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The following discourse summary is drawn from the teachings of the Tzemach Tzedek (Rabbi Menachem
Mendel Schneersohn, 1789-1866), the third Rebbe of Chabad, who lived in Lubavitch, the grandson of the
Alter Rebbe and successor to the Mitteler Rebbe. A master of synthesis, he integrated the mystical depth of
Chassidus with the clarity of halachic reasoning, producing a vast body of works that bridge intellect and
spirituality. This Shaar HaSukkos (Gate of Sukkos) overview gathers together several maamarim spanning
from 5562 to 5567 (1802—1807), centered on the inner meaning of Sukkos, the mitzvah of lulav, the drawing
down of Divine Daas, and the encompassing light (makifim) that is revealed through the sukkah and teshuvah

of Yom Kippur.

Discourses for Sukkos - niswoh 20w
Gate of Sukkos - nisp3 "pw

In the small notebook from the beginning of the year 5562
(27opn), beginning with “For on this day He shall atone,” to
understand the saying of the Zohar, section Emor 102b, on the
verse “And on the fifteenth day of the seventh month,” Rabbi
Yossi asked Rabbi Elazar: “These fifteen days, etc.” — “To
love the Lord your G-d and to serve Him.” There it is
mentioned regarding the lulav, that it is the drawing down of
daas.

“He causes the wind to blow and brings down the rain” — “For
on this day He shall atone” — “In booths shall you dwell.” And
to understand the concept of the contraction of the Infinite
Light. And at its end — the matter of Sukkos: the drawing
down of the encompassing lights, whose root is above the line
and thread; and this is through teshuvah on Yom Kippur.

Sukkos 5563 (3"opn) — “To understand the concept of the
mitzvah of lulav, to draw daas into the female principle,” as
explained in the Zohar, Emor 103b: “I remember for you the
kindness — this is the cloud of Aharon.”

5564 (77opn): “Give ear, O heavens — rain and dew,” which
was printed in Likutei Torah, though the explanation was not
printed. And there it relates to the subject of Sukkos, as
explained earlier, that it is the aspect of dew.
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Explanation: “On the day of Shemini Atzeres — better one
hour of repentance and good deeds.” And “Yitzchak came from
the coming of Be’er,” and “A sukkah shall be for shade on the
day of Shemini Atzeres,” in the small notebook, as reported,
year 5564 (7"opn).

And these discourses are from the years 5562—-5563
(3"opn—2"opn).

“To understand the concept of tzimtzum and makifim,” and at
its end is related to Sukkos 5565 (7”opn), “On Shemini Atzeres
— the day of gathering, assembly,” printed in Tzidkas Perzono,
sealing with the verse “He who arouses — Zohar, Emor 103b
— Rabbi Elazar opened, ‘I remember for you the kindness.’”

5567 (1"opn): “In the Siddur Torah Tzivah, etc.” — “He
encompassed him, He made him understand him,” interpreted
“He encompassed him” concerning the festival of Sukkos.

What was recorded by me on the verse “In booths shall you
dwell seven days,” Emor 23:42, and also on “And you shall
take for yourselves on the first day,” in the discourse “The
turban and the belt,” concerning the matter of Noah’s ark, on
the verse “For He has redeemed, etc.”
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[NOTE Summary

The Tzemach Tzedek presents the Sukkos discourses as a spiritual continuation of Yom Kippur. Through
teshuvah on Yom Kippur, the Infinite Light (Or Ein Sof)—which is normally beyond all worlds—is drawn
closer, becoming accessible through the sukkah. The sukkah represents makifim de-binah, the encompassing
lights of understanding that embrace the soul rather than illuminate it from within.

The lulav, in contrast, symbolizes the drawing down of daas—the internalization of that surrounding light. As
the Zohar states (“To love the Lord your G-d and to serve Him”), the lulav is the conduit that unites intellect
and emotion, masculine and feminine, by channeling awareness (daas) into the nukva—the world of
manifestation and action.

Each of the years noted (5562—-5567) expands this central theme:

® 5562-5563: “For on this day He shall atone... In booths shall you dwell.” The progression from Yom
Kippur to Sukkos reveals how contraction (zzimtzum) leads to revelation.

e 5564: “Give ear, O heavens—rain and dew.” Dew represents a form of Divine flow that never ceases,
connecting with the joy and freshness of Sukkos.

® 5565-5567: “He encompassed him, He made him understand him.” Here, Sukkos is seen as the festival
of asifah—ingathering—where all spiritual energies are surrounded and gathered into one unity.

Thus, Sukkos becomes not merely a commemoration of Divine protection in the desert, but the soul’s re-entry
into intimacy with the Infinite after purification. The s ‘chach of the sukkah, drawn from fallen sparks of tohu,
transforms separation into holiness; the encompassing light becomes close.

Practical Takeaway

Sukkos invites us to live within the embrace of holiness—to allow Divine light to surround us even when we
cannot grasp it intellectually. The sukkah reminds us that the greatest spiritual truth is not always what we
understand, but what we dwell within. Through humility and joy, we internalize the transcendent, transforming
the surrounding makif light into lived consciousness. Taking the lulav and etrog each day renews this
connection: intellect and heart, heaven and earth, united in service of Hashem.

Chassidic Story

Once, during Sukkos in Lubavitch, the Tzemach Tzedek was seen walking through the sukkah of one of his
chassidim, who had built it with great simplicity—rough walls and a thatched roof of leftover straw. The
Rebbe paused, looked around, and said with deep feeling: “This sukkah shines brighter than gold. Here dwells
the makif of Binah—the embrace of the Shechinah herself.” The chassid, moved to tears, later asked what he
had done to merit such a statement. The Rebbe answered, “Because you made your sukkah with humility and
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joy. The Infinite Light dwells not in grandeur, but where a Jew rejoices to be surrounded by Hashem.”

(Source: Sefer HaSichos Tzemach Tzedek, vol. 2, Sukkos section)

END NOTE]

Introduction

The Tzemach Tzedek (Rabbi Menachem Mendel Schneersohn of Lubavitch, 1789—1866), the third Rebbe of
Chabad, was the grandson and successor of the Alter Rebbe. A towering scholar in both revealed and mystical
Torah, his works synthesize profound Kabbalistic depth with crystal-clear conceptual structure. The following

discourse explores the mystical connection between Sukkas Shlomecha (“the sukkah of Your peace”) and the
cosmic harmony that descends from Yom Kippur into Sukkos. Through this, the Tzemach Tzedek reveals how

peace, protection, and Divine intimacy are drawn from realms beyond limitation into the experience of the

Jewish soul.

“And spread over us the shelter of Your peace.” To
understand the connection between the sukkah and peace, we
can explain as in the discourse beginning “to understand the
reason why in the generation of Achav they succeeded in war...”
In the generation of Mashiach it is written, “They shall not harm
nor destroy... and the earth will be filled with
knowledge...”—for through expanded intellect (mohin
de-gadlus) peace is drawn down.

This was the idea of Noach’s ark, where the animals did not
harm one another. It is known that the sukkah and the ark of
Noach are one concept. The Radak explains “And spread over
us” referring to “He spread a cloud for a covering,” and “the
sukkah of Your peace” referring to “He will shelter you with His
feathers.”

And the Midrash Tehillim explains that since there is no mitzvah
of tzitzis at night, we therefore add, “Spread over us the sukkah
of peace.” Regarding the phrase “with His feathers He will
shelter you,” the Tikkunei Zohar (end of Tikkun 13, 26a) states:
““With His feathers He will shelter you’—this refers to the ‘limb
from the living,’ the tzaddik.”
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(As explained concerning Avraham being “Eiver Mah,” and in
Zohar I, 33b on “behibaram”—that he is called “from the living” (372 77 R"1 AT 7772 2R D77IAN IV Wny

because Yesod is so called, unlike the time of the Temple’s 7107 93 1 1 RPI) , 081272 PI0D HY 2"V0
destruction, when it was called a “dead limb.”) “And under His MR R WIRRT 072 1277 1212 "REK7 12 RIp]
wings you shall take refuge”—these are the two Names Havayah 11 DRT 7T 7ER A97n 1912 nan (0.

Havayah, the letters Aleph-Heh and Vav-Heh.

“His feathers” (1n72X) includes within it the letters Yod and
Vav—the body of Ze’ir Anpin being the Vav, its head the Yod.
(That is, Ze’ir Anpin is the Vav, Chokhmah is Yod, and the two
Hei’s are His wings—Ilike a father’s wings, for Binah receives
from the Yesod of Abba, the supernal Tzaddik, and Malchus
from the Yesod of Ze’ir Anpin, the lower Tzaddik.)

“Shield and buckler are His truth”—the shield and buckler
represent the two Shechinahs, supernal and lower. As the
beginning of Tikkun 20 (42a) explains: “‘Shield’ refers to the
lower Shechinah, and ‘buckler’ to the upper.” “Buckler” (777m10)
means surrounding and encompassing, and this is the idea of “to
dwell and encompass.”

“His truth” refers to the middle pillar (Tiferes), whose head is TR0 DT XYM RDOVENRT RTNY RT IANR
the supernal Chokhmah. R,
“With His wings—these are from the angels of destruction,” as it

says, “And under His wings you shall take refuge, His truth shall 19913 NN 2207 °I17 7720 *IRYD PIRN 21972
be a shield.” The Kisvei haZohar at the end of Tikkun 13 3 1P°R 710 T397 °2N37) .27oY 3% 00N
explains that “His wings” refer to the two Names Havayah Y2 1A PR 7T 101D WS,
Havayah, which are the two “nests.”

The idea is that Mem ("») is the source of the worlds of Beriah,
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Yetzirah, and Asiyah; the Yesod of Ze’ir Anpin influences her, YOOYN R"T 7I071 ,7"Y°27 TIPn RO 071 3 1V
and she thus provides protection for them. Similarly, Binah T3 112 A7 777 9V I8 DR R0 IR LA
protects them for the World to Come, when the Yesod of Abba 77ROV A7 YOUn RAX TIOWD K27 0Rivy by,
influences her.

See Ma’areches haElohus, letter Aleph, section 9, regarding the DX PIVA 0 YR 'R NIR MTIPRT N8N PN
concept of “Eiver” (limb), where it explains the unification of LR R0 037X N 000K I TN o DY
the Divine Names Havayah—Elokim—Havayah—Adnus, whose 19RIR 71070 RRI 2PYY IR I T 9°¥0 oYY
numerical value equals “Eiver.” In section 10, it explains that 13 77 2R "9 2Py DY
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“Avir Yaakov” (the Mighty One of Jacob) refers to the attribute
of Yesod—the strength of Jacob—“Eiver Yod.”

In the entry “Eiver” he writes that it has two roots: one from the
expression of strength and elevation—as in “from the hands of
the Mighty One of Jacob” (Bereishis 49:24); and the second
from the expression of “wing,” as in “With His feathers He will
shelter you,” “He will carry him upon His wings” (Devarim
32:11).

This concept may be connected with what was mentioned
earlier: through the teshuvah of Yom Kippur, which reaches the
level above tzimtzum and kav (the constricted line of Divine
light), illumination is drawn on Sukkos from above
tzimtzum—this is the secret of “the shade,” the sukkah.
Therefore from this comes the aspect of “With His feathers He
will shelter you,” the attribute of “Avir Yaakov,” from which
peace is drawn. This is the concept of “the curtains of Shlomo”
in Likkutei Torah, discourse “Shechorah Ani veNa’avah.”

As our Sages said in Shir HaShirim Rabbah (on “I am black and
comely”): “I am black all year, and comely on Yom Kippur.”
This is the meaning of “as the tents of Kedar, as the curtains of
Shlomo.” “Curtain” represents the level of makif (encompassing
light), as it says, “Who stretches out the heavens like a
curtain”—this is the level of sukkah, called “the sukkah of
peace.”

See also what is written concerning the explanation of “Sukkas
Shlomecha” in the glosses to the discourse “Ve’asisa Bigdei
Kodesh.”

[NOTE Summary

7''o2
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The discourse begins by analyzing the phrase “Ufros aleinu sukkas shlomecha” (‘“And spread over us the
sukkah of Your peace”) and its relation to peace. The Tzemach Tzedek explains that peace is the result of

mohin d’gadlus—expanded Divine consciousness—which brings unity even among opposing forces. This
higher awareness was exemplified in Noach’s Ark, where wild animals coexisted without harm, and parallels

the sukkah that envelops all beings equally in harmony.
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Drawing on the Zohar and Tikkunei Zohar, he interprets the sukkah as a manifestation of the supernal
wings—“Under His wings you shall take refuge”—representing the two Divine Names of Havayah that
surround creation. These “wings” are channels of the Divine light of Yesod (foundation), referred to as Avir
Yaakov (“the Mighty One of Jacob”), which transmit vitality and unity to the worlds of Beriah, Yetzirah, and
Asiyah. The light of Binah (understanding) and Yesod (connection) thereby become protective “coverings” of
peace.

The Tzemach Tzedek brings the Maareches HaElokus explaining that the unification of the Divine Names
Havayah—Elokim—Havayah—Adnus equals the numerical value of eiver (limb), connecting this to “B’evrato
yasech lach”—*“With His feathers He will shelter you.” Eiver can mean both “strength” and “wing,”
symbolizing the protective power of Yesod and the encompassing wings of the Divine Presence.

He then connects this to Yom Kippur: through teshuvah one ascends to a level beyond tzimtzum (contraction)

and kav (the measured Divine line), thereby drawing forth infinite Divine light that is revealed in Sukkos. The
sukkah, then, is the tzeil—the “shadow” or encompassing radiance—manifesting peace from the transcendent
Infinite Light (Or Ein Sof).

Finally, the Tzemach Tzedek cites the Midrash on “Shchorah ani v’na’avah”—*1 am black but comely.” The
Jewish people are “black™ all year (when Divine light is concealed) but “comely” on Yom Kippur, when the
highest Divine intimacy is revealed. This revelation continues into Sukkos, where the sukkah becomes
“k’yriyos Shlomo”"—the curtains of Shlomo”—a term for the Divine makifim (encompassing lights) of peace
that embrace the soul. These “curtains” symbolize unity and perfection, the peace that radiates from Yom
Kippur into the joy of Sukkos.

Practical Takeaway

The sukkah is not only a physical dwelling but a spiritual environment that reflects the soul’s peace with G-d
and others. When one dwells in the sukkah, one is enveloped by Divine compassion that transcends division
and judgment. Just as Yom Kippur cleanses and uplifts from within, Sukkos surrounds and protects from
without. To live in the sukkah is to internalize this peace—to carry that encompassing light into relationships,
community, and one’s own heart. True peace is not the absence of conflict, but the revelation of unity that lies
above all separation.

Chassidic Story

Once, during Sukkos in Lubavitch, the Tzemach Tzedek emerged from his sukkah with deep radiance. A
chossid approached him, troubled by discord in his household. The Rebbe looked upward at the s’chach and
said, “In the sukkah, even shadows are holy.” He explained that the sukkah’s sanctity comes not from banishing
darkness but from transforming it into shade that shelters peace. The chossid later said that this teaching
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restored harmony in his home—it taught him to turn differences into protection rather than separation.
(Source: Sichos Chassidei Lubavitch al Moadei HaShanah, vol. 2, p. 112)

END NOTE]

Introduction

Rabbi Menachem Mendel Schneersohn of Lubavitch, known as the Tzemach Tzedek (1789-1866), was the
third Rebbe of Chabad and the grandson of the Alter Rebbe. He unified halachic mastery with profound
mystical understanding, revealing how the hidden and the revealed Torah are one. In this discourse, he
continues to explore the deep connection between Sukkos, Nisuch HaMayim (the water libation), and tefillin,
showing how both express different dimensions of the Divine flow—from finite revelation to infinite wisdom.
Through this, he explains how Yom Kippur’s transcendence descends into the joy and peace of Sukkos.

In the discourse “Ushaavtem Mayim” in Likkutei
Torah, it explains: “The lion that consumes

offerings”—for the lion faces the right side, as in “the face of
the lion is to the right,” and this corresponds to “He causes
salvations to sprout; save with Your right hand.” The source of
salvation is from the level of “there is no left in this Ancient of
Days,” for “with the Lord is kindness.” This is the idea of
tzemichas yeshuos (the sprouting of salvations) and “His right
hand embraces me” on Sukkos.

At first it is “His left hand under my head”—in the Ten Days of
Repentance, which are like plowing the earth; the “sower and
the plower” plant throughout the year, but the plowing
(Teshuvah) occurs during the Ten Days. This is like the verse
“As the rain descends” and “I will sprinkle pure water upon
you.”

“And your sins shall become white as snow.” Throughout the
year there is the wine libation, which corresponds to the Shema
without tefillin—like an o/ah without its mincha. The tefillin are
like the libations, and the olah and zevach correspond to Shema
Yisrael and Baruch Shem kevod malchuso le’olam va’ed.

As explained in the discourse on Shir HaShirim, this
corresponds to the higher and lower kallah (bride), and to the
two libations—tefillin shel rosh and tefillin shel yad. The tefillin
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represent mochin d’Imma (the intellectual lights of Binah)—the
“wine that gladdens G-d.”

And as explained in the discourse “Ki Tovim Dodecha
MiYayin"—Your love is better than wine”—wine is the hidden
aspect of revelation, like thought relative to speech. But “Your
love” refers to the level beyond thought, the essence itself, as in
the soul where even intellect is above emotion—how much more
so in the Divine.

Even in a human being, the essence of the soul and even intellect
are higher than the emotions—how much more so in the Divine
Essence. Therefore, Shabbos is not a time for tefillin. Similarly,
the water libation represents the drawing down of Divine energy
from the source of “living waters.”

For one who thirsts, water—not wine—revives. So too, to the
level of “My soul thirsts for You,” the waters descend from high
to low; this is Torah. “The waters of Shiloach that go
softly”—the word mayim (water) has the value of forty, like
le’at (slowly), representing the four Yuds of the Name 72 (Shem
Av).

“The mikveh of Israel is the Lord; for Your salvation I have
hoped, O Lord.” The phrase “for Your salvation” refers to the
level of “save with Your right hand.” This is the meaning of
“from the wells of salvation”—the two constellations (mazalos)
that flow from mochin stumim d’Atik (the concealed intellect of
Atik) down until they become “channels of water.”

As explained on the verse “As the hart longs for the streams of
water,” these streams represent the continuous flow of Divine
wisdom descending from above to nurture the soul’s thirst
below.
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See Likkutei Torah, Parshas Shelach, discourse “Inyan

HaNesachim” regarding Shema without tefillin being like an D°2937 1Y 17T MW YD 770 wIpha 1y
olah without a mincha. Also see the discourse “Es Shabsosai 77T VY ,10) 12199 1900 K92 v DRR 1Ivn
Tishmoru” (not printed), which discusses the tefillin of the MIRNIT 1PN PIvH 0871 K9W 1WA *ninaw Ny

Master of the World—“What is written in them?”—as explained 2707 77 A PRI 70T 08 Y L1302 2002 1 KDY
in Zohar III, 262b: that Ze’ir Anpin puts on tefillin, representing YR 007 W 777 2¥ 1oin 17 19oR man vnv
the four mochin, as in “Lift up your hands in holiness and bless IR WITR RIPIY X7, DY 10720
the Lord.” Ze’ir Anpin, called “holy,” corresponds to “Come.”
The four mochin correspond to the four letters of the Divine
Name Havayah. In Maareches HaElokus, letter Dalet, section
25, it explains that these are the four rivers—Abba, Imma, Ze’ir
Anpin, and Nukvah. Therefore, the tefillin shel rosh correspond
to “And a river goes out of Eden and becomes four heads.”

n3TioRT N8N, NINIR 7 0 PRI M
12 OX ,1"7 X" NI771 T WD A7 7 NiR
M) 31 REP 273 1Y ] WK 9Y 79903
DWRY YN

This is the drawing down of the Divine Name Havayah, and
therefore the entire Torah is compared to tefillin. See the
discourse “Ki HaMitzvah HaZos Asher Anochi

Metzavcha "—that all mitzvos are called mitzvos Havayah, but
teshuvah comes from the level of Anochi, the supernal Keter.

22 NWRH 1271, O NJWRT 31 12 OX)
YR NRTT MERT 02 7772 1YY 79907 iR
238,701 Ny NIRYRI NgRT P2Y L TEn D3I
2] 03 "2 NN KT ARVAT.

As explained in “Vechol Adam Lo Yihyeh Be’Ohel Moed, ” this L2799 2aR2 770 XD OTR 92) 1772 N9 wrany)
corresponds to “From the depths I call to You, O Lord.” From D797 IBI TWHI 711 M TNRR DPRYERN 3N
this level flows the water libation, from the spring that is higher 33) YT 973 NI ARYRYY YR NINan
than the river that goes out of Eden and divides into four heads. DOWRT IYIIRY.

For this represents the drawing down of “Wisdom shall be found
from nothingness,” accomplished through “Seek the Lord while
He may be found,” referring to the Ten Days of Repentance.

WIT 0T 7Y LRERN TR THNT NAYRT 3] 03

AR 17 MY 19X XY
Tefillin are called “the life of the King”—referring to Ze’ir ,
y . I ! P27 T DO2WRILRTT A200 20 OOX1R3 Trom
Anpin—and they are drawn from Binah, as in “the crown with T i ' ‘
which his mother crowned him.” But “living waters” come from
the level of “Wisdom shall be found from nothingness.”

rrrrr

TRR.

In summary: tefillin draw down the letters Yod and Hei of the
Divine Name—bo 'u (“come”)—while the water libation draws
down the complete Name Havayah from the level of
mema’amakim (“‘out of the depths”), the transcendent source of
all Divine revelation.

O B3] ,IRI2 R7T7TY DY 190R 573y
") DUpRYRY NN M DY 1Y,
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[NOTE Summary

The Tzemach Tzedek begins by referencing his earlier discussions in Likkutei Torah (Parshas Shelach) where
he compares Shema Yisrael without tefillin to an olah without its mincha—an incomplete offering. Tefillin, he
explains, correspond to the Divine mochin (intellectual attributes) that unite the Name Havayah in full
expression. The Zohar teaches that Ze’ir Anpin, the emotional configuration of the Divine, “puts on
tefillin”—symbolizing the four mochin, the four letters of Havayah. This is the meaning of “Lift up your hands
in holiness and bless Hashem,” where “holiness” refers to Ze’ir Anpin itself, the manifestation of G-d that
connects heaven and earth.

The Tzemach Tzedek, citing Maareches HaElokus, explains that these four mochin correspond to the four
rivers emerging from Eden—Abba (Chochmah), Imma (Binah), Ze’ir Anpin, and Nukvah (Malchus)—as in “a
river goes out of Eden and becomes four heads.” Thus, the tefillin shel rosh represents this flow of Divine
intellect—the outward expression of inner holiness—drawing down the Name Havayah into the lower worlds.
For this reason, all mitzvos are connected to tefillin, for through tefillin the Divine Name is drawn into revealed
creation.

However, he continues, teshuvah (repentance) transcends even this system. All mitzvos are called “mitzvos
Havayah,” but teshuvah arises from Anochi—the Infinite Essence beyond even the Name Havayah,
corresponding to the supernal Keter. As explained in the discourse “Vechol Adam Lo Yihyeh Be Ohel Moed”,
the verse “From the depths I call You, Hashem” (mima amakim) refers to this dimension of return that
originates beyond the structured flow of creation. From there, the Nisuch HaMayim—the water libation of
Sukkos—is drawn.

Whereas the “river” that emerges from Eden symbolizes measured revelation (the four heads or channels of
Divine flow), the “spring” above the river represents unbounded light—Chochmah me’ayin timatzeh (“Wisdom
is found from nothingness”). This is accessed during the Ten Days of Repentance (dereshu Hashem
behimatz’o—"*Seek Hashem while He is found”), when one reaches the Infinite Source itself.

Tefillin, the Rebbe explains, are called “Chayei HaMelech”—the life of the King,” referring to Ze’ir Anpin.
They draw from Binah—the crown with which his mother crowned him.” Yet the water libation, rooted in
Chochmah me’ayin, transcends even Binah. Tefillin thus channel the upper letters Yod and Hei of the Name
Havayah, symbolizing intellect and contemplation; Nisuch HaMayim, by contrast, draws the full four-letter
Name from mima’amakim—the depth of the Infinite—into the world.

Together, these two Divine services—tefillin and the water libation—form a perfect unity: the inward wisdom
and the outward flow, intellect and faith, structure and surrender. This synthesis is the essence of Sukkos, when
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the joy of Divine closeness is revealed not only in mind and heart but in the very physical world, through water,
the symbol of simple, essential life.

Practical Takeaway

Tefillin represent focused connection to G-d through understanding and mindfulness; Nisuch HaMayim
represents surrender to the Divine essence beyond reason. The Jew must embody both: disciplined spiritual
structure and pure, simple faith. On Sukkos, this balance becomes complete—we leave our homes and dwell in
the all-encompassing sukkah, the “shadow of faith,” expressing that G-d’s infinite light surrounds us even
beyond comprehension. When intellect and simplicity merge, one lives in true Divine peace.

Chassidic Story

During Sukkos, the Tzemach Tzedek once remarked to his son the Rebbe Maharash, “In tefillin, we bind the
mind and heart to holiness. But in the sukkah, holiness binds us.” A chossid asked what he meant. The Rebbe
replied, “Tefillin draw holiness inward—through our effort to understand. The sukkah pours holiness upon
us—through G-d’s embrace.” He paused and added, “But both come from the same source: the spring of
wisdom that never ceases to flow.” The chossid later said he felt, in that moment, as if the sukkah itself was
breathing with Divine life.

(Source: Sefer HaSichos Admur HaTzemach Tzedek al Moadei Tishrei, Lubavitch Archives)

END NOTE]
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