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Introduction​
The following discourse summary is drawn from the teachings of the Tzemach Tzedek (Rabbi Menachem 
Mendel Schneersohn, 1789–1866), the third Rebbe of Chabad, who lived in Lubavitch, the grandson of the 
Alter Rebbe and successor to the Mitteler Rebbe. A master of synthesis, he integrated the mystical depth of 
Chassidus with the clarity of halachic reasoning, producing a vast body of works that bridge intellect and 

spirituality. This Shaar HaSukkos (Gate of Sukkos) overview gathers together several maamarim spanning 
from 5562 to 5567 (1802–1807), centered on the inner meaning of Sukkos, the mitzvah of lulav, the drawing 
down of Divine Daas, and the encompassing light (makifim) that is revealed through the sukkah and teshuvah 

of Yom Kippur. 

Discourses for Sukkos - ים רוּשִׁ לְסוּכּוֹת דְּ ​  
Gate of Sukkos - עַר כּוֹת שַׁ הַסֻּ  

In the small notebook from the beginning of the year 5562 
 beginning with “For on this day He shall atone,” to ,(תקס״ב)
understand the saying of the Zohar, section Emor 102b, on the 
verse “And on the fifteenth day of the seventh month,” Rabbi 
Yossi asked Rabbi Elazar: “These fifteen days, etc.” — “To 
love the Lord your G-d and to serve Him.” There it is 
mentioned regarding the lulav, that it is the drawing down of 
daas. 

יכֶעל  בִּ תְחִלַּת בַּ תְחִיל תּק״סב דְּ י הַמַּ יּוֹם כִּ הַזֶּה בַּ  
ר, זֹּהַר מַאֲמַר לְהָבִין יכְַפֵּ עַל ע״ב ק״ב ד׳ אֱמוֹר פ׳ הַ  
ה פָּסוּק ר וּבַחֲמִשָּׁ בִיעִי, לַחדֶֹשׁ יוֹם עָשָׂ יוֹסִי ר׳ הַשְּׁ  
אַל ה׳ אֶת לְאַהֲבָה כו׳, יוֹם ט״ו הָניֵ אֶלְעָזרָ לְר׳ שָׁ  

ם וּלְעָבְדוֹ, אֱלֹקֶיךָ הוּא הַלּוּלָב מֵעִניְןַ נזִכַּר שָׁ שֶׁ  
כַת עַת הַמְשָׁ הַדַּ . 

“He causes the wind to blow and brings down the rain” — “For 
on this day He shall atone” — “In booths shall you dwell.” And 
to understand the concept of the contraction of the Infinite 
Light. And at its end — the matter of Sukkos: the drawing 
down of the encompassing lights, whose root is above the line 
and thread; and this is through teshuvah on Yom Kippur. 

יב  ם וּמוֹרִיד הָרוּחַ מַשִּׁ י הַגָּשֶׁ יּוֹם כִּ ר הַזֶּה בַּ יכְַפֵּ  
כּוֹת בוּ. בַּסֻּ שְׁ סוֹף. אֵין אוֹר צִמְצוּם עִניְןַ וּלְהָבִין תֵּ  
כַת סוּכּוֹת עִניְןַ וּבְסוֹפוֹ יפִים הַמְשָׁ קִּ ם הַמַּ רְשָׁ שָּׁ שֶׁ  

ו מִלְמַעְלָה שׁוּבָה ידְֵי עַל וְהַייְנוּ וְחוט, מֵהַקַּ יוֹם הַתְּ בְּ  
 .הַכִּפּוּרִים

Sukkos 5563 (תקס״ג) — “To understand the concept of the 
mitzvah of lulav, to draw daas into the female principle,” as 
explained in the Zohar, Emor 103b: “I remember for you the 
kindness — this is the cloud of Aharon.” 

זֶּה תּק״סג סוּכּוֹת  לוּלָב מִצְוַת עִניְןַ לְהָבִין • כַּ  
יךְ עַת לְהַמְשִׁ אָמַר מַה לְנוּקְבָּא דַּ זֹּהַר שֶּׁ  ק״ג אֱמוֹר בַּ  

י ע״ב דְאַהֲרוֹן עֲננָּא דָּא – חֶסֶד לָךְ זכַָרְתִּ . 

 Give ear, O heavens — rain and dew,” which“ :(תקס״ד) 5564
was printed in Likutei Torah, though the explanation was not 
printed. And there it relates to the subject of Sukkos, as 
explained earlier, that it is the aspect of dew. 

מַיםִ הַאֲזיִנוּ תּק״סד  ם הַשָּׁ ס וָטָל, גֶּשֶׁ נִּדְפַּ לִקּוּטֵי שֶׁ בְּ  
ס, לֹא וְהַבֵּיאוּר תּוֹרָה, ם נדְִפַּ יָּךְ וְשָׁ סוּכּוֹת מֵעִניְןַ שַׁ  

נֶּאֱמַר מַה לְפִי הוּא שֶּׁ חִינתַ שֶׁ טַל בְּ . 
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Explanation: “On the day of Shemini Atzeres — better one 
hour of repentance and good deeds.” And “Yitzchak came from 
the coming of Be’er,” and “A sukkah shall be for shade on the 
day of Shemini Atzeres,” in the small notebook, as reported, 
year 5564 (תקס״ד). 

יוֹם בֵּיאוּר  מִיניִ בְּ עָה יפָָה – עֲצֶרֶת הַשְּׁ אַחַת שָׁ  
ים בִּתְשׁוּבָה אֵר, מִבּוֹא בָּא וְיצְִחָק טוֹבִים. וּמַעֲשִׂ בְּ  

הְיהֶ וְסֻכָּה יוֹם לְצֵל תִּ מִיניִ בְּ יכֶעל עֲצֶרֶת הַשְּׁ בִּ כַּדּוּ״ח בַּ  
 .תּק״סד

And these discourses are from the years 5562–5563 
 .(תקס״ב–תקס״ג)

ים  רוּשִׁ מִתּק״סב–תּק״סג הֵם הַנַּ״ל וְהַדְּ . 

“To understand the concept of tzimtzum and makifim,” and at 
its end is related to Sukkos 5565 (תקס״ה), “On Shemini Atzeres 
— the day of gathering, assembly,” printed in Tzidkas Perzono, 
sealing with the verse “He who arouses — Zohar, Emor 103b 
— Rabbi Elazar opened, ‘I remember for you the kindness.’” 

יפִים, צִמְצוּם עִניְןַ לְהָבִין  יָּךְ וּבְסוֹפוֹ וּמַקִּ סוּכּוֹת שַׁ  
יוֹם תּק״סה מִיניִ בְּ ה, אֲסִיפָה לְשׁוֹן עֲצֶרֶת הַשְּׁ ניִשָׁ כְּ  

ס צִדְקַת נדְִפַּ רָזוֹנוֹ, בְּ הַעוֹרֵר, הַחוֹתֵם פְּ אֱמוֹר זהַֹר דְּ  
תַח אֶלְעָזרָ ר׳ ב׳ ק״ג י פָּ חֶסֶד לָךְ “זכַָרְתִּ .” 

 In the Siddur Torah Tzivah, etc.” — “He“ :(תקס״ז) 5567
encompassed him, He made him understand him,” interpreted 
“He encompassed him” concerning the festival of Sukkos. 

דּוּר תּק״סז  יבְוֹננְהֵוּ” “יסְוֹבְבֶנהְוּ כו׳. צִוָּה תּוֹרָה בַּסִּ  
כּוֹת חַג עַל “יסְוֹבְבֶנהְוּ” מְפָרֵשׁ הַסֻּ . 

What was recorded by me on the verse “In booths shall you 
dwell seven days,” Emor 23:42, and also on “And you shall 
take for yourselves on the first day,” in the discourse “The 
turban and the belt,” concerning the matter of Noah’s ark, on 
the verse “For He has redeemed, etc.” 

ם מַה  נִּרְשַׁ כּוֹת פָּסוּק עַל אֶצְלִי שֶּׁ בוּ בַּסֻּ שְׁ בְעַת תֵּ שִׁ  
ם פָּסוּק עַל גַּם מ״ב, כ״ג אֱמוֹר ימִָים לָכֶם וּלְקַחְתֶּ  
יּוֹם דְרוּשׁ הָרִאשׁוֹן בַּ עִניְןַ וְאַבְנטֵ, מִצְנפֶֶת בְּ בַת בְּ נחַֹ תֵּ  
י פָּסוּק עַל כו׳ פָדָה כִּ . 
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[NOTE Summary​
The Tzemach Tzedek presents the Sukkos discourses as a spiritual continuation of Yom Kippur. Through 
teshuvah on Yom Kippur, the Infinite Light (Or Ein Sof)—which is normally beyond all worlds—is drawn 
closer, becoming accessible through the sukkah. The sukkah represents makifim de-binah, the encompassing 
lights of understanding that embrace the soul rather than illuminate it from within. 

The lulav, in contrast, symbolizes the drawing down of daas—the internalization of that surrounding light. As 
the Zohar states (“To love the Lord your G-d and to serve Him”), the lulav is the conduit that unites intellect 
and emotion, masculine and feminine, by channeling awareness (daas) into the nukva—the world of 
manifestation and action. 

Each of the years noted (5562–5567) expands this central theme: 

●​ 5562–5563: “For on this day He shall atone… In booths shall you dwell.” The progression from Yom 
Kippur to Sukkos reveals how contraction (tzimtzum) leads to revelation. 

●​ 5564: “Give ear, O heavens—rain and dew.” Dew represents a form of Divine flow that never ceases, 
connecting with the joy and freshness of Sukkos. 

●​ 5565–5567: “He encompassed him, He made him understand him.” Here, Sukkos is seen as the festival 
of asifah—ingathering—where all spiritual energies are surrounded and gathered into one unity. 

Thus, Sukkos becomes not merely a commemoration of Divine protection in the desert, but the soul’s re-entry 
into intimacy with the Infinite after purification. The s’chach of the sukkah, drawn from fallen sparks of tohu, 
transforms separation into holiness; the encompassing light becomes close. 

Practical Takeaway​
Sukkos invites us to live within the embrace of holiness—to allow Divine light to surround us even when we 
cannot grasp it intellectually. The sukkah reminds us that the greatest spiritual truth is not always what we 
understand, but what we dwell within. Through humility and joy, we internalize the transcendent, transforming 
the surrounding makif light into lived consciousness. Taking the lulav and etrog each day renews this 
connection: intellect and heart, heaven and earth, united in service of Hashem. 

Chassidic Story​
Once, during Sukkos in Lubavitch, the Tzemach Tzedek was seen walking through the sukkah of one of his 
chassidim, who had built it with great simplicity—rough walls and a thatched roof of leftover straw. The 
Rebbe paused, looked around, and said with deep feeling: “This sukkah shines brighter than gold. Here dwells 
the makif of Binah—the embrace of the Shechinah herself.” The chassid, moved to tears, later asked what he 
had done to merit such a statement. The Rebbe answered, “Because you made your sukkah with humility and 
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joy. The Infinite Light dwells not in grandeur, but where a Jew rejoices to be surrounded by Hashem.”​
(Source: Sefer HaSichos Tzemach Tzedek, vol. 2, Sukkos section) 

END NOTE] 

Introduction​
The Tzemach Tzedek (Rabbi Menachem Mendel Schneersohn of Lubavitch, 1789–1866), the third Rebbe of 

Chabad, was the grandson and successor of the Alter Rebbe. A towering scholar in both revealed and mystical 
Torah, his works synthesize profound Kabbalistic depth with crystal-clear conceptual structure. The following 
discourse explores the mystical connection between Sukkas Shlomecha (“the sukkah of Your peace”) and the 

cosmic harmony that descends from Yom Kippur into Sukkos. Through this, the Tzemach Tzedek reveals how 
peace, protection, and Divine intimacy are drawn from realms beyond limitation into the experience of the 

Jewish soul. 

“And spread over us the shelter of Your peace.” To 
understand the connection between the sukkah and peace, we 
can explain as in the discourse beginning “to understand the 
reason why in the generation of Achav they succeeded in war…” 
In the generation of Mashiach it is written, “They shall not harm 
nor destroy… and the earth will be filled with 
knowledge…”—for through expanded intellect (mohin 
de-gadlus) peace is drawn down. 

 

הַסֻּכָּה שַׁיּכָוּת לְהָבִין שְׁלוֹמֶךָ. סֻכַּת עָלֵינוּ וּפְרוֹס  
הַמַּתְחִיל בְּדִבּוּר שֶׁנּתְִבָּאֵר דֶּרֶךְ עַל לוֹמַר ישֵׁ לְשָׁלוֹם,  

בַּמִּלְחָמָה הִצְלִיחוּ אַחְאָב שֶׁל שֶׁבְּדוֹרוֹ הַטַּעַם לְהָבִין  
כו', ישְַׁחִיתוּ וְלֹא ירֵָעוּ לֹא כְּתִיב מָשִׁיחַ שֶׁל בְּדוֹרוֹ כו'.  

נמְִשָׁךְ דְּגַדְלוּת מוֹחִין ידְֵי שֶׁעַל כו', דֵּעָה הָאָרֶץ וּמָלְאָה  
 .הַשָׁלוֹם

This was the idea of Noach’s ark, where the animals did not 
harm one another. It is known that the sukkah and the ark of 
Noach are one concept. The Radak explains “And spread over 
us” referring to “He spread a cloud for a covering,” and “the 
sukkah of Your peace” referring to “He will shelter you with His 
feathers.” 

 

וִידוּעַ כו'. הַחַיּוֹת הֵרֵעוּ שֶׁלֹּא נחַֹ תֵּבַת עִניְןַ הָיהָ וְזהֶ  
וּפְרוֹס פֵּירֵשׁ וְהָרַד״א אֶחָד. עִניְןַ נחַֹ וְתֵבַת שֶׁסֻּכָּה  
שֵׁם עַל שְׁלוֹמֶךָ סֻכַּת לְמָסָךְ, עָנןָ פָּרַשׂ שֵׁם עַל עָלֵינוּ  

לָךְ יסֵָךְ בְּאֶבְרָתוֹ . 

And the Midrash Tehillim explains that since there is no mitzvah 
of tzitzis at night, we therefore add, “Spread over us the sukkah 
of peace.” Regarding the phrase “with His feathers He will 
shelter you,” the Tikkunei Zohar (end of Tikkun 13, 26a) states: 
“‘With His feathers He will shelter you’—this refers to the ‘limb 
from the living,’ the tzaddik.” 

 

צִיצִית מִצְוַת שֶׁאֵין לְפִי תְּהִלִּים בְּמִדְרָשׁ וּמְפָרֵשׁ  
מֵעִניְןַ וְעַיּןֵ עכ״ל. שָׁלוֹם סֻכַּת פּוֹרֵשׂ מוֹסִיף בְּעַרְבִית  
מִבְּאֵרָא אַתְרָא כּוּלּוֹ זהַֹר בְּתִקּוּניֵ לָךְ יסֵָךְ בְּאֶבְרָתוֹ  
כ״ו דף י״ג תִּיקּוּן סוֹף זהַֹר הַתִּיקּוּניֵ לְשׁוֹן וְזהֶ צַדִּיקָא.  

צַדִּיק הַחַי מִן אֵבֶר דָּא לָךְ יסֵָךְ בְּאֶבְרָתוֹ ע״א: . 
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(As explained concerning Avraham being “Eiver Mah,” and in 
Zohar I, 33b on “behibaram”—that he is called “from the living” 
because Yesod is so called, unlike the time of the Temple’s 
destruction, when it was called a “dead limb.”) “And under His 
wings you shall take refuge”—these are the two Names Havayah 
Havayah, the letters Aleph-Heh and Vav-Heh. 

 

( ל״ג דף ח״א וּבְזחַֹר מ״ה אֵבֶר אַבְרָהָם בְּעִניְןַ עַמּוּ״שׁ  
יסְוֹד כִּי הַחַי מִן וְנקְִרָא בְּהִבָּרְאָם, פָּסוּק עַל סע״ב  
אֵבֶר נקְִרָא הַמִּקְדָּשׁ בֵּית חֻרְבָּן בִּזמְַן לְאַפֻקֵי כֵּן, נקְִרָא  
וָו דְּאַתְ ה׳ ה׳ אִנּוּן תֶּחְסֶה כְּנפָָיו וְתַחַת מֵת.( . 

“His feathers” (אברתו) includes within it the letters Yod and 
Vav—the body of Ze’ir Anpin being the Vav, its head the Yod. 
(That is, Ze’ir Anpin is the Vav, Chokhmah is Yod, and the two 
Hei’s are His wings—like a father’s wings, for Binah receives 
from the Yesod of Abba, the supernal Tzaddik, and Malchus 
from the Yesod of Ze’ir Anpin, the lower Tzaddik.) 

 

דִילֵיהּ רֵישָׁא וָו דִילֵיהּ גּוּפָא יו״ד כָּלוּל אֶבְרָתוֹ אִיהוּ  
וּשְׁניֵ יו״ד, נקְִרָא וְחָכְמָה ו׳ נקְִרָא ז״א )הַינְוּ יו״ד.  
מְקַבֶּלֶת בִּינהָ כִּי אָבִיו, כְּנףַ דֶּרֶךְ עַל כְּנפָָיו הֵם הֵי״ן  

צַדִּיק ז״א מִיסְוֹד וּמַלְכוּת עֶלְיוֹן, צַדִּיק אַבָּא מִיסְוֹד  
 (.תַּחְתּוֹן

“Shield and buckler are His truth”—the shield and buckler 
represent the two Shechinahs, supernal and lower. As the 
beginning of Tikkun 20 (42a) explains: “‘Shield’ refers to the 
lower Shechinah, and ‘buckler’ to the upper.” “Buckler” (סוחרה) 
means surrounding and encompassing, and this is the idea of “to 
dwell and encompass.” 

 

צִנּהָ אֲמִתּוֹ, וְסחֵֹרָה צִנּהָ תֶּחְסֶה כְּנפָָיו דְּוְתַחַת וּבְגִין  
רֵישׁ כְּדְפֵירֵשׁ )הַינְוּ וְתַתָּאָה. עִילָּאָה שְׁכִינתְָא וְסחֵֹרָה  
וְסחֵֹרָה תַּתָּאָה שְׁכִינתְָא דָּא צִנּהָ ע״א מ״ב דַּף כּ׳ תִּיקּוּן  

סוֹבֵב לְשׁוֹן סחֵֹרָה כִּי וְתַתָּאָה. עִילָּאָה שְׁכִינתְָא דָּא  
וְסוֹחֵרָה וְדָר עִניְןַ וְזהֶוּ וּמַקִּיף .) 

“His truth” refers to the middle pillar (Tiferes), whose head is 
the supernal Chokhmah. 

 
חָכְמָה דִילֵיהּ רֵישָׁא דְּאֶמְצָעִיתָא עַמּוּדָא דָּא אֲמִתּוֹ  

 .עִילָּאָה
“With His wings—these are from the angels of destruction,” as it 
says, “And under His wings you shall take refuge, His truth shall 
be a shield.” The Kisvei haZohar at the end of Tikkun 13 
explains that “His wings” refer to the two Names Havayah 
Havayah, which are the two “nests.” 

 
כְּנפָָיו וְתַחַת דִכְתִיב הָכִי חַבָּלָה מַלְאֲכֵי מֵאִינוּן בְּגַדְפוֹי  
י״ג תִּיקּוּן סוֹף הַזּוֹהַר וְהַכִּתְבֵי עכ״ל. צִנּהָ תֶּחְסֶה  
בִּיעִין תְּרֵין אִינוּן ה׳ ה׳ כְּנפָָיו פֵּירֵשׁ . 

The idea is that Mem (מ׳) is the source of the worlds of Beriah, 
Yetzirah, and Asiyah; the Yesod of Ze’ir Anpin influences her, 
and she thus provides protection for them. Similarly, Binah 
protects them for the World to Come, when the Yesod of Abba 
influences her. 

 
מַשְׁפִּיעַ ז״א וְיסִוֹד דְּבִיעָ״ה, מָקוֹר הִיא מ״ם כִּי וְהָעִניְןָ  

מְגִינהָ בִּינהָ זהֶ דֶּרֶךְ וְעַל עֲלֵיהוֹן. אָגִינתַ הִיא וְאָז לָהּ,  
עַכְתּ״ד לָהּ מַשְׁפִּיעַ אַבָּא כְּשֶׁיסִוֹד הַבָּא לָעוֹלָם עֲלֵיהֶם . 

See Ma’areches haElohus, letter Aleph, section 9, regarding the 
concept of “Eiver” (limb), where it explains the unification of 
the Divine Names Havayah–Elokim–Havayah–Adnus, whose 
numerical value equals “Eiver.” In section 10, it explains that 

 

אֵבֶר בְּעִניְןַ ט׳ סְעִיף א׳ אוֹת הָאֱלוֹהוּת בְּמַאֲרֶכֶת וְעַיּןֵ  
אֵבֶר, גִּימַטְרִיּאָ אֲדנֹיָ הוי׳ אֱלֹהִים הוי׳ יחִוּד שֵׁם עַל  

תּוֹקְפוֹ הַיסְוֹד נקְִרָא יעֲַקבֹ אֲבִיר עִניְןַ יו״ד סְעִיף וְשָׁם  
כּו׳ יו״ד אֵבֶר כּו׳ יעֲַקבֹ שֶׁל . 
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“Avir Yaakov” (the Mighty One of Jacob) refers to the attribute 
of Yesod—the strength of Jacob—“Eiver Yod.” 
In the entry “Eiver” he writes that it has two roots: one from the 
expression of strength and elevation—as in “from the hands of 
the Mighty One of Jacob” (Bereishis 49:24); and the second 
from the expression of “wing,” as in “With His feathers He will 
shelter you,” “He will carry him upon His wings” (Devarim 
32:11). 

 

חוֹזקֶ לְשׁוֹן א׳ שָׁרָשִׁים: שְׁניֵ בּוֹ כָּתַב אֵבֶר, עֵרֶךְ עַיּןֵ  
לְשׁוֹן ב׳ וַיחְִי; בְּפ׳ כּו׳ יעֲַקבֹ אֲבִיר מִידֵי כְּמוֹ וְעִלּוּי  

בְּפ׳ אֶבְרָתוֹ עַל ישִָּׂאֵהוּ לָךְ, יסֵָךְ בְּאֶבְרָתוֹ כְּמוֹ כָּנףָ  
י״א )ל״ב הָאֲזיִנוּ ). 

This concept may be connected with what was mentioned 
earlier: through the teshuvah of Yom Kippur, which reaches the 
level above tzimtzum and kav (the constricted line of Divine 
light), illumination is drawn on Sukkos from above 
tzimtzum—this is the secret of “the shade,” the sukkah. 

 

דְּעַל־ידְֵי לְמַעְלָה הַמְבוֹאָר עִם זהֶ עִניְןַ לְחַבֵּר ישֵׁ  
לִבְחִינהָ שֶׁמַּגִּיעָה הַכִּפּוּרִים בְּיוֹם אֲשֶׁר הַתְּשׁוּבָה  
בַּסֻּכּוֹת מֵאִיר וְהַקַּו—עַל־ידְֵי־זהֶ מֵהַצִּמְצוּם שֶׁלְמַעְלָה  
כּו׳ הַצֵּל סוֹד וְזהֶ כּו׳, מֵהַצִּמְצוּם מִלְמַעְלָה . 

Therefore from this comes the aspect of “With His feathers He 
will shelter you,” the attribute of “Avir Yaakov,” from which 
peace is drawn. This is the concept of “the curtains of Shlomo” 
in Likkutei Torah, discourse “Shechorah Ani veNa’avah.” 

 
בְּחִינתַ כּו׳, לָךְ יסֵָךְ בְּאֶבְרָתוֹ בְּחִינתַ נמְִשָׁךְ מִזּהֶ וְלָכֵן  

כִּירְעוֹת עִניְןַ וְזהֶוּ הַשָׁלוֹם. נמְִשָׁךְ וּמִשָּׁם יעֲַקבֹ, אֲבִיר  
וְנאָוָה אֲניִ שְׁחוֹרָה בְּדִ״ה תוֹרָה בְּלִקּוּטֵי שְׁלֹמהֹ . 

As our Sages said in Shir HaShirim Rabbah (on “I am black and 
comely”): “I am black all year, and comely on Yom Kippur.” 
This is the meaning of “as the tents of Kedar, as the curtains of 
Shlomo.” “Curtain” represents the level of makif (encompassing 
light), as it says, “Who stretches out the heavens like a 
curtain”—this is the level of sukkah, called “the sukkah of 
peace.” 

 

שִׁיר עַל בְּרַבָּה ז״ַל רַבּוֹתֵינוּ שֶּׁאָמְרוּ מַה וְהַייְנוּ  
בְּכָל אֲניִ שְׁחוֹרָה אֲניִ, שְׁחוֹרָה זהֶ פָּסוּק עַל הַשִּׁירִים  

כְּאָהֳלֵי עִניְןַ וְשֶׁזּהֶוּ הַכִּפּוּרִים, בְּיוֹם אֲניִ וְנאָוָה הַשָּׁנהָ  
שֶׁנּאֱֶמַר כְּמוֹ מַקִּיף, זהֶוּ וִירִיעָה שְׁלֹמהֹ. כִּירְעוֹת קֵדָר  
וְנקְִרֵאת סֻכָּה בְּחִינתַ וְזהֶוּ כַּירְִיעָה, שָׁמַיםִ נוֹטֶה  

שְׁלוֹמֶךָ סֻכַּת בְּעִניְןַ הַנּאֱֶמָר כְּגִילּוּי שְׁלֹמהֹ כִּירְעוֹת . 

See also what is written concerning the explanation of “Sukkas 
Shlomecha” in the glosses to the discourse “Ve’asisa Bigdei 
Kodesh.” 

 
לְדִ״ה בְּהַהַגָּאוֹת שְׁלוֹמֶךָ סֻכַּת פֵּירוּשׁ מֵעִניְןַ וְעַמּוּ״שׁ  
בִגְדֵי־קדֶֹשׁ וְעָשִׂיתָ . 

​
[NOTE Summary​
The discourse begins by analyzing the phrase “Ufros aleinu sukkas shlomecha” (“And spread over us the 
sukkah of Your peace”) and its relation to peace. The Tzemach Tzedek explains that peace is the result of 
mohin d’gadlus—expanded Divine consciousness—which brings unity even among opposing forces. This 
higher awareness was exemplified in Noach’s Ark, where wild animals coexisted without harm, and parallels 
the sukkah that envelops all beings equally in harmony. 
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Drawing on the Zohar and Tikkunei Zohar, he interprets the sukkah as a manifestation of the supernal 
wings—“Under His wings you shall take refuge”—representing the two Divine Names of Havayah that 
surround creation. These “wings” are channels of the Divine light of Yesod (foundation), referred to as Avir 
Yaakov (“the Mighty One of Jacob”), which transmit vitality and unity to the worlds of Beriah, Yetzirah, and 
Asiyah. The light of Binah (understanding) and Yesod (connection) thereby become protective “coverings” of 
peace. 

The Tzemach Tzedek brings the Maareches HaElokus explaining that the unification of the Divine Names 
Havayah–Elokim–Havayah–Adnus equals the numerical value of eiver (limb), connecting this to “B’evrato 
yasech lach”—“With His feathers He will shelter you.” Eiver can mean both “strength” and “wing,” 
symbolizing the protective power of Yesod and the encompassing wings of the Divine Presence. 

He then connects this to Yom Kippur: through teshuvah one ascends to a level beyond tzimtzum (contraction) 
and kav (the measured Divine line), thereby drawing forth infinite Divine light that is revealed in Sukkos. The 
sukkah, then, is the tzeil—the “shadow” or encompassing radiance—manifesting peace from the transcendent 
Infinite Light (Or Ein Sof). 

Finally, the Tzemach Tzedek cites the Midrash on “Shchorah ani v’na’avah”—“I am black but comely.” The 
Jewish people are “black” all year (when Divine light is concealed) but “comely” on Yom Kippur, when the 
highest Divine intimacy is revealed. This revelation continues into Sukkos, where the sukkah becomes 
“k’yriyos Shlomo”—“the curtains of Shlomo”—a term for the Divine makifim (encompassing lights) of peace 
that embrace the soul. These “curtains” symbolize unity and perfection, the peace that radiates from Yom 
Kippur into the joy of Sukkos. 

Practical Takeaway​
The sukkah is not only a physical dwelling but a spiritual environment that reflects the soul’s peace with G-d 
and others. When one dwells in the sukkah, one is enveloped by Divine compassion that transcends division 
and judgment. Just as Yom Kippur cleanses and uplifts from within, Sukkos surrounds and protects from 
without. To live in the sukkah is to internalize this peace—to carry that encompassing light into relationships, 
community, and one’s own heart. True peace is not the absence of conflict, but the revelation of unity that lies 
above all separation. 

Chassidic Story​
Once, during Sukkos in Lubavitch, the Tzemach Tzedek emerged from his sukkah with deep radiance. A 
chossid approached him, troubled by discord in his household. The Rebbe looked upward at the s’chach and 
said, “In the sukkah, even shadows are holy.” He explained that the sukkah’s sanctity comes not from banishing 
darkness but from transforming it into shade that shelters peace. The chossid later said that this teaching 
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restored harmony in his home—it taught him to turn differences into protection rather than separation.​
(Source: Sichos Chassidei Lubavitch al Moadei HaShanah, vol. 2, p. 112) 

END NOTE] 

Introduction​
Rabbi Menachem Mendel Schneersohn of Lubavitch, known as the Tzemach Tzedek (1789–1866), was the 

third Rebbe of Chabad and the grandson of the Alter Rebbe. He unified halachic mastery with profound 
mystical understanding, revealing how the hidden and the revealed Torah are one. In this discourse, he 

continues to explore the deep connection between Sukkos, Nisuch HaMayim (the water libation), and tefillin, 
showing how both express different dimensions of the Divine flow—from finite revelation to infinite wisdom. 

Through this, he explains how Yom Kippur’s transcendence descends into the joy and peace of Sukkos. 

In the discourse “Ushaavtem Mayim” in Likkutei 
Torah, it explains: “The lion that consumes 
offerings”—for the lion faces the right side, as in “the face of 
the lion is to the right,” and this corresponds to “He causes 
salvations to sprout; save with Your right hand.” The source of 
salvation is from the level of “there is no left in this Ancient of 
Days,” for “with the Lord is kindness.” This is the idea of 
tzemichas yeshuos (the sprouting of salvations) and “His right 
hand embraces me” on Sukkos. 

 

ם לְדִ״ה אַבְתֶּ לִקּוּטֵי מַיםִ וּשְׁ בְּ אֲרִיהֵ תוֹרָה שֶׁ  
ניִן דְאָכִיל י קָרְבָּ ניֵ כִּ וּמַצְמִיחַ הַיָּמִין אֶל אֲרִיהֵ פְּ  
יעָה ישְׁוּעוֹת חִינתַ הַישְׁוּעָה וּמְקוֹר ימְִינךֶָ, הוֹשִׁ לֵית מִבְּ דְּ  
מָאלָא הַאי שְׂ יקָא בְּ א עַתִּ ישָׁ י קַדִּ וְזהֶוּ הַחֶסֶד, ה׳ עִם כִּ  

מִיחָה קֵניִ וִימִינוֹ הַצְּ חַבְּ כּוֹת תְּ בַּסֻּ . 

At first it is “His left hand under my head”—in the Ten Days of 
Repentance, which are like plowing the earth; the “sower and 
the plower” plant throughout the year, but the plowing 
(Teshuvah) occurs during the Ten Days. This is like the verse 
“As the rain descends” and “I will sprinkle pure water upon 
you.” 

 

חִלָּה מאֹלוֹ וּמִתְּ חַת שְׂ י תַּ רֶת לְראֹשִׁ עֲשֶׂ שׁוּבָה ימְֵי בַּ תְּ  
ה זרְָעֵי וְהַחוֹרֵשׁ הַזוֹרֵעַ בָּאָרֶץ, חֲרִישָׁ כָל דְּ נהָ בְּ הַשָּׁ  

ר רָבִי וְהַדָּ רֶת כְּ עֲשֶׂ שׁוּבָה, ימְֵי בַּ י וּבְחִינתַ תְּ ר כִּ אֲשֶׁ כַּ  
ם ירֵֵד י הַגֶּשֶׁ טְהוֹרִים מַיםִ עֲלֵיכֶם וְזרַָקְתִּ . 

“And your sins shall become white as snow.” Throughout the 
year there is the wine libation, which corresponds to the Shema 
without tefillin—like an olah without its mincha. The tefillin are 
like the libations, and the olah and zevach correspond to Shema 
Yisrael and Baruch Shem kevod malchuso le’olam va’ed. 

 

לֶג לֶג וְהַשֶּׁ ינוּ, כַּשֶּׁ כָל וְהִנֵּה ילְַבִּ נהָ בְּ עַל הַיָּיןִ נסִּוּךְ הַשָּׁ  
רֶךְ מַע קְרִיאַת דֶּ ין בְּלֹא שְׁ פִלִּ מִנחְָה, בְּלֹא כְּעוֹלָה תְּ  

מַע ין נשְׁ פִלִּ מַע וָזבֶַח וְעוֹלָה נסְָכִים, הַתְּ רָאֵל שְׁ ישְׂ  
ם וּבָרוּךְ וָעֶד לְעוֹלָם מַלְכוּתוֹ כְּבוֹד שֵׁ . 

As explained in the discourse on Shir HaShirim, this 
corresponds to the higher and lower kallah (bride), and to the 
two libations—tefillin shel rosh and tefillin shel yad. The tefillin 

 
י עַל ״ה פִּ יר דִּ ירִים, שִׁ לָּה הַשִּׁ אָה עִילָּאָה כַּ וּב׳ וְתַתָּ  

שׁו״ר נסְָכִים שׁו״י, תְּ ין הֲרֵי וּתְּ פִלִּ א מוֹחִין תְּ אִמָּ ייַןִ דְּ  
חַ מֵּ אֱלֹהִים הַמְשַׂ . 
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represent mochin d’Imma (the intellectual lights of Binah)—the 
“wine that gladdens G-d.” 
And as explained in the discourse “Ki Tovim Dodecha 
MiYayin”—“Your love is better than wine”—wine is the hidden 
aspect of revelation, like thought relative to speech. But “Your 
love” refers to the level beyond thought, the essence itself, as in 
the soul where even intellect is above emotion—how much more 
so in the Divine. 

 

״ה סִדְרָה וְעַמּוּ״שׁ יר דִּ ירִים שִׁ ירוּשׁ הַשִּׁ י פֵּ טוֹבִים כִּ  
ל הֶעֶלֶם ייַןִ מִיַּיןִ, דוֹדֶיךָ בָה כְּמוֹ הַגִּלּוּי שֶׁ י מַחֲשָׁ לְגַבֵּ  

בּוּר, אֵין מַה הַדִּ ן שֶּׁ חִינתַ דוֹדֶיךָ כֵּ ן בְּ ין דוֹדִי כֵּ ניִם בֵּ הַבָּ  
לְמַעְלָה מַה בָה שֶּׁ חֲשָׁ מִמַּ . 

Even in a human being, the essence of the soul and even intellect 
are higher than the emotions—how much more so in the Divine 
Essence. Therefore, Shabbos is not a time for tefillin. Similarly, 
the water libation represents the drawing down of Divine energy 
from the source of “living waters.” 

 

אֲפִלּוּ כְּמוֹ כֶל וַאֲפִלּוּ הַנֶּפֶשׁ עֶצֶם בָאָדָם שֶׁ הוּא הַשֶּׂ  
דּוֹת, לְמַעְלָה ה אַחַת עַל מִמִּ ה כַּמָּ וְלָכֵן לְמַעְלָה. וְכַמָּ  

בָּת ין זמְַן לָאו שַׁ פִלִּ רֶךְ וְעַל הוּא, תְּ נסִּוּךְ עִניְןַ זהֶ דֶּ  
יםִ, כִים הַמָּ קוֹר הַנִּמְשָׁ חַיִּים מַיםִ מִמְּ . 

For one who thirsts, water—not wine—revives. So too, to the 
level of “My soul thirsts for You,” the waters descend from high 
to low; this is Torah. “The waters of Shiloach that go 
softly”—the word mayim (water) has the value of forty, like 
le’at (slowly), representing the four Yuds of the Name 72 (Shem 
Av). 

 

מָאוֹן לְךָ צָמְאָה לִבְחִינתַ כָּךְ ייַןִ, וְלֹא מַיםִ מַהֲניֵ וְלַצְּ  
י כו׳, תּוֹרָה זהֶוּ לְנמָוּךְ, מִגָּבוֹהַּ יוֹרְדִים מַיםִ כו׳ נפְַשִׁ  

לֹחַ מֵי ד׳ לָאַט, גֵּימַטְרִיָּא מ״ם לָאַט, הַהוֹלְכִים הַשִּׁ  
עַ״ב יוּדִין דְּ . 

“The mikveh of Israel is the Lord; for Your salvation I have 
hoped, O Lord.” The phrase “for Your salvation” refers to the 
level of “save with Your right hand.” This is the meaning of 
“from the wells of salvation”—the two constellations (mazalos) 
that flow from mochin stumim d’Atik (the concealed intellect of 
Atik) down until they become “channels of water.” 

 

רָאֵל מִקְוֵה ירוּשׁ ה׳, קִוִּיתִי לִישׁוּעָתְךָ ה׳ ישְׂ פֵּ  
חִינתַ לִישׁוּעָתְךָ יעָה בְּ עַינְיֵ עִניְןַ וְזהֶוּ ימְִינךֶָ, הוֹשִׁ מִמַּ  
כִים מַזָּלוֹת ב׳ הַישְׁוּעָה, עַ״ק סְתוּמִין מִמּוֹחִין הַנִּמְשָׁ דְּ  

כִים כּו׳, ךְ עַד וְנמְִשָׁ נִּמְשָׁ בְחִינתַ שֶׁ מַיםִ אֲפִיקֵי בְּ . 

As explained on the verse “As the hart longs for the streams of 
water,” these streams represent the continuous flow of Divine 
wisdom descending from above to nurture the soul’s thirst 
below. 

אַיָּל פָּסוּק עַל וְעַמּוּ״שׁ  עֲרוֹג כְּ כו׳ מַיםִ אֲפִיקֵי עַל תַּ . 
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See Likkutei Torah, Parshas Shelach, discourse “Inyan 
HaNesachim” regarding Shema without tefillin being like an 
olah without a mincha. Also see the discourse “Es Shabsosai 
Tishmoru” (not printed), which discusses the tefillin of the 
Master of the World—“What is written in them?”—as explained 
in Zohar III, 262b: that Ze’ir Anpin puts on tefillin, representing 
the four mochin, as in “Lift up your hands in holiness and bless 
the Lord.” Ze’ir Anpin, called “holy,” corresponds to “Come.” 

 

לִקּוּטֵי עַיֵּן ת תוֹרָה בְּ רָשַׁ לַח פָּ ״ה שְׁ הַנְּסָכִים עִניְןַ דִּ  
מַע קְרִיאַת מֵעִניְןַ ין בְּלֹא שְׁ פִלִּ ״ה וְעַיֵּן וְכוּ׳, כְּעוֹלָה תְּ דִּ  

בְּתוֹתַי אֶת מרֹוּ שַׁ שְׁ לֹּא תִּ ין מֵעִניְןַ נדְִפַּס שֶׁ פִלִּ מָארֵי תְּ דְּ  
תִיב מַה עָלְמָא י עַל בְּהוֹן, כְּ ף ג׳ חֵלֶק הַזּוֹהַר פִּ רס״ב דַּ  
הַוָּ״ו ין מַנִּיחַ שֶׁ פִלִּ רֶךְ עַל מוֹחִין ד׳ תְּ אוּ דֶּ קדֶֹשׁ ידְֵיכֶם שְׂ  
נִּקְרָא ז״א הוי׳, אֶת וּבָרְכוּ בּוֹאוּ קָדוֹשׁ שֶׁ . 

The four mochin correspond to the four letters of the Divine 
Name Havayah. In Maareches HaElokus, letter Dalet, section 
25, it explains that these are the four rivers—Abba, Imma, Ze’ir 
Anpin, and Nukvah. Therefore, the tefillin shel rosh correspond 
to “And a river goes out of Eden and becomes four heads.” 

 

הָאֱלוֹהוּת וּבְמַאֲרֶכֶת הוי׳, אוֹתִיּוֹת ד׳ הֵם מוֹחִין וְד׳  
ירֵשׁ כ״ה ד׳ אוֹת ן אִם זו״נ, או״א נהְָרוֹת ד׳ פֵּ כֵּ  

ין פִלִּ ל הַתְּ וְהָיהָ וְכוּ׳ יוֹצֵא וְנהָָר עִניְןַ זהֶוּ ראֹשׁ שֶׁ  
עָה ים לְאַרְבָּ רָאשִׁ . 

This is the drawing down of the Divine Name Havayah, and 
therefore the entire Torah is compared to tefillin. See the 
discourse “Ki HaMitzvah HaZos Asher Anochi 
Metzavcha”—that all mitzvos are called mitzvos Havayah, but 
teshuvah comes from the level of Anochi, the supernal Keter. 

 

ן וְאִם כַת זהֶוּ כֵּ ם הַמְשָׁ תָה וְלָכֵן הוי׳, שֵׁ כָּל הֻקְשְׁ  
ין. הַתּוֹרָה דִ״ה וְעַיֵּן לִתְפִלִּ י בְּ צְוָה כִּ זֹּאת הַמִּ ר הַ אֲשֶׁ  

כָּל מְצַוְּךָ, אָנכִֹי צְווֹת שֶׁ אֲבָל הוי׳, מִצְווֹת נקְִרָאוֹת הַמִּ  
שׁוּבָה חִינתַ הִיא הַתְּ תֶר אָנכִֹי מִבְּ וְכוּ׳ כֶּ . 

As explained in “Vechol Adam Lo Yihyeh Be’Ohel Moed,” this 
corresponds to “From the depths I call to You, O Lord.” From 
this level flows the water libation, from the spring that is higher 
than the river that goes out of Eden and divides into four heads. 

 

דִ״ה מִזֶּה וְעַמּוּ״שׁ מוֹעֵד, בְּאהֶֹל יהְִיהֶ לֹא אָדָם וְכָל בְּ  
ים וְזהֶוּ עֲמַקִּ ךְ וּמִזֶּה הוי׳, קְרָאתִיךָ מִמַּ יםִ נסִּוּךְ נמְִשָׁ הַמָּ  

חִינתַ מַעְלָה מַעְיןָ מִבְּ לְּ חִינתַ שֶׁ וְכוּ׳ יוֹצֵא וְנהָָר מִבְּ  
עָה ים לְאַרְבָּ רָאשִׁ . 

For this represents the drawing down of “Wisdom shall be found 
from nothingness,” accomplished through “Seek the Lord while 
He may be found,” referring to the Ten Days of Repentance. 

 
י כַת זהֶוּ כִּ צֵא, מֵאַיןִ וְהַחָכְמָה הַמְשָׁ מָּ רְשׁוּ ידְֵי עַל תִּ דִּ  

צְאוֹ הוי׳ הִמָּ רֶת אֵלּוּ בְּ שׁוּבָה ימְֵי עֲשֶׂ תְּ . 

Tefillin are called “the life of the King”—referring to Ze’ir 
Anpin—and they are drawn from Binah, as in “the crown with 
which his mother crowned him.” But “living waters” come from 
the level of “Wisdom shall be found from nothingness.” 

 
ין פִלִּ לֶךְ חַיֵּי נקְִרָאִים וּתְּ כִים ז״א, הַמֶּ ינהָ מִן וְנמְִשָׁ הַבִּ  
עֲטָרָה רָה בַּ עִטְּ וְהַחָכְמָה זהֶוּ חַיִּים מַיםִ אֲבָל אִמּוֹ, לוֹ שֶׁ  

 .מֵאַיןִ

In summary: tefillin draw down the letters Yod and Hei of the 
Divine Name—bo’u (“come”)—while the water libation draws 
down the complete Name Havayah from the level of 
mema’amakim (“out of the depths”), the transcendent source of 
all Divine revelation. 

 
ין עַכָּ״פ פִלִּ כַת תְּ יםִ וְנסִּוּךְ בּוֹאוּ, יו״ד־ה״א הַמְשָׁ הַמַּ  

כָה ם הַמְשָׁ חִינתַ הוי׳ בְּשֵׁ ים מִבְּ עֲמַקִּ וְכוּ׳ מִמַּ . 
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[NOTE Summary​
The Tzemach Tzedek begins by referencing his earlier discussions in Likkutei Torah (Parshas Shelach) where 
he compares Shema Yisrael without tefillin to an olah without its mincha—an incomplete offering. Tefillin, he 
explains, correspond to the Divine mochin (intellectual attributes) that unite the Name Havayah in full 
expression. The Zohar teaches that Ze’ir Anpin, the emotional configuration of the Divine, “puts on 
tefillin”—symbolizing the four mochin, the four letters of Havayah. This is the meaning of “Lift up your hands 
in holiness and bless Hashem,” where “holiness” refers to Ze’ir Anpin itself, the manifestation of G-d that 
connects heaven and earth. 

The Tzemach Tzedek, citing Maareches HaElokus, explains that these four mochin correspond to the four 
rivers emerging from Eden—Abba (Chochmah), Imma (Binah), Ze’ir Anpin, and Nukvah (Malchus)—as in “a 
river goes out of Eden and becomes four heads.” Thus, the tefillin shel rosh represents this flow of Divine 
intellect—the outward expression of inner holiness—drawing down the Name Havayah into the lower worlds. 
For this reason, all mitzvos are connected to tefillin, for through tefillin the Divine Name is drawn into revealed 
creation. 

However, he continues, teshuvah (repentance) transcends even this system. All mitzvos are called “mitzvos 
Havayah,” but teshuvah arises from Anochi—the Infinite Essence beyond even the Name Havayah, 
corresponding to the supernal Keter. As explained in the discourse “Vechol Adam Lo Yihyeh Be’Ohel Moed”, 
the verse “From the depths I call You, Hashem” (mima’amakim) refers to this dimension of return that 
originates beyond the structured flow of creation. From there, the Nisuch HaMayim—the water libation of 
Sukkos—is drawn. 

Whereas the “river” that emerges from Eden symbolizes measured revelation (the four heads or channels of 
Divine flow), the “spring” above the river represents unbounded light—Chochmah me’ayin timatzeh (“Wisdom 
is found from nothingness”). This is accessed during the Ten Days of Repentance (dereshu Hashem 
behimatz’o—“Seek Hashem while He is found”), when one reaches the Infinite Source itself. 

Tefillin, the Rebbe explains, are called “Chayei HaMelech”—“the life of the King,” referring to Ze’ir Anpin. 
They draw from Binah—“the crown with which his mother crowned him.” Yet the water libation, rooted in 
Chochmah me’ayin, transcends even Binah. Tefillin thus channel the upper letters Yod and Hei of the Name 
Havayah, symbolizing intellect and contemplation; Nisuch HaMayim, by contrast, draws the full four-letter 
Name from mima’amakim—the depth of the Infinite—into the world. 

Together, these two Divine services—tefillin and the water libation—form a perfect unity: the inward wisdom 
and the outward flow, intellect and faith, structure and surrender. This synthesis is the essence of Sukkos, when 
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the joy of Divine closeness is revealed not only in mind and heart but in the very physical world, through water, 
the symbol of simple, essential life. 

Practical Takeaway​
Tefillin represent focused connection to G-d through understanding and mindfulness; Nisuch HaMayim 
represents surrender to the Divine essence beyond reason. The Jew must embody both: disciplined spiritual 
structure and pure, simple faith. On Sukkos, this balance becomes complete—we leave our homes and dwell in 
the all-encompassing sukkah, the “shadow of faith,” expressing that G-d’s infinite light surrounds us even 
beyond comprehension. When intellect and simplicity merge, one lives in true Divine peace. 

Chassidic Story​
During Sukkos, the Tzemach Tzedek once remarked to his son the Rebbe Maharash, “In tefillin, we bind the 
mind and heart to holiness. But in the sukkah, holiness binds us.” A chossid asked what he meant. The Rebbe 
replied, “Tefillin draw holiness inward—through our effort to understand. The sukkah pours holiness upon 
us—through G-d’s embrace.” He paused and added, “But both come from the same source: the spring of 
wisdom that never ceases to flow.” The chossid later said he felt, in that moment, as if the sukkah itself was 
breathing with Divine life.​
(Source: Sefer HaSichos Admur HaTzemach Tzedek al Moadei Tishrei, Lubavitch Archives) 

END NOTE] 
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