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Siman #94
And it was when Pharaoh sent the people, and God did not
lead them by the way of the land of the Philistines, for it was
near, and so on, lest the people reconsider when they see war
and return to Egypt (Exodus 13:17).

And he asked: and is it not so that from the wilderness they
could return when they see the war of Amalek.

And he answered: for it is written, “and they went three days in
the wilderness,” and Rashi explained, of blessed memory, that
they went in those three days very much, because a miracle was
done for them.

It follows that they thought that also on other days they were
traveling by miracle, and they thought that also now a miracle
is being done for them and they are very far from Egypt; and
when they return, a miracle will certainly not be done for them,
but if they were going through settled land they would know
the truth, that they are close, and they would return.

[NOTE Summary:
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The teaching explains why God did not lead Israel through the land of the Philistines, even though it was
close. The question is raised that even in the wilderness they later encountered war, such as the war with
Amalek, so why was the shorter route avoided. The answer is that during the first three days in the wilderness,
Israel traveled an unnaturally great distance through a revealed miracle, as explained by Rashi. Because of
this, they assumed that their ongoing journey was also entirely miraculous and that they were already very far
from Egypt. If they were to turn back, they believed no miracle would assist them, making return impossible.
Had they traveled through settled land, they would have perceived the true physical closeness to Egypt and
might have chosen to return. God therefore led them in a way that protected their inner perception and resolve,

not merely their physical safety.

Practical Takeaway:

A person’s spiritual direction is shaped not only by challenges but by how reality is perceived. Sometimes
being shielded from certain truths or shortcuts is itself an act of compassion, allowing faith and commitment to

mature without premature testing.

END NOTE]

Siman #95
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“They are confused in the land” (Exodus 14:3). In the name
of the rabbi, of blessed memory. He asked: why was it necessary
specifically that Pharaoh say, “they are confused,” and it would
have sufficed for him only to strengthen his heart.
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And the rabbi, of blessed memory, answered: for we say, “one 20 (3,171 0I0 PY) 10MKRT L2721 YY)
who escorts his fellow saves him from all harm.” P11 921 928 1120 DX,
And here Pharaoh escorted Israel, as it is said, “when Pharaoh MW MRIY 123 2R DR M7 Y9 IR
sent the people,” and he needed to think: how can I harm them. QR*1a? DA PR WY 12 7Y,V DY YIS,

Therefore he said that he thought they were confused, and this
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[NOTE Summary:

On the verse “They are confused in the land,” the teaching asks why Pharaoh needed to say specifically that
Israel was confused, rather than merely strengthening his heart to pursue them. The explanation is based on the
teaching that one who escorts another protects him from all harm. Pharaoh himself had escorted Israel when he
sent them out, as stated, “when Pharaoh sent the people.” This escorting granted Israel protection. Pharaoh
therefore needed a way to justify how he could harm them despite this protection. By concluding that Israel was
confused and wandering, he reasoned that the benefit of escorting no longer applied, since when one is lost, the
protection of escort is nullified.

Practical Takeaway:

Protection is bound to direction. As long as a person knows where they are going, safeguards remain in place.
Confusion and loss of clarity weaken even existing protections, making inner direction and purpose essential.
END NOTE]

Siman #96
“And the choicest of his captains were sunk in the Sea of
Reeds” (Exodus 15:4). For everything is divided into three:
priests, Levites, Israelites, and so on.
And there is this corresponding to that also in three parts, and 02 3,000 TYOWAR 12 03 7] NR 1 W
this is “and the choicest of his captains.” PYRY.
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[INOTE Summary:

On the verse “And the choicest of his captains were sunk in the Sea of Reeds,” the teaching explains that reality
is structured in divisions of three. Within holiness, this is expressed as priests, Levites, and Israelites.
Correspondingly, there exists an opposing structure divided into three parts as well. Pharaoh’s forces contained
a parallel tripartite structure, and the “choicest of his captains” refers to the highest tier within that opposing
system. Their sinking in the sea represents the collapse and nullification of the highest level of impurity when
confronted with divine revelation.

Practical Takeaway:

Spiritual structures have parallel counterparts, both positive and negative. When holiness is revealed and
aligned properly, it does not merely overcome surface opposition but dismantles the very highest levels of
resistance. END NOTE]

Siman #97

“The waters were piled up” (Exodus 15:8). The Targum
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translates: “the waters became wise. : o
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kindness and wisdom, who is one line, the right. TR TN,

And this is “they became wise,” that the aspect of wisdom
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[NOTE Summary:

On the verse “The waters were piled up,” the teaching notes the Targum’s rendering, “the waters became wise.”
Drawing on Midrash, it explains that the sea’s return and transformation occurred in the merit of Abraham.
Abraham represents the quality of kindness joined with wisdom, a single right-side line. When this quality was
activated, an aspect of wisdom entered the waters themselves. As a result, the waters were not merely forced by
power but were transformed internally, enabling all the miracles described by the Sages.

Practical Takeaway:

True transformation happens when wisdom enters the situation from within, not when change is imposed
externally. When kindness is guided by clarity and insight, even resistance can be reshaped into cooperation.
END NOTE]

Siman #98

“All the disease that I placed upon Egypt I will not place upon
you, for I am the Lord your healer” (Exodus 15:26). The
question is well known.
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And he answered: for one illness that comes upon a person
removes from him all the other illnesses.

Therefore He said: I will not place upon you as I placed upon
Egypt as a plague, but rather for the sake of healing.
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[INOTE Summary:

On the verse “All the disease that I placed upon Egypt I will not place upon you, for I am the Lord your healer,”
the teaching notes the well-known question of how illness can be associated with healing. The explanation
given is that a single illness can drive away other illnesses. Accordingly, the meaning of the verse is that what
was placed upon Egypt was as a blow or punishment, whereas what may come upon Israel is not for harm but
for healing. Even when something appears as affliction, its inner purpose is therapeutic rather than destructive.

Practical Takeaway:
Not every difficulty is a punishment. Some challenges function as a form of healing, removing deeper or more
harmful problems. Recognizing this can transform how a person relates to hardship, allowing them to engage it

as a process of repair rather than despair. END NOTE]

Siman #99

In the Midrash it is stated: “And Moses caused Israel to
journey from the Sea of Reeds” (Exodus 15:22). Rabbi Abba
bar Kahana said: he caused them to journey away from the sin of
the Sea of Reeds, for since they said song, the song atoned for
them for what they sinned at the sea, thus far.

For because they said song, their sins were forgiven, like on
Yom Kippur, as it is said, “for on this day He will atone”
(Leviticus 16:30), and this is the aspect of Atik, as is written in
the intention of “on that day.”

For when a great light descends, sins are forgiven, therefore
afterward the manna was able to descend, which is also from the
aspect of Atik.

And likewise after the song of Deborah it is written, “and the
children of Israel did evil in the eyes of the Lord”; see Rashi
there, for there also it is written, “and Deborah sang on that
day.”

And likewise in the future it is written, “on that day a great
shofar will be blown,” that this light will descend also in the
future and they will be sustained from the aspect of the manna of
Atik.
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And this is “and you shall eat old produce long stored”
(Leviticus 26:10), which the Targum renders: “the Ancient of
Ancients.”

[NOTE Summary:

Reb Pinchas of Koretz explains the Midrashic statement that Moses caused Israel to journey away from the sin
of the Sea of Reeds. Although Israel had failed spiritually at the sea, their recitation of Shirah effected
atonement for that failure. Song itself served as forgiveness, similar to the atonement of Yom Kippur, as
expressed in the verse “for on this day He will atone.” This power of song is rooted in the level known as Atik,
an extremely elevated divine source. When such a great light descends, sins are automatically forgiven. For this
reason, immediately after Shirah it became possible for the manna to descend, since the manna also originates
from the level of Atik. Reb Pinchas further shows that this pattern repeats throughout history. After the song of
Deborah, a similar spiritual cycle appears, and in the future redemption the great shofar will be blown “on that
day,” once again drawing down that same light. At that time as well, sustenance will flow from the level of
Atik, hinted to in the verse “and you shall eat old produce long stored,” which the Targum renders as “Atika
d’Atik.”

DA ,( ;172 XRN) T 1Y DRP2N1 3
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Practical Takeaway:

Moments of genuine spiritual elevation can reset a person entirely. When one reaches a state of deep clarity,
gratitude, or song, the inner damage caused by past failures can be erased at its root. Such moments should be
recognized as opportunities to receive not only inspiration but real inner repair and renewed sustenance.

Chassidic Story:

It is related that Reb Pinchas of Koretz once noticed a student singing quietly after prayer, long after the others
had left. When asked why he lingered, the student said he felt unworthy to return to his regular routine so
quickly after such a moment. Reb Pinchas smiled and said that this was precisely the power of song. When a
person sings from truth, he is no longer standing in the place of yesterday’s failures. He is standing somewhere
much higher, where those failures no longer define him. Reb Pinchas explained that one must learn not only
how to ascend in such moments, but how to carry something of that light back into ordinary life. END NOTE]

Siman #100
“And it bred worms and became putrid” (Exodus 16:20).
This I heard from Rabbi Zev, of blessed memory, in his 277 "AYAY 71 (2 ,T70) WRIN 2N 27N
presence, in the name of the rabbi, of blessed memory: why on a vR27 N2 MY 271 277 awa 17192 91 aN]
weekday the manna became putrid when left overnight, but on X7 nawa3 nha mo.

Shabbat it did not.
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For everything that is separated from its root, if it is at least close 299 0°12 D2 DY X OXR L WWn 71937 027 927

to its root, can endure for some time; for example, a tree that TRYIY TR 1D 01 ArR 22pna? 210 WYY
was uprooted from the ground, even though it was cut off from aipn 931 ,inm NPT NAY AR LIRTIRIN
its growth and vitality, nevertheless, since it is at least lying W RN yRRa 023 DY mIn 0019 92 Y D
upon the ground, which is its root, it can endure for some time. T PR 2207 i

But a living creature, while alive, has its root above in
spirituality; when it dies, the body becomes distant from its root,
and therefore it becomes putrid quickly; and a human, whose
root is higher, therefore becomes putrid more quickly in death
than an animal.
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And behold, the manna had a very exalted root above Atzilut; 27197 ,MIPOXRN A1 TR WY 707 190 73m
therefore it would spoil immediately. But on Shabbat, when that TR AITRT ANIRY ,N2W 22X .70 R0
holiness comes down below and it is brought close to its root, 1207 ,U°R27 R 12 DY WD DR 2700 vk
therefore it did not become putrid, and understand very well. ™.

[INOTE Summary:

Reb Pinchas of Koretz addresses why the manna spoiled when left overnight on weekdays but did not spoil on
Shabbat. He explains that anything separated from its root can continue to exist only if it remains close to that
root. A tree uprooted from the ground, although cut off from its source of growth and vitality, can still survive
for some time if it lies upon the earth, which remains its root. By contrast, a living creature has its root in higher
spiritual realms. When it dies, the body becomes distant from its root and therefore decays quickly. A human
being, whose root is even higher, decays faster than an animal. The manna had an exceedingly elevated root,
even above the world of Atzilut. Because of this lofty origin, when it descended during the week and became
distant from its root, it spoiled immediately. On Shabbat, however, the sanctity of that day descends below and
brings the manna closer to its root. As a result, the manna did not spoil on Shabbat.

Practical Takeaway:

Sustainability depends on connection. The higher something originates, the more sensitive it is to distance from
its source. When a person remains close to their spiritual root, even elevated states can endure. Shabbat serves
as a recurring opportunity to reconnect to one’s source and preserve what would otherwise quickly dissipate.

Chassidic Story:

It is told that Reb Pinchas of Koretz once noticed a 71%n who felt discouraged by how quickly his inspiration
faded during the week. Reb Pinchas explained that lofty inspiration is like the manna. If it descends into
ordinary days without renewed connection, it spoils quickly. He taught that Shabbat is not merely a day of rest,
but a return to one’s root. When a person truly enters Shabbat, the holiness of the day lifts their inner life back
toward its source, allowing what is fragile during the week to remain whole and alive. END NOTE]
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Siman #101
He said: therefore the manna did not descend once a week, in
order that they should believe every single day.

Come and see the strength of their faith, that they believed with
certainty that manna would descend every single day (see Zohar
I1 62b).

[NOTE Summary:
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The teaching explains why the manna did not descend once a week in a single portion, but rather descended
anew every day. This was done so that Israel would be required to believe each day individually. Their faith
was not meant to rely on stored certainty or past provision, but on a constant, renewed trust. The text
emphasizes the strength of Israel’s faith, noting that they believed with complete certainty that the manna
would descend every single day, without exception. Their trust was not weakened by uncertainty, but

strengthened by daily dependence.

Practical Takeaway:

True faith is lived day by day. Reliance on past successes or stored security cannot replace ongoing trust. When
a person learns to expect sustenance, guidance, and meaning anew each day, faith becomes active, resilient, and

alive rather than static. END NOTE]

Siman #102

He further said regarding the manna, that even when the
manna descended in a tangible manner, there was a great
difference between the people of faith and those who were not
people of faith, as it is written in the Zohar, Beshalach (63b), see
there at some length.

And therefore now, when one says the section of the manna, it is
assured to him that his sustenance will not be lacking, but the
essential thing is that faith must be joined to it.

And therefore they wrote in the Beit Yosef and in the Taz in
Shulchan Aruch, Orach Chaim (siman 1, se’if katan 4),
regarding what is brought there, to say the section of the manna
every day, which is in order to believe that all his sustenance
comes through Divine providence.

For the essence of saying the section of the manna is faith, for
even in the actual descent of the manna there was a difference,
and so on.
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[INOTE Summary:

The teaching continues on the theme of the manna and explains that even when the manna descended in a fully
tangible, physical way, there was still a profound difference between those who were people of faith and those
who were not. This distinction is described at length in the Zohar. The physical presence of manna alone did
not guarantee equal experience or blessing; everything depended on the inner state of faith. For this reason, the
practice developed to recite Parashat HaMan daily, with the assurance that one’s sustenance will not be lacking.
However, the text stresses that this assurance depends on joining the recitation with genuine faith. The Beit
Yosef and the Taz emphasize that the purpose of saying Parashat HaMan each day is to instill the belief that all
sustenance comes through Divine providence. The essence of the practice is not the words themselves, but the
faith they are meant to awaken.

Practical Takeaway:

Spiritual practices are effective only when accompanied by inner belief. External actions, even sacred ones, do
not function mechanically. When trust in Divine providence is actively cultivated, material needs are
experienced differently, with calm, confidence, and blessing. Faith is not an addition to the practice; it is its
core. END NOTE]

Siman #103
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He said, in the name of the rabbi, Rabbi Nachum of
Chernobyl, of blessed memory, that the manna also descends
now, only that it is clothed in garments, as is explained.

That is to say: every person has some cause for his livelihood,
and in that cause the aspect of the manna is clothed.

And he showed, of blessed memory, in the printed siddur of
Lvov, the intentions of “He who brings down the dew,” see
there; and he showed those very same intentions in the Zohar,
Beshalach, regarding the manna, almost in exactly the same
language.

And this is a proof for the words of Rabbi Nachum of
Chernobyl, of blessed memory, and it is the light of Atik, see
there.

And he showed in that siddur, before the prayer, that on every
morning that light descends.

And he said, of blessed memory: therefore the manna descended

only from morning to morning, and they were not permitted to
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leave it over until morning, but from time to time they would eat
it.

For that light descends every morning at the time of communal
prayer, and therefore the manna would remain on the ground
four hours, as it is written, “and when the sun grew hot it
melted,” and it is stated in the Gemara: “when the sun grew hot,”
that is four hours.

,N2RT N990 MY P2 222 TP 2733 1IR3
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And likewise the time of prayer is also four hours, that is one YW T L NIVY 1T 12 03 RIT T90RT 197 1)
third of the day, and understand. Therefore those who delay the QPR 79907 2087 NI 1971 PN L0100
prayer do not receive from that light. X7 TIRT 0 02920,

[NOTE Summary:

Reb Pinchas of Koretz, citing the teaching of Rabbi Nachum of Chernobyl, explains that the manna continues
to descend even now, though it is clothed in worldly garments. Every person has a particular means through
which their livelihood comes, and within that external cause the inner reality of the manna is concealed. Reb
Pinchas points to kabbalistic intentions recorded in the Lvov siddur regarding “He who brings down the dew,”
and shows that these intentions appear in the Zohar almost verbatim in connection with the manna. This
demonstrates that the manna is an expression of the light of Atik, which continues to flow into the world. He
further explains that this light descends each morning before prayer, specifically during the time of communal
prayer. For this reason, the manna originally descended only from morning to morning and could not be left
overnight, since the light renews itself daily. The manna remained on the ground for four hours, corresponding
to the four-hour window of prayer, which is one third of the day. Those who delay prayer fail to receive this
descending light.

Practical Takeaway:

Sustenance is renewed daily, not only materially but spiritually. Each morning carries a unique flow of divine
provision that must be met with presence and participation. Aligning oneself with communal prayer and
spiritual readiness allows a person to receive what is already descending, while delay and disengagement cause
that opportunity to pass by unnoticed.

Chassidic Story:

It is related that Reb Pinchas of Koretz once noticed a 7°0n1 who was constantly anxious about his livelihood
despite diligent work. Reb Pinchas told him that he was searching for manna in yesterday’s bread. He explained
that just as the manna could not be stored overnight, a person cannot rely spiritually on past effort or past
prayer. Each morning, Reb Pinchas said, a new portion descends, but only for those who are present to receive
it. When the 7°011 began to pray earlier and with greater intention, his anxiety slowly lifted, not because his
circumstances immediately changed, but because he felt aligned with the daily flow of divine provision rather
than struggling against it. END NOTE]
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Siman #104

“With supreme kindness he will not falter” (Psalms 21:8). From

there was the aspect of the manna that descended to Israel.
And therefore it did not cease at all, even when Israel sinned,
and so on.

[NOTE Summary:
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On the verse “With supreme kindness he will not falter,” the teaching explains that the manna descended from a
level of supernal kindness. Because its source was 11°9v 707, a kindness that does not waver or collapse, the
manna continued to fall consistently for Israel. This remained true even when Israel sinned. Since the manna
did not originate in a conditional or reactive spiritual level, but in an unwavering divine kindness, it was not
disrupted by human failure. Its constancy reflected the stability of its source.

Practical Takeaway:

Not all forms of support depend on merit. There are aspects of divine kindness that remain steady even through
failure. Recognizing this can prevent despair after mistakes and encourage a person to reconnect, knowing that

the foundation of care and sustenance has not been withdrawn.

END NOTE]

Siman #105

There is an added flow and a sustained flow. An added flow
means like produce, whose power is to live and whose power is
to seed and to grow, and also a person exists and has the power
to be fruitful and multiply.

And there is also a sustained flow, that is, that which does not
give birth; and this is a flow that the Holy One, blessed be He,
bestows constantly and it does not cease, like the manna in the
wilderness.

Even though Israel sinned in the wilderness, their punishment
was with serpents or with other things, and the manna did not
cease, for this is a sustained flow.

For this is from a place where no blemish reaches at all, and the
punishment is from another place, from other worlds.

Therefore they say the section of the manna every day (Shulchan

Aruch, Orach Chaim 1:6), just as the manna does not cease, so
that this flow will not cease.
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[INOTE Summary:

The teaching distinguishes between two types of divine influence. One is an added flow, which generates
growth and reproduction, like grain that produces further grain, or a human being who has the power to
procreate. Alongside this exists a sustained flow, which does not generate new offshoots but continues steadily
without interruption. This sustained flow is a constant bestowal from God that never ceases, exemplified by the
manna in the wilderness. Even when Israel sinned in the desert and were punished through serpents or other
means, the manna did not stop. This is because the manna originated from a spiritual level untouched by
blemish, whereas punishment comes from a different realm altogether. For this reason, the practice was
established to recite Parashat HaMan daily, invoking the continuity of this sustained flow, just as the manna
itself never ceased.

Practical Takeaway:

Not all forms of blessing depend on growth, achievement, or renewal. Some forms of support are meant simply
to endure. When life feels stagnant or unproductive, it does not mean divine flow has stopped. There is a
deeper, uninterrupted sustenance that remains present even during failure or punishment. Daily awareness of
this truth strengthens trust in ongoing provision. END NOTE]

Siman #106
“And it was when Moses would raise his hand, Israel 1) DRI 923 177 W 2992 KD 1M
prevailed” (Exodus 17:11). And it is stated in the Mishnah: and 1772921 (R ,0" MWD WRI) 7Iwna RO (R
do the hands of Moses make war or break war, rather at the time XX ,mnmn NN IR manhn niwiy nwn Sy
when Israel looks upward, and so on. 1) 17297 9873 173000 PRI 112

And he asked: what connection does Moses have to Israel.

) ) P TR12 RPN ORI D3R A Py an ,avem
Rather, when the hands of a person rise upward on their own at X7 NG o0 U7, OIS o G OV

20,7790 YW 1R¥YR H7yR7 Ni9Y aTx oY

the time of prayer, it is a sign that his prayer is heard and o i
pray & pray N223Pm NYRYI iNPORY R

accepted.

As is stated in another version: that his vitality is high, and when
his vitality is low he moves his legs. And this too is at the time
when Israel directs their hearts to their Father in Heaven, then
automatically the hands of Moses our teacher are raised.

[NOTE Summary:

On the verse “And it was when Moses raised his hand, Israel prevailed,” the teaching cites the Mishnah which
explains that Moses’ hands themselves did not cause victory or defeat. Rather, success depended on Israel
directing their gaze and hearts upward. The teaching asks what connection Moses’ raised hands have to Israel’s
inner state. It explains that when a person’s hands rise upward naturally during prayer, it is a sign that the
prayer is being heard and accepted. An alternate version explains that this indicates elevated vitality, whereas
when vitality is low a person moves their legs instead. Accordingly, when Israel focused their hearts on their

[Yav1n 703 9% NPOawoY L3923 NPOaY (R
037 0°192% PR 912 72 03 A7) L[ 1732

......
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Father in Heaven, Moses’ hands were automatically raised. His physical posture reflected the collective
spiritual state of the people.

Practical Takeaway:

Outer actions often mirror inner alignment. When intention and focus are directed upward, the body itself
responds naturally. Effective prayer is not forced movement but the result of inner clarity and vitality. Aligning
the heart precedes and generates true spiritual strength. END NOTE]

Siman #107

“And Joshua weakened Amalek” (Exodus 17:13). And he did . I

. 23T K213 1) PIRY R I W
not kill them. R T '
For Amalek chose men whom he saw through astrology that N XPY MIPLVERI IR DV W2 PonY 02
they would not die in that year. D3 I1°372 DI 02T1) MY ANiR3).
Therefore it was not possible to kill them, rather he broke their o7 NAY P ,an°nT7 WOR M KD 197
hands and their legs and left them. amam .

[INOTE Summary:

On the verse “And Joshua weakened Amalek,” the teaching emphasizes that Joshua did not kill Amalek
outright. The explanation given is that Amalek deliberately chose fighters whom he perceived through
astrology as not destined to die in that year. Because of this, it was not possible to kill them outright. Instead,
Joshua weakened them by breaking their hands and feet and leaving them incapacitated. The verse therefore
speaks specifically of weakening Amalek rather than destroying them, reflecting a limitation imposed by their
perceived fate rather than a lack of military strength.

Practical Takeaway:

Not every confrontation allows for total removal of an obstacle. Sometimes the task is to weaken harmful
forces so they lose their power to act, even if they cannot yet be eliminated entirely. Reducing the strength and
influence of negativity is itself a meaningful and necessary victory. END NOTE]

Siman #108
“Werite this as a memorial in the book and place it in the ears
of Joshua” (Exodus 17:14). In the name of the rabbi, of blessed
memory, to understand the language “in the ears,” which implies
that it is a matter of a secret.

™) PRI 1783 27 7992 11191 INT 3n3
TR T RY 12772 397 oW (7
790 227 NI YHwnT.

And he explained according to the Gemara: Esther sent to the TNOR AW (R, 730) RW9IT 777 2V R
Sages, establish me for generations, and so on, thirds and not ,0°9°27 K21 22w 901 niNiTh 1wap oondn?
fourths, until they found for her a verse written in the Torah. TYIR2 2INY RIPR A INYRY TY.
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“Write this” refers to what is written here and in Deuteronomy;
“a memorial” refers to what is written in the Prophets; “in the
book” refers to what is written in the Megillah, according to one
opinion.

And the difficulty is: in the end, how did they decide that “this,”
meaning what is written here, and “in the book™ refers to the
Megillah; perhaps the truth is like the other opinion.

But it is stated in the Gemara: the students asked Rabbi Shimon
bar Yochai, why were the enemies of Israel liable to destruction;
he said to them, because they bowed to the idol.

And when they asked: is there favoritism in the matter; he said
to them: they acted only outwardly, so the Holy One, blessed be
He, acted with them only outwardly.

It follows that it was not possible to explain explicitly in the
Torah that it refers to the Megillah, for then they would know of
the miracle and not fear, and it would not be possible to act
outwardly with them.

Therefore it was written in concealed language, so it could be
interpreted in different ways, according to the opinions, but to
Joshua the secret was transmitted and spoken into his ears.

And everyone else did not know of this at all; only when the
miracle occurred did they understand retroactively that this was
the secret transmitted to Joshua.

For beforehand they knew that there was some secret but did not
know what it was, and now the matter became known.

And by this the verse is decided that “this” means what is
written here, “erase you shall erase,” and understand.

[NOTE Summary:

72 719721 ,779R 7IWRH23 IR 2302 0 NRT N3
"RiND 7732 2INIY 1 1992 ,0°K°232 2INJY
"2

2IN2Y 7 "NRTT WOT TRT A0 7107 ,7YR)
NPT 7732 INY 1 WD "I9R2” 1N
N3N TTRTD DRI

PTRIR RY (X3 NIW) RI9ID RIPRT RPN
PR PV ORI 123001 ) *39M *"3WT DY
07%? NOAYAY *390 D77 MR 173,

Wy X7 07 077 08,1372 U 0012 Rin )
DY APy X2 XA N2 WITRT AR 07197 RPN
07397 N7X.
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7 91,0707 X971 03an DUYT 17 12 ONT L9
7197 077 NiwY? K.
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Ti03 MR 0% VWL P ,°¥anD o3
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M IR 2N 7 97 "NRTTT PI0DT ¥ I
PiT,3) AnRn.

Reb Pinchas of Koretz explains the verse “Write this as a memorial in the book and place it in the ears of

Joshua,” focusing on the phrase “in the ears,” which implies a hidden transmission of a secret. Drawing on the
Gemara regarding Esther’s request to be established for future generations, he explains how the Sages derived
that the Torah alludes to the Megillah through the layered phrase “write this, a memorial, in the book.” The

difficulty is why this interpretation was chosen over other possible readings. Reb Pinchas resolves this by citing
the teaching of Rabbi Shimon bar Yochai that Israel’s sin in the Purim story was only external, and therefore
God’s response was also only external. Had the Torah stated explicitly that the verse refers to the Megillah,

Israel would have known the miracle in advance and would not have experienced genuine fear, making an
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external response impossible. Therefore, the Torah concealed the meaning in ambiguous language, allowing
multiple interpretations. The true meaning was transmitted only to Joshua as a secret, while the people knew
merely that a secret existed. Only after the miracle occurred was the meaning understood retroactively. Through
this, the verse is decisively interpreted such that “this” refers to the command to erase Amalek, with its deeper
fulfillment unfolding later in hidden form.

Practical Takeaway:

Not all divine plans are meant to be understood in advance. Sometimes clarity would undermine the very
process required for growth or redemption. Trust often means living with partial knowledge, knowing that
meaning will only become clear in retrospect. Faith is strengthened not by foresight, but by recognizing
purpose after the fact.

Chassidic Story:

It is related that Reb Pinchas of Koretz once told his students that some answers are withheld out of mercy. A
person once came to him, distressed that events in his life made no sense and felt frighteningly uncertain. Reb
Pinchas replied that if Heaven revealed the outcome in advance, the struggle itself would lose its power to
refine the soul. He explained that just as Israel did not know the secret placed in the ears of Joshua until after
the miracle, a person often walks forward aware only that there is meaning, not what that meaning is. Only later
does the heart recognize that what felt hidden was precisely what allowed the redemption to unfold.

END NOTE]

Siman #109
“Because they tested the Lord, saying: Is the Lord in our ,TR 2N 11372 7 2T KRG 7 NN anie by
midst or not, and Amalek came” (Exodus 17:7). Like the 2IN3Y PRy PV .(7,T7) I3 Py NN
matter of Amalek that is written elsewhere. MR QIPR2.
In Shaar Lamed Tet, Temunah, in the name of the Baal Shem (oW Syan awa (Pnn 2127 n3nn v Y
Tov, that Amalek denied faith and brought everything into the 7777 927 0210 TR PRnY UenaaY L1l
way of nature. yaus.
He said, of blessed memory, in this manner: that since Israel WORRIY T2 DY 127V A1 70T 2Y 271 XN 03
doubted in faith, “is the Lord in our midst,” therefore Amalek PRy 8221 127 ,'13) 112722 /7 W 71K DRI
came, who denies faith. 723182 9337,

And he spoke that in every generation there is the erasing of

. ; TR0 A1 ,PPRY O v i) 1§17 2232w NaT)
Amalek, and this is “a war for the Lord with Amalek from TThTom o o T N

- - ™0 1) 29T 28T Pnya ).
generation to generation” (Exodus 17:16). ) 2 PIRY2 M)

[NOTE Summary:

The teaching links the verse “Is the Lord in our midst or not” directly to the arrival of Amalek. Amalek
represents the force that denies faith and reduces reality to the logic of nature alone. When Israel introduced
doubt into their faith, questioning whether the Divine was truly present among them, they created the opening
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for Amalek to attack. In this sense, Amalek is not merely an external enemy but a spiritual force that thrives
wherever certainty in Divine presence is weakened. The teaching explains that this dynamic is not limited to
one historical moment. In every generation there exists an obligation to erase Amalek, meaning to confront and
remove the mindset that denies providence and confines life to randomness. This ongoing struggle is described

as “a war for the Lord with Amalek from generation to generation.”

Practical Takeaway:

Doubt in Divine presence invites spiritual vulnerability. When faith is reduced to theory rather than lived
certainty, inner Amalek gains strength. The ongoing task of erasing Amalek is the work of restoring trust,
refusing to see life as merely natural or accidental, and reaffirming that the Divine is actively present within

one’s reality each day. END NOTE]

Siman #110
In the name of the rabbi, of blessed memory, the reason for
that which is stated that the custom is to throw food to the
birds on Shabbat Shirah.
For the birds are called masters of song, for among all created
beings other than man, there is none that sings like the birds.
For song comes from the air, and the proof is that a musical
instrument does not play except from the air, as is known.

Therefore the song is written brick upon brick, that is, air.

And the entire Torah is also called song, as it is written, “write
for yourselves this song,” and therefore in the Torah there are
open and closed sections, that is, air.

Also a person who knows how to play music has a large lung or
an extra lobe in the lung, for the lung causes the air to hover.
Therefore the birds that fly in the air sing; therefore on Shabbat
Shirah they give them a portion.

And also in this way, the swaying that one sways in Torah and in
prayer is also to bring air.

And this is “like rain upon the grass,” that the wind moves the
grass and helps its growth and disperses the clouds.

So too the swaying in Torah and in prayer disperses foreign
thoughts from a person, and also the swaying of a person in
Torah and prayer disperses the clouds.
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Another version. I heard in his name the reason why they throw 7 oy [271 277 W] Wawn snyaw nx nomn
millet to the birds specifically on Shabbat Shirah. RP17 7Y NaW2 0°isg? 107 PR
For melody comes from the air, and therefore the birds, close to TINQ MRY NIDIYT 1271 ,INT 10 TR 703103
night, fly in the air, when the angels then say song. W [TR] 2R DRI L 1Prie ah.
And melody comes from the lung, which is also air, and M DIY,IR 12 03 ROTY AR N2 PN
whoever has a larger lung can play more. ani* 1317 9992 i 7237 9 nRoaw.
And the song was written in air, and millet comes from the air, RIT 1991 ,77IRT 11 X2 0T, 1IN 7201 AW
and therefore it is very warm, and so on. 131 TR O7.

And this is the secret of Jacob, that it is written in the Midrash
that he was able to sing, and this is “and he strove with an
angel,” that he had song.

W) L1807 2102 MY W2 2302y 2Py Ti0 anp
AP 12 MY (7,37 YY) T 2% W,

“Write for yourselves this song,” open and closed sections. nimng (0" X2 B3T) YD N DD’.? A
ninnoa.
[NOTE Summary:
Reb Pinchas of Koretz explains the custom of feeding birds on Shabbat Shirah by uncovering the inner
connection between song and air. Birds are called masters of song because, aside from humans, no created
being sings like them. Song emerges from air, as evidenced by musical instruments, which produce sound only
through air. For this reason, Shirah is written in the Torah in the form of brick upon brick, representing spaces
of air, and the Torah itself is called Shirah, as it is written, “Write for yourselves this song.” The open and
closed sections of the Torah likewise correspond to air. Reb Pinchas adds that musical ability is connected to
the lungs, which govern air, and one with greater lung capacity can produce greater song. Birds, who dwell and
move within the air, therefore sing naturally. Feeding them on Shabbat Shirah acknowledges their role in song.
He further explains that the swaying during Torah study and prayer serves to draw in air, similar to wind
moving grass to promote growth and disperse clouds. In the same way, movement in prayer and learning
disperses foreign thoughts and spiritual blockages. An alternate tradition teaches that birds ascend into the air
near nightfall when angels sing, and that millet, which comes from air and is warm in nature, is fitting food for
them. This is connected to the deeper secret of Jacob, who possessed song and was able to strive with an angel,
for song itself is a spiritual force rooted in air.

Practical Takeaway:

Song, breath, and movement are not accessories to spiritual life but essential channels for it. Creating space,
breathing deeply, and allowing physical movement during prayer and learning help clear inner obstructions and
restore vitality. Shabbat Shirah reminds a person that faith, Torah, and prayer must have air, space, and life
within them, not rigidity or suffocation.

Chassidic Story:
It is told that Reb Pinchas of Koretz once noticed a 7n2n who sat stiffly during prayer, barely moving and often
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distracted. Reb Pinchas asked him why he prayed that way. The student replied that he wished to remain
perfectly focused. Reb Pinchas gently replied that a soul cannot sing without air. He showed him how even a
slight sway, a deeper breath, could awaken the heart and clear the mind. Over time, the student found that his
prayers became warmer and more present. Reb Pinchas explained that just as birds must be fed on Shabbat

Shirah to continue their song, a person must allow air, movement, and space into avodah for the soul to truly
sing. END NOTE]
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