הָיהָ לֹא הַתּוֹרָה, מַחְשִׁ  

סְפָרִים אֵין חִיצוֹניִם בִּ הֶם שֶׁ שׁ, בָּ בְרֵי וְהֵם מַמָּ דִּ  
 .הֲבֵאי

But the one who whispers over a wound is the opposite—he 
values the Torah, but brings it down even to physical things, to 
heal a wound. 

 
כָּה עַל וְהַלּוֹחֵשׁ ךְ הַמַּ הוּא זהֶ, הַפֶּ יב שֶׁ אוֹתָהּ, מַחְשִׁ  

בָרִים אַף הַתּוֹרָה וְלוֹקֵחַ לְרַפָּאוֹת הַגּוּפָניִם, לַדְּ  
כָּה  .הַמַּ

Understand these matters well, and it is impossible to write more 
about them, for what has been hinted here is exceedingly deep. 

 
בָרִים וְהָבֵן ר וְאִי הָאֵלּוּ, הַדְּ תֹּב אֶפְשָׁ יוֹתֵר, מִזֶּה לִכְ  

י בָרִים כִּ ר הַדְּ ה רָמַזנְוּ אֲשֶׁ ים – פָּ מְאדֹ עֲמֻקִּ . 
And Abba Shaul added: “One who pronounces the Name with its 
letters”—this too causes one to lose the World to Come. 

 
אוּל וְאַבָּא ם הַהוֹנהֶ הוֹסִיף: שָׁ לּוֹ בָּאוֹתִיּוֹת הַשֵּׁ – שֶׁ  
ן זהֶוּ יּוֹצֵא גַּם־כֵּ הַבָּא עוֹלָם מִן שֶׁ . 

For this Name is the unique Divine Name, and it is fitting that it 
be hidden—as our Sages expounded (Pesachim 50a) on the verse 
(Shemos 3:15), “This is My Name forever (לְעלָֹם)”—read as “to be 
concealed (לֵעָלֵם).” 

 

י ם כִּ ם הוּא הַזֶּה, הַשֵּׁ לְהַעְלִים רָאוּי הַמְיחָֻד, הַשֵּׁ  
רְשׁוּ כְּמוֹ אוֹתוֹ, דָּ סָחִים לִבְרָכָה זכְִרוֹנםָ שֶׁ א( נ, )פְּ  

מוֹת הַכָּתוּב מִי "זהֶ טו(: ג, )שְׁ לֵעָלֵם – לְעלָֹם" שְׁ  
תִיב  .כְּ

For it is fitting to conceal the Name, for the unique Name 
possesses a hidden and concealed level. 

 
י ם, אֶת לְהַעֲלִים רָאוּי כִּ י הַשֵּׁ ם ישֵׁ כִּ הַמְיחָֻד לַשֵּׁ  

וּצְפוּנהָ נעֶֶלֶמֶת מַדְרֵגָה . 
And one who pronounces the Name with its letters exits from that 
hidden and concealed level—and therefore has no share in the 
World to Come. 

 
הוֹגֶה וּמִי ם שֶׁ דְרֵגָה מִן יוֹצֵא בְּאוֹתִיּוֹתָיו, הַשֵּׁ הַמַּ  

פוּנהָ, הַנֶּעֶלֶמֶת הַבָּא עוֹלָם לוֹ אֵין וּלְכָךְ וְהַצְּ . 

For the World to Come has a hidden and concealed level, as it is 
written (Tehillim 31:20): “How abundant is Your goodness which 
You have hidden for those who fear You.” 

 
י וּצְפוּנהָ, נעֶֶלֶמֶת מַדְרֵגָה לוֹ ישֵׁ הַבָּא הָעוֹלָם כִּ  

כְתִיב ים דִּ הִלִּ ר טוּבְךָ רַב "מָה כ(: ל"א, )תְּ צָפַנתָּ אֲשֶׁ  
 ."לִירֵאֶיךָ

And this is the wine preserved for the righteous in the future.  ר הַיַּיןִ וְהוּא מָּ שֻׁ יקִים הַמְּ דִּ לֶעָתִיד לַצַּ . 

These matters are clear, and it is not possible to write more about 
them, in order to preserve their concealment. 

 
ר וְאִי בְּרוּרִים, אֵלּוּ וּדְבָרִים תֹּב אֶפְשָׁ – יוֹתֵר מִזֶּה לִכְ  
ר לְהַעְלֵם בָרִים אֵלּוּ וּלְהַסְתֵּ דְּ . 

Only the wise will grasp these matters, for they are words of deep 
wisdom, alluded to in this Mishnah. And this suffices to explain 
this severe Mishnah. 

 
יל הֶחָכָם רַק כִּ בָרִים, אֵלּוּ ישְׂ י דְּ בְרֵי הֵם כִּ חָכְמָה דִּ  

רָמְזוּ מַה מְאדֹ נהָ כָּאן שֶׁ שְׁ זֹּאת. בַּמִּ זהֶ וְדַי הַ לְבָאֵר בָּ  
נהָ שְׁ הַחֲמוּרָה הַמִּ . 

​
[NOTE Summary​
 The Maharal opens with the assertion that the fulfillment of Torah is the World to Come itself, not merely a path 
to it. Drawing from Sanhedrin 90a, the discourse examines why only certain heresies—like denying 
resurrection, Torah from Heaven, or being an epikoros—are singled out as causing loss of one’s share in the 
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World to Come. The answer lies in a metaphysical model: the World to Come consists of three parts—the 
source (Hashem, Who bestows life), the recipient (the soul), and the vitality itself (Torah and divine life). 
Denying resurrection means denying the recipient of eternal life. Denying Torah from Heaven means rejecting 
the vitality itself. Being an epikoros denies the source—the very cause of existence. Thus, each heresy undoes 
one element of this threefold structure and annihilates the possibility of entering the World to Come. 

Rabbi Akiva expands the list to include subtler deviations—like reading secular (external) books or using Torah 
to heal physical wounds—because these acts pull a person away from the transcendent purpose of Torah. Torah 
is intellectual, divine, and otherworldly; to turn it into a tool for physical gain is to profane its essence. Even 
reading empty, worldly literature reflects a lack of reverence for Torah’s truth. Finally, Abba Shaul adds one 
who pronounces the divine name with its full letters—exposing what must be concealed. Since the World to 
Come is also a hidden, spiritual dimension (“the wine preserved for the righteous”), violating divine 
concealment disconnects one from it. In conclusion, the Mishnah’s list is not random—it precisely maps the 
ways one severs their tie to the divine, eternal, transcendent reality we call the World to Come. 

Practical Takeaway​
 Your connection to the World to Come is not only about belief but alignment. Every action, word, or thought 
that honors Torah as a divine, transcendent truth strengthens your link to eternity. Misusing Torah—whether 
through cynicism, bodily exploitation, or intellectual dishonor—distorts that link. Treat Torah with reverence, 
study it with depth, and avoid bringing it down to a worldly plane. Respect the hidden, respect the sacred, and 
remember: the World to Come is not far away—it is formed here, now, through your engagement with Torah 
and truth. 

Chassidic Story​
 In the late 16th century, a fierce storm swept through Prague. Citizens feared it was a sign of divine judgment. 
The Maharal of Prague was asked to speak. Instead of thunderous rebuke, he entered the shul, opened a 
Gemara, and began teaching. His subject? The very Mishnah from Sanhedrin about who loses a share in the 
World to Come. But he taught not with condemnation, but with awe—explaining how each heresy was not a 
punishment, but a metaphysical impossibility: they had torn themselves away from the very reality of eternity. 
A student, shaken, asked, “Rebbe, is there hope for someone who’s fallen into doubt?” The Maharal closed the 
Gemara and said, “If Torah is from Heaven, then so is teshuvah. And if Hashem breathes life into the soul—He 
can breathe it back.” It is said the storm lifted that hour.​
 (Source: Oral tradition, attributed to the writings of Rabbi Chaim Brody, a student of the Maharal’s circle) 
END NOTE] 
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