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Siman #»
From the Baal Shem Tov: One who was accustomed to
speaking falsehood, his repentance is to not speak falsehood
even for the sake of making peace, just as those who take
interest, even from non-Jews, should not accept it.

X QW 277 30 Y on u"wyann
in3 , 0120 nitvy? 03 RY 1277 XY in2wn
232> XY 0"13yn 03 N2 npio.

Therefore, the swallowed ones of Korach said: "Moshe is truth, R NN DR WR R VIR MR 12 Y

and his Torah is truth, and we are the liars." X732 MR

[INOTE: Therefore, the swallowed ones of Korach—the members of Korach's assembly who were swallowed
by the earth—cried out: "Moshe is true, and his Torah is true, and we are liars."

The explanation of this matter: Korach and his assembly were envious of Aharon the Kohen and believed that
they were on his level. Since Aharon would sometimes deviate from absolute truth for the sake of
peace—doing so according to the Torah’s instruction as commanded by Moshe—they assumed that they too
were permitted to do the same. However, once they were swallowed by the earth, they recognized their mistake
and proclaimed that specifically Moshe, whose defining trait was truth, and likewise his Torah, which permitted
Aharon to alter the truth for the sake of peace, was not a deviation from truth. On the other hand, they, whose
defining trait was falsehood (/iars), were forbidden to deviate from the truth even for the sake of peace, and
they could never equate themselves with Aharon the Kohen...

The Baal Shem Tov teaches a profound lesson about truthfulness and repentance.

1. True Repentance Means Complete Transformation

o A person who has developed a habit of lying must not only stop lying but also not use falsehood
even for seemingly good purposes, such as making peace.

o This aligns with the idea that a mitzvah (good deed) must be performed in a completely truthful
and pure manner, without compromising on moral integrity.

1. Parallel to Prohibited Interest (Ribbit)

o Just as taking interest (ribbit) is prohibited even from non-Jews, meaning that something
inherently wrong remains wrong regardless of context, so too falsehood is inherently corrupt,
even if one intends a positive outcome.

o This highlights that means do not justify the ends—we must pursue peace and goodness through
truthful methods.

1. The Confession of Korach’s Followers
o After being swallowed by the earth, Korach’s followers ultimately admitted:
"Moshe is truth, and his Torah is truth, and we are the liars."
o This statement represents the ultimate recognition of reality—that truth will always prevail.
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o The lesson: Sometimes, people deceive themselves and others for personal gain or out of
arrogance, but in the end, the truth of Torah and divine justice always stands firm.

e Strive to always speak truthfully, even when it feels inconvenient or when we think a small lie might

create peace.

Integrity matters: Don't justify dishonesty by thinking it's for a good cause.

In moments of doubt, remind yourself: Truth will always prevail, even if it takes time.
END NOTE]

Siman #&%

From the Baal Shem Tov: The explanation of "Turn away from 77,20 Ay v 10" W w''wan
evil and do good" is that the prophet Jeremiah was punished by XY *5% kX172 1127 7w nn Wiyl X021
being thrown into the pit because he did not pray for Israel when DY Y77 RI2IT VAW DRI DY Drenn
he heard the prophecy of misfortune for them. R,
This was not the case with Isaiah, whose name itself hints at 121 VI DY I AW, mve 19 PRY IR
salvation, etc.
A person has the ability to transform a dream or a prophecy m2i0Y Ay TR IR 0¥ 9937 9902 o).
from bad to good.
Just as if one sees a deceased person in a dream, he can ,0R Niwy? 7952 2122 ,nn aivna axiny ind
transform it to symbolize perfection (tam) or narrowness 3% AR,
(tzarah) into brightness (tzohar).
This is the meaning of "Turn away from evil and do good." 2iv Ay ¥ 0" 2302Y "
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[NOTE:

Turn Away from Evil and Do Good — Transforming Evil Itself into Good

(From the Baal Shem Tov)

The explanation of the verse "Turn away from evil and do good" (Sur me'ra va'aseh tov) begins with the
account of the prophet Yirmiyahu, who was punished by being cast into a pit (by the men of King Tzidkiyahu
when he prophesied misfortune about the fall of the Kingdom of Israel into the hands of Babylon). The deeper
reason why Heaven decreed this punishment upon him (even though he was seemingly fulfilling his command
by delivering the prophecy he had received) is because he did not pray for Israel when he heard from Heaven a
prophecy of misfortune regarding them. That is, instead of immediately delivering the harsh prophecy to
Israel, he should have pleaded and worked to have the decree changed and transformed into good.

In contrast, the prophet Yeshayahu was specifically the prophet of salvations and consolations because he
always sought to annul (through prayer and supplication for mercy) prophecies that were not for the salvation
of Israel.

Similarly, a person has the power to transform a dream or prophecy from bad to good: "For the decree [set
Above] consists of letters, and one can... rearrange them into a different combination". By drawing a new
spiritual influence, for example, if one sees a deceased person in a dream and fears that it is a negative omen,
he can change the interpretation of the dream by rearranging the letters of the word "nn" (dead) into "on”
(pure, complete), which signifies perfection. Likewise, one can transform "77%"” (trouble) into "7x"”
(radiance), which symbolizes light. This is the meaning of the verse "Turn away from evil and do

'

good"—How does one distance himself from evil? By doing good, meaning by transforming the evil itself into
good...

In Melachim II (22), it is recounted that during the days of Yirmiyahu, a hidden Torah scroll was discovered in
the Beit HaMikdash, rolled to the verses of rebuke. King Yoshiyahu sent messengers to Chulda the prophetess
to determine whether this indicated that exile had been decreed upon Israel. The Gemara (Megillah 14b)
questions this: "Yoshiyahu himself—how could he ignore Yirmiyahu and send to her?"” The school of Rabbi
Sheila explained: "Because women are compassionate."In Chiddushei Aggadot of the Maharsha, he clarifies
that it is impossible to suggest that, due to her compassion, she would deliver a message different from the
divine decree. Rather, the intent is that, due to her compassion, she would pray for the prophecy to be altered
in Heaven from one of calamity to one of goodness (see also Rambam, Hilchot Yesodei HaTorah, chapter 10,
halacha 4).

In Ohr Torah (Siman 449), it is written: "Our sages asked: Why did King Yoshiyahu send to Chulda the
prophetess to inquire about the found scroll, rather than to Yirmiyahu? And they answered: 'Because women
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are compassionate.' At first glance, this is difficult to understand—how does compassion relate to prophecy? A
prophet cannot say anything other than what he receives from Hashem!

I have heard from our teacher and master [the Baal Shem Tov] a great explanation on this, though I do not
fully recall it. The main reasoning is as follows: There is certainly power in the language of prophecy to
transform harshness into compassion. This means that while a prophet does not, Heaven forbid, alter the words
he hears from Hashem, the prophecy depends on the niggun (musical cantillation) with which the prophet
delivers it to Israel. It is known that niggun corresponds to ta ‘amim (cantillation marks), and the essence of
prophecy depends on these fa’amim. The proof is that in many cases, the ta’'amim of a verse completely
change its simple meaning. Thus, it was dependent on the prophet’s manner of speech—if he spoke the
prophecy with strong ta ’amim, it carried a tone of harshness and judgment; but if he used different ta ’amim, it
conveyed compassion. Moreover, the prophet’s fta’‘amim could arouse Heavenly compassion. This is why
Yoshiyahu sent to Chulda—because women are compassionate and could transform the prophecy from strict
judgment to compassion."* (See also there in Parashat Eikev, Siman 164.)

Siman #ana

From the Baal Shem Tov: "Whatever your hand finds to do
with your strength, do it"(Kohelet 9:10)—the explanation is to
connect the action with the power of thought.

022 NIy 77 X¥Hn WK 73" w'wyan
nawnnea o2 apyed WRh v "ty

This is what is written: "to do with your strength." 002 Niwy?" 233y "
This is the greatness of Chanoch (Metatron), who unified the RYTIP T 7009 ,(0"n) T n2yn )
Holy One, blessed be He, and His Shechinah with every prayer. 7990 93 DY AONOWA RIT T2
And this is also the greatness of Moshe Rabbeinu, peace be T AR 0w 1Y 127 Y NPy I
upon him, as it is written: "And you, stand here with Me," 12 "y Ty

etc.(Devarim 5:28)

[NOTE: Connecting Action to the Power of Thought — The Unification of the Holy One, Blessed Be He,
and His Presence

(From the Baal Shem Tov)

It is written: "Whatever your hand finds to do with your strength, do it" (Kohelet 9:10). The explanation: "your
strength" refers to the power of thought—the spiritual intent of cleaving to Hashem that is embedded in an
action. Performing an action "with your strength" means linking the action with the power of thought, as
expressed in the verse "to do with your strength".

This is the essence of the greatness of Chanoch, who became the angel Metatron. (About him (Chanoch), it is
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written: "And he walked with God, and he was no more, for God took him." (Bereishit 5:24)—meaning, he
reached a high spiritual level of cleaving to God to the extent that he was elevated and became an angel. See
Zohar, Part I, 37b, 56b.) It is said of him that he "stitched celestial shoes," and that with each stitch, he unified
the Holy One, Blessed Be He, and His Presence. That is, he brought about a complete connection and
unification between Hashem—who is exalted and beyond the worlds—and the Shechinah, the divine light that
dwells within the worlds. (Sewing symbolizes an act of connection and unification—higher yichudim (spiritual
unifications) between an external and an internal aspect. Sewing shoes represents a yichud (unification) at the
lowest level-—namely, within the realm of action, as explained in the main text. See Or Torah, Siman 435;
Likkutei Torah, Shir HaShirim 44a, and other sources.)

The significance of this in our context is the unification between a lower, physical action and the spiritual
intent and thought of cleaving to Hashem.

This is also the deeper greatness of Moshe Rabbeinu, peace be upon him, regarding whom it is said: "And you,
stand here with Me..." (Devarim 5:28). This means that even while he was involved in leading the people and
addressing their needs, he remained completely attached to Hashem. His physical actions and his spiritual,
God-focused thought were entirely unified, so that even his engagement in worldly matters caused no
disturbance or distraction to his state of cleaving to the Divine. END NOTE]

Siman #anb
"And Jacob lifted his feet"—for through faith, he elevates the 30 72U NIRRT 0T 7Y 0D 10537 2Py K
feet of Malchut, whose feet descend to death, N2 NYTY 231 WK Mona,
"And it connects her with the Pillars of Truth (Samchei Keshot) TOIR PYIT VIWR N0 OV ANWRRI.

of Zeir Anpin."

[NOTE: Faith Elevates and Uplifts the Lower Divine Level from Its Descent

It is written (following the dream in which Hashem promised Yaakov, "Behold, I am with you, and I will guard
you wherever you go, etc."): "And Yaakov lifted his feet and went to the land of the people of the East."
(Bereishit 29:1). Our Sages explained: "Once he received the good tidings and was assured of divine
protection, his heart lifted his feet, and he became light in his steps.”

The explanation of the matter is that through faith, the "feet of Malchut"—meaning, trust and belief in
Hashem’s promise—elevate and uplift the lowest aspects of the Sefirah of Malchut (the last of the ten Sefirot,
which relates to creation). Malchut, also known as the Shechinah (the divine presence dwelling within the
world), is described as "her feet descend to death.” This means that in the natural state, the "feet of the
Shechinah"—its lower aspects, which represent the greatest contraction of divine light—lower themselves and
descend to places of impurity and spiritual death. In this state, the forces of kelipah (spiritual concealment and
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opposition to holiness) latch onto them, drawing sustenance and vitality from them. However, through faith, a
person uplifts the "feet of the Shechinah," freeing it from its exile among the kelipot and reconnecting it to its
higher source in the upper Sefirot. This reunites it with the "Pillars of Truth' (Semchei Keshot) of Zeir
Anpin—the "legs" upon which the divine attributes stand, representing the higher levels of divine middot
(attributes). END NOTE]

Siman #a»
From the Baal Shem Tov. Explanation of the Talmud, Tractate
[regarding] "There were students of Hillel..." until "A bird flying
was burned by the breath of Yonatan ben Uziel.” (Sukkah 28a)
To understand this, also the explanation of the Talmud regarding

N5 997 17 007N 'D 0" TIRD w'wyann
%01 12 1037 12 9302 A miea Ay Ty
2927 7RI KW YYOOR3 O"Y N2 03,7 PITY

. . Y Y.
Elisha, that a fly was not seen on his table. T
And the matter is, according to a person’s thoughts, so are the ninRiy v 72 o8 2V Iawnn 0%, 1wm
worlds above him that stand over him. If his thoughts are in YR SRR OX V7Y DOTIvT n A2ynY
holiness and spirituality, so are the worlds above him; and if his aR) 00 "ovnRY ninkive o 92 21mM
thoughts are in impurity, so are the worlds. nin?iva o7 72 TRNL P,
And according to the thought and the worlds, so do spiritual 1°197 0°72Y 72 Ninivia nawnng 2
beings pass before him—whether pure birds or impure XY 777 KITYL,2ORH0 IR 2700 DDV Y
ones—and the same applies to other kinds of animals, whether 1399 00121V 0000 IR DXL 000 VHYa .
impure or pure, that pass before him.

And there are three levels in this: first, pure; second, impure; '3 ,0°R7Y 2,070 'R L0103 A2 v
third, an intermediate level, etc. And above this is the world of TRY ,22a oRiv v ain a7vnD o venn
intellect, which nothing can grasp, etc. 12 93n 27 0w
And this is what was said: "Every bird that flew was burned," XoW 311,13 77w 0787 7Y 52 1Ry N
etc. And this is [the explanation of] why no fly was seen on his VTR WOR RITY YT 07W DY 2337 ART2
table—they knew that he was a holy man and that his thoughts 121 WiTR InwnnY.

were holy, etc.

[NOTE: Sukkah 28a: "Hillel the Elder had eighty students. Thirty of them were worthy for the Divine
Presence to rest upon them like Moses, our teacher; thirty were worthy for the sun to stand still for them like
Joshua bin Nun; and twenty were of intermediate stature. The greatest of them all was Yonatan ben Uziel. The
least among them was Rabban Yochanan ben Zakkai.

It was said about Rabban Yochanan ben Zakkai that he did not leave aside [any knowledge of] Scripture,
Mishnah, Gemara, Halakhot, and Aggadot, the fine details of the Torah and the fine details of the Sages, the
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leniencies and the stringencies, the laws of equal inferences (gezeirot shavot), etc. And if this was so for the
least of them, then how much more so for the greatest of them! It was said about Yonatan ben Uziel that when
he would sit and engage in Torah, any bird that flew above him would immediately be burned.”....

From the Baal Shem Tov:

The explanation of the Talmudic statement, "Hillel had eighty students..." until "any bird that flew above
Yonatan ben Uziel would be burned by the breath of his mouth"—this requires understanding: What is the
significance of Torah study that negates the existence of living creatures? Additionally, one must understand
the explanation of the Talmudic statement regarding Elisha, that the Shunamite woman recognized that he was
"holy" because no fly was seen on his table.

The explanation of the matter is that according to the content of a person’s thoughts, so too are the upper
worlds above him that are aligned with him. That is, a person's thoughts create a higher spiritual reality
corresponding to the content of that thought. If his thoughts are in holiness and spirituality, then the worlds
above him will also be of holiness and spirituality. And if his thoughts are in impurity, then the worlds created
by those thoughts and standing above him will be worlds of impurity. And in accordance with the nature of
these thoughts and the corresponding upper worlds, this also manifests in physicality: At that moment, pure or
impure birds pass before him in the physical realm, corresponding to the purity or impurity of his thoughts.
The same applies to other animals, whether pure or impure, that pass before him.

There is a more detailed classification of this concept into three levels:

1. Completely pure animals.

2. Completely impure animals.

3. An intermediate category between pure and impure, which includes animals that possess only some of
the signs of purity.

All of this applies to thoughts that are connected to the physical world, such that they manifest in the physical
birds that fly at that moment.

Above this level is the world of intellect—thoughts that belong to a wholly spiritual realm, which nothing in
creation can grasp. Such a thought cannot be perceived at all in any physical reality, and from its perspective,
there is no place for the existence of these creatures altogether. And this is the meaning of what was said: "Any
bird that flew above him would be burned"—because due to the profound depth of his Torah study and
thought, there was no room at all for the physical existence of living creatures. And this is also the meaning of
what was said regarding Elisha, that no fly was seen on his table, and the Shunamite woman knew that he was
a holy man and that his thoughts were holy, etc. END NOTE]
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Siman #7»

The concept of Dveikut (attachment) to Him, may He be
blessed, is through the letters of the Torah and prayer, that one
should attach his thought and inner being to the inner spirituality
within the letters,

NPPRIR > 7Y KT 77207 92 MPaTI Y
NI INQWTR PRV 07907 T1IAT

NPNIRG 7N NPT NNI9Y,

in the secret of "Let him kiss me with the kisses of his N7172 X7 NIPAT 09 NipWin "1pY 703,
mouth"—the attachment of spirit to spirit,

and as [ have heard: "If you lie between the lips..." Q°NOY 7°2 1123WA OX PAYRTY N

[NOTE: Clinging to Hashem — Attaching to the Inner Spirituality Within the Letters of Torah and Prayer

The concept of clinging to Him, may He be blessed, is through the letters of the Torah and prayer—that a
person should attach his thoughts and inner essence to the inner spirituality within the letters, which is the
Divine spark within the letters of Torah and prayer that he utters with his mouth. Through this, the learner
connects and binds his speech to the "speech" of the Holy One, blessed be He, so to speak, in the secret of "Let
Him kiss me with the kisses of His mouth” (Shir HaShirim 1:2), a "bonding of spirit with spirit".

The meaning of a "kiss" is the attachment of spirit to spirit, which is expressed in the connection and
unification of the breath of the mouth (which contains the spirit and life-force of a person) between the lover
and the beloved. In our matter, when a person unites the physical letters of his speech (which are the breath of
his mouth) with the Divine spark within the inner essence of those letters— which is the "breath of His
mouth," so to speak, of the Holy One, blessed be He—then there is a "kiss" and a "bonding of spirit with
spirit" with Hashem.

And as I have heard from our Rebbe in explanation of the verse "If you lie among the lips" (Tehillim
68:14)—it should be interpreted that "lips" refers to the lips of a person’s mouth, and "if you lie” means that
Hashem dwells between the lips of the one who speaks, uttering the letters of Torah and prayer with proper
intent and devotion, as a form of a "kiss" from above, so to speak....

Zohar, Part I1, 124b:

"Let Him kiss me with the kisses of His mouth..." (Shir HaShirim 1:2) — The Assembly of Israel said: "Let Him
kiss me with the kisses of His mouth..." What is the meaning of "kisses"? It is the attachment of spirit to spirit
({tdabkuta de’Ruha be ’Ruha).

For this reason, a kiss is with the mouth, since the mouth is the outlet and source of the spirit. And therefore,
kisses are given with the mouth, in affection, as a bonding of spirit with spirit, never separating from one
another.
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Ohr Torah, Siman 69:

"Itdabkuta Ruha be’Ruha"—this means that the essence of a "kiss" is the attachment of spirit to spirit,
expressed through the connection and unification of the breath of the mouth (which contains the spirit and
life-force of a person) between the lover and the beloved. And in our context, when a person attaches the
physical letters of his speech (which are the breath of his mouth) to the Divine spark within the inner essence
of those letters—which is the "breath of His mouth," so to speak, of the Holy One, blessed be He—then there
is a "kiss" and a "bonding of spirit with spirit" with Hashem. And as I have heard from our Rebbe in
explanation of the verse "If you lie among the lips" (Tehillim 68:14), it should be interpreted that "lips" refers
to the lips of a person’s mouth, and "if you lie” means that Hashem dwells between the lips of the one who
speaks, uttering the letters of Torah and prayer with proper intent and devotion, as a form of a "kiss" from
above, so to speak. END NOTE]

Siman #7»a

When one prolongs [the pronunciation of] a word, it is

Dveikut (attachment), as he does not wish to separate from o
=0 NI

that word. i i

7727 7¥I7 IORW MPIT NIT 70D PINRYD

[NOTE: When a person lengthens the pronunciation of a word from the words of Torah and prayer that he
utters with his mouth, it is due to his attachment to the inner light within that word, to the extent that he does
not want to separate from that word. For this reason, he prolongs its recitation again and again. END NOTE]

Siman #7172

From the Baal Shem Tov. In every letter, all the letters are >3 ,NINIRT 2 17921 NiK 202 v wyann
included, for the root of all the letters is the letter Aleph, and it is NITIRY 217R R37) 'R NIR X7 NiniRG 9 U
close to the unity of the Infinite One (Ein Sof). 7i0 PRI,
Afterward, they expanded, for the letter Bet is two Alephs, etc., 7Y "2 POYR "2 X3 "2 NIX 02 ,10WHN1 72 0N
until the letter Tav, which is four hundred Alephs. 797X NiRy '7 X317 'N NiK,
And the letter Tav is the last and farthest from the Maatzil 2RI 1 PN 110K X317 N NiRY,
(Emanator).

And through the Tzaddik, all the letters are brought closer to NG WYY NG 92 270 P70 07 N
their root, to the letter Aleph, and then judgment is sweetened at 12 W2 PI7 PRI TR LR

its root, etc.
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[NOTE: In Every Letter, the Letter Aleph is Hidden—Close to the Infinite, and It Must Be Revealed
From the Baal Shem Tov:

In every letter of the Hebrew alphabet, all other letters are included, since all the letters are interconnected.
Each letter carries a specific spiritual light, and the root of all letters is the letter Aleph (X), which is the
highest spiritual light, closest to the unity of the Infinite (Ein Sof). Therefore, the numerical value of Aleph is
one. From it, all other letters expanded, as they are merely multiplicative expressions of the
Aleph—essentially further descents and distancing from the oneness of the Infinite. For instance, the letter Bet
(2) represents two Alephs (Lev Alephin), meaning that the letter Bet consists of two Alephs, and so on. This
pattern continues until the letter Tav (n), which represents four hundred Alephs.

This means that each letter is merely an additional covering and concealment of the Aleph—the oneness of the
Infinite, which remains hidden within it. The letter Tav, being the farthest from the unity of Aleph, is the last
letter and the most distant from the emanator of the Infinite Light, the original source from which all spiritual
lights emanate at every level. Thus, in truth, all letters remain inherently connected to the oneness of the
Infinite, due to their root and source. However, this reality is concealed by “garments” (levushim). Through the
efforts of the tzaddik, all letters are drawn closer and reconnected to their root—the letter Aleph.

This means that when a tzaddik studies Torah and prays, he unites the letters he utters (which serve as
coverings and concealments) with the Infinite itself that is hidden within them. When this occurs, judgments
are sweetened at their source.

That is, judgments (dinim) arise due to the concealment of Divine light, which is the role of the letters of the
Hebrew alphabet—they progressively cover and obscure the light, as mentioned earlier. However, by
connecting the letters to their higher root—the oneness of the Infinite—this root bursts forth and is revealed
within them, causing the judgments to be sweetened, transforming them into a positive and desirable reality.
END NOTE]

Siman #a

From the Baal Shem Tov. Explanation of the Talmud:(

Sanhedrin 105a) "Israel was not exiled until they denied Hashem 193 7Y PR 173 X7 0" N2 u"'wyann
and David." And in the explanation of the Talmud: "There is no ninH 773 029 P2 PR 0"Y IR, 2
difference between this world and the days of Mashiach except 72572 ni"dYn TAYY ROR mwRa,
the subjugation of the kingdoms alone."

For it is stated in the Talmud: "One who passes forty days T X922 08 7 VLY 12VY ) "W 1MNT
without suffering has received his world." What is considered MRINRT 1T VW P 0T 20,7 Dap
suffering? "If he extended his hand to take a gold dinar and T0IND Yaun Yo 21 07 iy,

instead took a lesser coin."
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And the question arises: "But there is no suffering without sin,
and would you think that this is considered atonement for sin?"

And he explained: "The righteous shall live by his faith." For
one who believes in Divine Providence, knowing that all of a

person’s experiences, whether small or great, come from Him,
blessed be He—

everything is just, for Hashem is the Judge of the kingdom of
heaven. And since it is due to his sin, he immediately repents
and is filled with fear of Hashem, and he is immediately
forgiven, since he believes, repents, and attaches his thoughts to
Him, blessed be He.

Therefore, even if one extends his hand to take a gold dinar but
instead receives a silver dinar—since it is due to his sin, and he
repents—it is considered atonement for sin.

And this concept is called David, for Ein Sof (the Infinite One)
is called Ayin (Nothingness), which corresponds to the letter
Dalet. From this, it extends to the letter Vav, leading to Dalet
Bet, which represents complete humility—recognizing that
everything comes from Divine Providence.

However, when one does not believe that everything is from
Divine Providence and instead claims, "My strength and the
power of my hand have achieved this," he is called a denier of
Hashem and of the aspect of David.

For he denies the justice of the kingdom of Hashem. Instead, his
perception of kingship becomes concealed and subjugated to
the kelipah (impurity) that covers and hides Divine Providence
from mankind.

And in the future, in the days of Mashiach, when "the spirit of
impurity will be removed from the earth," Divine Providence
will be revealed in complete detail.

With this, it is understood: "Israel was not exiled until they
denied the Holy One, blessed be He, and the kingdom of the
House of David." And this is the meaning of "Between this
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world and the days of Mashiach, only the subjugation of the
kingdoms exists," and understand this well.

[NOTE: The Purpose of Suffering — A Person’s Recognition of Divine Providence

From the Baal Shem Tov: The explanation of the Talmudic statement: "Israel was not exiled until they denied
Hashem and David", meaning they sinned with idolatry and denied the kingdom of the House of David. Also,
the explanation of the Talmudic statement: "There is no difference between this world and the days of
Mashiach except for the subjugation to foreign kingdoms", meaning that the only distinction between the time
of exile and the time of redemption is that in the latter, the burden of subjugation to foreign rulers will be
removed from us. To preface, it is stated in the name of the Baal Shem Tov: "Whoever goes forty days without
suffering has received his world [i.e., has merited the World to Come]." And what is considered suffering? "If
a person reaches into his purse to take out a gold dinar and instead pulls out a lesser coin," requiring him to
exert himself again to retrieve the gold dinar. (Arachin 16b): "Until what extent do sufferings reach?"
[Meaning, what is the minimal measure of suffering?—Rashi]

Rabbi Elazar said: "Any instance where a garment was woven for him to wear, yet it does not fit properly" [that
it is not suited to his size properly, causing him discomfort—Rashi]. They said even more than this: "Even if
one intended to mix his wine with hot water and it was mixed with cold, or if he intended to mix it with cold
and it was mixed with hot.” Mar, son of Ravina, said: "Even if his robe was turned inside out" [that he did not
put it on correctly and needs to remove and fix it—Rashi]. Rava, and some say Rav Chisda, and some say
Rabbi Yitzchak, and some say it was taught in a Beraita: "Even if one reached into his purse to take out three
coins and only two came out" [requiring him to exert effort again to retrieve the third—Rashi]. And why is this
significant? [Meaning, what is the practical implication?—Rashi] For it was taught in the academy of Rabbi
Yishmael: "Whoever goes forty days without suffering has already received his reward in this world" [i.e., he
has merited the World to Come, but if any of these minor afflictions occur to him, it is considered

suffering—Rashi].)

Our Rebbe raised a question: There is a principle that "there is no suffering without sin"”, meaning that
suffering comes as atonement for some wrongdoing. If so, how can such a minor inconvenience (reaching into
a purse and taking the wrong coin) be considered suffering that atones for sin? It seems astonishing—could it
enter one’s mind that such a trivial matter..That This — Taking a Lesser Coin Instead of a More Valuable One
(Which Is a Very Minor Punishment) — Is Considered an Atonement for Sin?!

And our Rebbe explained: "The righteous shall live by his faith" (Habakkuk 2:4) — meaning, one who believes
in Divine Providence (Hashgacha Pratit) of Hashem, and knows that all of a person's experiences, whether
small or great, come from Him, blessed be He. Everything is decreed by the Name Adonai, which represents
Din (judgment), the Heavenly Kingship.
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The Name Adonai (from the root meaning mastery and sovereignty) represents judgment and corresponds to
the attribute of Malchut (Kingship), through which Hashem governs His world. Since Malchut is the lowest of
the Divine attributes and directly relates to creation, all occurrences in the world stem from this attribute.
Thus, the believer understands that any unpleasant event that befalls him, no matter how minor, was decreed
by Hashem as a result of his sin. Recognizing this, he immediately regrets it, is filled with awe and fear of
Hashem, and through this very belief and realization, he is immediately granted atonement. Since he believes
that the event happened due to his sin, he thereby acknowledges his wrongdoing, repents, and redirects his
thoughts toward Hashem.

This is the meaning of "The righteous shall live by his faith": through this faith, he is spared from harsher
suffering.

Thus, even someone who reaches into his purse intending to take a gold dinar but instead pulls out a silver
one—-although this is a very minor punishment—if, at that moment, he recognizes that this happened due to
his sin, believing that even such a small event is guided by Divine Providence as a result of his transgressions,
and he regrets it, then this itself is considered an atonement for sin. And this awareness—that all events are
under Divine Providence—is spiritually represented by the name David (717).

The word David consists of a Daled (7) at the beginning, a Daled (7) at the end, and a Vav (%) in between.
This structure hints at the idea that even in the lowest levels of creation, including the smallest and most
insignificant occurrences, the Divine force is actively directing everything:

e The first Daled (7) represents the Infinite Light (E£in Sof), which is also called Ayin (Nothingness).

e The Vav () in the middle signifies the flow and transmission of Divine influence from above
downward.

e The second Daled (7) represents the ultimate lowliness, the lowest level of reality.

In Kabbalistic terms, the two Daleds symbolize two opposite aspects:

1. The Source of Influence—the highest spiritual level.
2. The Receiver of Influence—the lowest, most distant reality.

When the Vav stands between them, representing the transmission from above to below, it signifies that even
the lowest and most seemingly insignificant events in creation are directed by Divine Providence.

And when one does not believe that everything is guided by Divine Providence (Hashgacha Pratit) from Him,
blessed be He, but rather says, "My strength and the might of my hand have made me this wealth" (Devarim
8:17)—such a person is considered a denier of Hashem and of the aspect of David, as mentioned above. For he
denies the judgment of the Kingship of Adonai, failing to recognize that the event befalling him is decreed by
the sovereignty of Heaven. Instead, his state is one of "subjugation to foreign rule" (Shi’abud Malchuyot),

Powered By: ChassidusNow.com

14


http://chassidusnow.com/donate
http://chassidusnow.com

7'"02
270 AR N2

Kesser Shem Tov
Simanim ®n»-»

meaning that the Divine Kingship, which governs creation, is overlaid and subjugated to the klipah (spiritual
concealment) that hides Hashem’s providence from mankind. This concealment causes people to perceive
events as if they occur independently, without Divine oversight (God forbid).

In the future, in the days of Mashiach, when "He will remove the spirit of impurity from the land" (Zechariah
13:2), the concealment of the klipah, which obscures Divine Providence, will be annulled. Then, Hashem’s
providence will be revealed in the finest details of creation, and this is what it means that "subjugation to
foreign rule will be abolished in the future.” With this, we can also understand the meaning of the Talmudic
statement: “Israel was not exiled until they denied the Holy One, blessed be He, and the kingship of the House
of David.” For exile is a state of concealment of Divine Providence, which itself constitutes a denial of
Hashem and the aspect of David—a denial of the judgment of the Kingship of Adonai (Adonai being
represented by the letters 717, as explained earlier). And this is also the meaning of the statement: "There is
no difference between this world and the days of Mashiach except for the subjugation to foreign rule.” For the
essence of redemption is the removal of the concealment caused by the klipah—the obscuration of the
recognition of Hashem’s Kingship, which is Divine Providence. This is the true meaning of the abolition of
subjugation to foreign rule, as explained above. Understand this well. END NOTE]

Siman #b

Everything that a person grasps regarding divinity is an N2 RIT MIPON IV O 27N 7 9D
aspect of Malchut (kingship), nohn,
but above this, it is impossible to grasp. Pa? WOK R 1 VR PaR

[NOTE: Everything that a person grasps and comprehends with his intellect regarding Divinity pertains only
to the aspect of Malchut, the lowest of the Sefirot—meaning, the Divine light that descends to be clothed
within creation and to act within it. However, beyond this level, it is impossible to comprehend. That is,
intellectual comprehension of Divinity (through contemplating the greatness of Hashem) is only possible
concerning the contracted Divine illumination, which is limited according to the framework of creation and
within the boundaries of human understanding.

But regarding the Divine light that is exalted and transcends the confines of creation, there is no place at all for
inquiry and contemplation...For this level is not within the realm of worlds at all, since "all the upper and
lower worlds are considered as absolute nothingness before Him.” END NOTE]

Siman #%
The Tosafot asked: Why did the Holy One, blessed be He, need RIT N2 WITRI 7% A niDging wipn
to force the mountain upon Israel? After all, they had already TV YR MR KT L8 DY 200 nisdk
said on their own, "We will do, and we will hear." yw).
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And the Baal Shem Tov explained: The Holy One, blessed be
He, forced the mountain upon Israel like a canopy to teach that
even if one does not desire Torah and the service of Hashem,
nevertheless, he is not free to neglect it.

RIT AN WITRD 7193 727 ,2%0 OV 7y27 W
PYIN S1RY D3 727 ,N01a 00 PRI Y
7 n7iam n7inY’,

Rather, he must fulfill it even against his will and should imagine oya Ay’ P71 ,20327 11 12 19K aipn Han
himself as one who is being compelled to do it against his will. 172 22 Iniwy? INIR PoiaY n T N2

[NOTE: Even When Desire is Absent — One Must Engage in Divine Service Through Self-Coercion:

The Tosafot raise a question on the Talmudic statement that, at the giving of the Torah to Israel, "The Holy
One, blessed be He, held the mountain over them like a barrel and said: ‘If you accept the Torah, good; but if
not, there will be your burial’" (Shabbat 88a).

Why was it necessary for Hashem to coerce Israel into accepting the Torah against their will, when they had
already declared of their own accord "Na’aseh ve 'nishma" (We will do, and we will hear)" and willingly
accepted the Torah? And the Baal Shem Tov explained:

Indeed, this act of coercion was not needed at that moment. Rather, Hashem forced the Torah upon Israel to
teach a lesson for all generations—that even when a person finds himself in a state where he lacks desire for
Torah and Divine service, nevertheless, "he is not free to exempt himself” from Torah study and mitzvot (by
thinking that there is no value in fulfilling Torah without enthusiasm and through coercion). Rather, even in
such a state, one must perform it against his will, imagining himself as one who is being forced to do so
unwillingly—and continue engaging in Torah and mitzvot regardless of inner reluctance....

In Sefer HaMa amarim Melukat (Adar-Sivan, p. 358, footnote 32), a question is raised regarding this concept:

"Seemingly, their declaration of ‘Na’aseh ve 'nishma’ (We will do, and we will hear) was a commitment for all
times. How could it then be considered that if later on (after this commitment) one ‘does not desire’ Torah, he
would be free to exempt himself?"

And the answer is given:

"One could explain this by saying that the commitment of ‘Na’aseh ve’nishma,’ since it originates from
man—who is limited—means that at times he may not be able to overcome the state of ‘not desiring Torah.’
Consequently, he would be considered ‘free to exempt himself,” as the principle states: ‘One who is coerced is
exempt’ (Bava Kamma 28b). However, as explained further in the main text, by the fact that Hashem forced
the mountain over them like a barrel, He granted every Jew the power to act even against his will, even when
he does not desire it."

Additionally, in the main body of the discourse, it is explained: "During the time of exile, especially in the
generation of Ikveta d’Meshicha (the footsteps of Mashiach), the concealments and obfuscations are
exceedingly great. There are forms of concealment so intense that a person, by his own efforts (even with his
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voluntary acceptance of the yoke of Torah and mitzvot), due to his human limitations, cannot overcome them.
However, the reason the Jewish people are able to overcome even these concealments is that their acceptance
of the yoke of Torah is not based on their own existence and abilities, but rather on Elokus
(G-dliness)—because Hashem chose them to be His servants. And in relation to Elokus, there are no
limitations.” END NOTE]

Siman #rmn

From the Baal Shem Tov. Explanation of the Talmud:
"Whoever dwells in the Land of Israel is like one who has a God,
and whoever dwells outside the Land is like one who has no

ORI PIN2 177 92 0" IR u"wyann
YIR? Yam2 173 221 31 12 Wy na i
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And the textual nuances were questioned against each other, as 12 RYIND X277 03,7708 2170 WRIY .
well as the phrase "And the righteous will be established in the
land," etc.
And he explained this based on the Mishnah: "What is the SRR 12 M 7Y IRAY 17 08 DY A7 R
difference between the students of Avraham Avinu and the 1D YT 0932 7R7N7 102K 071N,
students of Bilaam the wicked?"
And here too, it is the same: One who is from the students of IR DTN TRIAN RITY 1,72 01 RIT
Avraham Avinu and is diligent in Torah and the service of 97 X7p1 00 92 ' n792y23 77in2 Tnnm
Hashem all day is called one who dwells in the Land of Israel. ORI PR3,
But if at one time he encounters neglect of Torah or prayer, then 97 IRY 71290 IR 7730 93032 17 12771 NOX oY
at that moment, he is dwelling outside the Land, and it is as if 797321 ,A197R 7 PRY 03 2 0iT PR vIng
he has no God. And the opposite is also true. 12

[NOTE: The explanation of the Talmudic statement:

"Anyone who dwells in the Land of Israel is like one who has a G-d, and anyone who dwells outside the Land
is like one who has no G-d" (Ketubot 110b).

The implications of the two clauses appear to contradict each other. The phrase "is like one who has a G-d"
and "is like one who has no G-d" suggests that this is only an appearance, not the actual reality. If so, the first
part ("Anyone who dwells in the Land of Israel is like one who has a G-d") implies that, in truth, he does not
have a G-d—which would mean that someone dwelling outside the Land certainly does not have a G-d.
However, the second part ("Anyone who dwells outside the Land is like one who has no G-d") implies that, in
truth, he does have a G-d—which would mean that one who dwells in the Land of Israel certainly has a G-d.
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Thus, the implications contradict each other. Moreover, beyond this contradiction, the meaning itself is
perplexing. If one who dwells in the Land of Israel is on a higher spiritual level, how could it be implied that
he does not have a G-d? And if one who dwells outside the Land is on a lower level, how could it imply that
he does have a G-d? This is reminiscent of the Talmudic phrase: "The native-born sits on the ground while the
convert ascends to the heavens" (Sanhedrin 106a)—meaning, how could it be that the one in the higher state
(dwelling in the Land of Israel) lacks a connection to Hashem, while the one in the lower state (outside the
Land) has a connection to Hashem?!

The Baal Shem Tov's Explanation

Our Rebbe explained this in accordance with the Mishnah (Pirkei Avot 5:19): "Whoever possesses these three
traits is among the disciples of Avraham Avinu, and whoever possesses the opposite three traits is among the
disciples of Balaam the wicked. A good eye, a humble spirit, and a modest soul—these are the traits of the
disciples of Avraham Avinu. A bad eye, a haughty spirit, and a greedy soul—these are the traits of the
disciples of Balaam the wicked.” The Mishnah then asks: "What is the difference between the disciples of
Avraham Avinu and the disciples of Balaam the wicked?" It answers: "The disciples of Avraham enjoy reward
in this world and inherit the World to Come, while the disciples of Balaam inherit Gehinnom and descend into
the pit of destruction.” At first glance, this question seems unnecessary. Once the Mishnah already described
the virtues of Avraham’s disciples and the corruption of Balaam’s disciples, what is the purpose of asking
"What is the difference between them?" and answering that one group receives reward while the other receives
punishment?

The Deeper Explanation

The Mishnah is teaching a deeper principle:

Even when a disciple of Avraham Avinu occasionally stumbles into the bad traits listed under Balaam’s
disciples, and likewise, even when a disciple of Balaam exhibits the good traits of Avraham’s disciples,
nonetheless:

e The disciples of Avraham remain fundamentally good. If they falter in a bad trait, they immediately
recognize that it does not belong to them and are naturally inclined to repentance.

e The disciples of Balaam, however, are fundamentally rooted in bad traits. Their evil characteristics do
not disturb them; they do not feel out of place and therefore do not awaken to repentance, even if they
occasionally perform a good act.

Applying This to the Talmudic Statement
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The second part of the Talmudic statement—"one who dwells outside the Land is like one who has no
G-d"—refers to someone who is essentially a disciple of Avraham Avinu. He is devoted to Torah and Divine
service and is fundamentally rooted in holiness, so he is called "one who dwells in the Land of Israel" in his
essence. However, if he stumbles even once—if he experiences a lapse in Torah study or prayer, then in that
moment, it is as if he is "dwelling outside the Land”. At that moment, he feels and recognizes that something
is lacking—he perceives this lapse as "it is as if he has no G-d."However, this very awareness proves that, in
truth, he still has a G-d—because he immediately senses that his momentary failure is not his true essence.
Thus, it only appears ("domeh") as if he has no G-d, but in reality, he does. Conversely, the first part of the
Talmudic statement—"one who dwells in the Land of Israel is like one who has a G-d"—refers to someone
who is essentially a disciple of Balaam, rooted in self-serving traits. However, if such a person happens to do a
good deed, then for a moment, it is as if he is "dwelling in the Land of Israel.” Yet, in that moment, he deceives
himself into believing that everything is fine—he assumes he is completely righteous and does not feel any
need for spiritual growth or repentance. Thus, he is "like one who has a G-d", but in truth, his inner essence
remains disconnected from holiness—and so, in reality, "he does not have a G-d.” END NOTE]

Siman #u»

Everything that your hand finds to do—do it with your . A .
Ry 2 NPT T R¥RIY 0 9,
strength.

Meaning: to elevate people of the world of Action to the realm
of Thought, which is called the letter Yud (7"v), the “hand” of ™77 7777 -
His. i
[NOTE: Elevating People of Action to the Level of Thought

It is written: "Whatever your hand finds to do, do it with your might" (Kohelet 9:10). The explanation of "do it
with your might" is that one must connect the level of "Asiyah" (action) with the level of "Koach"
(potential/strength)—meaning, to elevate and unite those who operate within the lowest world of Asiyah
(action) to the level of "Koach," which represents thought—the ultimate spirituality.

This level is symbolized by the letter Yud (), as it is composed of the letters "Yad" (hand) and "Vav", hinting at
the phrase "whatever your hand finds.”

Summary

In this brief yet profound teaching, the Baal Shem Tov interprets the verse "ty 7792 niwy? 770 R¥AY 75 73"
("Whatever your hand finds to do—do with all your strength") as referring not just to physical action but to
spiritual transformation. Specifically, it is a call to elevate the realm of Asiyah (Action)—the material world and
those who operate within it—upward into the realm of Machshavah (Thought), which corresponds to the divine
letter Yud, symbolic of divine wisdom and will. The "hand" (Yad) alludes to the Yud, and thus the mission is to
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lift mundane physicality into a consciousness of G-d’s thought and intention. In doing so, the lower world is
united with the divine source, revealing how all creation—even the simplest action—can become a vessel for
the Infinite.

Practical Takeaway

Don’t just act—elevate your actions. Every opportunity for mitzvah or kindness in the material world is a spark
waiting to be uplifted. Bring thoughtfulness, intention, and awareness of the Divine into every task, no matter
how mundane. That is the secret of turning “your hand” into “His Yad”—channeling the letter Yud, the divine
point of wisdom, into this world.

Chassidic Story

The Baal Shem Tov once sent a disciple to observe a simple Jew in a far-off village who ran a small tavern.
This Jew barely knew how to daven properly, yet every day before opening his shop, he would say aloud:
“Master of the world! I am a simple man. I don’t know how to pray well or learn Torah like the great scholars.
But I do know how to pour a drink, to greet a guest with warmth, and to speak honestly. So please, let my
tavern be Your house today, and let my hands be Yours.”

When the disciple returned and told the Baal Shem Tov what he had seen and heard, the Baal Shem Tov wept.
“This man,” he said, “has elevated the world of Action to Thought. His pouring of wine is as holy as a tzaddik’s
kavanos in prayer. His tavern is a sanctuary.”

Source: Sippurei Tzaddikim, Toldos Baal Shem Tov (ed. Yitzchak Alfasi), vol. 1, p. 212

END NOTE]
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